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THE

six

DAYS' WORK AND THE SABBATH.
GENESIS 1, 1—2, 3

FROM ARMAGH. —In commencing the book of Genesis we are
taken as far back as the finite mind can possibly go. We first notice
the cause of this great work of creation was God. The Hebrew word
(Elohim) shows the plurality of Persons in the Godhead. The Son of
God, the Word and Wisdom of God, was with Him when He made the
world and without Him was not anything made that was made (see John
1. 3.; Colossians 1. 16-19). It was suggested that at the time of which
the first verse speaks the world was in an orderly condition and that for
some cause unknown it was brought to the state of chaos spoken of in the
second verse. The Holy Spirit is brought before us in the third verse
as moving on the face of the waters. In Job 26. 13. we are told that
God by His Spirit garnished the heavens, and by the same Spirit the
new creation is effected in the soul. God first created light and this
by the word of His power. See 1 John 1. 5. After God created light
He immediately divided light from darkness; this has always been so
with God, and to us who are His the word comes afresh: "Be not
unequally yoked together with unbelievers... what communion hath
light with darkness?" (2 Corinthians 6. 14). The second day saw the
waters above heaven divided from the waters under it. How wonderful it is to read and see how God made provision on the third day for
man and beast which were not made until three days after! On the
fourth day we see God making the lights for signs, for seasons, for
days and years, and to give light upon the earth. We who have been
brought from darkness to light are to be seen as luminaries in the
world (Philippians 2. 15). The earth being now fit for habitation we
see God making the first creatures, fishes and fowl after their kind.
On the sixth day God creates cattle, creeping things, beasts of the
earth and man. Man was made last of all the creatures: this was
both an honour and favour to him. Man, as soon as he was made had
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the whole visible creation before him. Man was a creature different
from all that had hitherto been made, one who, we might say, was
in touch with both worlds. Therefore God not only undertakes to
make, but is pleased so to express Himself as if He called a council to
consider of the making of him. "So God created man in His image,
in the image of God created He him: male and female created
He them. " In blessing the man and woman whom he had made
God said: "Be fruitful and multiply and replenish the earth. " The
word replenish (to fill again), it was thought, would show us that the
earth had been inhabited previous to the account given here, probably
during an interval of time between the first verse and the second.
[The word replenish may mean "to fill" as well as "to fill again. "
Tregelles translates this passage—"Be fruitful and multiply and fill the
earth and subdue it, " so that we cannot build anything on this word
as to the earth being stocked with creatures before. —J. M. ]. Last of
all God tells of the provision He has made for man and beast and for
the fowl of the air. On looking over everything that He had made
God pronounced it very good. The evening of the seventh day has
arrived and God is seen resting from all the work His hands had made,
not the rest of one who is weary but the rest of One who is satisfied
with what He has accomplished. We look forward with expectancy
to a sabbath when He who upholdeth all things by the word of His
power shall come and take us to be with Himself.
"Fair hope ! with what a sunshine does it cheer
Our roughest path on earth, our dreariest desert here. "
T. CLARKE.

FROM WISHAW. —We see in verse 1 God creating the heaven
and the earth in the beginning. When that beginning was we don't
know. We thought of Proverbs 8. 23, "I was set u p . . . . from
the beginning, " as referring to the same time as verse 1 or perhaps
earlier.
Verse 2 shows the Spirit of God moving upon the face of
the deep, suggesting to us that the whole earth was under water.
Verse 9 speaks of the waters being gathered together and the dry land
appearing. The beautiful work of verse 1 as it came from the hand
of
God is shown in verse 2 waste and void. Compare Isaiah 45. 18: —
4
'He created it not a waste. "
The thought was precious to us, how that at the commencement
of each day's work we have the words, "God said. " Reference was
made to Hebrews 11. 3.
We suggest "in Our image" (verse 26) has to do with "our
natural appearance, " whilst "after Our likeness" was, with regard to
character: —the same holy, righteous character as God had. [This is
a most profound and difficult matter. The word for image here is the
word for a shadow and answers to the Greek word skia which means
a shade or shadow. Yet, when speaking of man in 1 Corinthians 11. 7,
the apostle does not use the word skia, but the word eikon, which means
the perfect image or delineation, as distinguished from a shadowy
image. Note how the apostle puts the matter in this verse, that the
male is the image and glory of God, but the woman is the glory of the
man, and note, too, Genesis 1. 27. Tregelles renders it: —"God created
the man in His image, in the image of God created He him. " In
1 Corinthians 11 what the apostle is emphasising is the matter of the
headship of the male with which goes rule; that seems to be the chief
consideration in Genesis 1. 26-28, the matter of having dominion over
all God's earthly creation and in his lordship, over the earth man was
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God-like. In consequence man had to receive a body suited to his
station, in which he was higher than any other of God's creatures, and
we need to remember that God is spirit when we think of such words
as "the image of God, " lest we become material in our conception of
God. The subject requires much thought. We welcome the paper
from our new friends. —J. M. ]
Verses 27-28: The woman is seen in the man, and blessed
with him before she was made.
R.

BROWN.

From GLASGOW. —A period apparently elapsed between verses
1 and 2, as we are told in Isaiah 45. 18, "He created it not a waste. "
In this scene of chaos and darkness God said, "Let there be light and
there was light"; surely this principle of dividing light from darkness
is manifest in the ways of God. "What communion hath light with
darkness?" (2 Corinthians 6. 14). In the third day's work we have
God giving the sea its boundaries (see Job 38. 8-11) and thus bringing
forth a place of habitation for man and also that which would sustain
him and every living creature (see Genesis 1. 29-30 and Psalm 104. 14),
Then God sets lights in the firmament of the heaven to divide the day
from the night; making them for signs and for seasons, and for days
and years. God in His wisdom now brings forth abundantly the
moving creatures that have life. "Yonder is the sea, great and wide,
wherein are things creeping innumerable, both small and great beasts"
(Psalm 104. 25).
"Holy, holy, holy, Lord God Almighty!
All Thy works shall praise Thy name in earth and sky and sea,
Holy, holy, holy, merciful and mighty!
God in three Persons, blessed Trinity. "
In the closing portions of this subject we have God creating
man in His own image and giving him dominion over the works of His
hands (see Psalm 8. 6-8) and also completing, and finally resting from,
His work.
"O God, how wide Thy glory shines,
How high Thy wonders rise,
Known through the earth by thousand signs,
By thousands through the skies. "
R. SHAW.
J. FOTHERINGHAM.

From KILMARNOCK AND GALSTON. —In the first verse is recorded the origin of the heaven and the earth. We trace them to their
source, to "Elohim, " the triune God. He is behind all that has been
created: John 1. 3, Colossians 1. 15-17. What heaven is here referred
to? The third heaven is spoken about in 2 Corinthians 12. 3, which
we understand is the dwelling place of God. Solomon used the words,
"Hear Thou in heaven, Thy dwelling place. " In the 6th verse of this
first chapter, we have God making the firmament which He also
called "heaven. " The "heaven" of the 1st verse would therefore be
neither of these.
It was the general mind that the earth was not created as we
find it in verse 2, "Waste and void, " with darkness and water surrounding it—see Isaiah 45. 18. As to how it became so, nothing is said here.
It seemed to us to be the outcome of sin. There seems to be a parallel
between the chaotic state of the earth in the past and the sinner in
his darkness and blindness—see 2 Corinthians 4.
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Reference was made to Hebrews 2. 5. Could we infer from this
that the world prior to Genesis 1. 2 was the abode of angels, and that
as a result of their sin against their Creator the desolation and chaos
of verse 2 resulted ? See 2 Peter 2. 4. [Hebrews 2. 5 has no reference
to a time prior to chaos, but it contrasts the earth inhabited by
man—what it will be, with what it has been. The inhabited earth
to come will be subject to, and governed by, the Son of Man; by a
Man and not by angels. —J. M. ]
Upon this scene the Spirit of God moved, or rather, was causing
a motion upon the face of the waters. How truly this also applies in
the case of the sinner.
God first produces light, and very essential this is. It was
understood that this light was from God Himself, and that He shone
down into the darkness as He did to Paul, on his way to Damascus,
and as He did with us when He shone into our hearts. [Notice how
Paul puts this when in 2 Corinthians 4. 6 he refers to the light of Genesis
1; "Light shall shine out of darkness, who shined in our hearts. " God
did not cause His light to shine into the dark scene, but by His word
He caused light to shine out of darkness; the light was produced by
His word. —J. M. ] It was suggested that only a portion of the earth
would be lighted at one time, else how could we have evening and
morning ? Would this lighted portion be at Eden ? [How could
the lighted portion be at Eden when the earth itself was still buried
beneath the waters ? The earth did not rise out of the waters until
the third day, the resurrection day. —J. M. ] The earth, we noted, was
completely enveloped in water. Is this what is referred to in
2 Peter 3? [No, Peter refers to the flood in Noah's day. —J. M. ] The
work of the second day was the making of the firmament which divided
the waters above from the waters beneath. In the third day those
waters which remained on the surface of the earth were gathered
together to one place.
From the earth which now appears to view God brings forth
vegetation and fruit.
It was noted that the fourth, fifth and sixth days were connected
with days one, two and three. The fourth day deals with the question
of light, as does the first. Here we have God making a means of light,,
something which will give light and carry on that which was commenced
by Him in the first day, and so for this purpose He made the Sun and
Moon.
The fifth day deals again with the waters and the firmament,,
the production of creatures to fill the waters and of fowl to fly in
the open firmament of heaven.
The sixth day deals with the dry land, and the making of beasts.,
cattle and creeping things for the same, and also that which interests
us most, the making of Man to have dominion over the works of God
(see Psalm 8).
Special notice was taken of the word Us in verse 26. It would
teach us that there were more than one at work. This agrees with
Ecclesiastes 12. 1, which also is in the plural, "Remember thy Creators. " [Though it is in the plural, should we write it plural in English
any more than we should Gods for Elohim when referring to God?
- J . M. ]
Notice also was taken of the words "in the image of God";
does this refer to man—spirit, soul and body—as a tripartite being or
only man in his inner, spiritual being (Ephesians 4. 23-24) ? [Man was
created in the image of God. In Colossians 1. 15 the Lord is spoken
of as being "the image of the invisible God. " In this epistle the great
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subject is that of the Headship of Christ. He is Head of all
principality and power, as well as of the church. Adam was made like
Him, formed and fitted to be the lord of the earth. See further remarks
in Wishaw's paper. —J. M. ].
It was also noted that the food given by God for man and beast
consisted only of that which sprang from the earth and no licence was
given for the eating of flesh meat.
God's work now being finished the seventh day is sanctified
and set apart as a day of rest. The writer of the Hebrews speaks of
this, God's seventh-day's rest, as being the same in principle with
that which the believing saint experiences in the House of God.
H. PIPER.

From MUSSELBURGH AND EDINBURGH. —Genesis 1. 1 shows us
God's power in creation. Verse 2 shows a far different state of this
same created work, for we find a state of chaos and disorder—waste
and void. This led to the question, "Was this how God created the
earth?" Reference was made to Isaiah 45. 18: —"He created it not
a waste, He formed it to be inhabited. " The next question was,
"From whence came the darkness?" God says, "I form the light, I
create darkness" (Isaiah 45. 7), but from various scriptures such as
Luke 10. 18, Ezekiel 28. 15-16, it was thought that the fall of Satan not
only affected heaven but marred the earth also. We could not say
whether God immersed the earth in darkness because of Satan's fall
or whether Satan marred God's handiwork. We do not know how
long this scene of disorder lasted nor do we know of any scriptural
guidance as to this point but we are told in verse 2 of God's Spirit
brooding over the dark scene.
Now God speaks and at His command light appears. It was
noted here that evening is mentioned first but it was pointed out that
God began in the darkness; thus we have evening and morning, one
day, and so on to the sixth day. On the second day God separated
the waters above from the waters below, so we have the sky and the
clouds above us leaving an expanse or space between the clouds above
and the waters below. [The waters above the firmament are not clouds.
Note how He placed the sun and moon in the firmament and the waters
are above the firmament. —J. M. ]. On the third day God causes the
dry land to appear, gathering the seas to their appointed place (Proverbs
8. 28-29) and on the dry land He causes trees, grass, and herbs, to grow.
"And God said, Let there be lights in the
firmament...
"
In verse 3 we read of light. What light was this? Was God now
creating the sun, moon, and stars, or had they been hidden by the
darkness, but now brought forth to shine, the darkness having been
removed ? [Light was produced by the word of God on the first day.
Then, on the fourth day, God made the sun and moon to give light
and to rule over day and night. He does not use the word create in
connexion with the heavenly bodies. "He made, " in connexion with
stars, is in italics. Tregelles translates the passage thus: "The luminary, the small, for the ruling of the night and the stars. " Therefore,
if the stars are just to be thought of as joint-rulers and light-givers at
night, the matter of their being made then is not to be thought of.
But all these heavenly bodies were set in the firmament—sun, moon
and stars. —J. M. ]. In dividing night and day God gave these lights
also for signs and seasons. The seasons we know; in connexion with
signs Joel 2. 30-31 was read.
God brings now into being living things to people the sea, air,
and the earth, creatures mighty and creatures small, but each in its
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own element and order, although evolutionists seek to establish an
order ever rising as it comes nearer to man. Scripture here does not
allow such a thought, for it declares each after its own kind. Each
creature has its own place and usefulness but all are to be under man,
the head of all God's creation.
Man is created last—it seems God has been working toward
this, preparing all things for the use of man. Mention is made of fruit
and herbs as man's food. This seems to have continued until after
the flood when God says, "Every moving thing shall be food for you. "
J. C. H. R. S.
From CARDIFF. —After careful comparison of the "beginning"
of chapter 1. with the "beginning" of John 1. we thought it to be the
same, the thought being that the Lord was "in the beginning" (verse 1),
i. e. "the beginning of creation. " Between the creative work of verse 1
and the picture which is presented in verse 2 was thought to be a
considerable lapse of time. It was felt that His creative work could
never leave His hands imperfect, and verse 2 could only be placed to
the account of sin, a rebellion against the authority of God's Holy
Throne, possibly by angels, or by an angel. Reference was made to
Ezekiel 28. where a picture can be possibly seen of someone whose
heart was lifted up against God; from verse 11 to 19, God seems to
speak well of this "created being" (verse 15), who was full of wisdom,
and was perfect in beauty, till unrighteousness was found in him,
which incurred God's holy wrath and he was cast down. It may be
that Satan, placed in charge, as it were, of the primitive world, and
becoming full of his beauty and vested authority, fell, so causing the
"desolation and waste" of verse 2. But in the counsels of Deity, the
work thus once marred, is again taken up, and the first man, Adam,
is created. Henceforth Satan, the destroyer, seeks to bring about
the fall of the one who was appointed to succeed him in the scene of
his glory and his fall. The redemptive work begins, the Spirit of God
moves upon the face of the waters (compare Deuteronomy 32. 11)
and the " first day " is called into existence. The second day is devoted
to the creation of the firmament, which divided the waters from the
waters. Are we to understand the waters to be mists which were
gathered together to form seas? [See note in Edinburgh's paper.
—J. M. ]. With the calling into existence of the seas, on the third day,
comes also the grass, for the future use of animals, herb, bearing
seed, for the future use of man, fruit-trees, bearing fruit, all able to
generate.
Are the "lights" of the fourth day covered by the "light" of
the first day? Has the verb "made, " in comparison with "create, "
any bearing upon the question of the "lights" ? [God made lights or
luminaries on the fourth day, not light merely. But on the first day
it was light evidently without any luminary. The words "created"
and "made" are different words. Create seems to convey the thought
of producing a new thing; see Jeremiah 31. 22, "The Lord hath
created a new thing in the earth. " The reference to Numbers 16. 30
conveys the same thought of producing a new thing. —J. M. ].
It seems the word "create" only occurs three times (verses 1,
21, 27) in this chapter. And God "made "the firmament, sun, moon,
stars, animals. An interesting occurrence of the word "create" in
perhaps its original meaning occurs in the margin of Numbers 16. 30
in reference to Korah. See also Psalm 89. 47. Three forms of the
verbs mentioned are suggested by someone as being found in Isaiah
45. 18, which was referred to as describing the state of the world in
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verse 1 of Genesis 1. We must have leaned to the meaning of this
verse as applying to Genesis 1. 1 and not to the subsequent creation
from verse 3 onward, because our minds were occupied with the chaos
of verse 2. Are we right in assuming this, or has the verse in Isaiah
a two-fold application ? [It does not seem to be putting an unlawful
colouring on Genesis 1. 2 when you turn the light of the Lord's word
in Isaiah 45. upon it—"He created it not a waste. " It would seem
to be out of keeping with His ways to do so. —J. M. ]
God said to Adam (Genesis 1. 28), "Be fruitful, and multiply,
and replenish the earth. " Replenish means "to fill again, " and in
consequence we wondered whether this would speak of the previous
inhabitation of the world of verse 1. [See note in Armagh's paper.
- J . M. ].
We are told that the moon reflects the light of the sun. How
suggestive this seems; the sun speaking of the Lord Himself, "for
the glory of God is seen in the face of Jesus Christ, " and the moon
speaking of the Christ-like one who is "light in the Lord. " In what
way does the sun and moon "control or rule" ? [The sun and moon
rule as described in Psalm 104. 19-24 and in many other ways besides.
—J. M. ]. See Romans 1. 20.
M. AUSTIN JONES.

From ATHERTON. —What profound depths are contained in the
simple statement of Genesis 1. 1; it is indeed much in little, and it is
just what God would have man to accept in regard to the creation.
It is ours to believe, but how far from this simple faith many scientific
men have strayed! "The secret things belong unto Jehovah our
God" (Deuteronomy 29. 29). Many misinterpret verses 1 and 2, reading
them without comparing scripture with scripture, and teaching that
God actually made the earth without form and void, whereas in Isaiah
45. 18 we read plainly that "He formed it to be inhabited, " and in
Ecclesiastes 3. 11 "He hath made everything beautiful in its time. "
Verse 1 tells us of the work of the Triune God—Elohim, and we associated with this name the words of John 1. 1-3 and Colossians 1. 16.
We learn from verses 1 and 2 that the heaven and the earth
were created, then of the latter being submerged by the waters, upon
the face of which darkness existed—a condition due to sin. The Spirit
of God brooded upon the face of the waters. Then God said "Let
there be light. " This was not the light of the sun, that being created
on the fourth day. Compare verses 3 to 5 with John 3. 19 to 21.
God only works that which is good and therefore He works in the
light, in contrast to the devil and his followers, whose works will not
bear the light. God is light, and in Him is no darkness at all. This
principle comes down through all dispensations, presenting a constant
question to the children of God to-day, "What communion hath light
with darkness?" "If we say that we have fellowship with Him, and
walk in the darkness, we lie, and do not the truth. " The first and
second chapters of 1 John may be read to much profit.
The second day's work was the dividing of the waters by the
firmament, the earth still remaining covered by the underwaters.
The firmament He called heaven. The upper waters are again referred
to in Psalm 148. 4.
During the third day's work the waters under the firmament
are gathered together and the dry land appears. Reference is made
to this time in Proverbs 8. 29. God's first thought is provision for His
creatures. He provides their food, and thus we have the appearance
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of the green grass, herb yielding seed, and fruit bearing trees, an
instantaneous harvest.
God makes two great lights on the fourth day, the sun the
greater and the moon the lesser. Their place was the firmament of
heaven, and their work to give light upon the earth beneath. These
lights were distinct creations, not the moon a "borrowed light" from
the sun, but separate, and having independent spheres of rule, namely
the sun by day and the moon by night. [Queried. —Even of the sun
it might be said, "What hast thou that thou didst not receive?"—
A. T. D. ].
Next in order of the creation are the living creatures, in order
of their intelligence we take it, and last of all God's crowning work:
man. It has been often pointed out, we think rightly, that the image
and likeness of God refers to man's character, to his mind, soul and
spirit rather than to his body. The words that follow—"and let him
have d o m i n i o n . . . "—have a direct bearing on this. Our
hearts unite with David in his song of praise and say, "When I consider
Thy heavens, the work of Thy fingers, the moon and the stars which
Thou hast ordained; what is man, that Thou art mindful of him ?
and the Son of Man that thou visitest Him? For thou hast made
Him but little lower than the angels (Elohim) and crownest him with
glory and honour. "
R. C. K. W. C.
From BARROW-IN-FURNESS. —Genesis is the book which deals
with the "beginnings, " and it is very important that the truths contained therein are grasped and firmly held. Hebrews 11. 3 supplies
the key to the difficulties of these early chapters—FAITH.
"In the beginning" seems to mark some period, in the ages,
as the commencement of "time. " [Time is rather a difficult term to
define. Does time, as we understand it, not begin with the days
of Genesis 1. rather than with the "beginning" of verse 1 ? If, as has
been suggested by Cardiff, "the beginning" of Genesis 1. is the same
as John 1. l, vthen would it not seem to be back in what the apostle
calls "times eternal"?—time measured in a way distinct from that
measured by God in the first three days of Genesis and thereafter by
the sun and moon. Man may know and measure time by the movements of the heavenly bodies, through their fidelity to the word of
God, but when he goes beyond what may be found out by these, he
becomes lost in what is to him an uncharted ocean where neither
days nor years mark the flow of what we may call time. —J. M. ]. How
far back the period is, we cannot conceive, but it seems to be the
"beginning" in connexion with the earth. We are at once introduced
to Elohim (El, the strong One) the triune God from whom all created
beings and things are derived. Three creative acts are recorded in
chapter 1. —in verses 1, 21, and 26-27. The "Earth" is specially
mentioned as one of God's creative works. The work of verse 1 was
a perfect work (Isaiah 45. 18). Before verse 2 is reached this perfect
work has been marred. We have certain indications (e. g., Isaiah
14. 9-14) that Satan's fall from his lofty place, as a covering cherub,
had somewhat to do with the chaos and waste and darkness that
prevailed when God again took up the work of creating and of restoring
order. Many aeons may have elapsed between verses 1 and 2.
We have these records from the pen of Moses, authenticated
by the words of the Master Himself, and later by the writings of His
faithful Apostle—Paul. When and where God revealed these facts to
the faithful leader of Israel we do not know, but we are assured the
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records were received by revelation and are true. We find no difficulty
in accepting the fact that such a gigantic work was completed in six
days—days marked, as we now know them, by the sun and moon.
The explaining away of difficulties and the introduction of men's
theories are not necessary when faith is introduced.
The first day's work is very characteristic of God—first light
is "made to appear, " then it is separated from the darkness—God ever
works in the light and in an orderly manner. His desire is so that we
follow His example.
On the second day a gigantic expanse is made, but as to the
defining of its boundaries we need some help. It is an "expanse"
which divides the waters below (shall we say the seas—verse 10—for
it is all in relation to our terrestial ball) from the "waters above"—
the location of which we have failed to define. It cannot be the clouds,
we suggest, in the light of verse 14, for the stars are far above them.
On the third day, in divine order and at His majestic voice, the
dry land appeared, and commenced to bring forth plant life. It has
been suggested that the seed was latent in the earth awaiting the conditions suitable—light and freedom from the covering waters—to bud
forth. [This suggestion raises the old discussion of whether the hen
or the egg was first. Did God make plants to produce seed or seed to
produce plants? I favour both the plants and the hen being first.
—J. M. ]
The sun with the moon and stars appeared on the fourth day,
and the ordering of the seasons commenced. Verse 18 would confirm
that the days of Genesis 1 were days as we understand them and were
solar days from the fourth day.
We would emphasise the phrase "after its kind" with regard to
the creation of animal life. They were created " after their kind, "
and have reproduced themselves ever since "after their kind. "
And now that everything is in its divinely appointed order, and
has been pronounced "good, " God creates His masterpiece—man—
in His own image, after His likeness, male and female, and sets them
down in beautiful Eden, with dominion over every living thing.
Favoured man indeed, for whom God spared not His only Son—the
Master-Builder with Him in His creative works—but delivered Him up
for us all. How shall He not also with Him freely give us all things ?
(Romans 8. 32).
The six days' work, now pronounced "very good, " is followed
by a day of rest, a day set apart to God Himself, and a day with typical
teaching (Hebrews 4. ),
JAS. M.
From LONDON, S. E. —The account here is a statement of certain
facts regarding the origin of the heaven and the earth, and as such we
accepted them in the spirit of Hebrews 11. 3.
With regard to the arresting statement that the earth was
without form and void, thoughts were divided as to whether this was its
original state, or whether the earth, from being a thing of beauty and
joy, had become waste and void through some awful cataclysm. We
understand the word "created" means "created out of nothing. "
Does this suggest that what follows is a re-forming? [Whether
"created" means to bring out of nothing or to bring forth a new thing
we are not able to decide, but it is evident that the six days' work was
in connexion with an earth which had already been created and which
for some reason was waste and void. —J. M. ].
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The darkness on the face of the earth rendered light a necessity.
The light of verse 3 would seem to be a light quite apart from the sun.
It was suggested that certain changes took place during the flood with
regard to the firmament and the seas.. Can this be substantiated?
[Where is there any evidence for this?—J. M. ].
On the fourth day we find the "making, " not "creating, " of
the sun and moon. We suggest that the sun and moon were already
there, but were now "re-formed" to give their proper light. It was
thought that the fourth, fifth and sixth days were days of 24 hours
each, but there was a probability that the first three may have been
a period of time—"of evening and morning, " Exodus 20. 11 was quoted
to show that six actual days were meant. [I think this suggestion of
the first 3 days being periods and the second three being 24 hour days
to be quite insupportable. For instance, what kind of day would the
fourth be—a long period of night followed by hours of sunshine marked
by the sun's circuit of the heavens?—J. M. ].
The sixth day brings us to God's great masterpiece and head of
the creation, even man; made in God's image and likeness. Just as.
the triune God was three persons in one, so man is three in one, spirit*
soul and body. [Some others have also made this suggestion, but we
must be careful or we shall make man three persons and not one. Man
was made in the image of God, not images. —J. M. ].
Verse 27 is quoted by the Lord in Matthew 19. 4. It is clear
from verse 29 that man was intended to be a vegetarian; as also
was the animal creation. This will be so in that glorious millenium to come. [Have our friends considered Ezekiel 46. 19-24 and like
passages as to man being a vegetarian in the millenium?—J. M. ].
Five times it is recorded that God said that it was "Good. "
It is significant that of the firmament or expanse God makes no such
comment, unless it be included in verse 31 where God saw everything
that He had made and behold "It was very good. " [God saw the things
He had made and because He saw He said it was good. Could it be said
that He saw the expanse? would it be proper to speak thus?—J. M. ].
And so we arrive at the seventh day and God rested in a work
well and truly done. It was suggested that God's rest in His creation
was broken. Is this so?.
H.

J. OWLES.

THE GENERATIONS OF THE HEAVEN AND OF
THE EARTH. —GENESIS 2. 4-25

From ARMAGH. —This section more particularly explains t h a t
part of the history of creation which relates immediately to man.
The title of God changes from Elohim to Jehovah Elohim. We get
the details of how man was made. Man was God's great masterpiece,,
placed in the garden that he might work. This is seen from the words
"to dress it and to keep it. " His object in saving us was that we might
work in His vineyard.
We know how this command of God was so soon violated and
the fellowship that existed between God and man was broken. Through.
the man Adam we became strangers to God; through the man Christ
Jesus we became children of God. God brought every beast of the
ground and every fowl of the air to Adam. His object would seen*
to have been twofold
(1) For Adam to give a name to each
(2) To see if there could be found a help meet for him.
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Having failed to find a help meet from among the lower animals
God takes a rib from Adam and builded a fitting help meet and Adam
called her woman. [It would not be safe to conclude that God sought a
female for the male, a wife for the man, a help for earth's overlord
among the animals. Would it not rather teach us that while God
formed each male and each female out of the dust and every male had
his mate, yet man, lonely man, had none? But he was soon to get
"Isshah, " the woman of high degree, who was taken out of "Ish, " a
man of high degree, in that great mystical act which has no equivalent in what God did with the animals, and upon this, with the sexing
of the race, rests the marriage law. —J. M. ].
T. CLARKE.

From LONDON, S. E. —We suggest this portion is a restatement,
with details, of what has been before us in Chapter 1. Here we get in
verse 4 the first mention of Jehovah, the ever existing One. Verse 5,
as translated in the R. V., presents a difficulty. There is an apparent
contradiction of what is stated in 1. 9-12. Now Mr. Newberry puts a
comma after the heavens of verse 4 and carries on "and every plant
of the field before it was in the earth and every herb of the field before
it grew. " Which is judged to be the correct reading? [Tregelles puts
a period, and not a comma, after "heaven" in verse 4, as it is in the
R. V. —J. M. ]. Was the springing up of plant and herb dependent
upon rain and a man to till the ground ? [A mist performs the function
of rain and God had a garden planted ready for the man. —Jas. M. ].
It was said that it did not rain until the flood came. [How can it be
proved that there was no rain till the flood?—J. M. ].
Verse 7 presented a real difficulty and we should like some
light upon it. Four words are used in these two chapters—"create, "
"make, " "form, " and "build. " With regard to "create" we have
chapter 1. verse 1—heaven and earth; verse 21—sea monster; and
verse 27—man. The firmament (1. 7), the two lights and stars (1. 16),.
man (1. 26), are said to be made. In 2. 7 man is formed, every beast
and fowl is formed (2. 19), a rib is builded into a woman (2. 22). The
usual meaning of create is to make out of nothing. Yet if man were
formed of the dust of the ground (as a potter models from his clay)
he was formed from existing materials.
The expression, "Man became a living soul, " was discussed.
The beast has a spirit which goes down to the earth at death, man has
a spirit which goes up at death: Ecclesiastes 3. 20. The spirit was said
to be in the man and the body to clothe the man, thus making the real
man to be the Soul. 1 Corinthians 2. 11 was quoted. The fact that
God breathed into man's nostrils the breath of life was what distinguished him from the beasts and made him an offspring of God,
as the apostle says in Acts 17. 28. [Create, as we have elsewhere
suggested, may involve the producing of a new thing rather than making
out of nothing. Two things are evident in verse 7 that man has a
material part, formed or moulded of red dust of the ground, and a
spiritual, the result of the breath of God. This spiritual part is divided
by the word of God, which alone is sharp and keen enough to divide
it into spirit and soul (Hebrews 4. 12). Man has his being from God;
he is a living soul, not simply that he has a soul or life. The building
of the woman from Adam's rib is the usual word for building and
conveys the thought of construction rather than that of moulding as
in the case of man, who was made from the dust. —J. M. ].
The fact that the beast and fowls were brought to the man and
he named them was clearly an evidence that he was made an intelligent
thinking creature.
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There being no companion for Adam, he was put to sleep (a
beautiful type of the Lord) and from the rib taken from him, a woman
was builded. Thus the order: —1 Man, 2 beasts, 3 woman. Compared
with chapter 1. this seems wrong. What is the explanation? [Genesis
2. does not give a chronological order of events, but a record of generation. —J. M. ].
H. J. OWLES.

From PAISLEY. —"These are the generations of the heaven and
of the earth when they were created, in the day that the LORD God
made earth and heaven. " In this verse we noted, with interest, the
reverted order of the heaven and earth, namely "heaven and earth" to
"earth and heaven. " We think, that the creation of the heaven and
of the earth refers to the original creation (Genesis 1. 1), and the making
of the earth and heaven refers to the six days' work. In the Hebrew
the words for "created" and "made" are two different words, and seem
to support the thoughts expressed above. This making of the earth
and heaven, we understand, conveys the thought of restoration,
which restoration took place during six days. In this verse the six days
are spoken of by the general term "in the day. " There are also creative acts during this wonderful week: —see the third, fifth, and sixth
days respectively.
The following verses give further details of the six days' work,
especially in relation to the third and sixth days.
Verses 5 and 6 have to do with the third day; in that day
"there was hot a man to till the ground, " neither had the LORD God
caused it to rain. It was in this day that the dry land appeared
which God called Earth; and the mist which went up from the earth
watered the whole face of the dry ground.
From verse 7 we learn that man's body was formed from the
dust of the ground: the word "formed" means to shape or mould as
the potter moulds the clay. The result of the act of God's breathing
is that man becomes a living soul (being). The man was placed in
the garden of God's planting.: responsible to obey the commands of
his Creator.
We thought that the river which came out of the land of Eden
to water the garden spoke of Christ, who is the source of all life, and
that its parting into four heads spoke of Him as displayed to us in
the four Gospels.
The man in fellowship with His Creator was privileged to name
every living creature. It was said that Adam named every living
creature by calling out their names audibly.
We conclude our contribution by suggesting that the making of
the woman finds its place within the sixth day.
S. S. JARDINE.

From ATHERTON. —One or two expressed a little difficulty as to
the exact time when man was created by God, and wondered whether
it preceded or followed the seventh day. [Surely man was created on
the sixth day. Verses 4-25 give a record of the generations of the
heaven and the earth without allocating the work to the particular
days as is done in Genesis 1. —J. M. ]. It was pointed out that the
whole of the portion from verses 4 to 25 was parenthetical, verses 4 to
6 being associated with verse 1 of Genesis 1., and from verse 7 onwards
taking its place in the sixth day's work. How pregnant with truth
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are the words "The first man Adam became a living soul" (1 Corinthians
15. 45); "The Spirit of God hath made me, and the breath of the
Almighty hath given me life. " (Job 33. 4); "I also am formed out of
the clay. " (Job 33. 6). Our tribute of gratitude and praise is associated
with that of David when he said, "I will give thanks unto Thee, for
I am fearfully and wonderfully made: wonderful are Thy works; and
that my soul knoweth right well. " (Psalm 139. 14).
Man being thus formed, Jehovah God planted a garden eastward
in Eden, as the immediate dwelling place of man. The question was
raised as to whether the garden was planted on the third day. It was
generally accepted that, as verse 8 seems to suggest, man was first
formed, and that the allocating of a place of dwelling for him, was
made by God afterwards. [Genesis 2. does not give a chronological
sequence of events: for instance, man is formed in verse 7 and it is
not until verse 9 that we are told that the Lord caused the trees to
grow. Very evidently man when he was made was not in a treeless
waste without sustenance. —J. M. ]. The garden was typical of that
referred to in Revelation 2. 7 as the "Paradise of God. " A lovely
thought is given to us about Eden in Isaiah 51. 3; "Joy and gladness
shall be found therein, thanksgiving and the voice of melody. "
Ezekiel 28. 14-19 was also referred to.
The question was asked "Is there any scripture to point out
why the garden had an "eastward aspect" ? [The gate may have been
on the east side where the Cherubim was placed. As to the aspect of
the garden we cannot suggest anything; it may have had a southern
exposure, —J. M. ].
Man had a charge given to him; he was to dress and keep the
garden. This work was necessary, and to man was given the honoured
portion of being a worker for God. May we, too, seek to render service
well-pleasing to Him.
A little discussion took place over the woman's sphere of service
and we endeavoured to follow the revised marginal reading "I will
make him an help meet (answering to) for him. " Some thought that her
service was entirely disassociated with the dressing and keeping of the
garden. Others thought that her place was to follow, and assist her
husband in whatever way he counselled her, in things pertaining to
their joint service for God. [The word literally means "a helper in
the front of, " in the sense of "being over against. " A Hebrew scholar
renders it—"I will make for him a helper corresponding to him. " As
all the animals were made male and female so man must have his
complement too, one who could in every way—mentally and physically
—answer to what he required. Such is woman. —J. M. ].
F. H. W. C
From WEST RIDING. —This is truly a marvellous chapter, its
language simple, its features graphic, and its matter profound.
When all was harmony and the sons of God shouted for joy, the
Triune God laid the foundations of the earth; before God created
darkness (Isaiah 45. 7) or evil was found in any created being. Before
the earth was (or became) waste and void God had a garden called
Eden. In this, the first garden of Eden, a mighty created being is
described as "the anointed cherub that covereth. " Vain of his beauty,,
wisdom and position, he envied the Most High (Isaiah 14. 9-14), and
swift judgment came upon him. God banished him from his privileged
position and gave him up to the evil to which he had given way.
The word used for God in Genesis 1. is "Elohim, " the tripersonal
God, as we see by the Spirit being mentioned in verse 2, the use of the
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words "us" and "our" in verse 26, and the revelations of Christ as cocreator in Proverbs 8. 27-31, John 1. 1-3 and 17. 5.
Darkness was not eternal; God created darkness (Isaiah 45. 7).
The "word firmament or expanse (verses 6 to 8, R. V. M. )
implies the expanse between the clouds above and the earth and seas
below and not the whole expanse containing the sun, moon and stars
as in verses 14-17. [Our friends are not reading the passages aright*
The firmament of verse 6 is certainly that of verse 17. Note verse 20,
how the fowls fly "on the face of the firmament (or expanse) of the
heaven. "—J. M. ].
A question was asked, "In what capacity can the heavenly
lights be intended for, or used as signs, ?" Haggai 2. 6, 7, and Revelation 6. 12-14 were referred to. [See how they speak by signs (though
they have no language or voice) in Psalm 19. 1-6, also Psalm 89. 37,
Romans 1. 20, and so forth. —J. M. ].
The fifth day breaks on this beautifully fashioned world, prepared as a habitable place, and God fills the air and sea with creatures.
Man's authority and dominion are indicated by the words
""every" and "all", and he is made in the image of his Creator.
But did this image suffer any change on the advent of sin?
We see in Genesis 5. 3 that Seth was in the likeness of Adam, presumably
as he then was, not necessarily as he was created. The words "in our
image" were discussed at some length, one suggestion being as God is
a Trinity, man's likeness consisted of being also tripartite spirit, soul;
and body. [See note in Wishaw's paper. —J. M. ]
R. R.
GENESIS IN THE NEW TESTAMENT.

No. 1. —THE CREATION.
Quotations and allusions.
Quotations are indicated by an asterisk (*).
Genesis.
No. Ch.
1
1.
2
1.
3
1[ 1.
4
1. 2, 3,
5
1. 9, 10
6
1. 26

• 8
9

1. 27
1. 27

10*
11

2. 1-3
2. 2

By whom N. T. References. Remarks.
Hebrews J Hebrews 11. 3.
John
John 1. 1-3.
Paul
Acts 17. 24-26
Paul
Acts 14. 15. ]
See Exodus 20. 11.
Paul
2 Corinthians 4. 6.
Peter
2 Peter 3. 5.
James
James 3. 9.
Kath' omoiosin as in
LXX
The Lord Matthew 19. 4.
See No. 16t.
|| Mark 10. 6.
Paul
1 Corinthians 11. 7.
Paul
Colossians 3. 10.
But applied to the new
man.
Hebrews
Hebrews 4. 3, 4.
Hebrews
Hebrews 4. 10.

12*
13
14
15

2.
2.
2.
2.

Paul
Paul
Paul
Paul

7*

1. 27

7
7.
18-22
18-32

No. 2. —MAN & WOMAN.
1 Corinthians 15. 45.
1 Corinthians 15. 47.
1 Corinthians 11. 8, 9.
1 Timothy 2. 13.
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16*

2. 24

17 2. 24
18* 2. 24

The Lord
Paul
Paul
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Matthew 19. 5.
See No. 7t.
|| Mark 10. 7.
Ephesians 5. 31.
1 Corinthians 6. 16. LXX.

f Men say the two records of creation Genesis 1. 1—2. 3 and
2. 4-25 cannot both be true; the One who spoke only the words given
to Him by the Father sets His seal to the veracity and authority of
both..
X The authorship of "Hebrews" is left undetermined.
|| Indicates parallel passage.
S. B.
NOTICES.

Owing to the number of contributions and also increased
number of comments thereon space forbids to make any remarks
on the subject this time. —J. M.
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THE SABBATH.
GENESIS 1, 1—2, 3

FROM BRANTFORD. —The account of the six days' work commences in verse 3. Verse 1 speaks of the creation referred to in Isaiah
45. 18, which took place at an unknown period. In verse 3 the word
"God, " we believe, is the English translation of the Hebrew word
"Elohim. " John 1. 3, and Proverbs chapter 8. associate the Son with
the Father in creation, and in Genesis 1. 2 we see the Holy Spirit at
work.
Verse 4. Here we have a divine principle, the separation of the
light from the darkness. (See 2 Corinthians 6. 14). Light is associated
with the first day, in connexion with which our minds revert to 2
Corinthians 4. 3 to 6. It was truly the beginning of days to us when
the light of the Gospel of the glory of Christ, who is the image of God,
dawned upon us.
We learn from Psalm 19. that the heavens declare the glory of
God to mankind. (See also Acts 14. 16-17). Though God made the
sun and moon on the fourth day, we read of both light and darkness
previous to this time. We notice that one of the purposes of these
lights was to rule the day and the night, and also to give light upon
the earth.
Verse 20. —With this verse we associated Jehovah's goodness as
spoken of by the Psalmist in Psalm 136. verse 25.
In verse 26, we have a record of the creation of man. As we
try to ascertain the purpose of God in regard to this work, we axe
taken to the words of the Preacher: " Let us hear the conclusion of
the whole matter, all hath been heard, fear God and keep His commandments, for this is the whole duty of man. " But man failed in
his responsibility by disobeying the commandment.
R.

MCKAY.
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THE RECORD OF THE FALL. —GENESIS 3. 1. 24.
FROM TRINIDAD, COLORADO, U. S. A. —In considering the record

of the Fall, we were directed to 1 John 2. 16 concerning " lust. " The
threefold desire—the lust of the flesh, the lust of the eyes, and the
vainglory of life—dormant in the human race until the time of
Genesis 3., spring up at the serpent's suggestions to the woman, and
culminate in her eating the fruit of which God had definitely said, " Ye
shall not eat. "
[We could hardly say that lust lay dormant in the human race
before the fall. You would, in that case, have man created in a state
of moral depravity, and it only required the occasion to bring out the
evil which was inherent in man. Lust is the product of a sinful nature.
Note that James says (James 1. 12-15), and Paul (Galatians 5. 16-21),
and note, too, 1 Timothy 2. 14. Eve in the solicitation of the serpent
was thoroughly deceived and fell, and with that came sin and from the
body of sin in each human being (save, of course, our blessed Lord,
who came in the likeness of sinful flesh) arises lust and every hateful
thing. —J. M. ]
Having first gained her mind and attention, Satan followed up
quickly with the statement, "Ye shall NOT surely die. "
Eve's reply to Satan (verse 3) shows clearly that she understood
God's law and that she disobeyed in the face of the charge which He
had given. [It is profitable to notice the force of 1 Timothy 2. 14:
"Adam was not beguiled (or deceived) but the woman being beguiled
(completely deceived) hath fallen into transgression. " Though she
evidently knew God's will she was decived into exchanging the truth
of God for a lie, but when Adam sinned he was not deceived. —J. M. ]
She saw that the tree was good for food, bringing before us the lust of
the flesh, that it was a delight to the eye, the lust of the eye, and to
be desired to make one wise, the vainglory of life. She ate and gave
also to her husband; "the eyes of them both were opened and they
knew" good and evil, as evidenced by their action in sewing fig-leaves
together for a covering. In such a state they hid themselves, and God
came to seek His fallen creatures.
We notice that God speaks to Adam first, after finding him,
because God gave him charge directly concerning the trees of the
garden (see Genesis 2. 16). He at once passes the responsibility on to
the woman, and she, in turn, blames the serpent for beguiling her.
God's judgment is passed on each, in turn, in the opposite order.
He judged the serpent first. How humiliating for a creature of God's
"hand to be cursed from among all cattle and from among every beast
of the field; to whom it was said, "Upon thy belly shalt thou go, and
dust shalt thou eat all the days of thy life. "
:
We believe the statement of chapter 3. 15 to be the first prophetic utterance concerning the Lord Jesus Christ—the seed of the
woman. We take it that the bruising of Satan's head took place when
Christ put away sin by the sacrifice of Himself (Hebrews 9. 26 and
Hebrews 2. 14-15).
God's judgment on the woman is still operative though passed
in that remote day. The ground also was not to yield fruit apart from
labour and tilling, and man would eat bread from henceforth in the
sweat of his face. Adam's punishment was climaxed with the statement that, "Dust thou art and unto dust shalt thou return. " God
then clothed His fallen creatures with the garment of His providing.
The solemnity of their sin is brought before us in their ejection
by God from the garden, and in the barrier being placed to prevent
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their return. Though once trusted and honoured as His sinless creatures, they are now banished to the outside place.
W. Cox.
[We welcome the first contribution from friends in far-off Trinidad, and send them very sincere greetings, in the Lord. — E D S . ]
FROM PAISLEY. —God's commandment to Adam was, "Of every
tree of the garden thou mayest freely eat: but of the tree of the knowledge of good and evil, thou shalt not eat of i t ; for in the day thou
eatest thereof thou shalt surely die. " This plain command from God
would be communicated to Eve by Adam. Thus both were placed
under trial, as to whether they would be loyal to God or not.
The serpent (whose subtilty was greater than that of any other
beast of the field) was the means, in the Devil's hand, of the fall of
man. In the garden there were two serpents—a visible one, the beast
of the field, and an invisible one, "the old serpent, he that is called
the Devil and Satan. "—(Rev. 12. 9). Evidently the woman was alone
when the serpent approached her. How careful we need to be when
alone! To the woman the serpent said: "Yea, hath God said, ' Ye
shall not eat of any tree of the garden?' " Notice how the woman
toned things down by saying that God had said, " lest ye die. " God
did not say this, but, "thou shalt surely die. " The serpent emphatically denies God's word by saying, "thou shalt not surely die. '* See
God's verdict of what would happen in the day in which they would
eat of the tree. (Chap, 2. 17). Note what the serpent said would
happen in the day in which they would eat thereof (verse 5). The woman
failed; her confession is: " The serpent beguiled me, and I did eat. "
Adam's confession i s : " The woman gave me of the tree, and I did
eat. " This was wilful disobedience, and he seems to blame God, then
the woman, by saying, " The woman whom Thou gavest to be with
me. " How God's heart must have been grieved as He called to the
man, "Where art thou ?" We noted God's judgment upon the serpent,
the woman, and the man. How terrible the consequences of disobedience ! We hear from the lips of God of a promised Deliverer, who
would bruise the head of the serpent.
S. S. JARDINE.
FROM BARROW-IN-FURNESS. —The story of the fall, as revealed
in Genesis 3. is of fundamental importance, for upon the truth of it
hangs the destiny of the human race. We cannot enter into this
passage without noticing verses 15 to 17 of the previous chapter.
Placed in a position of happiness, with all that the human heart
could desire, in that "Garden of Delights, " with the command from his
Creator, the man is left to enjoy all that God had given him. Into
that fair scene, unmarred by sin, came Satan, the enemy of truth.
Entering the serpent [Can we be quite sure that the old serpent entered
the serpent of the field? or did he put words into his mouth?. —J. M. ],
he commenced the work which was designed to mar God's handiwork,
and to bring sorrow to mankind. How cunning were the devices of the
evil one as he played upon the mind and heart of the " weaker vessel " !
Suggesting doubt in the word of the living God, he then enticed the
woman to sin, thereby opening the door to "the lust of the flesh and
the lust of the eyes, and the vainglory of life. " (1 John 2. 16).
We think of Another. His surroundings were far different. In
the wilderness of Judaea, hungry after forty days' fasting, the Son of
Man was confronted by the same person, —Satan. Full well He knew
that the destiny of the human race hung upon His action. If He fell,
Paradise was lost to the human family eternally. The order of attack
was identical with that of Genesis 3. (see Luke 4. 1 to 13). [But see the
change of order in Matthew's account. — J A S . M. ] " . . . command
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that this stone be made bread, " (the lust of the flesh); " . . . .
shewed Him all the kingdoms of the w o r l d . . . " lust of the eyes);
" . . . cast Thyself down from h e n c e . . . (the vainglory of life).
But He proved the Victor with the thrice-repeated words: —" It is
written. "
It is very interesting to note how the record in Genesis 3. seems
to be set in a series of threes: —
(1) Three persons: —The man, the woman, and Satan.
(2) Three means of attack: —(already indicated, verse 6).
(3) She saw, she desired, she took (verse 6].
(4) Their eyes opened, they knew they were naked, they sewed
fig-leaves together (verse 7).
(5) I heard Thy voice, I was afraid, I hid myself (verse 11).
It has been suggested that the man, in taking the fruit from the
hand of the woman, did so, knowing full well the consequences. But
that, knowing the woman's condition, he came to where she was, in
an endeavour to save her. With this is linked Romans 5. 14 (emphasizing the last clause). Is this the thought in this scripture ?
[The figure, or type of Romans 5. 14 is not that of a saviour,
but of one who is the head of a race. By one man, Adam, the many,
who are of his race, were made sinners, so also Jesus Christ transmits
to every believer the gift of righteousness. What impulses stirred
Adam to take of the forbidden fruit from his wife, who can tell? I
cannot see how he thought to save her through disobedience. Speculation of this kind is vain. —J. M. ]
We think of the divinely inspired words of Romans 5. 12; and
again of 1 Corinthians 15. 22.
The judgment pronounced is threefold: —death upon man, the
curse upon the ground, and of the beast sharing in the misery consequent upon the fall—for all is subjected to vanity.
The covering that man's efforts produced was insufficient to meet
his need; hence, God provided a covering; surely suggestive of imputed righteousness on the ground of sacrifice.
Here we see Paradise lost, man turned out of Eden, and the
Cherubim placed at the east of the garden, with the flaming sword of
divine justice turning every way to keep the way of the tree of life.
" No way back other than—
Between that mighty sword and us
Came God's beloved Son;
That fearful stroke, it fell on Him:
And life for us was won. "

J. MCCORMICK.

FROM CROSSFORD. —How long the fair and happy conditions of
Genesis 2. 23. 25 obtained we do not know, but indications make us
fear that in a very short time Satan used the serpent to show that the
forbidden fruit was "good for food, " "a delight to the eyes" and "to
be desired to make one wise, " to the undoing of the woman and the
man.
Some have thought that the woman added to the words of God
when she said "neither shall ye touch it. " This would prove her a
sinner even before she touched the fruit, and the scripture does not
warrant such accusation. [The words "Neither shall ye touch it, lest
ye die " may have been her husband's rendering of the command of
God to her. She got the command from him. —J. M. ] In God's wise
purpose this tree, with its fruit, had a place, as also had the tree of life.
Man was created with a capacity to increase in the knowledge of God,
and if man had remained upright, who can imagine the place he might
have filled for God ?
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Meantime, however, God wisely denied his creature a knowledge
of good and evil. Man knew nothing but good. But there could be
a knowledge of good and evil apart from one's own personal wrongdoing, as verse 22 shows. —"As one of Us. "
The scripture declares Adam's sin to be distinct from the
woman's sin, in that he was not beguiled. 1 Timothy 2. 14.
We think Satan spoke through the serpent. The gift of speech
was given solely to man amongst earthly creatures, and when the sin
was discovered, the serpent was silent, although both Adam and Eve
made reply. [The woman did not express surprise when the serpent
spoke to her; why was this if man only had the gift of speech ? Then
the serpent was not asked to give any reason for his action. Both
Adam and Eve had to give reasons for what they had done. —J. M. ]
The "enmity" between "thy seed and her seed" very forcibly reminds
us of our readings in the Gospel by John, where are so pronounced the
envy and hatred of those to whom, in Matthew 12. 34 and 23. 33, the
Lord speaks as " Ye serpents "—"offspring of vipers. "
The " fall of man " is largely rejected by men to-day, but the
scripture cannot be broken, and while there are times when we should
contend for the faith, there may often arise circumstances when, like
Timothy, we do well to turn away from profane babblings and
oppositions. (1 Timothy 6. 20). In Gospel testimony we should
endeavour to give due prominence to this most important truth: —
" Through one man sin entered into the world. " (Romans 5. 12).
H. BRINDLE.

FROM LONDON, S. E. —We enumerate a few questions that suggested themselves to us.
What kind of beast is presented in verse 1 ?
From verse 14 we conclude this serpent had legs, and perhaps
was upright. [There is no suggestion that the serpent was upright.
See how much is said in the Old Testament about the "upright" (Ecclesiastes 7. 29). —J. M. ] Its condition of life was changed as a punishment for its act. It was evidently no new creature to the woman, in
that she expressed neither fear nor astonishment on its appearing, but
whether she ever spoke to it before, we cannot say. There was possibly some thing attractive about it. (Compare 2 Corinthians 11. 14).
Undoubtedly, the serpent's subtilty served Satan's purpose.
Adam's love to Eve may have blinded him to his responsibility
to the command of God, or perhaps he thought he could shield her from
the consequences of her act. [Conjecture as to the reasons for the
actions of others is always, more or less, unsafe. —J. M. ]
Did God explain the meaning of death to man? [It is well to
remember that the book of Genesis was not written either by or for
Adam, but by Moses for men who knew, by experience, the meaning of
death. God, no doubt, spoke much with Adam as He was wont to
commune with him in the cool of the day. —J-M. ]
Was God seen in person as well as heard in verse 8? [Note
that it was the voice of Jehovah God that walked in the garden. Adam
knew Jehovah was present by His voice, even as Elijah did in Horeb in
the "still small voice. "—J. M. ]
God in essence was certainly not seen, but a form may have been
seen, possibly that of a man, even as he appeared to Abraham and
others. [God can only be seen by man, when He condescends to veil
Himself with a form, see Exodus 33. 20. — J A S . M. ] [There is no indication that God was seen at all in Genesis 3. —J. M. ]
God did not ask the serpent for an explanation, seeing that
Satan, a fallen being, had entered into it. [See note in Barrow's paper. —
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J. M. ] Judgment on the serpent was to come through the seed of the
woman, not of the man; the first prophecy of the truth of the virgin
birth of the Lord.
Was the curse of verse 17 removed or lightened at or after the
flood? [No, the curse remains until to-day. —J. M. ]
We considered the difference between the use of the names
" LORD God, " in chapter 3, and " LORD. " in chapter 4.

The different names would teach us different attributes of Deity.
O. CROUCHER.

FROM LIVERPOOL AND BIRKENHEAD. —Chapter 3 brings us to the

beginning of the activities of the great adversary—Satan, in a scene
fresh from the hands of God. Here, in the garden of God the great
tragedy of the human race is enacted. We are left in no doubt as to
the identity of the serpent, for in the book of the Revelation we read
of " The old serpent which is the Devil and Satan. " (Rev. 20. 2). And
see Ezekiel 28. 13, and Matthew 13. 39. The natural qualities of the
serpent, subtilty, guile, and craftiness, were typical of the one who
clothed himself with this creature.
It would appear from the first recorded word of the serpent,
" Yea " (yes), that he had had previous conversation with the woman,
during which he had succeeded in gaining her confidence. Probably
this is reflected in the woman's version of what God had commanded
the man. We are sure the Lord Jesus in John 8. 44 was referring to
the work of Satan in the garden when He says, " He was a murderer
from the beginning and stood not in the t r u t h . . . he is a liar
and the father thereof. "
When the dread disease of sin gained an entrance into the heart
of Adam, no longer could he look upon God. No wit is His "voice" he
hears, which reveals "His presence. " for " Man shall not see Me and
live" (Exodus 33. 20). [I am doubtful of Adam's looking on God referred
to here. Notice it was "the Voice of Jehovah that walked. " God's
word which comes by His voice is always of superlative importance,
and was to Adam in his unfallen state. —J. M. ]. Both the man and the
woman are held individually responsible, there being no excuse, and
God in His righteous judgment expels them from the garden.
But in the midst of this sad chapter there is that gracious
promise of that One who, in the fulness of time should come as the
Seed, —the Seed of the woman, and bruise the serpent's head, and
procure for man redemption. We have the first unfolding of God's
wondrous plan of redemption, in the provision of coats of skin for the
man and woman, establishing the shedding of blood, as the basis of
redemption.

