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Introducing January

THE MEEKNESS OF CHRIST SEEN IN JEREMIAH
 
As Jeremiah stood in the house of the
Lord confronted by Hananiah he
exemplified meekness. Yet we must
not forget that in wearing the yoke
Jeremiah silently but eloquently first of
all confronted Hananiah. His yoke was
a vivid presentation of the word of
God, a word which he had proclaimed
and portrayed faithfully for 23 years.
The word of God had an effect on his
personal life for he was not here
affected by the behaviour of others
toward him as he had been. The scene
presents as a solemn occasion, a set
battle where stakes are high with the
date specified for posterity and the
words said presented with grand build-
ups and appearance of authority. It was
indeed a battle but for Jeremiah no
escalation of words is here, no personal
animosity disguised as righteous
indignation, no belief that the
preciousness of the word of God
justified anger and revenge against one
who deliberately attacked that word.
Not even though that attack took the
form of direct contradiction, using the
name of the Lord in vain. No wonder
that the Lord Jesus used the yoke in
His invitation to disciples to learn of
Him because of His meekness. He
supremely stood for the word of God
in its purity and hated to see it

distorted and its Author’s character
misrepresented. And He took that
battle into the enemy camp,
confronting men in ways that seem far
from the usually accepted models of
meekness, with choice language and
imagery and denunciation of
behaviour. He endured such gainsaying
of sinners as He did so, but the prince
of this world, having nothing in Him,
could not cause Him to revile or
threaten. He was the great Antitype: it
was the spirit of the Christ that was in
Jeremiah testifying beforehand His
sufferings and, praise God, the glories
that follow.

   Meekness is a divine attribute, not a
natural human one. It is closely
associated with the word of God and
its work in the believer (James 1:21),
and the natural man receives not the
things of the Spirit of God (1 Cor.
2:14). In the spiritual battle, the meek
Christian does not behave as the
natural man does, for the enemy is not
flesh and blood but the spiritual hosts
of wickedness (Eph. 6:12). Meekness
seeks not its own, and is not provoked,
for its concern is not self but serving
the Lord (1 Cor. 13:5, 2 Tim. 2:24-26).

P.D.
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From Study Groups
‘I HAVE MADE THE EARTH, THE MAN AND THE BEAST... AND
GIVEN IT TO WHOM IT SEEMED PROPER TO ME’ (Jer. 27-28)

From Aberdeen:  Jeremiah made it clear that God was using Nebuchadnezzar as His
servant, and therefore the message to Judah, as well as to some neighbouring nations,
was for them to submit to the king of Babylon’s rule. Judah should accept that there
would be no quick restoration from this Babylonian dominion. We reflect on the New
Testament teaching that ‘the powers that be are ordained of God’ (Rom. 13:1 RV).
Our acknowledgement of this will help to inform our attitudes to the various
authorities of the land where our lot is cast.

Hananiah wouldn’t accept God’s message through Jeremiah, and he prophesied
falsely that within two years the Jews would be freed from Babylonian rule. But the
word of the LORD must prevail, even though Hananiah broke Jeremiah’s wooden
yoke in a futile attempt to negate the word of the LORD. Jeremiah was told to replace
the broken yoke with an iron yoke in his spoken ministry, because this was a sure
word from the LORD that Babylonian rule would continue for seventy years and not
the two years wished for by Hananiah (Jer. 28:3; 29:10). Furthermore, as a
consequence of his rebellious prophecy, Hananiah would die within two months just
as Jeremiah foretold. 

God’s sovereign purposes will not be thwarted by the boastings of men, no matter
how confidently and defiantly they set forth their arguments against God’s word.

James Johnson

From Aberkenfig:  In Proverbs 16:9 (NKJV) Solomon writes, ‘A man’s heart devises
his way: but the LORD directs his steps,’ and in Proverbs 21:1-2, ‘The king’s heart is
in the hand of the LORD, as the watercourses: He turns it whithersoever He will. Every
way of a man is right in his own eyes: but the LORD weighs the hearts.’
Nebuchadnezzar clearly had plans as king of Babylon to increase the boundaries of
his kingdom. As a non-Jew, he would have very little conception, if any, of how God
was using him as His instrument for the punishment of Judah (we certainly do not
read of any indication in Scripture).

By his preaching Jeremiah had tried to persuade the people to submit to God’s
precepts. This having been unsuccessful, he then attempts to persuade them to yield
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themselves willingly to Nebuchadnezzar. He uses the same counsel, in God’s name,
to the neighbouring nations, urging the kings of those nations to submit to and serve
the king of Babylon, his son and his son’s son. But this admonition came with a
warning that punishment would ensue; the nation that did not heed the word of the
Lord would perish with the sword, famine and pestilence. There is, however, mercy
shown that if any nation shall submit then they will be allowed to remain in their own
land. Mercy with obedience are invariably linked with judgement.

Although the king of Babylon was an idolater, a proud and wicked man, God is
showing that He, as the Creator of all things, has His own indisputable right to dispose
of kingdoms as He chooses. It was a lesson Nebuchadnezzar was to learn at a later
date, that ‘the Most High rules in the kingdom of men and gives it to whomever He
chooses ... No one can restrain His hand or say to Him, “What have You done?”’
(Dan. 4:32,35). This is further evidence that God had chosen Nebuchadnezzar as His
servant—as was outlined in the Editorial in December 2017 and in some papers
referring to Jeremiah 25:9.

