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THE GENERATIONS OF ISHMAEL AND ISAAC AND
THE BIRTHRIGHT.—GENESIS 25. 12-34.

FROM CROSSFORD.—We know that the answer of God to Rebekah's inquiry not only shews His foreknowledge, but also, according
to Romans 9. 11-13, the words contain what to us is somewhat difficult
to understand, viz., His electing grace.
Doubtless Esau as a man possessed qualities that appealed to
others. He had gained a place in Isaac's heart, which even his union
with two Hittite women did not destroy. His popularity is proved
by the fact that later he went before no less than 400 men. A free
open life was his choice with no concern for spiritual matters. The
great promises of God had never reached his heart, he was a "profane "
person as God saw him. [The word in the original is Belelos, from
Belos = a threshold, and signifies what is open or accessible to all. Note
how in 1 Timothy 1. 9 it is associated with unholy (impious). The
couplets here run " the lawless and unruly, for the ungodly and sinners,
for the unholy and profane." A profane person treats sacred things
as though they were common and such a course leads a person to
become a despiser of God. It is the opposite of what is expressed in
the prayer the Lord taught His disciples, " Our Father which art in
heaven, Hallowed be Thy Name."—J.M.] [The derivation of this word
" profane " is interesting : " Pro " meaning " before " or possibly
" outside," and " fanum" meaning " a temple." Thus, through
various stages, it has come to mean " acting or speaking in contempt
of sacred things." Many outside the House of God to-day are guilty
of this profanity. Let us take heed.—Jas. M.] Probably Esau had
looked back in his mind to the days when Abraham had received
promises with regard to the land, and the increase of his seed, and in
unbelief had concluded that the word of God had come to nought.
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His (Esau's) estimate of the worth of the birthright was known
to Jacob, when, in supplanting him, the latter gave to him "bread and
pottage of lentils." How sad to consider that unbelief led Esau from
the border of untold blessings to tears and loss in time and in Eternity,
for which there could be no place of repentance! In despising the
birthright the blessing was also lost. While we see in Jacob mistakes
of a different character, we cannot help admiring the zeal with which
he pursued his course in the face of no small difficulties.
Wherefore, brethren, give the more diligence to make your
calling and election sure. 2 Peter 1. 10, 11.
H. B.
FROM BARROW-IN-FURNESS.—Abraham, the Friend of God, has

departed this life, and the story now is woven around Isaac and his
sons. Isaac appears to have been a man of a quiet, unassuming
disposition, and his life is not crowded with incidents of interest,
as was his father's. Nevertheless his name finds an honourable place
in the page of Holy Scripture.
The events narrated in the passage before us must have covered
a considerable period of time. We are told that Isaac was forty years
old when he took Rebekah; he was sixty years old when Esau and
Jacob were born, and in the same passage we are told that the sons
had grown into manhood and were old enough to appreciate in some
measure the value of their relative positions as the elder and younger
of Isaac's sons.
The passage in itself brings before us the principle of divine
election, an important principle when viewed from a right standpoint.
Election is God's prerogative, for He alone can view the end from the
beginning. Thus it was said to Rebekah, as she inquired of Jehovah,
" The elder shall serve the younger." We have no doubt that Marylike she laid these words up in her heart and that they greatly influenced
her in after days, when she gave advice to Jacob in certain things.
The principle of election is brought into prominence in Romans 9.,
where the incident of Genesis 26. is quoted. It shews that God has the
right to raise up or cast down according to His own will—Esau or
Jacob, Pharaoh or Israel. The potter and the clay are used as examples
to prove the thought in the Apostle's mind. These passages are,
however, more in association with Israel, but we rejoice to think that
we, too, have our part in the matter. [But is not the summing up of
chapter 9. contained in verses 23-33 and has to do with " Even us " ?
Paul is dealing with various manifestations of the will of God in election
and judgment with the view of leading his readers on to see the judgment of God in the setting aside of Israel and bringing into favour
(of Jews and Gentiles) a people who were once " not beloved," whom
God calls, " My people."—J.M.] We are reminded that we (as
believers) were chosen in Him before the foundation of the world
(Ephesians 1. 4), foreordained unto adoption as sons (verse 5), and
foreordained according to the purpose of Him who worketh all things
after the counsel of His will (verse 11).
See also 1 Peter 1. 2 and Romans 8. 28-30.
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Another thought may be given from the words " The elder
shall serve the younger." In the child of God there are two natures,
first that which is natural, then that which is spiritual. The first or
the elder is that which is contrary to the Father and is not subject to
Him. The second, or the younger, is that which comes with the new
birth and is of God. In the believer that which is natural should never
have the dominion over the spiritual. Rather it is the desire of God
that the natural man should be brought under subjection to the
spiritual man. [As with man originally, that which is natural in man
should be controlled by his spiritual part so that the deeds done
through the body should be the outcome of the energy of the spirit
within, guided and controlled by light from God. With the introduction of sin, however, a new element enters in and " the elder shalt
serve the younger " spirit gives place to " By thy sword shalt thou live,
and thou shalt serve thy brother ; and it shall come to pass when thou
shalt break loose, that thou shalt shake his yoke from off thy neck."
Here we have the rebellion of the flesh. While we are to keep the body
under, and to curb our appetites, there is an Esau in us which is bent
on killing the Jacob that is in us.—J.M.]
In their dealings with their children, Isaac and Rebekah unfortunately presented a divided front. Isaac's vision too seemed to have
been warped by his fleshly appetite, and his love for Esau seems based
upon the fact that he ate of his son's venison. Rebekah, remembering
the words spoken before the birth of the boys, centred her affection
upon Jacob. Jacob, too, would no doubt have heard from his mother
the history of their birth, and he seems to have been on the look out
for an opportunity to gain the ascendancy over his brother, which
presented itself when Esau bartered his birthright for bread and
pottage of lentils. Esau failed to distinguish between that which was
holy and that which was common. He was a " profane " person, and,
sad to relate, he found no place of repentance.
His act is held up to us as a warning and we do well to take
heed to the words, " Follow after peace with all men . . . Looking
-carefully . . . . for ye know . . . " (Hebrews 12. 14-17).
J. MCCORMICK.

FROM MUSSELBURGH AND EDINBURGH.—Isaac was forty years

of age when he took Rebekah to wife.
barren, a parallel case with Sarah's.

We find it stated that she was

Because of the entreaty of Isaac, Rebekah conceived, and because
she cannot understand certain happenings, she goes to the Lord to
enquire. The question was asked, how would she enquire of the
Lord ? [How could she enquire but by speaking to the Lord, and telling
Him about her trouble ?—J.M.] We read in Samuel, " When one went
to enquire of the Lord he went to the seer," but this seems to be direct
dealing. And the Lord answered, " And the elder shall serve the
younger." So here God, in His foreknowledge, makes known to the
mother His purposes in the younger son. God knew the character of
the two and Jacob was the man who was chosen. Isaac and Rebekah
had been married 20 years at the birth of Esau and Jacob, thus they
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were children of their parents' old age, as Isaac was of Abraham.
[Hardly old age, for Isaac lived till he was 180 years old. Taking his
age at 60 and comparing it with the life of men now, 60 years then
would be like 24 now. So that at 60 Isaac was in the full vigour of
manhood.—J.M.] From Hebrews 11. 9 we learn that Abraham dwelt
with Isaac and Jacob* the heirs with him of the same promise. We
gathered before that Jacob was 15 years old when Abraham died, so
that he would know well the promises made by God to Abraham,
" In Isaac shall thy seed be called." [Abraham was 100 years old
when Isaac was born. Isaac was 60 years old when Esau and Jacob
were born. Abraham lived until he was 175, therefore Abraham
lived during fifteen years of Jacob's life.—Jas. M.] Would Jacob have
his eyes upon the promises and the covenants when he plans to obtain
first the birthright, and then the blessing? [There can be no doubt
that Jacob knew the meaning of the birthright that by having it he
would be his father's heir, and especially of his spiritual inheritance.
In regard to material wealth he wrought for all he had.—J.M.]
Isaac loved Esau because he did eat of his venison, and is all
the more ready to bestow all on Esau, because of the gratification of
his natural appetite.
Jacob obtained by cunning what according to the flesh could
never belong to him (see Romans 9. 10-16) [I should rather say, in the
language of other circumstances, " the election obtained it "—J.M.]
and to make doubly sure he makes Esau swear to him to renounce his
claim. Esau, through lack of faith, and in his extremity, gives way,
and we read from Hebrews 12. 16-17 that he was a " profane " person,
who for one mess of meat sold his own birthright, and when he afterward desired to inherit the blessing, he was rejected for he found no
place of repentance though he sought it diligently with tears.
J. ANDERSON AND J. ROBERTSON.

FROM LONDON, S.E.—God is now beginning to fulfil His promises
to Abraham's seed. We noted particularly the reference to Ishmael
" dwelling in the presence of his brethren " (Genesis 16. 12). Apparently
it is upon historical grounds that the Arabs, regarded as descendants
of Ishmael, show continual enmity towards the Jews. Esau's experience
with Jacob causes us to remember the words, " Let no man take your
crown." There can be little doubt that Esau passed from the line of
Christ by selling his birthright.
Jacob's character as a spiritually-minded man was called in
question. Possibly the information received from his mother concerning the promise that the elder should serve the younger, had made
him over-zealous ; accordingly he took the first opportunity that came
his way. He did not want to deceive either his father or Laban—he
was always pushed into it.
In the minds of most, however, Jacob's character was vindicated.
E. A. MAYSTON.
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FROM LIVERPOOL AND BIRKENHEAD.—Here we have the names

of Ishmael's twelve princely sons recorded—a fulfilment of God's
promise to Abraham in Genesis 17. 20. The first two, Nebaioth and
Kedar are brought before us in scripture as those who were wanderers
on the earth, merchants and shepherds (see Ezekiel 27. 21 and Isaiah
60. 7). The land between Havilah and Shur is known to-day as
Arabia, which received its name from the descendants of Ishmael.
[The same tract of land is referred to as the " east country" (verse 6.)—
Kedemah (Ishmael's youngest son's name) means " eastward." Thus
the Egyptians and the Canaanites refer to Arabia as " the East," but
possibly " Arab " or the "West " may have been the derivation of the
name given to the land by the people of Babylonia.—Jas. M.] Verse
18 speaks of Ishmael dwelling " in the presence of his brethren," which
is a fulfilment of chapter 16. 12, where the margin reads " to the east
thereof."
Rebekah's genealogy is given to show that she was not a
Canaanite but a relative of Isaac. From the godly union of Isaac and
Rebekah there is brought forth twin brothers who from birth were
totally different in character. Esau's character is plainly seen in the
choice that he makes, preferring his own comfort, at the expense of
sacred things (see Hebrews 12. 16 where he is called "profane" person).
Is there not a possibility of any of us to-day lightly esteeming the
sacred things that are comitted unto us, for the sake of our own personal
comfort ?
May we be kept from the sin of Esau, and be as Jacob desired
to be (supplanter though he was), for he had the testimony borne to
him that he was a field which the Lord hath blessed (Genesis 27. 27).
D. BANKS.

FROM CARDIFF.—The beautiful spots of Isaac's life seem to be
more in association with his earlier days. Now after twenty years of
married life, with perhaps the wisdom and counsel of his father (for
Hebrews 11. 9 plainly supports the fact that Abraham was living up
to the birth of Jacob, if not later), his has been a life unblemished, but
from the birth of the two sons it almost seems that God's purposes in
him are gone. [See reference in Edinburgh's paper.—Jas. M.] In
the next section there are one or two incidents that are praiseworthy,
but we were struck by what appeared to be the absence of any really
outstanding quality in Isaac. Isaac entreats the LORD and Rebekah
inquires of the LORD concerning their children to be. At this point
we wondered if Isaac knew of the word of the LORD to Rebekah, but
we can hardly imagine that one so loved by her husband would refrain
from revealing God's purposes, but it might be so, as Isaac seems
utterly to ignore these words in verse 23 when he was getting old and
desired to bless them. " Jacob " means " as he holds the heel " (Hosea
12. 3) and " Esau," " hairy, ruddy, red," suggesting, it would seem,
something of their natures. Jacob was quiet in disposition, plain, upright;
like his father, steady and domesticated. Esau, on the other hand was
a man of the fields, rough and wild. From the first, Jacob seems to be
alive to the privileges of the first-born. Probably his mother had told
him the Lord's mind on the matter, and, stayed with these bright and
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precious prospects, he wonders how this will be brought about. Similarly
it appears hopeless to us that the Lord's desires and purposes for His
children could ever be effected in us. How would the birthright be his ?
The natural mind suggests " scheming," the spiritually minded person
says, " The Lord will perfect that which concerneth me " ; and this we
suggest should have been Jacob's reasoning. But the influences of a
mother are great; the desires to outwit his brother preponderate and
the opportunity comes. While on the one hand we feel more favourably
disposed toward Jacob, in that the purposes of God were for him to be
pre-eminent, we feel sorry for Esau in some respects, especially the
heart-rending cry when his father tells him of the blessing already
bestowed upon Jacob. We learned from this incident (1) that it
is possible for a child of God to-day to barter his birth-right for that
which is temporal; (2) that the blessing may be lost by a seeking to
satisfy the natural cravings (Esau ought to have realised that, as
he was the heir, and through him the seed should come, he could not
have perished then) ; (3) that the purposes of the LORD will be worked
through us, in whatever difficulty we find ourselves. Our inheritance
is reserved in heaven for us (1 Peter 1.).
M. AUSTIN JONES.

FROM DERBY.—We find in the record of the names of Ishmael's
sons a proof of God's faithfulness in fulfilling His promise (see Genesis
17. 20). Isaac, the one through whom all the nations of the earth were
to be blessed, had two sons who became the fathers of two nations.
Strife between these two began early ; this, some thought, spoke of
the enmity between Jew and Gentile (as verse 23 would seem to suggest),
but we could see no continuous type in the chapter. Esau, who
possessed a valuable birthright, and was inheritor, by birth, of great
blessings, despised what he should have treasured, thinking more of
temporal gain and self satisfaction. Jacob, however, in the time of
his brother's weakness, robbed him of his birthright and gave the mess
of pottage in exchange. [We cannot say that Jacob robbed Esau of
his birthright; Jacob bought the birthright with a mess of pottage.
It may be said that there is inequivalent value in a mess of pottage to
the value of the birthright. But though it were 10,000 messes of
pottage, how much nearer the value of the birthright would you be
then ? Not one whit! There are no equivalent values in the spiritual
and natural, but it often happens, nevertheless, that heavenly and
spiritual things are sold for earthly and natural things, and it ever
will be so when men become profane and put no value upon the sacred
above that which is common. Esau was not a child, the deal was
between two men in rational mind ; the contest was one of wrestlers
in which the weaker man physically prevailed, for then as now, and
always, the race is not to the swift nor the battle to the strong.—J.M.]
A suggestion was made that a type could be taken from the two
brothers in the following way : Esau as a believer and child of God
who fails to apprehend the importance of the new birth and value of
the blessings for which he can qualify, thinking more of present things,
and Jacob as the believer who, being content with such as he has, sets
his heart on the spiritual blessings which can be his. This suggestion
also, we were unable to follow far, but we considered it worthy of note.
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Esau is named Edom, which means red earth, and he was hated
(or loved less) as we find in Romans 9. 10-14. The following scriptures
were referred to as showing how God poured out His wrath upon
Edom (Jeremiah 49. 7-10; Obadiah 1. 8; Ezekiel 25. 12-14.
WM. W.

FROM GLASGOW.—The section opens with the generations of
Ishmael in which we see the faithfulness of God in thus fulfilling the
promise to Abraham in Genesis chapter 17., verse 20, and as the following
verse of chapter 17. turned Abraham's thoughts from Ishmael to the
child of promise, so our thoughts are turned from the generations of
Ishmael to the seed with whom the covenant was established. Interest
was shown in the expression, " And she went to inquire of the LORD,"
but nothing definite was given. Yet Rebekah went to the right person
in her trouble and seemed to appreciate, more than Isaac did, the
answer of God, as can be clearly seen in a subsequent event.
Although Isaac loved Esau because of the venison, God's choice
soon became manifest, and Rebekah watched with eager eyes the working of God toward her younger son. And so for " bread and pottage "
the precious birthright was sold.
It would seem that Esau rose up and went his way just as carelessly as he had come, and we read the solemn words, " Thus Esau
despised his birthright."
We can scarcely refrain from remarking on the teaching of the
New Testament in this connection. In Hebrews 12. we are exhorted
not to fall short of the grace of God and become like Esau. We fell
short of His glory at one time. We may fall short of His grace now.
" Wherefore receiving a kingdom that cannot be shaken, let
us have grace whereby we may offer service well pleasing to God with
reverence and awe : for our God is a consuming fire."
R. S., W. A.
FROM ATHERTON AND LEIGH.—" He is faithful that promised.'*

" And also of the son of the bondwoman will I make a nation, because
he is thy seed." In verses 13 to 15 we have the mention of twelve sons—
twelve princes ; their names by their villages. It appears that set
portions of land were given to each son, over which each ruled, and
which was named after each. [See Psalm 49. 11, 13. " They call
their lands after their own names." " This their way is their folly."—
J.M.]
In connection with the birthright several thoughts were expressed.
The firstborn of the Jewish nation enjoyed special privileges above
his brethren, which were his right by birth. Reference was made to
Exodus 22. 29, which shew that the first-born was to be sanctified unto
the Lord. In Numbers 3. 40-45, the Levites were chosen instead of
the firstborn. It was thought that God's choice of the sons of Levi
was based upon the fact of their " having gone forth unto Him without
the camp" (Exodus 32. 25-29). From Numbers 18. 15 we see that
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it was possible for the firstborn to be redeemed or brought back from
the LORD to their families. [This is not the meaning of the redemption
of the firstborn.—J.M.] Genesis 49. 3-4 and 1 Chronicles 5. 1 show
how Reuben, Jacob's firstborn, lost his position (see Hebrews 12. 16—
fornication). He has called us to a dignified position—may we not
by our conduct ever betray it! A double portion of the father's
estate was also the right of the firstborn (Deuteronomy 21. 17). Further
reference was made to 2 Chronicles 21. 3, when Jehoram succeeds
Jehoshaphat to the kingdom, because he was the firstborn. It was
pointed out that succession to the kingdom was overruled by God in
cases of some of the kings.
Verse 23 : We believe that Rebekah, like Mary, the beloved
mother of the Lord, laid these words to heart, and she loved Jacob.
We were also reminded of the time when Jacob blessed the two sons
of Joseph, Ephraim and Manasseh (Genesis 48.). The inheritance and
the birthright go together, but the blessing is additional. Esau said,
" He took away my birthright, and behold now, he hath taken away
my blessing " (Genesis 27. 27-36).
We learn a solemn lesson from Esau. He was a " profane "
person, and he despised his birthright with all its privileges and responsibilities. It is possible for us to sell the privileges, and to part
with the blessings which should be our constant joy, for the paltry
things which our eyes may lust after. Let us seek Him, by grace, to
" buy the Truth and to sell it not."
J. R., W. C
FROM WEST RIDING.—The descendants of Ishmael are a race of

people who were and are a continual trouble to the Israelites, but yet
a people who had a settled place in God's purposes. Ishmael " abode "
in the presence of all his brethren. What does this mean ? [Two things
were prophesied by the LORD about Ishmael before he was born. (1) He
would be a man of strife—" his hand would be against every man
and every man's hand against him " ; (2) " He shall dwell in the
presence of all his brethren." He was a true type of that which is born
after the flesh ; with him there was no peace, and no separation.
Those born after the Spirit must seek peace and pursue it, and they
must know separation. Think of Jacob, Joseph, and Moses ; all
knew what it was to know separation from their brethren, and Isaac
too, for Abraham sent the sons of the concubines " away from Isaac."
Divine election and the call of God result in the Spirit-born man often
treading a path far removed from the presence of his brethren.—J.M.]
God's purposes move very slowly, and, as in the case of Abraham,
so with Isaac, his faith is tested, and Rebekah too has to wait for a
son. Rebekah would know the God of Abraham and of Isaac and His
promises, yet the weakness of the flesh seems to make her prefer death
to the suffering entailed in attaining to the fulfilment of the promise.
Two sons are born. One, Esau, ruddy and hairy, is a type of
the beauty and strength of the flesh. A lovable man as we first see
him ; even his father, who knew God's word as to his future, loved
him above his other son, for his cunning ministered to Isaac's pleasures.
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But he is soon manifested as having only the mind of the flesh, despising
and profaning divine things. He was little different from Adam,
even as Edom signifies " red," and Adam " red earth." At first he
was an improvement on Cain, but he had the same evil heart towards
Ms brother (Genesis 27. 41).
We to-day as children of God, must not sell spiritual things for
material things (Hebrews 12. 15 and 16).
A. CALLISTER.