D. BANKS.

FROM MUSSELBURGH AND EDINBURGH. —This chapter opens with

the description of the serpent's chief characteristics. It would seem
that the serpent was an animal of a high order. Satan, being a spirit,
used this animal to communicate his suggestion to the woman. We
would infer from this that Adam, being in a state of innocence, would
not be acquainted with Satan's fall, nor with the fall of angels, or their
sin and rebellion against God and hatred to all His purposes in creation.
[We must not confuse innocence with ignorance. It is not safe to infer
anything of this kind. —J. M. ] Satan, in speaking to the woman, cast
a doubt on God's word. She, in her reply, adds to God's word.
Thus there is evident the human failing that has been showing
itself all down the ages either an adding to what God has ordained,
or a taking away—a state that we have been specially warned from
falling into. (Revelation 22. 18). [What the woman said is not of the
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nature of what Revelation 22. 18 speaks of; it was quite a legitimate
thing for the man to command his wife to do—not to touch the forbidden tree. The further we remove ourselves from wrong-doing the
better; if we play with fire we shall probably be burned, and if with
a serpent we shall be bitten. —J. M. ]
Next Satan denies the word of God: " Y e shall not surely die. "
and then follows his presentation of God's mind to His creatures with
all his dreadful distortions. " Ye shall be as gods, knowing good and
evil. "
The question was asked, "was it possible that Adam and Eve
partook of the tree of life previous to the fall when only the tree of the
knowledge of good and evil was prohibited?" [The tree of life had
evidently an effect on man's body, this we gather from verse 22. Man
had the right in the Garden of Eden to take of the tree of life. Note
how in scenes where there will be no more death some shall eat of the
tree of life (Revelation 2. 7), and also how the leaves of the tree shall
be for the service or use (not healing of disease) of the nations (Revelation 22. 2). There being no more death there can be no disease (Revelation 21. 4). The subject of eating in a sinless state requires careful
treatment, but we can quite safely conclude that "every tree of the
garden" included the tree of life. —J. M. ]
Their eyes are now opened in a measure to the consequence of
their sin; their innocence is now destroyed and a covering is sought
to cover their nakedness. The time of fellowship with God comes on,
but now shame and sin cause them to hide themselves from the presence
of God. The word of God produces fear instead of joy.
We who have been redeemed can see the working of Satan in it
all. God speaks to the beast of the field, as if some responsibility
attached to it, and says, " Because thou hast done this cursed art thou
above all cattle, " and so forth. (Verses 14, 15). A gracious promise
is also given with a hope of salvation in the seed of the woman. No
doubt this comforts them as they hear the sentence which God passes
on them. The sentence is severe and its effects are felt to the present
day. The woman has sorrow in her conception, the ground is cursed,
and man has to labour all the days of his life, until he returns again
to the dust of the earth.
Adam gives his wife a name, " Eve, " because she is the mother
of all living.
God now provides them with clothing, coats made of skin,
which means the shedding of blood, now the only way of approach to
God because of sin [or of covering before Him. — J A S . M. ]. God drives
them out of the garden, and He places the Cherubim and the flame of
a sword at the east of the Garden of Eden to keep the way of the tree
of life.
J. A. AND D. R. M.
FROM ATHERTON. —Above all things God demands reverence for
His name, and respect for His word. To obey His word is to bring
honour and glory to His name, but to regard lightly what He says, is
to disrespect Him. God ever associates judgment with disobedience to
His word, and blessing with obedience. See John 5. 24 and John 3. 36.
" Belief cometh of hearing, and hearing by the word of God. " See also
John 14. 21 and 24.
Satan had listened keenly to God, when He gave commandment
re the eating and not-eating of the trees of the garden. He was prepared to deceive man to disobey the spoken word of God.
We need to give heed to the words of the Lord Jesus concerning
the adversary: —" He was a murderer from the beginning, and stood
not in the truth, because there is no truth in him. When he speaketh
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a lie, he speaketh of his own, for he is a liar, and the father thereof. "
(John 8. 44).
We observed that in the woman's reply to Satan, she firstly
omits the word " freely. " The word " freely " is a previous word. It
applies to all God's provisions, and shows forth the great heart of love
which underlies the giving of them. It was thought by some that the
added words " touch it " originated from the woman herself, for their
duties in the dressing of the garden would necessitate this.
[To be able to quote the Scriptures accurately is a good thing,
but I am not at all sure that there is any fault with Eve in her free
rendering of the word of the Lord to them. Have our friends studied
the subject of quotations from the Old Testament in the New?—J. M. ]
Two voices had spoken—the voice of God and that of the Devil.
A deaf ear is turned to the voice of the Former, and heed is given to
the word of the latter.
It was a day of rejoicing when God placed man in Eden, but a
solemn and a sorrowful day now begins (verse 8): God is going to deal
with disobedience. We cannot estimate the grief and pain in God's
heart.
The crawling position of the serpent; the pain and travail of
child-bearing; the toil of the hands, the sweat of the brow, and the
constant growth of the thorns and thistles, all speak with no uncertain
sound to-day, of man's sin, and God's judgment thereon.
Verse 15 strikes a ray of light in the dark scene, and gives a note
of joy amid the solemn surroundings, for the words have a direct
reference to the Lord Jesus Christ. (Read Hebrews 2. 14 and compare
Romans 16. 20).
" To bruise the head " means " to render powerless. "
Verses 22 to 24. The barrier of sin now stands between God
and His creature. It points out to us the high and holy character of
God, and how hateful sin is to Him. The Cherubim speak to us as
the guardians of divine justice, and their presence at Eden's gate with
that ever moving flame of a sword, proclaims the solemn fact that
entrance to God's presence could never be obtained until divine justice
had been satisfied.
Oh! that this solemn word of Romans 5. 12—" by one act of
d i s o b e d i e n c e . . "—would reach the hearts of all men. We discussed a little this fundamental truth, and realised, in the face of its
almost world-wide rejection, that Satan is still blinding the eyes of men,
and closing their ears to God's word.
We who know God and love Him, are thankful for our eternal
deliverance and liberty, and feel for those who assert themselves
against Him, for they will regret and mourn eternally their despising
of His word and the rejection of His Son. Let us too be on our guard
taking advantage of the full armour of Ephesians 6. 13. 18.
G. H. C, W. C.
FROM CARDIFF. —Verse 14: " Upon thy belly shalt thou go,
and dust shalt thou eat all the days of thy life. " Was this curse of
God upon the serpent literally fulfilled, or was it God speaking directly
to Satan who is the master-mind behind the dreadful result of chapter
3. ? [Yes, it was literally fulfilled in the downfall of the serpent, which
may well have been one of the most beautiful, and was certainly the
most advanced, of all the lower creatures, in all creation. We can also
see in verse 15 a prophetic meaning, referred to again and again by
correspondents, viz., that the man Christ Jesus, the Seed of the woman,
would one day crush the head (and power) of Satan himself. —JAS. M. ].
[Note the reading carefully. Thee and the woman—thy seed, her seed
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—it (not they) shall bruise thy (not their) head—thou shall bruise His
heel. Jehovah is speaking of Christ and the old Serpent, plainly. —
J. M. )
It was noticed that Micah 7. 17 speaks of the serpent " licking
dust, " and yet dust is not the serpent's food, except it will be in the
millennial age. (Isaiah 65. 25) Verse 5 (the serpent's words), " knowing
good and evil, " were very true, for man ultimately found that he had
knowledge of both these things, but with no power to perform "good, "
and with no power to resist " evil. " (Compare Romans 7. 19). We
compared the temptation of the Lord who, under far greater difficulties,
"fasted and hungered, " and prevailed (Matthew 4. 2). He resisted
the " pangs of hunger, " the " delights to the eyes, " and the vain
glory of a proffered kingdom.
The man throws the responsibility of the transgression upon the
woman, who in turn places it upon the serpent. Men still seek to place
the responsibility for their terribly depraved position on God; in allowing (they say) His creature to fall. The " multiplication of sorrow and
conception " in verse 16 suggested the thought of previous existence.
Was this so ? [I don't think we can conclude that. In chapter 1. 28
commandment had been given man and women re being fruitful. The
introduction of sin caused God to declare that now great sorrow would
be associated with child-bearing, and also, it would seem, that more
children would be born. — J A S . M. ] Would the thought be that sorrow
was brought about in consequence of their separation from God ? The
Garden of Eden, we understand, has not been definitely traced as to
its location. Adam from chapter 5. 4 appears to have lived 800 years
after begetting Seth, and he was 130 years when Seth was born, so the
narrator appears to reckon the years of his generation from the time
they were placed outside the garden. [Would not one rather gather
from the first three verses of Genesis 5. that Adam's age was reckoned
from the day he was created?. —JAS. M. ]
M. AUSTIN JONES.
FROM KILMARNOCK AND GALSTON. —In this chapter we have

recorded the temptaion and fall of man, and that with which it was
attended—the serpent cursed, the woman's sorrow, the ground cursed,
and man expelled from the garden.
The cause is laid primarily to the charge of the serpent, one of
the beasts of the field which the Lord God had made. This animal
God seems to have endowed with wisdom excelling all the other beasts
of the field. We understand, however, that a more subtle serpent was
behind the words spoken to Eve by the serpent of the field.
We have an instance similar to this in the Lord's words to Peter,
"Get thee behind me, Satan. " He commences with man, God's final
and greatest work. He speaks lightly concerning the consequences of
disobeying the command of God. Many still take refuge under falsehood, and speak as if God will not carry out His word.
It is one thing to have your eyes opened to good and evil, it
is another thing to have the power to choose the one, and refuse the
other. Paul in speaking concerning man in his fallen state could say,
" For I know that in me, that is in my flesh, dwelleth no good thing. "
Man becomes like God as to the further knowledge which has
been imparted to him by the fruit of this tree, yet, alas, how unlike
God, he is. Of God it is said, " Thou art good and doest good; " of
man, " The imagination of the thoughts of his heart are only evli
continually. "
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The effect of the eating of the tree manifested itself at once, in
their knowing evil, their eyes being opened to their naked condition, of
which they were before unaware. The words of the serpent were thus
fulfilled, but so also were the words of God: —" Ye shall surely die. "
The fig-leaf coverings which they made to cover their nakedness,
some say are suggestive of a repentant condition of heart, because of
their sin, —" a kind of natural s a c k c l o t h . . . to express their
contrition. " Whence sackcloth, about the loins, penitential girdles,
descended to their posterity. This conclusion is drawn from the fact
that the word for fig-leaves (Teenah) springs from (anah), to afflict.
(See Isaiah 53. 4). It seems also that the fig-leaf is a very rough and
prickly leaf, and is not a leaf that one would naturally choose for a
covering, because of the discomfort caused thereby. In verse 21 we
have it mentioned that God made them coats of skin and clothed them.
This we understand would involve sacrifice, and would speak to us of
the necessity of the sacrifice of Christ ere God could clothe us with the
robe of righteousness. [The suggestion of the fig-leaves is interesting,
but it raises one or two considerations: Is there not such a thing as
sorrow through seeing the consequences of wrong-doing without there
being any true repentance or change of mind? (See 2 Corinthians
7. 10 and contrast the first and last clauses). Then if they had been
repentant, would they have fled from God's presence ? and would they
have cast the blame of their wrong-doing on one another? Would
they not have taken blame to themselves ? Esau was evidently sorry
at his profanity in selling his birthright, but he found no place of
repentance, and his sorrow was the sorrow of the world, which worketh
death, for he would have slain Jacob, and in his destroying another
would himself have been destroyed. I think we must not build too
great a superstructure on Teenah and anah. —J. M. ] The Psalmist
could say in Psalm 30. 11, " Thou hast put off my sackcloth and girded
me with gladness. "
The words of the 15th verse no doubt refer to the fight of
Golgotha's Cross between Christ and the Devil.
Verse 24. The word " placed "here, has the thought of "causing
to dwell as in a tent, " and reminded us of the tabernacle which was
erected by Moses for a dwelling-place for God, which, when erected
faced the east and in which were those Cherubim of beaten gold of one
piece with the Mercy-seat.
HUGH PIPER.
FROM ARMAGH. —No one but God knows the awful depth to
which man fell; this can perhaps be seen in a measure as we view the
cost of our redemption. It would seem from the words of the woman
to the serpent that Adam had not told her exactly the words God had
spoken. How important it is, then, that our knowledge of God's word
should be such as would allow us to tell it to others correctly. [Yes, a
correct knowledge of the Scriptures is an essential part of the Christian Is
equipment, but notice, for instance, the apostle's rendering of Genesis
2. 7 in 1 Corinthians 15. 45. —J. M. ]. The words " ye shall be as gods "
used by the serpent expressed the thought that filled the mind of Satan;
for trying to put this thought into action he was cast out of heaven.
We may be able in some measure to see how terrible this act of Satan
was from the fact that the serpent in millennial days, when all creation
will be restored to the state in which it was prior to the fall, shall still
have dust for his meat (Isaiah 65. 25). God clothes the man and
woman, and out of goodness puts them out of the garden, thus making
it impossible for man to live for ever in his fallen state.
T., C L A R K E . ,
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FROM WEST RIDING. —The fact that God had communion with
man in the garden may suggest that He revealed to both Adam and
Eve this restriction re eating of the forbidden tree. [We cannot safely
infer this. —J. M. ]. We are not told that the woman actually saw the
serpent, but we are told how she made the first downward movement;
by entering into conversation with him.
His suggestive question blinds her eyes and thoughts to all their
glorious God-given privileges. He also puts before their mind the
thought which caused his own discontent, rebellion, and ultimate
banishment, " Ye shall be as gods " (Ezekiel 28. 9).
Then comes the terrible aftermath of sin, realization of the
gravity of the offence, the fear of being found out (Psalm 36. 2); and
of the wrath to come. Unrest replaces rest, and enmity replaces peace
with God. What a contrast between the fear of this man, who had
brought sin into the world, and the confidence engendered in the man
who has fled for refuge inside the eternally—outspread arms.
The voice of God struck terror into their hearts as He put the
questions to the man, desiring to elicit confession of guilt. Man today
must know that he is under the condemnation of sin before he can
receive forgiveness.
God does not ask any questions of the serpent, no confession of
sin is expected from him. Those who have his characteristics and
continue in them will, like him, have their pride and wisdom brought
to the dust, for God resisteth the proud, and bringeth the wicked down
to the ground.
The race of man was to multiply much more quickly than it
would have done, and the man was to rule over the woman.
Verse 18. Did the man not eat the herb of the field before
(1. 29 and 30) ? or did he only eat of the fruit of the trees (2. 9, 16 and
32). [Genesis 1. 29 explains this matter. —J. M. ].
The Cherubim seem to be almost invariably associated with God
coming to man's deliverance by His mercy. [The Cherubim are associated with judgment, though from their position on the Mercy-seat,
satisfied justice is suggested. — J A S . M. ].
R.

ROGERS.

CAIN AND ABEL. —GENESIS 4. 1. 24.

FROM ATHERTON. —It is said that the correct rendering of verse
1 (latter portion) is " I have gotten a man with Jehovah, " and that Eve
in her bearing of Cain, thought she had given birth to the One of whom
it was written " It shall bruise thy head, and thou shalt bruise His heel
(chapter 3. 15) [Tregelles translates Eve's saying thus: " She said, I
have possessed a man with Jehovah. " The preposition "with" he says
means "to approach. " It is significant that she uses the word "Ish"
for Cain—"a man"—not "Adam. " She believed that in her son she
had got "Ish"—a man of high degree. —J. M. ]. Alas, this was not so,
for he became a murderer, a further link in the chain of evidence that
man is a sinner. Cain and his younger brother, Abel, learn to bring
their sacrifices unto Jehovah, but contrary to what God required, Cain
brought the fruit of the ground. How truly this speaks of the present
day, for many seek to give of their best; and suffer much sacrifice to
satisfy God. But the work of men's hands, however great, cannot avail
with God. (Read Ephesians 2. 8 and 9). The non-acceptance of Cain's
offering is associated with the words "sin coucheth at the door" (verse 7).
Abel's offering was of the firstlings of his flock, and the fat
thereof, which God accepted. It is referred to in Hebrews 11. as " a
more excellent sacrifice. " His act was righteous, his elder brother's
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was evil. (1 John 3. 12). Abel's offering was a burnt offering. It was
offered to God on his account. God's satisfaction was only in the
blood. And so it is still to-day. (Read Hebrews 9. 22 and Exodus
12. 13).
Abel offered by faith unto God, and thereby he was accounted
righteous.
The question arose as to whether there was any outward indication of God's acceptance. It was thought there was not, but by an
inward satisfaction given by God. [" God bearing witness over his
gifts " (R. V. M. ) would suggest some outward indication of acceptance. —
JAS. M. ] Sin cannot go unpunished, nor remain covered up. It would
almost appear that Cain staggered under the heavy judgment passed
upon him. " My punishment is greater than I can bear. "
We pondered over the words "and from Thy face shall I be hid, "
showing us that sin separates between God and His creature. But
Cain was afraid of the hands of men. God had reserved the dealings
with Cain, however, to Himself, and permitted not another hand to
touch him. It was asked as to whether God was showing leniency to
Cain by preserving him from the hands of men, but it was suggested
that God was His own executor of justice.
W. P. E., W. C
FROM GLASGOW. —Cain and Abel. —They were born outside the
garden, and, no doubt, the fearful story of the fall would be told
them, also the story of hallowed days of communion with Jehovah God,
of the entrance of sin, and now of the divinely revealed way of approach
to God.
Abel kept sheep, but Cain tilled the ground. This little word
"but" almost suggests condemnation. [Tregelles translates the passage
—"And Abel was a feeder of sheep and Cain was tilling the ground. "
You see from this that we cannot build upon the "but" of the R. V. —
J. M. ].
In the bringing of their offerings righteous Abel is credited with
both " faith " and "righteous works, " and the Lord indicated His
acceptance of the offering; but Cain would seem to have been as much
in the hands of the evil one as was the serpent in the garden. His
heart was wrong, his works were evil, and his offering was rejected.
Yet how gracious were the words of God when the countenance of Cain
fell. " If thou doest well shalt thou not be accepted?" An invitation
to repentance indeed, but followed by the solemn warning of couching
sin, waiting, ready to enter and take possession.
Cain was of the evil one, and in an awful moment he turned and
slew his brother. Terrible deed! yet still more terrible the arrogance
and defiance with which the murderer lied to God. " I know not. "
The judgment of God fell swiftly. The blood of faithful Abel was
crying for retribution. And as guilty Cain heard the pronouncement of
the dreadful sentence, he realised that his iniquity was unpardonable,
he felt that his punishment was unbearable. "Cain went out from the
presence of the Lord " marked with divine judgment.
The story makes us shudder. Yet what of those to-day who are
dying with sins unforgiven, wilfully passing by the death of Christ ?
" . . . who shall suffer punishment, even eternal destruction from
the face of the Lord and from the glory of His might. " As for ourselves
it is only by God's grace we are what we are.

J. L. F.
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FROM LONDON, S. E. —Why did Cain bring a different kind of
sacrifice to Abel? Surely it was not ignorance, but self-will, on
Cain's part. The word "it" in marginal reading of verse 7 raised a
query as to its application. It is usually understood that a sin offering,
according to the will of God, was still within Cain's reach.
Does the word "it" (marg. ), if a right reading, apply to the sinoffering? [The word "it" refers to sin, not to a sin-offering. " If thou
doest well " shows that the door was still open for Cain to do as God
had told him and to bring an offering such as Abel, in obedience,
brought. —J. M. ].
The old question was asked: Whom did Cain marry? To
which there is only one answer, a sister; there being no law against
it at that time. Surely Seth had to do the same. It was remarked,
however, that the reference about Adam's daughters, chapter 5. 4, was
after the birth of Seth, when Adam was 130 years old. This, however,
does not fix the date of their births. The first moral departure from the
divine order of marriage was in the case of Lamech.
O. CROUCHER.

FROM BRANTFORD. —In this chapter there are some very striking
contrasts; the wickedness of man, calling out the mercy of God, the
righteousness of Abel eliciting the jealous enmity of Cain, and perhaps
the most outstanding contrast of all, the triumph of Satan and the
disappointment of God.
How extremely sad to think that the first man born into the
world was a murderer ! Cain's error lay in the fact that he did not
hear as Abel did; and as " faith cometh by hearing, " it was impossible
for him to please God. Thus God rejected both him and his offering.
This rejection wrought in the heart of Cain jealousy and thus
the first murder emanated from the heart of man (compare Mark 7.
20-23). How true are the words: "Cain was of the evil one and slew
his brother. " (1 John 3. 12).
We are reminded, as we read verse 15, of that scripture in
Romans 12. " Vengeance belongeth unto Me, I will recompense, saith
the Lord. " Cain reaped the due reward of his deed, whereas he might
have been a blessing (see Jude, verse 11).
Verse 16: Cain went out from the presence of Jehovah and
never returned. Sad end, indeed, for this ungodly man.
R. MCKAY.

FROM CARDIFF. —The offerings of the two brothers open up much
room for thought. The absence of any divine command for such
offering to God causes us to think that both expected in some way
that their offerings might be accepted by God. Verses 14, 15 and 17
all seem to justify the existence of human beings outside of those mentioned in Scripture. [I do not grip what our friends mean here. It is
evident that only a few of the multitudes of human beings then alive
are mentioned in Genesis 4. 16-26, and 5. 1-32. It should be quite clear
that Eve is the mother of the human race (Genesis 3. 20), and Adam
was the first man and from him every living soul has sprung (1 Corinthians 15. 45-49). —J. M. ]. Is there any possible explanation as to this,
or is it one of the things in Scripture about which we are not told ?
M. AUSTIN JONES.
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GENESIS IN THE NEW TESTAMENT.
(Continued from page 14).

The most beautiful exposition of Moses, the Prophets and the
Psalms is the New Testament, and especially John and Paul; even as
the Old Testament is the foundation and fortress of the New Testament.
If I were younger I would seek all the words of the New Testament in
Moses and the Prophets. By placing expressions and texts of the two
together grand and wonderful expositions of Scripture would be obtained. —MARTIN LUTHER.

No. 3. —THE FALL.
Genesis.
No. Ch.
19
3. 1-6
20
3. 1-6
21
3. 6.
22
23
24

By whom. N. T. References. Remarks
Paul
2 Corinthians 11. 3.
Paul
1 Timothy 2. 14; 15.
Paul
1 Corinthians 15. 22. Compare Genesis 2.
17.
3. 19.
Hebrews Hebrews 9. 27.
3.
Paul
Romans 5. 12-19.
3. 4.
The Lord John 8. 44.
Other references to Adam: Luke 3. 38 and Jude 14.
See also Acts 17. 26, compared with Genesis 3. 20.

No. 4. —CAIN AND ABEL.
4. 1-5. Hebrews Hebrews 11. 4.
4. 9-10 Hebrews Hebrews 12. 24.
4. 8
The Lord Matthew 23. 35.
4. 8.
The Lord Luke 11. 50/51.
An earlier occasion
than the preceding
29
4. 8.
The Lord John 8. 44.
30
4. 5-8. John
1 John 3. 11, 12.
31
4. 1-17. Jude
Jude 11.
The less direct references to the early chapters of Genesis in the
" Revelation" will be treated separately in a table of contrasts.
There are no direct quotations in Sections 3 and 4.

25
26
27
28

S. BURROWS.

REMARKS.
Many will by this time have been able to distinguish the difference between what is taught in the Scriptures regarding "the field"
and "the garden. " In the parable of Matthew 13. the Lord said " The
field is the world, " whereas "the garden" signifies a cultivated enclosure. The Hebrew for garden is gan, which means "to surround. " The
answer to the Garden of Eden at a later time is seen in Israel planted
in the land of Canaan (see Isaiah 5. 1-7), and its expression to-day is in
"God's husbandry, " or "tilled land" (1 Corinthians 3. 9). The garden
of the Lord is one, but it has many plots, and each Church of God forms
part of the whole garden.
In Genesis 3. the serpent, the beast of the field, had got into the
garden evidently. What was it doing there ? Plainly, it was out of its
sphere and it was after no good. It seems as though this was the first
act in the sequence of wrong-doing in this chapter. When persons and
things get out of their God-given place then you have chaos, and the
chaos of the material world was soon to find an answer in the chaos
which ensued upon man's disobedience.
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The serpent left his place in the field for the garden. The
woman leaves her place of being under her husband, hearkening to his
word, and listens to the serpent's voice, and the man forsakes his place
of subjection to the Lord and listens to the voice of his wife. The
woman wishes to ascend higher: "Ye shall be as God, or gods"
(elohim). She is thoroughly captivated with the prospect and completely deceived, and she sins. One sinner destroyeth much good, and
she gives to her husband that which will destroy him, but what matters
it, if they can but become as elohim, though they should die like men
(Psalm 82. 6) ?
The sin of Satan spreads to the human race. He wanted to be
like the Most High (see Isaiah 14. 14), and he engenders this lust for
exaltation in man's heart, and man not sufficed with being made in
the image of God, he must have the knowledge of good and evil. Man,
grasping at greater things, lost much that he had, and brought upon
himself and his descendants misery untold.
Two things brighten this dark chapter of sin—" It (the Seed
of the woman) shall bruise thy head and thou shalt bruise His heel, "
and the clothing of the guilty pair with coats of skins. Skins is in the
singular—skin, but it does not mean that the coats were made of one
skin, but of skin as to the material out of which the coats were made.
The word coat means to cover or hide, so that we have in this a figure
of the fact that God would yet provide man with a covering at the
expense of life being taken. Christ, the Seed of the woman, was in due
time to destroy him who had ruined the race; the race with which the
Lord would yet associate Himself.
With reference to the Lord's words to Cain in Genesis 4. 7,
Tregelles renders it thus: "If thou doest not well (and indulgest in
secret hatred) sin will be the Her in wait at the door, " i. e., sin will always
lie in wait for thee, like a wild beast, lying at thy door. " So that sin
here is not a sin-offering. In the Hebrew the same word is used for
"sin" and "sin-offering, " and the context decides which is meant. (See
2 Corinthians 5. 21). " He who knew no sin He made to be sin on our
behalf. " The apostle is writing with the Hebrew thought before his
mind of the Lord as a sin-offering.
J. M.
QUESTION FROM BRANTFORD. —(1) What is the meaning of the

expression " Let it divide the waters from the waters" ?—Genesis 1. 6.
ANSWER. —Tregelles translates thus: " Let there be an expanse in the midst of the waters, and let it be dividing between waters
to waters. " It simply means that the firmament which God made
divides or comes in between the waters above and the waters beneath.
—J. M.
QUESTION FROM BRANTFORD. —(2) Are we justified in believing

that Adam and Eve typify Christ and the Church ?
ANSWER. —There is no doubt of this from the apostle's words in
Ephesians 5. 31-32. —J. M.
QUESTION FROM TRINIDAD. —(1) Did Adam and Eve partake of

the tree of life prior to the Fall ?
ANSWER. —The Lord puts no restriction on their partaking of
the tree of life, but we cannot presume to say that they did partake. —
J. M.
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QUESTION FROM TRINIDAD. —(2) Was the serpent mentioned in

verse 1 actually Satan himself, or did he operate through the serpent ?
ANSWER. —The old serpent evidently used the serpent, the beast
of the field, as the tool by which he deceived the woman. —J. M.
QUESTION FROM TRINIDAD. —(3) Is the dust, the serpent's meat

to be understood literally?
ANSWER. —The judgment of the serpent, the beast of the field,
must have literal fulfilment—" Upon thy belly shalt thou go. " is clearlyliteral, and so must be also the following words—"dust shalt thou eat
all the days of thy life. " This shows how the Lord degraded the serpent. He did not rob it of its wisdom, as we learn from the Lord's
words: " Be ye therefore wise as serpents" (Matthew 10. 16), but that
wisest of beasts would crawl on the ground and would, with what it ate,
eat the dust. —J. M.
QUESTION FROM BIRKENHEAD AND LIVERPOOL. —Verse 22. In

what sense had the man become as God, knowing good and evil ?
ANSWER. —The Lord's words in Genesis 3. 22 explain the words
of the serpent: "And the Lord God said, Behold, the man is become
as one of Us, to know good and evil. " This characteristic of the Divine
Being " to know good and evil, " was withheld from man though he
was made in the image of God, but what God wisely withheld Satan
wishes man to have, and insinuates that obedience to God is a hindrance to his progress, so the woman took of the tree which "was to
be desired to make one wise. "——J. M.
NOTICES.
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FROM SETH TO THE FLOOD. —GENESIS 4. 25—7. 5.

FROM ATHERTON. —One hundred and thirty years have passed
since the creation of man to the birth of Seth. God raises up in Seth
a new seed for Adam. He is the second from Adam. (See 1 Chronicles
1. 1, Luke 3. 38. ) Abel is dead, and Cain and his posterity are not
reckoned.
When Seth is one hundred and five years of age, Enosh is born.
" Then began men to call upon the name of the LORD. " It was
suggested that there was that in Seth's life, corresponding to that of
Abel's—a testimony of faith—with the result that men began to call
upon the name of the Lord. [Note the force of " Then began men to
call.
" When ?—at the birth and naming of Seth's son. Enosh means
11
mortal man, " so that this name is an oracle, revealing the state of
the mind of Seth and others, and that wonderful line of men who called
on the name of Jehovah trace their beginning back to this time. Calling
on the name of Jehovah is evidently a thing that arises out of a sense
of Divine revelation and human weakness. —J. M. ]
For easy reference we may tabulate the genealogy of Genesis 5*
as follows: —
Adam
130 years old.
Seth born.
105
Seth
Enosh born.
Enosh
90,
Kenan born.
Kenan
70,
Mahalaleel born.
Mahalaleel
65,
Jared born.
162
Enoch born.
Jared
Enoch
65,
Methuselah born.
187
Methuselah
Lamech born.
Lamech
182,
Noah born.
Noah
600,
When flood came upon
the earth.
1, 656 years from Adam to the Flood.
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From the above we observe that God allowed Adam to see the
seventh generation of his seed in Seth. He died when Lamech, the son
of Methuselah, was 56 years of age. It is also interesting to note that
Adam also saw 308 years of Enoch's walk with God, he dying 57 years
before Enoch's translation. We also find that Lamech, the father of
Noah, died 5 years before the Flood. Methuselah lived 5 years longer
than his son Lamech, dying the same year as the Flood. It was at
first questioned as to whether or not he perished in the Flood. This,
we believe, could not be so, for the words of verse 27 " and he died "
clearly indicate otherwise. We understand the name Methuselah
means " and when he is dead it shall come to pass. "
Noah was a man of faith and became an heir of righteousness
thereby (Hebrews 11. 7. ) The ark was 120 years in building, during
which time Noah was an herald of righteousness (2 Peter 2. 5). [Has
the 120 years not to do with the reduction of the age of men rather than
with the building of the ark ? " I n their erring they are flesh, therefore
shall his days be an hundred and twenty years. " The age-limit was
reduced at the Flood and again at the entrance of the law—" threescore
years and ten o r . . . . fourscore years. " Increased light brings
increased responsibility and accountability, with increased punishment
for the sinner, and the reduction of life on the earth 8 a kindness from
God for those who die in their sins. —J. M. ] Lamech would see the
ark within 5 years of its completion—Methuselah would see it finished.
That both Methuselah and Lamech would speak to their children about
it, we believe, could be rightly inferred. But like the brothers and
sisters of Noah (chapter 5. 30) " they knew not " of their danger, and
we have cause to fear that they perished in the Flood.
How quickly sin had run, and how far reaching its effect is
brought before us in chapter 6. verse 5. Compare Psalm 14. 3, Romans
3. 9-18. How sad their state ! " I t grieved Him at His heart " !
Verses 13 to 22 give to us the details of the ark; God gave the
Ian. The ark was a refuge from the impending judgment, and no
human invention must be introduced.
The ark speaks to us of the Lord Jesus Christ. He is God's
Salvation (Luke 2. 30, Acts 4. 12), the sinner's only refuge and shelter
from wrath. We thank God for an eternal salvation in His Beloved
Son, and our prayerful thoughts are for those over whom the judgment
of God still hangs.
G. A. J., W. J., W. C
FROM CLYDEBANK. —We compared the line of Adam (chapter 5. )
with that of Cain (chapter 4. ). These generations seem to be contemporary. Many interesting features were noticed, such as the striking
similarity between some of the names of persons in these two lines.
Cain builded the first mentioned city; Lamech is the first we read of
to commit polygamy; in Jabal we have pastoral life; in Tubal, music;
in Tubal-cain, metal-work. These men were the first to start the arts
and crafts attributed to them. (Compare Ecclesiastes 7. 29. ) A high
state of civilization is seen here, but without God, Lamech following
in " the way of Cain " and boasting of security in his evil-doing. Chapter 5. After reading after each name in turn " and he died, " we are
rejoiced to read that " E n o c h . . . . was not; for God took him. "
How did Jude know that Enoch prophesied the words we have in verses
14 and 15 of his epistle ? [In the same inquiring spirit we might ask
—" who told Jude of the contention of Michael with the Devil and of
Michael's words: ' The Lord rebuke thee ' " ? The One who inspired

YOUNG MEN'S CORNER.

35

Jude to write of this scene inspired him also to write Enoch's prophecy.
—J. M. ] When the son of Lamech (of Seth's line) was born he called
his name " Noah " saying, " This same shall comfort us for our work and
for the toil of our hands, because of the ground which the Lord hath
cursed. " We know that the Lord God cursed the ground for the sin
of Adam (3. 17), but is the curse referred to by Lamech not an extra
curse imposed by God because of the blood-shedding and corruption
of Cain and his descendants ? [There seems no reasonable doubt that
Lamech spoke of the curse which ensued upon the sin of Adam. Noah
was a comfort to those godly men of old; for he would carry on their
work in other scenes after the Flood had spent itself upon the earth. —
J. M. ] (Compare 4. 10-12, and Psalm 107. 33, 34. )
Chapter 6. We understand the " sons of God " t o be the godly
line of Seth. Their unholy alliance with the line of Cain had such evil
results morally, that the Lord said, " I will blot out man " (R. V. M. ).
"But Noah found grace in the eyes of the Lord. " Very important are
the words of verse 18, " But I will establish my covenant with thee. "
We learn therefore that the generations of Adam were carried
on through Noah.
GEO. DYER.
FROM WISHAW. —Eve acknowledges that God is the Giver of the
seed, the beginning of the godly line. Dr. Young translates verse 26 as
" A beginning was made of preaching in the name of Jehovah, " which was
thought to include calling on God in prayer, and also preaching the
word. (See 2 Peter 2. 5). [" Call" is the usual translation of the
Hebrew word here, and, no doubt, this calling included the building
of an altar and sacrificing. The attitude of those men who called was
Godward, not manward. Yet no man who called on the name of
Jehovah would fail to be a testimony to men in his so doing. —J. M. ]
Chapter 5. 24. The above authority translates " Enoch walked
habitually with God "; a happy resumption of the walk, interrupted
in Eden; and a full life story too.
Chapter 6. presents a dark picture, with the line of separation
broken. Some thought the " sons of God " were angels, " who kept
not their own principality. " (Jude 6. ) Others thought they were
the natural descendants of Seth. [Are the angels sexed ? are they
males to take unto them women or wives of all that they choose ?
The angels (unfallen) are sons of God without sex (Luke 20. 34-36), and
all believers are sons of God (no distinction being paid to whether they
are male or female in the flesh), for they are all one in Christ Jesus,
where there is neither male nor female (Galatians 3. 26-28). —J-M. ]
We understand that it is as a result of the intermingling of the
two lines in marriage that God states He will not always strive with
" man. "- May we weigh carefully the paths of our feet lest we sin
against our God and cause Him a similar sorrow of heart. R. BROWN.
FROM ARMAGH. —" And he died ": these words appended to
the lives of these men remind us of the fact that through the Fall
death passed upon all men. Enoch, who bore the beautiful testimony
that " he walked with God, " died not, but was translated while a
comparatively young man. What a difference is seen in the life of
Lamech, seventh from Adam in the line of Cain, a murderer, walking
apart from God, and that of Enoch, seventh from Adam, in the line
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of Seth, walking with God! It is seen from this chapter 5. that Adam
lived until about twenty-six years [126 years. —Jas. M. ] before Noah
was born and thus an accurate oral account, at least, of the creation
and subsequent happenings up to the Flood would, no doubt, be kept.
As the lamp of faith burned dimly we see that the forces of evil grew
stronger and bolder, until Jehovah passed judgment upon mankind.
Noah is seen as a light in the awful darkness that abounded and he,
like Enoch, " walked with God. "
Verse 12. It was pointed out that the words " his way " refer
to " God's way " upon the
earth. [I hardly think that the antecedent of his is " God "; M his " seems to refer to " flesh, 1' a term
indicative of man. Young translates it thus: —" All flesh hath corrupted its way on the earth. "—J. M. I
The ark, upon which the flood came, would speak to us of
Christ, the One upon whom the wrath of God came, and as all in the
ark were safe from the Flood, so all in Christ are safe from coining
judgment. In verse 18 we have the word " covenant " mentioned
for the first time; this was no doubt the same covenant referred to
after the Flood (chapter 9. 9-11). The animals came unto Noah to
be preserved. As there was enough food in the ark to satisfy Noah
and his family and to keep them until they came out into the earth
again, so also is there more than enough in Christ to satisfy and keep
those who are His until He come- and take us to be with Himself.
" And Noah did all that the Lord commanded him. " In these words
lies the secret of Noah's acceptance with God (2 Corinthians 5. 9).
T. CLARKE.

FROM STOKE-ON-TRENT. —A suggestion was made that the last
clause of chapter 4. verse 26, meant that the people then began to
call their gods by the name of the Lord, thus signifying a departure
from God rather than a seeking after Him.
[In the light of Exodus 6. 2, 3, one wonders whether men knew
God's name Jehovah at that time, or whether it was some name of
Jehovah upon which men called. There is no indication that they were
committing idolatry. —J. M. ]
There is no mention in chapter 4. of the length of the lives of
the descendants of Cain, whereas the ages of each of the descendants
of Seth are given, thus showing Jehovah's care over His own. Similarly
we notice that the ages of the descendants of Ham and Japheth in
chapter 10., are omitted and these of Shem's descendants are included
in chapter 11. Surely the long life of Methuselah (which means " At
his end it shall come to pass "), is a type of the grace of God which
restrains His judgment and offers salvation to whosoever will.
Chapter 5. verse 3. We know that Adam was made in the likeness and image of God (chapter 1. 26), and it was not thought that
the Fall changed this image (although some dissented from this view).
So Seth was born in the image and likeness of Adam, in his fallen state,
in contrast to the likeness that Adam had to God in Eden. [Does
not the very fact that God found it necessary to create persons anew
in Christ, and that the new man is created in His image, show clearly
that sin defaced the image of God in man ?—J. M. ]
The " sons of God " in chapter 6. were taken to be the sons of
Seth. Satan, the author of confusion, was working here in opposition
to the God of order.
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The title " Jehovah, " generally used as the Preserver in
connection with Redemption, is used in chapter 6. 1-8 and chapter
7. 1-5, whereas the title " God, " used in relation to Creation, is used in
chapter 6. 9-22.

W. C. BARTLETT.

[We are pleased to receive a contribution from our friends. — E D S . ]
FROM MUSSELBURGH AND EDINBURGH. —-With regard to the

statement of chapter 6. 2, " the sons of God saw the daughters of men
. . . they took wives of all that they chose, " we suggest that these
two classes can only be the descendants of Seth and descendants of
Cain respectively. The descendants of Cain may have been the
Nephilim—the giants—mighty in stature and physical strength whereas the line of Seth would be the godly and intellectual men. [There is no
indication that the descendants of Cain were a race of giants. It
might be, and possibly was, the case that the giants belonged to the
Cain line. It is evident from the reading that the Nephilim were
distinct from the sons of God, and also from the men of renown (or of
name), the fruit of the union of the sons of God and the daughters of
men. —J. M. ], It was the combination of these two that made he
mighty men, the men of renown. This combination, however, tended
to lower the standard morally, and thus God had to pronounce
judgment.
But Noah found grace in the eyes of the Lord. Noah was a
righteous man and God commanded him to make an ark to save his
family and also the animal creation. God must have told Noah the
distinction between " clean " and " unclean, " for as yet no law seemed to
have been given. The judgment was by water and all outside the ark
perished, for the flood was on the earth about a year.
Are the 120 years of Genesis 6. 3 years of grace that God gave
man before He brought the flood, or does it mean that God reduced
the years of mankind to 120 years ?
[ Primarily, I think it refers to the reduction of the age limit.
—J Ml
It would seem that God reserved fourteen clean beasts so that
from these sacrifices could be offered. (Chapter 8. verse 20. )
J. R., S. R.
FROM CROSSFORD. —-When we take into account chapter 4.,
verses 14, 15, 17, we begin to ask if there were other sons and daughters
born to Adam and Eve after Abel, but before Seth. It may be well to
notice also that in chapter 5. verse 3 the offspring named is not the firstborn, but rather the one of God's choice, and this may also apply to
verses 6-9, etc. The line of Seth was divinely chosen and probably
remained separate until Noah's days. The other sons and daughters
born to Adam, whether before or after Seth, leave no good record
behind them.
There is something refreshing in the closing words of chapter
4., after the dark record of Cain and Lamech. Truly there was godly
fear in these men whose long lives were perhaps a part of their reward
from God.
We read also concerning Enoch in Hebrew 11. 5, that " he had
been well pleasing unto God. " This was the apostle's highest aim
and should be ours too. (2 Corinthians 5. 9, Colossians 1. 10. )
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These men of Genesis 5. were worthy descendants of Adam, the
son of God, but latterly some of their children turned aside and corrupted
themselves; which hastened the growth of lawlessness and provoked
God to anger, and thus the natural descendants of this worthy line,
who were really " sons of God " fell (like Eve, through the lust of the
eyes) into error. Proverbs 4. 23 contains a fitting word of warning
to sons of God to-day.
We don't think that angels can possibly be included in the sons
of God here mentioned. Notwithstanding the fact that angels did
appear " as men " to Abraham and to others, we feel certain that no
heavenly being ever became a " real " man save Him who came for
the suffering of death. The Scriptures are plain with reference to
angels as having no sex. See references to angels in Matthew 22. 30,
Mark 12. 25, Luke 20. 35-36, and see also Luke 24. 39, Hebrews 1. 14.
Acts 17. 26 is important: —" He made of one " forbids the
introduction of any other. Let us remember, too, God's law—" After
its kind. " A man who could stand by faith against odds was required
and God made choice of Noah. In most ungodly surroundings, and in
the midst of such a faithless generation he laboured and preached
incessantly for so many, many years, and in such a way that he condemned the world, yet the Lord said in reference to Noah's day, that
in spite of such a faithful witness, " they knew not until the flood
came and took them all away. " Were seven souls his reward for six
centuries of toil for God ? We would do well to pray for a " double
portion " of his spirit, and to seek grace to follow those who " endured
as seeing Him who is invisible. " Nothing speaks more surely than
continuing stedfastly; and we ought always to pray and not to faint.
H. BRINDLE.

FROM LIVERPOOL AND BIRKENHEAD. —In the birth of Seth it is

noticeable how firmly Adam and his wife had laid hold upon the
promise of God in chapter 3. 15. Now, in renewed faith, they name
their son, " Seth, " meaning " substituted, " " For, " said the woman,
" God hath appointed me another seed instead of Abel. " Their faith
is rewarded, for, when to Seth there is born a son, Enosh, then " began
men to call upon the name of the LORD. " This would almost seem to
be a collective seeking after God, though in these early days, there is
no mention of sacrifice and altar, or place of approach in association
one with the other. It is not until we come to Abram's time after
the Flood that we get altar and place connected with calling upon the
name of the Lord (Genesis 12. 8). [We cannot, however, overlook the
action of Noah in building an altar and sacrificing on Ararat. As Seth
was given in place of a man who was slain because of his work at the
altar, we cannot fail to see the very close connexion there is between the
new boy and that which is connected with the altar—the calling upon
the name of Jehovah. —J. M. ] (We were reminded of Romans 10. 13. )
Chapter 5. gives us the generations of Adam, through Seth,
corresponding with Luke 3. This is doubtless a godly line of men
chosen by God, one of which, Enoch, comes in for special mention.
He who walked with God must have been a power for God with men.
Jude tells us that he prophesied. The prophecy, though not referred
to here, would certainly be made orally to men, "but it is thought that
the subject of his prophecy may be seen in the name he gave to one of
his sons, Methuselah. This name, we understand, is derived from
" math " meaning an adult (as of full length), and "shelach" a missile
of attack, a dart, -or a shoot of growth. Viewed in the light of subse-
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quent events, this name seems to point to the long-suffering of God
towards a world of ungodly men, extending the life of Methuselah
beyond that of any other mortal, before bringing the judgment of the
Flood. Enoch's translation before the judgment of the Flood is similar
to the promised rapture of the Church before the great tribulation.
(1 Thessalonians 4. 17. )
The divine record of Genesis 6. is abundantly confirmed by the
words of the Lord Jesus in Matthew 24. 37-39. Peter also in his second
epistle 2. 5, speaks of the preservation of Noah and seven others when
God brought a flood upon the world of the ungodly.
The entrance of sin into the world was undoubtedly the root
cause of the Flood. The spirit of God had striven with men for over
1, 600 years. Yet all flesh had corrupted his way upon the earth, and
the earth was filled with violence. The opening verses of chapter 6.
speak of the immediate cause of this corruption. Although God has
been pleased to reveal to us only very little concerning the higher orders
of creation, the words of the Lord Jesus in Mark 12. 25 indicate that
angels have not the power of procreation, for they neither marry nor
are given in marriage. Further, in the Lord's words in Matthew 24.,
there is not the slightest hint that angels were concerned in the marrying
and giving in marriage until the day that Noah entered the ark; men
only are contemplated. In the New Testament, the sons of God are
those who, having put faith in the Lord Jesus Christ, are led by the
Spirit of God (Romans 8. 14) and it may be, the expression is used in
Genesis 6. 1 in the same sense. So it would seem that we have here the
inevitable result of the godly ones of Seth failing to maintain the
separation from evil, particularly in the matter of marriage, thus
leaving nothing for God in the earth (see Deuteronomy 7. 3 and 2
Corinthians 6. 14).
On the other hand there is an intentional contrast of origin
between the sons of God and the daughters of men, which a spiritual
interpretation of the former seems inadequate to account for. Further,
the expression " sons of God " in the Old Testament is used only of
angels, e. g. Job 1. 6, 38. 7, Psalm 89. 6 (R. V. M. ), and Genesis 19., speaking
of the angels which came to Sodom, was put forward to show the
possibility of angels appearing as men in the flesh. From Peter and
Jude we learn of the existence of angels which have fallen, having left
their own principality, a. nd the Nephilim of verse 4 might have been the
unnatural offspring of such. These angels are, however, viewed as
being bound " committed to pits of darkness. " [The Nephilim and
the men of renown are quite distinct, and there is no indication that the
Nephilim were either fallen angels, or hybrids—half angel, half man. —
J. M. ]
From these, and other considerations, it may be possible to
judge between the rival theories put forward in explanation of this
difficulty.
What was Noah's part of the covenant which God said He would
establish with him ? (Genesis 6. 18) It seems clear that this covenant
was based on Noah's obedience of faith in preparing the ark, and was
in the nature of the establishing of a new order of things upon a purged
earth. [God keeps the covenant with mankind and beast kind because
of the fact that they were in the ark. No moral conditions are imposed,
obligatory upon man, so that he would be saved from another flood.
It was not a new order of things upon a purged earth to which Noah
came out of the ark. Sec the force of the words of chapter 8. 21, 22.
—J. M. ]
N. G. ADKINS.
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FROM BARROW-IN-FURNESS. —" Death reigned from Adam until
Moses " (Romans 5. 14). This is the word that impresses us as we read
the eight times repeated phrase, " And he died. " In the midst of this
scene of death, one bright gleam of light is seen, for concerning Enoch
these words were not used. We are told very little about him, but
that little is very important. Genesis 5. 21-24 gives us Enoch's walk,
Hebrews 11. 5 Enoch's faith, while Jude 14 and 15 records Enoch's
words. We wondered if this prophecy in Jude had a partial fulfilment
at the flood. We know that it has yet a future fulfilment. [The
judgment of the Flood is typical of coming judgment and, probably,
the prophecy of Enoch can be viewed in this way. —J. M. ]
Chapter 6. It was suggested that the " sons of God " may
have been descendants of the line of Seth as shown in chapter 5., while
the daughters of men may have been the descendants of Cain as shown
in chapter 4. This, however, was not held by all, the counter-suggestion
being that the sons of God were fallen angels, who came to earth and
took wives of the daughters of men. In this connexion Jude, verse 6,
was read in order to show that there were angels who left their proper
habitation. Only one human being in the Old Testament is called a
" son of God, " i. e., Adam. All other references are to angels. [The
" sons of the mighty " (ELIM) are angels (Psalm 89. 6), the " sons of
the mighty " (ELIM) (Psalm 29. 1), are evidently the sons of Israel
viewed in their exalted position as worshippers of God. They are
called " the sons of the Most High " (Psalm 82. 6) as those to whom the
word of God came, so that while angels are called " sons of God "
men, too, are viewed in the past and present dispensations in this
exalted way. —J. M. ] Concerning verse 4 Mr. Newberry suggests that
Nephilim means " fallen ones. " [The word Nephilim, besides Genesis
6., is found in Numbers 13. 33, and following this reference we find
that they were a race of men of gigantic stature. We may safely,
conclude that this applies to Genesis 6. —J. M. ]
If we compare chapter 5. 32 and chapter 7. 6, we find a space of
only one hundred years. Thus it is difficult to accept that Noah was
120 years in building the ark, as no definite scripture affirms this, even
if we read alongside of verse 3, 1 Peter 3. 20.
It is encouraging to notice that in the midst of such wickedness
there was one who found grace in the eyes of the Lord; this was Noah.
As far as we have noticed there are but two men in scripture concerning
whom it is said that they " walked with God ": Enoch and Noah.
It is said by the most eminent shipbuilding experts that the
dimensions of the ark were a perfect example of shipbuilding. How
could it be otherwise, when the Maker of heaven and earth was the
architect ? We understand the word " pitch " in verse 14 means
" atonement " or " covering " (the word being translated " atonement "
70 times in the Old Testament), so that Noah, from within, looked on
the " covering. "
Concerning the number of every sort of living thing we compared
chapter 6. 19 with chapter 7. 2. In the latter a difference is made
between clean and unclean. The reason for " seven " would seem to
be that sacrifice must be offered, and had Noah slain any beast in
sacrifice, had there only been two, he would have exterminated the
species.
Noah and his family were one year and seventeen days inside
the ark. [See " Calendar " by S. B. ]
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It is interesting to notice the obedience of Noah in verse 22.
Hebrews 11. 7 seems to suggest that it was the action of Noah which
condemned the world.
The words of God in chapter 7. 1 must have been very comforting
to this man of faith; " Come. " It is at once apparent that God was
within the ark, and was inviting Noah to Himself. Surely this is
suggestive at least of the invitation to the sinner, for " God was in
Christ reconciling the world unto Himself. " 2 Corinthians 5. 19.
J. McC
FROM LONDON S. E. —In the posterity of Cain (Genesis 4. ) no
mention is made of death, while in Seth's list (Genesis 5. ) the phrase
'' and he died " is frequent. Some supposed, in view of Genesis 4. 25-26,
that the line of Seth—in lieu of Abel—was righteous, and " Precious
in the sight of the Lord is the death of His saints, " says Psalm 116.;
consequently God records the passing of Seth's generations. God
has no pleasure in the death of the wicked (Ezekiel 33. 11) and it was
suggested that this is the reason that the death of Cain's children is not
mentioned.
There has always been a divergence of views regarding the
" sons of God " mentioned in Genesis 6. 2. The " sons of God " spoken
of in Job 1. 6 and 38. 7 seem to be angelic. Jude tells of angels who
left their proper habitation, and their sin is connected with that of
Sodom and Gomorrah, surely not without significance; and the wording
of Genesis 6. 4 suggests a parallel. Can the conclusion be that the sons
of God of Genesis 6. 2 are angels ? And has the request [command]
in 1 Corinthians 11. that women shall wear head-covering " because
of the angels " any connexion ? Against the above view, Matthew
22. 30 seems to mean there is no reproduction with angels (though the
phrase "in heaven" should be noted) and then in Luke 3. Adam is called
" the son of God. " [What Jude tells us is that angels which kept not
their principality are kept in everlasting bonds and so forth, and Sodom
and Gomorrah also are set forth as an example of eternal fire. The
cities about them, too, suffered the same judgment because in like
manner with Sodom and Gomorrah they gave themselves over to
fornication. The " like manner " does not refer to the angels, for
then the sin of angels would have been fornication and not the leaving
of their proper habitation, which I judge took place long before the time
of Genesis 6. The head-covering of the woman has to do with subjection, and has nothing whatever to do with the intercourse of sex,
lawful or unlawful. —J. M. ]
It was thought that Genesis 6. 3 means that there would be 120
years' delay before the Flood should actually come. Others thought
this word meant that the age-limit of mankind from then onward
should be 120, further limited to 80 or so in Moses' day, according to
Psalm 90. Genesis 11., however, gives a list of ages exceeding 120
and there are several other exceptions in the Old Testament. But
against the other explanation of the 120 years, it was noted that
Genesis 5. 32 and 7. 6 convey that the command to build the ark
came to Noah less than 100 years before the Flood.
DAVID A. HILL.

FROM CARDIFF. —Here we get the generations of Adam. The
chief thing about such life is the birth of the successor. This uniformity is broken in the case of Enoch. He walked with God. In the
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Epistle to the Hebrews, we find the secret of Enoch's career: Faith !
He had the inward witness that he was well-pleasing to God. Enoch
walked in close touch with God and God took him to Himself. This
wonderful exception is the result of a life devoted to God, amidst the
darkness around. This points on to the time at last when those that
are alive, and remain, shall not die but be changed and meet the Lord
in the air.
Genesis 5. 29. Does it not seem that Lamech in some way
seemed to give Noah over to God, and to realise the curse of God upon
the ground ?
Noah stands alone, in his generations, uninfected by the evil
around him. He is faithful; he does not find companionship on earth.
" He walked with God "; this phrase is only used of Enoch and Noah.
Two points are brought before us in the state of the world.
First, moral corruption, the second, violence.
Noah is warned of God, and builds the ark, according to all that
God commanded him, and by faith Noah prepared his ark; he realised
so perfectly that future with its destruction and deliverance, that his
whole life was moulded thereby. Does our faith realise that which
lies before us with anything like such clearness ?
WILFRED J. TOMS.

FROM KILMARNOCK AND GALSTON. —This section opens with the

birth of Seth, who was appointed by God to fill the place of Abel.
In the name which Seth gives to his firstborn we have an
acknowledgment by him of the infirm and wretched state into which
man had fallen through sin. The name given by God to man at the
first was Adam, as we see from the following chapter. The most usual
derivation of this word comes from " adamah, " soil, ground, and that
because man was made from the dust of the ground. Some, however,,
suggest " damah " (likeness) as the word from which it is derived. The
words of verses 1 and 2 of chapter 5. would seem to suggest the latter.
" In the likeness of God made He h i m . . . and called their name
Adam. "
Man, however, became " Enosh " through sin. In Jeremiah
17. 9 this word is also used in describing man: " The heart is deceitful
above all and desperately wicked or sick (enosh). "
It is good indeed, however, when a man realises such to be his
case and as a result calls upon the name of the Lord; see Romans
10. 9-13.
Chapter 5. gives us the book or register (see Nehemiah 7. 5) of
the generations of man, beginning with Adam and ending with Noah
and his sons. It covers a period of 1, 656 years. We noted that Adam
lived to see Lamech's day and died only 57 years before Enoch's
translation. He would therefore know, no doubt, concerning the
coming judgment which was foretold by Enoch in the name he gave
to his son (Methuselah). Enoch not only foretold coming judgment in
Noah's day, but Jude tells us of his prophecy concerning a day yet
future (which the Lord Jesus said would be similar to the days of
Noah), that of the coming of the Son of Man.
This knowledge was his, no doubt, because of the intimate terms
on which he was with God (see also Genesis 18. 17).
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It was also noted that the death of Methuselah occurred in the
six-hundredth year of Noah's life, in which year the flood of waters
was upon the earth. This was in keeping with the meaning of his name:
Methu—His Death; Selah—To Send.
The " sons of God " in chapter 6. were regarded by us to refer
to men of the believing line of Seth, and " the daughters of men " to
women of the apostate race of Cain; see Deuteronomy 14. 1, 32. 19.
In taking such for wives they were going astray, walking after the
desires of the flesh (see R. V. M. on verse 3), and not yielding themselves
to the ruling of the Spirit of God.
The Nephilim (from naphal: to fall) would seem to speak of men
of violence, assaulters, men who fell upon others, or who caused others
to fall; see Genesis 43. 18 and 2 Samuel 3. 34.
In the first eight verses of this chapter the word " Adam "
(man) occurs eight times. In verse 4, however, it is " enosh " that is
used for men of renown.
Their names, however, are not worth a place in God's record
of men. The name of Noah, however, stands out in that dark day of
apostacy as one that found grace in the eyes of the Lord; being
warned of God concerning things not seen as yet, he prepared an ark
for the saving of his house.

HUGH PIFER.

FROM TRINIDAD. —In the genealogy of Jesus Christ, in Luke,
we find Seth's name mentioned in the chosen line. Lamech's knowledge
of God's purpose through Noah brought comfort to himself in his toil
and sorrow (see verse 29). God saw Noah righteous, which we believe
is the reason for God's selection of him to be the preserver of life through
the Flood, in the ark which he himself builded and into which he and
his family were called, by God. [Note the contrast " I will destroy
man ": " B u t Noah found grace. " His salvation was based on grace.
Following this we are told that Noah was a righteous man. If he was
saved through his own personal righteousness, then grace was no more
grace. Following grace came faith, then out of faith flowed works.
—J. M. ] The corruption of mankind, seen by God, brought about the
destruction of the whole race, with the exception of Noah and his family.
We thought that 120 years mentioned in chapter 6. 3 was the limit of
God's long-suffering towards the Anti-deluvians during which period
God's Spirit strove with man, but to no avail. So God destroyed all
flesh, as Peter records in his epistle. God's favour to Noah is explained
in verse 9: —"A righteous man and perfect in his generation " and above
all he " walked with God. "
The Creator saw even the animal creation fit only for destruction.
We thought the covenant spoken of in chapter 6. 18, was the preservation of Noah with his family through the Ark. God's wisdom and foreknowledge are seen in preserving seven of the clean and two of the
unclean that Noah might have whereof to offer to Him after the flood.
W. Cox.
THE FLOOD, ARARAT,

AND THE COVENANT.
GENESIS 7. 6—9.

17

FROM BRANTFORD. —At this point Noah had carried out all theinstructions which God had given him relative to the ark (see Genesis
6. 22).
When God's appointed time came He called Noah, his wife, histhree sons and their wives into the ark. God also commanded Noah
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to take into the ark of the clean beasts of the field seven males and
seven females of each kind, and of the unclean beasts one male and one
female of each kind. In the six-hundredth year, in the second month,
and on the seventeenth day of the month, in the life of Noah, the
Flood commenced.
It is said by some that the Flood was only a partial flood covering
only the immediate neighbourhood where Noah lived, but if we read
the narrative closely, we will see that the highest mountains were
covered, all the high mountains under the whole heaven. This proves
that it was a universal flood. No one could devise any means of escape
from the judgment of God. So it shall be in a future day, for everyone
whose name is not found written in the Book of Life shall be cast into
the Lake of Fire. As the long-suffering of God waited in the days of
Noah while the ark was preparing (1 Peter 3. 20), so, in the present day,
God is not willing that any should perish but that all should come to
repentance.
In chapter 8 verse 1, we have a precious thought that God
remembered those who were His own and would not allow any of them
to perish. How much more shall He watch over us who are the Children
of God, we who are of more value than many sparrows.
When the ark rested on Mount Ararat, it rested on a cleansed
earth. Does this not remind us that one day when this lite with its
troubles and trials is over, we shall rest in our perfect and eternal home ?
It is precious to note three great characteristics in Noah's life—
He was a man of Faith, Work and Worship. These three features
should characterise everyone who wishes to be well-pleasing to the
Lord.

A. N. REID, J. C BELL.

FROM ATHERTON. —Noah was in the ark a period of one year
and seventeen days (chapter 8. 14) [see " Calendar " by S. B. ] during
which the whole earth was entirely cleansed of its guilty inhabitants.
To escape they might have tried, but the waters rose higher and higher
until the highest mountain was overtopped by fifteen cubits, proving
that man, however great his efforts, could not escape God's judgment.
Righteous Noah was inside—" Thee have I seen righteous before me
in this generation": (6. 9 and 7. 3). Whilst Noah was preaching
" they ate, they drank, they married, they were given in marriage "
(Luke 17. 27). They heeded not his message. The door was closed by
God, shutting the righteous in, and the ungodly outside. (See Luke
13. 25. ).
The ark rose with the ascending waters; the believers in the
Lord Jesus will rise above God's judgment. See John 5. 24 and Romans
8. 1.
The Lord Jesus has passed through those angry billows for us.
(Psalm 42. 7. )
The ark descends with the receding waters until it rests upon the
mountains of Ararat on the 17th day of the 7th month.
On the 1st day of the 10th month the tops of the mountains
could be seen, and forty days later Noah sends out a raven and a dove.
The former did not return, the latter came back finding no resting place
for the soles of its feet. Seven days later the dove is again sent out and
in the evening returned with an olive leaf in its mouth. What a
message of peace is here conveyed to us !

YOUNG MEN'S CORNER.