The visual aids of the yokes provides us with a powerful illustration of how the
neighbouring nations were brought under control of the authority of almighty God.
The wooden yokes that Jeremiah had portrayed were replaced by iron yokes, and the
false prophet Hananiah suffered an early death because he had rebelled against the
Lord. Zedekiah was to learn the hard way for ignoring the warning: it was in the ninth
year of his reign that Nebuchadnezzar besieged Jerusalem, until the twelfth year when
Zedekiah was taken, his sons were slain before him and his eyes were put out (2 Kin.
25; 2 Chron. 36:11-21). Jeremiah did not argue with the false prophets or with
Zedekiah but left it all with God. Clearly there is a message for us today that we
should not tamper with the word of God; we do so at our peril! Rather let us seek to
obey it as we have revelation by the Holy Spirit.

Bill Paterson 

From Belfast:  Considering God’s dealings with peoples and kingdoms of the world
(Jer. 27:7-11) we note that God used Jeremiah and other prophets for some huge
illustrative lessons, to manifest the truth of God, and in this chapter the omnipotence
of God. Although other predictions of Jeremiah had been fulfilled, for some reason
these five kings of Edom, Moab, Ammon, Tyre and Sidon still entertained the idea
that they were free to decide their own destiny and could succeed in their rebellion.
Jesus invites us to ‘Take my yoke upon you, and learn from me’ (Mat. 11:29 ESV).
This gives the inference that either way we will have a burden upon us; so the wise
decision would be to choose the excellent offer from the only begotten Son of God,
for His ‘yoke is easy and His burden is light’. The Greek word used for ‘easy’ is
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chrestos, which can mean ‘well fitting’. ‘Jesus’ yoke is easy, not because it makes
lighter demands, but because it represents entering into a disciple-relationship’ (R.T.
France, The Gospel according to Matthew).

The Bible states that God is behind the rise and fall of nations. It is He who guides
the course of nations and their history. His working with the nations demonstrates that
He does exist (Rom. 9:17;13:1).

To the messengers of the kings, Jeremiah probably spoke of wearing the bonds and
yokes, giving them a vivid message to take back to their kings. The almighty power of
Jehovah God is so clearly manifest in the works of His creation, Paul said, that man
is without excuse if he doesn’t see God in creation (Rom. 1:20). Now that is
essentially what Jeremiah is saying: your mind shall be stirred to realise the creative
power, the providential majesty, the sovereignty of God, and should melt your will
into worship and obedience when you know that God is in ultimate control.

Spurgeon said, ‘I can scarcely conceive a heart so callous that it feels no awe, or a
human mind so dull and destitute of understanding as fairly to view the tokens of
God’s omnipotent power, and then turn aside without some sense of the fitness of
obedience.’

Sean Johnston

From Buckhaven:  Jeremiah’s way of combating false prophecies and responses was
that he knew, by direct revelation from the LORD, that Israel and the surrounding
nations would be carried away captive by Nebuchadnezzar for seventy years (Jer.
25:11-12). He had faithfully proclaimed the impending judgement even though his
compatriots had treated him shamefully and had persistently ignored his warnings.
Through Jeremiah the LORD again underlined the certainty of this very specific
judgement by an additional revelation in chapter 27 and, by a striking visual aid—the
wooden yoke that God had commanded Jeremiah to make and wear on his neck—of
His purpose in raising up Nebuchadnezzar to carry out judgement on wayward Israel.

When Hananiah contradicted Jeremiah’s prophecy and gave false hope to the
people that Nebuchadnezzar’s power would be broken ‘within two full years’ (28:3),
Jeremiah knew he was dealing with a false prophet. In contrast, Jeremiah had
faithfully conveyed the urgent message God had given him, first to the leaders—the
king and the priests—and also to all the people. Hananiah’s message directly opposed
the word of God through His servant.
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Jeremiah’s response to such a blatant lie is instructive: he did not immediately
denounce the word of Hananiah; in fact, he said: ‘Amen, the LORD do so’—showing
that he was in sympathy with the desire to shorten if possible, the captivity of seventy
years that God had originally decreed. If he had immediately ‘rubbished’ Hananiah’s
beguiling message, the people might not have been inclined to hear Jeremiah’s reply.
However, Jeremiah then called into question Hananiah’s bold assertion by reminding
everyone that the mark of a true prophet was the actual fulfilment of his prophecy.
Hananiah, forced onto the defensive, took the foolish action of breaking the wooden
visual aid—the yoke on Jeremiah’s neck—in order to bolster his own pronouncement.
Jeremiah did not remonstrate further but quietly ‘went his way’. He had said all that
needed to be said, until the LORD sent him back to Hananiah with a rebuke that
made it abundantly clear that the LORD would ‘watch over His word and perform it’,
in spite of the damage Hananiah had done to the cause of divine truth. 

The fact that Jeremiah’s prophetic judgement on Hananiah was fulfilled in short
order must have spoken volumes to those who feared the LORD; it certainly
confirmed Jeremiah’s credentials as a true prophet of God. Other occurrences of such
summary judgement can be found in the case of Aaron’s sons, Nadab and Abihu
(Lev. 10) and in the case of Ananias and Sapphira (Acts 5). In all three cases there was
a flagrant disregard for the word of God at a critical moment in the development of
God’s purposes. 