Papers from Brantford and Hamilton, Ontario, were received
too late for insertion in this issue.

ISAAC AND ABIMELECH.—GENESIS 26. 1-35.
FROM ATHERTON AND LEIGH.—There is a famine in the land and

Isaac is dwelling in Gerar. God gives to him a warning not to go down
into Egypt, and Isaac, obedient in the midst of adverse natural circumstances, remains in Gerar. This is a worthy example. Attendant to
God's word to Isaac was the promise which God had sworn to Abraham.
Isaac, like Abraham, was afraid of the men of the place, because
of the fairness of his wife. '' The fear of man bringeth a snare," and the
fear which Isaac displayed here opens up the snare of deceit into which
he fell when he said, " She is my sister." We may see the foolishness
of Isaac's action, his lack of faith, etc., and may feel constrained to
condemn, but may our thought rather be to take instruction therefrom!
" It is better to put trust in the LORD than to put confidence in man."
Isaac, blessed by the LORD, was rich in possessions, and because of this
the Philistines envied him. Envy is a deadly foe—disaster untold is
to be seen in its train.
Abraham, Isaac, and David too, mighty men of God, but with
human failings too, proved the meaning of the words, " The way of
transgressors is hard," and yet how wonderfully God intervenes in their
lives!
W.R.E., W.C

FROM LIVERPOOL AND BIRKENHEAD.—In the previous chapter,

Isaac dwells by Beer-lahai-roi (the place whither Hagar had fled from
Sarai) in the land of the South, and if he was still there at the time of the
famine, Egypt, being comparatively within easy reach, would have
been a temptation to Isaac and his house in their time of need.
It is then that God appears to him saying, " Go not down into
Egypt, dwell in the land which I shall tell thee of." God confirms His
oath which he sware unto Abraham, and bears testimony to the pleasure
He had in Abraham—" Because that Abraham obeyed my voice, and
kept my charge, my commandments, my statutes and my laws."
Thus encouraged by God, Isaac remains in the land, but events
that follow indicate that his choice of Gerar, and of Abimelech's
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patronage, was not a wise one. Although blessed by God in increase
of the earth, he falls into the same error as his father in the matter of
his wife. The envy of the Philistines leads to strife with the herdmen
of Gerar over the wells of water in the valley, and the contention
developes into enmity, so that Isaac's only course is to comply with
Abimelech's request, " Go from us, for thou art mightier than we."
His decision to leave the land of the Philistines is a happy one.
Going up to Beersheba, the LORD appears to him the same night, and
Isaac builds there an altar, and calls upon the name of the LORD.
Beersheba was the place where Abraham in Genesis 21. called
upon the name of the LORD, the Everlasting God, and planted there a
tamarisk tree. It is here that Isaac now has the joy of communion
and worship, which he never had in. Gerar. His servants here find
water, and even Abimelech comes to seek his favour. Truly, Isaac
has found the joy of the LORD is his strength, and the hundred-fold
increase of Gerar is not to be compared with the blessings of Beersheba.
N. G. ADKINS.
FROM LONDON, S.E.—The commandment of God to Isaac when

the patriarch was warned not to go down into Egypt is a type to us
of not going to the world. This strengthens the warning we have
already learnt from the previous portion in the behaviour of Esau. It
is significant also that Gerar means " sojourning." We are sojourners
(1 Peter 2. 11). That note in Genesis 12. 6 about the Canaanites is
significant. They are continually in this land too.
Isaac was shown to be wrong in his treatment of his wife. He
followed his father in this matter—though there was some little justification for Abraham's statement.
Isaac's love of peace is well shown in his relationship with the
Philistines over his wells. He was different from his father in this
matter. He reminds us of Paul, who is an example of judicious givingway.
One of the blessings granted to the seed (verse 4) is to teach the
world the truth of the One God.
E. A. MAYSTON.
FROM ST. HELENS.—It was thought that " Abimelech " was

only a title (Genesis 21. 13-15), though possibly a name (Judges
8. 31). It was a sad, a wrong, step for Isaac when he went to Gerar
unto Abimelech. Though not very far from the promised land, yet
it was not of his God. [The promised land was from the river or brook
of Egypt to the Euphrates; thus the land of the Philistines was within
its borders. Note the words of verse 3, " Sojourn in this land.—J.M.]
But the LORD appeared unto him, saying, " Go not down unto Egypt."
Surely this is a warning even to us in these days (Isaiah 31. 1). So
long as Isaac dwelt in Gerar there was neither altar nor praise nor
testimony for God. " I will establish the oath," saith the LORD ;
see Hebrews 6. 17-18.
And Isaac "dwelt" in the land of Gerar, where God had said,
'* Sojourn," and here we see trouble, ruin, calamity. Firstly the men
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of this place asked him of his wife, of whom he said, " She is my sister,"
for he feared the men " (see Proverbs 29. 25). This was the same that
Abraham did, but yet the LORD was not unfaithful to him, for the
Scripture says, "If ye are faithless He abideth faithful" (2 Timothy
2. 13).
Thus he was blessed the same year an hundred-fold and for this
reason he was envied. A beautiful lesson is brought before us in
Isaac digging the wells, not fresh wells, but the wells which his father
had digged, for Isaac found them filled with earth. The men of to-day
and aforetime are seeking through the leading of Satan, the destroyer,
to fill the wells of the blessed gospel of Jesus Christ and the wells of
the truth of God. But in spite of this, let us fight the good fight with
all our might.
It is remarkable when we meditate on the names of the wells :
(1) Esek, Contention ; (2) Sitnah, Enmity ; (3) Rehoboth, Room, for
there was no striving for the last. The LORD had made room for them,
and the Philistines realised that they would be fruitful. Another removal
was necessary, and away to Beer-sheba they went and found it well
pleasing to the LORD, for it was the LORD'S place and God to-day would
have us in His place, the Fellowship of His Son, Jesus Christ, and to
behave therein (1 Timothy 3. 15-16).
What an eye opener for the king of Gerar and his friends when
they saw plainly that the LORD was with Isaac! We would to God
that the enemies of our Lord and Master could see plainly that the
Lord was with us (His people).
We saw in the last two verses the unequal yoke of marriage
the part of Esau. We judge him to be a profane person in that
desired the things of the world (Hebrews 12. 16-17). This reminds
of a few of the many scriptures concerning unequal yoke, such
2 Corinthians 6. 14-18.

on
he
us
as

Then let us in our courtships, marriages and parties, be able to
invite the Lord thereto, as in the case of the marriage feast of Cana
(John 2. 1-3).
F. H.
[We are pleased to see this, the first, contribution from the St. Helens
Corner.—EDS.]
FROM CROSSFORD.—As far as we can judge from the record given
of the three fathers, Isaac's life is the least eventful. There can be no
doubt that a real godly fear, pleasing to God, characterized him, such
as was attributed to Abraham when together they heard the voice
from heaven, " Now I know that thou fearest Me." We call to mind
Jacob's words to Laban when he spoke of God as " the fear of Isaac."
How he should manifest such weakness at Gerar immediately
after the LORD appeared with such reassuring words is a surprise to us.
To find three such occurrences carefully recorded against Abraham
and Isaac seems most significant.
We had the thought that the Abimelech and Phicol of Genesis 26were the same persons as in chapter 21. 22, and that Isaac had probably
met with them on the occasion mentioned in Genesis 21.
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During the first part of his stay in Gerar Isaac was in a near
place to the king, but his stranger-character was ever maintained.
After shewing a measure of kindness to him, envy found a place, and
Isaac was driven out.
We note the quiet, submissive, manner in which Isaac behaved
himself before those who were allowed to persecute him.
It is hard to suffer wrongfully, but when Isaac lost the wells
after hard toil, the patience which he displayed brought him into
acceptance with God, and eventually room was made for him.
The opening of these wells which the Philistines had stopped
stirred Isaac's enemies. This causes us to think of the experiences of
the remnant come up from Babylon to rebuild for God that which their
enemies had destroyed.
Of recent years, " wells " which had been long filled or covered
have been opened up to us in the Scriptures of truth. Indeed the LORD
hath made room for us in these days, and we have broader places than
many who have gone before us. May we have a more earnest zeal to
be fruitful in the land!
This chapter furnishes us with yet another of those patriachal
scenes—a godly man advancing in years, in the place where God would
have him be, with a tent, an altar, and a sacrifice, God making all
grace abound unto him.
H. B.
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REMARKS.
The words of the LORD to Rebekah go far beyond the fact that
she would be the mother of two lively boys : " Two nations are in
thy womb and two peoples" and so forth. What was true of Jacob,
would be true of his seed. Jacob was a born wrestler—a wrestler who
would never own defeat and who always prevailed. There was but
once, when his natural strength failed him, he gained by his tears what
he could never have got otherwise.
" In the womb he took his brother by the heel; and in his
manhood he had power with God : yea, he had power over the angel,
and prevailed, he wept, and made supplication unto him." Hosea
12. 3, 4.
Jacob, had God wished it, could easily have been the first born,,
but he is instead the second man, and is, therefore, a type of the second
Man, the Lord from heaven. Jacob was second by birth, but first
by election, and his election obtained for him what he was debarred
by nature from having. It was necessary for Jacob (and for us) to
make his calling and election sure, and he never failed to lay hold of
the opportunities as they presented themselves. He never missed the
tide.
Esau was a cunning hunter ; Jacob was a plain man ; Esau was
a man of the field ; Jacob dwelt in tents. Here we have the characters
of the two brothers. The restless energy of the natural man finds full
expression in Esau. A life of excitement suited him best, but Jacob
followed the life which best suited one who would learn to care for
others, whether as a shepherd with Laban and afterwards over his
own flocks, or as the father of a large family and the head of a great
household.
In following the daily routine of home life Jacob sod pottage of
lentils. His life seemed a drab one as compared with the exhilarating
life of Esau, but in the common task came the opportunity of his life—
" Sell me this day thy birthright," he said to the hungry Esau. " What
profit shall the birthright do to me? " Was Esau really on the point
of death ? Surely not! He was hungry, very hungry, no doubt, but
death from hunger was a long way off. Esau despised his birthright,
sold it, and went his way.
It seems to me that each child of God has a birthright; some may
sell it for a mess of pottage, some may through careless neglect, never
appreciate the fact that they have a birthright at all. The subject
of the birthright is one of the most precious and most important we
can consider and is worthy of being traced. Note where the man who
bought the birthright is led to : he finds himself at length at Bethel.
There Jacob vows : "If God will be with me . . . then shall the
LORD be my God," and thus we read of the God of Abraham, Isaac
and Jacob (not Esau).
With the birthright goes the firstborn's blessing and here Isaac
would have sadly failed, but for the sagacity of Rebekah. We would
not attempt to justify the course adopted, but it is well not to saddle
all the blame upon Jacob and call him crooked and grabbing at what
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was not his. Well might Isaac tremble when he found out that he had
blessed the wrong man, as he thought, but such was his Spirit-given
confidence—" Yea, and he shall be blessed."
There are one or two points worthy of special notice in Isaac's
sojourn in the land of the Philistines. His obedience to God in dwelling
in that land during the famine, and not going down to Egypt, results
in his receiving an hundred-fold for his sowing and on the top of all that
blessing the LORD blessed him.
We have also what seems somewhat strange reading, yet it is
in keeping with the character of the Philistines from the first. It
will be remembered that God did not lead Israel from Egypt by the
way of the Philistines lest they should see war. So now Isaac chides
the Philistines in coming to him, " seeing ye hate me," he said, and they
reply, " We saw plainly that the LORD was with thee." They hated
him because the LORD was with him. It is an echo of a later time when
it was true of the Lord : " They hated Me without a cause."
Then we are told that Isaac digged again the wells of water that
they had digged in the days of Abraham and called them after the
names by which his father had called them. It is well that we should
follow this course and call things by the names given to them in the
days of the Lord and His apostles and not be found renaming them
to the confusion of ourselves and others.—J.M.
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THE GENERATIONS OF ISHMAEL, AND ISAAC, AND
THE BIRTHRIGHT.—GENESIS 25. 12-34.
(Continued from page 9.)
FROM BRANTFORD.—The promises of God concerning Ishmael

(Genesis 16. 12,17. 20) we see fulfilled according to the record of chapter
25. 12-18. "I watch over My word to perform it," said God to
Jeremiah. We now leave Ishmael, type of those born after the flesh,
living as " a wild ass among men," and we come to the portion wherein
God's sovereign, electing, grace is displayed in the birth of Jacob and
Esau. Truly the character of Jacob was displayed from his birth,
but God reveals unto us a truth that Isaac was slow to grasp, that
the election was not according to the character as judged by men.
The love of God was centred on Jacob, but that of Isaac on Esau.
Rebekah, however, was more in the mind of God than was her husband
(Genesis 25. 28). How lightly Esau esteemed that which was his right
by birth! We thought that this incident teaches us concerning the
inheritance that is ours by right of birth, even the full knowledge of
the truth.
A. MCDONALD, J. BELL.

FROM HAMILTON, ONTARIO.—In Genesis 25. 13 to 18, we have

a record of the sons of Ishmael, from which we see that God fulfilled
His promise to Hagar to the very letter (Genesis 16. 10-12). In verse
21, we read of the faithfulness of God in answering the prayer of Isaac ;
his faith and patience is an example to us, for we see that it was 20
years before the desire of Isaac's heart was fulfilled, in that Jacob and
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Esau were born (see also verse 26). Rebekah in her distress prayed to
God and he graciously listened to her and spoke words of great
importance ; this incident should encourage us to take our troubles to
God in prayer, and to be not faithless, but believing. Verse 23 gives
a record of the birth of Jacob and Esau. From this birth we see a
marked difference in their character. Jacob strongly manifests that
he had been rightly named " the supplanter," for we read that he took
hold of his brother's heel. Esau despised his birthright, which was
God-given, while Jacob sees in it something of great value, for he
aspired to it, and when the opportunity presented itself he seized it.
We also read in Genesis 27. 35-36 that Jacob stole the blessing of Esau
with guile. [It does not say that Jacob stole the blessing. Isaac's
words express the truth of the matter—" Thy brother came with guile,
and hath taken away thy blessing." Both the blessing and the birthright were in reality Jacob's by divine election. He was born to
supplant his brother, so it is wrong to suggest that he stole what was
his by right, though we may doubt whether he took the best method of
obtaining what was his own. Think of the words of Paul in regard to
guile (2 Corinthians 12. 16), and again of what was true of the Lord
(1 Peter 2. 22).—J.M.] Hence Esau hated him, and would have slain
him, but God did not allow him to take the life of Jacob. We read in
Hosea 12. 3-4 that Jacob had power with God ; also God says, " Jacob
I loved, Esau I hated" (Romans 9. 10-13). Esau is also called a profane
person in Hebrews 12. 16. We read in Genesis 35. 29 how that Jacob
and Esau were brought together at the burial of Isaac their father.
It is indeed wonderful to note the wisdom and foreknowledge of God
as we trace the birth of two nations as seen in Jacob and Esau.
J. M., A. T.
FROM TRINIDAD, COLORADO, U.S.A.—The generations of Ishmael

are given first in the record, then those of the promised son. Both, of
course, are sons of Abraham, and blessed because of him. This was in
accordance with God's promise to Abraham in chapter 17. 4, where
he is spoken of as the " Father of a multitude of nations."
We get but a glimpse at Ishmael's descendants, because it was
in Isaac the seed was called. We notice, however, that Ishmael begat
twelve princes and we are told where they settled. Of Isaac we learn
that he had two sons by Rebekah, of whom came two distinct peoples.
In this line the purposes of God are unfolded.
The birthright, which was Esau's, is taken away, not because
he was not entitled to it, but because he despised it. He set no value
on that which could have been his, rightfully ; the pottage took its
place. Jacob had his eye on the birthright, and when opportunity
comes he laid his hand upon it. We wondered if what Jacob did was
lawful—[There can be no doubt that the buying of the birthright was
a bargain which was quite above-board. We learn that Esau knew
what was involved in it from Genesis 27. 36. We may say that a mess
of pottage was a small price with which to buy the birthright, but if
Jacob could have given Esau the world the disparity between spiritual
and natural things would still be as great. We might quote the Lord's
words to shed light on such matters : " What shall a man be profited,
if he shall gain the whole world, and forfeit his life ? or what shall a
man give in exchange for his life ?" (Matthew 16. 26).—J.M.]—though,
of course, we know that it was given him through the overruling hand of
God.
W. W. Cox.
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JACOB SUPPLANTS ESAU IN THE BLESSING.
—GENESIS 27. 1-45.
FROM LIVERPOOL AND BIRKENHEAD.—The unhappy incidents

of the blessing of Jacob and Esau show, above all things, the weakness
and error of human nature acting in its own strength, and its failure
to seek the guidance of God. Each of the four characters in the story
goes wrong; the day of blessing becomes to them a day of sorrow.
How different the blessing when the LORD moves each heart! for
" The blessing of the LORD it maketh rich, and He addeth
no sorrow therewith " (Proverbs 10. 22).
In spite of human failure, God in infinite grace overrules, as
subsequent scriptures show. In fact, this is the chief point which
emerges from this incident. It is not so much the error of Isaac, the
scheming of Rebekah, or the willing deception of Jacob, but rather, as
the Holy Spirit shows in such scriptures as Malachi 1. 2 and Romans
9. 11-13, the truth that what God has foreordained must surely come
to pass.
It is somewhat remarkable that Isaac's blessing should be classed
as one of the great acts of faith in Hebrews 11. To understand this,
it is necessary to assume that Rebekah kept from Isaac the secret which
the LORD revealed to her when Jacob and Esau were born : " The
elder shall serve the younger." Otherwise it would be difficult to see
where Isaac's faith came in. [But even so, though Isaac was unaware
of the LORD'S revelation to Rebekah, he must have known the meaning
of Jacob's name and what it meant for Esau the firstborn.—J.M.]
The blessing of Jacob in the next chapter, however, more than confirms
that which Isaac gave unwittingly at the first, and his refusal to go
back on his word shows that he believed his action to be in the will of
God.
Jacob and Esau were by no means young men when they stood
before their father for the blessing. It has been computed they were
then between 71 and 77 years old, as will be seen from the following :—
Joseph's age when he stood before
Pharoah was . .
..
..
Seven years of plenty followed . .
Two years of famine followed . .