45

In the six-hundredth and first year, the second month and
seventeenth day of the month, the earth was dry, and Noah, at God's
instruction, went forth from the ark.
He was thankful for his deliverance, and out of a grateful heart,
he builded an altar, and taking of every clean beast and fowl, he offered
burnt offerings unto Jehovah, which ascended as a sweet smelling
savour to Him.
Exodus 14. 31 and chapter 15. might be read here. How thankful we ought to be, we who have known Jehovah's deliverance. We
can truly from the heart say, " Thanks be unto God for His unspeakable
gift. "
'
F.
H.,
W.
C
FROM WEST RIDING. —We noted the wonderful faith of Noah as

he waited seven days to see the fulfilment of God's word. While all
except Noah and his family were eating and drinking and making merry,
the wrath of God is poured forth upon them from the fountains hidden
in the deep sea, the windows of heaven and the clouds. The windows
of heaven and the rain appear to be mentioned separately, the one in
verse 11 and the other in verse 12; and again in 8. 2, the fountains and
the windows are the subject to the verb " were stopped, " while the
rain has a different and distinctly separate verb " was restrained. "
Also, as the waters in the clouds, the sea, and subterranean waters
are said to be totally inadequate to submerge the earth, we assumed that
the windows of heaven were above the heavenly bodies in the sky
(Psalm 78. 23). We noticed that blessing and providence also came
from the windows of heaven, the direct gifts of God (Malachi 3. 10)
(Psalm 78. 24).
Verses 18-24: the word "prevail" seems to imply the onward and
upward rising of the waters, until all that was in the dry land died,
including man, who is placed last, tor he had become more live and
abominable than any beast. (Romans 1. 28-32. )
After this storm and deluge of waters, the greatest catastrophe
the world has ever known, we again see the miraculous power of God
in a drying wind.
The raven seems to speak of the mind of the flesh, unclean,
wild, and unbroken, seeking freedom; but the dove typifies the
characteristics of one newly born again, full of the Holy Spirit, humble,
and obedient, or tame, which finds no rest or peace in the world, but
only in Christ, the Ark of Our Refuge and of Our Salvation.
Then we see again the tremendous faith and patience of Noah,
who does not hurry to leave the ark which he had entered at the words
" Come in, " manifesting the fact of God's presence within, but waits
and makes the others wait for the words " Go forth " and " Bring forth
with thee every living thing. "
Marvellous, too, that he does not become overwhelmed with
wonder at the havoc and debris of the flood which must have met
his gaze in every direction, but his soul is filled with thanksgiving and
praise and he, the nucleus of a " House of God, " commences to occupy
his hands in building an altar and offering sacrifices thereon unto his
Deliverer, So he foreshadows the "House of God" in this dispensation
wherein sinners, saved by grace from a lost world, are able to offer up
spiritual sacrifices of thanksgiving and praise through the efficacy of
the blood.
R. R.
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GENESIS IN THE NEW TESTAMENT.
(Continued from page 30. )
No. 5. —THE GENERATIONS OF ADAM.
Genesis.
No.
Ch.
By whom. N. T. References. Remarks.
32
5. 1-32
Luke
Luke 3. 36-38.
33
5. 18
Jude
Jude 14.
Enoch.
34
5. 24
?
Hebrews 11. 5.
Compare also 5. 2 with Matthew 19. 4, || Mark 10. 6.
No. 6. —NOAH AND THE FLOOD.
35
36

6. 9, 13-22 ?
Hebrews 11. 7.
7. 7-24
The Lord Luke 17. 26-27.

37
38
39
40
41
42

7. 7-24
6. 3, 9-22
7. 13, 23
7. 13, 23
7. 23
9. 4

The Lord
Peter
„
„
„
James

Matthew 24. 37-39.
1 Peter 3. 20.
„
3. 20.
2 Peter 2. 5.
„
3. 6.
Acts 15. 20-21.

On the way
Jerusalem.
In Jerusalem.

to

S. B.

A

FLOOD

CALENDAR.

Year. Mth.
Dates.
1656 1
5
12
19 26
2
3
10a 176 24
3
2
9
16
23
30
4
7
14
21
28
5
6
13 20 27
6
4
11
18
25
7
3
10
17c 24
8
1
8
15
22
29d
9
7
14
21
28
10 (1)e 5
12
19 26
11
4 11f 18g 25h
12
2
9
16
23
1657 1
li
8
15
22
29
2
6
13
20
27;
The months are lunar months of
alternately 29 and 30 days. All the dates
mentioned in Scripture except (e) fit in
this calendar of seventh days, {a), (d),
(f), (g), (h) are calculated from given dates.

a ch. 7. 4, 10
b „ 7. 11

1st day of
the flood.
c , , 8. 4
148th „
d „ 7. 12 & 8. 3 190th „
(40 days + 150 = 190)
e ch. 8. 5
221st
f,,
8. 6
260th „
(f-e - 40 days. )
g ch. 8. 10
267th „
h „ 8. 12
274th.,
i
„ 8. 13
309th „
j
„ 8. 14
365th „
(One solar year)
All except e are seventh days;
we can hardly resist the conclusion that they are also Sabbaths.
S. B.
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REMARKS.
In sharp contrast to the Lord's words: " It repenteth Me that
1 have made them" (chapter 6. 7), we have the words, " But Noah
found grace in the eyes of the LORD. " Noah was saved by grace as
truly as we have been. Then we are told that Noah was a righteous
man, but we do not read of his righteousness until we are told of
God's grace to him. After this we read that he was " perfect in his
generations. ' This statement stands in contrast to—" and the earth
was c o r r u p t . . . for all flesh had corrupted his way upon the
earth. " No such abominations as men were practising found any place
in the genealogical tree of Noah. You can trace the clear, unpolluted
stream of Noah's generations from Adam, the first, to Noah, the tenth,
and also you read of Noah and his wife, and his sons and their wives.
But what a welter of corruption lay on all sides ! What a quagmire !
What chaos ! The fathers were bad and their sons grew worse.
Polygamy, corruption of morals, violence, murder, were rampant.
The whole system of mankind; the human Cosmos, the thing that God
set His heart upon and loved, was utterly corrupt beyond repair, and
this state of things grieved God at his heart. The only course, as God
saw it, was to destroy the race, except an uncorrupted remnant saved
in an ark, and to begin again by sowing the earth with this good seed.
The sons of God, the salt of the earth, might, to some extent,
have stayed the process of corruption had they maintained their
separation, and for their sake God might have spared, as he would
have done in Sodom, the wicked for the sake of the righteous, but, alas,
they too, led by the sight of their eyes, went astray. "The offspring of
their unlawful union with the daughters of men; we are told, were " the
h e r o e s . . . the men of name. " Their heroic deeds were, alas,
not prodigies of valour for God, as was the case with David and his men,
but were like the prowess of that man who was " a mighty one in the
e a r t h . . . a mighty hunter before the LORD, " whose might was
used to lead men from God.
The specifications of the ark, its size, wood, door, window; its
covering of pitch, within and without; the times mentioned in association with the deluge, especially when it rested on the mountains of
Ararat (the day of resurrection), are all points of importance. The
dove with its message of new life and Noah's observance of the division
of time into weeks also provide food for thought. The ark on the earth
and the arc (the rainbow) in the sky, bear a definite relationship to
each other. Those who were sheltered by the first from the storm,
are preserved by the other from a storm of like kind, for God said " I
will look upon it and will remember. "
J.
M.

QUESTION FROM TRINIDAD. —(1) What is meant by sons of God

and daughters of men ?
ANSWER. —The sons of God we understand to be men, not
angels, men who should have walked by faith, but, alas, their eyes
led them astray, and they saw that the daughters of men were fair,
and they not only married those who could be no help to them in things
spiritual, but, possibly, they committed polygamy, for they took them
women or wives of all that they chose. This is the beginning of the
story of the Flood. Thus it began and thus it ended. —J. M.
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QUESTION FROM TRINIDAD. —(2) Were the Nephilim mentioned

in verse 4 superhuman ?
ANSWER. —The Nephilim were evidently, if we compare what is
said about Nephilim elsewhere, supermen, but not superhuman. What
wickedness of man was at the bottom of the production of this race
of supermen we would hardly venture to think. The Flood ended their
career in Noah's day, but a race of such giants was present in Canaan
to oppose Israel's possession of the land. —J. M.
QUESTION FROM LIVERPOOL AND BIRKENHEAD. —Genesis 8. 21.

Does this mean that the curse of the ground (Genesis 3. 17) was
removed ?
ANSWER. —Dr. Young translates this passage thus: " Jehovah
saith unto His heart' I continue not to disesteem any more the ground
because of man, though the imagination of the heart of man is evil
from his youth; and I continue not to smite any more all living, as
I have done. ' " I think the curse here is not the lifting of the curse
imposed upon the earth through Adam's sin, but the curse of Divine
judgment in the destruction of the Flood. You will notice how Young
renders the word curse by disesteem. —J. M.
NOTICES.
Papers from Hamilton and Toronto were received much too
late for publication and are left over until next month, space permitting.
Mr. R. T. H. Home, 197, Woodchurch Road, Birkenhead, asks
for spare copies of monthly parts for 1928 for the completion of volumes.
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FROM SETH TO THE FLOOD. —GENESIS 4. 25—7. 5.
FROM HAMILTON. —Genesis 4. 25 would speak to us of the mercy
of God in providing another seed in place of Abel. Even if we look at
this from a human standpoint we could understand how this birth
would help to solace the hearts of Adam and Eve. What could we
learn from the words that Adam begat a son in his own likeness, referring
to Seth, as this is not said of Cain and Abel? [It cannot be inferred
from the fact that Seth was born in Adam's likeness, that Cain and
Abel or other of the sons of Adam were not born in their father's
likeness. —J. M. ] As we read chapter 5, the solemn words arrest our
attention, " and he died. " Truly it was the reign of death! In this
scene of death there arises an outstanding man of God, namely Enoch,
who walked with God. Jude 14 sheds some light upon this man.
Before his translation, God had marked His approval, but in what way?
Would it be in the fact that God spoke audibly to him and through him,
using him to prophesy? [The statement in Hebrews 11. 5, that Enoch
was well-pleasing to God, may be based upon what we are told in
Genesis 5. that he walked with God. We cannot think that those
who thus walked together did not commune with each other, and,
no doubt, as they communed God told Enoch how well he had pleased
Him. —J. M. ] We have the same possibility of pleasing God, as he
had, and we should seek to warn the ungodly of coming judgment
How cheering to find that amidst the darkness, there is one whose
light shone brightly—Noah, one who walked with God. How this
reminds us of Him who was the Light of the world and who ever walked
with God!
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We find in the sixth chapter that God's heart is grieved as He
looks upon the ruin of man and He sets about punishing those who had
sinned so grievously. But Noah found favour in the eyes of Jehovah.
Then God shews him the way of escape from the coming judgment.
The condition of the world at that time is referred to by the Lord Jesus
in the words, "As it was in the days of Noah, as shall it be also in
the days of the Son of Man " (Luke 17. 26 A. V. ). Would we be right
in thinking that the people who were in the Ark would speak of those
who are taken, those who are watching, when the Son of Man cometh,
while the others are left exposed to the judgment of God? [Note the
force of " took " in Matthew 24. 39: " The flood came, and took them
all away. " Then verse 40, " one is taken "; that is, " taken " here
evidently refers to their being taken in judgment. As the flood took
away the wicked in Noah's day so shall the coming of the Son of Man
take away the wicked in that great day. —J. M. ] The invitation to
Noah would tell us that God's presence was in the Ark. What a
beautiful picture is later presented to our view, that of a righteous man
on a purged earth offering sacrifices to God! God smelled a sweet
savour, a savour of rest.
ANON.
FROM TORONTO. —In the divine plan it was necessary that one
should take the place of Abel. The righteous had been murdered,
but Seth was given to replace Abel, whom the 11th of Hebrews places
in high rank as one of those who had faith. Abel heard, and had faith.
Seth was, however, sent as the appointed seed, and Genesis 5. 3 tells
us of his character: a son in Adam's likeness, after his image. To
Seth was born a son, Enosh: " then began men to call upon the name
of the LORD. " Could we say that there was a people of God upon the
earth at this time ? [Collective testimony does not begin until the book
of Exodus, though it is evident that many of the chosen men of the
Seth line lived at the same time. Adam lived until the time of
Methuselah. —J. M. ]
We come now to Enoch, who stands out as a bright example
in those early days of how by grace a man can have communion with
God and so please Him. Enoch did not die: he was translated,
typical of those who shall be on the earth at the Lord's coming.
The sons of God in Genesis 6. are, no doubt, the children of Seth.
Circumstances have changed since the 26th verse of the 4th chapter,
for we read that they took them wives of the daughters of men. These,
we suggest, are the descendants of Cain. Sin and wickedness have
reached their zenith, and the Lord said, " My spirit shall not strive
with man for ever. " It repented Him that He had made man upon the
earth and grieved Him at His heart; hence we get the words, " I will
destroy man whom I have created. " But Noah found grace in the eyes
of the Lord.
Noah believed God concerning the judgment of ungodly men:
he believed in the coming storm and so prepared the Ark. Only eight
souls were saved out of millions. How like the world to-day!
A. PIPER.

NOAH AND HIS DESCENDANTS. —GENESIS 9. 18 to 10. 32.
FROM LIVERPOOL AND BIRKENHEAD. —This portion contains the

record of the early descendants of the three sons of Noah, and how they
peopled the earth after the flood.
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An incident in the family life of Noah is the occasion of a pronouncement on the future of his posterity. That the words of Noah
on this occasion were divinely inspired is evident from a consideration
of events which point to their fulfilment.
It was in the line of Shem that God would find His delight, and
that men would be caused to exclaim " Biassed be Jehovah. " This
has its complete fulfilment in Christ. How Canaan became Shem's
servant may be seen in the fact that those Canaanites which were
allowed to remain in the land of Canaan (together with their children)
became bondservants to the children of Israel. (See Joshua 9. 23—
Gibeonites; Judges 1. 28; 1. Kings 9. 21. ) Why Canaan and not
Ham was cursed is not clear.
The descendants of Japheth peopled the isles or coastlands of
the nations. They became great colonizers and peopled the greater
part of the world, thus fulfilling the prophecy, " God enlarge Japheth. "
There is the important spiritual fulfilment of this prophecy, as indicated
in Ephesians 2. 13, wherein the Gentile nations, which once were far
off, are made nigh in the blood of Christ.
In the list of descendants of Noah's three sons in chapter 10.,
special mention is made of those peoples, etc., with whom God was about
to deal: Babel (later Babylon) in the land of Shinar, the Canaanites
in the land of Canaan, and the Children of Eber, from whence came the
Hebrews.
Of the descendants of Ham, Nimrod his grandson is seen to rise
above his fellows and become a mighty one in the earth. He was a
mighty hunter before the Lord. Although we are in doubt as to the
meaning of this, it does seem to be in commendation of the man, if
we judge by the use Abraham and others make of the expression
" before the LORD " (e. g., Genesis 24. 40). [I am doubtful that the
words " before the LORD " are words of commendation concerning
Nimrod. There is a sense in which all men are before the Lord (see
Proverbs 15. 11). —J-M. ] He was the first to possess a kingdom, which
was located in the land of Shinar.
It is very singular that the posterity of Canaan (the one who was
cursed) should take up their abode in Palestine. This is suggestive of
a move on the part of the adversary to forestall God's future people
in their occupation of the land of God's choice.
The generations of Shem are given up to the two sons of Eber,
named Peleg and Joktan. In the days of Peleg the earth was divided.
Was this a physical division of the earth, or a scattering of the people
of the earth " after their families and in their nations, " consequent upon
the confusion of tongues?
[Deuteronomy 32. 8 sheds light on this
question. When God scattered men from Babel and separated men
in consequence, He gave to the nations their inheritance, which means
He divided the earth and set for them their bounds of habitation
(Acts

17.

26)

—-

J.

M.

]

N.

G.

ADKINS.

FROM STOKE-ON-TRENT. —We first remarked upon the order of
Noah's sons, namely Shem, Ham, and Japheth (verse 18) but noted
that in chapter 10. Japheth and his descendants were mentioned first
and Shem and his last. When all are mentioned together Shem, the
chosen one, is placed first, as in the case of Terah and his seed, but when
separated Shem is mentioned last as the important one whose line
is to be developed further. It was seen that Japheth was the elder
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from Genesis 10. 21 (R. V. M. ), but whether Ham or Shem was the
youngest was in some doubt, though the order and its reverse would
seem to lend cogency to Shem being the youngest. Can we be clear
on this point ? [If we follow the reading of the R. V. M. the order of age
is Japheth, Ham, Shem, and this agrees with their order in the genealogical record. Shem, Ham and Japheth is the order from the youngest
to the oldest, beginning with Shem, the chosen son of Noah. —J. 'M. ]
It was suggested that Japheth is the ancestor of the western
nations, Ham of the coloured race, and Shem of the Jews, and that this
can be seen in Acts where we have the Eunuch (Ham) Acts 8., Saul
(Shem) Acts 9., and Cornelius (Japheth) Acts 10.
The question was raised as to whether we are right in saying
" the dark sons of Ham. " In connexion with this we were referred
to Psalm 87, verse 4, and Psalm 68, verse 31, the margin (in both cases)
giving Ethiopia as Cush, which name we have in Genesis as that of a
son of Ham. Thus some at least of Ham's descendants were coloured.
A. G. S.
FROM GLASGOW. —Simply and truthfully the sad story of Noah
and his vineyard is unfolded. Strange to say, Ham is passed over and
the curse falls upon Canaan, his son, who is destined to be a servant
of servants to his brethren. Would this be because God had already
blessed the sons of Noah, or because Canaan was a sharer in his father's
sin? [Why the curse should come upon Canaan for his father's wrongdoing is one of the secret things which belong unto the Lord, so far as
I am aware. There is no indication in the passage that Canaan played
any part in the sad episode. —J M. ]
Although recognising Shem's part in the incident, Noah's heart
rises in blessing to the Lord, the God of Shem, who put such noble
thoughts into the heart of his son. " It is God which worketh in you
both to will and to work for His good pleasure. "
Noah entreated God to swell the numbers of Japheth, but not
with the intention of his becoming a rival to Shem. The prophecy
indicates that the dwelling was to be Shem's, and Japheth was called
to share, while Canaan was to be their servant. That it was prophecy
is clearly seen in the following chapter where an outline is given of the
actual positions of the three sons and their descendants.
W. ARCHIBALD.

FROM CLYDEBANK. —Genesis 9. 18, 19. —" Shem, and Ham, and

Japheth. " As this is the invariable order in which the names occur, it
would seem that they stand according to birth. The R. V. M. on chapter
10. 21, would seem to favour Japheth being the eldest, but most
scholars prefer the text. [A comparison of Genesis 5. 32, 7. 6, and 11. 10,
will show clearly that Shem was not the eldest. He was only 97 when
the flood came, so that he was not born when Noah was 500 years old.
J. M. ] " Of these was the whole earth overspread" (see v. 19, also
Acts 17. 26). Deuteronomy 32. 8 is interesting here, " When the Most
H i g h . . . set the bounds of the peoples according to the number of
the children of Israel. " This number being twelve, we suggest that
this division of the peoples of the earth is for purposes of administrative
government. [Note that Deuteronomy 32. 8 does not say that God
separated the children of men according to the number of the children
of Israel (this is what our friends mean), but that He set the bounds of
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the peoples according to the number of the children of Israel, which is
a different thing. He set the bounds of men from the days following
the flood so that His people might have their portion from Him. —
J. M. ]
Verse 20, " And Noah began to be an husbandman " (a man of
the soil). It is sad to see this man of faith deceived with wine (compare
Proverbs 20. 1). Ham was guilty according to the standard of a law
given later, yet understood in some measure at that early time.
Shem and Japheth display a totally different spirit; in going " backward, " they acted contrary to the natural man, grace prompting their
action.
In chapter 10. it is interesting to note that of Japheth, we have
only sons and grandsons; of Ham we have great-grandsons; and of
Shem, children to the fifth generationGEO. DYER.

FROM ATHERTON. —Noah having failed to rule himself (compare
Proverbs 25. 28 with Proverbs 16. 32) he was unfitted to rub over
anyone else, and his folly gives an occasion of stumbling to his son
Ham. From this account we see how serious are sins of the flesh, and
their consequences. We do well to remember the exhortation of
Galatians 5. 16, " Walk by the spirit, and ye shall not fulfil the lust of
the flesh. " Galatians 5. 16-24 is worthy of our study.
In chapter 10. 15-20, Ham's descendants, the Canaanites, were
characteristic of their father, and for their fearful abominations were
driven out of the land. (See Deuteronomy 9. 4 and 18. 12).
In contrast to Ham's action that of Shem and Japheth toward
their father's shame was an act of dignity. In association with this
we thought of the words of 1 Corinthians 13. Love and meekness form
a foundation upon which can be built a life of godliness.
Jehovah is pleased to call Himself the God of Shem from whom
according to 1 Chronicles 1. 24-28 Abraham was descended.
Verse 27 seems to mean that Japheth was to dwell in the tents
of Shem, but such could hardly be the true meaning for in chapter 19.
we see how that Japheth and Shem had definite lands assigned to them.
Therefore the " him " of verse 27, was thought by some to mean God
Himself. [The " him " of this verse refers to Japheth and not to God.
Japheth was to dwell in the tents of Shem in which he would share in
Shem's blessing and know Shem's God. This will be true when the
words are fulfill d also—" Rejoice, ye Gentiles, with His people. "
These words have a partial fulfilment in this dispensation. —J. M. ]
The nature of the curse upon Ham, and the extent of the blessing upon
his elder brothers would suggest that to Noah was revealed the sin of
his youngest son. Romans 11. 24 was submitted as the fulfilment of
Genesis 9. 27, the tents of Shem referring to the Jews, and Japheth
to the Gentiles, as the wild olive grafted in.
We suggest that verse 9 of chapter 10. does not convey admiration for Nimrod, but shows that he was a mighty one in opposition to
Jehovah. It was a characteristic of the Anakim that they had " great
cities walled up to heaven, " whilst God's people dwelt in tents.
R. C. K., WC.
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FROM WIGAN. —We see, in the prophetic blessing of Shem,
the godly seed whose genealogy is patiently traced by Luke from
Adam, through Seth to the Lord Jesus.
Noah's drunkenness and nakedness is a sad passage in the life
of one of God's righteous ones, and the record of such a passage
testifies to the veracity of the Scriptures. Wherefore let him that
thinketh he standeth take heed lest he fall. The sin of Noah occasioned
sin in Ham which brought a curse upon him and his descendants. The
circumstances revealed vividly the characters of each of these men.
Love would have covered a fault. Ham dishonoured his father.
Love always counts with God, for love is of God. Read Romans
11. 23, 24 in connexion with the blessings. As we muse on God's
dealings with the nations we are reminded that, " As in Adam all die,
even so in Christ shall all be made alive " (1 Corinthians 15. 22), and
also of Revelation 5. 9. Is there any connexion between Genesis
9. 27 and Romans 11. respecting Japheth being enlarged and dwelling
in the tents of Shem? [See Atherton's paper and note therein. —J. M. ]
E. CREASEY, T. RYLANCE.

FROM HAMILTON (ONTARIO). —As we consider the remainder of

chapter 9. we are reminded of the scripture in Galatians 6. 7, " Whatsoever a man soweth that shall he also reap. " Then, as we think of
Noah's duty as a father to set forth a good example, we are caused to
remember the words, " Let him that thinketh he standeth, take heed
lest he fall. " We are none of us immune from the attacks of the enemy.
The result of this action of Noah leads to a curse and a blessing. Alas
for the posterity of Ham, for we read such names, in association therewith, as Sodom and Gomorrah, where wickedness abounded. The
Philistines also were descendants of Ham. But how refreshing it is
to think that Abraham was one of the descendants of Shem. Truly
God is not slack concerning His promise. He will fulfil His word
whether in blessing or cursing. Of course many promises are conditional and it will rest with us whether we shall receive them, but the
other promises that are unconditional rest with God and we can well
leave them there. How far-reaching was the blessing of Shem as we
further consider that promise to Abraham: " In thy seed shall all the
families of the earth be blessed. " We know this has had a partial
fulfilment in the birth of Christ, but the glorious fulfilment is yet
future. We can surely then learn the lesson from Shem, how that
God appreciates righteous ads and how far-reaching may be the
results! Our acts, our lives, will have an influence either for good or
ill, on those we come in contact with. An appreciation of that which
has been done for us by the Lord Jesus will help us to render to Him
gladly all we have and are.
R. MCKAY.
FROM CARDIFF. —The sanctified life of Noah, divinely recorded
(chapter 7. 1) without doubt had its weighty bearing upon the minds
and walk of his three sons (c. f. Deuteronomy 11. 18, 19). Ham,
however, when his father was drunken, erred in telling his brethren,
without, of his father's condition. By revelation or otherwise, Noah
know " what his youngest son had done unto him. " Someone thought
that Ham may have further uncovered his father in view of the word
" done " (verse 24). We rather thought that " done " refers to the
telling his brethren without. This spoke to our hearts of the seriousness
of repeating to others a brother's or sister's wrong-doing. The
descendants of Shem, of whom came the Lord after the flesh (Luke
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3. 36), seemed chiefly confined to th? districts surrounding what is
now known as Palestine, and th? descendants of Ham sojourned in
Egypt and probably from here went throughout the continent of
Africa (see Psalm 78. 51 and 105. 23).
Verse 21. Is the expression, " the father of all the children of
Eber, " a statement of Shem being progenitor of the Hebrews? The
Hebrew word for "Hebrew" is " Heber, " a "passer-over, " and it
has been thought that Abraham (chapter 14. 13) was first named as
such. Would you please explain this? [Abraham, called in 14. 13
"Abraham the Hebrew" was probably called the Hebrew because
he was one who had passed over the Euphrates. He had come from
Ur and was regarded, no doubt, by the Canaanites as a sojourner.
The children of Eber were not Hebrews in this sense and the reason
why Shem should be called the father of all the children of Eber is
for some other cause. Perhaps it is to be explained in the fact that
not only was Shem the progenitor of all the children of Eber, but he
ruled as a father over them even in their dispersed state. Following
the genealogy of Genesis 11., Shem was alive at the time of the call of
Abraham. —J. M. ]
Chapter 10. 5 seems to view the nations in their Isles, all divided.
Probably "Uz", of Sham's line left in the land that bears his name
traces of God's dealings with him, as witness Job 1. 1-5. A living faith
predominated in this line, and brightly shone at periods. See Job's
words and acts in Job 1. 5.
M. AUSTIN JONES 4

FROM LONDON, S. E. —In the curse uttered by Noah the subjugation of the land of Canaan by the Children of Israel was foretold.
The blessing and the cursing were fulfilled to the letter. [The case
of the saved Gibeonites illustrates the meaning of the curse. —J. M. ]
The wide territory assigned to Japheth from India and Persia in the
east, to the boundaries of Europe in the west, and possibly including
America and Australasia shows the great blessing awarded to Japheth,
besides his dwelling in the tents of Shem, Isaiah 60. seems to show the
ultimate blessing of the Jews, the descendants of Shem, to the nations
included in the enlargement of Japheth. Genesis chapter 10. 1 gives
an account in more detail of the generations of Japheth, Ham and
Shem.
Chapter 10. verse 9. Nimrod was a mighty hunter before the
Lord, the scripture states, and we may also see that he was a great
sinner before the Lord in that he was a hunter after men's souls to get
himself a kingdom and a name. This is the seed of rebellion against
God after the Flood and we find in chapter 11. the sin of rebellion full
grown.
J. G.
FROM TRINIDAD (U. S. A. ). —Noah comes forth from the Ark at
God's command and with God's blessing to be fruitful and multiply
and replenish the earth. This we see being fulfilled in verses 19-20.
A sad scene is here brought before us; Noah's vineyard led to
intemperance with its consequent curse on Ham. (See Titus 2. 2. )
The action of Shem and Japheth reminded us of Proverbs 12. 16.
Notice the pilgrim character of Noah in that he dwelt in a tent when
he had plenty of material perhaps in the Ark with which to build a
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permanent home. Shem and Japheth seem to follow their father
by doing the seme. Verse 27, " God enlarge Japheth and let him dwell
in the tents of Shem, " and brings to mind Hebrews 11. 9.
Noah lived after the flood to see the earth again filled with the
blessing of its Creator.
Japheth and Shem were jointly blessed because of their godly
discernment, while Ham's judgment, 1in Canaan, brings out the truth:
" To be carnally minded is death. * Ham's descendants were the
builders of Babel, also of the cities of Sodom and Gomorrah, all of
which God destroyed. Of Ham comes the Philistines who were a
thorn in the flesh to Israel. We trace the development of the moral
depravity of Ham's descendants from Ham to the destruction of the
cities of the plain.
W. Cox.
FROM BARROW-IN-FURNESS. Sad, sad indeed in the last record
concerning Noah, a preacher of righteousness for so many years, and
righteous before God in that generation (Genesis 7. 1), yet in his latter
days erring through wine. Small wonder indeed that Jehovah should
issue warnings throughout the Scriptures against its abuse. It causes
men to err (Proverbs 20. 1 and Isaiah 28. 7); it takes away the understanding (Hosea 4. 11); it brings forgetfulness of the law, and the
perversion of judgment to the afflicted (Proverbs 31. 4, 5).
Noah's sin, however, was used to display the diverse character
of his three sens. Ham, the father of Canaan, showed his own depravity
in that he told his father's shame to his brethren. What a contrast,
however, was the conduct of Shem and Japheth! Hearing of their
father's shame, they, taking a garment arid walking backwards (contrary to nature), covered their father. This was an action of love.
" Love—covereth all things " (1 Corinthians 13. 7 R. V. M.; see also
Proverbs 10. 12 and 17. 9). They received their reward (Genesis
9. 26, 27); on the other hand Ham's descendants received the curse.
(Compare Deuteronomy 27. 16) " A servant of servants shall he be
unto his brethren " (verse 25); this is interesting compared with
Joshua 9. 23.
Genesis 10. 8-11. Did Nimrod hunt men or animals? [We are
not told what he hunted, but the establishing a kingdom by might (for
" he began to be a mighty one in the earth ") cannot be done without
hunting men who resist. History bears witness to the rivers of blood
which have been shed in establishing kingdoms upon might. —J. M. ]
Verse 11 suggests that he was not satisfied with his possessions, but
went further afield to build cities and perhaps to conquer.
JOHN MCCORMICK.

THE TOWER OF BABEL. —GENESIS 11. 1-9.
FROM MUSSELBURGH AND EDINBURGH. —In Genesis 11. 1-9

they were all of one language and one speech, and they journeyed
eastward from Mount Ararat. When they had come to the plain of
Shinar they said, " Go to, let us make b r i c k . . . let us build us a city,
and a tower, whose top may reach unto heaven, and let us make us a
name; lest we be scattered abroad. " They seemed to want to leave
Something behind them that would make them famous. It might
also be meant as a place of refuge in case of danger for verse 4 says,
" lest we be scattered abroad. " The LORD wanted them to scatter
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for their own good, but Satan causes them to delay; meanwhile the
LORD has seen them at work. In verse 6 we read: " Nothing will
be witholden from them, which they purpose to do. " God again
comes down, this time to take action against them—" Let u s . . .
confound their language that they may not understand one another's
speech. " So the LORD being displeased soon puts a stop to the work,
and the people were scattered from thence upon th? face of the earth
as He had willed at first. Thus the city was left unfinished. The
name of it was called Babel (Confusion) because there the Lord confounded their language. Babel was the beginning of Nimrod's
kingdom.
M. H. & T. H., Sen.
FROM LONDON, S. E. —Babel begins with man's confederacy and
ends with confusion. It was suggested in our discussions that Babel
may have been near to the garden of Eden situated in the plain of
Shinar, where the great apostasy was before the flood. [The Scriptures
do not reveal where the garden of Eden was nor yet do they tell us
that the apostacy of mankind was in the plain of Shinar. Conjecture
should have a very limited scope. —J. M. ]
If we look at the words, " Let us build us a city, let us make us
a name this seems to be a challenge and God takes up this challenge.
An act of daring and impiety brought down God's judgment,
founded on his personal knowledge of man's sin.
It was suggested by one of our number that—
Judgment was expressed by various tongues, Genesis 11.
Grace was expressed by various tongues, Acts 2.
Glory was expressed by various tongues, Revelations 7.
ANON.

FROM WIGAN. —We find mankind congregating in the plain of
Shinar. The acts recorded here are suggestive of departure from God.
They learn the art of brickmaking, and replace the natural provision
of God. They seek to build a city to make them a name. The Name
of God is out of their thoughts and declension is apparent until the call
of Abram. God fulfilled His purpose in replenishing the earth by
confounding their language and scattering them. What a contrast
here to what we read in Acts 2. ! He who confounded their language,
when the necessity arose, gave power through the Holy Spirit
to men to speak in other tongues. Then again in Acts 8., in the
persecution which arose about Stephen, they of the church at Jerusalem,
except the apostles, were scattered abroad, yet, as in the case of
Genesis 11. in the wisdom of God it was for blessing and not evil.
E. CREASY, T. RYLANCE.

FROM BRANTFORD. —Since none but Noah and his family were
saved from the flood we can readily understand that the whole earth
was of one language and of one speech. [But there was only one language spoken by men, however so many they were, before the flood. —
J. M. ] As Noah's posterity journeyed in the east they found a plain
in the land of Shinar. Being of one mind they proceeded to build a
city and a tower whose top would reach to heaven. How this reminds
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us of men in general to-day who try by all sorts of ways to get to heaven.
We are living stones (1 Peter 2. 5); man-made Christians in man-made
religious systems of men may be compared to building with brick.
Man's ambition to be something is seen very clearly in the words, " And
let us make us a name. " True servants of God look for the name He
will give them in the coming glory.
Had these people been in the mind of God they would have
remained strangers in the earth like Abraham of a later date of whom
it was said: " He looked for the city that hath the foundations, whose
builder and maker is God " (Hebrews 11. 10). We could almost place
these people alongside of those mentioned in Philippians 3. 19, " Who
mind earthly things, " in contrast to those in verse 20, " Whose citizenship is in heaven, etc. "
When God comes down in judgment He confounds the language,
but when He comes down in grace the Gospel is heard in almost every
language under heaven.
When the language was confounded the building ceased. Since
we are to be builders we must all speak the same thing (1 Corinthians
1. 10), or the building will cease in our case also.
A. M. REID, S. SEATH.

FROM HAMILTON (ONTARIO). —The word Shinar means casting
out or scattering, and how true is the meaning of the word, for it is
from this place that Jehovah scattered the people abroad upon the face
of the earth. Brick is something manufactured by the hand of man,
but stone has to be cut out from the quarry of nature; so we are living
stones cut by the power of the Gospel out of nature's quarry and such
are to be builded together for a habitation of God through the Spirit.
Then Jehovah came down and saw the city and tower which the
children of men builded. How different is the coming down of God at
this time to that in Exodus 3. 7, 8, for there we find Jehovah had seen
the affliction of His people and heard their cry and had corns down to
deliver them.
We see here that man's thoughts are not God's thoughts, and
we also see how merciful God is. He did not come down and strike
them, but He changed their language so that they could not understand
one another, and He kept them from continuing in that sin.
" Let us make a name. " How many Christians to-day fall in
the same way, in the making of a name for themselves! Their minds
turn from the mind and will of God and turn to the elevation of their
own wills. So these people turned their thoughts to building a tower
whose top might reach into heaven. Whether their intention was
to reach unto God's throne or to escape God's judgment in case of
another flood, we know not. We would suggest the latter, for it would
seem they had forgotten God's promises that He would not destroy the
world again with a
flood.
R. MCKAY.
FROM ATHERTON. —It appears from 10. 5, 20, 31, that the
dividing of the lands was " after their tongues, etc. " (verse 31). And
again, the beginning of Nimrod's kingdom was Babel, a name given
to the place after Jehovah had confused their tongues, and scattered
them abroad, and when men had ceased to build (compare 10. 10 and
11. 9).
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" Let us make brick. " They were soon of one mind. It is
easier to get unity in practices that are evil than in things that are good.
Their reasonings were prompted by the Devil. " Let us build us a
city " . . . " a tower " . . . " make us a name, " were persuasions
from beneath and were designed deliberately to oppose the purposes
of God. They entirely shut God out of their thoughts.
There is a sad tone about the words of verse 6. In the light of
their happy position, God says—" and this is what they begin to do. "
Verse 8: God comes down in judgment, and with their language
confounded they are scattered upon the face of the earth. It is a
solemn matter for persons to set themselves up against God.
In chapter 3. we had recorded things which are the outcome of
God's judgment—things which exist in the present day. And now in
the differing tongues and the widely scattered nations we have another
link in the chain.
The critics to-day say that the book of Genesis deals with myths.
How can they, in the light of the overwhelming evidence which
surrounds us ? Such criticism is the tool of the Devil, who's masterpiece
is deceit and lying.
J. W. R., D. C.
FROM BARROW-IN-FURNESS. —" And they journeyed east "
(Genesis 11. 2): whether " they " refers to all the inhabitants of the
earth or not we are not prepared to say, but the wording certainly
suggests so. If so the state of things was truly alarming; for Noah,
Shem, Ham, and Japheth, would still be alive, assuming that the
dividing of the earth in 10. 25 has reference to the confounding of the
languages, and scattering of the people, in chapter 11. This incident
would take place perhaps some 150 years after the flood (c. f. 11. 10-19).
The blessing to Noah was, " Be fruitful and multiply and replenish the earth, " suggesting a spreading out, but h re men at Babel
are banded together in a confederacy with no thought of God, working
after the counsels of their own will.
The intervention of God put an end to this work, the whole thing
was left incomplete, and they were scattered; well might the place
be called Babel—confusion.
It is interesting to remember that in after years the city of
Babylon was erected in this vicinity (Daniel 1. 2), and it was in this
land of confusion that captive Israel was held. It was out of this
land that the remnant returned to build the house of Jehovah. We
remember, too, that in our day there is, as it were, a spiritual Babylon
consisting of man-made organizations—built up high with commandments and traditions of men, shutting God out—who say in effect,
" Let us make us a name, " while the glory of the invisible God is spurned.
From such turn away (see 2 Timothy 3. 5).
JOHN MCCORMICK.

FROM PAISLEY. —In process of time Noah and his descendants
journeyed east, or in the east. Now eastward is suggestive of departure
from God; e. g., " Cain went out from the presence of the LORD, and
dwelt in the land of Nod, on the east of Eden. " (See also Genesis
13. 11). Again, the entrance to the garden of Eden, and that of the
tabernacle were on the eastward side: thus if man was desirous of
coming to God, he must come westward.
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A plain is their choice of a dwelling place. God chooses a
mountain to dwell in—"the mount Zion which He loved " (Psalm
78. 68, and Psalm 132. 13, 14).
God had commanded man to " be fruitful, and multiply/and
replenish the earth" (Genesis 9. 1). Here we find them seeking to
keep together, with no thought of scattering over the earth. This is
no less than rebellion against God's word. They begin to build a city
to dwell in, and a tower, whose top they purposed should reach unto
heaven. We had two suggestions as to what they intended by building
this tower: —
(1) A place of security; possibly they dreaded another flood.
(2) A centre which would be seen from a great distance, to locate
the city quite easily.
We noted that the confusion of tongues scattered men, while
the gift of tongues brought men together (Acts 2. ).
The division of the earth took place during the days of Peleg.
Peleg (according to the Revised Version) was born 101 years after the
flood and died 340 years after the flood. Hence, Noah, who outlived
Peleg (Genesis 9. 28), would be there to convey God's promise to man,
" that He would no more destroy the earth by a flood. " S. S. JARDINE.
FROM CROSSFORD. —It is saddening to behold how quickly the
" children of men " went astray, after the way in which God had
spoken in judgment by the flood. Moreover, some of those actuallysaved in the ark remained to be witnesses for many, many years,
even to Abram's days.
The choice of a " plain " stands in contrast to God's choice,
recorded at Various times and for different purposes, viz., Ararat,
Moriah, Sinai and Zion. The purpose also was conrary, for it was all
designed by and for themselves. A " city " for commerce, a " tower "
for religion, and a " name " would feed their vain desires. This is the
seed of Babylon, past, present, and future, and reading Revelation
18. and kindred portions we think of the movements of our own time,
and also of the time when, without restraint, Babylon will flourish
commercially and religiously. The pointed reference to " brick for
stone" and " slime for mortar" suggests the thought that when
Babylon is rebuilded the substitutes and inventions for rapid building
will exceed all speculation, whether it be the material or religious.
Aware as we are that " stones " are used in God's building, and
knowing the " true grace of God " which has made us, like Peter was,
" living stones, " let us see to it that the truth holds us. We are come
to the " mount " and to the " city " (Hebrews 12. 22). The foundation
is laid, it is for us to set to work and endeavour to build thereon, gold,
silver, and " costly " stones. For the Lord will come to see the building
soon, and " each man's work will be tried of what sort it is. " H. B.
FROM PORT GLASGOW. —In Genesis 9. 1 God's Word to Noah

and his sons was to be fruitful and multiply and replenish the earth,
but in Genesis 11. we find them dwelling together in the plain in the
land of Shinar; they have turned away from the word of God, they
think only of themselves. God's way is not man's way, so they invent
brickmaking and have brick for stone and slime for mortar. This
tower would speak to us of man exalting himself, or of man's way of
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reaching heaven. Then God whom they left out of all their calculations
came down and confounded their language and that which they feared
might come did come, for they were scattered abroad upon the face of
the whole earth. At this point our thoughts were taken to Pentecost
(Acts 2. ) where the same God gave the disciples power to speak with
tongues so that men of every nation heard them speak in their own
language.
W. E.
FROM KILMARNOCK AND GALSTON. —Language would seem to

have been a gift from God to Adam at the first (see Genesis 2. 19, 20).
Would the words " confound their language " involve that the original
language was destroyed? [This is a profound and difficult question.
Some have thought that the Hebrew tongue was the language of Adam,
but the question at once arises, which of the sons of Shem preserved
this ancient tongue? It will be noticed from Genesis 10. 31, that the
sons of Shem spoke in different tongues, after the confounding of
language. If the Hebrew language was Adam's tongue then it would
be the language of Peleg, and so on to Abram. It would, however
be dangerous to allege this without proof. —J. M. ]
From Genesis 10. 25 we see that one of the descendants of Shem
(Peleg) received his name on account of this confusion of tongues,
resulting in the nations of the earth being divided. The number of
years from the flood to this man's birth we noted was 101. The words
" In his days, " however, would seem to speak of a time in his life later
than his birth. [If Peleg did not get his name until some time after
his birth, was he nameless until that time ? or was he re-named ? or
was he called Peleg at the first, his name being an oracle like Methuselah's? His being named Peleg presents a difficulty. —J. M. ]
It would seem from Genesis 10. 8-10 that Nimrod, the grandson
of Ham, was the prime mover in this movement of men. His name
seems to mean " Rebel. " He is spoken of as a mighty hunter before
the Lord. It would seem that it is more in reference to men than to
animals that he was so named. Many indeed were ensnared by him,
in this beginning of the kingdom—" Babel. "
Under this mighty leader as they moved eastward they found
the plain of Shinar where they started to raise a city and a tower.
We thought, in contrast to this, of lonely Jacob being led by God to the
Place, and of the stone set up for a Pillar and of the vast difference of
the name " Bethel " from Babel.
The main purpose of the city and tower was to prevent them from
being scattered abroad upon the earth.
Does this imply that men had no intention of spreading abroad
in the earth? (see Genesis 9. 1). Or, was it for governmental purposes
that all parts of the earth might be governed and controlled ? [" Lest
we be scattered abroad upon the face of the whole earth " seems to
indicate that mankind had no thought of doing as God had said,
replenishing the earth. They wished evidently to concentrate in a
city and to be city dwellers, but they were city-dwellers too soon.
(See Hebrews 11. 9, 10). —J. M. ]
From the word used in connexion with the tower would we
infer that they really thought of reaching heaven ? We noticed that
the words were not exactly the same as Genesis 28. 12. H. PIPER.
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FROM STOKE-ON-TRENT. —The fact of chapter 10. (the number
of souls mentioned and " their tongues ") being before chapter 11.
seemed to give difficulty and led some to wonder what people are
under consideration in chapter 11. Some considered that ALL are
included in chapter 11. in the light of verse 1. Can we have help on
this point ? [From the words of Genesis 11. 1, 2 and also verse 5 " the
whole earth, " " they, " and " the children of men, " there seems to be
no reason to doubt but that all mankind were engaged in the work
of Babel. The descendants of Shem, the chosen line, were there and
shared in the judgment (see 10. 31). Chapter 10. is a record of the
genealogy of Noah's sons and 11. 1-9 gives the account of how they
came to be scattered in the earth. —J. M. ]
Man, though told to replenish the earth, sought to avoid separation. He desired a metropolis. God's judgment in the confounding
of their language ended in their being scattered.
" Go to, let us go d o w n . . . ": we have these words but
thrice (here, Genesis 18. 21, and Exodus 3. 8), and always in judgment.
It is significant that they journeyed eastward, i. e. away from
God. " Was Noah a partaker in this seeing that he died but two years
before the birth of Abraham ? [It is possible that Noah was involved
in the folly of Babel. When one remembers that Abram and his
father were idolaters beyond the River, it is no great stretch of imagination to think of Noah, Shem, and the rest being engulfed in the tide
of that world-wide movement which led men from God. We should
not, however, dogmatise on the point. —J. M. ]
A.
G.
S.
REMARKS.
Contributions being so numerous this time the space available
is more than taken up. —J. M.
. QUESTION FROM TRINIDAD. —Please explain verse 27, chapter 9.

relative to Japheth dwelling in the tents of Shem.
ANSWER. —This is a patriachial blessing such as you find in
Genesis 27. 27-29 and Genesis 49. Whatever may have been the
experience of Japheth in his day of being enlarged and dwelling in
his brother Shem's tents and through Shem sharing both the knowledge
and blessing of God, it has especial reference to the descendants of
Shem and Japheth. The time would come when through Shem's
descendants—the Children of Israel—the descendants of Japheth,
who dwelt in the isles of the nations, would be blessed and that because
of Messiah who would be a Son of Shem. See Isaiah 49. 1-6 and manylike passaged as to what God says of the " Isles " and the " Gentiles. "
- J . M.
QUESTION FROM PAISLEY. —What does it mean by the saying:

" Like Nimrod a mighty hunter before the LORD? "
ANSWER. —This statement of Nimrod being a mighty hunter
before the LORD is connected to what follows—" And the beginning of
his kingdom was Babel. " There seems no reason to doubt that he
hunted down all who would oppose him in the establishing of his
kingdom. His kingdom was like that of Nebuchadnezzar—-founded
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upon might; for of Nebuchadnezzer it is said: " He whose might is
his god " (Habakkuk 1. 11), and he pursued men with his drag net to
take them (verses 14-17). So also, I judge, did Nimrod, and he was
mighty in that work. —J. M.
Question from Kilmarnock and Galston. —With reference
to the cursing of Canaan by Noah are we safe in concluding that he was
the cause of his grandfather's drunken or naked condition?
Answer. —We cannot come to a conclusion without sufficient
evidence for doing so. It seems strange to us that God should visit
the iniquity of the fathers upon the children to the third and fourth
generation, yet that is what He says in the law he will do. There is
nothing to show that Canaan played any part in this dark episode in
Noah's life. —J. M.
Question from Kilmarnock and Galston. —Was the action
of Ham commendable in making known his father's condition to Shem
and Japheth.
Answer. —Surely not!—J. M.
Question from Kilmarnock and Galston. —Is it Ham or
Canaan that is referred to in chapter 9. 24 ?
Answer. —Ham, I judge. —J. M.
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THE CALL OF ABRAHAM. —GENESIS 11. 10—12. 9.
FROM ARMAGH. —We have here a genealogy ending in Abram,
who came through Shem, and from Abraham the genealogy of Christ
is reckoned (Matthew 1. 1).
When the earth began to be replenished again, men's lives
were shortened; God ordered this.
Verse 27. Here begins the story of Abram, who occupies an
outstanding place in both the Old and New Testaments. An idolatrous
country, Ur of the Chaldees, was the land of his nativity and Joshua
24. 2 tells us that his father Terah served other gods. Abram's wife
was Sarah and Abram himself said, " She is the daughter of my father "
(20. 12). Chapter 11. ends with their removal from Ur of the Chaldees,
but leaves them in Haran, God's purposes being temporarily thwarted
by Abraham's association with his own kith and kin.
Chapter 12. opens with God's call to Abram. God chose
Abram that He might reserve a people for Himself, to whom His
oracles might be delivered, among whom His true worship might be
maintained, and with whom His ordinances might be established until
the coming of Christ. We have in the call of Abram a precept and a
promise; in this we have the trial of Abram's faith, whether he could
leave all and go with God, alongside a sixfold promise (Genesis 12. 2, 3).
The sixth, or last, promise, was not the least, but the crowning promise
of all, pointing to the Lord Jesus Christ (Galatians 3. 7-9), in whom all
the promises are yea and amen (Romans 9. 4, 5). All this should
speak forcibly to our hearts, we who have heard God's call and obeyed
(1 Corinthians 1. 9), to enter into and enjoy His promise (2 Corinthians
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6. 17, 18). Alas! how many of God's children allow trivial things to
hinder the call to separation. Hebrews 11. 8 tells us of the obedience
of Abraham's faith; he went out not knowing whither he went, but
trusting in the sure promises of God; see Philippians 3. 13-14.
Hebrews 11. 13-14 shows us the exercise of Abram's faith; he
looked beyond his present surroundings. Abram saw Christ's day and
rejoiced. He journeyed on still towards the south. Wherever Abram
pitched his tent, he erected his altar; what an example for those in the
Fellowship of God's Son! "For our citizenship is in Heaven";
Philippians 3. 20-21. We are strangers and pilgrims here, and we
should lay well to heart Hebrews 10. 23-25, carrying out 1 Peter 1. 5-9.
B. WEST.

FROM ATHERTON. —Abraham had two brothers, Nahor and
Haran, the latter having a son named Lot. These dwelt with Terah
their father in Ur of the Chaldees, where Haran died. Between
verses 30 and 31, God appears to Abram, which agrees with what
Stephen says as recorded in Acts 7. 3.
The call of God to Abram was an individual call, and involved
complete separation from country and kindred; yet we find in Genesis
11. that Terah and Lot associated themselves with him to go into the
land of Canaan. It was agreed by all that neither his father nor his
brother were involved in the call. Some held that it embraced his wife
Sarai; others dissented from the inclusion of his wife. [It is true that
Abram was the one who was called of God, but what of the promise of
seed if there is no woman? Note, too, the high place that is given to
Sarah in 1 Peter 3. 6: " Sarah obeyed Abraham, calling him lord. "
She evidently learned the truth of Abraham's call from her husband
and was willing to take her place at his side in all his earthly pilgrimage.
Worthy woman!—J. M. ] When God calls " o u t " He calls " i n t o "
and Abram's separation was not complete until he was in the land of
Canaan. It is the same to-day; the call of God to the individual is,
" Come out " . . . and I will receive you in " (2 Corinthians 6. 17).
What the land of Canaan was to them as an earthly people, the Fellowship of the Son of God is to us as a spiritual people; see 1 Corinthians
I. 9. The person who responds to the call of God to-day must be
prepared to leave parent, relative, or friend for His Name's sake.
Abram's progress was hindered by his kindred, so that he dwelt in
Haran until the death of Terah. Then the call was repeated, arousing
him to a sense of his position and responsibility to that call. [The
call of Genesis 12. 1 I take to refer to the original call in Chaldea—" Get
thee out of thy country. " Did God repeat that call in Haran? He
went out of Chaldea by faith at the call of God according to Hebrews
I I . 8. Stephen tells us in Acts 7. 4 that he came out of that land, but
when it comes to his going out of Haran it is—" God removed him
into this land. " Did God remove Terah by death and was that death
the means in God's hands of removing Abram?—J. M. ]
" In thee shall all the families of the earth be blessed. " What
a vast field this covers! We think how many millions of people have
benefitted eternally as the result of this prophetic word; for they
which be of faith are blessed with faithful Abraham (Galatians 3. 9).
Though Terah was dead Abram had much to endure because of
Lot, as we learn from later chapters.
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Verses 7 and 8 give us a further promise by God to believing
Abram, that his seed should inherit the land of Canaan, although the
Canaanite was then in the land (verse 6) and " He gave him none
inheritance in it, no, not so much as to set his foot on; and He promised
that He would give it to him in possession, and to his seed after him,
when as yet he had no child " (Acts 7. 5). Abram's faith triumphs—
as faith in God always will—and Abram built an altar unto the Lord
and called upon the Name of the Lord.
E. B., W. C
FROM BARROW-IN-FURNESS. —A remarkable feature of the

genealogy of Genesis 11, as compared with that of chapter 5, is the
omission of the oft-repeated words—" and he died. " We noticed that
from Adam to Noah there are ten generations, and from Noah to
Abraham there are also ten.
From a casual reading, it would seem that Abram was the eldest
son of Terah, seeing that his name is placed first; but this is not the
case. If Abram was born when Terah was 70 years old and Terah died
in Haran at the age of 205 years, this would make Abram 135 years
old when his father died. Chapter 12. 4, however, states that Abram
was 75 years old when he departed out of Haran after the death of his
father.
It would appear, too, from the reading of chapter 12. that Abram
received the call from God while he was in Haran. But a glance at
other passages quickly dispels this idea (see Genesis 15. 7 and Acts
7. 1). The 4th verse seems to make this point more clear: " The
Lord had said unto Abram " (12. 1), thus taking us back to Ur of the
Chaldees. Joshua 24. 2-3 would give the thought that Abram was
beforetime an idolator. We are inclined to think, however, that he
was one of those who were seeking after God, with the result that the
Creator chose him to show His purposes in mankind.
The command given to Abram is interesting in that it is threefold, the way becoming gradually narrower. To get out of his country
would not, perhaps, be quite so difficult as to leave his kindred, while
to do the latter would be less painful than leaving his father's house.
Terah (whose name, aptly enough, means " turning, duration, or
wandering") proved a hindrance, for they came unto Haran and
DWELT there. This was not what God required, and it is needful that
the hindrance should be removed. It was then that Abram moved on,
taking with him Lot, who later proved a thorn in his side.
Though Abram did not at the first obey to the full, God is
not unrighteous to forget his work of faith. Hence, this action of
coming out and going forth to a land which he knew not is given a
worthy place in Hebrews 11.
We are reminded, too, of the promise, " I will make of thee a
great nation, " when as yet Abram had no child, and in the light of
11. 30 such an event was humanly impossible. And again, " In thee
shall all the families of the earth be blessed, " thus preaching the Gospel
beforehand unto Abram (Galatians 3. 8-9).
It was not until Abram reached the land of Canaan that the
promise of the land to his seed was given, and it is worthy of note that
in the one verse the land and the altar are closely associated. This
opens to us what is afterwards revealed, that the altar can only be found
in the place of the Name.
J MCCORMICK.
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FROM CLYDEBANK. —It would seem from verse 31 that Terah
took the lead in the departure from Ur of the Chaldees, but from
Acts 7. it is quite clear that Abraham is the instigator, and not Terah.
It is evident that Terah did not hear the call of God, and therefore proved a hindrance to Abraham, until removed by death. There
is yet another man with Abraham who will ultimately prove a hindrance
also, for we read in verse 5 that Abraham took Lot, his brother's son:
sorrowful results followed, and nothing but keen separation would
avail.
The glories of Ur of the Chaldees are well known to-day, as well
as its idolatry, and Abraham, like his fellow-citizens, was an idolator
until the God of Glory appeared unto him (Joshua 24. 2). The appearing of the God of Glory made such an impression upon him that the
glories of Ur faded from his mind for ever, so that we read in Hebrews
11. 8, " By faith Abraham, when he was called, obeyed to go out, not
knowing whither he went. "
In Isaiah 51. 2 God says of Abraham, " I called him, " and in
Nehemiah 9. 7-8, we have the expressions, " The LORD the God, who
didst choose Abram, " . . . and, " foundest his heart faithful before
Thee, " so that to Abraham the words of Revelation 17. 14 could be
applied: " called and chosen and faithful. "
GEO. DYER.

FROM MUSSELBURGH AND EDINBURGH. —Abram, we judge, was

the youngest son of Terah, born when Terah was 130 years old; we
are therefore surprised at Abram's statement in Genesis 17. 17 (see
also Romans 4. 19: " His own b o d y . . . as good as dead "). [As
we compare the ages of Terah and Abraham we may wonder at Abraham's conclusion in regard to his body, but we must remember that all
men to-day even are not of equal vitality. Abraham did view his
body as good as dead, and Sarah's too, in a similar state, and the birth
of Isaac was a miracle undoubtedly. —J. M. ]
The reading of Genesis 11. and 12. alone would cause us to think
that God's call came to Abram in Haran after the death of Terah;
but Acts 7. 2, Joshua 24. 2-3, Nehemiah 9. 7 show that the God of
Glory appeared to Abraham before this. Most of us thought that
Abram would be a worshipper of idols, like the rest, before God
called him. God's call was definitely to Abram alone, but he must
have revealed to his family the fact of God's call.
Terah is mentioned as the leading figure when they left Ur of
the Chaldees. They stop at Haran, where Terah dies. Would Acts
7. 4 suggest that God reminded Abram, on the death of Terah, that he
had not arrived at his destination? [See note in Atherton's paper.
—J. M. ] It is when he gets to the land that he builds an altar and
offers sacrifice (12. 7 and 8). This is the response of faith. What a
change from the idolatrous worship of the lands from which he had
come !
J.
A.
&
R.
S.
FROM KILMARNOCK AND GALSTON. —Abraham was born, it

would seem 352 years after the Flood, and two years after the death
of Noah. In this connexion, however, verse 26 presents a difficulty
and also verse 32 of chapter 5., as it would seem from other verses that
Terah was 130 when Abram was born and Noah 502 when Shem was
born.
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Neither Shem nor Abram, therefore, were born first, yet both
stand in a closer relationship to God than any of their brethren.
The main point before us in this section is the call of God to
Abram when he was in Ur of the Chaldees. It would seem from Joshua
24. that Abraham at one time worshipped and served other gods.
There came the day, however, in his experience when, as Stephen so
beautifully puts it, " The God of Glory appeared unto our father
Abraham. "
God's word to Abraham was one of separation—" Get thee out
of thy country and from thy kindred, and from thy father's house. "
Separation for him was essential if he would know divine blessing, and
also be a means of blessing to others. This also is true to-day and those
divinely enlightened are required " to come out from among them and
be ye separate. "
Terah (which means " delay ") was a hindrance to Abram in
giving effect to the word of God. From verse 31 we might be inclined
to think that it was Terah who had received commandment from God,
as he is presented to us as the leader, but God's word elsewhere shows
that it was to Abram He spoke. They go forth from Ur of the Chaldees
with good intentions to go the full distance, but alas! they never got
out of Mesopotamia. Influenced, no doubt, by his father, Abraham
also settled down at Haran. How long he was delayed here one cannot
say, but it was not until God came in, and Terah was removed in death,
that Abram by faith obeyed God's voice and went out, not knowing
whither he went.
H. PIPER.
FROM STOKE-ON-TRENT. —Our subject—the Call of Abram—
brings before us separation, and we learn from Abram that nothing
can be done for God without separation from the things of this world.
We saw that Abram was only partly obedient to the call " Get
thee out, etc., " of chapter 12. 1, and he had to be separated by God
before any blessing could come. In view of Acts 7. 2, we took the
A. V. rendering of 12. 1 as correct: " Now the Lord HAD said, etc. "
Two suggestions were made in respect to chapter 11. 31, one
that Terah emigrated from Ur and Abram with him; the other, that
Abram, having received the call, confided it to Terah, and went from
Ur, his father accompanying him. (We should value other opinion
on this point. ) [In view of what is said in Acts 7. and Hebrews 11.
we learn that it was the call of God that moved Abram from Ur and of
course Abram moved Terah; yet in the genealogical record of Genesis
11. we are told that Terah took Abram, the father took the son, for the
son would stay no longer in Ur of the Chaldees. —J. M. ] [The significant
phrase concerning Haran, that he died in the presence of his father
Terah, should not be overlooked, especially as we have the Land of
Haran referred to. His name means " Enlightened, " which also is
perhaps not without significance. He may have found a residence
westwards and returned to his native place to die. Was he an
" enlightened " man, used of God to stir up Terah and possibly Abram?
—A. T. D. ] In Joshua 24. 2, we read of Abram serving idols. Canaan,
the land of verse 1, has not yet been fully possessed by Abram's seed,
but the promise will be fulfilled entirely in a coming day.
G. H. H. BECKETT.
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FROM TRINIDAD, COLORADO. —We notice that Abram came out

of Mesopotamia at the call of God (see Acts 7. 2-4), accompanied by
Terah and Lot, who were evidently not called of God. Their presence
seems to have caused the dwelling in Haran until the death of Terah
(whose name means " delay "), when it was possible for Abram to
continue his journey to the promised land, he then being 75 years of
age.
Abram at this point assumes his rightful responsibility. We
read that Terah took Abram whereas in 12. 5 Abram took Sarai and
Lot and all their substance and " they went f o r t h . . . to go into the
land of Canaan; and into the land of Canaan they came. "
In verse 6 we find him at Shechem and Jehovah appeared to
him there and renewed his promise, saying, "Unto thy seed will I give
this land, " " and there builded he an altar unto Jehovah. " From
thence he removed to the east of Bethel and west of Ai and pitched his
tent (suggesting his pilgrim character) and there again builded he an
altar and " called upon the name of Jehovah. "
Thus far we trace the path of this great patriarch who, by faith,
" when he was called, obeyed to go out unto a place which he was to
receive for an inheritance; and he went out, not knowing whither he
went. "
The call of God must be heard and obeyed implicitly, if we are
to please Him and receive His blessing.
W. W. Cox.
FROM GLASGOW. —" Your fathers dwelt of old time beyond the
r i v e r . . . and they served other gods. " Men had departed again
from God, and the speakings of God in the Flood were seemingly
forgotten. From a scene of idolatry Abram was called. God Himself
spoke to him. God came into his life as a reality. It was with no
Babylonish ideas of God that Abram left Ur of the Chaldees.
Abram was the called man, Terah—never. The word from the
LORD was to Abram, and is found in chapter 12. 1-3. This would
appear to have been spoken in Ur. Other men of his own day and
time might want visible gods to worship, but Abram went out at the
call of an unseen God, not knowing whither he went. He walked by
faith.
Abram, the Hebrew, was destined to a wonderful place in the
purposes of God, for of him was to come great Israel, and through him,
in its own time, blessing was to flow out to the Gentiles. Here we have,
right at the beginning of things, the vital truth that separation is
essential to Divine blessing.
The incision was deep—country, kindred, and father's house.
But he " counted Him faithful who had promised, " so Abram went
out, as the LORD had spoken unto him, and after a long halt at Haran,
at last he came to Canaan. How interesting then to turn to the close
of his life and there read: " And the LORD had blessed Abram in all
things. " Verily, God is faithful! He had promised; He would perform. Abram had done his part—God did His.
J. L. F.
FROM CARDIFF. —The " God of Glory " appeared to Abram
(Acts 7, 2-4), how, we know not. Some wondered whether it was the
outcome of Abram telling his father of God's call that Terah took a
drominent part in the starting from Ur of the Chaldees. God removed
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the cause of the delay at Haran—Terah. We thought it very striking
indeed what we read in chapter 12. 5, for here Abram is the moving
spirit in this fresh start. " The souls which they had gotten in Haran "
suggests that they had stayed there a good while. Some wondered
whether Abram knew that Canaan was the land that God meant for
him, when he first started, seeing we are told in Hebrews 11. 8 " that
he went out, not knowing whither he went. " [It seems evident that
before Abram left the land of the Chaldees he knew that he was going
to the land of Canaan. See Genesis 11. 3 1 : " They went forth with
them from Ur of the Chaldees, to go into the land of Canaan. " Note
too Joshua 24. 3, how God led him. " Not knowing whither he went "
seems to mean that he knew not the land to which he was going; he
had no knowledge of what it was like. —J. M. ] But, having obeyed the
word of God, and having got to the place to which God meant him to
get, God again appears to him, and whilst at first it was " unto the
land that I will shew thee, " now God says " unto thy seed will I give
this land. " Now Abraham knows he is in the promised land. It
must have been pleasing to God that at last His servant had arrived,
and he is now able to reveal Himself more fully, to shew to His servants
His purpose. This further revelation of God caused him to build an
altar unto Him who had thus appeared unto him.
T. DOBLE.