Jo Johnson

From Cromer:  God’s servants   Men will serve God either with their will or against
it. This is true from the least significant of us to the greatest and the most powerful;
the former make the smaller contribution, but the latter have the greater
responsibility. Nebuchadnezzar was king of the Babylonian empire, the dominant
world power at the time of the beginning of the reign of Zedekiah in Judah (597
B.C.), and God had chosen him to be the instrument of the subjugation of Judah.
During the reign of Josiah (a good king) Jeremiah had been speaking to the people of
Judah for twenty three years, saying ‘I have spoken persistently to you, but you have
not listened’ (25:3 ESV). So their nemesis descended: even though the envoys of a
confederation of nations gathered to attempt to thwart the prophesied disaster (27:3)
God said through Jeremiah ‘I have given all these lands into the hand of
Nebuchadnezzar … my servant’ (27:6). Nebuchadnezzar did not recognise initially
the source of his power—he boasted in himself, but he was troubled by a dream
which was interpreted by Daniel to give him disturbing revelations (Dan. 4). He had
the opportunity to repent, but after twelve months he looked around and said ‘Is not
this great Babylon, which I have built?’  (Dan. 4:30) A voice from heaven pronounced
his doom ‘… The kingdom has departed from you … and you shall be made to eat
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grass like an ox … until you know that the Most High rules in the kingdom of men
and gives it to whom he will’ (Dan. 4:31-32). His experience taught him that there
was a power above his (Dan. 4:34-35).

Kingdoms rise and fall  Although God used the Babylonian empire to serve Him, it
would not last forever. Remarkably, Isaiah, writing some 200 years earlier, prophesied
of the fall of Babylon, and even called the conqueror by name. Jerusalem had been
laid waste by Nebuchadnezzar, and her people deported to Babylon; but God said
through Isaiah ‘I am the LORD, who made all things … who says of Jerusalem, “She
shall be inhabited,” and of the cities of Judah, “they shall be built” … who says of
Cyrus, “He is my shepherd” (Is. 44:24-28). The forces of the Medes overcame
Babylon in 539 BC, and Cyrus immediately gave permission to the Jews to return to
their homeland. Many 19th century critics found it impossible to believe in real
predictive prophecy, but it is a signal reminder of the omniscience of God. 

Peter Hickling

From Derby:  In Jeremiah 27:5 we see that God in His might is sovereign and has the
power to give kingdoms to whomever He pleases. God takes up kings to perform His
will even though the kings do not realise it. But in His sovereignty God sends out the
message by which His people shall live and return to the Land. In the New
Testament, Saul was allowed to persecute Christians, yet he was to become a chosen
vessel.

God knew that before Jeremiah was born he would be a prophet to the Lord, and
he was a brave man to take the word of the Lord to a rebellious people. We have to
be careful because we must not take God on our own terms, but must seek God’s will
and listen to what the Lord has to say to us.

We must note that Jeremiah was human and that he too could be deceived. This
occurred when Hananiah the prophet stated that God would break the yoke which
Nebuchadnezzar had placed on Israel within two years. Even Jeremiah was convinced
it was right [Comment 1]. The Lord Himself, however, told Jeremiah that Hananiah
was speaking lies to the people (Jer. 27:9-10) and we see in 28:17 that Hananiah
died in that same year. In Deuteronomy 13:5 we read that false prophets were put
to death; therefore the Lord must have had a hand in ensuring Hananiah would not
continue to deceive the people. Men who have blasphemed against the Lord have
been struck down in order to save many of the people from going astray.

Finally, like Jeremiah we have been given a message to take out to the people. We
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need a concern for the perishing and must preach the Word that has been given to
us.

Robert Foster

From Greenock:  God’s method of judgement   God is sovereign. The death penalty
for Adam came when he had lived some 900 years (plus or minus) after he disobeyed
God (Gen. 3:19; 5:5) [Comment 2].

Under the Old Covenant those who habitually despised God’s laws died. Many of
those fleeing Egypt died at very short notice—as a consequence of wilful breach of
the Law about which they had declared ‘all you have said we will do’ (Ex. 19:8;
24:3,7 NKJV). Hananiah was given notice of the consequences of his action. He set
out to entice the people (Jer. 28:11) and had no word from Jehovah; he taught
rebellion and was judged. Two months later the sanction was enforced.

The cross-work of Christ is all-powerful, and the New Covenant causes the Old to
pass away. There is no longer a need for repeated sacrifice (Heb. 10:10). If there
were, that would reduce the absolute efficacy of His offering. The blood of Jesus
cleanses us from all sin (1 John 1:7). The summary execution of Ananias and Sapphira
prompts the question: were they saved? They had conspired to lie to the Holy Spirit;
so did this include their profession of faith? The contrast present in Acts 5:13-14
seems to point in this direction. ‘But of the rest durst no man join himself to them:
howbeit the people magnified them; and believers were the more added to the Lord,
multitudes both of men and women’ (Acts 5:13-14 RV) [Comment 3].

We must not interpret ill-health or death as divine judgement [Comment 4]. We
must leave judgement to the Lord (1 Pet. 4:5). It remains the prerogative of God
(John 12:48).