..
..

30 years.
7
2

When Jacob went down into Egypt,
Joseph was . .
..
..
39
And Jacob was
130
When Joseph was born Jacob was there
fore
Jacob served seven years for Rachel
.
Jacob served seven years for Leah
..

91
.

Genesis 41. 46.
,,
41. 53.
,,
45. 6.

,,
„
14

, , 4 7 . 9.

„

„
,,

29. 28.
29. 20.

77

Jacob was with Laban for 20 years ..
,,
31. 38.
Therefore, he was between 71 and 77 years old when he received the
blessing from Isaac.
N. G. ADKINS.
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FROM CROSSFORD.—Evidently Isaac here was considering that
his end was nigh, and, though old and blind, he was still resting on the
promises of God. (Chapter 35. 28 gives his age at his death as 180
years, so that he really lived for almost 50 years after this, we believe.)
His action under such circumstances gained a place of mention in
Hebrews 11. Contrast Esau's words in chapter 25. 32.
" By faith " he blessed both of his sons, and Esau's blessing was
not without significance, although, of course, the blessing of Abraham
accompanied the birthright which Esau had sold, and it is a most
solemn consideration that neither diligent searching with tears, nor
conspiracy, could bring back to him that which he had despised.
Genesis 27. shows Jacob in serious fault, guilty of lying, deception
and guile. Indeed it is remarkable that the blessing of God could be
procured in such circumstances.
Rebekah may be sympathised with, but such behaviour was
unworthy of such a woman.
The responsibility rested upon Jacob, for he was a man of mature
years. Reckoning his age backwards from his death at 147 years, we
find that Joseph was 39 years old when Jacob went down into Egypt
where he lived 17 years. Thus Jacob was 91 years when Joseph was
born, and allowing now the years of service with Laban, prior to this,
we conclude that Jacob was over 70 years old at the time under
consideration.
A survey of his life shows how his sins followed after him
(1 Timothy 5. 24), and were constantly brought to his remembrance.
He who had deceived was in turn deceived by others. Laban gave him
Leah instead of Rachel. His own sons well nigh brought him to the
grave mourning, with a blood-stained coat, and even in his latest days,
we may be persuaded that in crossing his hands to bless Ephraim and
his brother, that memorable occasion was fresh to his mind. [It may
be as is here suggested that the great principle of God's ways with men—
" Whatsoever a man soweth, that shall he also reap "—finds its place
in the life of Jacob. One almost trembles to think of it. If this be so,
then Rebekah's assurance gives no relief to Jacob. The subject is very
profound and deep, and one asks, How would the house of Israel
have been built without Leah ? and how would Joseph's story have been
written apart from the sorrows of the old man at home, who thought
his son was dead?—J.M.]
On the other hand we note the example afforded us of one who,
in circumstances adverse and difficult, persistently wrestled and prevailed. Notwithstanding his crookedness, his heart was stedfastly
set on that which God had spoken, and for this God loved him, and God
rewarded him.
H. B.
FROM ATHERTON AND LEIGH.—Having in mind the divine

revelation to Rebekah concerning her twin sons, to be born, that " the
elder shall serve the younger," we see how Esau's character is revealed
as being unworthy of the first place, in that he despised his birthright
and sold it for a mess of pottage. What an exchange! God expects
us to value aright His privileges, and if we do that they will be appreciated far above all that this world can give.
Esau's profane character is again revealed in Genesis 26. 34,
when he took two of the daughters of Canaan to wife. Surely this
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was self-will indeed, for he could not have been ignorant of God's mind
regarding the choice of his father's bride. Thus, when God said,
" Jacob I loved and Esau I hated," it was because of their different
characters which He foreknew, and it does not mean that Esau could
not have behaved otherwise because God had foreordained him thus to
act. He was fully responsible, as every man always has been, and will
be. Having so acted, surely Esau had forfeited the blessing which
could only be associated with obedience to God, but evidently Esau
had other thoughts about it. [Our friends touch here two of the most
difficult matters to balance in the mind—I. Divine election, II. Human
accountability. God, if He had thought fit so to do, could have caused
Jacob to be born first and then the whole story would have been so
very different. Or again, he could have given to Esau the mind and
disposition Jacob had, and then he would have been a plain man dwelling
in tents, and he would have been making pottage of lentils instead of
pursuing the deer and the wild goats of the mountains. It is not
profitable to be philosophic and think of what might have been. We
must face the question and ask ourselves, Did God cause Esau to be
guilty of the sin of profanity ? The answer must be, No! Then we
ask again, Did God wait until Esau sinned ere He set him aside as His
servant? The answer is, No, he was rejected before he was born.
It is quite clear that certain men in the Scriptures are chosen for the
purpose of teaching the mass of mankind certain lessons, and yet such
is the profundity of the wisdom of God in these things, these men are
accountable to God for their actions and only the eye of Him who sees
the movements of the heart will be able to apportion blame where
fault has been.—J.M.] He failed to see that responsibilities were also
associated with blessings. How far Isaac is responsible for influencing
his son in this direction it would be hard to judge, but his spiritual
perception was surely dim when, knowing God's mind in the matter,
he determined to give the blessing to Esau. He had favoured Esau
all along because he was the means of gratifying his carnal appetite,
and it may also be that he failed to admonish his son sufficiently in the
matter of marriage.
Rebekah's part in these scenes appear to be one of impatience*
Had she realised that what God had promised He was able also to
perform, she would have had no need to deceive Isaac so cruelly and to
cause her son Jacob to share her guilt. Her motive and that of Jacob
were undoubtedly right ; they knew that their father purposed to do
a great wrong, but they tried to frustrate him in their own strength.
We may feel inclined to condemn, but surely our thoughts will be sobered when we think that impatience is a fault which lies at all our doors,
and let us remember the injunction, " Let patience have its perfect
work, that ye may be perfect and entire, lacking in nothing " (James
1. 4). God is working out His purposes, He allows them to have
their own way, and just turns it all to His glory. But they had both
to suffer severely for it, for God is the same God of whom we read,
" Thou wast a God who forgave them, though Thou tookest vengeance
on their doings." Rebekah loses her beloved son, for he has to flee,
and Jacob the supplanter is himself cruelly deceived by Laban, and
even in his old age is deceived by his sons in the matter of Joseph.
Thus God taught him the heinousness of sin, even long after his name
had been changed from Jacob to Israel, from the " supplanter " to the
" prince with God."
R. C K., W. C
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FROM BARROW-IN-FURNESS.—This is a chapter of plotting and

deceit. But though we say this we feel that God allowed such things
to take place in order that His purposes in election should stand. We
have, in this narrative, a remarkable contrast between Isaac and his
wife, Rebekah. Throughout, Isaac appears to have been led of the
flesh. On the other hand, we are inclined to think that Rebekah had
laid hold of those wondrous words, " The elder shall serve the younger,"
and she planned accordingly for Jacob to receive the blessing of the
firstborn. Is it not possible too, that there was still fresh in Jacob's
mind the bargain he made with his brother fully 30 years previously
(we suggest) concerning the birthright ? He considered not his brother's
feelings in the matter, his only thought being the possibility of his
father discovering his deception. But Rebekah set his mind at rest,
when she said, "Upon me by thy curse." He obeyed his mother, and
she made all preparation. With what misgiving he must have entered
into the presence of his aged father, whose eyes were dim, but whose
hearing was still good! But Isaac relied upon his feeling, and though
he heard Jacob's voice, he thought the hands were the hands of Esau.
The clothing, too, helped in the deception for he smelled his raiment
(borrowed raiment), and the deception was complete.
Then Isaac blessed his son Jacob. The dew of heaven, the fatness of the earth, dominion over peoples and nations, and lordship
over his brethren—such were the terms of the blessing. Those were
without doubt fulfilled in measure through Israel, but how much more
will their truth yet be manifested in the person of Christ! There is a
striking contrast between this, and that which was afterward given to
Esau, if the R.V.M. is correct :—
" Behold, away from the fatness of the earth shall be thy
dwelling,
And away from the dew of heaven above ;
And by thy sword shalt thou live, and thou shalt serve thy
brother
[There is something like this in Psalm 68. 6 : " The rebellious
dwell in a parched land. The R.V.M. is very suggestive.—J.M.]
It would appear, from the words of the blessings which the
Patriachs pronounced upon their posterity, that they were divinely
inspired. This being so, no wonder Isaac trembled when he realised
he had been deceived, for he knew that what had been done was
unalterable. And though Esau cried with an exceeding great and bitter
cry, it was utterly impossible for him to receive the blessing.
This incident evidently left its mark upon Esau, and he forthwith
planned the murder of his brother. Again Rebekah takes a leading
part in the story and she prepares to send Jacob away till the wrath of
his brother is turned away.
J. McC
FROM BRANTFORD.—It would seem impossible to refer to a more
cunning example of subtle deceitfulness than that portrayed in Genesis
27., and we can readily understand the remorse that surged through
Esau's heart, as he cried that great, and exceeding bitter, cry in the
presence of his trembling, aged father : " Bless me, even me also,
O my father."

THE BIRTHRIGHT AND THE BLESSING.

23

However, God had said to Rebekah, " The elder shall serve the
younger." Later on He made known to Jacob the purposes of His will.
Genesis 25. 28 tells us that Isaac loved Esau because of his
venison, and as we think of Esau being a type of the world in that he
had no part with God or His things, we refer to 1 John 2. 15, " Love
not the world, neither the things that are in the world."
The disposition of Esau towards Jacob would also remind us
of the words of Hebrews 12. 14-15, " Follow after peace with all men
. . . . lest any root of bitterness springing up, trouble you."
ROBT. CURRAN, W. M. HAY.

FROM ILFORD.—We see here the sad picture of a family not
living in unison ; Isaac, influenced by carnal desires, Rebekah (Sarahlike), too impatient to await the fulfilment of the promise of God.
She was a schemer, and we notice this trait in Jacob's character and
later in some of his sons.
Jacob has disguised himself well in all details but one—his voice.
It is interesting to note that in this portion we have five senses mentioned, viz., the taste, which Isaac longed to satisfy ; his sight, which
was almost gone ; his smell and feeling, which satisfied him ; and
his hearing, which alone was true to him, yet which he did not obey.
Isaac's waning faith is strengthened when he learns the truth
of what has just happened, and, in faith, he says of Jacob, "Yea, and he
shall be blessed."
Esau was wroth, but he was a profane man and found no place
of repentance ; he resolves then to kill his brother.
F. W. J.
FROM LONDON, S.E.—Isaac was very old, and with his failing
natural sense we must couple a failing spiritual sense. In spite of the
promise made at the birth of his sons, and in spite of Esau's ungodliness
in marrying of the daughters of the land, Isaac was still prepared to
bestow the blessing upon his elder son.
Isaac prefers to partake of flesh rather than to seek the mind of
God in this matter. But it is to be remembered that Isaac had led a
different life from that of Abraham. Isaac was a man of peace ; he
had maintained the faithful path without a great deal of opposition.
Thus he had settled down to the good things of this life, and as a
consequence got into spiritual apathy. But he had learned his mistake
when he exclaimed, " Yea, and he shall be blessed."
Rebekah and Jacob take the matter into their own hands. The
question arises, How would deception and craftiness further the LORD'S
work? Yet we have such examples in scripture, as Balaam with the
ass ; Nebuchadnezzar ; the aged prophet—all these were over-ruled
and used by God.
E. A. MAYSTON.

FROM CARDIFF.—Wonderful as Isaac appears to be, his life
appears to be blessed far away beyond what he deserved, owing to his
noble father (chapter 26. 5). Surely the broken link of fellowship
between husband and wife is not so promising as the wonderful beginning
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they had. Isaac's spirituality seems on the wane, and this undermines
his sense of what the LORD'S purposes are for his sons. Rebekah
knew that the great blessing was Jacob's, and though there may be
some doubt whether Isaac knew this too, the ultimate result, and the
order of the blessings, were correct (Hebrews 11. 20). The electing
purposes of God are fulfilled. The scheming ways we see in these
venerable men is only what is in ourselves. How much better to learn
that the " LORD will perfect that which concerneth me "! Rebekah
is a strong-minded woman, and though she knows that Jacob possesses
the birthright through Esau's profanity, the cunningness of Esau is
also well known to her. And so an equally cunning woman influences
her favourite son. The fruits of Jacob's first success prove a ready
help to him. Three deceptions he practises upon his father (verses
19 and 24), and thus he receives the blessing of the firstborn. The
dew surely speaks of the grace of God (Psalm 133.). Esau's descendants
were subservient to the descendant of Jacob (2 Samuel 8. 14), but
revolted in Jehoshaphat's days (2 Kings 8. 20). The pathos in Esau's
exceeding bitter cry awakens thoughts of the rich man in Hades crying
(after a life of golden opportunities) when beyond the region of blessings.
But, " Thou in thy lifetime receivedst thy good things " (Luke 16.)
In the firstborn's blessing given to Jacob, is contained the name
of the LORD, which is absent from Esau's. To have that is much, for
it involves His presence, which curbs our actions, and involves chastening
at times, that we may be partakers of His holiness. Esau, however,
prospered in earthly things in a marvellous way (see chapter 36.),
whereas a path of hardship was Jacob's lot, although after his strivings
with God, he, too, is mentioned as being abundantly blessed. Esau's
portion was like that of the wicked in Psalm 73., verses 7 and 12, but
Jacob's portion was that of the man in verses 13 and 14 of the same
Psalm. But when we view their end, from the " Sanctuary," we see
things in the right light and can say, with Asaph, " Whom have I in
heaven but Thee? and there is none upon earth that I desire beside
thee."

M. AUSTIN JONES.

JACOB LEAVES HOME AND COMES TO BETHEL.
GENESIS 27. 46—28. 22.
FROM MUSSELBURGH AND EDINBURGH.—What a change had

come over Isaac between chapter 27. and chapter 28.! Chapter 27.
shows him making preparations to bless Esau, to make him lord over
his brethren, and so forth, in direct opposition to the will of God as
revealed to Rebekah—"The elder shall serve the younger." In 28. 3-4
he is saying to Jacob, " God Almighty bless thee . . . and give thee the
blessing of Abraham . . . that thou mayest inherit the land . . .
which God gave to Abraham." Whatever had made the change we
do not know ; perhaps it was the frustration of his plans by what some
might Call guile, though others might even be bold enough to justify
the acts as being according to the purpose of God. Isaac seems to
realize now that the inheritance and blessing are to his younger son,
and if we are by any chance in doubt as to whether the inheritance was
his or not we have only to go down to verses 13-15 to read God's
declaration on the subject. If Rebekah or Jacob or both had done
wrong, God does not say anything about it, but gives to Jacob, in direct
succession to Abraham and Isaac, the blessing and the inheritance,
and verse 15 says further, " I am with thee . . . for I will not leave
thee until I have done that which I have spoken to thee of."
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We think that the obtaining of the birthright by Jacob was the
result of Rebekah imparting to him the knowledge of God, and when
this opportunity came he grasped i t ; and also that in later years,
when he got into personal touch with God, he realized in a fuller way
what his mother had taught him.
Jacob, on awaking from his dream, says, " The LORD is in this
place . . . How dreadful is this place ! " The " pillow " now becomes
the " pillar " and Jacob names the place Bethel—the house of God—
and makes certain vows.
J. ROBERTSON, S. RAMAGE.

FROM ARMAGH.—Hebrews 12. 16 and 17 shews us the overruling
hand of God. Esau had treated lightly, and despised, the birthright
and now he is deprived of the blessing. Men may fret at God's counsels,
but cannot change them. God has said, "The elder shall serve the
younger." Rebekah knew God's will concerning Jacob ; seeing Isaac
was going to act wrongly she plans, and succeeds in securing it for
Jacob, but she did wrong in the methods she employed. She sinned
against the LORD and dishonoured His power and faithfulness by
supposing that He needed such means of effecting His purpose and
fulfilling His promise.
Alas! many children of God to-day are acting contrary to the
Divine mind and will of God for His people, carrying out their own
plans and thinking they are furthering God's Kingdom.
The blessing Jacob got in chapter 27. was only partial. Isaac,
thinking he had Esau before him, and knowing how lightly he esteemed
the birthright, appears to have omitted a lot. Surely this is a warning
for us not to treat lightly the things of God, but to esteem them very
highly. The threats of Esau were told to Rebekah, and she now begins
to reap what she has sown (Galatians 6. 7). She is obliged to part
with her son, for whom she had done so much. Let us not do evil
that good may come. She again schemes to thwart Esau's plans,
and, under the pretext of seeking Jacob's welfare, she obtains Isaac's
consent to his journey to Mesopotamia. [No doubt there were two
things on Rebekah's mind : I. Jacob being away in Mesopotamia a
few days and getting a wife there. II. His escaping the fury of Esau.
In regard to the first she perhaps thought of her own experience when
Abraham's servant came for her to be Isaac's bride, but poor Jacob
had no such wealth as Abraham's servant had, and so for years he
had to serve for a wife, and for a wife he kept sheep.—J.M.]
Esau sinned to prevent Jacob from having dominion, but God
overruled, thus preserving Jacob to the accomplishment of His purposes.
Isaac now knowingly blesses Jacob, conferring on him the
blessing of Abraham (Galatians 3. 14), charges him, and sends him off
to Paddan-aram.
Solitude affords time for reflection, and we are sure that Jacob
rehearsed recent events, but his temporary discomforts were well
recompensed by God's visitation (2 Corinthians 4. 17). He who was
homeless hears the words, " The land whereon thou liest, to thee will
I give it and to thy seed, and in thy seed shall all the families of the earth
be blessed." Jacob then sets up the pillar, pours oil on the top of it,
and gives the place a new name, Bethel. He believes God's promise,
vows a vow, and also consecrates a tenth of all that God shall give him
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It was written of some in a later day, living stones in a Spiritual
House, which is the Pillar and Ground of the Truth, that they first
gave their own selves. " God loveth a cheerful giver " (2 Corinthians
9. 7).