FROM LONDON, S. E. —We have now reached in our study one
who is fitly called " the friend of God, " and Abraham stands out as
a mighty man of faith in a dark, idolatrous generation. God is always
to be found by those who honestly and diligently seek Him, and of such
was Abraham. This seems clear from Joshua 24. The " they " of
verse 2 does not seem to include Abraham. He comes in verse 3.
[Note verse 2, " your fathers "; these are the fathers of the nation of
Israel—not Nahor (except, of course, you view Nahor as the grandfather of Rebekah), but Abraham and Terah. I cannot see how
Abraham can be cleared from the indictment of being an idolator in
Ur. —J. M. ]
In Abraham we have the election of one who was to be the father
of the nation which was to be the People of God. Abraham would seem
to be Terah's youngest son. God often selects the younger son as
witness Isaac, Jacob, Ephraim, and also Moses. This is very interesting
and suggestive.
From Acts 7. it would appear that God appeared in person to
Abram. The God of Glory appeared and the revelation was such as
to convince Abraham that He was indeed the true God. Surely never
man had such promises: a son, a land, a people and a kingdom. He
staggered not, and it was counted for righteousness.
He pitches his tent and builds an altar between Bethel and Ai.
Now Bethel means " The house of God " and Ai " a heap of ruins. "
This seems suggestive.
The command was fourfold: " Get out from c o u n t r y . . .
k i n d r e d . . . father's h o u s e . . . unto a land. "
The promise also was fourfold: " I will make thee a great nation
. . . I will bless thee and make thy name g r e a t . . . I will bless them
that bless thee and curse them that curse t h e e . . . In thee shall all
the families of the earth be blessed. "
H. J. OWLES.
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FROM LIVERPOOL AND BIRKENHEAD. —The call of Abram is

one of the most important epochs in the history of God's dealings with
men. Coming as it does midway between the fall of man and the
death of Christ, and midway between the Flood and the Exodus, it
marks the commencement of God's dealing with a nation by His choice
of a man, whom God purposed to be the father of a great nation, and
many nations. The A. V. rendering of Genesis 12. 1, " Now God had
said unto Abram, " is more in keeping with Acts 7. Abram was, of
course, already out of his country when he was in Haran, and " thy
father's house " would seem to be inappropriate after his father's death.
[See Kilmarnock and Galston's paper re Mesopotamia. —J. M. ]
It is thought, therefore, that there was but one call or appearance
at the outset, and that was when Abram was in Ur of the Chaldees,
and that God led him onwards from that place unto the land of Canaan.
It is instructive to notice Abraham's progress in his life of faith
in God. At the outset there is some suggestion of delay through
hindrances which had to be overcome. His father and certain of his
father's house accompany him to Haran, where they settle down, and
Acts 7. is very suggestive when it says that God " removed " him from
Haran. It is said that the name Terah means " delay, " and so, at
the outset of the new life there is a warning against delay in obedience
through hindrances from without.
God answers the obedience of Abram, and appears to him at
Shechem when he has come into the land. Not only is the call of God
accompanied by exceeding great and precious promises, but He will
continue to make Himself known to the obedient one and confirm His
promises again and again.
N. G. ADKINS.
FROM WEST RIDING. —Although Abram's father and his kindred

were idolaters yet his obedience to the call, and other incidents in his
life, shew a surprising knowledge of God's integrity in keeping His
word, a knowledge which, it was suggested, he obtained from his forefathers, among whom were Noah and Shem. [It is somewhat dangerous
to speculate as to how much Abram learned from Shem and such like,
but his upbringing in an idolatrous home had a blighting effect on such
teaching, if such there was. Abraham's faith finds a truer base in his
dealings with a Personal God than in all the instruction he may have
had otherwise. —J. M. ]
An interesting feature of chapter 11. was that God's decree had
begun to be fulfilled (6. 3), for men's lives were getting shorter.
Terah was thought to be a type of the body of sin (Romans
6. 6 and 7. 24), with whom Abram could never have been able to fulfil
God's commands in obedience, service and worship in a new land.
While Terah lived Abram could not be totally obedient, but at Terah's
death God could further reveal His purpose to him in the land. Does
" the families of the earth " speak of present blessings through Christ
as well as Millennial blessings through Him? (Galatians 3. 8 and 16).
[It speaks of God's blessing upon the Gentiles through the Gospel,
whether in this age or the age to come. —J-M. ]
We had some discussion on the fact that Moses in this chapter
uses a name, which up to that time had not been given (verse 8), for
Bethel was the name given to it by Jacob, it having been formerly
called the city of Luz (Genesis 28. 19).
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It is also noticeable that the name Jehovah is used instead of
the names Elohim, El and El Shaddai, whereas we are told in Exodus
6. 3 that God was not known to Abraham by that name.
R.

ROGERS.

FROM BRANTFORD. —We can picture from Joshua 24. 2 the
environment of Abram, when called of God, whilst beyond the River
in the land of his nativity. He served other gods. What a remarkable
conversion he had ! The God of Glory appeared to him (Acts 7. 2; perhaps the Lord Jesus Christ, John 1. 18), saying, " Get thee out of thy
land, and from thy kindred, and come into the land that I shall shew
thee. " It is not without significance at this point to read Isaiah
51. 2 where we are told God called him when he was one; yet Terah,
Lot, and others went with him (Genesis 11. 31). The motive that
prompted Abram to leave the land was faith. He obeyed and went
out, not knowing whither he went (Hebrews 11. 8), but willing to go
where God would lead.
It is evident that Lot had never heard the call of God like Abram.
It took circumstances to prove it (Genesis 13. 5-12). Perchance Terah
also was only influenced by Abram's movements, but instead of being
a help, he appears only to have been a hindrance (Acts 7. 4).
A. MCDONALD, J. GIBSON.

FROM TORONTO. —The call of Abram is unique in many respects;
born 2008 years after Adam's creation, he comes on the scene midway
between the creation of Adam and the coming of the Lord Jesus.
The God of Glory appeared unto him when he dwelt in Mesopotamia
before he dwelt in Haran (see Acts 7. 2) and said, " Get thee out from
thy country " and so forth. Terah, Abram's father, seems to have
been impressed, for we read that Terah took Abram his son, etc., and
came to Haran. It would seem that Abram had not fully grasped the
call, for his father goes with him to Haran; afterwards God removes
Terah and the call comes again to move on. A crisis has arisen in the
life of Abram and how beautifully he meets the crisis, for we read
that by faith Abram when he was called, obeyed to go out. [When did
the call come to Abram? and where did the God of Glory speak, in
Ur or Haran? " Abraham when he was called, obeyed to go o u t . . .
and he went out. " This was out of the land of Chaldea. —J. M. ] He
heard the God of Glory speak, he believed what God said, he did what
God told him to do, and thus by faith passed through the crisis, and
entered into blessing. The fulfilment of Genesis 12. is seen in our Lord
Jesus Christ. God has justified us by faith (see Romans 5. 1, also
Galatians 3. 8). We, then, are blessed with faithful Abraham.
H. W. WOOLLEY.
ABRAHAM'S EGYPTIAN EXPERIENCE AND HIS
SEPARATION FROM LOT. —GENESIS 12. 10—13. 18.

FROM TORONTO. —Abram comes to Canaan and there builds an
altar at Bethel and calls upon the name of Jehovah, thus marking
an advance in his knowledge of Jehovah. We follow him with interest,
as it is instructive to us upon whom the end of the ages has come.
A famine in the land causes him to go down, with sad results, both
immediately and later. His course is indeed downward, down to
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Egypt, typical of the world, and his course is marked by deception in
connexion with his wife. Jehovah brings him back to the place he
went from and then trouble arises between his herdsmen and the
herdsmen of Lot. Abram gives Lot his choice, and Lot chooses the
well-watered plains of the Jordan. Lot pitches his tent nigh unto the
gate of Sodom, and how sad to read that Sodom was a wicked city!
How different with Abram, after that Lot was separated from him!
Jehovah says to him " Lift up now thine e y e s . . . , " and promised
to give to him and to his seed all the land. See 2 Corinthians 6. 17-18.
What infinite blessings are promised to us if we do as the Lord would
have us do! May we indeed have the cleansing as spoken of in 2 Corinthians 7. 1. May we also deny ourselves and take up our cross and
follow him (Matthew 16. 24). Surely He is worth our very best. Let
us aim to be faithful, as was Abram, and seek to win the overcomer's
crown, even as the Master has said, " To him that overcometh will I
give to sit with Me in My throne, as I also overcame, and sat down with
My Father in His throne. " (Revelations 3. 21).
H. W. WOOLLEY.

. FROM PAISLEY. —" Abram went down into Egypt. " How sad
to think that Abram left the land and the place of the altar, where he
had called upon the name of the LORD ! Such a departure could only
be attended with difficulties and sad consequences. In a later day,
God pronounced a woe upon them that went down to Egypt for help
(Isaiah 31. 1). Under the same circumstances God would not allow
Isaac to go down to Egypt, but told him to dwell in the land. God is
able to keep men alive in time of famine (Psalm 33. 19). Verses 11-13
can be read profitably with chapter 20., verses 11-13.
In Egypt Abram increases in riches, but there was no altar there,
and no calling upon the name of the LORD. Moreover, his wife was
taken by Pharaoh with a view to becoming his wife. Pharaoh, however,
was conscious of divine visitation, and Sarai was restored to her lawful
husband.
Abram went up out of Egypt to the place where his tent had
been at the beginning, to the place of the altar, which he had made
there at the first. Here Abram could call upon the name of the LORD.
Abram's migration to Egypt, the plagues upon Pharaoh and
his house, and Abram's exodus remind us of what took place at a
later time with his descendants, in the same land.
Lot was much less concerned than Abram was, with his wrong
location, so long as he was prospering in this world. Thus he and
Abram separated, the former choosing the well-watered plains, while
the latter " dwelled in the land. "
It is interesting to note that the land of Lot's choice was
included in the portion promised to Abram (verse 15). It is not till
God tells Abram to arise and walk through the land that he removes
from the place of the altar. In Hebron he builds another altar unto
the LORD, who had appeared unto him these many times.
S. S. JARDINE.

FROM BARROW-IN-FURNESS. —All the great men of scripture
seem to have been tested in what is their strongest point, and how sad
it is to think that often they failed! Thus David failed in his integrity,
and Solomon in his wisdom; in Genesis 12. 10-20 Abram failed in his
faith.
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We are sure that it was God's intention that his called-out one
should sojourn in the land of promise, living a life of faith even in the
midst of famine. He went to sojourn in Egypt. Would we be right
in saying that, for the moment, his eyes were away from God? [No
doubt this was so. His Egyptian experience and its consequences left
a dark stain on a wonderful life of faith, and brought him, no doubt,
much sorrow in his home life. —J. M. ]
With Abram, as with all others, one wrong thing led to another.
Fearing for his life, he is tempted to engage in deceit. He did not tell
what might be termed a deliberate lie in saying that his wife was his
sister (see chapter 20. 12), but his motive was to deceive. Well might
the Egyptians request such a one to go his way, for through him they
were plagued. Thus Abram came back to the place where his tent
was at the beginning.

J. MCCORMICK.

FROM ARMAGH. —Abram was not directed by God to go down
into Egypt, but it is to his credit that he did not turn back to Ur of
the Chaldees. Compare Hebrews 11. 15 and Galatians 4. 9.
His great fault was denying that Sarai was his wife. [Abram
did not DENY Sarai as his wife, and, although he practised deceit, his
great wrong was in being in such a position as necessitated deceit.
Jas. M. ] Abram failed in his strongest point: " faith. " Let him that
thinketh he standeth take heed lest he fall. Abram had to return
to Bethel to enjoy communion with God. We too must come back
to the place where we have erred, and confess our sin, and give up the
thing that hinders (verses 5 to 9). The cause of separation between
Abram and Lot was their riches. There is a danger in desiring to be
rich (1 Timothy 6. 9). Riches may separate friends, yet neither
riches nor poverty will separate God from us. We appreciated Abram's
dealing with Lot, and his unselfish spirit. We linked " Let there be
no strife, I pray thee " with Ephesians 4. 31-32. Lot, in his choice,
was guided and governed by the lust of the eye.
Let us seek first the Kingdom of God and His Righteousness, etc.
Abram was called " alone. " Lot was not called by God. Hence the
danger of being in, but not of, the Fellowship of God's Son.
God appeared to Abram after his separation from Lot, and
renewed His promise to him. Our communion with, and testimony
for, God are often hindered by unlawful associations. Complete
separation from everything contrary to God's Word and Will is
necessary for His people.
B. WEST.
FROM PORT GLASGOW. —Abram did not learn the will of God in

a day, and at this stage in his life his faith and knowledge of God were
not strong enough to keep him in the land with God, despite the famine.
Here we are reminded of the words in Matthew 6. 19-34, also Romans
1. 17. Egypt may be a land of earthly plenty, but Abram also found
that death was before him, because of Sarai, his wife.
To get out of his difficulty Abram uses his own wisdom and the
deceit was imitated in later days by his son. God does not condemn
Abram for his failings, but they are put on record that we might learn
therefrom. Abram's faith was increased by his experience and when
the time came for him to separate from Lot, he gave the choice to the
latter and trusted God for his portion. And even after the wellwatered plains were chosen by Lot there was plenty left for Abram,
as we see from verse 14.
W. E.
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FROM LONDON, S. E. —" The just shall live by faith, " and the
proof of faith is more precious to God than gold that perisheth. A
famine revealed Abram's lack of faith. Notice that he went down to
Egypt. Still further did he err in denying his own wife. But Jehovah
had gracious and honourable purposes towards Sarai for, according to
the flesh, the Messiah was to come through her.
We are not told that God spoke to Pharaoh, as he did on a
similar occasion to Abimelech. Did He do so? [It seems as though
Pharaoh learned through the plagues the error of which he had been
guilty. See how the Philistines also learned their mistake at a later
time in this way. (1 Samuel 6. )—J. M. ] Abraham became richer and
richer at the direct expense of his wife's peril. These very riches
afterwards proved the cause of the strife amongst his own and Lot's
herdmen. Abram then went UP and returned to the place where
his tent had been at first. Here is the principle, we thought, for all
backsliding ones. They must commence anew, and with the loss of
all that has gone before. Is this so ? [I cannot say. Much will, I fear,
depend on the attitude of heart of the backslider and why he goes
astray. The failure of faith is, and must be, classed in a different
category than the rebellion of the will. Certainly Abram is credited
in the Scriptures with an act of faith prior to his departure into Egypt
(see Hebrews 11. 8). But his return after the lapse in Egypt, where
there was no altar, nothing for God, to the place of the altar is of prime
importance. He returned to the place from whence he went astray. —
J. M. ]
Lot at first chose the plains, near an attractive city, but later
we find him right in the city, taking part in its government amongst
very ungodly sinners.
Abram thus freed had the promise renewed, with the addition
that " His seed should be as the dust of the earth for multitude. " He
was told to walk up and down the land and make-it his own.
H. J. OWLES.

FROM CROSSFORD. —Obedient to the call, Abram had reached
the land which he was to receive for an inheritance, but the Canaanite
was there. The land of promise became the scene of sore famine, and
God appeared to be silent. What was Abram to do ? How he thought
of Egypt we cannot tell. Egypt only brought sorer trials and greater
dangers for it took him away from God. The mutual arrangement
(see Genesis 20. 13) between Abram and Sarai was weak and unworthy,
but the Lord pities them that fear Him. Great indeed would be their
relief, and their wonder too, when restored to each other unharmed.
Guarded by those whom they had feared, they learned how that the
Lord had even reproved the king of Egypt for their sakes. How good
to note that Abram went up out of Egypt to the place and to the altar
which he had left, a restored man, yet at a cost not only to himself,
but also to others.
The scarcity of food which gave rise to the strife would be the
result of famine, and only of a temporary nature, but it proved
disastrous to Lot. [Is not the emphasis rather on their greatness
in numbers than on any scarcity of food ? They would have plenty
to eat, but they needed a larger land for their cattle. —Jas. M. ]
Abram guarded the testimony, desiring to " walk in wisdom toward
them that are without, " " to walk worthily of the calling " wherewith he was called, for there were onlookers—" the Canaanite and
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the Perizzite dwelled then in the land. " Verse 8, " Let there be no
strife between me and thee. " 2 Timothy 2. 24: " The Lord's servant must not strive, but be gentle towards all—forbearing. " See also
John 13-35, Acts 7. 26.
Turning our thoughts to Lot and his choice we feel the solemnity
of those weighty words: " What shall a man be profited, if he shall
gain the whole world, and forfeit his life? " (Matthew 16. 26).
Abram, contented with that which remained after the separation,
rested upon the promise of God, which was then not only confirmed to
him, but also greatly extended.
H. BRINDLE.
FROM ATHERTON. —Abram seemed to lack faith in God as the
Sustainer. A godly brother, who stood apart from the wrongs of Trade
Unionism, was once asked how he was going to manage to provide for
the natural man? His answer was, " Can God provide a table in the
wilderness? " [This is faith worthy of emulation. —J. M. ] How
assuring are the words to us to-day of 2 Corinthians 6. 17 to 7. 1 !
In a later day, Isaac, when there was a famine in the land, was definitely
instructed by God not to go into the land of Egypt, and he obeyed,
dwelling in Gerar. In the days of Jacob, however, when Joseph was
ruler over Egypt, and at a time of famine too, the word of the LORD
came to him, " Fear not to go down unto E g y p t . . . I will go down
with thee into Egypt; and I will also surely bring thee up again "
(Genesis 46. 3 and 4).
We pass briefly over what transpired between Abram and the
king of Egypt with reference to Sarai, and the plagues that beset
Pharaoh's house, and we thought too of Jonah, and the indications of
God's displeasure in his self-choosing. During that sojourn in Egypt
there was nothing for God. To depart from the place of God's dwelling,
the place unto which He has called us, is indeed solemn, and our life
during that time of departure is one of barrenness—-it is a " lost " life.
May the words of David in Psalm 27. 4 be our prayer and humble desire.
Abram and his nephew were wealthy materially, and it would
appear that Lot was intent upon increasing that wealth. The words of
Abram to Lot, when strife arose between their herdmen, are words of
wise counsel. It was not only the thought of the difference between
them and their herdmen, but the Canaanite and the Perizzite were there
to behold it, and this strife within their own camp would have been a
bad testimony.
Abram, in giving Lot the choice of the land, manifested his
faith in God. Lot made his choice, and became a chief citizen of a
city which was utterly destroyed by the fiery judgment of God. For
contrast see Psalm 1. Abram moves forward to Hebron, his kindred
hindrances having been removed.
F. H., W. C
FROM CARDIFF. —God's purposes must be fulfilled and God's
grace was manifested to Abram. Nothing of Abram's own work brought
him out of Egypt, but God, through Pharaoh's servants, led him on.
Lot seems to be a self-chooser: he " lifted up his eyes " and chose the
well-watered plain, then he " journeyed east, " away from God. Then
to Abraham God says, " Lift up thine eyes and look, " and he is amply
rewarded by a faithful God. Abram built an altar in Hebron unto the
LORD (verse 18).

M. A. JONES.
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FROM HAMILTON. —We can have nothing but admiration for
the way in which Abram acted toward Lot. Their prosperity was the
cause of the trouble, and we see from this event the truth of the
Proverb, " Better is a little with the fear of the Lord than great treasure
and trouble therewith. " We are exhorted to live peaceably with all
men. This will require wisdom and discretion at times, to make the
right decision. Alas! if we should decide as Lot did. It will only
lead to spiritual disaster. What an act of grace it was for Abram,
the elder, to give the younger man his choice! How his humble mind
reminds us of the mind that was in Christ Jesus! (See Philippians
2. 3-4).
Verse 10 says that Lot lifted up his eyes and beheld the plain
of Jordan. In 1 John 2. 16 we read that he lust of the flesh and the lust
of the eye and the pride of life are not of the Father, but are of this
world. We find Lot saw, then he pitched his tent towards Sodom,
then we find him in Sodom, and then holding a position in Sodom, and
in verse 13 of our chapter we find the Spirit of God tells us the class of
people there were in Sodom—wicked and sinners before the Lord
exceedingly. It is worthy of notice that Jehovah speaks to Abram
after Lot had gone. Could we learn from this that we will not hear
the voice of God, if there is anything of the world clinging to us, even
though it be one dear to us by nature's ties ? [There can be no doubt
that what God said to Abram could never have been said to Abram and
Lot jointly, so Lot's removal and separation from Abram had become
a necessity. The strife of the herdmen was a superficial reason, but
there was a deeper cause that required that they should be apart, and
that was the purpose God had in Abram. It is something like the
casting out of Ishmael, whose mocking led to his being cast out, but
there is a deeper cause in his case also—the son of the bond woman
could not inherit with the son of the free woman. There are other
like things in the Scriptures. —J. M. ]
Abram dwelt in the land of Canaan and here God makes His
covenant with him. As God was in the days of Abram, so to-day His
promises are true and sure and many are they to us—His children.
It remains for us to lay hold on them, and also to be faithful to Him.
R. M.
REMARKS.

Owing to lack of space we must forbear making any observations
this month. —J. M.
QUESTIONS

AND

ANSWERS.

QUESTION FROM TRINIDAD. —Are we right in concluding that

Shem lived contemporarily with Abram and lived after Abram's death
about 35 years?
ANSWER. —Shem lived after the Flood 402 years. Abram was
born 352 years after the Flood, so that Shem died when Abram was
50 years old. Terah was 205 when he died and at his death Abram
was removed into the land of Canaan, and he was then 75 years of age.
This gives Terah's age as 130 when Abram was born. Abram died at
175, 100 years after his coming into the land, so that he died 125 years
after the death of Shem. —J. M.
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QUESTION FROM STOKE-ON-TRENT. —-Genesis 12. 7. In what
way or form did God appear unto Abram?
ANSWER. —It is impossible to say, for we are not told. The
appearances of God to men are so varied in the Old Testament—as the
God of Glory, as a man, in a flame of fire in a bush, and so forth—that
it is impossible to say how God appeared unless it is specifically stated. —
J. M.

GENESIS IN THE NEW TESTAMENT.

(Continued from page 46. )
No. 7. —THE GENERATIONS OF SHEM.
Genesis.
No.
Ch.
By whom.
N. T. References.
Remarks.
43
11. 10-26
Luke
Luke 3. 34-36.
No. 8. —THE LIFE OF ABRAM TO THE SEPARATION FROM LOT.
44

11. 31 (15. 7) Stephen

Acts 7. 2-3

45
46
47
48*

12.
12.
12.
12.

Acts 7. 4.
Hebrews 11. 8.
Galatians 3. 14.
Galatians 3. 8.

1
1-5
2
3

Stephen
?
Paul
Paul

[12. 7
Paul
Galatians 3. 16]
[l2. 7 Stephen Acts 7. 5] See No. 59 below.
49* 13. 15 Paul Galatians 3. 16. See also Genesis
[13. 15

Stephen

Acts 7. 5].

Cp. Joshua 24. 2-3
and Nehemiah 9. 7.

See also Genesis
22. 18.
See No. 49.
17. 7-8.
See No. 59 below.

No. 9. —THE SLAUGHTER OF THE KINGS AND MELCHIZEDEK.
50
51

14. 1-7
14. 18

?
?

Hebrews 7. 1.
Hebrews 7. 1.

52
53

14. 19
14. 20

?
?

Hebrews 7. 1.
Hebrews 7. 2.

54*
55*

15. 5
15. 6

Paul
Paul

Romans 4. 18.
Romans 4. 3.

56*
57*

15. 6
15. 6
[15. 7
15. 13-14
15. 18-21

Paul
James
Stephen
Stephen
Stephen

Galatians 3. 6.
James 2. 23.
Acts 7. 2-3]
Acts 7. 6-7.
Acts 7. 5.

Also vv. 10, 11,
15, 17.
Also vv. 4, 6, 9.

No. 10. —THE PROMISE.

58*
59

* Quotations.

LXX. Also vv. 9
and 12, cp. v. 13.
LXX.
LXX.
See No. 44 above.
See also Genesis
12. 7 ; 13. 15;
17. 8.
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NOTICE.

Again the Editors have been compelled to curtail very severely
most of the papers sent in. The result is that most of the papers suffer
in style as well as matter. We are desirous of encouraging contributors in
both parts of the art of writing papers. If only one section were written
up as a complete paper and the other section dealt with under four or
five short, pithy, sentences with no connected narrative, we should
be able to deal more generously with all contributions.
Will correspondents please send papers for July, due in editor's
hands by June 1, to Dr. A. T. Doodson, The Observatory, Bidston,
Birkenhead? This arrangement is for this month ONLY. [EDS. ]
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THE SLAUGHTER OF THE KINGS. —GENESIS 14. 1-16.

FROM CROSSFORD. —At the close of chapter 13. we are given a
view of Abram as he walked with God and waited for His promises,
in separation from the world. His tent and his altar proclaimed his
faith. Hence it followed that he was outside the affairs of the peoples
around, who minded earthly things, and in the outside place he proved
to be a vessel unto honour, meet for the Master's use. In this good
condition of soul Abram was stirred by the sad news that his " brother "
had been carried away captive. The dimensions of his household
would involve no small responsibility at " home, " yet, because of his
deeper concern for Lot, he sought him till he found him. The law
of the Lord (not yet given) was in Abram's heart (he loved his neighbour
as himself) and to such the promise is given, " none of his steps shall
slide. " The triumph over the four kings forms a pleasing contrast
to the weakness shewn before Pharaoh (see also Genesis 20. ). Was
this in the mind of the Apostle when writing to Timothy (2 Timothy 2.
24-26) concerning some in error? We notice in due order God-given
repentance, and then " having been " taken captive by the Lord's
servant unto the will of God they may recover themselves out of the
snare of the devil. [With regard to our friend's order we would suggest
a slight difference having regard to the R. V. M. rendering. The " having
been taken captive by the devil, etc. " is anterior to even the granting
of repentance. Suggested order 1st—taken captive, 2nd—repentance
granted, 3rd—recovery made. —Jas M. ] Lot would know the first and
the second, but from the devil's snare he failed to recover himself.
The will of God for His own is that they should be found " proving
what is well pleasing unto the Lord "; and that they should " have
no fellowship with the unfruitful works of darkness. " Ephesians
5. 10, 11. See also Romans 12. 9.
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How different the story of Lot would have been, and the story
of his dear ones too, had more of the spirit of Ruth been in him! Ruth
1. 16 to 19. Philippians 3. 7, 8. Be watchful! Be sober! Abram's
service for God in this matter would affect his neighbours, for he was
like John, " A bright and burning light, " chosen to bear his witness
even to kings. God's delight is shewn in the words which follow in
chapter 15. 1.
H. B.
FROM ATHERTON. —Chedorlaomer, king of Elam, appears to
stand out prominently amongst these confederate kings. We
are not told the cause of the rebellion of those in the land. The
invaders smite the Rephaim, the Zuzim and the Emim en route.
Rephaim seems to be the general name, the names " Emim " and
" Zuzim " being given to the Rephaim by the Moabites and the
Ammonites respectively (see Deuteronomy 2. 9-21).
The Horites, the Amalekites, and the Amorites, all fell to the
sword of the four mighty kings. Then the kings of Sodom and
Gomorrah fall in the Vale of Siddim, whilst their petty kingdoms are
entirely stript of their possessions, and their inhabitants seek refuge
in the mountains. [Verse 10. Apparently Sodom's king did not "fall"
(in death), so that the second " they " may mean " the kings of Admah,
Zeboiim and Bela, " or, alternatively, it may mean " they of Sodom and
of Gomorrah, the kings excluded. "—Jas. M. ] But " righteous Lot, "
having gained popularity amongst the people of Sodom, and having
sat in their gate, finds no refuge, but is taken captive. Well might we
give heed to the word to set our affections on things that are above,
not on the things that are upon the earth. Colossians 3. 2. See
also Matthew 6. 19 (R. V. M. ).
Verse 13. We see a divine hand in the one man escaping. Upon
hearing the sad news, Abram leads forth his three hundred and eighteen
trained men—born in his house—to battle. God grants him a remarkable victory with the recovery of Lot, and his goods. They have God
with them, and defeat is unknown to such.
L. H., W. C

FROM WEST RIDING. —It was very interesting to trace on the

map the path of the army of Chedorlaomer and his allies, from Elam,
westward to the Salt Sea, advancing down the Jordan to AshterothKarnaim, on the rebellion of Bela and his allies, then up the Jordan's
east bank against the Rephaim, the Zuzim, the Emim and the Horites,
then turning north again, this time to the west of Sodom and Gomorrah,
after raiding Kadesh-Barnea and the surrounding country of the
Amalekites, and finally defeating the kings of the Vale of Siddim.
[Our friends seem to me to have the wrong order of the campaign. It
may not be of much importance, yet the following seems to be the line
of march. From Elam (to the east of Mesopotamia) they come in a
N. W. direction up the Euphrates valley, across the Syrian desert to
Canaan, striking the valley of the Jordan a little N. E. of the Sea of
Galilee, southwards on the left (east) bank of the Jordan, destroying
the giants (verse 5) on the way, rounding the S. E. corner of the Salt
Sea, and smiting the Horites (cave dwellers) at Mt. Seir, a little further
S. W. towards the Egyptian frontier by the wilderness of Paran, then
retracing their steps along the southern borders of Canaan (verse 7),
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attacking the inhabitants of a land later occupied by Israel's dread foe,
the Amalekites, northward to the west of the Salt Sea, and within a
short distance of Abram's home, a foray down to the Salt Sea's shores,
at Hazazon-tamar, half-way up the inland sea, northward still, along
the western shores, routing the armies of the five kings in one sweep at
the northern end of the Salt Sea, then, leisurely, advancing north by
the Jordan's valley, but surprised and defeated at Dan in the far north
of Canaan, and pursued in a N. E. direction past Damascus towards
their own base.
The main object of all this circuitous route of the invaders was
apparently to cut off Sodom, etc. from any help from E., S., or W.
The northern road Chedorlaomer himself had made sure of in his
descent. —Jas. M. ]
We learn that excavators have found a letter showing that
King Arioch was a son of Chedorlaomer.
God, even in this invasion, made the way easier for the Israelites
to enter Canaan at a later date, for though giants were reported to be
in the land, they were not all round it. God stayed the slaughter
because one of His own, even Lot, was there. If, like him, we mingle
with the world and its organisations, we will soon be its prisoners,
held by its rules and circumstances.
Was it compatible with the walk of faith to be confederate with
these men, Mamre, Eshcol, and Aner ? [Not knowing what is involved
in the word here which says that Abram was confederate with these
men, we should not arrive at conclusions which would show that
Abram was acting inconsistent with a life of faith: moreover, it is
evident that he viewed his plane of action much higher than theirs;
see what he says about them in verse 24. —J. M. ]
We note that Abram, like Gideon, divided his forces—strangely*
in contrast to the worldly maxim of union. Abram went a long way
to rescue Lot from bonds, even as Christ came a long way to seek and
to save us from the bonds and penalty of sin.
R. R.

FROM BARROW-IN-FURNESS. —The events as recorded in Genesis
14. cause many questions to arise in our minds. Lot's position was not
a very enviable one. He had chosen to dwell in Sodom and it is little
wonder, then, that we see the chastening hand of God upon him. When
taken captive it is not only the loss of goods, but of himself, that is
tragic. We suggest that affliction is brought to bear upon Lot in
order to make him see the error of his ways (compare the prodigal son
of Luke 15. ), and the four kings who fought against Sodom were
apparently used of God to the fulfilling of His purpose. This reminds
us of the words of 2 Timothy 2. 26, where we see even Satan himself
taking captive certain unto the will of God. We marvel too that
Abram should take up carnal weapons. Is this in opposition to his
pilgrim character ? Does his confederacy with Aner, Eshcol and Mamre
betray his separated character? We bear in mind, though, that he
received the blessing on his return. [Is it not a fact that the only time
that the Levites fought (at Horeb) and that against their brethren, they
gained for themselves the blessing of God (Exodus 32. 26-29)—the
priestly work of God's house ? After that their warfare was the warfare
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of the, sanctuary. So also with Abram, the only time he goes forth to
battle results in his being blessed of God Most High, through God's
priest Melchizedek. Not knowing what is meant by this confederacy
we should not come to conclusions, but verse 24 is helpful, showing
that Abram views his position as different from that of the men who
with him. —J. M. ]
>: *;,: we commented on the remarkable vitality of Abram, now about
eighty years old, leading a victorious band as far north as Damascus.
We notice, too, that he had, born in his house, trained men—trained in
the use of the sword. Oh for trained men in our day associated with
Jehovah's house, and trained in the use of that two-edged sword, the
word of God, ready to wage war against the spiritual hosts of wickedness !
Can we also suggest (without unduly stretching the scripture)
that we have the counterpart to Abram's position in James 5. 19-20?
[I have thought that this was before Abram's mind in going out with
a view to Lot's deliverance. —J. M. ] But though so wonderfully
delivered, the lesson seems wasted upon Lot, for he returned to his
former place and vexed his righteous soul with the filthy conversation
of the wicked.
J. McC
FROM TRINIDAD, COLO., U. S. A. —Chedorlaomer (and the kings

that were with him) is brought before us as conqueror of seven nations
ere he comes to Sodom. The five kings met a similar fate to that which
befell those other nations in previous encounters, and Chedorlaomer and
his confederates are left in full possession of the cities of the plain.
We thought that Lot could not have actually engaged in battle.
He not only was taken, but all his worldly wealth, reminding us of
Matthew 6. 19.
Abram the Hebrew (called such for the first time) was informed
of his nephew's plight. The three brothers mentioned, Abram's
neighbours and confederates, probably through seeing the blessing of
God on Abram, voluntarily went forth with him and his 318 men to
recover Lot and his goods. Abram, exercising faith in God, led forth
a mere handful, as compared with Chedorlaomer's vast forces. (He
ruled well his own house. ) With divinely given foresight, he divided
his forces by night, and, like Gideon, smote the enemy from all sides,
and pursued them to Hobah, close to Damascus, recovering Lot and
his family and substance.
" He always wins who sides with God. "
Thus we see in Abram a mighty man of valour and a conqueror
through his faith in God.
W. W. Cox.
FROM LONDON. —The warfare of the kings and the result, is an
illustration of the overruling sovereignty of God in the affairs of the
world, bringing about a condition of things agreeable to the carrying
out of His will, and the blessing of His people.
Judgment falls upon Sodom, and Lot is carried into captivity,
a blessing in disguise surely [ ?], and though rescued by Abram, with all
his goods, it is evident that he returned thither, unrepentant. Was
Lot in the battle? We suggest from verses 11, 12 that he was not,
but was taken captive after the battle. [Scripture is silent as to any
part he played except that he was taken captive. —J. M. ]
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Did Abram have help other than his 318 men? [He had
evidently the help of Aner, Eshcol and Mamre, who were there in
addition to his young men to the number of 318. —J. M. ] Verses 13
and 24 appear to show that he did, and that such a confederacy was
essential to mutual defence at such a time. [The fact that Abram had
318 trained men in his household gives us a sidelight of Abram's life
that we do not elsewhere see. They were evidently men whose training
equipped them for battle and they were no mean antagonists as we see
from the issue of the battle. But whether we could safely say that
Abram's confederacy with these three Amorites was for mutual defence
in view of the invasion of the land I am not clear. —J. M. ]
O. CROUCHER.

FROM CARDIFF. —It seems that the detailed experiences of
chapter 14. are complementary to Lot's choice of the well-watered
plains. The four kings pursued a westerly course from their native
districts of Shinar, of whom was Amraphel (the Babylonian Kingdom),
Ellasar (the Persian Kingdom) and Elam (the Grecian Kingdom). It
was suggested that Tidal, king of the nations, typifies the Roman
kingdom. They arrive at Ashteroth-Karnaim, defeating as they
come down the different inhabitants on the eastern side of the Salt
Sea, until Mount Seir is reached, and they return up the westerly side
of the Salt Sea, smiting the Amalekites and Amorites, arriving at the
Vale of Siddim, where the five kings are set in array against them.
We wondered whether the? term " fell " (verse 10) spoke in a general
sense of the followers of the five kings, or whether it implied only the
king of Gomorrah, with the kings of Admah, Zeboiim, and Zoar, as
verse 17 speaks of the king of Sodom meeting Abram. [It is, I think,
clear that it is a general statement concerning the battle in verse 14.
First the kings of Sodom and Gomorrah fled; then we are told " they
fell, " and then it says " they that remained. " If the kings of Sodom
and Gomorrah fell there could be none that remained. It is also clear
that Sodom's king did not fall. —J. M. ] We were surprised at the confederacy of the three men with Abram. We were doubtful as to the
real force of the word. Perhaps there lies beneath the words " these
were confederate with Abram " a greater significance than we think.
No doubt they had seen that God was with Abram, and they participated consequently in the subsequent blessings. On the other hand,
Abram still maintains a life of separation, which is not spoken of in
connexion with the three confederates (verse 24). Whatever doubts
may arise as to whether Abram was justified in pursuing after his
nephew to rescue him from the four kings are dispersed upon reading
verse 20 for Melchizedek speaks of God having delivered Abram's
enemies into his hand.
M. AUSTIN JONES.
FROM HAMILTON, ONTARIO. —No doubt Abram considered

prayerfully before God this matter of rescuing Lot, so that we see
him arming 318 of his trained men, out of his own household.
The source of Abram's courage was his laying-hold on God,
for he, himself, was old and the journey before him was extensive ere
he could release his nephew. God was with Abram and gave him the
victory over the four kings; so to God, Abram gave all the glory.
Yet what a condition Abram was in for an attack from Satan, in the
form of the enticing propositions from the king of Sodom! But
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God again in His mercy intervened and we see Melchizedek, king of
Salem and priest of God Most High, ministering unto Abram. Not
only did Abram receive strength for his natural body, but he also
received strength from God for the inward man so that he was granted
courage to refuse the spoils from the king of Sodom. This reminds us
of our Lord Jesus Christ, who, although He is our High Priest, succours
us in times of trial.
It was suggested that Abram's return from the conquest is
typical of the coming day of the Lord, when He will subdue His enemies
and rule them with a rod of iron (see Isaiah 63. 1, Revelation 19.
11-16).
If we lose sight of God, and have not the fear of God, as Abram
had, then disaster must follow.
W. BOOTH, J. THOMAS.
MELCHIZEDEK—GENESIS 14. 17-24.
FROM DERBY. —Melchizedek in type foreshadows the Lord Jesus
Christ in His Kingly and Priestly character; he was a Royal Priest
who was in many points like unto the Lord Jesus Christ.
Melchizedek had neither beginning of days, nor end of life, so
we read that our Lord Jesus Christ is from everlasting to everlasting.
Melchizedek had neither mother nor father, no genealogy, i. e., no
recorded genealogy, even as our Lord's parents had no place in the
Aaronic descent, for it is evident that our Lord Jesus Christ sprang out
of the tribe of Judah (Hebrews 7. 14). [Melchizedek is said to be made
like unto the Son of God. If we can understand the generation of the
Son of God we may also understand the origin of Melchizedek. Melchizedek is a wonderful, mysterious person who had neither beginning
nor end of life. We should not confuse the Lord's descent from Judah
with what is stated in Hebrews 7. 3. —J. M. ] The giving of tithes by
Abram to Melchizedek, and so being blessed of him, speaks of the
superiority of our Lord's priestly office over that of Aaron's, for without
any dispute the less is blessed of the better.
Melchizedek met Abram, prior to his meeting with the king of
Sodom, giving him bread and wine (for he had just returned from the
slaughter of the kings)—some thought that this referred to the Lord
Jesus Christ as the " Bread of life, " as spiritual sustenance.
WM. W.
[Editors welcome this, the first paper from the Corner in Derby,
and wish our friends much joy in their study. ]

FROM MUSSELBURGH AND EDINBURGH. —Melchizedek is a type

of one who was to come. We are left in no doubt about the greatness
of this person. He was priest of God Most High, King of Salem,
which is King of Righteousness, and also King of Peace. He blessed
Abram, and to him Abram gave tithes of the spoil. He revealed God
to Abram as El Elyon—God Most High, Possessor of heaven and earth;
and we think he also taught Abram that the tenth part was God's
portion. [It may be, as our friends suggest, that God, as God Most
High, was revealed to Abram by Melchizedek, but the passage does not
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say as much. We are told that Melchizedek blessed Abram with
the blessing of God Most High, whose priest Melchizedek was. We are
not told that he instructed Abram about the tithe, though it might
be so. —J. M. ]
His office, his titles, his blessing (the less is blessed of the better),
his receiving of tithes, and his knowledge of God, all reveal the greatness
of Melchizedek. The writer to the Hebrews says, " Consider how great
this man was! " The king of Sodom suggests that Abram keeps the
goods, but Abram refuses everything. This appears to have been a
time of testing for Abram, but he comes out of the test triumphantly.
The word spoken in Genesis 15. 1. is significant in view of Abram's
refusal.
The next reference we have to Melchizedek is in Psalm 110. 4:
" The Lord hath sworn and will not repent, Thou art a priest for ever
after the order of Melchizedek. " These words are again repeated in
Hebrews 5. 6, along with the words, " Thou art My Son, this day have
I begotten Thee. "
The Lord Jesus Christ is therefore a High Priest after the order
of Melchizedek, and this shows us the very sufficient reason for the
picture of Genesis 14. 18-20. It was put in to tell of Him.
D. R. M., J. R.
FROM BARROW-IN-FURNESS. —We now come in contact with
one of the most interesting, yet most obscure, persons in the Old
Testament—Melchizedek, There being so little told of him, it is
necessary to view him in the light of New Testament revelation, more
especially in connexion with his priesthood.
There were men whom God seems to have had hidden away
for a special purpose. We think of the seven thousand men in Elijah's
day, and of Nicodemus and Joseph of Arimathaea, secret disciples
who were to be used for a very special purpose. Truly, God has His
men ready, and in the fulness of time they will come forth to do His
bidding.
In the passage before us, Melchizedek seems to have a special
mission. It seems almost certain that he knew Abram. It seems possible, too, that he knew, by revelation, perhaps, of the blessing that had
been pronounced in chapter 13. 14-17. This Melchizedek was a priest,
and, moreover, one apart from a house, in contrast with those priests
constituted under the Mosaic law. The outstanding feature of his
priesthood is that it was associated with a kingdom. We are not told
how much Abram knew of Melchizedek, but it is apparent that he
recognised in him someone out of the ordinary, in that he gave him
a tenth of all.
It seems almost superfluous for us to suggest a reading of
Hebrews 7. as the connexion is so well known. But we might point
out, in connexion with verse 3, which seems to present a difficulty to
many, that the chief point is—he abideth a priest continually. This
priesthood was not his by descent. As a priest he has no genealogy,
so that he becomes the perfect type of Him who was to come, concerning
whom we read, " Jehovah hath sworn and will not repent, Thou art
a priest for ever after the order of Melchizedek " (Psalm 110. 4). " In
His majesty, the Lord a priest for ever is, " " for He has been made a
priest after the power of an endless life. "
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To return to Genesis 14., even in this scene of blessing we see
the work of the Devil in the words of the king of Sodom, " Give me the
persons. " Oh, how the Evil One longs for the persons! He managed
to get Lot, with disastrous results. The answer of Abram calls for
discussion. Why did he not take a reward from those he had succoured ?
True, he did not desire that the king of Sodom should have any cause
to glory over him in the matter of making him rich. [There seems no
doubt that much more passed between Melchizedek and Abram than
is recorded. The reason given for Abram refusing the goods is because
he had lifted up his hand to God Most High, the Possessor of heaven
and earth, not to take anything belonging to the king of Sodom. He
had gone forth for the deliverance of persons—Lot, and perhaps his
family—and if he failed to win back Lot to ways of right living he
could make no bargain or agreement with Sodom's king. The typical
teaching in this scene is most helpful. —J. M. ] But our thoughts go
to chapter 12. 15-16 where it seems he was not loath to take a reward
from the hand of the king of Egypt. Of course it may be argued that
when in Egypt Abram's heart was not as it should have been before
God. There is also the possibility that at this time Abram's conception
of God had grown.
J. McC
FROM ATHERTON. —Melchizedek was the king of Salem, and also
he was priest of the Most High God. We have no information as to his
ancestry. In Hebrews 7. 3 we read " without father, without mother,
without genealogy, having neither beginning of days nor end of life,
but made like unto the Son of God—abideth a priest continually. "
This applies exclusively to his character as a priest. [Is it not also
connected with his kingship? Note how it reads, " King of righteousn e s s . . . King of peace: without father, without mother, " and so
forth. An official position, i. e., an office, has no father or mother;
parentage is connected with persons; but here is someone who has
no father or mother, no genealogy. Do we try to explain something
that is beyond explanation?—J. M. ] In the Aaronic priesthood,
a priest came into office upon the death of his predecessor. Melchizedek did not succeed another priest and he was not succeeded.
He abideth a priest continually, and in this respect he was made like
unto the Son of God. The Lord Jesus Christ was a priest of the same
order or manner. This is prophetically recorded in Psalm 110. (See also
Hebrews 5. 6 and 7). We have no previous mention of Melchizedek
before Genesis 14., and his meeting with Abram on his return from the
slaughter of the kings, and blessing him, goes to shew God's approval
of Abram's victory. Abram gives to Melchizedek a tenth of all—a
tenth of the chief spoils. This was indeed a thank-offering unto God.
The sons of Levi, the priests of the Aaronic order, had commandment
to receive tithes, according to the law, of their brethren, although these
were Abram's posterity. Yet Melchizedek received tithes even from
Abram himself, to whom the promises had been given. This points
out the greatness of Melchizedek and the high order of his office.
G. H. C, W. C
FROM LONDON, S. E. —The outstanding person in this portion is
a unique type of the Lord Jesus Christ as King and Priest according to
Psalm 110. and Hebrews 5. 6-10. Apart from the commentary in the
Hebrew epistle, we should know very little of this great man. " Without
father and mother " would not be true of him as a man, but in his office
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lie had no paternal predecessor and no successor. [But how about his
mother ? If it is simply his official position and that he had no father
who preceded him and no son who succeeded him, because it is witnessed
that he liveth, why need his mother be mentioned? Furthermore, he
had no beginning of days as truly as he had no end of life. The common
law which governs other men does not evidently apply in this case.
Why? Because he is made like unto the Son of God. —J. M. ] The
meaning of the name Melchizedek, King of Righteousness, was contrasted with that of Adoni-zedek, lord of righteousness, a king of
Jerusalem in a later day (Joshua 10. ). The one man held a title by
divine appointment, the other, perhaps, by assumption, a common
thing in the religious world. Melchizedek honours Abram with bread
and wine, emblems most suggestive of the greater than Melchizedek.
Abram, in paying tithes to Melchizedek, recognised the greatness
of the man who was king over the earthly figure of the heavenly city
for which he looked. [We cannot conclude that Melchizedek was
king of Jerusalem with safety. This might be suggested. Note how
the apostle interprets what Salem means in Hebrews 7. —J. M. ]
Abram accepted blessing at the hands of Melchizedek, but
refused anything from the king of Sodom—a lesson for us, not to accept
honours and riches from the rulers of this world, but to esteem blessing
from our King and Priest.
O. CROUCHER.

FROM LIVERPOOL AND BIRKENHEAD. —This portion is a contrast

to the former part of the chapter. King Melchizedek had no part in
the battle of the kings, for he was king of righteousness and peace, and
while he is called a king the chief thing to which we are directed is that
he was priest of God Most High.
According to Hebrews 5. 3, every high priest functions for the
people; so that Israel, whilst in the loins of Abram, was represented
by a priest, who was greater than Aaron and his sons; one who was
made like unto the Son of God. Melchizedek did three things: (1) He
brought forth bread and wine. (2) He blessed Abram. (3) He received
tithes. We could not find anything to support the thought that the
bread and wine here pointed to the breaking of the bread; but rather
thought that its purpose was to sustain Abram, to succour the one who
was about to be tempted; compare Hebrews 2. 18. In blessing
Abram, Melchizedek carried out another priestly function. The sons
of Aaron were to bless the people (Deuteronomy 21. 5), in the beautiful
words of Numbers 6. 22-27. We have a High Priest! He succours,
He blesses, and presents our gifts to God as, we suggest, Melchizedek
did Abram's tithes. We have no details of the birth, death, or genealogy
of Melchizedek. The reason for this is, according to Hebrews 7.,
that " he was made like unto the Son of God. " We are not told of
his call to the priesthood, although " no man taketh the honour unto
himself " (Hebrews 5. 4).
It is said by some that the teaching here is that the Lord Jesus
was always a priest. It will be noted that in Hebrews 5. the statements,
" Thou art my Son " and " Thou art a priest, " are coupled together.
We believe, however, for the following reasons, that the Lord
Jesus became a priest after his resurrection: —(1) Psalm 110. is a
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resurrection psalm. (2) The word of the oath was after the law
(Hebrews 7. 28). (3) The Son could not be spoken of as " perfected "
until He had passed through death (Hebrews 5. 9).
D. B., J. M. H.
FROM GLASGOW. —The seventh chapter of Hebrews gives us a
beautiful type of the Lord Jesus Christ, in the person of Melchizedek,
King of Righteousness, King of Peace, and Priest of God Most High
(Hebrews 7. 1-8).
The priesthood of the Melchizedek order is not like the Aaronic
priesthood which " passed through several hands, " but, as Hebrews 7. 3.
would seem to point out, is a continual priesthood, Melchizedek being
made like unto the Son of God.
This wonderful person is the only one we read of as being king
and priest at one and the same time. In this he is a splendid type of
the Lord Jesus Christ, who is our Great High Priest before God.
In Zechariah 6. 12-13 we have what seems a clear reference
to the kingship and priesthood of the Lord Jesus Christ. His kingship
will have its first earthly fulfilment in the grand millennial day, when
He will rule the nations with a rod of iron.
We find, in Genesis 14., that Melchizedek blesses Abram in
words something like the words used in connexion with the blessing of the
people by Aaron and his sons. (Numbers 6. 22-27. ) He put the name
of the Most High God upon Abram. Perhaps the main reason for
blessing Abram was because he went to the battle with the kings, in
the strength of the Lord.
It might be suggested that the king of Sodom was there, being
used by Satan as a tempter, and that Abram was strengthened not
only by the bread and the wine, which Melchizedek in his kingly
character bestowed upon him, but it would seem that the words
" possessor of heaven and earth " were put into Abram's mouth, by
the answer which he gave to the king of Sodom. Thus he showed
him that all he had was the Lord's and that his strength was in the
Most High; therefore he needed not the arm of flesh.
Abram then gave tithes to Melchizedek, as unto God's high
priest, thus proving to the Hebrews, as in Hebrews 7. 4-10, that there
was a greater than Abraham, even apart from the Lord Jesus Christ,
who was before Abraham.
Melchizedek was indeed a priest sent to bless and to receive
tithes. We have no indication of a sacrifice for sins in connexion with
the Melchizedek priesthood. It would seem that he was rather a priest
who received something for God.
The question has arisen as to whether the Lord Jesus Christ
became a Priest, known of God through the ages as a High Priest
[The Lord is made a priest by the word of the oath, not by law, as were
Aaron and his sons. " The Lord sware and will not repent Himself. "
When did the Lord swear ?—after the law, Hebrews 7. 28, so that we
understand the Lord's priesthood on men's behalf (and so far as I
know we have no revelation as to what the Lord was or if he functioned
for heavenly beings in ages past, and conjecture is a fruitful source of
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error) began by His being made a priest by the word of the oath; in
resurrection following His atonement. —J. M. ]; but when He sat
down at the right hand of God the time had come for Him to enter
into that function, so God proclaimed Him High Priest after the order
of Melchizedek (see Psalm 110., and also Numbers 5. 10).
A. McL

FROM CARDIFF. —What is the chronological order of the incidents
here mentioned ? Some thought that the king of Sodom first appeared
to Abram upon his return from the north, as it appears that the blessing
of Melchizedek upon Abram and the subsequent conversation to the
end of verse 20 is parenthetical. [Verse 17 says that the king of
Sodom went forth to meet Abram, but from verses 18 and 21 it would
seem that Melchizedek, who brought forth to Abram bread and wine,
was the first to reach Abram. How providential this was! for he
lifted up his hand to the God of Melchizedek not to take a thread or
shoelatchet of the things of the king of Sodom. —J. M. ] The king of
Sodom offers the goods to Abram, but asks for the persons. Similarly
Satan offers much to the child of God, but the rejection of such offers
tends to bring blessing, and a further revelation of God, as chapter 15.
shows. What a wonderful being this Melchizedek was is gathered
from Hebrews 7. Some thought that he was a man, wonderfully
used of God as a priest, the Spirit of God not placing before us his
genealogy, and as to this " made like unto the Son of God " of whom
we have no genealogy likewise.
We understand that "he of whom these things are said "
(Hebrews 7. verse 13) to be " Melchizedek, " yet in verse 14 the writer
brings in the Lord as the subject of his discourse. Perhaps, however,
there are two meanings to the word "another" in Hebrews 7. 11.
[The words of verse 11, 1 suggest, turn the thoughts from Melchizedek
(verses 1-10) to another priest, even the Lord Jesus after the order of
Melchizedek. Therefore verse 13 speaks of the Lord Jesus. —Jas. M. ]
M. AUSTIN JONES.

FROM BRANTFORD. —Melchizedek is introduced to us in Genesis
14. as king of Salem and priest of God Most High. References to our
Lord Jesus Christ in the epistle to the Hebrews bring Him before us
as a Priest for ever after the order of Melchizedek, which order is contrasted with the Aaronic order, in which there was no perfection or
abiding.
Our Great High Priest, after the Melchizedek order, lives in the
power of an endless life, and is a minister of the sanctuary and of the
true tabernacle which the Lord pitched and not man. " El-Elyon "
signifies the " Most High God. "
The writer to the Hebrews (7. 4) asks us to consider how great
this man Melchizedek was, and Hebrews 7. 7 enables us to appreciate
him at his true value. Here the writer places Melchizedek in the place
of pre-eminence, even over such a great one as Abram (who was called
the friend of God). Abram was the one who was blessed (the less) and
Melchizedek was the one who pronounced the blessing (the better).
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We wondered as to how, and in association with whom, he
functioned as a priest, for we have very little on record concerning his
life. Abram recognised him as the priest of God Most High, and gave
to him a tenth of the chief spoils. It is of more than passing interest to
note this, the first reference to the giving of the tithe. We are inclined
to believe that there is a principle involved here which is not always
recognised in our day. Again and again we read of those who gave the
tithe of their goods. He that hath an ear to hear let him hear. [The
giving of the tithe is not specifically enjoined to-day, but some rule of
giving is involved in " a s he may prosper, '* and to have a slip-shod
method in giving will mean that we shall lose much of the blessing of
God. —J. M. ]

WM. WALKER.

REMARKS.