Steve Henderson 

From Halifax:  The text of 27:1  ‘In the beginning of the reign of Jehoiakim the son
of Josiah king of Judah’ (Jer. 27:1 KJV) appears to be of the same date as the prophecy
of the preceding chapter (26:1). It is also evident that Jeremiah delivered yokes—the
badges of servitude—in the reign of Zedekiah (see 27:3,12). ‘Here is possibly a scribal
error’ (Scofield). Three Hebrew manuscripts, along with the Syriac and Arabic
versions, have ‘Zedekiah’ in 27:1; though these may represent a ‘secondary
correction’ (Secrets of Times, Jeremy Hughes, 1990, p.86). Note that elsewhere in
Jeremiah the designation ‘son of Josiah’ is more commonly applied to Jehoiakim than
to his brother Zedekiah, with the exception of chapter 37:1. Jeremiah 27:1 in the
Masoretic Text is therefore probably the result of assimilation to the date in 26:1. As
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Hananiah’s false prophecy in chapter 28 happened in ‘the same year’ (v.1), it may be
credibly suggested that Jeremiah 27:1 originally indicated that it was in the fourth year
of the reign of Zedekiah king of Judah that ‘this word’ came to Jeremiah from the Lord
[Comment 5].

A yoke of iron   ‘Amen’, said Jeremiah (28:6). Oh that Hananiah were right! However,
not only was Hananiah’s prophecy misguided, he made the people ‘trust in a lie’
(v.15)—to hope for peace. He had broken the yoke of wood, but the LORD of hosts,
the God of Israel, had put ‘a yoke of iron’ (v.14) upon the neck of all those rebellious
nations. They would serve Nebuchadnezzar, king of Babylon; they would serve his
son and his son’s son ‘until the very time of his land come’ (27:7). For, in that same
year in Zedekiah’s reign, Seraiah cast into the Euphrates Jeremiah’s book containing
all the evil that should come upon Babylon (51:59-64) [That is, cast it in at Jeremiah’s
behest to emphasise the finality of Babylon’s downfall—Eds.]

Robert J. Butler

From Ibadan (Alawaye):  Because Nebuchadnezzar was used by God to punish the
Israelites for their unrepentant sin, this seems one reason why God called
Nebuchadnezzar His servant (Jer. 27:6; 25:9). He was an instrument in God’s hands;
He deliberately chose this king of the pagans to punish and draw the Israelites to
Himself. It equally shows that the Father punishes those whom He loves. As a
legitimate child we must endure God’s punishment if we err. God can use anything
to bless or punish His people (Is. 29:16). We are clay in the hands of the Potter.

The method God used towards Hananiah was fast but not immediate—within two
months. This makes us to tremble before God. God will surely bring justice, whether
now or later. Also, Hananiah was a prophet of God before he began to give wrong
prophecy [Comment 6]. He removed the wooden yoke from Jeremiah’s neck; but
Jeremiah had to tell Hananiah that it would be replaced by an iron yoke, i.e. a
heavier one was in prospect for the nations. If we can submit to God’s will and
punishment, it will be lighter than if we run away from it. Hananiah made the
Israelites rebellious by not humbling themselves. If one does what is wrong, it is better
to accept one’s punishment to avert a greater one. ‘Behold, your sin shall find you
out,’ says the Scripture.

Hananiah had derailed to please human beings, so God judged him in the presence
of all (Jer. 28:15-16). ‘Take my yoke upon you’ (Mat. 11:28) [Comment 7]. There is
no method that God cannot use!

Samson Ogunleye
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From Mount Forest:  Prophet opposed by prophet  We can see from Jeremiah
25:3,11-12 that Jeremiah’s prophecy of 70 years of captivity was given 23 years after
the 13th year of Josiah (when Jeremiah began prophesying), thus revealing God’s
longsuffering. That takes us to around 4 years into Jehoiakim’s reign. Three years into
the latter’s reign he opposed Babylon, and Nebuchadnezzar (the army leader and
subsequent king) within a year subjugated him and took captives. Eight years later his
reign was terminated by Nebuchadnezzar, and he was briefly replaced by Jehoiachin
(when more people were taken away), and then his uncle Zedekiah/Mattaniah came
to the throne (2 Kin. 24:10-17; Jer. 29:2). This king would reign, under Babylonian
domination, for 11 years before his rebellion finally led to Jerusalem’s total downfall
and the completion of the carrying away. 

So we find that Jeremiah 27 occurs in the fourth year of Zedekiah’s reign, when the
Babylonians had already forced Judah into submission and taken some captives away
(including Daniel—Dan. 1:1-6 and Ezekiel—Ezek. 1:2). But the prophecy concerning
the downfall of Jerusalem was still hanging over their heads and was being opposed
by false prophets. (It seems correct to begin the 70 year duration from the first
carrying away rather than the destruction of Jerusalem.) That the events confirming
Jeremiah’s prophecies did not convince king or people perhaps indicates the power
of contemporary false prophecies.

The sad summary expressed in 2 Chronicles 36:11-16 provides the challenging
background to Jeremiah chapters 27 and 28. We are told there how God again and
again sent warning messengers. This supports Jeremiah’s comment in regard to
Hananiah’s false prophecy; Jeremiah pointed to the repeated statements about
forthcoming punishment through prophets of the Lord (28:8). And this provides an
important enduring principle: that we should look for consistency of new revelation
with what God has spoken before (see 1 John 4:1-2). We should also be suspicious
of those who mix divine things with common (1 John 3:6-10). Note: Jeremiah’s
opponents included fortune tellers and sorcerers (27:9) and Hananiah had aligned
his position with theirs.