B. WEST.

FROM ST. HELENS.—It is clearly seen that God was working
through Isaac when he desired Jacob to keep a separated path. Although
Jacob was about 40 years of age—[Both Liverpool and Birkenhead,
and Crossford, show that Jacob was over 70 at this time.—J.M.]—he
obeyed his father, and we suggest that he did this with readiness
because of the knowledge he had of God's promise concerning the
blessing. So also God would have us to keep the separated path before
we can receive the blessing. Jacob's blessing came to a weary and
lonely man, as he dreamt of the ladder up to Heaven, with angels of
God ascending and descending upon it, and, what is more, the LORDstanding above it. The words of the Lord Jesus Christ to Nathanael
(John 1. 47-51) leave us in no doubt as to Who the ladder refers to, and
truly in Him the Rest and the Way are associated.
We suggest that the pillar speaks of a pillar of testimony (1
Timothy 3. 14), while the oil speaks of the Holy Spirit, which is needed
in testimony.
It is remarkable that Jacob, full of guile as he was, should receive
such a revelation of the House of God, the Gate of Heaven, but when he
said, " How dreadful is this place ! ", he had an exemplary appreciation
of the holiness of God. The promise of blessing by God led Jacob to
respond by a vow to give the tithe in return. May we, like him, learn
to depend upon God more and more, and to give back to God His
portion according to the blessing He bestows upon us.
F. HURST.
FROM ATHERTON AND LEIGH.—From verses 42-45 we see one

reason of Jacob's flight from his home to his uncle in Haran. It was
his mother's initiative that he should go away, until the anger of Esau
his brother had turned. It was thought by some, at the first, that in
verse 46 Rebekah gives another reason for Jacob's departure, and it
was questioned as to which was the real one. We believe Rebekah's
words, " I am weary of my life because of the daughters of Heth,"
to be full of meaning. Bitterness of spirit (Hebrew margin) had
been their portion through the marriage of Esau with them, and should
Jacob also marry of the daughters of the land that grief would have
been intensified. In contrast to her impatience previously seen, her
wisdom and care in this case are commendable. It is lovely to see
how Isaac and Rebekah are of one mind in care over their son, for
Isaac called Jacob and charged him, "Thou shalt not take a wife of the
daughters of Heth." It was asked, " Was Isaac's action influenced
by Rebekah's words, or had he the right thought—had he the thought
of the promises coming down through Abraham, Isaac and Jacob?"
Isaac and his wife had shared a common grief over the daughters of
Heth (chapter 26. 35) and considering the words of chapter 28. 3, 4,
we conclude that he had a right thought as the basis of his instruction
to Jacob.
Esau saw that his marrying the daughters of Canaan had displeased his father, and he took wives of the daughters of Ishmael,
Abraham's son. It may appear on the surface that he sought to
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retrace his steps a little, but he evidently did not know the mind of
the LORD. It appears he only had the thought of pleasing his father.
From this we learn that not only is it wrong to marry unsaved ones, but
it is wrong to marry those who are not in God's purposes, that is, in
the Truth.
Verse 12 : The ladder—a way cast up to heaven—is a sloping
road. God wanted to convey to Jacob the way of communicating with
Him. The place where man can meet with God is the place of God's
choosing and not man's, just as Jerusalem was the place of God's choice
of His meeting with Israel in a later day.
God is blessing Jacob, not on the grounds of what he has done,
but His blessing is unconditional. [Is the blessing not conditional onwhat has already taken place—that Jacob is in possession of the
birthright, which he so highly esteemed ? The God of Abraham and
Isaac is the chosen God of Jacob.—J.M.] The first thought of the
House of God is that it is the place of His presence, and the place of
blessing.
Verses 20 to 22 : There appears to be bargaining, on the surface.
The " pillow " speaks of the place of rest—Christ. The " pillar "*
speaks of a stone set up and apart. (See 1 Peter 2. 5).
Verse 22 brings before us Jacob's promise concerning giving
to the LORD, in association with the House.
In chapter 28. the pillar had oil poured over it, but in chapter
35. Jacob poured a drink offering (speaking of " giving ") and oil
(speaking of " setting apart ") over it.
Verse 22 : " Of all that thou shalt give me." It is good for us
that we remember the word, " He that soweth sparingly shall reap
sparingly, but he that soweth bountifully shall reap bountifully " (" with
blessings "—margin—2 Corinthians 9. 6).
S. H., W. C
FROM GLASGOW.—Rebekah seems to have more insight into
God's purposes than Isaac had at the time to which the closing verses
of chapter 27 refer. She had it revealed to her, we remember, that the
elder son should serve the younger, and she seems to have held on to this
all the time.
Despite this, however, she was afraid that Jacob would be
killed by Esau, and consequently she acted in her own way as she did
in the case of the blessing. She did not seem to take into account the
fact that Jacob could not be killed at this particular time, since God
had promised that the blessing would come through him. In sending
him away to her brother's house, she perhaps acted more through fear
of his being killed than of his marrying any of the daughters of Heth.
As Jacob was of the direct seed of Abraham it would appear that
God's promise to the latter, " In thee shall all the families of the earth
be blessed," involved the promise of the Messiah. Since the blessing
could not come through Esau, it must come through Jacob.
Jacob is submissive, and goes at his father's bidding to his
uncle's house.
Esau saw all that was going on ; he also saw the great mistake
that he had made, and tried to make up for it in some measure by
marrying the other two wives. It was too late now for him to secure
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the blessing. He had already counted it as a cheap thing, and now it
was beyond his reach, although he sought it with tears.
Isaac would seem to have stayed at Beer-sheba since the time
•of which we read in chapter 26. 23, till the time when Jacob went out
to go to his uncle's house.
The stone in verse 11 would point forward to the Lord Jesus
Christ—The Shepherd, the Stone of Israel (Genesis 49. 24). The Lord
is rejected indeed of men, but those who come to Him are built a
House for God, with Him the Chief Corner Stone (1 Peter 2. 4 and 5).
The word " place " is mentioned six times in this chapter.
It is the place of God's purpose, not just of Jacobs choice, but God's.
God did indeed greatly bless Jacob. We are reminded of Deuteronomy 26. 5, " A Syrian ready to perish was my father." This would
seem to refer more directly to Jacob, and to that part of his life which
was spent in wandering, when he depended wholly upon God, who took
him up as a defenceless man and blessed him.
A. MCILREE.
FROM BARROW-IN-FURNESS.—Rebekah was a schemer.

In her

dealings with Jacob and Esau we see a master-mind at work ready for
any emergency. When Esau pondered the murder of Jacob she
proved equal to the occasion. Her thoughts went to Esau's wives,
daughters of the land, who were a grief of mind not only to herself, but
also unto Isaac. Here then was the secret of her plan. She knew
Isaac would not be willing for Jacob to take such a wife, then why not
send him to her brother Laban, that he may take a wife from thence ?
Isaac is pleased with the plan, and having blessed Jacob he sent him
away.
And now we must leave Rebekah, but not without noticing that
Jacob never again saw his mother ; ere he returned to his father many
years later she had left this scene. [Do we read of Rebekah's end other
than in Genesis 49. 31?—J.M.] We follow Jacob from his father's
home in Beer-sheba as he makes his way toward Haran, a man alone—
shall we say a separated man? The sun has gone down, and he laid
him down to sleep, a stone for a pillow, and the earth for a bed, and as
he slept he dreamed : a marvellous sight, a ladder on the earth set up,
its top reaching to heaven, while angels ascended and descended thereon,
and the LORD stood above it.

As to the holy patriarch
That wondrous dream was given,
So seems my Saviour's Cross to me
A ladder up to heaven.
It reminds us, too, of the words of the Lord (John 1. 51), and
speaks to us of millenium glory and communication established between
earth and heaven, when the Son of Man shall sit exalted on the throne
of Israel.
" And the LORD spake unto Jacob." It was asked if this was the
first time God had spoken to him. We recognise that while Jacob
undoubtedly knew El-Shaddai, and had known His unfailing care
while with his father, this is the first recorded occasion on which God
speaks personally to Jacob. This is very interesting in the light of the
fact that Jacob was separated from all that would be likely to hinder
Ms progress.
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" And Jacob awakened out of his sleep, and he said, Surely the
LORD is in this place, and I knew it not." This was indeed a revelation
to him. Was it possible he thought the LORD was only with his father
in Beer-Sheba? We remember that Jonah sought to flee from the
presence of the LORD, thinking, presumably, that He was only to be
found in Israel. Here Jacob finds that God is with him ; no wonder he
said, " How dreadful is this place! "
" And he called the name of the place Beth-el." We wondered
if Beth-el was ever the place where the House of God was pitched in
later days. [Shiloh was the chosen place when Israel entered upon the
possession of the land, and it was also the place which God forsook in
the days of Eli. It is clear from Judges 20. 27 that the Ark was in
Bethel and we may conclude from the fact that the children of Israel
offered burnt offerings and peace offerings that the Tabernacle was
there also. The Tabernacle may also have been at Bethel in the days
of Samuel when three men went up to God in Bethel, though, of course,
the Ark was not there.—J. M.] Joshua 18. 1 shows that the tent of
meeting was pitched in Shiloh. Joshua 24. 26 seems, though not very
clearly, to suggest that the sanctuary of the LORD was then at Shechem.
Judges 18. 31 : the house of God was at Shiloh. Judges 20. 18, 23, 26,
are very suggestive that God had moved his dwelling place to Bethel,,
while 1 Samuel 1. 3 shews clearly that the House of God was in Shiloh.
1 Samuel 10. 3 again suggests God's dwelling place in Beth-el. Is it
possible that the Tabernacle was constantly being moved during these
unsettled periods ? we would like help.
Jacob realised the solemnity of the place and here he vowed a
vow. He bargains, as it were, with God. If thou wilt do this or that,
I will do, and so on. Perhaps this is not what our attitude should be.
We should do, regardless of what we gain or lose*, so long as it is for
Himself.
J. McC
FROM CROSSFORD.—Isaac does not now regard Esau as the heir.
Jacob, who received the charge from his father, obeyed and went away
to Paddan-aram, and at the same time fled from Esau.
In his appearance there was no sign of wealth, although the
land on which he trod was his from God, not to speak of his father's
wealth. Virtually he had " emptied himself " and had taken " the
form of a servant."
His experience at Beth-el was probably the first occasion that
the God of his fathers had appeared to him, and the promises to do him
good, and to be with him, were very opportune.
We try to imagine how in the darkness Jacob awakened, with
all around strange and unknown. He was afraid and spoke of the
place as " a dreadful place," " the House of God," etc.
Little wonder that he rose early! but see how quickly he grasped
the opportunity that came his way. With the pillar set up he solemnly
vowed that if God would do according to His word, he on his part would
be faithful and loyal and from any increase he would devote a tenth to
God. We think this was intended to cover especially the period until
he came to his father's house again.
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The early mention of the House of God attracts attention, and
although little mention is made of Beth-el afterwards, it is plain from
1 Samuel 10. 3 that men went there to worship God for many, many,
years. Jacob was commanded to return there, to build an altar and
t o " dwell "there.
H. B.
FROM LONDON, S.E.—We know very well that Jacob had long
•since arrived at a marrying-age, but it is to his credit that he had not
turned to the daughters of the land as had Esau. Before sending
Jacob away Isaac confirms the blessing given to Abraham, and at
Beth-el God also renews the promise.
The wonderful vision comes to Jacob in an entirely unsought-for
manner. How merciful God is ! A better rendering of the word
"*' ladder " is " a way cast up." This is very suggestive, and we remember our Lord's words to Nathanael (John 1. 51). We can see the
'" way cast up " as representing Christ, who is the Way.
Concerning the House of God (28. 17), Jacob did not mean
there was a house there—but he had been able to have communion
with God, as we do now : but to the full. It suggests a meeting-place ;
.a place in contact with heaven. [Help in this matter may be derived
from the words of David regarding the threshing-floor of Oman the
Jebusite, which he described as " the house of God." In that place
Solomon erected a building which was also called the house of God
(see 1 Chronicles 22. 1, 28. 6). In Jacob's case the facts are the same.
I. The place upon which he lighted he called the house of God. II. The
stone which he set up he called God's house. The house of God involves
a divinely chosen place, and something erected therein by man according
to God's will, whether a stone, a tabernacle, or temple, or a spiritual
house, as to-day.—J.M.]
E. A. MAYSTON.
FROM THE WEST RIDING.—How very different is the choosing

•of a wife by Isaac and by Jacob! Isaac never left the land, but one
was sent to bring him a bride. Isaac, a type of sonship, tastes the
sweets and joys of the " inheritance " by wells of water, in peace, and
this his bride shares with him. Jacob, the one who prefigures " service,"
goes down into the world to serve for a wife and possessions, and to
bring them out to a divinely appointed place. Hosea 12. 12. Here
we see Jacob about to set out, receiving the blessing of his father.
" By faith Isaac blessed Jacob."
Esau (type of the flesh) sees that the wives he had taken are a
grief of mind to his parents, so he tries to improve matters by marrying
his cousin, not realising that this marriage is no better—Mahaloth is an
Ishmaelite. To Jacob, the lone traveller on his way to Paddan-aram,
whilst taking rest, God reveals Himself in a dream, in which He confirms
the promises of the blessing. Jacob realises that he is in a dreadful
place, none other than the " House of God " and the " Gate of Heaven,"
and hitherto he knew it not. (See Hosea 12. 4). Here Jacob, keenly
realising his loneliness and poverty, is made to know something of the
fulness of God's grace and His unbounded goodness to the heirs of the
promise. Here God revealed Himself unto Jacob for the first time,
personally. Jacob is made to realise God's claims upon him, and
renders homage and an offering. This place where God meets with

THE BIRTHRIGHT AND THE BLESSING.

31

His own, and can receive worship and an offering from those He has
blessed, is the house of God, the very gate of heaven (Genesis 17. 7,
Exodus 19. 4, Exodus 25. 8, Deuteronomy 4. 7).
Yet the words of verses 20-22 seem spoken more in a bargaining
spirit than in one of thankfulness for God's rich grace so recently made
known. We seem also to miss the spirit of faith that lays hold of the
promise and, in the strength of it serves God, in the meantime being
fully assured that what He has promised He is also able to perform.
ANON.

REMARKS.

One can hardly conceive that Isaac lived nearly 50 years after
he said to Esau, " I am old, I know not the day of my death " (Genesis
27. 2), and that during all this long time he was blind, or nearly so.
The old man was specially drawn to his son Esau because of the savoury
dishes of venison which he made, and it would seem, despite his disregard for spiritual things, Esau was kind to his aged father.
This chapter sheds light on the home life of Isaac and his family.
Isaac and Esau are seen together and they are bound by things natural.
Esau loved his weapons, the chase, and the prey ; and Isaac the
savoury venison. Rebekah and Jacob, on the other hand, are seen
joined in a common endeavour to acquire the blessing of the firstborn
for Jacob, who has the firstborn's birthright, and Rebekah had been
instructed as to the greatness of her second son. Things were wrong
in the chosen family and Isaac would have blessed the wrong man, but
Rebekah, bent on saving the situation, takes means of doing so which
we cannot agree with. We cannot say that the end justifies the means
even though the end in this case is a right one, that Jacob is blessed
with the firstborn's blessing.
The purposes of God stand according to election, and it is not
of him that willeth (as Isaac willed to bless Esau) nor of him that
runneth (as Esau ran to get venison for his father and so be blessed),
but of God that hath mercy (and here Jacob received by the mercy of
God what his act did not merit). (Romans 9. 16).
Esau hated Jacob for supplanting him in the blessing. He
begins now to see the consequences of his earlier act, and he purposes
to murder Jacob after the death of his father. Rebekah, when she
hears of Esau's intent, works both with Jacob and her husband to get
Jacob away to her brother Laban, both to find a place of safety and a
wife, and at length Jacob leaves home. Probably, when he bids his
mother good-bye, he is destined never to see her again in life. He
goes forth loaded with the blessing of Abraham, his father being now
in no doubt as to which of his sons belongs the inheritance.
He has but little when he leaves home. He is a man well
advanced in life, some little over 70 years, perhaps about the same
age as Abraham was when the God of glory appeared to him in
Mesopotamia.
He went out from Beer-sheba and after a journey of at least 55
miles, and as night falls, he reaches Luz, known to Jacob and God as
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Bethel. Here he reached " the place "—the place of God's choice.
Here God revealed Himself to Jacob and promised what He had
promised to Abraham ; amongst the things promised 1were—" In thy
seed shall all the families of the earth be blessed.' Great is the
difference of meaning between Luz (a place of departure or perverseness)
and Bethel (house of God), and such, no doubt, is how the chosen place
is still viewed by the natural man and by the spiritual.
J. M.
QUESTIONS AND ANSWERS.
QUESTION FROM ILFORD.—Please explain Hebrews 11. 20 in the

light of Genesis, chapter 27.
ANSWER.—The seriousness of the matter of blessing his son may
be gathered from Genesis 27. 33, where Isaac is described as trembling
very exceedingly. He knew that God's blessing had gone forth, and
that the blessing was not simply one of conferring the good wishes of a
parent upon a son, but that he was speaking oracularly—his blessing
was an inspired one. So he says of him who was blessed : " Yea and
he shall be blessed." Also, concerning Esau, the same thing is true.
Isaac blessed Esau in faith, believing and knowing full well that what
he said would come to pass.—J.M.
QUESTION FROM EDINBURGH AND MUSSELBURGH.—We know that