Some have seen or tried to see in the four kings of Genesis 14. 1,
headed by Chedorlaomer, the four great monarchies, as is suggested
by our Cardiff friends—Babylon, Greece, Persia, and Rome. At
any rate these four kings had come into the land of Canaan and subdued
and made tributary the kings of Sodom and the kings of the neighbouring cities of the plain. After twelve years' servitude the latter
rebelled and two years later Chedorlaomer and his confederate kings
arrive in the land. They make a clean sweep and the five kings of the
cities of the plain are defeated. Why are we told all this ? because of
the part Abram plays. Disaster has overtaken Lot and his goods.
His choice of the well-watered plain of Jordan and, in particular, of
Sodom as a place of residence has been a fatal one. Here we would
pause and consider and learn the lesson that such a life as Lot's would
teach.
Abram hears of the captivity of Lot and immediately pursues
the enemy. What courage he exhibits! He has but a little over 300
men, yet he hastens to the attack. Like Gideon he attacks at night;
he pursues them from Dan to Hobah, and all the great spoil of the enemy
he brings back with Lot and his goods and the other captives.
Infidels have tried to make out that the city of Dan was not
built until the time of Judges 18. 28, 29, but there was an earlier city
called Dan.
Note how verse 17 tells of the king of Sodom going out to meet
Abram. Then (verse 18) Melchizedek brings forth bread and wine.
Melchizedek meets Abram first. What a mercy! Abram is fortified
to meet the temptation of the king of Sodom. Is Abram elated with
success? or is he weak through marching and fighting? or is he
disappointed that Lot is not in a condition to be restored and to cut
himself clear of the evil of a life in Sodom ? Any one of these conditions
might prove a vulnerable part, for many men have fallen in temptation
through being in one of these states.
There is no indication that Lot receives bread and wine or is
blessed of God. Lot is a righteous man undoubtedly, a believer in
the same God as Abram, but we need to distinguish between a man
being saved from wrath and one being called of God and living a life
of separation in obedience to God. It is the separated man, the man
who has heard and responded to the call of God, that is met by Melchizedek, for if he gives way to the king of Sodom there will be little
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between Lot sharing of Sodom's goods inside the city and Abram sharing
them though he is outside. Instead of being loaded with Sodom's
goods he is loaded with the blessing of God—blessed by Him who
possesses heaven and earth. Can he ever be poor? Never!
The functions of Melchizedek are four-fold. (1) He brings forth
bread and wine for Abram. (2) He blesses Abram in the name of
God Most High, the Possessor of heaven and earth. (3) He blesses
God for giving victory to Abram. (4) He receives from Abram a
tenth of the spoils. The question of sin does not arise in connexion
with the priestly work of Melchizedek. His office was dual; he was
both king and priest. His kingship is first—this is the moral order.
There must be obedience, the acknowledgment of authority on the part
of those on whose behalf this royal priest functions. So must it be
in connexion with the priesthood of the Lord; obedience to His
authority must obtain if the Lord is to intercede before God's face.
He can bear with the ignorant and erring, but not with the wilful and
disobedient and such as are self-choosers.
Out of these few verses, with those of Psalm 110., the apostle
in Hebrews weaves a wonderful description of the Lord's priesthood
in the present time and we know from Zechariah 6. 12, 13, that the
Lord, the Man whose name is the Branch, will in those glorious millennial
days, sit as a Priest upon His throne. —J. M.

QUESTIONS

AND

ANSWERS.

QUESTION FROM TRINIDAD. —(1) How did Abram become a

Hebrew, verse 13?
ANSWER. —Abram was called " the Hebrew, " perhaps by the
natives of the land of Canaan, because he was a stranger who had come
from beyond the Euphrates and was called a " passer-over " because
he had crossed the River. Note the wording of Genesis 14. 13, " There
came one that had escaped, and told Abram the Hebrew, " which seems
to show that he was known by the people as " Abram the Hebrew. "
—J. M.
QUESTION FROM TRINIDAD. —(2) Why was Lot called Abram's

brother ?
ANSWER. —Lot was really Abram's nephew as we speak, but
the word brother in the O. T. is not used merely of sons of the same
parent or parents, but of those who were kinsmen; see Ruth 4. 3, where
Boaz speaks of " our brother Elimelech. "—J. M.
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GENESIS IN THE NEW TESTAMENT.
(Continued from page 79. )
No. 11. —THE BIRTH OF ISHMAEL.

No.
60.

Genesis.
Ch.
16. 2-5

By whom. N. T. References.
Paul
Galatians 4. 22.

No. 12.
61.
17. 4-6
Paul
62. * 17. 5 Paul
63.
17. 7
Paul
[17. 7-8
Paul
[17. 8
Stephen
64.
17. 9-11 Stephen
65.
17. 9-11 Paul
66.
17. 9-11 The Lord
67.
17. 12
Luke
68.
17. 12
Luke
69.
17. 12
Paul

Remarks.

—THE COVENANT.
Romans 4. 13.
Romans 4. 17.
See also verse 18.
Galatians 3. 17.
Galatians 3. 16] See No. 49.
Acts 7. 5]
See No. 59.
Acts 7. 8.
Romans 4. 11.
John 7. 22
Luke 1. 59.
Luke 2. 21.
Philippians 3. 5.

No. 13. —THE MESSENGERS AND THEIR MESSAGE.
70.
18. 2-9
?
Hebrews 11. 9.
See also Genesis 25. 27.
71.
18. 3
?
Hebrews 13. 2.
See also No. 74.
72. * 18. 10 Paul
Romans 9. 9.
Free quotation.
73.
18. 12
Peter
1 Peter 3. 6.
No. 14. —LOT AND THE DESTRUCTION OF SODOM AND
GOMORRAH.
74.
19. 2
?
Hebrews 13. 2. See also No. 71.
75.
19. 22-24 The Lord Luke 17. 28-29.
76.
19. 26
The Lord Luke 17. 32.
77.
19. 16
Peter
2 Peter 2. 7-8.
78.
19. 24
Peter
2 Peter 2. 6.
79.
19. 24
Jude
Jude 7.

80.
81.
82.

21. 1-2
21. 2-4
21. 1-2

No. 15. —THE BIRTH OF ISAAC.
?
Hebrews 11. 11.
Stephen
Acts 7. 8.
Paul
Galatians 4. 22.
* Quotations.
S. B.
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FROM CLYDEBANK. —The opening of this chapter is very beautiful. Abram had been in conflict with the enemy, and had proved a
saviour to Lot, but in so doing had made enemies. He needed a shield,
and he would take no reward from the king of Sodom, but the Lord
would be both to him. This beautiful word from the Lord brought
forth from Abram a request which expresses his greatest need: " O
Lord God, what wilt Thou give me, seeing I go childless ? And He
brought him forth abroad, and said, Look now toward heaven, and
tell the stars, if thou be able to tell them: and He said unto him, So
shall thy seed be. " Then we read the remarkable words, "And he
believed in the Lord; and He counted it to him for righteousness. "
These words are used by the Spirit in the New Testament to express
the doctrine of " justification by faith. " Faith is the principle upon
which God justifies man, and not works [of law]. In Romans 4. 9-12,
we are taught that Abraham's faith was reckoned unto him for righteousness before he received the sign of circumcision. The sign of
circumcision which he afterward received was '' a seal of the righteousness of the faith which he had while he was in uncircumcision. " He
is therefore the father of all who believe, whether they be of circumcision or of uncircumcision, as it is written, "A father of many nations
have I made thee. " (See also Galatians 3. ).
Concerning the covenant which the Lord made with Abram, it
was entirely on the ground of promise, and depended not upon Abram
nor upon any other for its fulfilment, save the seed which was promised, and which also was none other than the Christ (Galatians 3. 16).
" The seed of Abram, " however, has another, and more obvious meaning, seen in the prophetic words of verses 13 and 14. Their servitude,
affliction, and deliverance, are all recorded in the book of Exodus.
GEO. DYER.
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FROM MUSSELBURGH AND EDINBURGH. —In this chapter we

find Abram much concerned about his future. We must not forget
that God had already spoken to Abram, and as Abram ponders over
these things God appears to him and gives him the comforting promise
of verse 1. Abram now takes the opportunity of speaking to God,
regarding that which lies on his heart, as shown in verses 2 and 3. We
recall that chapter 13. tells of God's promise of both land and seed to
Abram, but he does not seem to have grasped the promise, for now
God speaks and shows to Abram something to impress the promise:
" . . . So shall thy seed be. "
The fear of which verse 1 speaks, the fear that was in Abram's
heart as he thought of his possessions passing to Eliezer, was now
dispelled, for we read, "Abram believed God and it was counted unto
him for righteousness. "
Now that Abram knows of a surety that he will have a son, his
next concern is how to know that he will inherit the land. In order to
show this also to him God now gives Abram instructions to do certain
things, and as he obeys so God reveals the things concerning his seed
which shall be.
Regarding the things which God commands, why is it that the
first three are all to be three years old ? [The significance of numbers
in the Scriptures is a study in itself, and the student with the help of
a concordance will find many threes in the Word. It may be that the
animals being three years old had reached maturity and were in the
fulness of their vigour and strength, and this being so, they bear a
certain relationship to the character of the covenant that God made
with Abram. The fulfilment of the covenant did not depend on Abram's
or Israel's obedience: God's judgment of the Egyptians and the
deliverance of Israel after four hundred years would come to pass;
the fulfilment rested on the strength of the word of God. —J. M. ] It
was suggested that the promise and the covenant were repeated to
Abram, Isaac and Jacob. Now as these things are laid out the birds
of prey try to come down upon the carcases, but Abram drives them
away. A deep sleep now falls upon Abram and a horror of a great
darkness fell upon him. Would the sleep suggest the bondage in
Egypt and the darkness the affliction ? [There seems to be no reason
to doubt but that what Abram experienced in the day the covenant
was made and sealed by sacrifice has direct relationship with the fulfilment of the covenant in the exodus of Israel from Egypt. Abram's
experience that night was deeper than ordinary sleep and the darkness
greater than that following sunset. This covenant is a type of a greater
covenant and the exodus of Israel is a type of a greater exodus. Adam's
deep sleep and Abraham's deep sleep—which, strange as it may seem,,
had a horror in it—speaks of that which is deeper than the deepest
sleep: death itself. —J. M. ] This incident reminds us of the words of
the Psalmist, " The secret of the Lord is with them that fear Him; and
He will show them His covenant " (Psalm 25. 14).
We have a difficulty in reconciling verse 13 with Exodus 12. 40,
Acts 7. 6, and Galatians 3. 17. [The four hundred years of the persecution of Abraham's seed begins in Genesis 21., when the son of Hagar
the Egyptian persecuted Isaac. Ishmael takes his character and
nationality from his mother, not his father. It was the Ishmaelites,,
too, who carried Joseph into Egypt. Will our friends work this out
and prove or disprove what we have said? This leaves us with 430
years—30 years to account for—if it be correct to date the persecution
from Genesis 2 1 ; then it seems to indicate that God dates the 430*
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years from the going down of Abraham into Egypt in Genesis 12. and
that the redemption of Israel became a necessity through the wrongdoing of the father of the race. Is this so?—J. M. ].
Abram now sees a smoking furnace, which might speak of judgment, and a torch, which would suggest light.
It has been said that all the offerings of the past pointed to the
greatest of all offerings, the Lord Jesus Christ, but we would think
that this offering was peculiar to Abram and his seed, and pointed
forward to what would befall him.
God now makes a covenant with Abram: '' Unto thy seed have
I given this land, from the river of Egypt unto the great river, the
river Euphrates. "
In Romans 4. we have Abram brought before us showing that
those who to-day have accepted the Lord Jesus are reckoned righteous
as Abram was, because of faith.
G. R. & J. CH.
FROM ILFORD. —A very natural and usual sequence of events in
spiritual things is conflict, victory and depression, and it seems as
though this was the case with Abram: after activity, reaction and
depression. At this moment God interposes, saying, " Fear not, Abram;
I am thy shield and thy exceeding great reward. "
It was suggested that the seed promised in this chapter looks
beyond Isaac to Christ, and thence to a spiritual seed.
We learn from this portion that blessings may be trials in a
similar way to which trials may be blessings. To Abram, the promised blessings of the seed and the land were trials of faith.
The sacrifice was a sign of the ratification of the covenant, the
slain and divided beasts being anticipative of future sacrifices which
in turn spoke of Christ. Some thought that the sacrifice, the smoking
furnace and naming torch, were also symbolical of the sufferings and
subsequent delivery of the children of Israel.
It was remarked that the 400 years (verse 13) ensue from the
birth of Isaac [From the weaning of Isaac] to the Exodus, and that
Levi (the first generation after Jacob to whom the promise was repeated) to Moses was four generations—Levi, Kohath, Amram and
Moses.
G. E. SOULSBY.

[We welcome this, the first, contribution from Ilford friends. — E D . ]
FROM ARMAGH. —How lovely to see how God steps in and assures
Abram that he is for him though all are against him! God gave Abram
a promise of a son. To assure Abram of this, God brings him out of
the tent, tells him to look up at the heavens and see if he can number
the stars, and then says, " So shall thy seed be. " Abram's seed
according to his flesh were like the dust of the earth (13. 16), and to
them pertained the glory (Romans 9. 4), but his spiritual seed are like
the stars of heaven, not only numerous, but glorious and very precious.
[While it is no doubt so, yet the sand on the seashore, the dust of the
earth and the stars of heaven are all used to illustrate Abraham's seed,
and Romans 9. 8 is important: " The children of promise are reckoned
for seed. "—J. M. ]
In order to give Abram the desired token, the Lord was pleased
to prescribe a solemn sacrifice. The heifer, she-goat and ram were
supposed to be arrived at maturity when three years old.
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As the ratification of a covenant between the Lord and his
servant was intended, the animals were divided asunder, the birds alone
excepted; because the form of covenanting required that the persons
concerned should pass between the parts of the sacrifice.
Verse 18. We have a recital of the particulars granted such as
is usual in the grants of lands. He specifies the boundaries of the land
intended hereby to be granted. And for greater certainty, as is usual
in such cases, He mentions in whose tenure and occupation these lands
now were. Then several nations or tribes are here spoken of (verses
19-21) that must be cast out to make room for the seed of Abram. It
was not until the time of David and Solomon that the Israelites extended their rule to the utmost of these limits (2 Chronicles 9. 26).
When they were brought into Canaan they were first given a smaller
inheritance (Numbers 34. 2-12). But in Genesis 15. the land granted
is described to its utmost extent, because it was to be a type of the
heavenly inheritance, where there is room enough.
T. C
FROM DERBY. —Abram's faith seemed to waver somewhat, but
he received God's assurance, " Fear not, Abram, I am thy shield, " and
there was no fear of darts penetrating through this shield (see Ephesians
6. 16). Without doubt the king of Sodom would have been delighted
to have got hold of Abram. The faith (not works) of Abram was
reckoned or counted to him for righteousness; for by faith he rested
upon God's promise (Romans 4. 3). In verse 4 God gives express
promise of a son, and we believe the stars speak of the spiritual seed
of Abram (Galatians 3. 7). Then verse 9 confirms this promise with
the sacrifice; rich and poor are all seen on one platform.
The smoking flax may signify the people of Israel in misery,
and the burning lamp their deliverance, as a lamp shining out of a
dark place (Psalm 89. 34). [In considering the furnace and the lamp we
have first of all to think of the significance of what the passing between
the pieces means, and it seems to indicate passing through death in a
figure. Do not these things signify the presence of One who covenanted
with Abram? Later He appeared in a flame of fire in a bush. —J. M. ]
The Lord made a covenant promise, and it was as sure as if already
accomplished. The seed of verse 18 we believe to be the same seed as
spoken of in verse 13. The torch was held up in the time of persecution, which the furnace represented. Romans 4. 21-25.
WM. W.
FROM TRINIDAD. —We thought that at this period in Abram's
experience, in his declining years, his statement that Eliezer would
be his heir, shows that he was losing faith in the fulfilment of God's
promise.
In verse 4, God assures him of an heir and says, " He that shall
come forth out of thine own bowels shall be thine heir, " not this Eliezer;
then He assures Abram that what He had spoken He was able to perform. Abram grasps afresh by faith the promise as we see in verse 6.
God's promises can only be laid hold of in this way, that is, by faith.
Abram is shown the stars of heaven, but it was suggested that
his seeing the stars was part of the vision. The words, "I brought
thee out of Ur of the Chaldees to give thee this land, " cannot go unfulfilled.
Abram asks yet a further assurance or proof of what God had
told him, and God gave him instructions to take this remarkable
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offering (unique in that we find no other like it in the Holy Scriptures)
that he might receive proof yet again; which offering God must have
accepted, as we find later.
It was suggested that the way in which he divided these carcases
indicated that he had divine instruction as to the accepted manner of
offering such, and Abram's zeal for God is seen in that he would not
allow the unclean to come in contact with that which was for God.
As the sun was going down a deep sleep fell upon Abram and
God goes into detail concerning the great nation of which Abram was
to be " father, " and when the sun went down and it was dark, behold,
a smoking furnace and a burning torch passed between these pieces.
We thought this to be the proof of God's acceptance, for we notice
that the taking of these animals and fowls was to prove to Abram that
his seed would surely inherit the land.
Verse 18 gives us the covenant which his seed would inherit with
its divinely given boundary.
W. W. Cox.
FROM LONDON, S. E. —In this chapter we have a repetition of
the promise made to Abram, and also in this promise we have the
promise of Christ. The writers of the New Testament dealt with the
promise fully and conclusively: Romans 4., Galatians 3., Hebrews 11.
It was said by one present that Abram's righteousness counted,
and a good deal of interest in verse 6 followed. It was pointed out
and emphasised that it was his faith—" he believed in Jehovah "—
that was counted unto him for righteousness.
It seems significant that a deep sleep fell on Abram. God cut
him off, as it were, from himself and the world, that nothing should
hinder his appreciation of this important revelation. This experience
was compared to that of Adam (Genesis 2. 21).
Now we come to an important part from Abram's point of view.
When Abram had prepared the heifer, the she-goat, the ram, the
turtle dove, and the young pigeon, God showed Himself in the burning
lamp, passing between the pieces and confirmed and ratified the promise
to Abram.
Verse 11 was specially noticed. The vultures would have
devoured the carcases before the promise was ratified.
ANON.

FROM BRANTFORD. —How true are the words, "Abraham was
the friend of God "! He is one of the most outstanding examples found
in scripture as regards faith in God, but from verse 2 he seems to be
somewhat exercised as to who should inherit his substance, seeing he
had no child. After Abram had, as it were, spoken his mind to God,
we have God making one of the greatest covenants that was ever
transacted in the history of the world, and upon which was builded
the nation of Israel. We, the children of God to-day, are likened unto
Isaac (Galatians 4. 28). God does not leave us in doubt as to Abram's
faith, because, three times in the New Testament we have verse 6, or
similar words, reiterated. We to-day who have believed in the Lord
Jesus have far greater promises than that which was given to Abram
as spoken of in Galatians 3. 14 and 26. Abram was something like
Gideon of a later day, who wanted to get a sign from Jehovah as to
his security, as verse 8 would indicate. The sacrifices which were
offered seem to be a type of the things which were to be for the children
of Israel in a later day; the halving of the offerings seems to be sig-
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nificant of God's portion and man's portion. Could we draw an analogy
from the birds of the air trying to devour the sacrifices to the prince
of power of the air trying to rob God of his portion to-day ? [It might
be used as an illustration in this way. ]
After this demonstration of God's nearness to Abram, he reassures him of his covenant, as he says in verse 13, " Know of a surety. "
The fulfilment of this is seen in a later day when Jacob, through famine,
is driven to Egypt. How true are the words of the hymn writer, "God
moves in a mysterious way His wonders to perform " ! The promise to
Abram in verses 13-14 would seem hard when he was told that his seed
would be oppressed four hundred years by the Egyptians. Can we of
the present day not take a lesson from this, that we may be in Egypt
when it may seem hard at times to stand for the Master ? As God's
promise to Abram after the bondage had a silver lining, so has ours
to-day, even as the hymn writer expresses it, " When this passing world
is done, When has sunk yon radiant s u n . . . . "
J. REID, JR., J. SEATH, JR.

FROM HAMILTON. —The words with which this chapter begins
are full of significance. Abram, who had just passed through the fight,
and trial, would appreciate to the full the precious words, " I am thy
shield, and thy exceeding great reward. " Just how far reaching that
reward is cannot be comprehended. We see that up to this point Abram
was in the dark as to the manner in which God's great purpose was to
be accomplished. When the wonderful tidings were announced to him,
we are told he staggered not through unbelief (see Romans 4. 17-24).
We would suggest it was at this point in his pathway that Abram
received justification. Would this be the time referred to by the Lord
Jesus when He said, "Abraham rejoiced to see my day and was glad " ?
[See Scripture references by S. B. ] As we read verse 8, we see how God
in wondrous grace comes down to meet Abram's request in a tangible
way. This reminds us of the request of Philip found in John 14. 8. How
like ourselves ! When we get cold in heart we look for signs. As we consider the instructions given to Abram concerning the heifer, the she-goat
and the ram, with the birds, would we be right in thinking they would
speak of the Lord Jesus, especially as we remember His words to the
beloved disciples, "This cup is the new covenant in my blood, even that
which is poured out for you" ? We are again reminded that God is a
covenant-keeping God by the words of Zacharias (Luke 1. 68-75). As we
link on with these words Acts 3. 22-26, we will readily see that there is
a conditional as well as an unconditional blessing. One is based on God's
word or oath, the other on obedience. We shall not be able to serve the
Lord in holiness and righteousness unless we turn away from our iniquities. If we have the heart to receive and the ear to hearken to Him
in all things, like an Abram of old, we shall wax strong in faith giving
glory to God, and there will be no room for doubts from the Devil, when
we take God at His word and rest implicitly on it.
W. BOOTH, R. MCKAY.

FROM CARDIFF. —After Abram had rejected the offer of the
world, the Lord comes unto him in a vision, saying, "I am thy shiele
and thy exceeding great reward. " Abram is not to be the loser by
refusing the goods of Sodom. This is a truth for us. If we, like Abram,
live a separated life, the Holy Spirit who indwells us will minister the
enjoyment of the security and the reward that we have in the Lord
Jesus Christ.
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Abram knew upon God's authority, that his seed should inherit
the land (13. 15-16), but as yet he had no child. Abram's body was
as good as dead, but he believes in the LORD.
Verse 9. Why should the heifer, she-goat, and the ram be three
years old ? and why were the birds not divided ? we would like to know
if there is a special significance in this. [See reply to question from
Trinidad. ]
We would suggest that the whole future of Abram's seed is seen
in the smoking furnace and the naming torch. The furnace speaks of
times of bondage and trials and captivity, and the torch or lamp presents
those periods of brightness when God delivered them.
Verse 13. The bondage here is four hundred years, and the same
in Acts 7. 6, and in Exodus 12. 40. In Galatians 3. 17 the time seems
to be four hundred and thirty years; why are they different ? [See
note in Edinburgh's paper. It was the affliction, not bondage, that was
for 400 years]
W.
J.
T.
FROM STOKE-UPON-TRENT. —We first remarked that the Lord
must have appeared or spoken unto Abram in some special way here,
seeing that the expression " the word of the Lord " is with the preposition, 'el, unto, implying action of a person.
The covenant was taken to be unconditional, God being the one
and only contracting party, Abram being put to sleep that he should
take no part therein. That it was unconditional is further supported
by the mention of the five creatures, five always [?] speaking of grace.
In verse 17 we have the smoking furnace and the burning lamp,
and it was suggested that the furnace was symbolic of the affliction of
Israel while the lamp was symbolic of Israel's deliverance.
The most of our time, however, was taken up with" considering
verse 13, in connexion with the 400 years. Here we get, " they shall
afflict them four hundred years. " Now in Exodus 12. 40-41 we have:
" Now the sojourning of the children of Israel... was four hundred and
thirty years. And it came to pass at the end of the four hundred and
thirty years, even the self-same day it came to pass, that all the hosts
of the Lord went out from the land of Egypt. " Then in Acts 7. 6 we
have: " His seed should sojourn in a strange land; and that they
should bring them into bondage, and entreat them evil four hundred
years. " But in Galatians 3. 17, we have Paul's words: " The law,
which came four hundred and thirty years after, doth not disannul
(the covenant). " Now the general opinion was that the children of
Israel spent 430 years in Egypt, but the following suggestions were
also put forward: That in the light of Genesis 15. 16, " In the fourth
generation they shall come hither again, " i. e., Levi, Kohath, Amram,
and Moses, the servitude in Egypt was less than 430 years, and that
the Galatians scripture should stand as against the Exodus scripture,
which seems rather indefinite: That the 430 years dates from the
covenant of chapter 17 till the Law. Can anything more definite be
said on this question ? [See paper from Musselburgh and Edinburgh. ]
It is definitely stated in Galatians that the law came 430 years after
the covenant, and the covenant of Genesis 17. is the only one dated
(i. e., when Abraham was 99).
A. G. SPROSON.

FROM LIVERPOOL AND BIRKENHEAD. —Now that Abram had

taken a prominent part in warfare in the land, he has made enemies,
and though victorious he is not without apprehensions as to the future.
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Another matter causing much anxiety was that he was still childless,
although God had promised that He would make him a great nation
and that his seed should be as the dust of the earth. It is then that
God again appears unto him, this time in a vision, saying, " Fear not,
Abram, I am thy shield and thy exceeding great reward. " Upon this,
Abram spoke out the fear and doubt that was then in his mind, and
then, more clearly than ever before, God told him that his heir should
be his own son that should be born. As he gazed towards heaven and
beheld the countless multitudes of stars, he heard, " So shall thy seed
be. "
We get much light upon the state of Abraham's mind at this
time from Romans 4. He realised his own and his wife's impotence,
yet, looking to the promise of God, he wavered not through unbelief,
but waxed strong through faith, giving glory to God. Such delight
had God in the faith of that lonely sojourner that He has been pleased
to make it an example for all time. Upon this ground, God will declare
men righteous before Him, and it is the means and the only means by
which men may truly live before God acceptably (Romans 4. 3, Hebrews
10. 38). "Abraham believed God, and it was reckoned unto him for
righteousness. "
Abram's question, " Whereby shall I know that I shall inherit
it ?", is not one of doubt but rather did he desire to know how it should
come about that he should, as before men, be the possessor of the land
he had inherited from God. His difficulties are fully met by the
answer he receives from God.
God is about to make a covenant with him, and, as in other
covenants which God made with men (Genesis 8., 9.; Exodus 24.;
Hebrews 9. ), this covenant was accompanied by sacrifice. We note
Abram's zeal in protecting from the birds of prey that which was for
God.
The horror of great darkness which fell upon Abram points to
the affliction of God's people in Egypt. The smoking furnace is suggestive of God's presence, whether it be in judgment upon Egypt or in
the giving of the Law to His people upon Mount Sinai (Exodus 19. 18).
The great characteristic of Abraham's seed (Israel) was that they were
to be the people of God, redeemed by blood, and so the appropriateness
of sacrifice when God thus covenanted with Abraham.
B. W., N. G. A.
FROM WEST RIDING. —The word translated " covenant " (verse

18) is derived from a root meaning " to divide or cut asunder, " arising
from the custom of covenanting parties dividing a beast into halves
and passing between the halves to seal the agreement by blood (Jeremiah
34. 18-21). It is very beautiful to notice God's gracious condescension
in using earthly customs to covenant with Abram, a gesture which
Abram could understand.
The flaming torch (or burning lamp) and smoking furnace speak
metaphorically of the judgment flames which Abram escaped, the price
of sin which had been paid, the charge withdrawn, fo he was now
justified

by faith.

The birds of the east which came in large numbers would have
brought God's word to naught if Abram had not driven them off, and
indeed kept them at bay, continuing all day till sunset.
The birds are like the spiritual hosts of wickedness, always at
hand to pounce upon something being done for God, to destroy it or
carry it away; so also is the flesh in continuous warfare with the Spirit,
the whole of life's little day (Romans 13. 12-14).
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This divinely appointed sleep is akin to the shadows of Golgotha, for in it God reveals that He has dealt with Abram's sin once
and for all and accepted his faith for the sake of which he is regarded
as righteous and without sin in God's sight.
In verses 13—16 we have a clear and distinct revelation to Abram
of the future by God himself. Considered in relation to the history
of the Israelites, we see that it was indeed a rich blessing and a glorious
promise. [True! and if what I have suggested elsewhere be correct,
that Abram's going to Egypt was the cause of Israel being there, the
underlying strata of divine truths in all these things is really wonderful. —J. M. ]
Those who are Christ's belong to One " who is able to save to
the uttermost, " " who loved His own and loved them to the uttermost":
One who " by the one offering (of Himself) hath perfected for ever
them that are sanctified. " Also, " Them will My Father honour. "
R. ROGERS.

FROM PAISLEY. —-Chapter 14 records Abram's victory over the
four kings, and the blessing which he received through Melchizedek.
Subsequently, God's word comes to him in a vision saying, " Fear not,
Abram; I am thy shield, and thy exceeding great reward. " The
thought of reward prompts Abram to say, " O Lord Jehovah, what wilt
Thou give me, seeing I go childless?" The expression " O Lord Jehovah " conveys the thought of man's extremity (see Judges 6. 22;
16. 28, and elsewhere). Pathetically Abram says, " Behold, to me Thou
hast given no s e e d . . . . " How definite and confirming comes the
promise to Abram of his seed, concerning which he believes God: this
is counted to him for righteousness. " With the heart man believeth
unto righteousness. "
After the promise of the seed comes the promise of the land.
God reveals to Abram His purpose in bringing him out of Ur—to give
him this land to inherit it. The subject matter of the following verses
is based upon the question which Abram asks (verse 8). The covenant
made with Abram is connected with sacrifice. The deep sleep and the
horror of great darkness which fell upon him, would speak to us of
what his race passed through in Egypt. Abram is told beforehand
of the future of his race: their service and affliction in Egypt, and
their return hither to the promised land. Prior to chapter 15 the seed
and the land are coupled together (see 12. 7 and 13. 15). In this portion
the promises are reconfirmed.
S. S. JARDINE.

FROM ATHERTON. —The faith of Abraham was of no low order,
as we have already discerned, in his going out from Ur, and later.
But we read further in Genesis 22. " God did prove Abraham, "
and note when and where this took place. His faith could not be
proved in Ur of the Chaldees, but " in the land " to which God had
brought him. Egypt was not the testing place of Israel's faith in
God, but it was in the wilderness where God proved them. See Deuteronomy 8. 2. " We walk by faith and not by sight, " but " the proving
of your faith is more precious than gold which perisheth. " It was
during the proving of Abram's faith that the word of the LORD came
to him in a vision. The nature of the vision occupied our thoughts a
little, and some wondered whether it was during the " deep sleep " of
verse 12 that God appeared to him. Others thought that this " appearing" of God to Abram was similar to the one we read of in chapter 12. 1,
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to which Stephen also refers in Acts 1. 2: " The God of glory appeared
unto our father Abraham. " It was, we believe, the appearance of God's
glory to him, which proved a stimulus to Abram in his pathway. We
are caused to think too of the visions of Isaiah, of Stephen, and of John
(see Isaiah 6., Acts 7. and Revelation 1).
In verse 2, Abram's thoughts are turned to the future possessor
of his house. He has no seed, no heir. God promised to raise a mighty
nation in his seed. The blessing of God upon Abram was in his seed,
and that blessing was far beyond the reach of human thought. How
precious are the words of verse 6, "And he believed God; and He
counted it to him for righteousness "! It is further revealed to Abram
that his seed would be a stranger in a strange land. Further, God
said, He would judge this nation and afterward they would come out
with great substance. We could not definitely decide when this 400
years actually begun. Some thought it dated back to the time when
the promise was given. [See note in Edinburgh's paper. ]
From this portion we observe why God speaks to Jacob as He
did in Genesis 46.: " Fear not to go down into Egypt, for I will go
down with thee, and will surely bring thee up again. " After the judgment of God upon the Egyptian nation, they came forth, and in great
substance. Thus God's word to Abram was fulfilled.
A. S., W. C
FROM GLASGOW. —From strength to strength Abram the pilgrim
goes onward with God who had called him. "After these things " the
word of the Lord must have given him much comfort and encouragement. Having received the promise of God concerning his seed and
the inheritance of the land, Abram now spreads out his petition before
the LORD. How graciously, yet definitely, the LORD answers, as to
who shall be his heir! Wondrous night when the LORD " brought him
forth abroad, and said, Look now toward heaven, and tell the stars,
if thou be able to tell them: and He said unto him, so shall thy seed
be. " ! Thus to Abram the LORD revealed His great purposes, and in
believing " He counted it unto him for righteousness. " We learn from
this the value God places upon our faith. In covenanting with Abram
about inheriting the land, God tells him to bring the offerings as in
verse 9. Abram divides the animals in the midst but not the birds.
Abram guarded his offering and drove the birds of prey away. It was
said that we, when together on a Lord's-day morning to offer unto God,
should keep evil thoughts away. In the deep sleep and horror of darkness that fell upon Abram, God made known to him that his seed would
be afflicted four hundred years in a strange land, and in the fourth
generation, after Abram's death, they would come forth. This undoubtedly refers to the time when Israel as a nation were in bondage
to Pharoah. The Lord then made the covenant with Abram; a
smoking furnace, and a lamp of fire passed between those pieces. The
Lord said, " Unto thy seed have I given this land. " Thus we see the
double application—the experience of Israel as God's people, and also
the foreshadowing of the Lord Jesus Christ, God's anointed Son. The
promises all depend upon His atoning death and resurrection (2 Corinthians 1. 20). "Your father Abraham rejoiced to see my day; and he
saw it, and was glad" John 8. 56.
GEORGE RICHARDSON,

DAVID SHAW.

FROM BARROW-IN-FURNESS. —The inspired writer graciously
suppresses the causes of Abram's "fear. " To the onlooker no man could
have been more happily placed than Abram—a victor resting on his
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laurels. Yet, in the quietness of his own tent, with all the glory of
his victorious home-coming past, doubt assails his mind. Being from
Chaldea himself, he knew the power of the long arm of Chedorlaomer,
and could but look forward to the latter avenging the ignominious rout
at Dan. Also he had refused spoils from Sodom's king. Thus the need
of " Fear not, I am thy shield " (against even the terrible kings of the
east) and " thy exceeding great reward " (surpassing any gift of earthly
kings). Thus God ever acts, shielding those who do His will, and rewarding adequately for any sacrifice borne. But there is yet that which
troubles Abram. He is a childless man. True, men (slaves) had been
born in his house, and the happy laughter of boys had fallen on his
ears, but his own union had been fruitless. Ten years previously, in
Haran (Genesis 12. 1-3), God had promised him a land and that of
himself there would be a great nation. Twice in the interval the
promise had been repeated and amplified (at Moreh, 12. 7, and near
Bethel, chapter 13. ). But did God mean his own seed? Events
suggested otherwise. Therefore explicitly it is stated " out of thine
own bowels shall be thine heir. " Happy man indeed, as now he looks
up to the spangled " dust " of heaven (instead of " of earth, " as previously) and hears "so shall thy seed be "; and " he believed God and
He counted it to him for righteousness. "
The reference again to the land brings down Abram's thoughts
to earthly things, and, man-like, he asks for a token. With up-turned
eyes we can better trust our God—with downcast glance we may, Peterlike, sink. And here indeed the marvellous grace of God shines out.
He condescends to grant man's request—as if He were a man too—
and says, " Take Me, " or "on My behalf, " the five creatures mentioned. Why, indeed, need (rod ever covenant with man? other than
that by two immutable things, in which it is impossible for God to lie,
we may have a strong encouragement (Hebrews 6. )- This is the first
instance of a covenant between God and man in such circumstances.
(Noah's case seems to us somewhat different as it deals with the natural
order of things). Abram obeyed, and sat throughout the day waiting
God's ratification of His promise. Whether he knew what to expect or
not is difficult to say. But it appears he followed the custom of men
when they covenanted with each other, and " he divided the animals
and laid the parts over against each other, " hoping perhaps to see
Jehovah pass between the parts. (Thus, it appears, covenanting men
did). Throughout the day Abram waited, but birds of prey (suggestive
of evil thoughts) appeared and were repelled. How hard for man to
bide God's time ! The hours dragged slowly and " deep sleep fell upon
Abram, "—thus reminding us of Gethsemane and the three weary
watchers there. But in the darkest hour God spoke and a further
revelation of the subsequent history of Abram's descendants was
revealed to the tired man, and he was assured of a peaceful end. God's
glory appeared in a naming torch and passed between the separated
pieces, and Abram learned the extent of the land in the covenanted
promise; yea, even to the inclusion of Chedorlaomer's territory—an
extent not so far claimed by the children of Abram—from the Nile to
the Euphrates. [Can it be said that Chedorlaomer owned territory
beyond the Euphrates ? He was king of Elam or Persia, and had made
certain of the kings of Canaan tributary, or his servants, because he
was confederate with other great monarchs.
Then the question arises: What is the extent of the land given
to Abram under the covenant ? The Euphrates is the bound one way,
but what is the limit the other? I am not at all certain that the river
here means the Nile. See such passages as Numbers 34. 5, Joshua 15.
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4, 47; 1 Kings 8. 65; 2 Kings 24. 1, where we have reference to the
river or brook of Egypt, and the contexts plainly show that it is not
the Nile that is meant. Note the force of 2 Kings 24. 7, in the reference
to the king of Egypt—" out of his own land, " and " for the king of
Babylon had taken from the river or brook of Egypt unto the river
Euphrates ": he had taken the whole land of promise, but Egypt was
excluded.
Then consider Exodus 23. 31, where the line is drawn by God
from the Red Sea, i. e., the Gulf of Akaba, to the sea of the Philistines,
which will be seen from a map to agree with what is elsewhere said as
to the brook of Egypt. It is a great construction to build on the word
" river " in Genesis 15., which furthermore is not the usual word for
the Nile (though there are exceptions to the rule) while, generally
speaking, so many other portions point to the brook of Egypt and not
the Nile. What do others think?—J. M. ]
Abram seems to have learned his lesson well to wait Jehovah's
time, and if God would not hasten the handing over of Canaan's land
to his seed because the iniquity of the Amorite was not yet full—for
judgment we suggest—so Abraham later pleaded for Sodom on such
grounds (18. 25).
JAS. M,
THE BONDWOMAN. —GENESIS 16. 1—16.

FROM ILFORD. —It has been computed that Ishmael was born
about 1911 B. C., and it is therefore of interest to note that the Cross
stands approximately midway between Abram and the present period
of time.
Abram's relationship with Hagar, with all that led up to it, is
typical of fleshly activity in the heart of the believer. Hagar was an
Egyptian, and possibly a legacy of Abram's journey into Egypt (chapter
12. ). In the East it was (and still is) the ambition of every man to
have a son to carry on his name, and Satan launched a bitter attack
against Abram when he caused the future " father of the faithful "
to listen to Sarai's voice.
This fleshly activity of Abram caused sorrow and suffering to
himself and everybody else concerned—especially to poor, impassive
Hagar.
It is cheering to notice that God met Hagar when she fled from
Sarai, and the thought was expressed that God met her face to face in
the person of the Jehovah Angel.
She was found by a fountain in the wilderness (verse 7), and
here again we were reminded of the Lord Jesus. Hagar was comforted
by a great promise (verse 10), yet she was reminded that she was only
a servant and must submit herself to her mistress.
It is interesting to notice that Ishmael's vast seed (see Genesis 25.
12—18) survives to-day in the Arabian peoples, who still retain the
characteristics of their father (see verse 12).
G. E. SOULSBY.
FROM ATHERTON. —Abram has been ten years in Canaan and no

seed yet born to him. His faith is thus further proved.
Abram had an Egyptian named Hagar as handmaid in his house.
Sarai said " The LORD hath restrained me from bearing. " In
this thing Sarai was not resting upon the unchangeable promises of
God. Upon her suggestion, Abram goes in unto Hagar, and a son is
later born to them. Sarai's faithlessness leads to wrong-doing, and
also leads to Abram's wrong.
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Hagar becomes exalted, and despises Sarai, with the result that,
with Abram's acquiescence, Sarai deals hardly with her bondwoman,
and she flees into the wilderness. God meets Hagar in her affliction
by the fountain of water, and makes Himself known to her. Hagar is
told that her son to be born would be " a wild ass among men "—" his
hand shall be against every man, and every man's hand against him. "
Ishmael was a son of the flesh; Isaac, who was born fourteen years
later, was born through promise.
In Galatians 4. 24, it says, " These things contain an allegory:
the two women are two covenants; one from Mount Sinai... which is
Hagar. Now this Hagar is Mount Sinai in Arabia, and answereth to
the Jerusalem that now is: for she is in bondage with her children. "
W. J., W. C.
FROM LONDON, S. E. —" Hagar " means " flight. " The bondwoman is a type of the old covenant, her children being at enmity with
the children of promise. Abram's faith swerved in making acquaintance with Hagar. We can gather some valuable lessons from a better
understanding of this character, for we are living in a day of false
charity, and in a day of the mixing of things that differ.
ANON.
REMARKS.

Man's history is one of light and shade, and so is it in Abram's
case. The greatness of Abram's faith in chapter 15., when he believed
in the Lord that his seed would be as the stars of heaven, has no corollary in the events of chapter 16., and it is well for us all that God looks
on the heart, for our actions may in many respects be incongruous with
our faith. Whatever may have been in Sarai's mind, whether lack of
faith or womanly impatience in her desire for motherhood, there was
no lack of faith in Abraham's mind. Romans 4. makes this abundantly
clear. Up till this time there had been no irregularity in Abram's
marital relationships, but now, evidently to gratify his wife, he followed
her suggestion and went in unto Hagar. God's counsel was not sought;
the whole thing was of the flesh and all the product was, of course, of
the same kind.
The fruitful handmaid now regards herself more highly favoured
than her barren mistress, and despises her; Sarai begins now to feel
the effects of her carnal suggestion to her husband. She begins to take
measures to bring her intractable handmaid to reason and this treatment
is resented by Hagar who fled into the wilderness. Back to Egypt she
would no doubt have gone had she been able, but the distance was too
great. " Whence earnest thou ? and whither goest thou ?" enquires the
angel of the Lord, probably the same one as appeared to Moses in the
bush, and also to many others. " I flee, " was her reply. " Return to
thy mistress and submit thyself under her hands, " was the Lord's
command.
Subjection to authority is one of the first lessons that she or we
need to learn. She was to be the mother of a son who like herself would
resist rule: her son was to be a wild-ass among men. There was to be
nothing in him like the injunction we have to live at peace with all
men. Yet strange as it seems, for he was to be no peacemaker, there
was to be nothing of separation in him; he was to dwell in the presence
of his brethren: nothing of an Abram's experience—get thee out of
thy father's house; nor yet of Jacob's, who fled from his father's house
and was separate from Esau; nothing of Joseph's, who was separate
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from his brethren, or of Moses', who became a sojourner in a strange
land. Ishmael " abode in the presence of all his brethren " (Genesis
25. 18). The flesh hates the truth of separation.
Sad as were the consequences of the act of Abram in becoming
the father of Ishmael, yet God has wonderfully turned the event to
good account, and the epistle to the Galatians, wherein the doctrine
of the Gospel is set forth, that faith without works of law is sufficient,
is embellished by the allegory of Sarai and Hagar and their sons. The
Jews or the ritualists who seek justification by rites and ceremonies are
modern, spiritual Hagarenes, children of the flesh, who know nothing
of the new birth which is of the Spirit, and of being new creatures in
Christ; for those who are Christ's are Abraham's seed and heirs
according to promise.
J. M.
QUESTIONS AND ANSWERS.
Our friend, Mr. George Mclntyre, sends the following on the time
the Ark was in building: —
Y. M. C., MARCH: ATHERTON'S CONTRIBUTION, PAGE 34.

May I suggest that our Atherton friends who believe that the
ark was 120 years in building will consider that when Noah was instructed to build the ark his sons were then married, and since Shem
was 98 years of age at the Flood, the time taken to build the ark must,
at any rate, have been less than 98 years ?
He also draws attention to a discrepancy of a hundred years in
reply to a question from Trinidad (see Y. M. C, May, page 78).
Shem's age was taken as 500 years instead of 500+100=600
years, hence the years 402, 50, and 125, should read 502, 150 and 25.
Please note correction.
QUESTION FROM TRINIDAD. —Please explain the statement in

verse 1, " I am thy shield and thy exceeding great reward. "
ANSWER. —It may be, as some of our friends have suggested,
that the events of chapter 14. gave rise to certain alarm in Abram's
mind, that the clear line of action which he had taken with reference
to requiting Chedorlaomer's action, especially in regard to Lot in taking
him captive, and his refusal of Sodom's goods, might be fraught with
serious consequences, that God required to quieten his fears by such
words of comfort as those with which this chapter opens. Whether the
words shine out from such a dark background of fears or not, it is
evident that what God had been to Abram—One who was not only
El Elyon, God Most High, but also El Shaddai, God all sufficient—
He would continue to be to him: he had everything in God. He was
a shield to protect him and the reward of all his labour: " Thy exceeding
great reward. "
J.
M.
QUESTION FROM TRINIDAD. —What is the significance of the

various kind of animals and age, and why were the birds not divided ?
ANSWER. —The animals were one of each kind of those that
afterwards had to be brought to the altar (see Leviticus 1. )—of the
herd, of the flock, and of fowls.
The age of three years in the case of the animals seems to indicate that the animals were such as had reached maturity. We may
learn something of the meaning of these mature creatures by contrasting
them with the sucking lamb in 1 Samuel 7. 9, where it is said: " Samuel
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took a sucking lamb, and offered it for a whole burnt offering unto the
LORD. " The weakness of Israel is indicated in their whole burnt offering
at this time.
Then in offering birds, according to Leviticus 1. 17, these were
never divided asunder, which probably arose out of the anatomy of
fowls. This was the will of God,
J. M.
QUESTION FROM ILFORD. —Eliezer the Damascene: Who was he ?

Was he the steward of chapter 24 ?
ANSWER. —This man's kinsfolk probably hailed from Damascus,
but he was himself born in Abram's house. No doubt, like Joseph in
Potiphar's house, he was, because of his ability, appointed by Abram
as steward over his vast household and over all he had, and, evidently,
had Abram had no son of his own, he would have inherited all Abram's
substance. The word steward is from the Hebrew, Ben-Mesheq, a son
by acquisition, who, according to the customs then prevailing, was the
heir where there was no son.
But notice in chapter 24. 2, that he is no longer called the
steward: the steward is now the elder that rules over all that Abram
has. Why this change from Ben-Mesheq to Zaqen—an elder? It is
because a son has been born, and throughout chapter 24. the elder is
called Abram's slave or servant. Great as the change has been in the
prospects of the steward he evidently is filled with no jealousy, but
rejoices that Abram has received a son, and faithfully he carries out
the work of a servant in bringing back the bride for whom he was sent.

JM.

GENESIS IN THE NEW TESTAMENT.

(Continued from page 94).
No. 16—ISAAC AND ISHMAEL.
Genesis
No.
Ch. By whom.
N. T. References. Remarks.
83
21. 9
Paul
Galatians 4. 22-29
84* 21. 10
Paul
Galatians 4. 30 See also John 8. 35.
85* 21. 12
Paul
Romans 9. 7
86* 21. 12
?
Hebrews 11. 18.
87
21. 12
Paul
Galatians 3. 29.
No. 17. —THE TRIAL OF ABRAHAM'S FAITH.
88
22. 1-10
?
Hebrews 11. 17.
89
22. 9
James
James 2. 21.
90
22. 16
?
Hebrews 6. 13.
91* 22. 17
?
Hebrews 6. 14.
92
22. 17
?
Hebrews 11. 13.
93
22. 16-18 Zacharias
Luke 1. 72-75.
94* 22. 18
Peter
Acts 3. 25
See also No. 48.
No. 18. —STRANGERS AND PILGRIMS.
95
23. 4
?
Hebrews 11. 9 & 13.
Other references to Abraham which cannot be connected with
any definite passage in Genesis: —Luke 1. 55 (Mary); Luke 16. 22-30
(The Lord); John 8. 33-58 (The Lord); Acts 7. 16 (Stephen). See
Genesis 12. 6, 7. The building of the altar probably involved as a
necessary corollary the purchase of the field, but Stephen may have had
some other source of information lost to us.
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No. 19. —THE BIRTH OF JACOB.
Stephen
Acts 7. 8.
Matthew
Matthew 1. 2.
See also Luke 8. 34
No. 20. —JACOB AND ESAU.
98 26. 21
Paul
Romans 9. 10.
99* 25. 23
Paul
Romans 9. 12.
[26. 27
?
Hebrews 11. 9]
See No. 70.
100 26. 33
?
Hebrews 12. 16.
101 27. 23, 27-29,
39-40 ?
Hebrews 11, 20.
102 27. 34, 36, 38 ?
Hebrews 12. 17.
*Quotations.
S. B.

96
97

26. 26
25. 19

Please send suggestions for subject for ensuing year (D. V. ).

SPECIAL REQUEST TO CORRESPONDENTS.
We shall be glad if Corners will consider the matter of the annual
volumes of the Young Men's Corner magazine. You will have noted
that this year there has been much more matter in the monthlies and
the quality of the paper has been better. The paper cover previously
used has been poor, but you will remember that the price was only 1/per volume, while the monthlies cost 3/- per annum.
We should like to see the style of the annual volume very much
improved and cloth boards used if possible, with the title impressed on
the front and spine, so that the volume would be suitable in any bookshelf for future reading and reference.
Therefore, we should like the candid opinion of every Corner on
the following points: —
1. —Is this year's volume to be bound with cheap paper covers
•(which hold the 12 copies together merely), thus not making the book
suitable for presentation? The price of the volume will be increased
to 1/6, owing to the increase in size.
2. —Shall the volume be a moderately presentable book, with
perhaps a cloth binding on board covers, say at 2/6 each?
3. —Or shall we have a really good book with strong boards,
cloth binding and the title on front and spine, at, say, 3/-, thus making
it a really good presentable volume ? At this price the volume would
only be costing the same as is paid for the 12 monthly copies.
Please say which suggestion you approve, and state approximately how many your Corner will take; and remember that your
decision re the quality must be only one of the three suggestions. We
should be happy if each Corner would do its best to buy as many volumes
as necessary this year.
Please send replies to Editors with your next month's contributions.
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CIRCUMCISION, THE SIGN OF THE COVENANT.
—GENESIS 17. 1-27.

FROM MUSSELBURGH AND EDINBURGH. —The theme of this

chapter is circumcision. God says in verse 1, "I am God Almighty;
walk before Me, and be thou perfect. And I will make My covenant
between Me and thee. " From this it appears that circumcision is
closely connected with walk. After this command God says to Abram,
" Thou shalt be the father of a multitude of nations, " and in token
of this his name is changed to Abraham and Sarai's to Sarah. Unless
a male was circumcised as a sign of separation to walk before God—
that soul would be cut off from his people, because he had broken
God's covenant.
Moses failed to keep the covenant in connexion with his son,
and God had to rebuke him [sought to slay him] for it (Exodus 4. 24).
During the forty years in the wilderness their males were not circumcised. After they had crossed the Jordan Joshua circumcised the
Children of Israel (Joshua 5. 2). Circumcision degenerated into a formal
obedience, but we see from Deuteronomy 10. 16 and 30. 6 that God
meant it to be a question of their heart's love to Him. In Romans
2. 25-29 Paul points out that circumcision is to them that keep the law,
but if they break the law circumcision is become uncircumcision.
Colossians 2. 11 shows us a circumcision not made with hands in the
putting off the body of the flesh in the circumcision of Christ, after
which comes baptism. In Acts 16. 3 we have a difference in the case
of Timothy, who was circumcised because of the Jews, as his father
was a Greek. Paul's action here seems to have been to further the
Gospel. Philippians 3. 3 says, " We are the circumcision which worship God in the S p i r i t . . . " [A. V. quotation].

114

YOUNG MEN'S CORNER.

In verse 16 God says to Abraham, " I will bless her (Sarah) and
she shall be a mother of nations, " and Abraham laughed and said,
" Shall a child be born unto him that is an hundred years old ? " Could
we say this was a laugh of unbelief in the light of Romans 4. 20, 22 ?
[No, it was not a laugh produced by unbelief. It seems rather to be
the expression of long pent-up feelings, that now at length his hope
to be the father of many nations is about to be realised. —J. M. ] Abraham says, " Oh that Ishmael might live before Thee! " God's answer
is, " Sarah thy wife shall bear thee a son; and thou shalt call his
name I s a a c . . . As for I s h m a e l . . . I have blessed h i m . . . But My
covenant will I establish with Isaac. " This is the third time that God
stresses the birth of Isaac.
M. H., T. H. (senr. ).
FROM ARMAGH. —God made Abram this gracious visit, when he
was 99 years old, 13 years after the birth of Ishmael. The Covenant
God makes with Abram was already established and it is now renewed,
and sealed. In token of this covenant his name was changed to
Abraham, the father of a multitude; in verse 7 it is called an everlasting covenant, involving an obligation on the part of Abraham, and
of his seed according to the flesh, to an observance of God's commands.
Paul's circumcision made him debtor to keep the whole law (Philippians
3. 5, Galatians 5. 3). Neglect of circumcision was a contempt of the
covenant (Exodus 4. 24-25).
A promise is then made to Abraham of a son by Sarai; the
ratification of it was the change of her name to Sarah, signifying a
Princess, that from her shall come the Messiah, the Prince of the Kings
of the earth. Abraham laughed, not a laugh of unbelief, but a laugh
of delight; hence Isaac's name " laughter. " Abraham rejoiced to
see Christ's day; now he saw it and was glad (John 8. 56). He saw
Christ in the promise of Isaac, and staggered not at the promise (Romans
4. 20).
Verse 20: Abraham prays for Ishmael, not that he might be
preferred before Isaac, but that he too might be blessed of God, but
God takes whom he pleases into Covenant with Him (Romans 9. 8
and 18).
Verse 2 3 : We have here instant obedience on Abraham's part,
on the self-same day, as God had said unto him. He took Ishmael
and others and circumcised them. Psalm 119. 59-60.
For us true circumcision is that of the heart (Romans 2* 28 and
29 and Philippians 3. 3, Galatians 2. 21). We have entered into a new
covenant, confirmed and sealed not by the blood of goats and calves,
but by the blood of the Lord Jesus Christ (Hebrews 6. 17-20, 8. 7-13,
9. 14-28).
In the epistle to the Galatians, Paul deals with those who
wanted to carry on the rite of circumcision, snowing that believers
are free from the Mosaic law. Chapter 3. brings this out very clearly,
proving that justification is by faith alone.
B. WEST.
FROM TRINIDAD, COLO., U. S. A. —The basis (" walk before Me

. . . . ") upon which this Covenant was entered into is given us in
God's word to Abram in verse 1. God gave the promise with the
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Covenant. Abram was to be the father of many nations and also
possessor of the land. Circumcision was given as man's part of the
agreement. [In Genesis 15. God covenanted with Abram and his
seed to give the land of Canaan to them, but here the covenant specially
deals with " I w i l l . . . be a God unto thee and to thy seed after thee, "
and this fact requires obedience to (rod's will and obedience is involved
in the truth of circumcision. —J. M. ] By Abraham's act of obedience
the covenant becomes effective. Failure to comply with that which
was set forth therein meant the cutting off from among his people and
the blessing lost.
Sarah is linked with Abraham in the blessing, associated with
the covenant made between Jehovah and Abraham. The Covenant of
circumcision was afterwards given to the Children of Israel. It was
reaffirmed in the Law according to Leviticus 12. 3, and we learn from
the Gospel by Luke that the Lord of life and glory was born under the
law (see Luke 2. 21).
God could not fail in blessing, when His faithful servant rendered
obedience, and neither will He fail nor forsake those to-day that keep
His commandments.
W. W. Cox.