We might think it would have been extremely difficult for people not indwelt by
the Spirit of God to know which of the divergent messages from prophets were true
in Jeremiah’s day. From his hometown, one which was allocated to the Kohathites
(Josh. 21:17-19), Hananiah’s apparent priestly credentials would be strong in the
people’s eyes, and for any who knew that his father had been recognized as a
prophet. Moreover, the false prophecy had something of the ring of Jeremiah’s true
one, using the name of YHWH. It was further appealing in that it forecast that the
Lord would bring relief from Babylon’s control by the return of the people with some
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Temple treasures. He said this would all happen in not a day over 2 years! Quite a
reduction on the 70 years of Jeremiah’s word, which still had some 58 years to run:
70 less 8 had elapsed under Jehoiakim/Jehoiachin, and less 4 more so far under
Zedekiah. Importantly, Hananiah’s false message did not require the people to repent
(cp. Jer. 26:3). Likewise, within about 58 days Hananiah would be dead (28:1,17),
for it is the prophet whose word comes about who is proven true. Geoff Hydon

From Okorikpehre:  My servant, Nebuchadnezzar  We recognize some flashes of
humility after God’s judgement on Nebuchadnezzar that gave him some
characteristics of a servant of God. When Daniel interpreted his dream,
Nebuchadnezzar prostrated himself before him and exclaimed, ‘Surely, your God is
the God of gods and Lord of kings and a revealer of mysteries’ (Dan. 2:46-47 NIV).
When Shadrach, Meshach and Abednego emerged unhurt from the blazing furnace,
he confessed, ‘No other god can save in this way’ (3:29). He praised, exalted and
glorified Him as the King of heaven when he regained his sanity (4:34-35).
 

The reference to ‘my servant’, however, spoke more to us of the sovereign God
who exercises authority and rules in the affairs of humankind. Nebuchadnezzar was
God’s instrument to avenge His anger on His erring people. This went to his head to
the extent that he appeared invincible and became a law to himself (Rom. 2:14)
[Comment 8]. The prophet Isaiah gives the beautiful imagery of the axe that cannot
raise itself above him who swings it, the saw that boasts against him who uses it, and
the rod that cannot wield him who lifts it up (Is. 10:15). That God is sovereign and
man is culpable is seen from God’s dealing with Nebuchadnezzar (Acts 2:23): God
punished him in accordance with His justice. It remains a puzzle, that pursuant to His
purpose, God will allow wicked and evildoers to oppress the seemingly good and
righteous. He did that with Pharaoh (Ex. 9:16) and even with Judas (Mat. 26:24; Acts
1:16). Their desires fitted them for the ugly parts they played.

Combating falseness  A false prophet is one who speaks without hearing from God.
What distinguishes a false from a true prophet is that his word will either not come
to pass, or is not founded on the word of God (Deut. 18:22; Is. 8:20). It is not
enough that the prophecy comes to fulfilment: it needs to be founded and tested by
the word of God. A true prophet has 100% accuracy, leaving no margin for error.
When God called Jeremiah to be His prophet, He told him, ‘I have put my words in
your mouth’ (Jer. 1:9); that marked him out as God’s prophet.

Hananiah contradicted Jeremiah (25:1,11) in such a way that it ended up bringing
out some of Jeremiah’s good qualities. His response was a combination of patience,
obedience and humility based on the word he received from the Lord (28:6-9). It was
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easier to believe Hananiah’s prophecy of two years’ captivity as opposed to Jeremiah’s
seventy years. As with all false prophets, the end justified the means: Hananiah gave
to the people what their itching ears wanted. Jeremiah was calm but firm; he never
engaged in any form of hostility but waited for God’s vindication.

Richard Owotorufa, Lawrence Onyokoko

From Podagatlapalli:  God’s broad dealings  Chapter 27 of Jeremiah and those which
follow now take us to the reign of Zedekiah. He seems to have plotted with his five
neighbours—the kings of Edom, Moab, Ammon, Tyre and Sidon, to fight against
Nebuchadnezzar. No doubt the reason for the delegates of these nations meeting in
Jerusalem was to get this alliance off the ground (v.3). Jeremiah is commanded by the
Lord to give to each of these diplomats a gift of bonds and yokes (a wooden frame
used fasten a team of animals to a plough). These yokes perfectly symbolize the
domination of the king of Babylon from whom these people were planning to free
themselves. We can imagine how these men felt about receiving such a humiliating
present. Jeremiah wore a yoke to convey his message that Judah must surrender to
Babylon. He delivered his yoke sermon three times: first to some ambassadors who
had come to form an alliance (vv.1-11); next to Zedekiah (vv.12-15); and then
publicly to the priests and people (vv.16-22).

The false prophets were giving the nation false hopes, but Jeremiah told them the
truth. Nebuchadnezzar was God’s servant, doing God’s will; and nations should
submit to him. If they accepted his yoke, they would live; if they rejected it, they
would die. God is in charge of yokes: the yoke He gives us is the right one for us, no
matter which human agent may put it on our shoulders. God can even use unsaved
people to help to do His will. 

God punished the people of Israel. He is in control of all events and uses
whomever He wants. He turns to an unusual way, using a sinful foreign ruler as His
servant, but that fulfilled God’s promise of judgment. Nebuchadnezzar, a boastful
man, was not used to proclaiming that God was in control amid the political
uncertainties of men (Dan. 4:17). Even today pride in different forms is the main
factor which governs national as well as individual behaviour.