there is blame put upon Esau for selling his birthright; is there anything in Scripture which definitely blames Jacob for the way he obtained
either it or the blessing ? or was Jacob's knowledge of the purpose of
God so great, that, when he saw a deliberate attempt to go in opposition
to it, he set out to frustrate that attempt ?
ANSWER.—The buying of the birthright was not one in which
Esau was deceived. He sold it deliberately to Jacob because he
counted it of little worth. The blessing is not quite on the same level,
and if Jacob, in being deceived by Laban and by his sons at a later time,
reaped the fruit of the deception of his father (as some of our friends
have suggested), then this is enough to show God's displeasure in his
having deceived his father by saying that he was Esau. I know of
no place where God specifically denounces Jacob for receiving the
birthright and blessing in the manner he did. Not even in such a
place as Hosea 12. 2-4 are these things mentioned.
Jacob was not Esau, though in having the birthright he was
really in Esau's place, but for myself, I must confess the peculiarity of
the circumstances causes me to adopt a mild view of the deception
by Jacob, and it may be, perchance, this is the LORD'S view of the
action of the man He loved.—J.M.
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JACOB SUPPLANTS ESAU IN THE BLESSING.
(Continued from page 24) —GENESIS 27. 1-45.
FROM TRINIDAD, COLORADO, U.S.A.—We now come to the actual

bestowing of the blessing by the father on the first-born son. Isaac is
an old man and, unlike the man Moses, his eyes have become dim and
his natural force abated, but he is yet able to pass to his first-born the
blessing of Jehovah.
One last request of Esau, and then the blessing will be given.
Esau's venison is to be brought in ready once more. How much Esau
lost when away after venison is an interesting study.
Jacob plays the part necessary to obtaining that which belongs
to the first-born son. His plan is well laid and proves to be successful.
He supplants Esau, and of course the father gave him the first and
best, even though Isaac himself is doubtful at first as to whom he was
speaking, but he must give that divine blessing before he dies.
Some wondered if Jacob did what was right here in using guile
to get the rightful blessing of the first-born ; however, he was there
first, and before Esau returns from his hunting, he has obtained it and
gone. Verse 23 says, "He (Isaac) discerned him not . . . so he blessed
him." Nothing can ever change that which was then done. When
Esau comes in and Isaac finds out what had taken place he says, " Yea
and he shall be blessed." Alas! Esau is left to suffer the loss, as he
says, " Is not he rightly named Jacob? for he hath supplanted me
these two times : he took away my birthright; and, behold, now he
hath taken away my blessing."
Esau's loss is Jacob's gain, and he has full possession of the
blessing now, regardless of the way it was obtained ; and it cannot be
altered.
We thought, concerning Esau, of the Lord's words to some of
old : " Work not for the meat which perisheth, but for the meat which
abideth unto eternal life."
Esau is evidently taken up with that which is temporal, but
Jacob sees beyond the present and he gets an abiding and full blessing.
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This truth holds good even to-day, for " if any man's works shall
be burned he shall suffer loss . . . "
The carnal mind shows itself at once and Jacob has to leave
until his brother's fury dies away. How much like the natural man!
It is written that the natural man receiveth not the things of God,
they are foolishness unto him ; and, again, the wrath of man worketh
not the righteousness of God. The natural and the spiritual are so
evident that Esau's side of the story proves the truth of what the
Apostle sets forth in Galatians 5. concerning the works of the flesh and
the fruits of the Spirit; against the latter there is no law.
So, to-day, blessing cannot come in great measure to those who
mind earthly things ; but upon those that seek the heavenly, God
showers the best of heaven's gifts.
W. W. Cox.
JACOB'S WIVES AND CHILDREN—GENESIS 29. 1—30. 24.
FROM ATHERTON AND LEIGH.—The memorable night in Bethel,

where Jacob through his vision had dealings with God, has passed, and
he continues his journey, and moves toward Haran. The words spoken
to him by God at Bethel (Genesis 28. 13-15) would undoubtedly be
remembered by him. How precious have been and are the words of
Psalm 121 to many another Jacob-like traveller. Jacob finds himself
by the well. We were caused to think of the significance of the " well
of water " in the Scriptures. We recalled how that it was at a fountain
of water in the wilderness, where the LORD found the fugitive Hagar
(Genesis 16. 7), and how that Moses, too, rested by a well of water in
the land of Midian. We also thought of that hallowed scene at Sychar's
well, where the Master, tired and thirsty by the way, "sat by the
well." We may, perhaps, view the well of water as the place of "provision and union," for it was at these places that both Jacob and Moses
first met their brides, and where Hagar had her need supplied, and
where the daughter of Samaria received of the living water, and became
united to the Lord Jesus with unseverable bands.
Verse 2 : "And the stone upon the well's mouth was great."
This reminded us of another scene, not a well of water, but a grave
hewn out of the rock, with a sealed stone at the mouth.
Verses 3 and 8 seem to suggest that a few people were needed
to move this stone, but when Jacob saw Rachel with her father's sheep,
he removed the stone, and watered the flock. What a kindly act of
service this was! But what prompted him to do it ? Was it not his
affection for Rachel, and for his uncle's house? We believe it was.
Love is the true basis of all our service. Love for the ONE whose word
we speak, and love to those to whom we speak, is the foundation of
all powerful and prosperous service. We think of the words of 1 Corinthians 13. 1-3 : " If . . . if . . . if . . . if . . . if . . . . but have not
love, it profiteth me nothing." Please see also Revelation 2. 1—4.
Verse 13 : After a kindly welcome, and a stay of a month Jacob
is asked by Laban, " What shall thy wages be ?" and he readily replies,
" I will serve thee seven years for Rachel." Laban, forgetting the
custom of the place, not to give the younger before the first-born, agrees
to the contract. Jacob serves—serves his time full and well. His work
might have been laborious, involving long hours of toil—but monotonous it never was, for the seven years seemed but a few days, for the
love he had to her. Jacob served with a true motive, and he had a
true perspective. These two things, to-day, unite to make service for us.
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sweet. Laban gives Leah, the first-born, to Jacob, the latter not knowing
of this until the day after the marriage. Was Jacob deceived by Laban ?
Yes, he was. This caused us to remember how that Jacob also deceived
Isaac, for did not he say, " I am Esau thy first-born "? We thought
that this was a measure of judgment that God was bringing upon Jacob
for what he had done.
It was thought by some that " the week " here means a " week
of years," and in support of this references to the book of Daniel were
given. On the other hand, we referred to Judges 14. 12, " the seven
days of the feast," and some said they had heard it expressed that the
" fulfilling of the week " was a week of days, and that Jacob served
seven years, then received Leah, and then after the seven days of the
feast, due to that marriage, he received Rachel to wife, after which he
served a further seven years. [There is no doubt that the week here is
one of seven days.—J.M.]
In connection with Jacob's children, we saw how that Judah
was the fourth son of Leah—hence the Messiah came through Leah,
and not through Rachel. We also observed that the later application
of the law, in allowing a man to have more than one wife, stated they
must not take the sister of his wife, in her lifetime (Leviticus 18. 18).
Jacob was apparently ignorant of God's law.
The names given to the sons of Jacob seem to be according
to the circumstance of their birth, and not, as is generally the case,
according to the character of the person.
[Certainly in certain of the names (perhaps all) the character
of the person is described. What the person was at birth they
manifested in after
life.—J.M]
J.W., CW.
FROM BARROW.—Jacob, the lonely traveller, eventually reached
Haran. Of the trials and privations of the way we have no record,
but undoubtedly on many occasions during the four or five hundred
miles he must have thought of the riches and comforts of his father's
home ; yet he pressed forward with the definite object of obtaining for
himself a bride. This thought would be a cheer in the lonely nights of
solitary wandering. Thus it was that his heart was gladdened when he
reached the habitation of his mother's kinsfolk. Most probably at the
self-same well Rebekah had heard of Isaac's wealth, had received his
gifts, and in return had given a drink to the sent messenger. Here,
however, a lonely man, bearing no gifts or outward show of wealth,
undertook service for Rachel, the woman of his own choice, and rolled
the stone from the well's mouth—significant words that take the
thoughts to the rolling away of an " exceeding great stone " (Mark 16.4)
and the opening up of a richer well of living waters.
In the case of Isaac the choice lay with the bride—" will you
go?"—in Jacob's case, the choice is his. The words of the Lord Jesus
come to mind (John 15. 16), " Ye did not choose Me, but I chose you."
Both types, and many more, are necessary to show out the
fulness of the union between Christ and His bride. Jacob, though
bearing no gifts, is willing to give his service and himself, for " Israel
served for a wife and for a wife he kept sheep." (Hosea 12. 12). Moses,
too, met his Gentile bride at a well and the woman of Samaria was
met by the great antitype at Sychar's well, and received a draught of
living water, and, in turn, with many, many since, found that drink a
well of water springing up into eternal life.
It is significant, too, that Rebekah, Rachel and Zipporah all
tended sheep. The great Shepherd rightly expects that those of His
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choice will have a desire to tend and feed His lambs, and if the desire
is there, the work will be a pleasure when joined to Him.
The yearning of Jacob's heart was expressed in the kiss, the
earnest of his affection, but many years of rigorous service had to be
expended ere he could claim her as his own. And, although here the
response of the bride is not emphasised, yet the fact that Jacob was a
near kinsman caused her to run with the news to her father's house.
How fixed indeed was the choice of this man whom twice times
seven years of service (in which drought consumed him by day and
frost by night—yea, and sleep fled from his eyes) did not turn aside.
(Let us read and enjoy Romans 8. 37-39).
Rachel, the beautiful and well-formed, was loved more than the
tender-eyed Leah. No doubt this caused much sorrow to the latter,
but God recompensed her faithfulness to Jacob and gave her six sons,
one of whom was the father of the tribe from which the Lord Himself
sprang (1 Chronicles 5. 1—2). Honoured woman! Rachel, afflicted like
Sarah and Rebekah (chapter 29. 31), falls into the same error as Sarah
and tries to hasten Jehovah's plans by giving her handmaid to her
husband. How easily error is imitated! Leah does likewise. God in
His time gives Rachel the desire of her heart and she bears two sons
to Jacob, and in her dying cry names the latter " the son of my sorrow."
We read later in our study of " the God of Abraham and the
God of Nahor " (Genesis 31. 53). Perhaps here we have the reason
why the sons of the handmaidens were reckoned with those of the
wives, as Jacob's sons. They were probably of the same kindred as
Leah and Rachel, whereas Hagar was an Egyptian and her son was not
to be reckoned with Isaac. [It may be so that the handmaids were
of the same race as Leah and Rachel, but this itself would not account
for their children being brought into the same position as the sons of
Jacob's wives. Abraham's cry was, " Oh that Ishmael might live
before Thee ! " But he was not the son of promise and that made all the
difference. The purposes of God stand according to election, and it was
the will of God that the sons of Bilhah and Zilpah should be reckoned
amongst Jacob's sons, as were also the sons of Joseph who were adopted
by Jacob into the same position. It is the choice of God that makes
the difference in men and things.—J.M.]
The opinion was expressed that Leah in some measure typified
Israel—dutiful to the letter—-whereas Rachel, a little perverse in her
ways, was a type of the much-loved, though undeserving Gentile.
__
JM.
FROM CROSSFORD.—Fully to appreciate the humble position which
Jacob filled under Laban, we must remember the home and place
whence he came, and who he really was in the light of God's exceeding
great promises to him. Truly he was rich, yet in grace became poor.
We imagine his joy when the seven years were past—but Laban cruelly
deceived him. Maybe Jacob at the feast had freely partaken of the
wine, and Laban took advantage.
That which is stated in verse 31 about Rachel is significant,
because the same applied to Sarah and to Rebekah.
Note how by such means God raised up Isaac, Jacob, Joseph,
Samson, Samuel and John. Perhaps the Lord designed to cast those
concerned entirely upon Himself, and made manifest the exceeding
greatness of His power to those who believe.
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Sometimes long periods of time elapse without souls being born
and added, and we may be tempted to try and hurry matters, running
before the Lord as Sarah did with Hagar, and as also Rachel and Leah
did when they brought in the handmaids. At the same time there
should be due concern, for we have been " appointed to go and bear
fruit "—" much fruit." We ought to " take no rest " and " give Him
no rest." We could try the plough and the seed in other fields. " In
due season we shall reap if we faint not " (Genesis 26. 11 to 12).
It was through Leah that the Messiah was to come, though we
would have expected Rachel to be the chosen one. Leah was also the
mother of the priestly tribe.
Whilst considering this section it is very noticeable how different the children of the handmaids fare compared with Ishmael, Hagar's
son. Generally the sons of Bilhah and Zilpah appear to share in common with the other sons.
Some difference is indicated in chapter 37. 2, where Joseph
appears to have a place of trust over them when of the handmaids'
sons he carried the evil report to his father. Dan, Naphtali, Gad, and
Asher have their place amongst the tribes though, in marked contrast
to the command : "Cast out the handmaid and her son : for the son
of the handmaid shall not inherit with the son of the free woman "
(Galatians 4.30).
In the light of Genesis 37. 35, where we are told that all Jacob's
sons and daughters rose up to comfort him, it is probable that other
daughters besides Dinah (who alone is mentioned by name) were born
to Jacob in Paddan-aram ; see also chapter 34. 9. [May the daughters
not mean daughters-in-law? I am inclined to think so.—J.M.]
H.B.
FROM ILFORD.—Jacob "lifted up his feet " (margin) : this seems
to indicate a buoyant spirit, the outcome surely of the divine promise.
[This lifting of the feet may mean no more than setting out on his
journey, as the text describes.—J.M.] He went on his way purposing
in his heart to please God and came at length to the place where his
mother's brother dwelt. At once he began his service by rolling away
the stone from the well's mouth and by watering Laban's sheep for
Rachel. The seven years of service for Rachel seemed to be but a few
days, such was his love for her ; so our service for our Master should be a
" work of love " (Hebrews 6. 10). " The love of Christ constraineth
us " (2 Corinthians 5. 14—15).
"As a man soweth so shall he also reap." Jacob deceived his
own father and was, in turn, deceived by his father-in-law.
The week mentioned in verse 27 appears to have been, not a
period of seven years, but a seven-day week of marriage celebrations
at the conclusion of which Laban gave Rachel also to Jacob, who served
his seven years for Rachel after she had become his wife. Jacob gave
his service for a wife, but the Lord Jesus Christ gave Himself for His
Bride.

F. W. JARVIS,
FROM LIVERPOOL AND BIRKENHEAD.—While Jacob was away in

Paddan-aram it is evident that he did not enjoy communion with God,
as Abraham and Isaac did in the land. There was no altar in that
land and no calling upon the name of Jehovah. Neither do we read
of God speaking to him until about twenty years have elapsed.
Rather does he seem to be reaping the fruits of his own misdeeds,
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deceiving and being deceived. [That there is no altar in Haran built
by Jacob is just what we would expect of a man who knew the
will of God, that the land of Canaan was the only place where he
could render divine service connected with the altar, but we must
not go too far and suggest that Jacob was in a bad state and that he
enjoyed no manner of communion with God. He had as plain a command from Isaac (and I believe divinely-given through his father) to
go to Mesopotamia as Isaac was plainly restrained by Abraham from
going or being taken there. Was Jacob in Mesopotamia serving for a
wife in keeping with God's will for him? Was it not by such means
that the house of Israel was built ? We must be careful not to do this
man an injustice. It was as clear at a later time that Joseph should
rule over the land of Egypt as it was for Moses to give up all prospect
of rule in that land in refusing to be called the son of Pharaoh's
daughter and to become a stranger in a strange land. We need to
learn the will of God in all such matters.—J.M.]
It is good to notice that although Jacob was in a place away
from the LORD, God cared for and kept an eye on Jacob and kept His
promise to bless (Genesis 31. 12).
We would suggest that Jacob in sojourning in Paddan-aram
tells us that although we may wander from God, He will never fail; He
will keep His promises and will always have a care for us, constantly
waiting for us to show signs of repentance, and a desire to get back
into communion with Him. May we see to it that His grace is not
bestowed upon us in vain.
PHILIP KELLY.
FROM TRINIDAD.—Following the account of Jacob obtaining the
blessing, and the interesting experience at Bethel so full of meaning
even yet to us, we find him on his way to Paddan-aram for a wife.
What a pleasant little scene met the eye of Jacob, the pilgrim, here!
A well in the field, and lo, three flocks lying there by it, for out of that
well they watered the flocks The well, one—the sheep, many.
" We drink the living streams to all Thy people given." What
a place of refreshment and rest for man and beast! No wonder that
Jacob stops thus. We recalled the words of Psalm 23.
God had led Jacob thus and he found not only the well but he
found the one who drew therefrom for her flock, even Rachel, who
eventually became his bride. John 10. says, "Other sheep I have which
are not of this fold, them also I must bring, they shall hear My voice
and shall become one flock, one Shepherd." We wait for the day when
we, who are the little flock, shall see the Chief Shepherd when He is
manifested ; and though the journey seems a long one (for so it was
for Jacob), yet what an abiding reward it will have when completed.
Jacob loved Rachel, and the seven years of service seemed unto
him but a few days—love so devout and full that time made little
difference. " Christ also loved the Church and gave Himself up for it
that He might sanctify it, having cleansed it," etc.
Laban failed in the bargain, but Jacob failed not in the love,
and it required the serving of another seven years before he could have
Rachel as his own. Love faileth not.
In connection with the service, we thought that perhaps Jacob got
a little of what he had been giving Esau when he took the birthright
and the blessing from him. Whether this be so or not, we noticed that
it was a number of years before Jacob had a wife of the daughters of
Paddan-aram, which gave Esau quite a period to repent of his intention
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toward his brother of taking his life. So it worked for the good of both
Rebekah's sons.
However, Jehovah favoured him and he begat twelve sons, the
fathers of the twelve tribes of Israel, the nation that Jehovah blessed
and which was His choice at this time of all the peoples that were on
the face of the earth.
W. W. Cox.
FROM PAISLEY.—We here view Jacob as a servant. He left his
father's house with a staff in his hand, and now in a strange land he is
serving Laban for a wife. From chapters 31. 41 and 32. 10 we learn how
greatly blessed Jacob was before he left Haran (see Job 8. 7). In type
Isaac spoke to us of what is ours as sons (Ephesians 1. 3). Jacob speaks
to us of our servant-character ; as it were we are sent into a strange
land (John 17. 18) there to begin very small, but like Jacob to increase
as we continue to serve. " In due season we shall reap, if we faint not."
Leah named her firstborn son Reuben, because the Lord looked
upon her affliction. She called her second son Simeon, because the
Lord heard that she was hated. In connection with Leah's two statements we read (Exodus 3. 7, 9) where the Lord saw the affliction of
His people, and heard their groanings. With the birth of her third son
she says, " Now this time will my husband be joined unto me. Here
we read Numbers 18. 1-7, where we find Levi as a tribe, being joined
to the priests for service.
We spent a little time over Leah's words : (1) For now my
husband will love me " (verse 32) ; (2) " now this time will my husband
be joined unto me " (verse 34) ; (3) " now will my husband dwell with
m e " (30.20).
As we read of the children of Jacob we conclude our paper by
referring to Psalm 127. 3-5.
S. S. JARDINE.
FROM LONDON, S.E.—There are several beautiful stories in
Scripture. This is one, with Jacob showing gallantry, as did Moses after
a similar lengthy flight across the desert. The well here is probably the
same as that mentioned in Genesis 24. and certainly the circumstances
are reminiscent of that occasion ; Rachel's arrival seems to have been
guided by God as much as was her aunt's, and though Laban is now
much older, his welcome for Jacob is no less hearty than that he gave
Abraham's servant.
The introduction to Rachel, so romantic and pleasant, might
seem propitious, and suggestive of a perfect character ; yet the subsequent history reveals a more gracious spirit in Leah than in her
younger sister. The Lord regards Leah with mercy (29. 31), and she
at once recognises the hand of Jehovah (29. 32)—how soon she had
learnt to know Him by this Name! And, verse 34, she trusts that
God's goodness to her will cause her husband's heart to be joined to
hers. Rachel envies her sister (30. 1) and speaks in such a way that
Jacob, his reverence for God stirred, must sternly rebuke her. Later
it is Rachel who steals her father's teraphim.
Laban's explanation of his action (29. 26) does not clear him of
the wrong he has done to Jacob, for he had not referred to such conditions when Jacob made the explicit contract with him (29. 18).
Supplanting Jacob had met his master! [Though Laban deceived
Jacob in regard to Rachel, yet Laban never was in any sense superior
to Jacob. I should rather say from all the dealings of Jacob with
Laban that Laban met his master in Jacob.—J.M.]
D. HILL.