FROM CARDIFF. —God (we suggest) had not made Himself
known as Jehovah to the patriarchal fathers (Exodus 6. 3). God
called them to Himself, He who alone was strong, mighty, and all
sufficient (verse 1). As a seal of the righteousness of the faith which
he had toward God in uncircumcision he is given the sign of circumcision,
and he who was an " exalted father " (Abram) becomes " father of
a multitude of nations. " Not only does the token of the Covenant
typify that separation which Abraham had sought to maintain (with
but momentary lapses), but it points on to the time of the spiritual
heirs of Abraham's faith (Galatians 3. 9). A "circumcision not made
with hands " (Colossians 2. 11) is an act, but we feel that this circumcision, which is the portion of every true child of God, should be
manifested in their daily life by crucifying the thoughts, passions
and lust of the flesh. There were some who desired to unsettle the
Galatian converts with their teaching of circumcision, and he desires
that they would cut themselves off from the testimony the churches
(Galatians 5. 12). Is " concision " contrasted to the circumcision of
the heart? (compare Philippians 3. 2 and Romans 2. 29). [The
concision were those who went in for merely the rite of cutting the
flesh without regard to the concomitant requirement of circumcision—
obedience to God. Note how the apostle links divine service (latreia)
with circumcision in Philippians 3. —J. M. ] Outside information
maintains that the Egyptians performed circumcision, asserting that
-cleanliness was the outcome. [Perhaps the Ishmaelites too and others,
the sons of Keturah and the slaves of Abraham, continued to practise
circumcision in successive generations, and it would be no great stretch
of imagination to think of it finding its way amongst the Egyptians.
But to these it meant nothing but concision, a mere cutting of the flesh
without Covenant relationship, obedience, and divine service, involved
in " I will be to them a God. "—J. M. ] While Abraham's faith preponderated we have these glimpses of the feelings of his heart, when he
says, "Oh that Ishmael might live before Thee!" (verse 18)
M. A. JONES.
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FROM WEST RIDING. —Although God does not ignore the failings

of Abram in Egypt and with Hagar, He does not punish Abram for
them nor reject the petition for blessing (verse 18). Though He was
unseen He reminds Abram that He is not unseeing, by saying, "walk
before Me, " and that He is not unmindful or forgetful of His promises
(verse 2) when He says " I will make " and " I will multiply, " although
Abram could not foresee how He would bring it to pass. Then Abram
falls in lowly subjection before God, and God is pleased to reveal unto
him His will. Oh that we may ever listen to His word with that
meek and lowly subjection which will enable us more frequently
and more easily to know His will, particularly in the separation which
this outward circumcision signified even then—the circumcision of
the heart! Then it is that we can understand and learn His will,
for He has said through His servant David, " The Lord upholdeth the
meek, " and through His Son, " Learn of Me, for I am meek. " It is
wonderful to think of all that was signified in this outward sign which
God was giving to Abram; he was to be His servant, the father of His
chosen people who as such were to be set apart in heart unto God
(Romans 2. 28), to be what they have failed to be, a people for His
own peculiar pleasure and possession.
Circumcision was a sign (see Romans 4. 11) which sealed the
fact that Abram, from the very moment of his faith, had become
God's servant, God's representative, a testimony for Him in that day.
The spiritual meaning of it was a " cutting off " by " cutting round. ""
God's desire was that they were to be set apart unto His worship and
service as a kingdom of priests and a holy nation. This was a precedent
to His desire for them to make a sanctuary, that He might dwell among
them, but they never became Jews in heart (Romans 2. 28 and 29).
They were God's earthly people but they had to learn its spiritual
meaning.
They never became " children of God " because it is not children,
of the flesh who are children of God, and they who were circumcised
in the flesh, and not in heart, were further away in heart from God
than Gentiles, such as Rahab and Ruth.
In Colossians 2. 11 we have the present day application, something that is not done by the hands of man. The believer is separated
in heart from all his old nature and gives expression to it in baptism.
[We need to be careful not to make baptism the answer to circumcision
and say that baptism is the circumcision of Christ. A comparision of
Colossians 2. 11, 12 with Romans 6. 1-11, will show that the putting
off of the body of the flesh is effected through the cross, it is signified
in the crucifying of the old man. This should be followed by baptism,
i.
e.,
burial.
—J.
M.
]
R.
R.
FROM WIGAN. —God's interest had not waned in His aged,
pilgrim. He was still anxious that Abram should maintain a godly
walk before Him. God revealed Himself by a new name—El Shaddai.
God All Sufficient might be a truer rendering, as the Hebrew word is.
derived from a word meaning breast—a woman's breast, the source
from which the infant derives its nourishment and sustenance. Thus
God revealed Himself as the source from which Abram could obtain
all his requirements to live such a life as God desired. As we survey
our pathway so hard and rough betimes, the cry is wrung from us,.
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"Who is sufficient for these things? " The answer is, "Not that we are
sufficient of ourselves to account anything as from ourselves, but our
sufficiency is from God. "
In Romans, chapter 4., we arc told that circumcision was a
seal (or stamp) of the righteousness of the faith which Abram exercised
in God. Circumcision did not make him righteous, but simply stamped
him as one justified by faith.
As circumcision meant a severing of a portion of the flesh,
separation is inferred. Henceforth, Abram (or rather Abraham) and
his seed were to be a separated people unto the Lord, and circumcision
was to be the indication of it.
In our days what answers to circumcision is separation from all
that is displeasing to God. It is circumcision of the heart that is
intended, not of the flesh, as 1 Corinthians 7. 19 shews and which might
lie fairly paraphrased thus—Circumcision is nothing, and uncircumcision is nothing, but the keeping of the commandments of God is
everything. Romans 2. 29, says, " Circumcision is that of the heart,
etc. " Paul said, " Beware of the dogs, beware of the evil workers,
beware of the concision, but we are the circumcision, etc. "
The Master said on the eve of Calvary, " I pray not that Thou
shouldest take them from the world, but that Thou shouldst keep them
from the Evil One. "
ANON.
FROM LIVERPOOL AND BIRKENHEAD. —Thirteen years had

passed since the birth of Ishmael, and Abram was 99 when the Lord
again appeared unto him. This time, the first words of the Lord to
him concerned his life and walk. The revelation of the God Almighty
causes him to prostrate himself with his face to the ground. Later
on in Genesis God says of Abraham that " he obeyed My voice and
kept My charge, My commandments, My statutes and My laws. " This
was the issue of his life, and like others such as Noah and David, it
might be said of Abraham that he walked before God and was perfect
in his generation. It is to be the same in our generation, "Ye therefore
shall be perfect, as your Heavenly Father is perfect " (Matthew 5. 48).
The Lord is about to seal and establish His covenant with
Abraham. It was an everlasting covenant, to be kept by Abraham
and his seed throughout their generations, and their part of the covenant
was, that all males must be circumcised. Seven times the Lord says
" I w i l l . . . " embracing all that the Lord had covenanted with
Abraham to do. What was the purpose of circumcision? We see
from verse 11 that it was essentially a token, or a sign, of the covenant
God made with Abraham and his seed. That was how Abraham and
the faithful viewed it. It was not in itself righteousness, but something
ordained by God as a seal of the righteousness of faith which Abraham
had. It was an outward manifestation in the flesh witnessing to an
inward faith, even as the blood upon the doorposts witnessed to the
slain lamb inside the house. Doubtless it conveyed other meanings,
both individual and national, chief among which was separation unto
God and separation from all forms of evil. In this day of God's grace
it may be likened unto baptism which is a figure or likeness of the death
and resurrection of the Lord Jesus Christ (Romans 6. 5) and which
God has ordained should follow regeneration (Acts 2. 41). [The putting
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off of the body of the flesh is not in baptism; baptism is the burial
(in figure) of that which is cut away through the cross-work. —J. M. ]
As a commandment, circumcision came to be included in the Law
(Leviticus 12. 3). It was, however, made very clear to Israel that God
intended that where there was circumcision of the flesh there should be
circumcision of the heart also (see Deuteronomy 10. 16, and 30. 6,
Romans 2. 25). Surely it was the absence of this that caused the Jews
to crucify their Messiah: " Ye stiffnecked and uncircumcised in heart
and ears " (Acts 7. 51). The Lord Jesus was circumcised the eighth
day in fulfilment of the Law (Luke 2. 21) and truly He was circumcised
in heart as none other, before or since.
" Abram, " which means " high father, " was inadequate to
express the purposes of God in him. Now, " Thy name shall be called
Abraham; for the father of a multitude of nations have I made thee. "
A somewhat similar change was made in Sarai's name in the next
chapter, so that each had a new name, God given, and full of promise.
We wondered what it was that caused Abraham to laugh when
the Lord announced that He would give him a son of Sarah. Was it
because he was incredulous; was it the novelty of the thing, or was it
a laugh of delight? It is difficult to judge, either from what he said
in his heart, or his words about Ishmael living before him. The word
of Sarah, however, on the birth of Isaac, suggests that it was godly
laughter; " God hath made me to laugh; every one that heareth will
laugh with me " (Genesis 21. 6).
N. G. ADKINS.
FROM ATHERTON AND LEIGH. —In chapter 15. 18 we read " In

that day God made a covenant with Abram, " whilst in chapter 17. 7
we read " I will establish My covenant between Me and thee. " Some
thought that these were distinct and separate covenants, whilst others
took the view that it was one covenant, the establishing of which was
governed by Abram fulfilling his part of the agreement. [The covenant
has two sides as we have indicated in London's paper. —J. M. ] In the
covenant between God and Abram, God's requirements of Abram were,
" Walk before Me, and be thou perfect, " whilst on the other hand,
He promised to multiply his seed exceedingly, and that nations and
kings should come therefrom, and He would give to him the land of
Caanan for an eternal possession (verses 6-8). In verses 10-11 we
read of the token of the covenant, namely, circumcision. So Abraham
in circumcising himself and Ishmael and all the males of his house,
was proving that he really believed what God had said. Thus the
only manward condition of that covenant was manifested in an act.
Failure to comply with the token meant the breaking of the covenant;
thus circumcision was not only the sign of the covenant, named in
Romans 4. 11, but also "the seal of the righteousness of the faith
which he h a d . . . " This covenant is not to be confused with the
covenant of the law (see Galatians 3. 17).
May we take it that the reference in 1 Peter 3. 21, " the putting
away of the filth of the flesh " alludes to circumcision, and of course,
to its modern counterpart, regeneration? See Joshua 5. 2, 5, 8, 9. [Circumcision is not regeneration, but takes place at the time of regeneration.
We are told that it is the seal of the righteousness of faith, and it shows
that the person who receives it, either made with hands or not with
hands, that he is responsible to obey God's word, whether the law of
the past or the faith of the present. —J. M. ] R. C. K., W. C
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FROM LONDON, S. E. —God made His covenant with Abraham
while he was yet uncircumcised—this Romans 4. teaches—and circumcision was appointed as a seal of the righteousness of faith, a sign of
the covenant. Already his heart had been circumcised. He had
separated himself at God's call from the idolatry about him, had trusted
His word, had known His communion—and the circumcision of the
flesh was the outward sign of the inward act.
If we have faith in God, we become children of Abraham and
the covenant is made with us. [A comparison of Genesis 15. and 17.
will show that the Covenant has two sides. In Genesis 15. it is based
on the fact of Abraham's faith, verse 6, while in Genesis 17. the conditions are " walk before Me, and be thou perfect, and I will make My
covenant with thee. " The New Covenant has also two sides, one of
faith and the other obedience. In Hebrews 10. 16 which presents
the one side which necessitates obedience, and verse 17 which involves
faith without works. —J-M. ] Trusting in the work of Christ, we
experience His circumcision in our hearts. But now the circumcision
of the flesh is no longer the outward sign of this heart-change. Is
there no sign? no token? Although the parallel may not be complete,
there seems to be a weight of evidence, especially remembering Romans
6. 4, Colossians 2. 12, and 1 Peter 3. 21, to indicate that the sign of
to-day is baptism.

DAVID A. HILL.

FROM BARROW-IN-FURNESS. —A space of thirteen years has
elapsed since the close of chapter 16. God now reveals Himself to
Abram as " God Almighty "; the thought contained in which title
is the "All-sufficient One, the Nourisher. " We note the almost similar
thought in 2 Corinthians 6. 17, 18. Here too, we find the path to
perfection—" Walk before Me "—a narrow path indeed as men view
it, but a straight one. The terms of the covenant are then communicated more fully to Abram (whose name is here significantly
changed). But one simple condition is attached to the inheriting of
these blessings, namely, circumcision. The covenant, as far as God's
part is concerned, seems to be threefold. (1) The promise of a seed
(verse 6), (2) To be a God unto Abraham and to his seed (verse 7),
and (3) The promise of the land to be an everlasting possession (verse 8).
In No. 1 we see the promised seed which is Christ (Galatians
3. 16). In No. 2 it is not " To be thy God, " but " To be a God unto
thee, " taking us back to verse 1: "I am God Almighty. " He is
Protector and Nourisher of every child of God, who, in obedience to
His commands, seeks to walk in a separated pathway (2 Corinthians
6. 18). Then in No. 3, we have Israel's home (earthly) promised to
them as long as earth shall last.
These three suggest to us the fulness of our threefold salvation,
in which Christ puts away our sins at the Cross, then keeps us day by
day, and thirdly, provides a heavenly home which He has gone to
prepare. We notice that each child, eight days old, was to be circumcised. Eight suggests something " new. " Hence circumcision, in this
sense, suggests to us the New Birth. All who desire the benefits of
Jehovah's blessing can only receive them on being born again. This
blessing was not limited to Abraham's small family circle, but the
servant, bond or free, could become partakers of the promise by
obeying Abraham's God. This reminds us of the WHOSOEVER of the
Gospel. Disobedience to the command meant death. (Compare
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Romans 6. 23). Abraham obeyed with alacrity, and that self-same day
he was circumcised along with his whole house, including Ishmael his
son. Our attention was drawn to the fact that God in this passage is
alluded to as Jehovah. Also that in Genesis 15. 2 Abraham addresses
Him as Adonahy Jehovah. In the light of this and of the fact that
the name Jehovah occurs frequently in these passages, how do we
understand Exodus 6. 3 where we read " by My name Jehovah I was
not known to them " ? We would solicit help on this point. [It
seems clear from Exodus 6. 3 that God is speaking in association with
the two covenants. In the Abrahamic Covenant He is God Almighty,
and in the Sinaitic He is Jehovah. In Exodus 3. 15 Jehovah says that
He is the God of Abraham, Isaac and Jacob, this was His name and
memorial. Yet though He was their God they did not know Him by
this name. He had never told them " I am Jehovah" but He had said
" I am God Almighty. " As to the use of the name Jehovah; if we
remember that this book was written for Israel who knew God by that
name it may clear away some of the difficulties. What do others think
of this question?—J. M. ]
J.
M.
C
FROM DERBY. —The chapter opens with God's covenant with
Abram individually, while verses 7-9 speak of God's everlasting covenant
with Abraham and his seed.
In verse 10 we find the sign of the covenant is circumcision
(evidently forgotten by Israel in the wilderness, see Joshua 5. 8. 9).
Circumcision signifies a cutting round, i. e., a complete severance—apart
from the natural act—from all outside associations with regard to
divine things.
Ishmael, as son of the bondwoman (Galatians 4. 25) is a type
of the law, being a recipient of temporal blessing (Genesis 17. 20),
whilst Isaac, the son of faith (Galatians 4. 28) speaks of grace, as he
receives spiritual blessing (chapter 17. 8).
In this dispensation born-again ones are exhorted to circumcision
of the heart. Abraham's seed by circumcision showed that they looked
for the enjoyment of the promised land, so should we, by our life and
separation from the world, testify that we look for the fulfilment of
the promise of a Jerusalem which is above, which is free.
WM. W.
FROM ILFORD. —The name " God " in verse 1, is " El Shaddai "
which signifies His power as a Covenant-keeping God.
Abram's name is changed to Abraham, meaning " father of a
multitude of nations, " and we were reminded of a divine principle,
expressed in Romans 4. 11, "that h e " (Abraham) "might be the
father of all them that believe. " " Sarai " becomes " Sarah "—
" Princess. "
No vestige of a sign is recorded as having been given to Abram
for 13 years, and yet, when God gives commandment concerning
circumcision, he obeys without wavering. There is no intrinsic value
in circumcision in connection with divine things—it was but a token
of the covenant, signifying the putting away of the flesh. In this
dispensation there should be circumcision of the heart—the putting
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away of the filth of the flesh. Circumcision was compared with
baptism, and it was noted that the former brought a man under bondage
to the keeping of a law, but gave him the standing for enjoyment of all
God's promises. Baptism does not give a standing as children before
God, but marks the entry into a new life of responsibility peculiar to
the people of God. [I judge, as I have elsewhere stated, that the cutting
of the foreskin of the heart which gives to the person deliverance from
the old nature, the body of the flesh, is the work of the Cross and every
believer is circumcised, but not with hands. Baptism follows the
circumcision in which the circumcised person shows that he is now
obedient from the heart to that form of teaching to which he has been
delivered and seeks in consequence to walk in newness of life. He, being
circumcised, is responsible to keep God's word, but how many realise
this responsibility?—J. M. ] We noticed that in verses 2, 6, 7, and 8,
etc., God said, "I will, " and in verse 9, " Thou shalt. " By obeying
God's commandment Abraham acknowledged God's claims over him,
and his enjoyment of the promises depended upon his obedience.
Reference was made to Isaiah 9. 6, in connection with verse 8.
The throne of earth will yet be filled by the Lord Jesus. Verse 18,
Abraham's request re Ishmael, could not be granted.
G. E. S.
FROM STOKE-ON-TRENT. —We considered it worthy of note that
the title Elohim is mainly used in this chapter. This title is used in
connection with God as Creator. In the chapter He gives new names,
both for Abram and Sarai. Another point of interest is that both
Abram and Sarai received, in their new names, the same letter " h, "
which is the fifth character in the Hebrew alphabet—five speaking to
us of grace. —It was at this time that Abraham first knew God as El
Shaddai.
The question was asked as to what is the parallel to circumcision
in our spiritual life. Colossians 2. 11 and Romans 2. 29, where
we have that our circumcision is of the heart, were referred to. It is a
sign of death too, and it was suggested that the " eight " was introduced
with a purpose of reminding us of resurrection even when dealing with
death. Not only was Israel included in the covenant, but also the
other of Abraham's seed, the Ishmaelites, Midianites, and Arabians,
etc. [Surely the covenant is limited to Isaac, though all the males in
Abraham's house were circumcised. Note verses 18-21, though Ishmael
is circumcised he is not within the scope of the covenant—" My covenant will I establish with Isaac. "—J. M. ]
A. G. SPROSON.

FROM GLASGOW. —The chapter opens very appropriately with
mention of Abram's age, for it was Abram's age that showed forth the
wonderful power of God as " E l Shaddai " in bringing forth seed
from one so well stricken in years. God appears to Abram (see verse
22) and talks with him. Well might Abram fall on his face before Him.
This evidently is the same covenant that God made with Abram at
least 13 years before (chapter 15. 18), and is now to be established to
him (verse 7). The confirmation of the covenant on Abraham's part
was to be the operation of circumcision, and was intended to be a
permanent token and reminder to them of the covenant betwixt

122

YOUNG MEN'S CORNER.

them and their God (verse 11). On God's part it entailed the giving
of the land of Canaan to them for an everlasting possession and of His
never failing presence and help on their behalf (verse 8). " The sign
of the Covenant " was but a token, and its mere appearance on the bodies
of Israel profited them nothing if they kept not the law (Romans 2. 25).
Indeed it made them debtors to do the whole law (Galatians 5. 3) which
if they kept not, they became as uncircumcised (Romans 2. 25). It
was also a type of the real circumcision, that of the heart, " For he
is not a Jew which is one outwardly neither is that circumcision which
is outward in the flesh; but he is a Jew which is one inwardly and
circumcision is that of the heart " (Romans 2. 28-29). A scripture in
Deuteronomy bears this out beautifully when Israel are exhorted thus:
Circumcise therefore the foreskin of your hearts (Deuteronomy 10. 16).
It was also a seal to Abraham of the righteousness of the faith that he
had while he was yet in uncircumcision (see Romans 4. 11, 12). Thus
it would be that when circumcised ones would look on their bodies
they would be reminded of their forefather's wonderful faith in God
and would call upon themselves to " walk in that faith. "
Verse 17: We cannot detect the note of doubt in those words
of Abraham, nor can we detect the derisory tone in that laugh of his.
Abraham at this juncture not only saw by faith Isaac being born,
but by faith he looked down through the ages and saw another being
born Who afterwards said, " Abraham rejoiced to see My day; and he
saw it and was glad " (John 8. 56).
ROBERT MCLAREN.
THE VISIT TO ABRAHAM'S TENT.
GENESIS 18. 1-15.
FROM ATHERTON AND LEIGH. —It is understood that " Jehovah, "

of verse 1, is the Lord Himself, the same one who appeared to Moses
in the bush (Exodus 3. 2), and who appeared to Joshua as he approached
Jericho (Joshua 5. 13-15). Before the three men, Abraham took the
lowly place, the place of the servant (verse 3). We wondered whether
the words " My Lord "—O Lord (margin)—and the attitude of Abraham, tell us that he knew who the men were? [" Some have entertained angels unawares " (Hebrews 13. 2), seems to refer to this visit
to Abraham's tent, but it seems clear that if Abraham did not recognize
his visitors at the first the narrative shows that he was not long before
he did. —J. M. ] We contrasted what Abraham does here, with that
scene in Luke 7. 44-46. We also thought of Hebrews 13. 2, as applying
to Genesis 18.
Abraham is told " I will certainly return unto t h e e . . . Sarah
thy wife shall have a son. " A further confirmation of God's promise.
There is no questioning here on Abraham's part, but this great mystery
seemed too much for Sarah She calculated upon natural circumstances, and from such a source found it impossible. She laughed
within herself. But the word came to her, " Is anything too hard for
Jehovah? " after which she said, "I laughed not. " Why this denial
of Sarah? We believe that the words of verse 14, " Sarah shall have
a son, " went home to her heart; she laid hold of them by faith. Reason
failed. Faith prevailed. Thus of this noble woman it is recorded,
" By faith even Sarah herself received power to conceive seed when
she was past age, since she counted Him faithful that promised "
(Hebrews 11. 11).
W. B. E., W. C
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FROM LONDON, S, E. —The (rod of glory appeared to Abraham in
Mesopotamia (Acts 7. 2); at the Oak of Moreh Jehovah appeared to
the pilgrim who had been so obedient to the heavenly vision (Genesis
12. 7); and in the giving of the covenant of Circumcision Jehovah
again appeared (Genesis 17. 1). Yet we do not know in what manner
the appearance was on any of these occasions, whilst in Genesis 15. 1
we read the Word of Jehovah came to Abraham in a vision. Now in
chapter 18. more information is given. Three men are espied by
Abraham as he sits at his tent door and to these he hastens, bowing
and saying: " My l o r d . . . pass not away from thy s e r v a n t . . .
wash your feet and rest yourselves "; notice the use of singular and
plural. From verses 5 to 9 " they " speak, and from verse 10 onwards
" he " (who is spoken of in verse 13 as Jehovah) addresses Abraham.
To conclude the thought we must pass into the next month's portion
and find (verse 22) " the men " go toward Sodom while Abraham
stands yet before Jehovah, and chapter 19. 1 shows that "the two
angels " arrive at Sodom. We think we may gather from this that
Jehovah appeared to Abraham as a man. Scripture teaches us that
no man hath seen God at any time; the Only Begotten hath declared
Him. John 12. 40, 41 shows Isaiah saw the Son of God in His glory,
and that he knew Him as Jehovah is revealed in Isaiah 6. 5. Consequently may we not understand that it was the Son of God who appeared
to Abraham as he sat at his tent door? [It seems by comparison
with other scriptures that this is a safe conclusion to come to, that
Abraham's great Visitor was Jehovah the Son. Note what is said in
Genesis 19. 24, " Then Jehovah rained upon Sodom and upon Gomorrah
brimstone and fire from Jehovah out of heaven. "—J. AI. ]
Personally, I am by no means convinced that it is desirable to
conclude anything as to the personality of any of the three visitors to
Abraham, in the absence of more proof than is here adduced. L should
be sorry if it became a matter of dogma that cither Jehovah or the
Son appeared in person to Abraham, and 1 am in sympathy with the
views of our friends at Crossford. —A. T. D. ]
The Lord would visit us—" Behold, I stand at the door and
knock. " Let us give Him the welcome of Mamre, the invitation of
Emmaus, and we shall find that He will bless the supper—we shall
sup with Him. His promise is true to-day: " If a man love Me, he
will keep My word; and My Father will love him, and We will come
unto him and make Our abode with him. "
DAVID A. HILL.

FROM CROSSFORD. - In the absence of any written revelation,
how very precious the Lord's appearings to Abraham must have been!
Reading' Galatians 3. 16 and John 8. 56 and remembering that he
greeted the promises from afar we know that " he saw " the day of
the Lord Jesus, and must have shouted for joy. Compare Acts 2.
30, 31. We may be quite sure that the thorough and wholehearted
manner in which the covenant of circumcision had been observed
had not escaped the eye of God. Whether Abraham realized that
the three "men" were angels, or whether he entertained angels unawares,
we cannot just decide, but it was no common hospitality that he shewed
to them. " He ran to meet them "—-bowed himself to the earth, and
then proffered to be both servant and host, providing that which was
" tender and good. " Like Daniel we know Abraham was greatly
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beloved of God, and we think of the pleasure they found in such revelations fresh from the heart of God. We would suggest that angels
never became real men. The creation of Adam and Eve was final in
respect to its order, and all " men " have come from this source first
as babes, but the angels, as was often the case, were in " appearance "
men. [A comparison of this incident with that of the visit to Sodom
leads us to the conclusion that the three men were Jehovah and two
angels. —J. M. I The three may not all have been of the same order,
but in most respects the language used (as though it was the Lord
Himself Who was speaking) agrees perfectly with other incidents such
as the giving of the law in Sinai " through angels " (Galatians 3. 19),
or earlier the burning bush, Acts 7. 30. (Compare Exodus 19., Exodus
3., etc. )
In connection with Genesis 18. 12, 13 where Sarah laughed, and
unbelief became manifest, we note the words of reproof although the
accomplishment of the promise seemed impossible. Abraham himself
received the promise with a laugh and with similar questions (Genesis
17. 17), but after having waited so many years he heard the assuring
news "at this set time in the next year. " "He staggered not through
unbelief, " but " waxed strong in faith. " It was in the light of
Abraham's wonderful example before her that Sarah was reproved,
but she also rose in faith, and " counted Him faithful Who had
promised. "
Having patiently endured he obtained the promise (Hebrews
6. 15). Be patient therefore, brethren. Be ye also patient, stablish
your hearts (James 5. 7, 8).
H. B.

FROM ILFORD. —In the previous chapter God had said to Abraham, "Walk before me, " and here we see the result of obedience. If
there is a desire to have communion with the Lord, then He will Comp
down in grace and feast with us.
It was suggested that before the Lord revealed Himself to
Abraham, the latter thought that the three visitors were travellers—
a master and two servants—nevertheless the beautiful character of
the aged man is expressed in his eagerness to shew such hospitality.
It was suggested that the writer of Hebrews 13. 2 had this incident in
mind.
With reference to the Oaks of Mamre, it was thought that
Nomadic people selected such spots as camping grounds and Abraham
was not wrong in setting up an altar in such a place, although later
these oak groves became the seats of idolatry.
One of the three visitors was the Lord. Have we definite
scriptural authority for assuming that this was the Lord Jesus ? [Such
passages as John 1. 18, 1 Timothy 6. 16, show that God the Father
has not been seen, and Jehovah who appeared to men, we would learn
from Isaiah 6., was Jehovah the Son (see John 12. 41). —J. M. ] We
believe that Proverbs 8. 30, 31 speaks of the Lord Jesus, and it may
well be that the latter verse of the quotation refers to such instances
as this.
G. E S.
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FROM STOKE-ON-TRENT. —-Could we assume that one of the three
mentioned was the Lord ?
Is there any suggestion of the Trinity in the three? [Yes,
I think that is quite clear. No, I do not think that the three represent
the
Trinity.
—J.
M.
]
A.
G.
S.

QUESTIONS AND ANSWERS.
QUESTION FROM TRINIDAD. —Was God's fulfilment of the promise

to Abraham contingent upon his obedience to circumcision ?
ANSWER. —As we have indicated elsewhere in this month's
issue the covenant made with Abraham was twofold; the one side
rested on the fact that he believed God, and as a result his seed, which
were to know affliction for 400 years, would be delivered and come to
the land which God would give them. The other side, wherein special
emphasis is laid on God being a God to Abraham and his seed, rested
on the walk of Abraham: " Walk before Me and be thou perfect. "
If circumcision was not observed, and with it went obedience to the
word of God, that soul was to fall under divine judgment and be cut off
from his people. There was an unconditional and a conditional side
to the Abrahamic Covenant. —J. M.
QUESTION FROM MUSSELBURGH AND EDINBURGH. —The uncir-

cumcised male was to be cut off from his people.
What was implied in this cutting off?

(Genesis 17. 14).

ANSWER. —This judgment of being cut off from his people is
frequently repeated in the Law. The sabbath-breaker was to be cut
off which clearly means (see Exodus 31. 14, 15; 35. 2, and Numbers
15. 32-36) that he was to be put to death. This may also apply in
every other case; the wilful setting aside of the law resulted in the
death of the rebel. —J. M.
THE MELCHIZEDEK QUESTION. —Our friends who have access
to back volumes of " Y. M. C" might like to read the answer in September, 1921, p. 22. —S. B.
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GENESIS IN THE NEW TESTAMENT.

(Continued from page 112. )
No. 21. —JACOB'S DREAM.
Genesis.
No. Ch.
103 28. 12

By whom N. T. References. Remarks.
The Lord John 1. 51.
No. 22. —THE TWELVE PATRIARCHS.

104

35. 22-26

Stephen Acts 7. 8

105
106
107
108
109
110
111
112
113
114
115
116
117
118

37. 4, 11
37. 28
39. 2, 3, 21, 23
39. 21
41. 37-40
41. 41, 43, 46
41. 54, 55
42. 5
42. 1-3
43. 2-15
45. 1-4
45. 16
45. 24-28
46. 26-27

Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen
Stephen

119
120
121

46. 5, 28
49. 33
47. 31

122
133
134

48. 16-20
50. 24, 25
48. 22

Stephen Acts 7. 15.
Stephen Acts 7. 15.
?
Hebrews 11. 21. Leaning on the
top of his staff.
[LXX.
?
Hebrews 11. 21.
?
Hebrews 11. 22.
John
John 4. 5
Also Genesis 33.
19, cp. Joshua 24.
32.

No. 23. —JOSEPH.
Acts 7. 9.
Acts 7. 9.
Acts 7. 9.
Acts 7. 10.
Acts 7. 10.
Acts 7. 10.
Acts 7. 11.
Acts 7. 11.
Acts 7. 12.
Acts 7. 13.
Acts 7. 13.
Acts 7. 13.
Acts 7. 14.
Acts 7. 14

See also Genesis
29. 31-35, 30. 5-24;
35. 18.

Stephen includes
"all his kindred. "
Genesis 46. expressly excluded
son's wives.

This brings our list of New Testament quotations and allusions
to the Book of Genesis to a close. It shows, clearly, the fulness of the
testimony to its historicity. It forms too a useful basis for such
studies as " the typical teaching of Genesis, " " New Testament interpretation
of
the
Old,
"
etc.
S. B.
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REMARKS.
Owing to lack of space we forbear making any remarks on the
subjects this month.
NOTICES.

It is a matter of urgency that we should have suggestions as to
the subject for the coming year, if the Lord will. Will Corners please
give this their special attention ?
We shall also be glad to hear what brethren think as to bound
volumes of this year's issue. See notice in last month's issue.
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ABRAHAM THE PLEADER. —GENESIS 18. 16-33.

FROM TRINIDAD, COLO., U. S. A. —Abraham is set forth here as

" the pleader. " We have thought of him as the man of faith, as the
victorious warrior, and now we find him as a pleader for the righteous
that were in these cities of the plain, the doomed places with the
judgment of God pending, and waiting to fall on them.
God reveals to Abraham His purpose of destroying the place
where righteous Lot had vexed his soul from day to day while it ripened
for judgment.
Abraham learns at this point, as he stood talking in the way,
that God's judgment must fall upon Sodom, a revelation given in view
of His promise of blessing to him and to his seed, the purpose being
that he might command his children and his household after him that
they " might keep the way of the Lord. " Abraham would never forget
that scene when he rose the next day and beheld the smoking furnace,
as it were, nor to admonish them to follow after righteousness.
Abraham pleads with God for the righteous though only one was
there, Lot. There was none to extend that mercy to, other than him;
not even ten were there, so God's judgment fell.
We see here another experience in Abraham's life, and God
teaches his servant a new lesson, and places on him the responsibility
of bringing his children under the fear of Jehovah that they might
abhor sin, its consequences now being known by him.
Lot fled to Zoar and Luke tells us those remarkable words,
" Remember Lot's wife, " from the lips of the Lord Himself, from which
we must gather a lesson too, for though she was outside the place she
was not outside the judgment.
W. W. Cox.
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FROM ILFORD. —It has been very instructive, in the previous
chapters, to view Abraham the Servant walking before God; and very
delightful, in the portion before us, to see how he is now counted as
a friend to walk with God, to share His counsels. This precious privilege
can be ours; and we were reminded of the words of our Lord Jesus
Christ in John 15. 14 and 15: " No longer do I call you s e r v a n t s . . .
but I have called you friends; for all things that I heard from My
Father I have made known unto you. " Moreover, God had an object
in revealing His ways to Abraham; namely, that Abraham might teach
his children to know and do the will of God, which would enable God
to bless the seed of Abraham, as He had promised.
Verse 21 gave rise to the query, " If God sees and knows everything, why did He need to go down to Sodom? ", in answer to which
the following thoughts were expressed. Some suggested that while,
by the Spirit, God did see and know all things, it was His pleasure
to make His angels responsible to report to Him the doings of men;
but that before God would destroy the men of Sodom, in His mercy,
He went down, as a Man, to see if the time was fully ripe for judgment.
This thought was further developed in the suggestion that God came
down to deal in ways within the compass of human intelligence, that
before men He might be justified when He spoke, and clear when He
judged (see Psalm 51. 4). Similarly the Judge, in spite of the fact
that the prisoner has been convicted and declared guilty by the jury,
yet turns to the prisoner and asks him, in the hearing of all, if there
is any reason why sentence of death should not be passed. [At the
Tower of Babel Jehovah spoke of going down to confound the language
of men, and He also spoke of coming down for the deliverance of Israel
out of Egypt. " I am come down to deliver them. " In speaking to
men he has to speak in terms that they can understand. He said to
Abraham, "I will go down now, " and full well Abraham knew that the
presence of Jehovah at those cities would have but one result. Jehovah
the Spirit is everywhere (Psalm 139. 7), but Jehovah is about to be
present to investigate the sin of Sodom in an especial way. There is
much in the ways of God that is past tracing out. — T. M. ]
We marvelled at the holy boldness of Abraham as he pleaded
with God for any righteous souls in Sodom. It was also pointed out
that it is our privilege to plead for souls in the world, which, as God
has revealed to us, is doomed for judgment.
G. H. M.

FROM DERBY. —When the LORD appeared to Abraham by the

oaks of Mamre, Abraham's condition of heart was such that he could
enjoy full communion with Jehovah, who could thus divulge His purposes towards Sodom and Gomorrah (Psalm 25. 14), and so Abraham
was enabled to plead for those cities.
The three characteristics of Abraham's prayer (traits of Abraham
himself) were faith, humility, and perseverance, and these should be
features of our own prayers to God, because the more closely we adhere
to these three points the more willingly will God listen to our pleading
and grant our requests.
With all its perseverance the prayer of Abraham was limited in
that he ceased to ask when he had come down to the number of ten
persons, and when he ceased to ask, then and not till then did God
cease to grant his request.
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Abraham pleaded for mercy to be extended to the cities for the
sake of the righteous men; but our Lord Jesus Christ (1 John 2. 1 and
Romans 8. 34),
" Who intercedes for us in grace,
With power divinely great, "
does so on the ground of our righteousness in Him (2 Corinthians 5. 21).
WM. W.
FROM HAMILTON, ONT. —In these verses we have brought before
us the visitors, as they were leaving Abraham, looking toward Sodom.
"And Jehovah said, Shall I hide from Abraham the thing which I do,
seeing that Abraham shall surely become a great and mighty nation ?"
In Psalm 25. 14, we have, " The secret of Jehovah is with them that
fear Him; and He will shew them His covenant. " What high estimation Jehovah must have had for Abraham when He condescends to
make known to Abraham first that He was about to destroy Sodom
and Gomorrah because of their wickedness ! Though Abraham had not
yet the promised son, Jehovah knew that Abraham would command
his children and his household after him. Read John 14. 21 and 15. 14.
Was not the unique title that is given to Abraham only, " The friend
of God, " a reward for his faithfulness ? He is also called "the father of
the faithful. " [Where is Abraham called " the father of the faithful " ?
—J. M. ]. Is not Abraham, as he pleads for Sodom and Gomorrah, a
type of the Lord Jesus? See Luke 23. 34 and Hebrews 7. 25.
Are we right in saying that the Lord Jesus was one of the three
who appeared to Abraham, and that He did not go to Sodom? [See
thoughts expressed on this point in August number. —J. M. j
W. BOOTH,

A. TODD.

FROM MUSSELBURGH AND EDINBURGH. —Abraham, who ran to

meet the three men, goes with them to bring them on their way. We
can picture him as he keeps close to the One who has been revealed to
him as the LORD, for whom no task is too hard, and who is faithful to
His promises.
"And the LORD said, " . . . " It would seem from the expressions used that verses 17, 18, 19 were either spoken to the two angels, or
not spoken audibly; the audible expression of that which was about
to be done begins, so far as Abraham is concerned, in verse 20.
How precious are the words of the LORD concernin gone whom
He knows and who, because of this, is blessed! The difference between
the R. V., " I have known, to the end that he may become a great and
mighty m a n . . . " and the A. V., " I know him that he will b e c o m e . . . "
is very noticeable here. The R. V. seems to suggest that God has set
his mind upon Abraham for a set purpose " that he m a y . . . "; the
A. V. suggests that God, who has blessed him, knows " that he will ":
the word " command " means " to set up a precept or command. "
Thus Abraham is a setter up of precepts for his descendants, in
other words a lawgiver, not so much in words as in deeds.
Then God reveals His judgments, and Abraham pleads for the
cities, having respect especially to the righteous in them. The sinfulness
of the cities is great; the cry of it has reached God's ear (19. 13).
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Abraham pleads six times, beginning first for the sake of fifty righteous,
and coming down to ten. Is there a significance in the numbers six
and ten ? [Those who have made a study of numbers in the Scriptures
could perhaps help. Six is said to be the number of man, and ten in
some places speaks of indefiniteness. —J. M. ] But judgment must come,
and in the morning, early, Abraham the pleader gets up to the place
where he had stood in the presence of the Lord the night before and
he sees the smoke of the furnace of God's wrath going up (19. 27).
Yet God remembered Abraham and sent Lot out of the midst of the
overthrow when He overthrew the cities in which Lot dwelt.
J. A. & J. R.
FROM STOKE-ON-TRENT. —How similarly this chapter opens to
the next one! Abraham and Lot are both sitting and they see strangers
coming towards them, and the request is made to come in and eat.
But at this point we get a great change, one is accepted and the other
rejected.
Abraham has the promises again confirmed and learns something
of God's purposes. Some were puzzled as to who was speaking and
being spoken to in verses 17 to 21. (We should value help on this
portion. ) [See note in paper from Atherton and Leigh].
The cry of Sodom in verses 20 and 21 was taken to be the cry
of the wickedness coming up before God. It was thought by some that
there was a possibility of it being the cry of the righteous, to God,
against the wickedness, seeing that Lot's righteous soul was vexed
(2 Peter 2. 7).
In verse 21 we read of God coming down in judgment, we thought
as in the case of the Tower of Babel.
When Abraham intercedes on behalf of Sodom, he speaks of fifty
righteous and then falls by ten, three times and by five, three times.
Is there any significance in these groups of numbers ? [Abraham drops
by five twice and by ten three times. It may be that as a pleader he
gathers boldness in pleading; after beginning with five, to reach the
end, he hastens-by ten. —J. M. ]
G. H. H. BECKETT.

FROM LONDON, S. E. —In the pleading of Abraham we notice two
main characteristics—his friendship with God and his persistence. God
listens to Abraham, whose great argument in favour of the threatened
city is reached when he says, " Shall not the Judge of all the earth do
right? " He points out that God's action in destroying the righteous
with the wicked would violate His character of righteousness. The
inference gained from the pleading is that not ten godly people lived
in the city; only Lot, and possibly his wife and daughters before their
actual flight and subsequent failure.
A difficulty concerning the apparent simplicity of the words in
verse 21, "I will go down now, and s e e . . . , " was removed when it
was pointed out that this is a divine principle throughout the Bible.
Much the same expression is used in the book of Exodus concerning
the sorrows of the Israelites in bondage.
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to a long discussion. It was pointed out—

133
This led

(a) that the nomenclature is supported by the story of the burning bush;
(b) that God might be communicating to Abraham in an unseen
way, using the angels as the messengers;
{c) that the reference in 1 Timothy 3. 16, " He who was manifested in the flesh, " refers strictly to the incarnation.
But it was argued that the definiteness of the passages referring
to the actual presence of the Lord (as in verse 22), and the fact that
only two angels came to Sodom at even, were quite sufficient evidence
of a Divine appearance. But it was not agreed as to whom the Divine
Person was. Can any light be thrown on this ? [See thoughts expressed
in August issue. We can be quite certain of this that though the angels
are spoken of as men in chapters 18. and 19. there was no incarnation
in their case, even though they did eat with Abraham, and again feast
with Lot, and also they could take Lot, his wife and daughters by the
hand and lead them out of Sodom. The same fact must apply to
Jehovah who spoke with Abraham. —J. M. ]
ANON.

FROM CROSSFORD. —Following the pleasing scene at the tent door
with Abraham, the angels turn now towards Sodom, and Abraham
" went with them to bring them on the way. "
Verse 19 especially interested us. Amongst other things it shews
that Abraham was not only responsible to walk before God, but definite
charges were given to him concerning his children and his household
after him, with regard to their keeping the way of the Lord, etc. Many
great men for God failed in respect to this, and our minds go to Samuel's
day especially, when the sons of worthy men marred the inheritance of
the Lord (1 Samuel 2. 12 and 8. 5). There would seem to be, though,
a reward for patient and continuous instruction and example. 1 Timothy 3. 4 is given to us in this light. How well the parents of Moses
must have used the few fleeting years which elapsed ere the palace walls
separated their child from them, for when he " grew up " he did both
" refuse " and " choose, " to God's pleasing.
There is ample evidence that Abraham faithfully kept the charge
and happily he found a worthy son in Isaac, and his whole household
appears to have borne a good testimony to those without.
H. B.
FROM ATHERTON AND LEIGH. —In previous portions we have

observed how that sin has a rapid and widespread growth. A further
evidence of this is now seen in that Sodom and Gomorrah are filled
with wickedness. Lot was resident there, but his righteous influence
had but little effect upon the inhabitants beyond that of his own household (see verse 32). As he sat in the gate of the city, and both heard
and saw the lawless deeds of the people, he tormented his righteous
soul from day to day (see 2 Peter 2. 7 and 8, R. V. M. ).
The three men who had been the guests of Abraham, and whose
mission had been the conveying of glad tidings concerning the promised
seed, now rise and journey towards Sodom; Abraham accompanies them.
Their message alas! for the cities of the Plain was one of fiery judgment.
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Verse 17. It was questioned as to whom the " Lord " was
speaking. Some thought they were inaudible words, that is, not spoken
to any particular person; others thought them a conversation between
the " Lord " and the two angels accompanying Him, whilst some expressed the view that they were words spoken directly to Abraham.
The latter thought seems to have some foundation, for it is evident
that Abraham had some basis for his enquiry, " Wilt Thou consume
the righteous with the wicked? " [Whether the words of verses 17-19
were spoken in Abraham's hearing it would be difficult to say, but there
is no doubt that he heard the words of verses 20, 21, which provoked
the earnest pleading of the following verses. —J. M. ]
In revealing to Abraham what He was about to do to Sodom
and Gomorrah, Jehovah thought of Abraham's posterity, seeing that
he would become a great and mighty nation, and to the end that he
might command his children and his household after him, to keep the
way of Jehovah to do justice and judgment The godly parent can
learn much to-day from the words of 1 Samuel 2. 30 and 3. 11-14.
Verse 23: We considered Abraham's approach to the LORD.
Abraham, although he was called the friend of God, just viewed himself
as dust and ashes—a lovely trait in the life of this noble patriarch, a
characteristic which stands prominently for our example.
How sad that there were not ten righteous within the city!
Herein is revealed the extent of Lot's righteous influence. Abraham's
pleading ceased, and Jehovah went His way. How solemn are these
words ! Abraham returns a solitary figure, his heart undoubtedly overwhelmed with that which was going to happen unto Sodom and Gomorrah. Early the following morning he stands in the place where he
had stood before the LORD, and views the cities of the Plain, the smoke
arising from them as from a furnace.
As we think of Abraham, the advocate for the city, we are caused
to remember the words of 1 Timothy 2. 5: " For there is one Mediator
. . . " What a joy it is to consider that " Christ entered not into a
holy place made with hands, like in pattern to the true, but into heaven
itself, now to appear before the face of God for us "! (Hebrews 9. 24).
See also 1 John 2. 1 and Romans 8. 26.
Sodom and Gomorrah were judged for their sin, but of Capernaum, in a later day, the Lord said, " If the mighty works had been
in Sodom which were done in thee, it would have remained unto
this day " (Matthew 11. 23).
Rebellion against the will of God is a serious matter and will be
punished. Let us remember then the solemn words of 1 Peter 4. 17, 18.
H. H., W. C
FROM WEST RIDING. —It seemed rather strange at the outset

that God should need to come down personally with two of His servants,
and we thought of how He said in later days, " I am come d o w n . . .
and I will smite Egypt with all My wonders " (Exodus 3. 8 and 20).
He had also been present with Noah in the ark saying, " Come t h o u . . .
into the ark. " His presence told Abraham as it told Noah and Moses
that destructions and deliverances were over-ruled by the provident
hand of God.
There were not many commendable features in Lot's character,
but it shewed Abraham that God doss not destroy. indiscriminately at
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any time, but will separate the very last sheep from among the goats,
and His servants were going to rescue Lot because his heart's attitude
(perhaps through Abraham's teaching) was towards God, and the ways
of the wicked community vexed his righteous soul.
Verses 17-21 gave rise to many interesting thoughts of God who
" reveals His secrets to them that fear Him " (Psalm 25. 14). Abraham,
the friend of God, rejoiced in His confidences (John 15. 15), but those
that rejoiced in their own strength (Amos 6. 13) were to be visited with
His wrath. Abraham was to teach his children these things which the
"God Almighty " privileged him to know concerning " His ways in
justice and judgment " (verse 19). His purposes are clearly set forth
that they that hear may " publish and prophesy " (Amos 3. 7-9) even
against the "religious " though sinful (Amos 4. 4-5 and 11-13). He
that formeth the mountains declareth unto man what is His thought.
The work of the gathered-out, and obedient pleader is greater
than that of the unsanctified preacher, and receives more encouragement, for God hears and answers Abraham's words; but Lot's preaching
to his sons-in-law seemed to them as one that mocked, because he had
obtained wealth, position and built his own house in this city whose
destruction he now foretold, and he is practically dragged away, reluctant
to leave the work of preaching to those who said " the evil shall not
overtake nor prevent us " (Amos 9. 10). It is our privilege to be
pleaders with God on behalf of the community around us before judgment comes upon them (1 Timothy 2. 1).
The two men have gone to the cities of the Plain and Abraham
is alone with the LORD. He remembers to whom he is speaking, he is
conscious of God's majesty (Ecclesiastes 5. 2). He says I (man) am dust
by origin (Genesis 2. 7) and ashes by desert or merit (Malachi 4. 3, the
only other mention made of ashes in connexion with man and judgment. )
We thought that the ten in verse 32 were suggestive of Abraham's
thought that there might be at least Lot, his wife, two daughters, two
sons-in-law, and the father and mother of each son-in-law.
R. R.
FROM BARROW-IN-FURNESS. —AS we read the story we are bound
to remember Him, who ever liveth to make intercession for us. The
ground of pleading is the same for they both display the grace of God.
Abraham pleaded the righteousness of the citizens of the Plain—unavailing. Christ pleads the merit of His blood coupled with His own
righteousness—ever availing.
We are caused to think, too, of the words of the Psalmist as
quoted by the apostle Paul, " There is none righteous, no, not one, "
although many years afterwards the Spirit caused it to be penned that
Lot was a righteous man (2 Peter 2. 7). It is very precious to notice
that Lot was removed ere the destruction of the city took place.
To return to the commencement of the narrative we receive the
insight as to the identity of at least one of the three men who appeared
to Abraham. It was none other than Jehovah. And to the creature
of His hands He makes known His secret (see Psalm 25. 14). Well
might Abraham be called the " Friend of God. " " The servant knoweth
not what his Lord doeth; but I have called you friends; for all things
that I heard from My Father I have made known unto you"(John 15. 15).
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Abraham's heart went out to the doomed people, and so he
pleaded. He may have had Lot in mind as he thus stood before Jehovah, but we think he also thought of the possibility of others, few
among the many, who by well doing sought for glory and honour and
incorruption (see Romans 2. 5). But whether or not, we see the graciousness of Jehovah, for though the cities well merited extermination,
yet for the sake of ten, who were accounted righteous, He was willing
to spare the city. How interesting when compared with Romans 5. 18,
" Through ONE act of righteousness the free gift came unto all men to
justification of life " !
As events prove, the pleading of Abraham was fruitless. [Hardly
fruitless in the light of Genesis 19. 29. —J. M. ] Is it possible the
method of pleading was wrong? What could he plead? Unless his
faith looked forward through the ages to the promised One—Christ.
JOHN MCCORMICK.

FROM LIVERPOOL AND BIRKENHEAD. —The three heavenly visitors

in chapters 18. and 19. are seen to be here on a mission of blessing and
of judgment.
We notice in verse 22 of chapter 18. that one of them in particular,
who stays to speak with Abraham, is referred to as Jehovah, while the
other two turn from thence and go toward Sodom. This one is evidently
the announcer of the blessing to Abraham, and is afterwards seen in
communion with the others concerning His impending judgment. It
is to this One that Abraham pleads, " Shall not the judge of all the
earth do right ? " This is very significant, especially when it is remembered that the Father hath given all judgment unto the Son (John 5. 22).
It is therefore probable that this One was none other than the Son of
God. On other occasions we think we see Him as "the angel of Jehovah"
when he appears to such as Moses, Gideon, Manoah and his wife. If
this is so, how blessed indeed that the Lord should so condescend to
appear as a man; how promising, and how hopeful, to those who
desired to see His day!
" The secret of the Lord is with them that fear Him, and He will
show them His covenant. " Thus was the LORD'S secret concerning
Sodom divulged to Abraham, for the LORD had taken knowledge of
the righteousness of Abraham and knew how he would command his
children and his household after him to keep the way of the Lord and
to do justice and judgment. We do not forget that Lot, too, " that
righteous man, " was shown the Lord's secret. " His secret is with the
righteous. "
One cannot help noticing, in passing, the importance that is
attached to the training of children, especially in the home. How disappointing was the family of Lot in this matter! We were reminded
of Proverbs 22. 6, which is not only a proverb, but a promise of the
Lord, " Train up a child in the way he should go, and even when he
is old he will not depart from it. "
" But Abraham stood yet before the LORD. And Abraham drew
near. " This reminded us of James 4. 8. " Draw nigh unto God and
He will draw nigh to you. " The Lord Jesus taught us something
of prevailing prayer in the parable of the unjust judge (Luke 18. ), and
such was the persistent pleading of Abraham for Sodom. In like
manner did Moses stand in the breach and plead for the people when
they rebelled against the LORD at Sinai and Kadesh (Exodus 32. 11,
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Numbers 14. 19). These are bright examples of the fruit of the work
of God in the heart. And what shall we say of the intercessory work
of the Lord Jesus Christ who in life made intercession both for those
who were His own, and for the transgressors; and in resurrection, who
ever liveth to make intercession for us; and of the Holy Spirit within
us, who also maketh intercession for us ?
J. G., N. G. A.
THE DESTRUCTION OF SODOM. — GENESIS 19. 1-38.

FROM ATHERTON AND LEIGH. —It is eventide, and Lot is seated

at the gate of the death-doomed city of Sodom. Two angels come to
him, the two men referred to in chapter 18. 22, who had been in company with the Jehovah angel and Abraham. They were the heralds
of impending judgment.
After much entreaty, the two angels are found in the house of
Lot, receiving hospitality at his hands. Outside, the men of the city
had assembled, demanding from Lot to see these men and to know
them. Lot resists their efforts to enter his house, but he would have
failed had not the angels smitten them with blindness.
Verse 14: Lot's message of warning, to escape from the doomed
city, falls on listless ears, and he appears to his sons-in-law as one that
mocked.
There were those that mocked in Noah's day too. Mockery is
characteristic even of our day.
Verse 16: " But he lingered. " Why? Were his thoughts with
his sons-in-law ?
When Lot is eventually delivered, Jehovah rains brimstone and
fire out of heaven, upon all the inhabitants of the Plain. Included
amongst those who perished were the sons-in-law of Lot who had
neglected his warning cry. Lot's wife disobeyed the specific word of
command and, looking back, she became a pillar of salt.
We see later how that Lot even feared to dwell in Zoar. Moab
and Benammi are born, and at a later day their descendants become
bitter enemies of the children of Israel, who also, to their own hurt,
intermarried with the women of Moab and Ammon (Nehemiah 13. 23).
S. H. W. C
FROM LONDON, S. E. —With what innate hatred evil regards
good, so did the men of Sodom regard the two angels.
Lot was very hesitant in delivering his warning to his kinsfolk;
perhaps this explains why he appeared as " one that mocked. " His
manner of delivering the message, too, was that of a doubting man,
scarcely believing himself that destruction was imminent.
But we do know that Lot is spoken of as a righteous man, in
scripture, and the fact that he was so, after abiding in a city like
Sodom, for fifteen years, is to his credit. The real fact of the matter
seems to be that Abraham was where he was called of God: Lot was
in a place of his own choosing.
Abraham's pleading caused Lot's salvation. God did not destroy
the innocent with the guilty.
ANON.
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FROM ILFORD. —This portion contains some very solemn lessons
for us. Lot furnishes us with an example of a man who sets out walking
in step with the man of faith, but who ceases to walk by faith and
thus fails in his life for God. In Sodom his pilgrim's tent was discarded
for a more permanent dwelling place within the city. Yet we were
reminded that he was a righteous man, and how his soul was vexed
from day to day with the lawless deeds of the men of Sodom. Possibly
he became a judge in the city, in an endeavour to reform it. But it
was a wasted time for Lot in Sodom, for his years of labour were consumed in a moment and " he himself saved as by fire. "
It is good to note Lot's hospitality to the strangers. He is like
Abraham in this respect, but the happy communion that Abraham
enjoyed with the heavenly guests is only granted to Lot after much
pressure, and then it is rudely broken by the men of Sodom among
whom Lot was dwelling. It was suggested that the angels came with
the object of showing the iniquitous condition of the men of Sodom.
How desperately wicked and hardened they all were! for even when
divine judgment had smitten them with blindness, they still wearied
themselves to find the door. These were the men that poor Lot appealed
so as " brethren. " We can hardly believe that this is the man that came
out and companied with Abraham. Truly " Evil company doth corrupt good manners. "
Some interesting points were also raised in a discussion on the
historic associations of Sodom; that the Dead Sea was the probable
site of the city; and how the past glories will yet be restored.
The chapter foreshadows two great events: " The Judgment
Seat of Christ, for the Believer, " and " The Judgment of God on the
Sinner. "
G. H. M.
FROM BARROW-IN-FURNESS. —The scene in Sodom that evening
was a pitiful one, with but one bright gleam therein, namely, that Lot
was prepared, despite the protests of the Sodomites, to entertain the
angels. We marvel that the angels ate bread in such a wicked place,
and we wondered what was the significance of the unleavened bread.
[It no doubt had the same significance as unleavened bread in the
dispensation of Law. For these holy visitors Lot prepared the bread
of holy men. In our day (when God is not dealing with men after the
flesh) we must keep the feast of unleavened bread with the bread of
sincerity and truth. —J. M. ] Whatever rest they had in Lot's home was
soon disturbed by the intrusion of the sinners of the city; we were
reminded of Ecclesiastes 8. 11.
Lot's effort to appease the men of the city was deplorable, his
principle apparently being " Let us do evil that good may come. " His
action but shows how far he was from God, well-meaning though his
efforts were. Far better for all was it that the messengers of God took
a hand in the matter, and smote the intruders with blindness. The
quotation by John (chapter 12. 40) from Isaiah, comes to mind: "He
hath blinded their eyes and He hardened their heart, etc. "; though not
just apt to this occasion, yet, at the same time, it is very suggestive.
All this took place in the night, in a city ripe for judgment. How like
the present day! But in that city of destruction there were those who
had found favour in the sight of God. Yet how sad to think that Lot
lingered to accept a salvation proferred so freely! As face answereth
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to face in water, so doth the heart of man to man, for what was true
of man then, is equally true to-day. But he was compelled to leave.
" Look not behind " was disregarded by Lot's wife, as was " Thou
shalt not eat, " by Adam's. And the judgment of God upon her stands
as a warning to us to-day, as uttered by the Master, " Remember Lot's
wife " (Luke 17. 32).
Genesis 19. 29 would seem to suggest that it was for Abraham's
sake that Lot was delivered.
The scene closes upon Lot in distressing circumstances, and,
despite God's chastening hand, he remained where he was, and sinned
grievously.

J. McC

FROM STOKE-ON-TRENT. —In connexion with " how angels appeared to men, " we noticed the use of the word " lords " in verse 2,
but thought it was rather a customary expression than one that suggested recognition of his visitors as angels (Psalms 103. 20 and 104. 4,
and Hebrews 1. 14 were referred to in connexion with angels).
Verse 3: It was suggested that Lot should have not been
41
dwelling " in a house, but sojourning in a tent (Leviticus 25. 23).
Abraham sojourned with God, but Lot dwelt away from God, in a wicked
city.
2 Peter 2. 7, was referred to in connexion with Lot being in the
world but not of it, but the danger of getting mixed up with the world
was emphasised.
In Genesis 13. 10 the plain on which Sodom was built is spoken
of as being well watered like the Garden of God, but it is now a barren
land, brought about by the sin of the people.
In Lot's wife we were reminded of the necessity of obeying God's
commands to the letter. Perhaps her thoughts were of her possessions.
Luke 17. deals with a time of sudden flight of God's people from judgment, hence the warning of verse 22. (Is there any significance in the
pillar of Salt}) [Lot's wife became a pillar of witness to the evil of
looking back. Her eyes instinctively turned to the place in which her
heart was, and the sight she saw fixed her to the spot where she stood—
" she became a pillar of salt. " Those who would look behind—" Remember Lot's wife " ! Salt has the power of staying the process of
corruption; this pillar of salt, rightly regarded, will prove a strong corrective of the evil of looking back. —J. M. ]
The closing verses of the chapter bring before us a sad scene.
Lot and his two daughters forgot their great deliverance. Consequently
the heads of two tribes were born, who were later a continual trouble
to God's people.
G. H. H. BECKETT.

FROM CARDIFF. —"And Lot sat in the gate of Sodom, " for he
was essentially a " self-chooser "; therefore he desired a place in the
judicial affairs of these strangers. Their standard of justice was no
credit to him. When the two messengers arrived at Sodom, Lot "urges"
them to accept the hospitality of his house, though they would have
preferred a tent. Lot, apparently feeling confident that he could maintain a separated life, had entered into responsibilities which almost
caused him to despise the grace of God (verse 16).
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Separation before communion, is God's way. But Lot even
identifies himself with the Sodomites by calling them " brethren **
(verse 7). The " angels " urge upon Lot the need of speaking to his
kindred of the approaching destruction, but he seemed unto them " as
one that mocked. " He himself is dragged out of the place with his
wife and two daughters, "the LORD being merciful unto him. " The
mountains are his way of escape; they involve separation but should
bring communion. Lot's request to dwell in Zoar is granted, almost
it would seem in the spirit of those words: " He gave them their
request—but sent leanness into their soul. "
The descendants of Lot, by his daughters, are those who denied
to God's people bread and water, when they came out of Egypt, and
it was the Ammonites and Moabites who hired Balaam to curse Israel.
Neither were they to enter the assembly of the Lord, unto the tenth
generation; nor was Israel to seek their peace nor their prosperity for
ever (Deuteronomy 23. 3-6).
M. AUSTIN JONES.

QUESTIONS AND ANSWERS.
QUESTION FROM ILFORD. —Does the Lord Jesus in His intercessory work plead in any way for the world, apart from presenting
the intercession of God's people?
ANSWER. —The Lord as Mediator is between God and all men,
in view of God's universal desire in regard to men (1 Timothy 2. 1-6),
As an Advocate He appears before the Father for the children of God
(1 John 2. 1), and these have another Advocate in the Holy Spirit.
And as a Priest He appears on behalf of God's people. Full provision
is made for the world in the work of the Mediator, as also in our case in
our intercessory Advocate and Priest. In His great intercessory prayer
He said, " I pray not for the world, but for t h o s e . . . for them also
that believe on Me through their word. " Is there any scripture which
shows that He prays for the world?—J-M.