God, who had set Israel to one side, henceforth hands over comprehensive earthly
power to Nebuchadnezzar, whom He calls His servant (v.6) [Comment 9].

B.V. Prasada Rao

From Surulere:  God’s world dealings  The divine marker which invariably undergirds
any discussion and contemplation of God’s dealings with the peoples and kingdoms
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of this world is: ‘The earth is the Lord’s and all its fullness, the world and those who
dwell therein. For He has founded it upon the seas and established it upon the
waters’ (Ps. 24:1-2 NKJV). The apostle Paul took his discourse on the Areopagus to
a transcendent level when He declared: ‘God, who made the world and everything
in it, since He is Lord of heaven and earth … For in Him we live and move and have
our being … For we are all God’s offspring’ (Acts 17:24-28). 

It is God’s prerogative as creator and possessor of all things and all peoples to
determine the course of their history, albeit not whimsically as a mortal would be
inclined to do. God is not obliged to disclose the reason for His actions, no matter the
outcome: ‘Whatever the LORD pleases He does, in heaven and in earth, in the seas
and all the deep places’ (Ps. 135:6). Despite the plenitude of His power, God deals
gently with kingdoms and peoples: ‘For He knows our frame, He remembers that we
are dust’ (Ps. 103:14). His remembrance of our mortality does not cause Him to
deviate from His declared plan as in this instance—all kingdoms and peoples must
serve the king of Babylon. No doubt at the time the prophet Jeremiah uttered the
words it must have come to his hearers as mere prattling, particularly in a prevalent
culture where conquest of peoples and kingdoms was the norm.

Although the Lord commanded obedience and loyalty to Babylon, it was not
because that nation had bedecked itself in righteousness, or sought the Lord, or could
be held out as an example to follow. The Lord in His dealings with Babylon—and any
other nation!—considers primarily His ultimate plan to which no mortal is privy but
which He sometimes graciously discloses to those He chooses: ‘And the LORD said,
“Shall I hide from Abraham what I am doing?” (Gen. 18:17).

Frederick F. Ntido

COMMENTS

1. (Derby): Jeremiah was not deceived. See explanation in third paragraph of
Buckhaven paper.

2. (Greenock):  It is quite a thought to consider that Adam lived for so long a time
with the knowledge of the consequence of his sin resulting at some unknown time in
physical death (Gen. 3:19).

3. (Greenock):  The couple both were in possession of the Holy Spirit, against whom,
sadly, they lied, and paid for it in losing their life here, but not eternally (Acts 5:3,9).

R.B.F.
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While it appears that Ananias and Sapphira failed the Lord’s test, ‘You will recognise
them by their fruits,’ (Mat. 7:16,20 ESV), I would not hasten to judge their salvation
with so little background in the narrative.

4. (Greenock):  It may help others to note that today we no longer have the divine
revelation shown by Paul in the days of the apostles, as in 1 Corinthians 11:30.

M.A.

In the church of God in Corinth the act of dishonouring the sanctity of the
Remembrance brought to a number of saints the outcome of physical weakness and
serious illness (1 Cor. 11:29-30). On the other hand we should refrain from judging
fellow-saints who have become ill to have come under God’s disciplinary dealings as
a result of some sinful act which we may have wrongly imagined they have
committed. Job’s three friends got it wrong!

5. (Halifax):  Jehoiakim, aka Eliakim, was actually the grandson of Josiah (there is no
Hebrew word for grandson: as a result, translators simply put ‘son’). He reigned after
Jehoahaz and was succeeded by Jehoiachin, who after 3 months and ten days’ rule
was followed by his uncle Zedekiah (2 Kin. 24:17; 2 Chron.36:4,8,10). So the time
period could well be as you suggest here.

R.B.F.

This is a helpful summary of a textual trap for any who use KJV or NKJV in Jeremiah
27:1. ‘Jehoiakim’ is corrected to ‘Zedekiah’ by RV margin, NASB, NIV, REB and ESV
to bring the verse into line with 28:1 and following verses, a change still supported
by recent scholars.

M.A.

6. (Ibadan, Alawaye):  Hananiah is not described as a prophet of God. His father
Azzur is called a prophet. As to whether Hananiah was a true prophet of God in view
of what happened is a matter of speculation. Was he simply called that being a son
of Azzur?

R.B.F.

7. (Ibadan, Alawaye):  The yoke of Mat 11:28 is a disciple’s yoke, not a yoke of
judgement.

P.D.
8. (Okorikpehre): In Romans 2:14, the reference to Gentiles being ‘a law to
themselves’ is commendable. There, Paul builds on his argument that the Law was
given to be observed. Gentiles who performed the requirements of the law (though
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they had not received it) were therefore more worthy than Jews who transgressed. By
acting on a good conscience, they became to themselves what the law would
otherwise have been, and showed that ‘the work of the law is written on their hearts’
(v.15 ESV). This is not a characteristic that can be used to describe Nebuchadnezzar,
whom God later brought low on account of his great pride (Dan. 4:28-33)

J.T.N.

9. (Podagatlapalli):  That was indeed the beginning of the times of the Gentiles, but
not of the setting aside of Israel. The former is in the political sphere but the setting
aside is in the spiritual sphere and came after the Cross following the Lord’s words to
Israel—‘the kingdom of God shall be taken away from you and given to a nation
bringing forth the fruits thereof’.