40

THE BIRTHRIGHT AND THE BLESSING.
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chapter 29. we read "And the stone upon the well's mouth was great."
At the sight of Rachel with her father's flock, Jacob went near
and rolled away the stone. One is reminded of that other scene in
Matthew 28. 2.
Jacob's love for Rachel is such that he serves seven years for her
and they seem but a few days. Perhaps the vision at Bethel had made
a difference in Jacob's character. Therefore, though deceived by Laban,
he is undaunted and serves another seven years for Rachel. One
wonders if it was right for Jacob to have had more than one wife.
[We cannot judge men of the Old Testament times by the standard set
up in the New Testament. The Lord gave to Adam one wife-—Eve,
and this is clearly the divine standard, though He did not pronounce
it a sin in the past for men to have more than one wife.—J.M.] Evidently he only wanted Rachel. At this time the law had not been
given, however. It was very evident, too, that Jacob had to work
hard for all he obtained. This is in direct contrast to Isaac, who received
all that he had from his father, Abraham (Genesis 24. 36).
' God blessed Jacob for his wives (Bilhah and Zilpah included—
Genesis 37. 2) bear him twelve sons, who became the heads of the
twelve tribes of Israel.
J.C.H., J.T.
FROM STOKE-ON-TRENT.—The incident at the well, the appear-

ance of the fair Rachel, the watering of her flock, with the sequel,
evidence to the careful observer Jacob's natural characteristic—" the
haste " with which he always anticipates God's leadings."
Jacob's stay of one month in the home of Laban, that selfish,
covetous man, suggests to the latter the possible use he may make of
his nephew as a shepherd. Thus, with that apparent frankness, under
which cunning, selfish people disguise their dishonest purposes, Laban
presses on Jacob to name his wages, knowing well his love for Rachel.
Jacob, without consulting his God in the matter, proposes to become
a bondman for seven years.
The bargain made by Laban to " sell " his daughter was not
founded by any means on the custom of the time. The daughters
themselves felt the degradation which they could not oppose (Genesis
31. 14 and 15). [The offer to gain Rachel by serving seven years was
Jacob's, not Laban's. Jacob found sufficient payment for his years of
service in the woman of his love.—J.M.]
Jacob is now to experience, in some measure, the bitter fruit of
his own conduct toward Esau. As he had deceived his father, so now
Laban deceives him. As on previous occasions there is a Divine Hand
at work all unknown to them. So far as we can judge, Leah appears
to be the one whom God had intended for Jacob : she was the mother
of Judah in whose line the promises to Abraham were to be fulfilled.
[This is saying a great deal, and by the same process of reasoning we
must conclude that Bathsheba was David's divinely-chosen wife, for
she was the mother of Solomon, from whom our Lord sprang. What
may we also say of Judah and Tamar, of whom was born Perez ? Such
things, like the way of a man with a maid, are too wonderful for me.—
J.M.]
As for Laban he hides his action under the cloak of national
custom, but is now prepared to sell Rachel for another seven years'
service. Full well he knew the value of his servant, as later on he says :
" I have divined (Hebrew : nachas, lit-serpent — ascertained by magic)
that Jehovah hath blessed me for your sake."
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It is a mistake to infer that, because Scripture is. silent, this
double marriage received divine approbation. What trials, unhappiness
and disgrace follow in the retribution of God as a consequence of this
double union! [It is clear from what is said in later times that men
of standing amongst God's people eulogised the labours of Rachel and
Leah, who built the house of Israel (Ruth 4. 11). The standard of
Christian conduct in the matter of marriage is not that with which
we measure the conduct of men of old, otherwise we shall have to
accuse them of living in sin. Jacob did not bargain for two wives ;
he left home to seek a wife of his mother's people, and he got two through
his father-in-law's deception. These two the LORD blessed, and these
women built the Israel-nation. Had one woman borne twelve sons,
even then we might have had a pen picture of light and shade as we
ha vein Jacob and his family.—J.M.]
The weakness of Jacob's character once again asserts itself, in
his married life, in an unkind preference for Rachel. [Love is a strange
thing and you cannot love to order, nor can you divide it as you can
a yard of cloth. We might say that Jacob might have divided his love
equally between Leah and Rachel, but this is asking what is beyond
man to do. Leah is a somewhat pathetic figure, but there seems to have
been in her lonely life, and repeated childbearing, more of dealing with
God than in Rachel's case.—J.M.] It is worthy of notice that Leah,,
at the birth of at least three of her children, recognised the hand of
God, specially acknowledging Him as Jehovah—the covenanting God.
After many painful incidents in that home it is a relief to hear from the
lips of Rachael : "God hath taken away my reproach " ; "Jehovah,
add to me another son "—Prayer had evidently taken the place of envy
FROM BRANTFORD.—Jacob leaves home in obedience to the voice
of his mother (Genesis 27. 43) and the blessing of his father ; his experiences were many and wonderful. We find Jacob guided by God to
what was probably the well where Rachel watered her father's sheep.
It would seem that while Jacob was inquiring about Laban, Rachel
was seen coming with the sheep ; in all probability she would be a
subject of the conversation—"And while he yet spake with them,
Rachel came." When Jacob saw Rachel, the object of his love, he
manifested what is spoken of in Proverbs 20. 29 : " The glory of young
men is their strength." [Jacob was hardly a young man, for he was
full 70 years of age at this time.—J.M.] See also 1 John 2. 14.
We see the great influence that women exercised in the lives of
men of a past day, for good or ill. Alas! how many young men have
gone astray and used their strength in that which profited not and,
unlike Jacob, have not obeyed their father! We have a great responsibility to obey our spiritual fathers, seeking help and guidance from,
them in these matters concerning our spiritual welfare ; and we ought
not to be like Esau, who took wives of the daughters of the land.
Jacob, who was party to the deception in getting the blessing,
has now himself been deceived ; how true are the words, " Whatsoever
a man soweth, that shall he also reap " !
Who can overestimate the blessedness of the man whose homelife has the favour of God upon it, or the misery of the man on whose
home life the chastening hand of God rests? We see in the lives of
these two sisters the one who was despised, but was highly favoured
of Jehovah. " Favour is deceitful and beauty is vain ; but a woman
that feareth the LORD, she shall be praised." Young men naturally are
inclined to look upon the beautiful and strong.
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" Rachel envied her sister " (30. 1). Compare Proverbs 27. 4,
A.V. : " Wrath is cruel and anger is overwhelming; but who is able
to stand before jealousy?" Her faith was in Jacob rather than in
Jehovah (verse 2), but we learn in verse 22 that God hearkened to her
and gave her Joseph ; and she said, "Jehovah add to me another son."
When Leah's fourth son was born, she said, " This time will I
praise Jehovah," and therefore she called his name Judah. The
highly honoured mother of Judah (from whom came the Lion of the
tribe of Judah) shows us how God can, and does, take up the things
that are despised. "As for God, His way is perfect."
N. SPROUL.,

H. MONTGOMERY.

JACOB, HIS FLOCK, AND HIS RETURN TO HIS
OWN LAND—GENESIS 30.25—31.21.
FROM ATHERTON AND LEIGH.—We can hardly admire the way

in which Jacob sought to get his flock (not forgetting the deceitful way
in which Laban had dealt with him). To retaliate, to employ methods
wrongfully for gain, is always wrong, and can only have one subsequent
issue. It would have been far better if Jacob had left the matter in
in the hand of God, seeing He had promised to bless him. It does seem
that Jacob was not resting upon the unfailing promises of God. It is
not ours to condemn, for fear and impatience often rule in our own lives.
Still, we see the faithfulness of God, because it was God who caused
his flocks to increase so wonderfully, and not the efforts of Jacob.
[Jacob was just in the position that we are ourselves ; he did the best
he could in the circumstances and left the results with God. Jacob
was no mean man of business as a shepherd, as the rods at the gutters
show.—J.M.] We think this is shewn in the dream about which he told
his wives in chapter 31. 10. We are reminded of the scripture, " If
we are faithless, He abideth faithful, for He cannot deny Himself."
What Jacob did changed his uncle's attitude towards him, and
Jacob, observing this, tells Rachel and Leah. God had witnessed what
had been done, and He comes and instructs Jacob to leave the land,
and go to the land of his nativity. Jacob leaves, unawares to Laban,
and sets his face toward the mountain of Gilead.
G.H.C, W.C
FROM WEST RIDING.—Jacob has found Laban a most unsatis-

factory master, for there was no reliance to be placed on his promises ;
he was one who did not give adequate remuneration for the skilled
labour of Jacob, although Jacob had been the means of greatly increasing Laban's flocks. Laban's one aim was to enrich himself at the
expense of Jacob. When Joseph was born Jacob proposed to Laban
to be allowed to return to his own country. Laban had found by experience that the LORD had prospered him for Jacob's sake, and now
that Jacob is in his power he declines to allow him to go. "Appoint
me thy wages and I will give it." A very smooth tongue has Laban,
yet they bargain together over it. At the end Laban, most likely
thinking he has the best of the bargain, agrees and then he immediately
goes and separates all the speckled, spotted and black ones of the sheep
and sets three days' journey between himself and Jacob; yet Jacob
did not despair. " Commit thy way unto the LORD ; trust also in Him,
and He shall bring it to pass " (Psalm 37. 5.) " Thus God hath taken
away the cattle of your father and given them to me." But the countenance of Laban, and the threatening words of his sons, told Jacob
that they were dissatisfied with the results of the bargain.
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In verses 11-13 of chapter 31. Jacob is reminded by God of his
vow at Bethel and is commanded to arise and to return to his own
land. " Forget also thine own people, and thy father's house " (Psalm
45. 10). Rachel and Leah are of a mind with God's command and
Jacob's desire ; availing himself of the opportunity when Laban is
shearing his sheep, Jacob gathered his possessions and stole away before
Laban was aware of his departure and was successful in reaching Gilead
before Laban overtook him. Rachel coveted and took the teraphim
that belonged to her father; she evidently feared God and served her
own gods. See 2 Kings 17. 33. It was thought that a teraphim was
a small model of the true idol; possibly a charm.
FROM CARDIFF.—When looking at the lives of these great patriarchs we know them to have occupied such wonderful positions in the
purposes of God that perhaps we entirely overlook that they were of
like passions with us. Had we been entrusted with the biography of
Jacob, inspired by his dealings with God, we should (encouraged by
some lofty ideal in our own mind) have seen only good points, and have
presented our own particular views. But with God, the sojourning on
the heights as well as in the valleys finds its place. The black spots
of their lives only throw into greater relief the faithfulness of God. " If
we are faithless, He abideth faithful." God's great faithfulness begat
faithfulness, and fourteen years or so of Jacob's life are characterised
by the tender and faithful diligence of a shepherd, the worries and
responsibilities of his wives and children, coupled with the increasing
discord which arose, at the birth of each child, between his wives.
Jacob, however, did not wish for this, but was deceived, and thereby
reaped what he had sowed. It appears difficult to understand exactly
the order of events of verses 34-36, but Laban removes the speckled
and spotted and the black ones among the sheep, and spotted and
speckled from among the goats, and gives them into the hands of
his sons, who remove them three days' journey, to diminish any prospect of these intermingling with the flocks which Jacob was looking
after for Laban. Surely Jacob's prospects of wages are very remote!
But Jacob realises this, and resorts to something which reverses the
apparent fortunes of Laban. We can only read, amazed at the results.
Small wonder that the countenances of Laban and his sons were removed from Jacob. Perhaps wily Laban changed the order which at
first was made, and demanded that the speckled should be his—but
if this was so Jacob saw that the results were always opposite to Laban's
wishes. We suggest the order may have been altered owing to Jacob
exclaiming that Laban had changed his wages ten times (31. 7). Jacob
perceives that Laban's countenance is not toward him, so at the Word
of the LORD he moves away with all his tremendous flocks and his
family. His departure contrasts with his arrival—" Laban kissed him,
and brought him into his house." This time Laban has gone shearing
his sheep, and while doing so, Rachel, the beloved of Jacob, steals her
father's teraphim. It seems that Jacob's whole mind and attention is
concentrated upon his flocks ; his wives and his sons and daughter
are neglected, the action of Rachel here revealing this, and the actions
of his sons in later days seem certainly to confirm this thought.
[To accuse Jacob of neglect of his family because Rachel stole
her father's teraphim is rather a large structure to build on so small a
base.—J.M.]
M. AUSTIN JONES.
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FROM ST. HELENS.—Jacob was moved by what God did unto*

Rachel and so he had a desire to return to his own country. Laban
enticed him to tarry* What a lesson to us in these last darkening days!
Satan entices us with his attractions. Jacob gave way to Laban, but
as for us, we have the words of Solomon, " If sinners entice thee consent thou not " (Proverbs 1. 10). Had Jacob told Laban his reason
to return he would not have needed to steal away as he did, for he had
been a good and faithful servant to Laban and needed not to be ashamed
of his shepherding. See Colossians 3. 22-25. In dealing with the cattle
Jacob was still the deceiver, and his craftiness with such would remind
us of the words of the Apostle Paul, " Deceived and being deceived."
[There is no suggestion of analogy in these Scriptures between Jacob
and those of whom Paul writes. We must have regard to the contexts
and refrain from drawing parellels on single words alone.—A.T.B.J
Verse 11 : We suggest that the angel of God was the Lord Jesus
Christ (angel or messenger). [If this could be proved it would be
interesting, but without proof it is taking liberties with the persons of
the Godhead.—A.T.D.] In considering the answer of Rachel and Leah
to Jacob, we thought them to be women of faith : " Whatsoever God
hath said unto thee, Do." What faith! (See John 2. 5). Rachel,
although a woman of such faith, yet stole her father's teraphim.
How sad! Let us beware. " My little children, keep yourselves from
idols (1 John 5. 21). (See 1 Peter 5. 8). It was suggested that children
of God find it hard to overcome certain things, but let us remember
that when we have decided to walk in the ways which be in Christ we
should leave all behind and give glory and honour to our Lord and
Master.

F. HURST.

FROM DERBY.—In this portion of Scripture we cannot fail to
notice Jacob's faithfulness in his service to his master Laban, and also
God's appreciation of such loyalty, insomuch that Laban greatly increased in cattle during Jacob's period of service. We see that Laban
himself (30. 27) attributes his success to the LORD'S blessing for Jacob's
sake ; surely there is a lesson for us in this day, how that we also should
be more diligent in service for the Master, seeking by our actions and
words to be faithful to the One who is our Lord and Master ; remembering His words, " Even so let your light so shine before men, that
they may see your good works, and glorify your Father which is in
heaven " (Matthew 5. 16).
Then, in verses 37 to 40, we see Jacob's clever device to increase
the ringstraked, spotted and speckled of the flock, which were to be
for himself, and in considering this action we must not look at it by
itself only, but must ever remember the High and Lofty One by whose
direction it was accomplished. [There is nothing in the passage to indicate that the Lord told Jacob that he should put the rods by the gutters. It shows the wisdom of this remarkable man.—J.M.] We do well
to imitate Jacob's wisdom in our zeal for winning souls, seeking " to
be as wise as serpents, but harmless as doves."
Jacob realizes God's watchful care over him, and although Laban's countenance was not towards him as before (31. 5), yet the God
of his father was with him, and this gave him satisfaction, and if we
are seeking the glory of God in all we do (and although men may turn
away from us) we are more abundantly satisfied, if we have God's
approval for all that we do.
God's command to Jacob in verse 13 reminds us of His promise
to Jacob (see 28. 15) when at Bethel and of God's faithfulness in ful-
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filling His promises might well encourage us to lay hold of God's
precious promises, " for He is faithful that promised."
WM. W.
FROM CROSSFORD.—After the birth of Joseph, which was at the

end of the second seven years, Jacob's thoughts turned to his own place
and to his country. He had served Laban well and the LORD had
abundantly blessed his labours, which things Laban was well aware of.
Now it was urgent that his own should be provided for.
Verses 31 to 34 describe a bargain, apparently chiefly in Laban's
favour. However, Jacob reckoned with the LORD on his side.
If we understand rightly, all the ringstraked, speckled, and
spotted among the goats, and the black among the sheep were to be
removed from the rest of Laban's flock to ensure no contact (Laban's
sons took them three days' journey distant). Afterwards, when the
flock which Jacob fed increased, all those answering to the kinds stated
would be Jacob's, and the result of a season's labour is mentioned in
verse 40, when he separated the lambs, and put his own droves apart.
Thus Jacob was blessed, increasing exceedingly until he has large
possessions and varied, in spite of all that Laban did to him, restricting
and changing his wages ten times. For during these six years Laban's
attitude underwent a change both toward Jacob, and toward his wives,
whom he now counted as strangers devouring the price paid for them.
Thus when Rachel and Leah spoke with Jacob in the field, they were
ready and even anxious to accompany him to the land of his fathers ;
gathering together his possessions, he took advantage of Laban's
absence and stole away unawares.
What care was exercised that only his own should be taken!
Later he was able to stand and say : " Thou hast felt about all my
stuff, what hast thou found . . .?"
But Rachel stooped to steal the teraphim and how near to disgrace it brought her!
Guard yourselves from idols (1 John 5. 21).
Flee from idolatry (1 Corinthians 10. 14).
H.B.
FROM ILFORD.—We see here how important is the work of a

shepherd, for the flock takes the character of what is put before it by
the shepherd.
Verses 37—43 : We felt that here were important lessons for
shepherds. The peeled rods before the eyes of the flock resulted in an
outward change, typical of the truth of 2 Corinthians 3. 18, and the
object before " the eyes of our heart," resulting in true shepherds
having the real welfare of the sheep at heart. Men like Laban,
Absalom (2 Samuel 13. 24) and Nabal (1 Samuel 25. 4) may shear the
sheep. Mesha, King of Moab, may be a sheepmaster (2 Kings 3. 4).
But we never read of the true shepherds, such as Jacob or David,
shearing the sheep.
Why did Rachel steal the teraphim from her father ? The two
following suggestions were made : Jacob had not been a strong enough
influence to bring her to know God or, alternatively, knowing God she
took them away for her father's benefit. [Rachel stole her father's
teraphim, I would think, because of her superstitious fear of this idol.
She had been brought up in a home where some reverence was paid
to this idol of her father and believing, to some extent, that this god
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would exercise some influence for good over her life, she carried it off
when she left home. A person's upbringing wields a tremendous influence on their lives.—J.M.] The teraphim, however, proved to be a
hindrance until Jacob got rid of them at Shechem. F. W. JARVIS.
FROM LONDON, S.E.—The neighbours of believers oft-times partake in the believers' blessing. Remember Zoar; then think of the
prosperity of England to-day. Laban realises the advantages of godly
Jacob's company and entreats him to remain.
What was Laban's knowledge of the true God, the God of
Abraham, Isaac and Jacob? Did he know Him as his God? He has
teraphim, " my gods," as he calls them in Genesis 31. 30, reminding
us of Joshua 24. 2. In Genesis 30. 27 he says " I have divined "—what
is implied by this ?—and in 31. 29 he speaks of "the God of your father."
We find no grace in his attitude towards Jacob. [That Laban knew
the true God, there can be no question, but he had also a teraphim—
a god that his daughter Rachel could sit on—poor thing! One wonders
why all the noise was made about such a doll. No doubt Laban regarded it as having some kind of charm, but not knowing the manner
of this god and because it died before it ever lived, we can say little
about it. See Stoke's remarks on this divining.—J.M.]
At last God bids Jacob return home, and he is much encouraged
when he tells his wives, for they say, " Whatsoever God hath said unto
thee, do." Like Ruth, they have decided that the God of Israel shall
be theirs, and that they will follow His servant to the land of His
choice. Here is loyalty and love to imitate.
DAVID A. HILL.