QUESTION FROM TRINIDAD. —What lesson are we to learn from
Luke 16. where Abraham could not ask mercy for the rich man?
ANSWER. —Abraham was well aware of the fact that a man's
life-time on earth is the time to repent and turn to God, and if repentance is unsought then there is no hope beyond the grave. Note the
words of Luke 16. 25, " Child, remember that thou in thy life-time
receivedst thy good things "; and his good things, instead of leading
him to repentance (see Romans 2. 4), seemed but to render him callous
and indifferent. —J. M.
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REMARKS.
The joy of the visit Jehovah paid to Abraham's tent in the early
part of Genesis 18. is now overshadowed by the gloom of coming judgment on Sodom and the other cities of the plain. How truly the story
of mankind is one of mercy and of judgment! The laughter of the tent
dies away and we hear the intense tones of the mighty pleader for
human souls. The Lord discusses with Himself or His companions—
" Shall I hide from Abraham that which I do ? " To do so is impossible,
for Abraham will soon be the father of the promised son and nations
will in time come from him, and there are few things which make us
pray, preach and practice more in regard to our friends, both those
closely related and otherwise, than the fact of coming judgment. When
we think that Abraham spoke to one of his children who was suffering
the torments of hell we see the need of revelation from God in regard
to the fearfulness of falling under the judgment of God. It is well for
us that we see both sides in God's Book, and we can behold therein
both the goodness and severity of God. Would we like a Bible without
the mention of hell in it? Such a Bible would suit those who wish to
walk in their own ways, but it is not a Bible that those who would
fear God and walk in His ways would wish for. It would be simply
like Jehovah hiding from Abraham the coming judgment of Sodom.
Abraham had Lot on his mind as he pleaded with God—Lot in
particular and the others in general. So is it with us, we have some in
particular on our minds—and the Lord knows it—and others in general
rise before us as enjoined by God to pray for all men (1 Timothy 2. 1).
It is a matter of some interest to trace the movements of the
men and Jehovah. Genesis 18. 22.
" The men turned from thence and went toward Sodom. "
"Abraham stood yet before the LORD. "
Verse 3 3 : " The LORD went His way as soon as He had left
communing with Abraham. "
Genesis 19. 1: " The two angels came to Sodom. "
Verse 16: " They brought him (Lot) forth, and set him without
the city. "
Verse 17: " When they had brought them forth a b r o a d . . .
He (the LORD) said, ' Escape for thy life. ' "
(Here the LORD appears again after leaving Abraham in Genesis
18. 33).
Verse 24: " Then the LORD rained upon Sodom and upon Gomorrah brimstone and fire from the LORD out of heaven. "
No one can doubt the important part that Abraham played in
regard to Lot's deliverance from Sodom, so that separation and prayer
count for much, much more than we think. May we emulate his
example!
The conditions of life in Sodom had wrought havoc on Lot's
wife and daughters, and those who would go in for the world's things
to-day have not only themselves to think about. As he flees he leaves
his wife a pillar of salt on the plain, gazing back on the doomed city
she loved, and he himself dare not look back upon the woman who
had been his wife. What an experience! But still more awful ex-
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periences lie before him; the scenes in the mountain cave were but
an echo of the life of debauchery which the Sodomites lived. We draw
the veil as does the inspired Moses on the life of a man—a righteous
man—which was lost. Though he could never have been an Abraham,
nor could he have come within the course of the current of the chosen
line, yet he could have followed the same God as his uncle did and
could have served Him in his day, but alas! he chose his own way,
gained the world in part, and lost his life in consequence.

J. M.
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ABRAHAM THE PLEAD ER. —GENESIS 18. 16-33.
FROM BRANTFORD. —Just prior to verse 16 Abraham has been
visited by three men, and although they were strangers he was kind
to them and set meat before them, which would remind us of the
exhortation in Hebrews (13. 2), " Forget not to show love unto strangers:
for thereby some have entertained angels unawares. " This ought to
speak to us; for if we are kind to our fellow disciples, even though it
be in small things, we not only do it unto them, but unto the Lord,
who is Head of the Body, and He will see that such acts are rewarded
(Matthew 25. 45 and 10. 42).
Jehovah had been grieved by the sins of Sodom and Gomorrah
and He could bear it no longer. We see the condescending grace of
God in that He tells Abraham what He is about to do. God is longsuffering and He goes to see if they have done altogether according to
the cry He had heard. We have in Ezekiel 16. 46-50 the sins for which
God destroyed Sodom—pride, fulness of bread, prosperous ease, not
strengthening the hand of the poor and needy, haughty, and committing abomination before Jehovah.
One is apt to say, What an alarming state of things and no
wonder God destroyed them! but it is very sad to note that in Ezekiel
16. God says that Jerusalem is in worse condition than Sodom was.
In the Gospels we have the Lord Jesus speaking regarding those who
reject the Gospel, and we note that it shall be more tolerable for Sodom
in the day of judgment than for them (Matthew 11. 24); for God in
times past spoke in divers manners, but to-day He speaks in His Son
(Hebrews 1. 1) and it is more serious to reject the message of the Son.

146

YOUNG MEN'S CORNER.

Abraham evidently did not think Sodom was as bad as it was,
for when he hears of the purposes of God he seeks to intercede on behalf
of those who may be righteous in the cities of the Plain, and God in
mercy bears with him as he reduces the possible number of righteous
persons from 50 to 10.
We would suggest that Sodom speaks to us of the world as God
sees it, full of sin and wickedness and under judgment. We by nature
were like those of Sodom; for there is none righteous (Romans 3. 10),
and we were hurrying on to eternal fire (Jude 7), but we are thankful
that there is One who is a Mediator, and He, the Son of God, paid the
price that we might go free. Truly it is a fearful thing to fall into the
hands of the Living God (Hebrews 10. 31)!
W. HAY.

J. C BELL.

DIVINE INTERVENTION AND THE BIRTH OF ISAAC.
—GENESIS 20. 1-21. 7.
FROM LONDON, S. E. —Abraham sojourns in Gerar, and his

attitude quickly gets Abimelech, the King, into difficulties. It does
not seem that Abraham was right or wise in disclosing only half the
truth respecting Sarah: " She is my sister. " It is strange that Isaac,
in chapter 26., should adopt the same method as his father and in the
same place and manner too. We wonder whether the Abimelech of
Abraham's day was the Abimelech who showed kindness to Isaac?
[Abimelech was the title of this king of the Philistines, not his name.
Compare 1 Samuel 21. 13-15 with the heading of Psalm 34. and it will
be seen that while Achish was the king of Gath, he is called Abimelech
in the Psalm. Abimelech is a composite word signifying Father and
King. It would be difficult to say whether the king of Abraham's
day was the same as that of Isaac's time. I should think it would be
most unlikely. —J. M. ]
The king appears to have been a righteous and God-fearing man;
for, when he receives the divine warning in a dream of the night, he
rises early in the morning and gets the matter settled. [The fear of
God is a relative matter; some fear God more than others. The
standard of the fear of God was much higher in the patriarchs than in
other men, but Abraham made a great mistake when he thought that
it was non-existent even in Abimelech's case. We, too, need to guard
against coming to conclusions of this kind. —J. M. ] How often we read
in Scripture that God reveals His will to men in a dream; this is
brought out in J o b : " For God speaketh once, yea t w i c e . . . in a
vision of the n i g h t . . . then He openeth the ears of men and sealeth
their instructions, that He may draw man from his purpose and hide
pride from man. "
There is a happy ending to the story; but, had God not swiftly
intervened, Abraham's lapse might have led the king to sin and possibly
have frustrated the precious promises of God as to Isaac.
A. & G. TAYLOR.
FROM MUSSELBURGH AND EDINBURGH. —We now read that

Abraham journeyed south and sojourned in Gerar, and it is very sad
to see how he acts there. He was a man of good qualities, but the
best can err at times. But what makes it worse is the fact that this is
the second time he is guilty of this same error. He informed the king
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of this place that Sarah was his sister, because he was afraid to say she
was his wife; for he thought there was no fear of God in Gerar. Now
this resulted in Abimelech the king taking Sarah for his wife, and if
God had not intervened at this time it would have led to a sad state of
affairs, and God's purpose in Isaac might have been frustrated. It
seems strange that Abraham, having God's promise, should have so
sadly failed, but we cannot lose sight of the fact that Satan was ever
on the track of Abraham, from the time God called him. He also
knew the words of God in the Garden, " The seed of the woman shall
bruise thy head, " so he tried to come between God and Abraham.
It appears that Abraham erred when he told Abimelech that
God caused him to wander, for God called him to set out for a definite
place, the land of Canaan. Verse 16 would seem to reveal that it
required a public righting of Sarah, so that the household of Abraham
would not attribute the birth of Isaac to Abimelech. We now read
that Sarah bare Isaac, and this confirms our faith in God, for when
He promises He fulfils.
S. RAMAGE, J. ROBERTSON.

FROM TRINIDAD, COLORADO, U. S. A. —Abraham had known as

a pilgrim the care of El Shaddai, and God here comes in again to
overrule in his life, in order to be able to keep his unfailing promise.
Abraham's true relationship to Sarah was withheld because he had
judged the people of Gerar as not being God fearing, thinking, perhaps,
it would cost him his life to reveal it. This impression resulted in
Abimelech taking Sarah for a wife, but God caused the truth to be
made known, as is His character, and He came to Abimelech in a dream,
and kept him from a great sin, of which Abimelech was now aware
and of which he spoke to Abraham. " Righteousness exalteth a
nation: but sin is a reproach to any people " (Proverbs 14. 34). So
Sarah is untouched because of him.
Even though Abraham had not spoken the truth, yet God
upheld him before Abimelech so that what he had done might be
fully righted.
Abraham's intercession to God is heard again and mercy is
vouchsafed again to those that as far as we know knew nothing of the
ways of God. God required the restoration of Sarah and the prayer
of Abraham before he, Abraham, could know the presence of God as in
the past. Restitution was a righteous demand of God concerning
Sarah.
Even though Abraham had many a strange experience, yet
God never failed him, and fulfilled to him in due course his word
concerning an heir in the hundredth year of his life.
W. W. Cox.
FROM CARDIFF. —It seems that Abraham's journeys towards the
South are always fraught with danger; he is nearly in Egypt, for Shur
is referred to in chapter 25. 18 as being " before Egypt. " This journey
involves him in discreditable circumstances. He has just wonderfully
pleaded with God for the inhabitants of Sodom and Gomorrah and
now he is found involved in this position through lack of faith in God,
and strikingly Abimelech is found in the same character that Abraham
displayed in chapter 18—that of a pleader, and that because of Abraham's wife. God's appearance to Abimelech in a dream, counselling
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and instructing him (see Job 33. 15-17), receives instant attention, and
calls forth the innocency and righteousness of this king—divinely
approved and commended by God (verse 8). How striking are the
words of Abraham, " I thought, Surely the fear of God is not in this
p l a c e . . . "! Yet here it is through His intervention that a king
responds to the word of God, and feared God! The words of verse 16
are hard to understand—what would be " the covering of the eyes to
all that are with thee " ? [It is evident that Abimelech thought of
the scandal which might arise through the unseemly event which had
transpired, and in order to draw a veil over the scene, called a covering
of the eyes, in regard to all Abraham's household, he gave to Sarah's
brother (not her husband, for he had been unconscious of that relationship) 1, 000 pieces of silver. —J. M. ] The fruition of the members of
Abimelech's household is restored through his response to the word of
God and through the prayer of Abraham, showing that " He doeth
according to His will in the army of heaven, and among the inhabitants
of the e a r t h . . . " (Daniel 4. 35). Behind it all how plainly can be
seen the Sovereign Hand displaying grace toward His servant, and His
power toward those that knew not Himself! If Abraham rightly
understood the teaching of God from this experience he would be
further strengthened against a repetition of it, a thing which never
happened again. Asaph's experience (Psalm 73. ) of himself was—
" brutish, i g n o r a n t . . . a beast before T h e e . . . "; yet with all this
he said, " Thou hast holden my right h a n d . . . guide me with Thy
c o u n s e l . . . and receive me to glory. "
M. AUSTIN JONES.

FROM LEIGH AND ATHERTON. —Abraham does not appear to

have taken a wrong step in dwelling in Gerar, having left the oaks of
Mamre, whilst we have very definite information that he did very
wrong in going down into Egypt, as recorded in chapter 12. In
Genesis 26. we see that during a time of famine Isaac was in Gerar,
and was told by God to sojourn there, and not to go down into Egypt.
Thus, it does not appear that Abraham disobeyed any Divine command
in going to Gerar, unless it be the very fact that he was journeying
toward the South, that is, Egypt, brought about the circumstances of
this chapter, and caused him to remember the sad consequences that
befell him in Egypt, and warned him never to step over the border-line
again. He is placed in a position similar to what he was in whilst in
Egypt, and for his protection stoops to methods of worldly caution,
adopting similar ways to those which he employed before Pharoah in
Egypt, which result almost as disastrously as aforetime. How true
are the words, " The fear of man bringeth a snare " (Proverbs 29. 25)!
One is somewhat astonished to see Abraham failing under a similar
trial that he had passed through some 25 years before. He practised
deceit, persuading himself that he was under circumstances similar to
those in Egypt, a stranger in the midst of a wicked and gross nation.
To practise deceit is a poor weapon, and can only be used to the injury
of those that wield it. He would have done more wisely if he had
put the whole matter into the hands of the Lord, relying on His
promises, and having the confidence of his unfailing protection. " Whoso
putteth his trust in Jehovah shall be safe " (Proverbs 29. 25). We
realise our own insufficiency, how often our weakness causes us to yield
to the fear of man, and how we have much need to rely on the Lord;
as the scripture says, " In all thy ways acknowledge Him, and He shall
direct thy paths " (Proverbs 3. 6).
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From the following verses we see how Divine intervention took
place, in that God took care of Sarah and kept Abimelech from sin,
and although the word of God came to him that he must surely die
because of what he had done, yet we see God's mercy blended with
justice, for His judgment was conditional upon Abimelech restoring
unto Abraham his wife.
We notice here the first mention of the word prophet, applied to
Abraham, who was to pray for Abimelech. This signifies one taken
into intercourse of a special character with God. Abimelech is thus
blessed and his household, through Abraham's pleading on his behalf,
for he restored Sarah to Abraham and gave him a present of great
value.
The first few verses of chapter 21 tell us of God's fulfilled promise
of a son to Sarah at the appointed time. He is faithful that promised,
and although Abraham and Sarah had failed in Gerar yet God remained
faithful towards them.
[The word prophet is from the Greek pro—-before, and phemi—
I speak, and signifies one who speaks publicly for God. In consequence
of this a prophet occupied a peculiar place of nearness to God. —J. M. ]
E. B., W. C.
FROM THE WEST RIDING. —It was particularly strange, in view

of the fact that the year was nearly at an end (the fulfilment of which
should see the birth of Isaac), and also in view of the experiences
recorded in chapter 12., that Abraham should thus jeopardise it all by
allowing the king to think Sarah was his sister and to add her to his
wives.
Abraham got his eye off his God and was overawed by the
riches and power of this Abimelech (father-king) as he journeyed
towards the royal city of the Philistines called Gerar. Abimelech
was a royal name like Pharoah or Caesar, not a personal or family
name.
We thought that at least three points in this incident were
" profitable for our instruction. " (1) Abraham failed to hold the faith
without respect of persons (James 2. 1). (2) We should not presumethat a stranger is necessarily an unbeliever. (3) Jehovah manifested
a wonderfully gracious attitude towards this almost inexcusable
repetition of Abraham's neglect of the one through whom the promises
were to be fulfilled—Isaac the son. See Psalm 37. 23-24. In speaking
to Abimelech He does not condemn, or apologise for, Abraham's
weakness, but speaks of him in warm terms of love and fellowship:
" He is a prophet and he shall pray for thee. " The king's very life
hung upon Abraham's prayer and the restoration of his wife.
Abimelech's claim to righteousness in verse 4 was only in respect
of this one charge. The thousand pieces of silver appeared to be an
admission of the king's liability and apology.
It is indeed wonderful how this awkward predicament, so selfsought, turned out to Abraham's financial advantage.
(21. 4): The Jews circumcise after the seventh day as Isaac
was, but the Arabians after the thirteenth year as Ishmael was.
(21. 2): This verse seems supplementary to other verses which
infer that one of the three men (18. 2) was God, " at the set time of
which God had spoken. "
R. R.
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FROM CROSSFORD. —Following immediately after the fearful
judgments upon the ungodly cities, Abraham moved with his increasing
possessions toward the south. He knew by experience now, both
God's righteous anger against the wicked (having seen their destruction),
and also His mercies, new every morning to those who love and fear
Him, which gave him a fitness to bear a well-balanced testimony.
The words of Abimelech (verse 4)—" Lord, wilt thou even slay
a righteous nation? "—go to prove that what had befallen Sodom and
the cities around had a voice toward him and his servants, and God
directed the feet of Abraham to bear witness to them, no doubt, at this
time.
Of course many years had passed by since the experience in
Egypt (we forget lessons in as many days) and, in using the same
scheme again, Sarah was taken from Abraham just when the promise
concerning Isaac was to be fulfilled through her. We think that the
patriarch would quickly resort to the Lord's presence in confession of
mistrust, and the Lord cared for Sarah, who would be greatly concerned
until she discovered how God had intervened. She was now well nigh
ninety years old, and must have possessed remarkable characteristics.
In the dream, God showed to Abimelech His esteem for Abraham,
and showed how that such as he were heard in heaven. In chapter
IB. he pleaded and God remembered Abraham's pleading and saved
Lot. Here he prayed and God healed Abimelech and all that were his.
Verse 14 tells us how that the king's presents were accepted,
Sarah was restored, and, to his credit, it should be noted that Abimelech
desired them to stay in his land (which God had already promised to
Abraham): " Dwell, " said he, " where it pleaseth thee. (Contrast
Genesis 26. 16. ) Here then, in the land of the Philistines, Isaac was
born, bringing laughter and joy. This was the long-looked-for harvest
for which they had faithfully waited. We cannot forget, however,
that Ishmael's presence gave rise to difficulties, and as they had sown
so must they reap.
H. B.
FROM LIVERPOOL AND BIRKENHEAD. —The incident concerning

Abraham and Abimelech furnishes us with many precious lessons of
God's dealings with His servants.
Perhaps the outstanding point in the incident is that indicated
by the title to this portion, viz., " Divine intervention. " God's
covenant with Abraham was bound up with the promise of a son by
Sarah, and, through the error of His servant, His purposes were
apparently in danger of being frustrated. God's intervention at this
time emphasizes the truth of the word in Jeremiah 1. 12: "I watch
over My word to perform it. " Of the many promises of God in His
word, we may rest assured He will perform them. His promises are
Yea and Amen.
Then God does not speak reprovingly of Abraham before
Abimelech; He never deals thus with His servants. He says that
Abraham is a prophet and that he will pray for Abimelech. In such a
manner did the Lord Jesus deal with John the Baptist.
Abraham's thoughts were much occupied with the condition
of the peoples around him. How different would the issue have been
if the thoughts of his heart day by day had been " I am thy shield
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and thy exceeding great reward "! The shield he provided himself
was not one of faith, but of deception, and though successful, it was not
honourable. Besides what it meant to God, it would have a bad
influence on the strangers concerned, and even Abraham's posterity
suffered, for did not Isaac do the same? (Genesis 26. 7).
Again we see the over-ruling hand of God in the way in which
Abimelech requited Abraham, allowing him to dwell where he pleased
in the land. How different was the attitude of Pharoah when He
caused Abraham and his wife to be sent out of the land of Egypt!
This is surely one of the incidents which the Psalmist had in
mind when he wrote Psalm 105., concerning the Lord's remembrance
of His covenant with Abraham and his seed, how that " He suffered
no man to do them wrong; yea He reproved kings for their sakes,
saying, Touch not mine anointed ones, and do My prophets no harm. "
N. G. ADKINS.

FROM BARROW-IN-FURNESS. —It is suggested that by moving
southward Abraham was once more moving away from the place where
God would have him. But it is noted that in the land of the Philistines
he is still within the prescribed boundary of the promised land. It is
truly amazing to think that Abraham should again commit the error
of describing his wife as his sister, but herein is the scripture proved
true that "the fear of man bringeth a snare. " What Abraham had
seen since his arrival in the domains of Abimelech to cause him to say
" Surely the fear of God is not in this place, " we are not told. But,
would this not have been sufficient cause for him to move his tent and
pitch it elsewhere ?
But what a mistake he had made! for here was a man of
apparently high character and in a great measure, it would seem,
God-fearing. A man who recognised the voice of the God of heaven,
and who could plead the integrity of his heart and the innocency of
his hands. A man who realised the solemnity of the case and who was
prepared to do the bidding of the God of Abraham. His reproof of
Abraham shows the disposition of the man. Greatly wronged though
he was, there seems in his words to be a graciousness that would be
worthy of imitation. With the reproof there seems to be sorrow that
Abraham had stooped to such an act: " Thou hast done deeds unto
me that ought not to be done. " No anger is displayed, and evidently
no malice, for he places the land before Abraham, and invites him to
dwell where it pleases him.
What can we learn from this story ? First, as we have already
indicated, "the fear of man bringeth a snare. " Then, to our sorrow,
we realise that we, despite past experiences, are prone to commit the
same errors as before. Oh, how often the adversary seeks our life to
destroy it and how often (be it said to our shame) we allow him to get
in and mar the vine! And not only so, but we see how our sin may
effect others. Abimelech was a sinner in the matter, although at the
time ignorant of his wrong-doing, and all through the act of a man
who should have known better. Let us beware, brethren, lest we also
fail, and others, it may be, feel the effect of our wrongdoing, and we
cause them to sin unwittingly. As we muse thus, should not the
language of our hearts be, " Turn us again, O God; and cause Thy
face to shine, and we shall be saved " (Psalm 80. 3) ? In the attitude
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of Abimelech we learn how we should admonish one another. Not
harshly nor hastily, but in love, mildly reprove according to the word
of God. Remember that we too are failing people who may err in
like manner.
Verse 16 seems difficult to understand. Why should Abimelech
give to Abraham the thousand pieces of silver ? Is it an acknowledgment that in his act he had done wrong, though unwittingly, and he
was thus making restitution in case it should be laid to his charge?
The closing words of the verse would suggest this, " And in respect of
all thou art righted " (see also R. V. M. ).
JOHN M'CORMICK.

FROM GLASGOW. —We find Abraham still in the land of Canaan
in chapter 20., the land that God promised to him and to his seed.
Abraham's faith at this point seems to fail when he deceives
Abimelech, king of the Philistines, by calling Sarah his sister.
We see here how God protects Abraham as in Psalm 105. 14,
" He suffered no man to do them wrong, yea, he reproved kings for
their sakes. " God here reproves Abimelech for taking the wife of the
Patriarch, but Abimelech pleads with God to do him no harm, as he
did this in the " integrity of his heart. " God tells Abimelech to restore
Abraham his wife and in so doing he and his will be saved from the
judgment of God.
Abimelech seems to realise that the sin Abraham has brought
on him is a great sin (verse 9). His words would seem to show that
Abimelech knew something of God and his ways. Abraham then states
his reason for deceiving Abimelech (verses 11 and 12).
Abimelech's fear of God's judgment seems to be great at this
stage, for he restores Abraham his wife and also gave presents to him
with an invitation to dwell where he liked in the land. Abraham now
prays to God to heal Abimelech and his people, and God keeps his
promise to Abimelech by healing them.
J. R.

FROM STOKE-ON-TRENT. —" And Abraham journeyed from
thence. " We wondered why Abraham did so. Was it in obedience
to the divine injunction of chapter 13. 17: " Arise, walk through the
land in the length of it and the breadth of i t . . . " ? [Abraham had
freedom of movement in the land of promise as the verse quoted
indicates. —J. M. ] Mamre had been the scene of the promise of a son.
Did the remembrance of the destruction of Sodom outweigh this
pleasant association? [No, I think not; the joy in the promised son
must have been greater than his anxiety for, and sorrow over, those
exposed to ruin, and so must it be with us; our joy in the Lord must
outweigh our sorrow for the lost. —J. M. ]
As we read of Sarah's captivity we remembered her previous
captivity in Egypt and our minds were taken onward to Israel. Israel
underwent two captivities—in Egypt and Babylon—before the Messiah
appeared. Here, after Sarah's second captivity, Isaac is born—a type
of the Messiah.
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It was also suggested that Sarah is a type of the Church over
which Satan (suggested as portrayed in Abimelech) has no power.
" Therefore suffered I thee not to touch her. '*
Abraham's conduct and his testimony, as the chosen of God
compares here but ill with that of Abimelech, whose claim God affirmed,
namely that " in the integrity of my heart and the innocency of
my hands have I done this. "
The words of verse 8 speak strongly: " Then Abimelech rose
early in the morning. " Abraham's conduct seems, worse considered
in the light of verse 13, which shows a definite compact.
The expression in verse 16 gave some difficulty, "he is to thee
a covering of the eyes. " Can we be sure which is the right rendering
" it " or " he " ? [I am inclined to think that the context would lead
one to conclude that the antecedent of " i t " is the thousand pieces of
silver—the gift of Abimelech, and not " thy brother, " in which case
" i t " would be the proper rendering in English. —J. M. ]
A. G. S.
THE CASTING OUT OF THE BONDWOMAN. —
GENESIS 21. 8-34.

FROM PAISLEY. —The principle of 1 Corinthians 15. 46—" That
is not first which is spiritual, but that which is natural; then that which
is spiritual "—would apply to Abraham's two sons: for Ishmael, who
was born first, was born after the flesh, then Isaac, who was born after
the Spirit (Galatians 4. 29). Great joy was brought into the home
of Abraham through the birth of Isaac, the child of promise. The
time had come, at last, for Abraham and Sarah to laugh. Let us
remember that both had believed the promise of God, even although
it was contrary to nature. (See such scriptures a s : Genesis 18. 11;
Romans 4. 19-21; Hebrews 11. 11-12. ) The growth of Isaac reminds
us of the One who " grew up before Him (God) as a tender plant. "
(Compare Genesis 21. 8 with Luke 2. 40). At the feast at the weaning
of Isaac, Ishmael mocked. The persecution spoken of in Galatians
4. 29 seems to be the same as this mocking. The fact that Sarah's
command is cited in Galatians 4. 30 confirms this. Ishmael's conduct
resulted in his being cast out; how solemn! Though the casting out
was very grievous in Abraham's sight, he obeyed God, whose word to
him was, " In Isaac shall thy seed be called. " God, however, promised
to make a nation of Ishmael, seeing he was Abraham's seed. The
word of God concerning Isaac and Ishmael probably helped Abraham
to overcome his natural affections and to put away the bondwoman
and her son. Wandering in the wilderness they soon used all that
Abraham had given for their sustenance, and Hagar again found herself
in an extremity of distress. The " God that seeth " (Genesis 16. 13)
now showed Himself a God that heareth, for He heard the voice of the
lad and answered Hagar. He made the same promise to her concerning
Ishmael as He had already made to Abraham. God also provided for
their need. Indeed, " God was with the lad, " and from that day He
cared for him as he dwelt in the wilderness. The son of the bondwoman
received blessing from God: but the promised Isaac experienced greater
blessing. When we consider our relationship to God in the light of the
allegory contained in these things, we cannot but rejoice that God has
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called us as children of the freewoman (Galatians 4. 31). We should,
therefore, guard against being entangled in any yoke of bondage
(Galatians 5. 1).
" Know therefore that they which be of faith, the same are sons
of Abraham " (Galatians 3. 7).
JOHN BAIRD, G. S. JARDINE.

FROM LONDON, S. E. —Abraham makes a great feast at Isaac's
weaning, and there Sarah sees Ishmael mocking Isaac. Immediately
jealousy makes her urge Abraham to cast out Hagar and her son.
This attitude of Sarah troubles Abraham and he does not like her
method, but God tells him to hearken to Sarah because the dismissal
of the bondwoman agrees with His purpose in Isaac. This is brought
out in Galatians where its significance for the present time is shown.
But though the result is right, Sarah's manner to, and treatment of,
Hagar seems questionably severe.
So on the morrow the bondwoman and her son are sent on their
way with bread and a bottle of water, to wander in the desert of
Beersheba.
It might be inferred from verses 14 and 15 that Ishmael was
quite young, but it is stated in chapter 16. 16 that he was born when
Abraham was 86, and Genesis 21. 5 says Abraham was 100 when Isaac
was born, so that Ishmael was well over 14 at the Weaning Feast.
The weary pair, helpless in the thirsty desert, are nigh to death
when God, hearing the voice of the lad, brings cheer to despairing Hagar
and shows her a well of water. God, who can cheer the broken-hearted,
brings comfort to this outcast, for was not her son to become father of
a great nation?
The concluding verses of this chapter deal with a covenant
between Abimelech and Abraham. Though the latter was a pilgrim
and the former was king of the land, it seems that Abraham was quite
right in making what was purely a " business agreement. " And in the
land of the Philistines Abraham sojourned many days.
A. & G. TAYLOR.

FROM ATHERTON AND LEIGH. —Isaac grew, and upon the day

that he was weaned, Abraham held a feast. Ishmael, the son of Hagar
the bondwoman, who was now fourteen years of age at least, stood
mocking. Sarah, thus displeased, asks Abraham to cast out the
bondwoman and her son. This was not a pleasing task for Abraham,
but God instructs him to do so, and he submits after making simple
preparations for them. Their resources soon become exhausted in the
wilderness of Beersheba and death seems inevitable. But God has
promised Abraham to make a great nation of Ishmael. Thus when
the cry of poor exhausted Ishmael reaches His ear, He repeats the
promise to distressed Hagar, and shows her a well of water, a source
of life.
We are forcibly reminded of the words that God will never fail
nor forsake His own.
J. S., W. C.
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FROM BRANTFORD. —We learn from Galatians 4. 24-26, that the
handmaid and the freewoman represent two covenants. '' The
Jerusalem that is above is free. " We have been made free by the Son
(see John 8. 36).
The Jerusalem that now is, is in religious bondage, and can only
gender children to bondage. Ishmael, born after the flesh, persecuted
and mocked him who was born after the spirit.
Those Galatians were being brought into bondage by the error
that circumcision was essential to salvation. The Apostle reminds
them that " with freedom did Christ set us free; stand fast therefore,
; md be not entangled again in a yoke of bondage " (Galatians 5. 1).
The Divine injunction is—" Cast out the bondwoman and her
son, for the son of this bondwoman shall not be heir with my son,
even with Isaac " (Genesis 21. 10). This thing was very grievous in
Abraham's sight (Genesis 21. 11). He had cherished hopes in Ishmael,
for he said—" Oh that Ishmael might live before Thee ! " (Genesis
17. 18). But God's ways are not man's ways, nor God's thoughts
man's thoughts. Ishmael was after the flesh, as to birth, and that
which is of the flesh is flesh (John 3. 6). " They that are in the flesh
cannot please God " (Romans 8. 8). Isaac was a child of promise.
It is not the children of the flesh that are children of God, but
the children of promise are reckoned for a seed. " In Isaac shall thy
seed be called. " (See Romans 9. 7-8).
Hence to the wilderness they are cast to wander, both the bondwoman and her son. We thought in this connection of Israel being
cast off, but not for ever, and also of the goodness and severity of God—
" Toward them that fell, severity; but toward thee (us) goodness "
(Romans 11. 22). Hagar in her extremity wept when the water in the
bottle was spent, but God saw, God heard. God opened her eyes,
and she saw a well of water. She went and filled the bottle with water
and gave the lad drink. How suggestive of the day when Israel's
eyes shall be opened to hear God's invitation in the words of Isaiah
55. 1-4 !
A. MACDONALD, H. MONTGOMERY.

FROM DERBY. —Isaac is seen here as a type of one born under
grace, whilst Ishmael is a type of one born under the law (see Galatians
4. 22-31). When Isaac was born Ishmael was displeased, so when
God's promise to Abraham was fulfilled by the death of Christ on the
Cross, the Sinai Covenant was disannulled (Hebrews 10. 9 and Hebrews
7. 18-19).
" In Him the shadows of the Law
Are all fulfilled and now withdraw. "
There must always be strife between the flesh and the spirit,
and even when a person is born again of the Spirit of God, the old-Adam
nature, as exemplified in Ishmael, continually seeks to re-assert itself.
It was suggested that the four hundred years of persecution, as
mentioned in Acts 7. 6, began when Ishmael mocked at the weaning
of Isaac.
WM. W.
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FROM ILFORD. —The mind of the flesh and the mind of the spirit
have always been in conflict, as seen in the cases of Cain and Abel,
Esau and Jacob, and here, Ishmael and Isaac.
Verses 12-14. Abraham, strengthened in faith by God's comforting words of promise, rose up in haste to do His will. And so
Hagar was cast out!
It was suggested that the bottle of water could be likened to
teaching that one might receive from a spiritual father which in itself
is not sufficient, the personal coming to the Lord Himself being necessary.
So Hagar, also like Israel under the Law, was languishing to the point
of death when God " opened her eyes and she saw a well of water, "
the actual fountainhead, to which she came and drew water. So also
when God opens the eyes of Israel to see the Christ, she will rise to
blessing and distinction in the eyes of all nations.
In view of the fact that Egypt, Assyria and Israel are to be
linked together for blessing (Isaiah 19. 24-5), we suggest that it was
in the purposes of God that Ishmael took an Egyptian wife. [Though
both Ishmael's mother and wife were Egyptians, should we not distinguish between the Ishmaelites and the Egyptians ? I cannot quite
see what is meant. —J. M. ]
" Abimelech " is a title meaning " My Father the King, " and
not a personal name; but we concluded from the words of verse 23
that he was the Abimelech of chapter 20. Abimelech and his people
realised that God was with Abraham in all that he did, therefore he
sought alliance with him.
We think Abraham was in his right place in Gerar as long as he
walked by faith. Here he was made a blessing to others.
The seven ewe lambs (verse 28), we believe, were just a nominal
token of recognition of Abraham's right to the well, and had no connection with the covenant.
We noticed the change in the title of address to God, and we
suggest Abraham called upon the name of the God of Creation.
F. W. J.
FROM BARROW-IN-FURNESS. —He is faithful that promised, and
according to the word of God, at the set time, Isaac was born. This
takes our minds to Galatians 4. 4. In her joy Sarah may well say,
" God hath prepared laughter for me " (Genesis 21. 6 R. V. M. ). But her
joy gives place to sorrow when at the time of Isaac's weaning she saw
the son of the bondwoman mocking. Ishmael at this time would
probably be sixteen years of age. [I should rather say nineteen years
of age. If the persecution of the seed of Abraham began with Ishmael
mocking Isaac and covered 400 years, then note the 430 years of
Exodus 12. 40, 41 and also the 75 years of Abraham in Genesis 12. 4,
and the 100 years when Isaac was born. Are there any other details
which would shed light on this point?-—J. M. ]
We had resource to Galatians 4. 21-31 for explanation of the
casting out of the bondwoman and her son. Here we see Ishmael as
typifying him that was born after the flesh, and Isaac him that was
born after the Spirit. How needful it is then that the flesh should be
cast out, for he would surely prove a hindrance to the spiritual growth
of the child of God.
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In the bottle of water and the bread we see the human provision
for their need. But how soon it was spent! Hagar's thoughts are of
death. Had she lost sight of Him concerning whom she said, "Thou
art a God that seeth " ? Had she forgotten the word of God concerning
Ishmael? It would seem so. It is truly remarkable that it was not
her weeping that was heard, but " God hath heard the voice of the lad
where he is " (verse 17). He was in the place of death with no hope,
save the intervening hand of Jehovah. But a needy one never cried
to Him and remained unheard. Thus Ishmael was raised from the
place of death and God was with him—he grew, and became an archer.
Every sentence of the above is alive with suggestions of a helpful
character. Sad to say his wife was an Egyptian. Hence we have a
combination of the world and the flesh, and when such are joined, there
is trouble.
During the sojourn of Abraham in his territory the Friend of
God had been the object of keen scrutiny, and Abimelech had taken
knowledge of him that God was with him (Genesis 21. 22, compare
Acts 4. 13). Hence he was desirous of living on the best of terms with
the man who had once wronged him. We take it, he did not fear
Abraham so much as he feared God, although, at the same time, he
probably had an eye on the growing household and power of Abraham.
JOHN M'CORMICK.

FROM GLASGOW. —We now see the fulfilment of God's promise
to Abraham as in chapter 17. 19, in the birth of Isaac.
In verse 4 we see Abraham's obedience of faith in fulfilling his
part of the Covenant as in chapter 17. 10-14.
We thought there was a difference in the laugh of Sarah at this
time and the laugh in chapter 18., 12.
When that which seemed unbelievable at first became an
accomplished fact, she said, " God hath made me to laugh. " Thus
we see the reward of faith to Sarah in the birth of Isaac (see Hebrews
11. 11, also Psalm 126. 2).
J. ROBERTS.

QUESTIONS AND ANSWERS.
QUESTION FROM TRINIDAD. —In what sense was Abraham a

prophet ?
ANSWER. —He was a prophet in that he received from God His
word and that he communicated to men. Part of what God revealed
to him would be profitable for all men. " Be thou a blessing " of
Genesis 12. 2 would no doubt have a fulfilment in his own day as well
as a wider application in the generations after him. Part, and that the
major part, of what God revealed to him, was perhaps only proper for
Isaac and Jacob to know, who were heirs with him of the same promise.
Being a prophet involved his living in touch with God, and with this
went prayer and supplication for men. He prayed for Ishmael, for
Lot and Sodom, and many more besides. —J. M.
QUESTION FROM TRINIDAD. —Could the words of Psalm 105.

14, 15 apply to Abraham and Sarah at this time?
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ANSWER. —This undoubtedly applies to the time of Genesis
20. and to the whole of the lives of the patriarchs. These verses give
an epitomy of the providence of God in connection with those feeble
men and women whom He chose and who were faithful to Him in
all their earthly sojourn. —J. M.

REMARKS.
One cannot view the scene depicted in Genesis 20. without seeing
the trail of the Serpent. Abraham opens the door, and he who has
been following the steps of that godly pair to work havoc quickly
takes advantage and Abimelech is his tool. 'Tis strange, Abraham
fears God and Abimelech fears God, but in a lesser degree. Yet though
that is so, the devil, with that awful wisdom characteristic of him,
is able to produce a state of things, which, but for divine intervention,
would have resulted in a disaster too fearful to contemplate. Abraham
misjudges Abimelech and his people and thinks that the fear of God
is not in the land of the Philistines, and he is ensnared through his fear
of man. How careful we should be to speak the truth, the whole truth,
and nothing but the truth, and follow the behaviour of Him in whose
mouth was found no guile. He never descended to methods of craft
and cunning, though He often answered fools according to their folly.
Abraham should have said in the language of the Canticles, " My
Sister my Bride, " the one who was soon to have the joy of motherhood;
but alas " My Sister " is all he describes the woman of his love. But
we must be guarded in our censure of the Friend of God, lest we ourselves
be tried in the balances and found wanting. Innocent as Abimelech
was of the fearful sin he was about to commit, we cannot confuse his
behaviour at this time with the general behaviour of Abraham. Abimelech's behaviour seems bright in this cloudy day in Abraham's life,
but what of Abraham's bright days ? God does not judge a man for
his little slips. What is the general trend of his life ? Abraham started
moving Godward in faith and he died in faith, and he reached heights
of faith to which few men have ever scaled. Here he is down in the
valley and Apollyon was too strong for him, but God intervened and
soon the danger is past and in due time Sarah becomes the mother of
the promised son.
Though the son has come, and joy fills the tent of Abraham, it
is not a scene of unclouded happiness; there are no such scenes on
earth. But yesterday the trouble was of the devil's making, with
Sarah in the palace of Abimelech, but now it is the flesh in the tent of
Abraham. Ishmael mocks Isaac in the day of his sorrow—the day
that he was weaned. Everyone is happy, for Abraham has made a
great feast for his son on this occasion, but Ishmael is the fly in the
ointment. He must go; the freeman and the bondman cannot
share together; the flesh and spirit can never live in harmony. This
has its echo in the epistle to the Galatians where the sons of promise
and the bondslaves under the law are viewed under this Old Testament
allegory. Ishmael illustrates Israel after the flesh, enslaved under the
law, yet Israel has a wonderful future when the water bottle shall give
place to the well in the day when He whom we know shall be to them
as rivers of water in a dry place. —J. M.
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NOTICES.
We would be glad if our friends could assist us in increasing the
circulation of our magazine, and, also, if they would place their orders
for the coming year, and orders for this year's volumes at as early a
date as possible. The price per volume is 3/- and the number available
is limited. The volume is well bound, not paper covers as formerly.
The subject for next year is the second part of Genesis—from
Isaac to the end of the book. The syllabus, we hope, will soon be
available.
We trust that our friends will follow on with unabated interest
in the new year, if the Lord will, and we hope, too, that other young
men will join us in our studies—we welcome such.
EDS.
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THE CASTING OUT OF THE BONDWOMAN.
—GENESIS 21. 8-34.

FROM HAMILTON, ONT. —In connexion with the two sons we
looked at Galatians 4. 21-31. They speak to us of two covenants.
We believe that the primary teaching of this is that the first covenant
was in the time of the law, while the other is in this day of grace. As
there was a danger of some going back to the law, this allegory is
used strikingly by the apostle. Hence the words, " Cast out the
handmaid and her son; " in other words, they were not to be in bondage
to the law. It becomes us to cast out that which is of the flesh, otherwise it will mar us and stop our progress in the things of God, for the
flesh wars continually with the Spirit. See also 1 Peter 4. 2. Let us
give heed to the exhortation of Galatians 5. 1. See also Romans
8. 6-8.
We found interest in the timely appearings of Jehovah's angel
to Hagar, both in Genesis 16. 11-12 and Genesis 21. 15. Man's
extremity is God's opportunity! God had heard the voice of the lad,
and He met their need from a well of water. This would remind us of
the care of God for His creatures, even though some may not realize
it (Psalm 146. 14 and 15). We too would take encouragement from the
words of 1 Peter 5. 7.
W. BOOTH.

A. TODD.

THE OFFERING OF ISAAC—GENESIS 22. 1-19.

FROM DERBY. —The supreme test of Abraham's faith and obedience is seen here in God's command to him to offer up Isaac for a burnt
offering. Abraham knew that his son would be restored, for God's
promises concerning him had to be fulfilled (Hebrews 11. 17-19).
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We note that Ishmael is considered as cut off, for God says,
" Take now thy son, thine only son, whom thou lo vest, even Isaac, "
and this prefigures the rejection of the old covenant for the new and
better covenant (Hebrews 10. 9). The three days' journey speaks of
sanctification, as when the children of Israel sanctified themselves
three days at Sinai before the LORD'S descent (Exodus 19. 10).
We can draw at least two parallels from this chapter. Isaac shows
forth the character of our Lord Jesus Christ in His submission to the
Father (Psalm 40. 8 and Romans 15. 3) in that he went all the way in the
doing of his father's will; and Abraham's readiness to sacrifice his son
when commanded of God is an illustration of God's love towards us, in
that He spared not His Son, but delivered Him for us all
(Romans 8. 32).
The words of Hebrews 11., "Accounting that God was able to
raise up even from the dead, " would point to the death of our Lord
Jesus Christ.
The ram offered in the stead of Isaac speaks of Christ's atoning
death for us, " Who His own self bare our sins in His own body on
the tree. "
WM. W.
FROM ATHERTON AND LEIGH. —God delights to prove the faith

of those who put their trust in Him. He has aT purpose for our good
(alas! oftentimes not realized) in so doing. W e are reminded of the
words of Peter, " That the proof of your faith, being more precious
than gold that perisheth though it is proved by fire, might be found
unto praise and glory and honour at the revelation of Jesus Christ "
(1 Peter 1. 7). See also James 1. 2-4. It would appear that the call
of God, for the offering of his son, would be the greatest test of all to
Abraham. It is instructive to notice the quickness of his reply to
God's call. It reveals to us the obedient heart of Abraham towards
God. Obedience never hesitates; its reply is immediate. God delights
in those who obey His voice, but He has no pleasure in those who
disregard Him. The attitude of the Psalmist is one we would do well
to cultivate—" I made haste, and delayed not, to observe Thy commandments " (Psalm 119. 60)—remembering that in the keeping of
them there is great reward.
We draw aside and stand in silence as we listen to the clear,
definite words of God to Abraham: " Take now thy son, thine only
son, whom thou lovest, even Isaac, and get thee into the land of Moriah
. . . " What a trial! What a testing time for the aged pilgrim!
The tender spot of his affection is now touched. Abraham neverquestions, he never reasons with God for a lighter load. His resolute
faith in the living God to obey His will, whatever the cost, is clearly
indicated by the fact that " Abraham rose early in the morning, etc. "
God first and cost second was displayed in Abraham's actions. Let us
never reverse the order. He loved his son, but he loved his God more.
We are reminded here that the requirements of God sometimes touch
the tender spot of kinship, and the disciple of the Lord is sometimes
called upon to choose between the Lord and his own. In this connexion
a solemn and instructive word is given to us in Matthew 10. 37 and 38.
As Abraham journeyed along, and the third day saw the place afar off,
his faith never gave way to fear. He was undaunted in his purpose of
heart, to do what God had asked of him. To the young men he said,
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" Abide ye here with the ass, and I and the lad will go yonder; and we
will worship, and come again to you. " Abraham not only saw his son
slain as an offering, but he saw him in resurrection life. See Hebrews
11. 17-19. The firmness of Abraham's faith is to be further seen in
his reply to Isaac's question, "Where is the lamb?" "God will
provide Himself (see for Himself—margin) the lamb for a burnt
offering. " He arrives at the place, and with his son bound upon the
altar assays to slay him, and the voice of the angel of Jehovah stays
him in his action. Then God signifies His appreciation and approval
of what Abraham had done, in the words, " Now I know that thou
fearest God, seeing thou hast not withheld thy son, thine only son from
Me. " He turns to behold a ram caught in the thicket by its horns,
which he takes and offers for a burnt offering as a substitute for Isaac.
Verses 16-19. These further words of the LORD to Abraham were the
subject of a little discussion. Emphasis was laid upon the words,
" because thou hast done this t h i n g . . . that in blessing I will bless
t h e e . . . ", and the question was raised, was it because of this that
this promise was given to him? [If Hebrews 6. 13-18 is consulted it
will be seen that there are two things in connexion with God's word to
Abraham—the promise and the oath. Here in Genesis 22. we have
the word of the oath. God, as though it were in the joy of His heart,
because of Abraham's obedience, swore to him that in blessing He
would bless his seed. The promise is confirmed by the word of the
oath. —J. M. ]. We saw that the promise was given formerly, and is
now reaffirmed. We noted the additional words in verse 17, " And
thy seed shall possess the gate of His enemies. " It was thought by
some that this was additional blessing, because of the offering up of
Isaac. In connexion with verse 18, we associated the words of Galatians
3. 8 and 16.
A. S., W. C

FROM TRINIDAD, COLO., U. S. A. This chapter reveals truly the

character of Abraham; Abraham 7had been tried and tested ere this,
but this time God proved him. W hat helpful lessons are to be gleaned
from such a life! firstly, his obedience—as when leaving Ur of the
Chaldees, Abraham heard the call and command of God, and now to
Moriah he hastes to offer there the one of whom God had said, " This
shall be thine heir, " believing that God could raise up again this one
who was to fill that place; secondly, his faith—" By faith Abraham
. . . was offering up his only begotten s o n . . . accounting that God
is able to raise up, even from the dead; from whence he did also in a
parable receive him back " (Hebrews 11. 17-19).
We notice that Abraham worshipped as God would have him,
and where God had told him. It was three days' journey " to the place
of which God had told him, " and Abraham never stopped short of i t ;
he had the command, and we see him on the way to give to God his
best, even his all.
God!

Then what a picture of the offering up of the Beloved Son of
The Father gives His only Son;
The King of glory dies,
For us the guilty and undone,
A spotless Sacrifice.
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Yes, God has provided the Lamb for an offering for us, and we
can only know His value and worth as in some measure we give to God
in faith, homage and adoration for His Son, realizing the greatness of
the gift He has given. Associated therewith is present joy and future
reward for us, as with Abraham. God's promise and God's oath were
that his would be blessing in abundance.
W. W. Cox.
FROM MUSSELBURGH AND EDINBURGH. —It would seem that

Abraham was in Beer-Sheba, calling on the name of the LORD, the
everlasting God (Psalm 93. 2) when God proved him. The expression
used by God, " Take now thy son, thine only son (of promise), whom
thou lovest, even Isaac, " would bring the reality of God's command
very forcibly home to the heart of Abraham. What faith is displayed
by this noble man! for instead of shirking such a terrible ordeal, he
rose early in the morning to make preparations, as if eager to carry out
God's will; surely Job 2. 5 does not apply to Abraham.
Abraham, no doubt, had fully laid hold of God's promise, " In
Isaac shall thy seed be called, " and knew that God was able to raise
him even from the dead, and such confidence had he in his God that
he would have killed his son, had not the angel of the LORD intervened.
What a lesson there is for us in the two young men and the ass
being left behind by Abraham! So, on a Lordly morning, we should
leave all that pertains to the flesh, remembering the words of the LORD
to the woman at the well, " The hour cometh, and now is, when the
true worshippers shall worship the Father in spirit and truth. "
We thought of Abraham carrying the fire and the knife speaking
of judgment, and Isaac carrying the wood of the burnt offering; how
it reminded us of that scene when the Lord Jesus carried His own
cross, and, staggering under it, they compelled another to bear it
after Him!

J. TAYLOR.

FROM CROSSFORD. —We have noted how that Abraham's
testimony while in the land of the Philistines was good, and this brought
the confession from some there: " God is with thee in all that thou
doest. " When God eventually calls such men into judgment we wonder
how they will face their own words, seeing that they refused the light
from one who shed it amongst them many days. Abraham was a
matured man now, a man of God, and as a result of his having proved
God, God was able to prove him without fear of his faith failing.
There is no other account given in the Scriptures of a proving
like this, and yet the response was immediate and complete.
We do well to mark it and to seek grace to imitate.
we hesitate when our course is plain.

Too often

Then there is God's time, and God's place. Three days' journeying, and then the mountain appears. All this has a part in the proof
of Abraham's loyalty to, and faith in, God; none could share with him
either the trial or the joy which afterwards was his.
To lose Isaac was to lose all. For him he had waited, had hoped
against hope, until his body was as good as dead, and Sarah's too.
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Now God asks for his only son, whom he loved—a son of promise, full
of promise. He that had gladly received the promises was offering up
his only begotten son (Hebrews 11. 17).
There may come seasons of testing for us too. Faith is still
more precious than gold. We need a growing faith, like a mustard-seed.
Many are stumbling at the truth of the resurrection of the body
to-day, but the God of Abraham was accounted by him able not only
to raise a dead one, but able to bring again from the dead one burned
(consumed) by fire. What a contrast to those who " err, not knowing
the Scriptures, nor the power of God " !
With Genesis 22. 8 we link the words in 1 Peter 1. 10-12. Abraham prophesied of the grace that should come to us. The Spirit of
Christ was in him, pointing beforehand to a suffering Christ—a Lamb
by God provided.
H. B.
FROM WEST RIDING. —God's command, recorded in verse 2,

was an entirely new revelation, we thought, to all that preceded it.
His experiences have been one continual warfare against the
mistakes of the flesh, but now God
reveals to him what He wants him
to know about son-ship. WThat does it mean to be sons and
daughters to Him but the giving of ourselves, affections, life,
possessions and service, coupled to the realization of the fact that He
is infinitely higher than us, without which there is no true worship
(Romans 12. 1)? [The conditions on which we may be sons and
daughters to the Lord Almighty are stated in 2 Corinthians 6., which
please note carefully. Those who are in this divine position will be
tested as Abraham was, in the degree that they are able to bear, and
happy will they be if they learn to bow to the will of God. —J. M. ]
If we have given ourselves to Him there will never be any lack
or famine; sacrifices will always be there to give to Him.
If, on our daily course, our mind
Be set to hallow all we find,
New treasures still of countless price,
God will provide for sacrifice.
Verse 5: No natural man, no outsider, can rise to this mountain
height; none can intrude there; it is between the man and God Himself—others are left at the foot of the mount.
ANON.

FROM LONDON, S. E. —The outstanding feature of this portion
is the sublime faith and willingness of Abraham, whilst behind it all
one sees the divine antitype of God the Father giving His own Son.
Attention was drawn to James 1. 13 in connection with God
tempting, or proving, Abraham—an apparent contradiction. What is
the explanation? [The word in James 1. 13 rendered "tempted " is
the same as that rendered " tried " in Hebrews 11. 17. In James it is
used as showing the testing which comes by solicitation to wrong-doing.
This God never does! He never solicits or entices a man to do evil,

166

YOUNG MEN'S CORNER.

but He does try a man by commanding him to do what is right. He
proves us and we can prove Him, by our well-doing, to fulfil His
promises to those whom He tests. Whilst He does not tempt, He,
nevertheless, leads into temptation and we need to pray, "Lead us not
in temptation. " The Lord was led of the Spirit into the wilderness to
be tempted of the devil. There He was solicited to do evil. —J. M. ]
Abraham had reached such a ripe state of experience in faith
that he was able to stand this supreme test. God knew this, otherwise
He would not have tried him thus (1 Corinthians 10. 13).
How God emphasises the wonderful value of the gift in Abraham's eyes, by His use of words in verse 2. Truly He was speaking
out His own heart towards His own beloved One.
Abraham's early rising suggests a ready obedience and willing
heart, and not a sleepless night, as many might say. It was thought
that on this journey he was arriving in the intelligence of his faith
at the conclusion that God was as good as His word. He had said,
" In Isaac shall thy seed be called, " therefore, though Isaac were slain
on the altar, he would be given back to him from the dead. This is
shown by his words in verse 5; see also Hebrews 11. 17-20.
Abraham took the wood and laid it upon Isaac his son. Jesus
went out bearing the cross for Himself. What do the wood, fire, and
knife suggest? Wood will not burn without fire, and fire must have
something to consume, or it goes out. The two together consume the
sacrifice. Does it suggest divine judgment, lit as it were by divine
Holiness ? [Wood, fire and the knife were all necessary to the sacrifice
of Isaac or any other burnt offering. In thinking of the Lord's death
these things may, to a greater or lesser degree, be shadows of such dread
realities as the judgment of God and the Cross of Golgotha. —J. M. ]
Isaac's question was commented on and we wondered how much
he understood. Also, concerning Abraham's prophetic utterance—
"God will provide Himself the Lamb "—how much did Abraham understand? Was he primarily referring to verse 13, and prophetically to
Christ, and does John 8. 56 "come i n " here? One suggested that
Abraham's rejoicing was after his death—is this tenable ? [To us the
words of Abraham contain an oracle. If the men of faith who brought
their sacrifices saw a coming sacrifice by which their sins would be
dealt with adequately, it is no great stretch of imagination to think of
Abraham seeing the coming Lamb of God. Isaiah wrote of the SinBearer, Job spoke of his Redeemer, and I feel happy to think of Abraham being comforted in the day of his distress by the thought of the
Lamb that God would provide. Jehovah-Jireh seems to indicate the
same thing—" In the mount of the Lord it shall be provided. " What
was to be provided there if not the Lamb of God? Abraham, I judge,
saw by faith the day of Messiah while he was on earth. —J. M. ]
It was pointed out that the little word " so " in verse 8 suggests
that they went both of them together in a fuller light than they had done
in verse 6, or at least Isaac did.
Then we noted how God waits, as it were, till the very last
moment, till all had been done except the actual downward stroke of
the knife, and this was not necessary. God accepted Abraham's will'
for the deed and God Himself declares that now " He knows. " How
different at the Cross! Here God spared not His own Son. There
was no one to stay His hand.
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The ram is seen, and substituted for Isaac, and it was pointed out
that this was the first mention of a ram for sacrifice, though no doubt
it was included in Noah's sacrifice. God is so delighted and, we may
say, so honoured by Abraham's faith, that He cannot, as it were,
restrain Himself, and re-affirms the blessing, this time with an oath,
swearing by His own great Name.
Attention was called to the last six words of verse 18: " Because
thou hast obeyed My voice. " This was the crux of the whole matter:
" To obey is better than sacrifice. "
Abraham was asked to offer up a human sacrifice. This was
necessary to typify the offering up of the Son of Man, but how would
Abraham view it? [Everything was right to Abraham, if God commanded it. We, too, sometimes say as we sing: —
" And all is right that seems most wrong
If it be His sweet will. "—J. M. ]
HAROLD J. OWLES.

FROM BARROW-IN-FURNESS. —" By faith Abraham, being tried,
offered up I s a a c . . . Accounting that God is able to raise up, even
from the dead; from whence he did also in a parable receive him back "
(Hebrews 11. 17-19).
Abraham's unquestioning faith shines forth in the passage before
us. We marvel at the steadfastness of the man. When called from
Ur of the Chaldees he went forth not knowing whither he went, but
content to leave his cause in the hand of Him who judgeth righteously.
But this fresh trial is well-nigh overwhelming. The son, for whom he
had looked and waited patiently, was to be taken from him. His not
to reason why! Willingly, though, we think, with many a pang in his
heart, he offered his son. What matter if he lost all ? Should not
God have first claim and should He not receive pleasure and satisfaction ? We note it was a burnt offering which was commanded, and in
this man had no part; it was all for God (though we are not forgetful
that the priests received the skin).
But what strikes the reader of the narrative, most, is the almost
perfect picture that it gives of the Lord Jesus Christ. We can read
it again and again, " and still new beauties we may see. " How true
to life is the picture, as we see father and son leave the men and animals
behind, and ascend to the mountain which God had pointed out!
What was to be exacted there was not for the carnal mind of man,
for the father was about to deal with his son and they must needs be
alone. On that great day on Golgotha's hill a similar scene took place,
but the principals were different. Father and Son were again together—
the Son on the Cross while the Father bruised Him. Oh! who can tell
what passed between those two? Small wonder indeed that a veil
is drawn over the scene. It was not a sight for man to behold, hence
there was darkness from the sixth to the ninth hour.
Behold, then, Abraham and Isaac, as they move on, Isaac
bearing the wood (cf. John 19. 17), while Abraham carries the fire and
the knife, which speaks of judgment and death. Then the type, like
all other types, falls short, and Isaac asks the question which had
undoubtedly been running through his mind since they began their
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journey: " Where is the lamb? " How unlike the blessed Lord Jesus
Christ, who knew ere time began that He was to be the Lamb. Nevertheless, be it said to Isaac's credit that he was obedient even unto death
(Philippians 2. 8); not one word of protest did he utter (Isaish 53. 7).
So they went both of them together, the father to give up his son
(Romans 8. 32), the son to yield up his life (Ephesians 5. 2). They
came to the place (Luke 23. 33), and Abraham built the altar there.
Here again the type fails to portray the fulness that is to be found in
Christ, for He is both the Altar and the Sacrifice, and again, as Abraham
was about to slay his son, his hand is stayed, and a ram caught in the
thicket is needed to complete the type of death. But with the great
Anti-type there was no substitute found for Him (Zechariah 13. 7).
But, His life being taken and justice satisfied, God smells a savour of
rest from the sacrifice of His Son.
Rightly did Abraham call the name of that place Jehovah-Jireh.
The act brought upon Abraham great blessing. The reason for the
blessing is clearly indicated in the words:
" Because thou hast obeyed My voice. "
J. Mc. C
FROM GLASGOW. —The brightness of Abraham's faith is
emphasised in chapter 22. by the lack of faith shown in the chapters
immediately preceeding. The proof of his faith was " more precious
than gold that perisheth, " though it was proved by fire (see 1 Peter
Abraham set out early in the morning. On the third day, when
alone with his father, Isaac enquired, " Where is the lamb for a burnt
offering?", and it would almost seem from his answer that Abraham
had his thoughts centred on the sacrifice of the " Lamb without spot
or blemish. " The faith of Hebrews 11. 19 would suggest this.
Isaac's ready assent to his father's will is explained in verse
19 of chapter 18.
When he called the mountain Jehovah-Jireh " . . . In the
mount of the Lord he shall be seen " (R. V. M. ), it seems as if he were
still looking down the ages to the great Atonement. John 8. 56, seems
to have had its enactment here.
Abraham offered his son on a mountain in the land of Moriah,
and on Mount Moriah David built his altar and Solomon, his temple
(1 Chronicles 21. 18, 2 Chronicles 3. 1).
There Abram offered up his son,
There David's altar stood;
There Jesus Christ our Lord Himself,
Poured out His precious blood.
J.