P.D.

Feature

BRINGING OUR OFFERINGS TO GOD

The book of Leviticus begins during a
momentous week in the history of
Israel. On new year’s day in the second
year of their exodus from Egypt, the
Israelites had erected and consecrated
the Tabernacle and, veiled behind the
cloud, the glory of the Lord had filled
His dwelling place in the midst of a
called-out people (Ex. 40:1-2,34).
Then the Lord had spoken to Moses
from His sanctuary and revealed to him
the offerings which the people were to
bring in their approach and worship of
God—offerings which, on the eighth
day of the second year, were first
presented at the altar of God (Lev. 9:1-
2).

There had been offerings before, of
course. In their righteousness, Abel and

Noah had brought burnt offerings to
God (Gen. 4:4; 8:20), but this was
something new—a new order by which
a redeemed people was enabled to
approach God in His sanctuary. The
Hebrew word qurban, translated
‘offering’, will be familiar to anyone
who knows the Lord’s dealings with the
Pharisees (cf. Mark 7:11). It carries the
thought of ‘drawing near’, which seems
to have been in the mind of the writer
to the Hebrews as he wrote of ‘the
same sacrifices that are continually
offered every year, [which cannot]
make perfect those who draw near’
(Heb. 10:1 ESV). No, they could never
make perfect, for they only ever
anticipated the one great offering
which has been made ‘for all time’
(v.12). And yet they remained the
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essential means by which Israel, as
God’s chosen people, were qualified in
the limited capacity of their day to
draw near and offer worship to the
holy God who had freed them from
slavery, brought them to Himself and
now dwelt in their midst.

The order of the offerings
As the details of the various offerings

are outlined in the early chapters of
Leviticus, the order of the offerings
differs in the various portions which
deal with them.

In Leviticus 1-6:7, the offerings are
detailed for the purpose of their
revelation to the people (1:2). There
they appear in the order of their
importance to God, for the offerings
which are first described are the three
‘sweet savour offerings’, being those
characterised by the sweet savour they
brought to the Lord (chapters 1-3). The
word ‘savour’ is derived from the
Hebrew word meaning ‘rest’, for the
burnt offering, the meal offering and
the peace offering spoke of Christ, and
through these offerings God rested in
the sweet anticipation of the person
and work of His Son. Only then came
the details of the offerings for sin—the
sin offering and the guilt and trespass
offerings (chapters 4-6:7). In these, the
prevailing thought was atonement.
There was no thought of rest, for their
existence was necessitated by sin, and
being brought on account of the sin of
the offerer, God took no pleasure in
them. Though they achieved

atonement for the offerer, the offerings
themselves spoke no word to Him of
the person of Christ (more on this
below).

In Leviticus 6:8-7:38, the details of
the offerings appear to be repeated,
but here they are provided as the law
of the offerings, given for the
instruction of the priests (6:9). Here,
the offerings are ordered according to
the importance the people were to
attach to them. Still the burnt offering
and the meal offering took priority.
Then came the offerings for sin, before
the peace offering appears last of
all—last, but far from least, for the
instructions for the peace offering are
far more detailed than for any of the
others. So it seems that, first of all, the
people were to value most of all what
God valued in the sweet savour of the
burnt and meal offerings; but the
culmination of their worship, the high
point of their experience, was to be
focussed on the peace offering. All the
other offerings built up to that.

Finally, Leviticus 9 records the
details of the first offerings actually
brought to the altar of God, providing
a template for the order in which the
offerings were made in practice. Again,
the order is different from the earlier
passages. Before a holy God in His
house, offerings for sin had to be made
first to deal with the sin of the offerer.
Only then could the burnt offering be
brought with its meal offering to give
God His desired rest, before the peace
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offering could occupy the final place in
culmination of all that had gone
before. It is in this order that the
offerings were made, and in this order
that we consider them in this short
summary.

The sin offering
Before an offerer could bring an

offering in worship, he first had to
bring an offering which dealt with his
sin, and God provided two types. First,
there was the sin offering, detailed in
Leviticus 4, which was not connected
with any specific offence committed by
the offerer. Specific offences were
dealt with by the guilt and trespass
offerings, detailed in chapters 5-6. In
this way the sin offering declared that
those who came to the altar of God
were sinners by nature, and the guilt
and trespass offerings declared that
what they were by nature they were
also by practice.

In Hebrew, the word translated ‘sin
offering’ is simply the word ‘sin’, and
the word translated ‘guilt offering’ is
simply the word ‘guilt’. The offence
and the offering became intrinsically
related when the offerer laid his hand
upon the head of the animal and
caused it to die on his account. That
was the thought in Paul’s mind in 2
Corinthians 5:21 as he called on those
in Corinth to be reconciled to God:
‘For our sake he made him to be sin
who knew no sin.’ It was never that the
Lord became something offensive to
God, even as He bore our sins in His

own body on the tree (1 Pet. 2:24);
but that He became the great sin
offering (Heb. 10:12), so closely
associated with our sins by bearing
them in death.