FROM ARMAGH.—In love to himself, not to Jacob or to his wives
or children, Laban speaks fairly and gently, that he may engage Jacobto continue as his chief shepherd : entreating him, by the regard he
bore him, not to leave him. " If I have found favour in thine eyes,
tarry." Laban [The acceptance of Laban's offer, rather than Laban himself.—A.T.D.] would have kept Jacob from going back to his own land
(if this had been possible) where he would be free to worship Jehovah,
and also where he would not be so closely connected with idols. Many
are the children of God to-day that Satan would hinder and does hinder
from being in the place where they could freely worship God. To this
the call of 2 Corinthians 6. 17 would come. To those in the place where
they can freely worship God in His own appointed way would come
the command of Galatians 5. 1.
God blessed Jacob to a more marked degree in rearing his flocks
after he had parted from Laban, and in this way was he recompensed
for the wrong that Laban had done him and for the years of hardship
and suffering he had endured. Read 1 Corinthians 15. 58. How
greatly the sons of Laban magnify Jacob's prosperity! How basely
they reflect upon Jacob's fidelity as if what he had he had not gotten
honestly! Through it all Jacob could rely upon God. The One who
had helped, when he fled from Esau his brother, has again come to his
aid. What memories must have been awakened in the mind of Jacob
when the angel of God appeared to him in the dream as the God of
Bethel. The language of this passage is worthy of peculiar attention :
" The angel of God spake . . . I am the God of Bethel." Some think
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that the Angel here was none other than the Word, the Son of God,
who " was God and with God," but now condescended to be the Angel,
or messenger of the Father to men ; as he afterwards did in human
nature to " take upon him the form of a servant." Jacob, seeing his
opportunity to escape when Laban was shearing his sheep, availed himself of it, and, taking his wives and children and flocks, he broke away
from his unmerited suffering. (2 Timothy 2. 12, 13).
T.C
FROM HAMILTON, ONT.—It is evident from the reading of verses

25-26 that Jacob's heart was set on having his own place and to be in
his own country. Well does Laban know that God had blessed him
because of Jacob, for we read in verse 27 the words of Laban—" I have
divined that Jehovah hath blessed me for thy sake." Laban used
very persuasive speech in his desire to have Jacob tarry when he says,
"Appoint me thy wages," and also, " What shall I give thee?" Jacob
knows how that Laban had dealt with him in the past. He said to
Laban, " Thou shalt not give me aught." Jacob has a purpose in tarrying, namely, to provide for his house. He makes a remarkable bargain
with Laban, as we read in verse 32, and in verse 33 he seals it with
these words, " So shall my rightousness answer for me hereafter, when
thou shalt come concerning my hire that is before thee." Jacob sets
to work in selecting the cattle and we see the results of his labour.
We know from verses 9-13 of chapter 31 that God was with Jacob in
all that he did. God looks down on righteous Jacob and sees his
patience and labour of years and how that Laban dealt with him.
God rewards Jacob, as we read in verse 43 of chapter 30. Surely there
is a lesson for us ; we get so impatient at times and our faith falters.
If we would just place our trust in God and come to Him in prayer and
supplication, He will surely be with us. He has said, " I will never
leave thee, nor forsake thee." Let it be said of us, as we can well say
of Jacob : A workman that needeth not to be ashamed. In the opening verses of chapter 31 we read the words of Laban's sons. They
accuse Jacob of taking away all that was their father's, and Jacob sees
in the countenance of Laban that it was not toward him as before ;
so he obeys the voice of Jehovah when Jehovah says to him, " Return
unto the land of thy fathers and of thy kindred." Jacob tells Leah
and Rachel, his wives, how that their father had dealt hard with him
in changing his wages ten times and in deceiving him. He also says,
" God suffered him not to hurt me," and " The God of my father hath
been with me." He also tells how that the Angel of God spake
to him in a dream and said, " I have seen all that Laban doeth
unto thee." Jacob's wives see that their father had been unfair with
them also (see verses 14, 15). They desired Jacob to do whatsoever
God had said, so Jacob gathered all his substance, and he journeys
back to the land of his fathers. When we think of the experience of
Jacob we are reminded of the many encouraging words in Psalms 30.
and 37.
A. T.
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QUESTIONS AND ANSWERS.
QUESTION FROM TRINIDAD (COL.).—What is the significance, if

any, of the seven years which Jacob twice served for Rachel ? Could
it speak of the perfection of Christ as a servant ?
ANSWER.—Jacob is a type of the Lord, who is Jehovah's Servant, and in Jacob's service the fourteen years of service for his wives
comes in. Seven is a number which speaks of divine perfection, but
I do not see how the fourteen years of service speaks of Christ's perfection as a servant any more than the six following years in which Jacob
served for a flock.—J.M.
QUESTIONS FROM BRANTFORD.—(1) What is the significance of

tender-eyed ?
ANSWER.—It just signifies that " Leah's eyes were tender," and,
in contrast to her disability in this respect, " Rachel was beautiful
and well favoured." What significance do our friends attach to tender
eyes?—J.M.
(2) How long a period does this week cover ? (Genesis 29. 27).
ANSWER.—Seven days—just like our weeks—J.M.
QUESTIONS FROM EDINBURGH AND MUSSELBURGH.—(1) Chapter

29. 10, 12, 15: How do we explain these relationships?
ANSWER :

Terah
|

I
Haran

i
Abraham = Sarah
(Gen.20.12)

|
Nahor=Milcah

I

|
Lot

|
Iscah

Bethuel

_
i_
Isaac = Rebekah

I

I

Laban

i

Jacob = (Leah and Rachel).
M. or
(2) Did Jacob serve the other seven years for RachelJAS.
before
after he got her?
ANSWER.—Jacob served Laban seven years for Rachel and got
Leah ; he fulfilled Leah's week and got Rachel, after which he served
Laban another seven years.—J.M.
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LABAN'S DISPLEASURE. GENESIS 31. 22—32. 2.
FROM ARMAGH.—" When a man's ways please the LORD, He
maketh even his enemies to be at peace with him " (Proverbs 16. 7) ;
so we see here God's protecting care over Jacob. As Laban is pursuing
Jacob, God intervenes, and warns him against doing Jacob harm.
Laban accuses Jacob of things of which he is not guilty, especially
concerning his gods. Poor Jacob, who once deceived, is now deceived
himself by his favourite wife, Rachel, who has become a thief, and has
stolen an idol. The mischief extended further, and these gods became
a snare to Jacob's household (Genesis 35. 1-3).
Verse 31 : Jacob gives Laban a reason for his flight, knowing
Laban's attitude towards him, but omitted to tell him of God's command
to return to his own land. Knowing his own innocence Jacob makes
a rash vow; Laban's search being unsuccessful, Jacob, who naturally
was mild and calm, gave vent to his feelings. Laban, realizing he is in
the wrong, refrains from replying to these charges, and succeeds in
getting Jacob to enter into a covenant with him. Jacob, overlooking
Laban's faults, forgives the past and swears by the " Fear of Isaac."
After Laban's departure, Jacob is again visited by the angels of God, and
is thus strengthened for his meeting with Esau. See Psalm 34. 7, and
Hebrews 1. 14.
B. WEST.

FROM ILFORD.—We were reminded of Jacob's vow (28. 20-22)
when we read the present portion, for God indeed looks after him.
The question was asked, How did Laban, an idolator, understand
when God appeared to him in the dream ; and we concluded that the
dream was such as to leave no room to doubt that it was a Divine
revelation. Further, Was Laban an idolator ? for the gods may have
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been household things of worth, or even something that he looked upon
as " intermediaries " between himself and God—even as Job sought a
" daysman to come betwixt us." [Whatever use Laban found for his
gods, or good fortune he obtained or thought he obtained by their
means, there cannot be the least doubt that there was nothing in these
things of the nature of that to which Job refers when he speaks of " a
Daysman." You can no more unite the God of Jacob with a terephim,
than you can Christ and Belial, or a temple of God with idols. Jacob
later hid such gods under the terebinth in Shechem, and he would
have done even better if he had buried or burned them.—J.M.]
It is good to see how boldly Jacob speaks up for himself, shewing
that, beneath the crafty, cringing exterior, there was really a man.
We thought the " pillar " and the " heap " might speak of
present-day truth—the " one thing for God " contrasted with man's
muddled mixture of so-called testimonies, all shapes and sizes, all
sects and denominations, concerning which it is said, " It's all right,
we worship one God, so what matters ? " May we become increasingly
men of the " one thing," the Pillar of Witness. [We must not confuse
the "heap " and " pillar " at Mizpah. with Bethel and its pillar. The
former is a witness of an agreement between two men and formed the
boundary between them. Here they left their outstanding differences,,
apparently too complex for themselves to settle, to God. " God
judge betwixt us," Laban said, and Jacob sware to it, and there the
matters which might have ended in blood were left to be settled by
the court of heaven. May we not learn a lesson, too, at Mizpah, and
in all the complexities of life from which arise many problems in our
dwelling together, may we not, I ask, leave some things with God
for Him to judge? I think so.—J.M.]
GEORGE SOULSBY.

FROM WIGAN.—There seems a constant recurrence of Jacob's
weakness—seeking to fulfil the command and will of God, yet of the
flesh. Over his conduct at this time may be written, " The mind of
the flesh is enmity against God," and " whatsoever is not of faith is
sin." [This seems rather severe censure on Jacob's obedience to the
word of God (31. 12, 13, 17, 18). Jacob had no confidence in his fatherin-law. Laban had deceived him and changed his wages so often that
the quietest way of doing God's will appealed to Jacob as the wisest
course to pursue, so he stole away unawares to Laban. With this
plan of action Jacob's wives were in full agreement.—J.M.] From
what Laban and Jacob say it would seem that in those early times
Laban had a right over his daughters and their children (verses 31 and
43). This action must have caused such a fearful man much trouble of
heart. The direct intervention of God enhances the seriousness of the
situation, shewing the care of God for Jacob. Laban's haste, his
crediting Jacob's action to baser motives than the will of God, his
anxiety for the teraphim, all go to shew his character, for we cannot
doubt he was a believer in God. [How our friends conclude as one of
the indications that Laban was a believer in God by his anxiety for the
teraphim, I cannot quite see, if this is what they mean. I should
rather think that when he was a younger man, in the days when his
sister left home to become the wife of Isaac (Genesis 24.), the evidences
of his faith are much more apparent. His dealings with Jacob do not
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enhance the faith he had in Jehovah's ways at an earlier time.—J.M.]
" Little children, keep yourselves from idols." Jacob would suffer a
great indignity in Laban visiting the women's tents as is manifest by
his wrath. His defence shews that as a servant he had a good conscience. The crafty act of Rachel saves an awful situation. What
awful things deceit and lying bring in their train! Jacob is very prone
to vow in extreme experiences. How true to life is this ! The covenant
at the end of this chapter in Jacob's life is very beautiful, again shewing
the grace of God, manifesting the presence of the host of angels to him
to strengthen him for what was yet before him. The expression, " the
Fear of Isaac," is very suggestive and seems expressive of the blessed
fact that God is to be known in real personal communion by His
children, yet feared, withal, because of His holy character.
THOMAS RYLANCE.

FROM WISHAW.—Word reaches Laban that Jacob has fled ; we
were caused again to think of Jacob's lack of faith in God, and how he
had forgotten the precious promises of God as he lay with a stone for a
pillow. God there said to Jacob, " I am with thee, and will keep thee.
. . . and will bring thee . . . I will not leave thee" (Genesis 28. 15).
But if Jacob had forgotten, God had not done so. " The angel of the
Lord encampeth round about them that fear Him, and delivereth them "
(Psalm 34. 7). God's eye is on the scene. He is watching over it all,
and Laban addresses Jacob with the words, " The God of your father."
We were caused to wonder a little at God speaking in a dream to one
who was an idolator. [God has spoken to such men again and again.—
J.M.] God works in a mysterious way, His wonders to perform.
Verses 38 to 41 reminded us that Christ loved the church, and
gave Himself for it. Jacob's love was so great for Rachel that the
years seemed short, but the love of Christ was so great that He gave
His life, He endured the sufferings and agony of Golgotha's cross, and
bowed His holy head in death.
Some difficulty was found over the words of Jacob in verse 42, but
it was thought that the words, " The Fear of Isaac," referred to God
as being the One whom Isaac feared or reverenced, as the words are
used in verse 53 again.
At the close of this scene Laban—that one to whom God has.
spoken—-returns to his place and (shall we say?) to his gods, and we
read of him no more.
R. BROWN.
FROM BRANTFORD, ONT., CANADA.—While Laban was away

shearing his sheep, Jacob took the opportunity to start on his return
to Canaan. Three days elapsed before Laban was aware of his flight;
after seven days' chase he overtook Jacob in Gilead. Laban had evil
designs on Jacob, but God intervened on behalf of Jacob (Psalm 46. 7
came to our minds in this connection). Perhaps Jacob should have
informed Laban of his intended departure, but it should be remembered
that Laban was a hard master over Jacob. We might learn a lesson
here by considering 1 Peter 2. 18-20. It is questionable whether Laban
was sincere when he said that he desired to send Jacob away with mirth
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and songs. Jacob had reason by experience to discount his words
(read Psalm 55. 21). Passing from his opening censure on Jacob, he
then charged him with stealing his gods. Does not this suggest that
he was an idol-worshipper ? It caused us to wonder how much he had
learned about God during Jacob's twenty years of sojourn at Paddanaram. Jacob was not aware that Rachel had the teraphim (verse 32),
and she was diligent to secrete the idols from her father. Failure by
Laban to produce any evidence of theft roused Jacob's anger. Verse
42 shows that Jacob recognised that God had helped him. He refers
to the " God of my father, the God of Abraham, and the Fear of
Isaac." This expression " The Fear of Isaac " is a peculiar one (also
used in verse 53). Does it signify the One whom Isaac feared ; or
filial fear of Isaac by Jacob? [" The Fear of Isaac " describes the God
of Isaac, the One whom Isaac feared. It may be that there lingers in
Jacob's memory the reverential awe in which God was held by his
father, leading Jacob to describe God thus to Laban ; and because
of this fear Isaac was saved from the path of deceit and duplicity.
The presence of the God of Abraham and the Fear of Isaac with Jacob
is associated with the deliverance which he had known from the hands
of double-dealing Laban, who had changed his wages ten times, and
Laban, but for this, according to Jacob's estimation of how he would
have fared, would have sent him away empty.—J.M.] God overruled
in this stormy meeting; Laban suggested the covenant between them;
passions gave place to kindlier thoughts; and the covenant was consummated. Gathered around the pillar and the heap of stones there
the company did eat together. Blessed outcome indeed! the place was
called Galeed and Mizpah, the heap of witness and the watch tower.
The anger of both men was pacified at this place, each in turn calling
upon God as Witness to their promise to keep faith with each other.
Psalm 76. 11 is appropriate here.
P. REID, W. WALKER.