EARLEY,

Jun.

FROM BRANTFORD. —In considering this portion we were forcibly
reminded of Hebrews 11. 17.
We trace with wonderment Abraham and Isaac wending their
way into the land of Moriah (which means bitterness or fear of the
Lord). Without questioning the severity of the divine command,
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Abraham was resolved to obey the Lord. The leaving behind them of
the two young men and the ass would suggest to us that the things
of time and sense should be left when we come together to worship
God. Next we see Abraham laying the wood on Isaac, his son, typifying
to us, the Lord Jesus bearing His cross. " Where is the lamb for a
burnt offering? " What a question was that! almost enough to
undermine the resolution of Abraham, but his faith triumphed. See
Romans 4. 20, and Hebrews 11. 17.
Perhaps Abraham realised little of the fulness of meaning in
his reply (verse 8), for no sooner had he bound Isaac upon the altar
and stretched out his hand to slay his son, that an angel of the Lord
called unto him out of heaven, and stayed his hand. The real showing
of faith is by works, as James 2. 20 sets forth. We would suggest that
the scripture in James 2. 23 had its fulfilment at this time. God then
renewed his promise to Abraham and said, " By Myself have I sworn. "
The offering up of Isaac showed to Abraham the day of Christ, which
he clearly saw and which made him glad (John 8. 56). Abraham
received Isaac back from the dead, a type which truly pointed to the
resurrection of the Lord Jesus. No doubt that day would be one long
remembered by Isaac. It is remarkable to notice that when God
asked Abraham to take his son, he only said, " Abraham, " once, but
when He spoke to him at the altar, He had to say, " Abraham, Abraham, "—twice.
J. REID, Jun.

J. SEATH, Jun.

THE DEATH OF SARAH AND HER BURIAL.
—GENESIS 23.

1-20.

FROM ATHERTON AND LEIGH. —Sarah died in Kiriath-arba (the

same is Hebron) whilst Abraham was away in Beer-sheba, some 30
miles distant. He came to mourn and to weep for her. Abraham's
words to the children of Heth were a true description of his character—
" I am a stranger and a sojourner with you. " He had no abiding city,
but he dwelt in t e n t s , . . . : for he looked for the city which hath the
foundations, whose builder and maker is God (Hebrews 11. 10).
To the children of Heth he was " a mighty prince " amongst
them. Thus, though a stranger, he maintained a dignity of character
before them. This reminds us of how God has raised us up, from
amongst the sons of men, to be a peculiar people unto Himself. " For
behold your calling, brethren " (1 Corinthians 1. 2 6 ) . . . " above all
peoples that are upon the face of the earth " (Deuteronomy 7. 6 ) . . .
a "Great nation" (Deuteronomy 4. 7 and 8). See also 1 Peter 2.
Let us therefore maintain our pilgrim and separated character and not
betray the dignity so graciously bestowed upon us.
We observed that Abraham would not receive the parcel of
ground for a burying place, "as a gift. " He purchased it. This
principle is fundamental, and stands as a basis for God's separate
people, in regard to gifts from the world. Abraham refused, yet a
lovely trait is to be observed in the way in which he did it. It is understood that the word Machpelah means, " a way in and a way out, "
reminding us that although there is a way into the grave there is also
a way out, which the children of God well know through the power of
the triumphant Victor, our Lord Jesus Christ.
G. A. J. W. C
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FROM PAISLEY. —Sarah's days on earth draw to a close: she,
who in her lifetime had lived by faith, now dies in faith (Hebrews 11. 13).
In 1 Peter 3. 1-6 her manner of life is set forth in an exemplary way,
for such as would be her children.
In verse 2 we read—" Kiriath-arba (the same is Hebron), "
whereas in verse 19 it is stated that Mamre is Hebron. Now we gather
from chapter 13. 18 that Mamre (probably a field of oaks) was a place
in the city, called after the man, Mamre. So we see that Sarah dies
in a place of hallowed memories, for by the oaks of Mamre Abraham
had built an altar unto the Lord; also, there God had appeared and
talked to both of them (18. 1-15).
Abraham is now concerned about a place to bury his dead.
His eye is resting on a cave at the end of the field of Machpelah, near
the oaks, where he was dwelling. So he communes with the people
of the land (the children of Heth; Heth was the grandson of Ham—
Genesis 10. 15) that they might give him a possession of a burying place.
We think of the words of Abraham, " I am a stranger and a sojourner
with you, " and how the children of Heth answered, " Thou art a
mighty prince among us, " and they offer to him the choicest of their
sepulchres. It is evident that Abraham is acquainted with the people,
when he asks them to intreat for him to Ephron the son of Zohar.
The latter eagerly desires him to take the field as well as the cave.
However, the transaction is legally carried out, the cave, the field and
the trees therein are made sure unto Abraham for a possession. We
were reminded of Acts 7. 5. We also read Genesis 25. 7-10; 49. 29-32;
and 50. 13.
Attention was drawn to the fact that Abraham bought a tomb
(which is not recorded in Genesis) of the sons of Hamor in Shechem
(Acts 7. 16). This is the same people of whom Jacob bought the
parcel of ground where he had spread his tent, where also the bones of
Joseph were buried. See Genesis 33. 18-20, and Joshua 24. 32. The
sons of Jacob were buried in Abraham's tomb in Shechem. If the
"fathers " of Acts 7. 15, 16 include Joseph, then the tomb stood in
the parcel of ground, which Jacob bought of the sons of Hamor.
S. S. JARDINE.

FROM LONDON, S. E. —Here we have Abraham as a mourner,
standing up in faith from before his dead, suggesting that he was
looking beyond death and had his eyes on the resurrection. But
the remains must have a safe resting place, and although he could
have demanded a piece of the promised land, yet he asked but for a
parcel of it. For this he insists on paying, for he will not be a debtor
to the outsider even as he would take nothing from the king of Sodom.
He was a stranger and a sojourner. So the bargain was struck, the
price paid—400 shekels of silver, the same number as the years that
his seed were to sojourn in a strange land. In our dealings with the
world we should " take thought for things h o n o u r a b l e . . . . in the
sight of men " (2 Corinthians 8. 21).
The possession was made sure to Abraham in a legal fashion,
in the sight of all. We understand this transaction has never been
violated, at any time. After this Abraham buries Sarah his wife with
whom he had walked so long. Her age is recorded, an unusual occurrence in Scripture. It was pointed out that this is the only instance of
the burial of a woman being recorded with such detail.
HAROLD J. OWLES.
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FROM LIVERPOOL AND BIRKENHEAD. —Abraham's dealings with

the children of Heth are characterised by a strength and dignity
begotten of confidence in the LORD, and are similar in many respects
to his attitude to the king of Sodom. One followed upon a victory
given by God and a blessing by His priest, and the other upon his
great victory of faith through his severest trial.
The incident has more than a topical interest to us, as it shows
some of the principles which should govern our dealing with men.
Abraham is fully assured that his seed should, in due time,
possess the land God had given him and them, and is willing to wait
God's time for its fulfilment. In the meantime he will be no man's
debtor, and insists on paying the full value of the possession, 400
shekels of silver, current money with the merchant.
To have received the cave of Machpelah as a gift would not have
ensured undisputed title in the future, which he so much desired, and
would have put Abraham under an obligation to the people of the
land, and affected his separation.
Through the goodness of God, Abraham is held in high esteem
by the peoples around him, and he is careful not to allow this to deflect
his purpose or affect his honesty.
N. G. ADKINS.
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We reach in chapter 22. the last and greatest of all Abraham's
tests of faith. Abraham must again be cast into the fiery furnace of
trial and the proof of his faith is more precious than gold that perisheth. '
In chapter 21. Ishmael is cast out for ever, and he and his mother are
away in the wilderness, where God deals with them. Abraham has
been greatly grieved over this incident, but the casting out of the
bondwoman and her son is the will of God, and to that Abraham was
at all times an obedient listener.
Now it is not Ishmael but Isaac, Abraham's only begotten son;
the one that God had promised and given to him in his old age. Full
well the Lord knew how dearly Abraham loved the lad, for He spoke
of him as " thine only son, whom thou lovest. " These are always
the greatest trials when we are called upon to give up the objects of
our love. But it was not only a test of love, as to whom he loved the
better, God or Isaac, the Giver or the gift, the test was also one of
faith. Had he heard clearly what God had said concerning Isaac's
future ? Did he believe that Isaac would live to become a married man
and that he would be the father of Abraham's seed ?
Let us learn from Abraham, for we often fail because we are
negligent in the matter of hearing the word of God, and also of not
really believing what He says. It was not so in Abraham's case;
he laid up God's word in his heart that he might not sin against God.
He did not break down through a weak faith or through ignorance of
the word of God, nor yet did he rebelliously oppose the will of God.
His love for God and faith in His word triumphed.
Abraham believed absolutely in the goodness and faithfulness
of God that all would be right, and that what he could not see God
could, and he believed, too, that Isaac must live, not another Isaac,
but the same one as he intended to offer as a burnt offering. " In
Isaac shall thy seed be called " was God's plain word to him and in
that he rested.
How much of quietness and confidence we lose by failing to
listen to God and also by unbelief in what He says! We rush vainly
hither and thither seeking by our own vain efforts to do what we cannot
and failing to do what we can.
The picture of Moriah's height is perfect; not a cloud of doubt
covers Abraham's sky. In obedience he lifts his hand to smite, and
God lifts His to swear, and upon oath says that He will bless His friend.
Jehovah-Jireh, who sees man's need, will provide for it, and " i n the
mount of Jehovah IT shall be provided. " Jehovah-Jireh is bound up
with the place. From this lofty eminence of faith Abraham sees what
God sees—the coming day of Messiah.
Complete triumph follows complete obedience; all enemies will
be conquered, and all nations blessed. With Abraham and Isaac,
father and son descended loaded with blessing to the waiting servants
whom they left at the base of the mountain to await their return
Even so shall God again bring in His Son into this scene to spread
blessing everywhere. The shadows cast from Moriah's mountain are
clear cut and definite.
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Sarah, who had shared with Abraham his joys and sorrows and
who had so consistently walked with him the same path of faith,
reaches the end of her earthly pilgrimage at 127 years, when her son
Isaac was 37. She died in Kiriath-Arba which was known to the
Hebrews as Hebron. There may be some little untold story in " and
Abraham dwelt at Beer-sheba " (Genesis 22. 19), " and Sarah died in
K i r i a t h - A r b a . . . and Abraham came to mourn for Sarah and to
weep for her, " but the evidence is so slight that it would be both
unsafe and unwise to weave into the narrative, even suggestively, what
God had not told us.
This chapter (23. ) is almost entirely taken up with the account
of the buying of the field and the cave of Machpelah from the children
of Heth. The whole land was Abraham's according to the promise
of God, but such ownership was not acknowledged by the Canaanites,
and Abraham so that he might have a right beyond question in the eyes
of men to this burying place, and that it would also be the property of
his heirs, bought the land and cave for a burying place according to
the legal forms of his time. There the dust of his wife and children
might rest in undisturbed repose till Messiah should come to bring them
back again to the activities of life in the days of glory yet to be.
There is one point upon which Paisley has helpfully commented
and that is, the buying of another tomb by Abraham from the sons of
Hamor in Shechem. This is not recorded in Genesis, but we are told
of this by Stephen in Acts 7. This tomb was evidently in the parcel
of ground which Jacob bought from the same people. Jacob also tells
Joseph when he gave him this piece of land that he took it from the
Amorite with his sword and bow. These things, like some other things
in the Scriptures, are somewhat difficult to piece together. It seems
clear, however, that Abraham bought two tombs, one at Shechem and
the other at Hebron.
J. M.
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QUESTION

FROM

EDINBURGH

AND

MUSSELBURGH.

—When

Abraham replied to Isaac, " God will provide Himself the lamb for a
burnt offering, " did he look forward to the sacrifice of Calvary, or was
this remark applicable only to the circumstances in which they found
themselves ?
ANSWER. —It is noticeable that the answer is not quite a direct
answer to the lad's question; he was troubled that they were going to
sacrifice without a lamb, for it is clear from his question that his father
had not told him that he was himself the appointed victim. Abraham
did not say that God would provide for them a lamb to sacrifice, but
" God will provide Himself the lamb for a burnt offering. " There
seems, however, no reason to doubt that Abraham's words had a certain
bearing on their trying circumstances, but it is like so many other
portions—there were deeper depths in the words than applied to their
time. Note it is " a ram " and not " the lamb " which they found
caught in the thicket. One might show the same thing in many
Scriptures. Take one case: " Thou shalt not muzzle the ox when he
treadeth out the corn, " and note what is said in 1 Corinthians 9. as to
this. There are many, many like cases, and I judge that what Abraham
said of the lamb is one of these. —J. M.

QUESTION FROM ATHERTON AND LEIGH. — " I will multiply thy

seed as the stars of the heaven and as the sand upon the sea shore. "
Does this apply to the heavenly and earthly seeds respectively, or
does it refer to the numerical extent of the blessing ?
ANSWER. —To the latter, I judge. —J. M.

QUESTIONS FROM TRINIDAD. —How did Abraham get his know-

ledge as to the mode of offering sacrifics acceptable to God?
ANSWER. —We may ask the same question about Noah and
many otherswe; cannot say how, if God has not revealed it. God did
instruct him either from his ancestors or by direct revelation. It
comes to my mind what God says about teaching the ploughman how to
till the soil and so forth (see Isaiah 28. 23-27), and if God instructs in
these minor things he will not fail to do so in the major. —J. M.

Can we ascertain from the Scriptures the age of Isaac at the time
of this offering? (Genesis 22. ).
ANSWER. —He was over five and less than forty and he is called
a lad, but beyond this I don't know of anything that would indicate
his exact age. —J. M.
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THE OFFERING OF ISAAC—GENESIS 22. 1-19.

FROM HAMILTON, ONT. —In Genesis 22. we have the trial of the
wonderful faith of Abraham. What a test of faith this must have been,
when we think how strong were the ties of love, and also how Abraham's
hopes were centred in Isaac! God had said, " In Isaac shall thy seed
be called " (21. 12). We see from verse 3 that Abraham lost no time in
obeying the voice of Jehovah; he rose up early in the morning. This
would remind us of the words of the Psalmist in Psalm 119. 60. On
the third day we find that Abraham lifts up his eyes and sees the place
afar off. This would remind us of Exodus 3. 18, where God desires
His people Israel to be allowed by Pharaoh to go three days' journey
into the wilderness to sacrifice unto Jehovah. Abraham took the wood
of the burnt offering and laid it on Isaac and took the fire and the
knife in his hand, and they went both of them together. This would
remind us of John 19. 17. We read in verse 8 of Abraham's answer
to Isaac's question in verse 7, " My son, God will provide Himself the
Lamb for the burnt offering. " In Genesis 22. 8 we see the Lamb in
prophecy; in Exodus 12. 3 we see the Lamb in type, and in John 1. 29
we see the Lamb in fulfilment. Abraham's faith was proven by his
works. Abraham feared to disobey the command of God; this should
stir our hearts to fear God more and more. In verse 13 we see that
God provides a substitute in a ram for Isaac, and Abraham called the
name of the place " Jehovah-Jireh "—Jehovah will provide. Abraham is now called "the friend of God. " Here Jehovah confirmed His
promise that in blessing He would bless Abraham and in multiplying
He would multiply his seed as the stars of heaven, and as the sand
which is upon the sea shore, and his seed would possess the gate of
his enemies. It is evident that blessing can only come through
obedience to the word of God.
W. B., A. T.
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THE BRIDE OF ISAAC—GENESIS 24. 1-67.
FROM TRINIDAD, COLO., U. S. A. —This chapter begins by saying

that God had blessed Abraham in ALL things. How true are the words,
" no good thing will Jehovah withhold from them that walk uprightly "!
Hence Abraham knew what Isaac would need to do to know the
favour of Jehovah as he himself had known it, and therefore he seeks
for his son a wife, but not of the daughters of the Canaanites.
Abraham takes oath of his servant that he will go to Mesopotamia for the bride, evidently God's choice as to where she was to
come from.
Abraham came out in obedience to God. Isaac was out in
separation to God, and now Rebekah must come out too, to serve God.
So to-day there must be the coming out and away from all that is
contrary to the will of the Lord.
We notice that Isaac is not permitted to go along with the
servant. Perhaps, like Lot, he would have desired to stay " in the
place, " so Abraham, foreseeing this, sent the servant instead. Whether
this is so or not, we do know that Rebekah was to come to him and
dwell in the separate place.
God's hand is seen in how she is known as the one who was to
be that bride.
Perhaps this servant knew something too of the truth of separation himself, and he desires to return home as soon as possible. We
may have to go, as no doubt many of us do, into the world in duty,
but it is well, when we leave it, to get back as soon as we can to
the place of communion with God, which we cannot have among the
ungodly. He thus makes haste to go back to Abraham and Isaac, and
Rebekah follows, having consented to go, leaving kindred and country
behind to fulfil the purpose of the call. Worthy woman! she learned
to fear, serve and worship the God of Abraham, and of Isaac,
and no doubt was a true help-meet to favoured Isaac, as she lived and
walked under the blessing of Jehovah.
What is set forth spiritually in all this was not dealt with, but
we do know that the Bride of Christ the Son will yet be presented
to Him, having " neither spot nor wrinkle nor any such thing, " indeed
fair to look upon, and, having been blood-bought, she will be dear to
Him who comes (as Isaac did) to meet His own in the air to be for ever
with Himself.
W. W. Cox.
FROM LONDON, S. E. —Abraham is now well advanced in faith

and knowledge of God's ways. Separation from the world is to him a
firmly established tenet, and by the oath he is careful to see that it is
•continued. He is sure of God's will, and although he makes the provision of verse 8, he is convinced that Isaac's bride is to be called out
from his kindred; Isaac must not go for her.
A trustworthy servant is sent. Here, indeed, we have an example
worthy of imitation. His master's will is his delight, and he is diligent
to carry it out, even though it means great self-denial. To obtain
honour for his master is his ambition, and his own will is entirely in
subjection. He asks for God's leading in a very practical way. We
may similarly be led of God by definite circumstances. May we also
serve our Master, the Lord, that the trust which He delivers to us may
be carried out as faithfully as Abraham's servant did his.
Rebekah is yet another character to be admired. The servant
being led by God in his choice, Laban and Bethuel admit that " the
thing proceedeth from the Lord; " note the remarkable blessing
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they give her (verse 60). Rebekah responds to the call of God, as
Abraham did, so she is worthy to become the mother of a chosen people.
After she had consented, the servant brings gifts, an indication of his
master's wealth. After we have responded to God's call to salvation,
we proceed to learn of Christ's glories, an indication of His wealth in
the heavenlies. Let us also trust, as did Rebekah, and so be brought
safely to our future home; His Spirit is our guide.
A pleasant sidelight is given of Isaac, in verse 63, where we have
the secret of his patience. Verse 67 is a happy conclusion: what bliss
shall be ours if we continue in faith!
H. J. MILLAR.
FROM ILFORD. —Abraham was 137 years old when he sent his
faithful servant to the land of his kindred.
Why should Abraham wish Isaac to take a wife from his kindred,
who were idolators ? [Surely this chapter makes it clear that Abraham's
kindred were not idolators, or Abraham's servant would not have spoken
so freely of Jehovah, nor would Laban have done so either. —A. T. D. ]
Surely because he knew that the Canaanites were a doomed people.
We may also read it as a type of our responsibility to-day—to marry
only in the Lord.
The manner of taking the oath here recorded was evidently the
eastern custom. The servant, possibly Dammesek Eliezer (chapter 15. ),
is a beautiful example of a godly man of prayer, worthy of his good
master. Note that the servant's whole message was concerning " my
master " and " his son. "
In this scene we suggest that Isaac is a type of the Lord Jesus
Christ in the Father's home, having all things delivered unto Him of
His Father; the servant is typical of the Holy Spirit who works both
among God's people and in the world; and the jewels given by the
servant (verses 22 and 53) typify the fruit of the Spirit (Galatians 5. 22).
[Were the jewels not rather tokens which declared that she was the
betrothed wife of Isaac? Note verse 5 1 : " Behold, Rebekah is before
thee, take her, and go, and let her be thy master's son's wife, as the
Lord hath spoken. " They were gifts given her from Isaac through his
servant at the time of her betrothal to him who was her future husband.
We, too, have had many gifts, many dowries, bestowed upon us by
Him who shall be our Husband. Think well of His gifts!—J. M. ]
Laban, who was in command of Bethuel's house (the latter being
very old), made all the arrangements concerning his sister, probably
very graciously, having seen the jewels and gold. When Isaac met his
bride he was in the field, meditating, most likely upon the death of
his mother. [How can we possibly affirm this?—A. T. D. ]
F. W. J.
FROM BARROW-IN-FURNESS. —The narrative of Genesis 24. is
remarkable for its simplicity, and wealth of detail, especially when we
apply those details to the Lord Jesus Christ. It is not very difficult
to observe the general teaching of the passage, for in it we see the
Father (God) sending His Servant (the Holy Spirit) to seek a bride
(believers of the present dispensation) for His Son (the Lord Jesus
Christ). It is very interesting to notice that the servant is unnamed,
although we have no doubt as to his identity (Genesis 15. 2). He is
sent from the presence of Abraham, laden with the good things of his
master, with which to draw the one whom the LORD had chosen for
his master's son. How like the Holy Spirit! (See John 16. 8 to 15 and
John 6. 44).
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Having learned the general outline of the incident, we find it
interesting to fill in the detail. We can learn much that would be
profitable for our imitation. The outstanding feature in connexion with
the servant is his unwavering dependence upon God. This reflects
favourably upon his training in the household of Abraham. Without
doubt he has viewed his master from day to day and has marked that
walk of faith which is so well spoken of in the Holy Scriptures, and,
as the Hebrews of a later day were exhorted, he is here seen imitating
the faith of Abraham. The childlike simplicity of the man is remarkable. His words are very simple as he speaks to the God of his master,
and yet as we read them we feel they are full of power. They are the
words of a man who has spoken to God before, and who has known
the blessedness of having been answered. Notice the quiet assurance
with which he speaks, as though he knew full well that a speedy answer
would be given him. He was not disappointed. His thought was not
for himself; the burden of his prayer lies in the words, " Let the same
be she that Thou hast appointed for Thy servant Isaac; and thereby
shall I know that Thou hast shewed kindness unto my master. ""
Throughout the passage he ever speaks of " My master " or " My
master's son. " How burdened the man is with his message! How
anxious he is that the task of his master should be faithfully accomplished ! He even refuses food until he has stated his errand. When
we have a message from our Master are we as dependent upon God
for the reception of that message as he was ? What is the burden of
our message to others ? Are we fully taken up with " My Master " and
" My Master's Son " ? Oh how well this servant speaks of them! How
he pictures his master's wealth and glory, and how full of meaning are
those simple words, "And unto him hath he given all that he hath "!
And as Rebekah listens to the narrative of this wise man, her heart
goes out to Isaac in the far-off land. To such did the Apostle write:
" Whom not having seen ye love; on whom, though now ye see Him
not, yet believing ye rejoice greatly with joy unspeakable and full of
glory" (1 Peter 1. 8).
" He that is wise winneth souls, " and such a scripture could be
well applied to this man. Can it be applied to us ? How much wisdom
do we use in delivering our message ? Do we try to win souls, or do
we try to compel them ? Could we but speak with power of the glory
and beauties of the Saviour, then men and women would be drawn to
Him, like those of whom it is written, " T h e y . . . so spake that a great
multitude both of Jews and of Greeks believed " (Acts 14. 1).
How good it is to notice that when the servant heard that his
message had had the desired effect, " he bowed himself down to the
earth unto the Lord! Then he brought forth his presents; jewels of
silver—suggestive of redemption; jewels of gold—glory; raiment—
righteousness; and gave them to Rebekah, while to the others he gave
precious things.
His mission so far successful, the servant now desires to return
to his master, and it is here we find the hinderers. " Let the damsel
abide with us a few days, at the least ten. " Ten is an indefinite number
and had the man hearkened unto them he would have been hindered
indefinitely. But when the damsel is called her decision is clear and
final: " I will go. " And then, for her, the wilderness journey began,,
guided by the one who had been instrumental in winning her. But
the wilderness loses its dreariness when the thoughts are fixed on the
goal, and we are sure that Rebekah's mind was constantly fixed on
Isaac. And when he comes out into the fields she speaks first, " What
man is this that walketh in the field to meet us ?" Her soul must have
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thrilled with joy at seeing the one whom her soul loved. She became
his wife—he loved her. Our eyes look onward. We, like Rebekah, are
on a wilderness journey. Soon, very soon, we shall see our Lord as
He comes into the air to meet us; our joy will be great as He presents
us to Himself a glorious church, without spot or wrinkle or any such
thing. But
" How shall I meet those eyes?" Let us, in the
light of His coming, be found well-pleasing unto Him.
J. McC
FROM MUSSELBURGH AND EDINBURGH. —Genesis 24: This chap-

ter tells of Abraham's servant being sent to look for a wife for Isaac.
This was most important, as Isaac was of the royal line through whom
the promised seed must come. Abraham makes Eliezer swear not to
take a wife of the daughters of the Canaanites, but to go to his kindred
and his father's house.
Would this suggest that his kindred were the people of God?
If so, would this support the teaching that only some of the saints of
this dispensation form the bride, and that it is confined to obedient
ones (see Revelation 19. 8) ? [You can understand the meaning of the
words of Abraham about the daughters of the Canaanites by what Rebekah herself said at a later time about the daughters of Heth (see
Genesis 27. 46). Trying as it was to live among these people, worse
by far was it to be related to them. Think, too, of Dinah's sad fall
when she went out to see the daughters of the land (Genesis 34. ).
Abraham's kindred were Godfearing people, even though they were
not in the main channel of the purposes of God, and from such a stock
it was God's will that Isaac's bride should come. All who are in the
Body of Christ shall be in the Bride. Read carefully Ephesians 5.
22-33. —J. M. ] If the woman would not return with Eliezer then he
was free from his oath. What a beautiful type of the Holy Spirit!
Eliezer takes ten camels and much goods and sets out for Mesopotamia. When he reached the city of Nahor he made the camels kneel
down. There he prayed to the LORD, asking for guidance in his undertaking, and asking for certain signs. In verse 15 we read, "And it
came to pass before he was done speaking Rebekah came out. " The
words " before he was done speaking " tell very plainly that God loves
to answer prayer. While we think, God acts; and while we yet speak,
He answers.
Rebekah was a virgin, and here we have a beautiful type of the
Church the bride which will be presented faultless before Him. As she
answers to the signs Eliezer asked for, he gives her presents, asks if there
is room to lodge in her father's house, and is welcomed there. Laban,
her brother, comes out and invites the stranger in.
Eliezer worshipped the LORD, expressing gratitude that he has
been led in the right way, and it is noticeable that he refuses to eat
till his errand is accomplished.
Eliezer then tells all that has happened from the time that
Abraham first spoke until the present moment. When he had finished
Laban and Bethuel say, " The thing proceedeth from the LORD, " and
when Eliezer heard these words he bowed himself down to the earth.
Here again we have the lesson of giving thanks shown forth. He then
gave gifts to Rebekah and to her mother's household. When he next
says, "The LORD hath prospered my way, hinder me not, " they reply,
"We will enquire of the damsel. " When asked, " Wilt thou go with
this man?" she answered, " I will go. " And Rebekah and her damsels
arose and followed Eliezer.
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When they approached the land of the south, Isaac was out
meditating in the field, no doubt looking for his bride. Even so the
Lord is patiently waiting for His bride, that is, the Church. Isaac met
his bride—the Lord Himself shall come. When Rebekah asks, " Who
is the man?" Eliezer answers, " It is my master, " and she took the veil
and covered herself. And Isaac took her into his mother's tent and
was comforted after his mother's death.
T. H., sen., and M. H.
FROM LIVERPOOL AND BIRKENHEAD. —Ishmael had married an

Egyptian, and all the promises of God concerning Isaac and his seed
did not make Abraham careless about the matter of a wife for his son.
Just after his offering on Mount Moriah, Abraham had heard
that children and grandchildren had been born to his brother Nahor
in Mesopotamia, and remembering his own wife, and the separation he
had maintained from the people of the land of Canaan, he carefully
plans and does all in his power to ensure that Isaac shall have the wife
most suited to him, in order that the promises of God may be freely
worked out through them.
The servant he entrusts with this mission must have been a man
of fine character. We are not told his name here, but if we identify
him as Eliezer the Damascene, he was the one who had been Abraham's
heir, and who, by the birth of Isaac, had lost the inheritance. Not
only was he a faithful servant to his master, but he was also in true
fellowship with God in this matter. His prayer which he prayed in
his heart, by the fountain of water, may be likened to prayer in the
Holy Spirit (Jude 20). His test was such that not only did it give
conclusive proof that the Lord had prospered him thus far but it
revealed a woman of beautiful character, one who willingly offered to
do menial work for a stranger in need.
The heart of Rebekah is completely won by the testimony of
the servant, and she is willing to leave her home and kindred and
accompany him to a far-off land, for the one upon whom she had set
her heart.
One cannot fail to see, in this human incident, a picture (though
imperfect) of the divine counsels and action of the Godhead concerning
the mystery of the Church, the Bride. In particular, the story carries
our minds to the words of the Lord Jesus in John 16., concerning the
sending forth of the Holy Spirit which proceedeth from the Father,
and His testimony to the Son, that from among men may be won, for
the Son, the Church which He loved and for which He died.
Another view was, that the work of Abraham's servant was
illustrative of servants of God sent forth to labour in the gospel of God.
The Apostle Paul, for example, like Abraham's servant, was consumed
in a work for his Master, even as he reminded the Corinthians among
whom he had laboured for Christ, " I espoused you to one husband that
I might present you as a pure virgin to Christ " (2 Corinthians 11. 2).
T. H., N. G. A.
FROM DERBY. —This chapter deals with the procuring of a bride
for Isaac, and in a beautiful manner tells in type of Christ and the
Church, which is His Body.
Firstly, we see in Abraham's words to the servant (possibly
Eliezer) a picture of God's love and mercy extended to Gentile sinners
in opening up the way of Salvation, for the servant is bidden to go to
Laban the Syrian's household—an outside place for the bride of Isaac.
[In viewing from whence the bride of Isaac was brought we must bear
in mind that what is quite right for men to do at one time becomes
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quite wrong at another. At one time men married their sisters, and
we think of the words of the Song of Songs—" My sister, my bride. "
Abraham's wife was his half-sister. In days when there was no necessity
to do this it became an abomination, and the soul that did so was to
be cut off from his people (see Leviticus 18. and note verse 29). We
have Abraham and Isaac in the land; whence is Isaac to get a wife ?
The will of God is, not from the Canaanites, but from Abraham's kinsfolk. It is a matter of necessity, and the laws which guide in later
times, when the Israelites have multiplied and wives can easily be got
within the compass of that holy nation, would not have been fitting
or applicable in Isaac's time; this is very evident. —J. M. ]
The work of the Holy Spirit is aptly portrayed in Eliezer as he
diligently seeks an entrance into the heart of the one he longs to win
for the master. The servant, we noticed would take no food until he
told his message and performed his mission; so ought we, in connexion
with the precious gospel of our Lord Jesus Christ, to exhibit the same
untiring zeal and unselfish devotion in the cause of our God. When
we have delivered our message then are we clear, as was Eliezer (verse 8),
from responsibility. The sinner's individual responsibility as regards
the acceptance of Christ as Saviour is typified in Rebekah's prompt
answer—" I will go. "
How well the servant pictured his master in his greatness and
wealth, and how much he told of the beauty of his person, showing the
jewels and ornaments as a sweet foretaste of what lay beyond in his
own presence is seen in the definite response of Rebekah to his question.
We have much, too, to tell the sinner of our Blessed Lord Jesus and all
His excellent greatness. God's love and care for His own on the desert
journey to the Glory is depicted in the band of servants to guard, and
the camels with their provisions to sustain, the bride who travels to
meet her beloved Lord and Master. Then, when Rebekah and Isaac
meet, our minds are just taken to that coming scene when Christ and
His bride, the Church which is His Body, are joined in an indissoluble
unity for all Eternity.
WM. M.
FROM CARDIFF. —Abraham's life of faith draws towards an end;
he had seen very precious promises fulfilled to him, and these only
strengthened him to draw further upon God's exhaustless store. So
he commissions his faithful servant to find a bride for Isaac, of his
own (Abraham's) kindred, characteristically sealing his command with
an oath.
Abraham well knew the curse on Canaan (Genesis 24. ), and also
the licentiousness of his descendants. Abraham has learnt the lesson
of separation, too, with its consequent blessing and communion. The
importance of the journey, and the wealth of his master, are vividly
portrayed in the ten camels and the goodly things of his master. How
full of love for his master the servant is, how worthily he can speak of
him ! He was not slothful, but diligent in spirit. He speaks in prayer to
the God of his master, and before he has finished speaking his petition is
granted. " Before they call I will answer. " " No good thing will He
withhold from them that walk uprightly. " Rebekah fulfils the requirements of the servant, so he bestows upon her some of the riches of the
master, and she runs to her mother's house—the women living separately
from the men. [Do not verses 28-32 and 50 suggest that the mother's
house was also the father's house ? The damsel acted naturally in telling
the female section of the house first. —JAS. M. ] Either Bethuel is dead
[see verse 50. — J A S . M. ] or the son Laban takes a very active part in the
arrangements. The servant forbears eating until he has told his mes-
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sage. He is intent on displaying the wealth of Isaac the " heir of all
things. " Rebekah hears, and by faith in the servant's word she
visualises Isaac's person, and demurring not, she says, " I will go. "
Ahead lies the desert journey, but she is sustained by thoughts of the
wonderful person she has heard of, and the wonderful person that is
with her. The end is near, and Isaac himself comes to meet them.
" The servant told Isaac all the things that he had done. "
Rebekah typifies the sinner accepting Christ, owning Him as
Lord, and throughout the pathway to glory, being comforted and sustained with the word of God ministered through the Holy Spirit.
Christ is the Heir—" The Father loveth the Son, and hath given
all things into His hand. " " Christ loved the Church, and gave Himself up for it. " (Ephesians 5. 25).
M. AUSTIN JONES.

FROM STOKE-ON-TRENT. —The first lesson we would learn from
this portion is that of being equally yoked. Abraham makes his
servant swear solemly that he will obey the injunction, and even in
the event of the mission proving a failure he must not bring Abraham's
son thither again. Truly his wife was to be of his own kindred. In
Rebekah we see clearly the truth of " separation. " All had to be forsaken: she had to cut herself off entirely and without reserve, even
from those both near and dear to her.
It was suggested that Eliezer, as the perfect servant, signified
the Holy Spirit, whose work it is to seek the Bride for the Lamb, but
we were reminded that though this was so, it was the Son who " won "
the Bride. Are we not in somewhat the same position as Rebekah,
who, though she had not seen Isaac and was tempted to tarry, said
" I will go! " ?
In closing, we would seek help on the following questions: —
In verse 60, we find, "And let thy seed possess the gate of those
which hate them. " Is the " seed " the Lord, seeing that " possess the
gate " speaks of power? [This verse should be contrasted with Genesis
22. 17: "And thy seed shall possess the gate of His enemies. " This
leaves us in no doubt as to who is referred to. The Lord's oath speaks
of the coming Christ. But Laban and his mother thought of the sons
of Rebekah, " Let thy seed possess the gate of those that hate them. "
They spoke of seeds as of many, but God spoke of " thy seed, which
is Christ. "—J. M. ]
We see that the servant, the Holy Spirit, returns with the Bride.
What does this signify? [I presume our friends mean, " We see the
servant, Eliezer, returns with Isaac's bride. What does this signify?"
for in the question they have told us what is signified in the type.
The antitype cannot signify anything; it is itself the end of the road.
When the Spirit's work is complete in regard to the Church, the
Body, then the Lord shall leave His heavenly home and descend to the
air to meet, and to present to Himself, the Church. —J. M. ]
And, lastly, can we be definite on the personality of the Bride ?
[All I can say on the identity of the Bride is this, that a Bride must
be complete on the day of her presentation to her Bridegroom, and
when the Church is complete, as complete as Eve was when Adam
received her in the Garden of Eden, the Lord will present her to Himself. No additions can or will be made to her afterwards, no groups
of saints or saints severally will be incorporated in her afterwards. If
we can define those who are in the Church, the Body, then, I judge,
we define those who really form the Bride. —J. M. ]
A. G. SPROSON.
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FROM WEST RIDING. —The beauties of this chapter are three-

fold: (1) As an allegory in which Abraham (the Father) sends forth
the servant (the Holy Spirit) to seek a bride (the Church, the body)
for his son (Christ)—(Ephesians 5. 23-27; Revelation 19. 7-9); (2) as
an illustration of the path of obedience of the child of God to-day;
(3) as a literal narrative of an incident in the life of Abraham, the
friend of God.
The doctrine of separation as regards marriage, so very difficult
for many of God's children to lay hold of, is simply yet irrefutably set
forth in this picturesque Bible story, redolent of all the charm of the
ancient East. It is absolutely essential that disciples of the Lord should
choose help-meets from " His kindred " (2 Corinthians 6. 14-16), those
who are not only in their right position but in their right condition;
whose hearts He has in meekness trained, to take His yoke and learn
of Him. The works of the unequal yoke He breaks up and destroys
(2 Chronicles 15. 2; 16. 3 and 9; 20. 35-37).
Viewing the story in the dispensational aspect we have another
beautiful allegory of the present, showing God's grace being wrought
through the Holy Spirit, in saving and gathering out a people unto His
name; and of the future, in foreshadowing the rapture or the meeting
in the air of the Lamb with His bride, His church, and the manifestation,
•or the presenting of the church, married to the Lamb, before the Father's
throne in spotless righteousness.
Rebekah hears and believes and runs and tells her mother's
house. Then she goes out, in faith, to untold happiness, glory, and
riches.
Considering the chapter in the light of Biblical history (3) we
noted several features worthy of comment. We don't know how much
Eliezer had set his heart upon his possible inheritance (15. 2), but he
certainly bears no ill-will to the new heir; otherwise he would not have
been honoured with this vitally important quest. The servant does
not suggest the obtaining of a bride from amongst the Canaanites, but
he seems to enter into Abraham's mind about the matter (verse 5).
The fact that Rebekah acts according to his prayer shews that
God was working in both of them. Here is not only hospitality, but a
cheerful giver unmistakeably manifested in the words so oft recurring,
" hasted, " and " ran. " This is noted by Abraham's servant.
Rebekah's subjection is seen in the veiling of her countenance.
R. R.
FROM ARMAGH. —Abraham, now well-stricken in years, is anxious

lest Isaac should take a wife of the daughters of Canaan. Probably
the servant mentioned here was Eliezer of Damascus. Him Abraham
makes swear that he will endeavour to procure for Isaac a bride
from his own (Abraham's) kindred. We can learn from this what God
still wants from, and expects of, the believer. In this close association
of man and wife it is not a matter of worldly policy, nor of riches, honour
or natural accomplishments, but of what the divine requirements are.
Abraham was emphatic on the point that Isaac's wife was to be one
of his own people. But, on no account, was Isaac to go back to the
land out of which his father had been called. How lovely it is to see
that the servant acknowledged God in this matter. Some would
perhaps think this unnecessary, but please read Proverbs 3. 5, 6. Let
us notice how Rebekah, at the request of the servant, hastily let down
her pitcher and gave drink to the man and his camels. She was rewarded for her work. We learn from this how we should act in answer
to the voice of the Holy Spirit. We should obey Him hastily, knowing
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that our work shall be rewarded, and not only for this but for our love
to Him, the Bridegroom, whose voice we soon shall hear, whose form
we soon shall see. Isaac was well employed when he met Rebekah
(verses 62 and 63). " He went out to meditate " in the field at eventide _
He took advantage of a silent hour and a solitary place for meditation..
Let us in like manner use up the hours when alone and perhaps lonely;
and as someone has said, "We shall find that we are never less alone
than when alone. "
.
T. C
FROM BRANTFORD. —We notice in passing that Isaac did not
have the same privilege as the young man of to-day has, that of choosing
his own wife. [Yes, I fear there are too many wives that are wives of
man's own choice. Such were the wives of the antediluvians: " They
took them wives of all that they choose. " Let young men and women
leave the choice of their wives and husbands to God, and then it shall
be well. Let them take Him into their confidence and then it shall be
" in the Lord, " for it may not be " i n the Lord " even though both
parties are in the Fellowship. Note the beautiful words of verse 24:
" Let the same be she that Thou hast appointed for Thy servant Isaac. "
The choice was God's, not Abraham's or Eliezer's or Isaac's. —J. M. ]
In verse 4 we find the servant being sent into the land of his
master's nativity to find a bride for Isaac; this signifies the work of
the Holy Spirit being sent into the world in which the Lord Jesus
Himself sojourned. Through His convicting power He is preparing a
bride for " Our Isaac. " The servant does not seem to have an abundance of faith (see verse 5).
He takes with him ten camels. The use of number 10 in scripture
suggested to us " Confederacy "; e. g., the ten Commandments, and the
ten changes of raiment, which Naaman took to the king of Israel.
[Where is there any confederacy in the ten Commandments or in ten
changes of raiment ? Confederacy in my Dictionary is described as " a
mutual contract or league, " or " men bound by league. "—J. M. ]
He then commits his mission to Jehovah, seeking good speed.
His faith was rewarded immediately. What a lesson for each of us!
When, in the land of his master's nativity, Rebekah comes out to the
well to draw water, he puts her to the test, and she proves to be the
chosen damsel. She then receives a blessing, and in haste runs to
inform her friends. Like the newly-born-again soul, overflowing with
joy, she is desirous that they also should know the glad tidings.
Still bearing in mind that the servant portrays the Holy Spirit,,
we follow him into the house of Bethuel. This reminds us of the word
in John 14. 23, " If a man love Me he will keep My word, and My
Father will love him and We will come unto him and make Our abode
with him. " The Father and the Son do so, in the person of the Spirit
—Blessed Trinity!
He will not eat until he has fulfilled his mission.
Laban and Bethuel perceive that Jehovah is in the thing, and,
giving their consent, they enter into the enjoyment of Rebekah's
blessing. Rebekah also agrees and prepares to meet the bridegroom..
Her friends, however, wanted her to stay a few days. This reminds
us of the majority to-day, who put off their soul's salvation for the
sake of earthly relations. It is of more than passing note that she
followed the man. "As many as are led by the Spirit of God, these
are sons of God " (Romans 8. 14).
We find Isaac coming out to meet the Bride, which spoke to us
of the coming again of the Lord Jesus. At the end of the pilgrimage
the bride alighted from the camel's back and covered herself with a
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veil; this speaks of Rebekah's subjection. We do not read of a
wedding supper, but we believe there was one, because it typifies Christ
and the Church and we read of the marriage supper to which the
blessed are invited.

A. M. REID, S. K. SEATH.

FROM ATHERTON AND LEIGH. —This portion brings us to the

concluding years of Abraham's life—a life of faith in which " the Lord
had blessed Abraham in all things. "
His concern now is to get a bride for his son Isaac. He views
this matter with the gravity it calls for, his words to Eliezer, the elder
of his house, concerning this matter being both plain and decisive.
" Thou shalt not take a wife for my son of the daughters of the Canaani t e s . . . but thou shalt go into my country, and to my kindred, and
take a wife for my son Isaac. " We saw how that in later years Rebekah
and Isaac exercised a similar care over the choice of Jacob's bride—
that it should not be of the daughters of Heth (chapter 27. 46). In
our discussion brief reference was made to matrimonial relationship
to-day, 1 Corinthians 7. 39 and 2 Corinthians 6. 14-18 being quoted.
The thought was expressed that the guidance of God, together with
parental guidance, were features in the choice of Isaac's bride, and
such might form a basis for our instruction to-day.
We were united in our thoughts that the main teaching of this
passage was typical of God the Father, taking a bride for His Son the
Lord Jesus Christ, from amongst the sons of men, and the work of
Abraham's faithful servant was a type of the work of the Holy Spirit
of God. Eliezer had a wonderful mission, and in all his service in his
master's house we feel that there was nothing he was called upon to
do so high as the fetching of Isaac's bride.
From verses 10 to 14, we see how that Eliezer calls for the guidance of God in the matter, who signified his approval by making known
to Eliezer, very clearly, Isaac's wife to be, for he could say, " The LORD
hath led me in the way to the house of my master's brethren. "
We had a little discussion on verse 22, the question being asked
as to the meaning of the golden ring of half-shekel weight. Reference
was first made to Exodus 30. 15, where the half-shekel is referred to
as the portion which the people had to bring for an offering unto the
Lord for the atonement of the soul. Whilst we have the half-shekel
referred to in both portions, it is the weight in gold in this case, and as
it is silver which speaks of redemption, we could not see that the golden
ring of half-shekel weight spoke to us of redemption—the purchase
price. [There is evidently some association between Eliezer's act in
putting this golden nose jewel, this ring, upon the nose of Rebekah, and
what took place at Sinai (see Ezekiel 16. 1-14). It was, I would judge
a ring which betokened betrothal (read Genesis 24. 47-52). —J. M. ]
Rebekah returns home from the watering of the cattle, adorned
with the golden ring and bracelets which Eliezer had given to her.
Her brother Laban, upon seeing them, and hearing the words which
she spake, came out and said, " Come in, thou blessed of the Lord, "
an expression which reveals to us a trait of godliness in the character
of Laban.
It is both lovely and instructive to note how that Eliezer will
not partake of meat until he has made known his errand. His love
for, and his faithfulness to, his master, together with the importance
of his message, caused him thus to do. This should be an incentive
to us, in whom the Holy Spirit of God so graciously dwells—He deigns
to use us as the heralding of a message which will win souls for our
Lord Jesus Christ, and result in the gathering of a bride for Him from
amongst the children of men.
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Eliezer reveals the God-given wealth of his master Abraham, and
how that all that he had he had given to his son Isaac. How well he
speaks of his master and his master's son. Oh, the riches that belong
to him! We are caused to remember the words of Psalm 45., 1 Peter
: 2. 9, and the Song of Songs 5. 10.
In verse 53, we see gifts of jewels of silver, and jewels of gold
given to Rebekah, a glimpse of the wealth which belongs to Isaac, and
a foretaste of the riches which would be hers in him. How beautifully
this portrays the happy portion of the believers, who are heirs of God
and joint heirs with the Lord Jesus Christ. Oh! the joy which we have
in Him now, a sweet foretaste of that eternal joy and bliss which shall
be our portion, when we dwell with Him in the presence of God, at
whose right hand there are pleasures for evermore.
As we read how Rebekah leaves her kindred and home to be
united to Isaac, and how he comes from the way of Beer-lahai-roi, we
are caused to think of the time when " our Isaac " shall leave the
throne above and come into the air to meet His blood-bought bride.
Happy day indeed!—a time for which all his loyal-hearted ones
eagerly wait.
J. S., S. H., W. C
FROM CROSSFORD. —The happy condition in which Abraham is
found in Genesis 24. 1 was the result of his obedience, and his godly
fear. The Lord had blessed him in all things. In chapter 22. 16-18
he received the promise of God—" In blessing I will bless t h e e . . . .
because thou hast obeyed My voice. " Compare Deuteronomy 28. and
Psalm 128.
Naturally Abraham thought of Isaac, for in Isaac his seed was
to be called. The tidings of Rebekah's birth had reached Abraham
shortly after his remarkable experience at Moriah, but whether he and
Isaac had any further knowledge of her, or whether it was just as God
directed that the servant was sent to Mesopotamia, we cannot tell.
We would suppose, however, that great as the distance was between
them, occasionally some news may have been carried to Abraham with
respect to Nahor's household, and they in turn in some way had learned
a little about Abraham's God (verses 31, 50, 51).
In the obtaining of his bride Isaac contrasts with his son Jacob,
for we know that while he happily remained with his father, Jacob's
portion was to journey himself alone, with but a staff in his hand, and
not unlike the One who afterwards wandered as a homeless stranger,
in the world His hands had made.
Unto Isaac Abraham had given all that he had. He was exalted,
while another was sent to find, and to bring a bride to see and to share
his glory and wealth. We associate, with this, thoughts of the exalted
Lord, Pentecost, and the days which have followed, wherein the marvellous grace of the Spirit of God is manifested—.
A gracious willing Guest
Where He can find one humble heart
Wherein to rest.
It is a true representation of the work of the Holy Spirit, which Abraham's servant affords us. Having found Rebekah he displayed the
" goodly things of his master " which were " in his hand. "
"All things whatsoever the Father hath are mine. " " He shall
take of Mine, and shall declare it unto you " (John 16. 14, 15, etc. ).
There were men who served under Eliezer too, who are mentioned
in verses 32 and 59, and together with the camels the whole train bore
-eloquent testimony to their master.
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That the God of all grace has stooped to use " men " to-day
ought to stir our souls. Reading John 15. 26, 27, and kindred portions,
we can quite see the value of " He shall bear witness of Me, " but when
alongside we read—" and ye also bear witness, " we marvel at such
recognition. In witness-bearing for Christ we should endeavour amongst
other things to keep before men His Person. When we are better
acquainted with His beauties, we can describe Him more worthily.
See how Paul valued " the excellency of the knowledge of Christ Jesus. "
" Learn of Me. " " The unsearchable riches of Christ " must be in our
preaching.
The gifts which Rebekah received at the well appear to illustrate
eternal life (the ring), and hands consecrated to service (the bracelets),,
and in the eagerness displayed in carrying the news to others, we are
aptly reminded of the woman in John 4.
Of course the servant's task did not end there. Rebekah must
be tried as to her faith and love toward Isaac; she has heard of him,,
but has not seen him, has received his gifts, but has not known him.
How many born-again-ones have halted and failed here?
" Wilt thou go with this man?" was the question which none
but Rebekah could answer. It was a test of loyalty and devotion.
Probably a separation for all time from home and friends was involved.
Paul left all behind as refuse—to gain Christ and be found in Him
(Philippians 3. 8). Peter said of himself and of others, " Lo, we have
left all, and followed Thee " (Matthew 19. 27, 28). The Lord Himself
has declared, " He that loveth father and mother more than Me is not
worthy of Me " (Matthew 10. 37).
Well did Rebekah respond, and she said " I will go. " Something
like five hundred miles was the distance that lay between her and
Isaac. There were dark nights as well as bright days, but her courage
was well rewarded, for at the end of the journey the darkness was all
forgotten. Isaac came to meet her, and the veil was removed, and
what a rich reward was hers; what joy was his!
H. B.
ABRAHAM'S DEATH. —GENESIS 25. 1—11.
FROM ATHERTON AND LEIGH. —It was questioned as to whether

it was God's will that Abraham should take Keturah to wife, seeing
that of the children born there were those who later opposed God (see
Judges 7. 12). It does seem that this act of Abraham was not in the
counsel of God. [While God's true will and perfect pattern for man is
one man one woman, yet God permitted men to do certain things, and
such men as Abraham and David had concubines. But we must not
judge their conduct by the standard of our times. —J. M. ]
" Unto the sons of the c o n c u b i n e s . . . Abraham gave gifts, "
but unto Isaac, his son and heir, according to the promise, he gave all
that he had. How this reminds us of Isaac's great Antitype, the Lord
Jesus Christ, who could say, "All things whatsoever the Father hath
are Mine " (John 16. 15)! (See also John 17. 10).
Abraham died—died without having received as much of the
promised possession as he could put his foot on; but he died in faith,
and was buried in the grave which he bought of Ephron the Hittite.
The question was asked, " What was the reason of this desire of Abraham to be buried there?" Others had the same desire. They had.
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faith that the land would be given to Israel, and it was suggested, and
thought to be right, that these men of flesh had thoughts of the resurrection, that they would be raised again in that very place. [The land
was their land, and why should they be buried elsewhere ? There is no
doubt that they knew that it had a great future and there is no question
but that they believed in the truth of the resurrection and the reign
of Christ. —J. M. ]
G. H. C, W. C
FROM LONDON, S. E. —The sons of Abraham recorded here are
in fulfilment of God's promises to Abraham, for he is the father of many
nations (17. 5). The son of the promise remains in the land, while the
other sons are sent away.
Here passes one of God's greatest men. " The father of the
faithful, " " the friend of God, " are among his titles. He was justified
by faith (Romans 3. ), and by works and faith made perfect (James 2.
21-23).
H.

J. MILLAR.

FROM BARROW-IN-FURNESS. —It seems very surprising that a
man of Abraham's years should desire another wife after the death of
Sarah. Having regard to what is said of his physical condition in
Romans 4. 19, we would naturally conclude that for him to marry and
have sons was a physical impossibility. We considered 1 Chronicles 1.
32, where we read of Keturah, Abraham's concubine, and it is to be
noticed that her sons receive, as it were, but a secondary place to Isaac
and Ishmael (compare 1 Chronicles 1. 28 with verse 32). The fact that
Keturah is called a concubine is interesting, since a concubine seems
to be a wife of a secondary order, while the true wife is still living.
It may be (we suggest it) that Abraham had Keturah before Sarah's
death. We notice the word " concubines " (plural) in Genesis 25. 6,
and we wonder if this included Hagar, or is there the possibility of
others ? [Abraham's concubines were Hagar and Keturah. Sarah was
his God-given wife. —J. M. ]
Whatever the relationship between Abraham's children it is very
evident that he believed Isaac was to be separate. So he sent the
others away from Isaac, eastward. Would this include Ishmael ? [Yes !]
He seemed to be near at hand, at the time of Abraham's death, and
joined with Isaac in the burial of their father.
It is pointed out that in verse 6 the words " of years " should
be omitted, and the word " full, " which preceeds it, would bear the
meaning of "satisfied" (this is Mr. Newberry's rendering). If this
is the thought we do well to consider it. We can each ask at the close
of a day, month, or year, "Are we satisfied?" But to die satisfied,
what a comfort! Satisfied with a life's work, and walk, satisfied to
have stood in the fight, satisfied to say, " I have fought the fight, I
have finished the course "! But oh to think of that deep, deep satisfaction of which the Psalmist could speak, when he said, " I shall be
satisfied when I awake with Thy likeness " (Psalm 17. 15)!
Can any help be given, please, on the words, "And was gathered
to his people " (verses 8 and 17) ? Some suggested that this phrase
simply implied " death. " Others thought it was deeper than that, and
that it meant to be gathered to the faithful dead, who were then in
upper Hades. But we would like help on this point. [Abraham was
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gathered to his people in Sheol, which to the Hebrews became known
as "Abraham's bosom " (see Luke 16. ), the place where all his believing
children shared the felicity of their faithful father. We, too, shall be
gathered to our people when we are at home with the Lord (see 2 Corinthians 5. 8). The word for home here is not OIKOS (house), but
ENDEMEO, which means to be among one's own people. Abraham was
gathered to the righteous dead—Abel, Noah, and many, many more
who were in Paradise, in upper Sheol. —J. M. ]
And now we must leave Abraham, a faithful man, a pilgrim of
the highest order. And as we scan his life, as revealed to us in the
Scriptures, we are reminded of the words of Hebrews 13. 7—
"And considering the issue of their life Imitate Their Faith. "

J. McC
REMARKS.

" And Abraham was old "; thus chapter 24. begins. He was
somewhere in the region of 140 years, 35 years before he died. Isaac
was 40; Sarah, his mother, who died at 127, was 3 years dead. Abraham
sees how fitting a thing it is for Isaac in his sorrow to find one who
would lift his mind from the sorrow of his mother's death, and who
would cheer and comfort him. This may be one side of the matter,
but there is another, and that the greater—Isaac must be married so
as to be the father of Abraham's seed.
Abraham is in a fix, shall we say, as he has so often been. There
they are, two lonely men, surrounded by plenty of womenkind, but they
are Canaanites, and that word conveys not only the idea of idolatry,
but also of a low, immoral state, such as God described to His people:
" Defile not ye yourselves in any of these things; for in all these the
nations are denied which I cast out from before you: and the land is
denied: therefore I do visit the iniquity thereof upon it, and the land
vomiteth out its inhabitants " (Leviticus 18. 24, 25).
Wickedness of every abominable kind was practised by the
Canaanites and full well Abraham knew it.
Then Isaac must not go back to the land from which Abraham
has been called. Abraham in old age was as clear on the call of God
and what it meant as he was when he left Mesopotamia. " The LORD,
the God of h e a v e n . . . took me from my father's house and from the
land of my n a t i v i t y . . . and s p a k e . . . and s w a r e . . . saying, Unto
thy seed will I give this land. " Wonderful Abraham! How is Isaac
to get a wife if he is not to have a Canaanite or go to Abraham's kindred
himself ? It was in this as all else—God will provide. " He shall send
His angel before thee, and thou shalt take a wife for my son from
thence. " And, he adds, meeting the servant's doubts as to the woman
—" peradventure the woman will not be willing to follow me "—" If
the woman be not willing to follow thee, then thou shalt be clear from
this my oath. "
The confidence of Abraham is reflected in all the actions of the
servant. The woman he seeks is one whom God has appointed for
Isaac. Think of the sign he asked ! It is not that the woman must be
beautiful in face and form, but she must be one of beautiful character,
quite different from the character of the Canaanites, true then and true
now of the Gentiles, " who being past feeling gave themselves up to
lasciviousness, to work all uncleaness with greediness " (Ephesians
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4. 19). The woman he seeks must have the law of kindness in her
heart. Such is the little contract the servant made with God—
" I shall say, Let down thy pitcher I pray thee, that I may
drink; and she shall say, Drink, and I will give thy camels drink
also. "
This was a test, and she on her part knew nothing of it, but hers was
the substance of the picture on the man's mind. Surely a woman who
would act thus would be a fitting companion for his master's son.
Many have spoken of Eliezer as being typical of the Holy Spirit,,
quite a lawful interpretation in type, but may we not think of Eliezer
being typical of the servant the Lord may use, the tool in the hand
of the Holy Spirit in reaching a soul and espousing such as a pure
virgin to Christ ? How truly the leading of the Holy Spirit can be
traced in the whole narrative! He breathes in the whole chapter and
this servant is borne along in all his actions and words by His power
and influence until at last the meeting takes place and the empty tent
of Sarah and the empty heart of Isaac are filled, filled by a gem of
womankind and well may the inspired writer record, " And he loved
her: and Isaac was comforted after his mother's death. "
While our spirits have been lifted up and wafted heavenward
by the story of God's choice of a wife for Isaac, we cannot but be otherwise than stunned and startled by what follows—" And Abraham took
another wife. " The one story is and ever will be a gem in sacred
history, but somehow we seem to wish we read only of Abraham and
Sarah. But there it is—Keturah and her children. We do not wish
to pry into when and why Abraham took Keturah, but mighty man of
faith though he was we see how truly human he was—a man of like
passions with ourselves.
Abraham died at the age of 175 and of his death we are told: —
(1) And Abraham gave up the ghost (the human spirit); (2) And died
. . . and was gathered to his people; (3) And Isaac and Ishmael his
sons buried him in the cave of Machpelah. Here we have what happened
to Abraham, spirit, soul and body; the body went to the cave, the soul
(Abraham himself) was gathered to his people in upper Sheol, Paradise,
and his spirit returned to God who gave it. Thus ended the life of
one of the most remarkable men that ever lived, and whose greatness
consisted in the fact that he believed God. May we follow in the steps
of the faith of Abraham!
J. M.
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