We have mentioned above that the
offerings connected with sin did not
communicate to God anything about
the nature of His Son. This may come
as a surprise to us who are accustomed
to think of the work of the cross being
principally a sacrifice given on account
of sin. Indeed, as stated above, an
offering was made for sin at Calvary,
where the Lord Jesus became the one
sin offering for us, both as individual
sinners (2 Cor. 5:21) and also for the
people of God. The writer to the
Hebrews reveals this truth, drawing
upon the imagery of Leviticus 4 to
describe how the body of Him, whose
blood was brought into the sanctuary,
suffered outside the camp in order to
sanctify a people for God (Heb. 9:23;
13:11-12; cp. Lev. 4:5-6,11-12).
Surely He was a sin offering, but one
which far surpassed the shadows of the
old covenant, whose nature and
character was in no way answered in
the animals brought to the altar. In his
excellent articles about the offerings in
Bible Studies 1938, Dr Doodson draws
our attention to the fact that the use of
the same English words to describe
animals brought as offerings obscures
an important distinction visible to
Hebrew readers. A bull could be used
in the burnt and peace offerings, and
when it was, the words used to
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describe the animal were ben baqar,
linked to the verb ‘to plough’. But
when a bull was offered in an offering
for sin, the word is par, meaning ‘to
break forth in strength’. So it is with the
goat. When offered as a sweet savour
offering, the word used to describe the
goat is ‘ez, meaning ‘strong, steady,
secure’, but when offered for sin the
word is sa’ir, meaning ‘shaggy’ and
linked with ‘storm’.

In connection with the animals
brought as offerings for sin, there an
undertone of violence. These were
wild animals which knew neither the
yoke nor the shepherd’s voice. As the
offerer laid his hand upon its head, he
did not identify himself with its
righteousness, but he saw his own
lawlessness, his unsubmissiveness to
God. The Lord Jesus stands in stark
contrast to these. Far from being the
wild animal brought by force to the
altar, He was ‘like a lamb that is led to
the slaughter, and like a sheep that
before its shearers is silent, so he
opened not his mouth’ (Is. 53:7).

It is surely a sober contemplation to
think of the man who brought his sin
offering to the north side of the altar to
kill it there. He would watch it struggle,
bleed and die—no doubt a harrowing
experience, yet one in which with
sadness he would realise that his sin
had brought the animal to death, and
his approach to God was secured
solely on the basis of a devoted life.
And through the death of that sacrifice

he would receive atonement (lit.
‘covering’), a covering made by blood,
for the forgiveness of sins (Lev.
4:31,35; 5:6,10,13,16,18; 6:7).

The burnt offering
It was never the intention that a sin

offering would be brought as an end in
itself—it was necessary, but only as a
means to enable the offerer, his sin
now atoned, to bring his freewill
offering of worship to God.

The burnt offering was the greatest
of the sweet savour offerings,
accompanied each time by its meal
offering and a pouring out of oil and
wine. The larger the burnt offering was,
the greater the quantities were required
for these associated offerings (Num.
15), for the greater our appreciation of
the value to God of the death of His
Son, represented to us in the larger
offering, the greater our appreciation of
His life in resurrection and the greater
our gladness rendered by the Spirit (cp.
Ps. 104:15).

It is often said that the burnt offering
is distinguished from the other offerings
in that it was all for God. It is certainly
true that the burnt offering was almost
all for God, but as part of the offering,
the skin of the animal was removed
and given as the priest’s portion. The
skin was the animal’s covering, and so
with the burnt offering came the
thought of atonement for the offerer
(Lev. 1:4). This was not atonement for
sin—for the sin offering had already
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accomplished that, and there was no
thought of sin in the sweet savour of
the burnt offering. The covering which
the offerer received was a covering of
righteousness ‘that he may be accepted
before the LORD’ (1:3). It takes us back
to Paul’s words in 2 Corinthians 5,
where the value of the sin offering is
immediately followed by the effect of

the burnt offering: ‘For our sake he
made him to be sin who knew no sin,
so that in him we might become the
righteousness of God.’ Sin was dealt
with by the blood of the sin offering,
and now righteousness was conveyed
by the devotion of the burnt offering.

J.T. Needham
To be continued 

From the Mail-box
I was a bit disappointed at the wording of Comment 2 in July’ 2018. Although I agree
with JN’s comment he is not correct in writing ‘...the NIV rendering’.

Use of the term NIV refers to the current 2011 edition.  Both the current NIV and
the TNIV (the edition published immediately prior to that in 2005) use the term
cornerstone.

JTN is, of course, referring to the 1978 and 1984 editions of the NIV.
The quotation that Okorikpehre append NIV to is correctly from the current edition.
I can only assume that they later were referring to the 1984 NIV although they don’t
say so. If so, they have added a capital ‘S’ to stone which is not in any of the NIV
editions. Dave Webster, Liverpool

Footnote to July issue Comment 2, p.112  We apologise that this was overlooked
till now. We note that the 2005 TNIV and 2011 NIV translate ‘cornerstone’, not
‘capstone’ in both Acts 2 and 1 Peter 2, supporting JTN’s comment on the difference.
We thank David for his observation. Editors

COVER DESIGN
Our graphics assistant, Kevin Jones (Vancouver), has again brightened the magazine

with well presented illustrations. The front cover has balance scales from the Israel
Museum, Jerusalem, such as were used in Israel when minted coins had not yet been
accepted. Coined money is possibly implied in Haggai’s mention of wages kept in a
bag, a first occurrence, since the darics of 1 Chronicles 29:7 (ESV) indicate the
author’s updating of the gold pieces current in David’s time.

Editors 