FROM LONDON, S.E..—Whereas Jacob, with a young family
and numerous flocks, had to march slowly, Laban was able to overtake
the fugitives after seven days' journey as they lay encamped in the
Mountain of Gilead. Being accompanied by a number of his people,
Laban might have used violence had he not been warned of God in a
dream to give no interruption to his nephew's journey. He durst not
touch Jacob, but there was a war of words. Laban's first charge
against Jacob was that he deprived him of the satisfaction of giving
his family the usual salutation at parting. " Wherefore didst thou
flee away secretly . . . and steal away from me? " This was the
charge. But Laban's second charge was a grave one, the stealing of
his gods (Heb. Teraphim). It was generally thought that Rachel's
act of deception was due to the fact that she valued this idol as a
precious and personal treasure. Jacob, conscious of his own innocence
and little suspecting the misdeed of his favourite wife, boldly challenged
a search, and denounced the heaviest of penalties on the culprit.
How cunningly does Rachel conceal the idol, inheriting this
trait of deceit, no doubt, from her father. She completely deceives him
and Laban is wroth.
Anger also surges in the breast of Jacob until he can curb it no
longer, and his pent-up feelings are at last given vent. Jacob rapidly
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enumerates his grievances for his twenty years of servitude to Laban,
and in a tone of unrestrained severity described the niggardly character
and vexatious exactions of his uncle, together with the hardships of
various kinds he had patiently endured.
Laban is so cut by the severe and well-founded reproaches of
Jacob that he saw the necessity of an immediate surrender, or rather
God influenced him to make reconciliation with his injured nephew.
" Come, let us make a covenant." Here they come to a mutual
understanding and each helps to build a heap of stones for a memorial
of their friendship thus established. Laban in Aramaic calls the name
of the place " Jegar-sahadutha " (a heap of witness), and Jacob, in
Hebrew, " Galeed."
The question arose as to whether Hebrew was a God-given
language, or the language of the people of Canaan. Perhaps we can
have light on this subject. [We referred to this matter briefly in last
year's issue, on the subject of the Tower of Babel. The languages
given to the peoples of the earth at Babel were in one sense all Godgiven—given by Him in judgment to separate mankind on the face of
the earth, and thus to fulfil His word to Adam and Noah. What our
friends really want to know, I take it, is, Is Hebrew the language of
Adam, the God-given form of speech of the first man ? That question,
I think, no one can satisfactorily answer. If any of our readers have
help to give we would welcome it.—J.M.]
They part with Laban's blessing ; Jacob went his way, the angels
of God met him—" and this is God's Host "—and he called the name of
the place " Mahanaim " (two camps—Laban's and Jacob's ?). [Mahanaim signifies two hosts and these were God's and Jacob's. Laban was
left behind in Galeed. What a welcome for the wanderer of twenty
years in Syria—a Syrian ready to perish—to be welcomed to the land
of his father by the heavenly host! It shows what God thought of the
man whom He had chosen, and formed from the womb to be His
servant.—J.M.]
A. TAYLOR.

FROM ATHERTON AND LEIGH.—There appear to be one or two

reasons why Jacob left the country of Laban. The first was obedience
to the command of God : " Return unto the land of thy fathers and to
thy kindred ; and I will be with thee." We see here the truth, supported
by other scriptures as well, that God always assures His presence with
the person who will do His will. But with this we have, " A man's
foes shall be they of his own household." Jacob seems to have this
experience, for in seeking to carry out the commandment of the LORD,
he kindles the anger of Laban against him, and Laban seems to be
intent upon revenge. Difficulty, trials, and hostility are common foes,
which oppose the followers of the LORD. The dark cloud of opposition,
which covered Jacob, shortly breaks, and blessing comes upon him.
Laban had a determined purpose of revenge against him, but like many
of the purposes of man it falls to the ground, his hostility being
removed when God's protecting care is over the one against whom it
was directed. God's warning to Laban reduces his anger—" Take heed
to thyself that thou speak not to Jacob either good or bad "—and when
he meets Jacob face to face he merely remonstrates with him first of
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all, afterwards making a covenant with him, and blessing him ere they
separate. Jacob, we remember, has a similar experience later, when
he meets his brother Esau again.
There seems to be two other reasons why Jacob left Laban's
house ; firstly, he heard the words of Laban's sons, saying, " Jacob
hath taken away all that was our fathers," and Laban's countenance
was not toward him as before time; and secondly, his own reason in
verse 31, " Because I was afraid ; for I said, Lest thou shouldest take
thy daughters from me by force." God had blessed Jacob wonderfully,
and this appears to cause disquietude and unrest in the household
among Laban's sons, whilst the spirit of jealousy seems to have arisen
in the heart of Laban as well. Yet Jacob had served Laban honourably
and well. He had been a consistent labourer for Laban, having
served fourteen years for Leah and Rachel, and six years for the flock.
He had suffered a change of wages ten times, besides bearing the extreme
changes of the weather (verses 40, 41), yet in spite of all this, Laban,
it seems, would have sent him away empty-handed had it not been for
Divine intervention.
Verse 29 : " It is in the power of my hand to do you hurt."
These words of Laban could have no effect when God's great care is
over His own. He has already said to Jacob, " I will be with thee "
(chapter 31. 3). " I n God have I put my trust; I will not be afraid ;
what can man do unto me? " (Psalm 56. 4), and again, " The LORD is
on my side ; I will not fear : what can man do unto me? " (Psalm
118. 6). This is the calm and peaceful rest of the one who maketh
Jehovah his trust and stay.
The words of Laban remind us of the words of Pilate to the Lord
Jesus Christ, the One of whom Jacob is but a faint type (John 19. 10
and 11).
Verse 39 would also remind us of the One of whom it is written,
" Then I restored that which I took not away " (Psalm 69. 4). Jacob,
as a type of Him who was to come, bore the loss of any of the flock,
devoured by beasts or stolen, though they were required at his hand by
Laban.
E.B., W.C
FROM CROSSFORD.—We have reason to suppose that the LORD
did not disapprove of Jacob's manner in leaving Laban, although he
did steal away unawares. It was not perhaps the most honourable
way, but it was the quietest when we remember how that Laban
foolishly regarded as his own all that was Jacob's.
Having taken the step, the objective firstly was to reach the
ford of Jabbok, where Jordan could be safely crossed, bringing them
into the land of promise. In about ten days Mount Gilead was reached
and thus far the LORD had made the journey prosperous in a marked
degree. (Compare Psalm 105. 37.)
What cares and responsibilities rested upon Jacob! His flocks
and herds needed to be handled with caution (chapter 33. 13) ; his
servants were comparatively new to him, and his sons very young
(Reuben, the eldest, was not more than twelve years of age), but
" Happy is the man that hath the God of Jacob for his help."
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Meantime Laban had learned of Jacob's departure and with his
brethren he pursued after him, and charged him with foolishness, and
dishonesty.
It was unfortunate that Rachel had been tempted to steal away
the teraphim, and we are glad to note that Jacob was unaware of it.
The teraphim was one of the subtle forms of idolatry which crept
in and found a place sometimes in the homes of God's people. David's
wife Michal (1 Samuel 19.) had the teraphim in his house. The rebuke
which the LORD gave Laban was indeed timely, and the wonder is
that he dared to go on to speak with Jacob at all, not to speak of the
insult of disbelieving him, and searching the tents. It was a mercy for
Rachel's sake that her sin was not revealed. Maybe a lasting lesson
was learned.
Looking at Laban as he turned to his home we trust that the
twenty years which Jacob had spent with him had not been without
effect Godward, and that, having lost his gods, room was made now in
his heart for the God of Jacob, who in this case had not left Himself
without witness.
H. B.
FROM BARROW-IN-FURNESS.—Jacob has fled. First a fugitive
from his brother, now he is fleeing from his uncle. What a life of trial
was his! In the matter of his service for a wife he is deceived. Yea,
ten times his wages had been changed during the twenty years he had
spent in the house of Laban. Despite all this, however, be it said to
Jacob's credit, he proved a faithful and painstaking servant, as would
be proved in verses 38 to 40.
The fact that he stole away from Laban shews to us that " the
fear of man bringeth a snare," and despite the fact that Laban protested
that he was desirous to send him away with mirth and with songs, with
tabret and with harp, past experience taught Jacob to mistrust the man.
" Except the God of my father . . . had been with me, surely now
hadst thou sent me away empty" (verse 42). How true! " I t is
better to trust in Jehovah than to put confidence in man " (Psalm
118. 8). This lesson Jacob had evidently learned during the days of
adversity.
Laban pursued, whether with right motives or not we are not
told, but it would seem that his intentions were not of the best. Hence
God intervened. We were reminded of the words of Pilate. " Knowest
thou not that I have power to release Thee, and have power to crucify
Thee?" Jesus answered him : " Thou wouldest have no power against
Me, except it were given thee from above " (John 19. 10, 11). This
we compared with verse 29. We have been interested in noticing how
frequently the name of the LORD is used by these dwellers in Mesopotamia, which would lead us to understand that they were not without
knowledge of the true God. Verse 53 is interesting, " The God of
Abraham, and the God of Nahor, the God of their father." And yet,
despite these sayings it would seem that they were idol-worshippers.
This seems so from verse 30, " Wherefore hast thou stolen my gods? "
They were evidently in the same state as the Samaritans of a later day
who " feared the LORD and served their own gods " (2 Kings 17. 33).
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It seems strange to us that Rachel should covet the teraphim
belonging to her father after thirteen years' close contact with Jacob ;
one would think she would be weaned from such things, but such was
not the case. The time came, however, when all these things were
hidden under the oak which was by Shechem (see Genesis 35. 4).
Laban, despite his hot pursuit of Jacob, is nothing bettered.
He has lost his idols, and, realising that God is with Jacob, he makes a
covenant with him. The heap which they raised up was to be the
separating point. " I will not pass over the heap to thee and thou
shalt not pass over this heap and this pillar to me for harm." And
Laban rose up early in the morning and went his way.
And Jacob went on his way and the angels of God met him—
Messengers of the Most High. Wonderful to think that they met him
at this point when the old things were being left behind and a new era
was opening before him! Well it must have been for him to recognise
God's host! What a comfort to know that " The angel of the LORD
encampeth round about them that fear Him, and delivereth them."
(Psalm 34. 7.)

JOHN MCC.

JACOB'S PRESENT TO ESAU.—GENESIS 32. 3-21
FROM LIVERPOOL AND BIRKENHEAD.—It was thought by some

that as Jacob was returning to his own land at God's bidding, he should
have had no fear of his brother Esau. By making preparation for a
possible clash with Esau, he revealed his lack of faith in God, and by
making his own plans ere he asked God's protection, he acted inconsistently.
Others thought that Jacob's wisdom and knowledge of human
nature were manifested by the plans he made to approach Esau.
Knowing that " a brother offended is harder to be won than a strong
city " (Proverbs 18. 19), he used guile, as did another wise man (see
2 Corinthians 12. 16). Numerous examples are given in scripture of
men who were in the mind of God and yet were careful to avoid danger ;
e.g. Exodus 2. 15, Matthew 10. 23, Acts 12. 17, etc. [Does the Lord
not teach that we are to be as wise as serpents, but as harmless as
doves ? Wisdom is not destructive of faith. The Proverbs were
written " to give subtilty to the simple, to the young man knowledge
and discretion, that the wise man may hear and increase in learning;
and the man of understanding may attain unto sound counsels (Proverbs
1. 4-5). Jacob showed great wisdom in dealing with his brother.—J.M.]
Jacob's prayer reveals that he was in such a spirit as could claim the
promise, " The meek He will teach His way " (Psalm 25. 9). It is
interesting to note that we have in verse 20 the second occurrence in
scripture of the Hebrew word Kaphar, translated " appease." The
first occasion is in Genesis 6. 14, where it is translated " pitch." The
same word is translated frequently in the books of Exodus and Leviticus
as " t o make atonement."
The incident before us is helpful to a proper understanding of the
word.
When Jacob met Esau, as recorded in chapter 32., he said,
" I have seen thy face as one seeth the face of God, and thou wast
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pleased with me." Jacob's method of approach to Esau, we suggest,
was based on his knowledge of how to approach an offended God
acceptably.
T. M. H.
FROM ATHERTON AND LEIGH.—An outstanding feature of Jacob's

life was his dependence upon God. He realised his own weakness, as
when he wrestled with the angel. This example of Jacob is worthy of
imitation, as we remember the words of the LORD, "They that wait
upon the LORD shall renew their strength." Jacob realised Esau's
power—he did not underestimate his brother's strength, but he counted
upon God for strength to oppose it. We are reminded of the words,
" Our wrestling is not against flesh and blood, but against the principalities . . . " (Ephesians 6. 12). For our welfare we have the word
of God, given us through the Apostle : " My grace is sufficient for thee,
my strength is made perfect in weakness," and again, " He giveth
power to the faint, and to him that hath no might, He increaseth
strength." How encouraging it is to remember that the care of the
LORD is round about them that fear Him. There seems to be wisdom
in the message that Jacob sent to Esau, his attitude being one of
" Be ye wise as serpents and harmless as doves." He has possibly
learned that a soft answer turneth away wrath.
It was remarked as to the difference between the characters of
Abraham, Isaac and Jacob. Jacob so human, so like us to-day—his
life seems to fit in with our experience. We, like Jacob, have the
promises of God, and we believe them, but when it just comes to the
real test, we often fear and fail.
Verse 10 shews to us Jacob's humble attitude ; in this we have
also a lesson in 2 Samuel 7. 18-24.
H. S. B., W. C
FROM BARROW-IN-FURNESS.—A fresh trial awaits Jacob, for
now he must face his brother Esau, and the uncertainty of the outcome
of their meeting evidently troubles his mind. So he sends to tell his
brother of his greatness. But the answer is disquieting to Jacob.
Esau at the head of four hundred men brooded no good to Jacob.
To him it meant war, and possibly the annihilation of his company,
so first of all he divided his company, and cried unto the God of Abraham. Jacob's prayer is interesting. Therein he reminds God of His
promise, " I will do thee good," and again, " I will surely do thee good."
He shows humility too in " I am not worthy."
He had crossed over Jordan with only his staff. Now he is
become two companies. How unlike Naomi who said, " I went out
full, and the LORD hath brought me home again empty " (Ruth 1, 21).
Jacob went out empty and came home again full, and all the wealth
he has gained he attributes to the good hand of God.
Jacob appears to use subtlety in order to appease his brother.
The present is sent before him and those in charge of the droves had
one message only:—" Jacob is behind us." The humility of Jacob's
attitude towards Esau and the language used, especially in the light
of Genesis 27. verse 29, is surprising. This, of course, may indicate,
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A
in some measure, a man of humble mind. No doubt he was a changed
man, for tribulation had left its mark upon him for good, and, in the
language of another, " he esteemed others better than himself."
J. McC.
FROM WIGAN.—In the passage Jacob's faith wanes again. His
earnest supplication, shewing his turbid state of spirit, would remind
us very much of such passages as John 16. 23-33, 2 Corinthians 7. 5.
The present would be customary in such a case, but undoubtedly it
was overdone because of fear.
T. RYLANCE.

FROM ILFORD.—Jacob was very perturbed about the messengers'
report, and in his fear of Esau, he called on God. He humbles himself
deeply, losing all confidence in the flesh, for he is face to face with
danger. He cries, " I am not worthy of the least of all the mercies,
and of all the truth which Thou has shewed unto Thy servant."
Jacob trod what he conceived to be the path of duty, and if
Esau had not prospered too, his wrath against Jacob might still have
been great and would have needed appeasing.
This portion is very instructive in that it is a step in the weakening of Jacob before he could rise to be Israel, " a Prince with God."
GEORGE SOULSBY.

FROM HAMILTON, ONT.—Jacob's fear of meeting Esau is increased when he hears from the messengers that Esau is coming to
meet him with 400 men. He therefore divides his people into two
companies, hoping that if one is smitten the other will escape. Evidently
Jacob acted in his own strength. If his faith in God had been stronger
at this crisis, his attitude would have been similar to that of Jehoshaphat
in 2 Chronicles 20. 12. After acting (as we consider), independently,
Jacob prays to God and confesses his own unworthiness, and reminds
God of His promises, and asks God to deliver him. There is no record
of God having assured him of deliverance, for we read in verse 20 that
Jacob says : "I will appease . . . " It is evident that Jacob still
fears Esau, and is relying on his present to appease his brother. In
this connection we read Proverbs 21. 1, and Jeremiah 10. 23.
W. Y., A. T.
FROM EDINBURGH AND MUSSELBURGH.—In this portion we find

Jacob, obedient to God's call, returning to the land of his nativity.
Although he must often have longed for this day—for it is over twenty
years since he went out from his home—yet, as it approaches it would
seem that he had not forgotten the circumstances under which he left.
All his fears are renewed when he hears of Esau's approach with four
hundred men.
Jacob makes out a plan, dividing his possessions. Verse 8
gives his reason for this. Do we not see a different Jacob here from the
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Jacob who left home? Would not such remarkable words of prayer
lead us to think so? However, Jacob's faith does not shine here.
Surely he has not forgotten the words, "I am with thee . . . and will
bring thee again into this land " ! Yet he resorts to strategy. Hoping
to obtain Esau's favour, he makes his present appear as large as possible.
We wonder too, why Jacob speaks of " My lord Esau," and " Thy
servant Jacob." Was it the usual form of speech in that country,
or had fear caused him to forget that God had said, " The elder shall
serve the younger '' ? [No doubt such flowery language was common
in that land, and, further, Esau had risen to a state of some importance
amongst men when he could lead out 400 men on camels. He was no
doubt regarded as a lord among men, and in chapter 36. we read of
the dukes of the sons of Esau.—J.M.]
M. HUTCHESON, T. HOPE (Sen.).

FROM ST. HELENS.—Jacob, although now free from the wily
Laban, fears greatly to meet Esau. Perhaps he knew experimentally
the sense of the Proverb, not yet written, "A brother offended is harder
to be won than a strong city." He dared not rely on the strength of his
own arm. Grace and humility were needed and the help that cometh
from God. We surely see from verses 9 to 12 that Jacob's faith was
great indeed. God had said, " I will surely do thee good," and that was
sufficient for Jacob. Oh that we, as children of God, could experience
more of the power of believing prayer and the all sufficiency of God in
every circumstance of our lives ! Jacob cried for deliverance, and God
answered him (see chapter 33.).
Yet Jacob thinks to appease Esau with a present. Between an
angry Esau and a trembling Jacob came the present (same word as
" offering," Genesis 4.), in five companies. Between the wrath of God
and the sinner came JESUS, to appease (same word as atonement,
equal to " cover "). The cross is the means of reconciliation between
God and man (see Colossians 1. 21), and also between man and man
(Ephesians 4. 32).
A. LIGHTFOOT, F. HURST.

FROM LONDON, S.E.—It was a prudent precaution to ascertain

the present temper of Esau.
Verse 4 : " Thus shall ye speak." The purport of the message
was that after a residence of twenty years in Mesopotamia he was now
returning to his native land, and that he did not need anything, for
he had an abundance of pastoral wealth, but he could not pass without
notifying his arrival and paying due respect to his brother.
He addresses Esau in a most subdued manner, " My lord Esau,"
and so on.
The messengers' report left Jacob in painful uncertainty as to
what were his brother's views and feelings. Esau's studied reserve
also gave him reason to dread the worst. His distress was all the more
aggravated that he had to provide for the safety of a large and helpless
family, and in this emergency he had resort to prayer.
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There was great prudence in this arrangement of sending these
580 head of cattle in separate droves, for the present would thus have
a more imposing appearance. Esau's passion would have time to cool
as he passed each successive company.
The messengers were strictly commanded to say the same words,
that Esau might be the more impressed.
Some thought that this act on the part of Jacob in sending this
present was true to his character in that he always coupled faith with
works.

A. TAYLOR.

FROM DERBY.—We find Jacob at the termination of his service
with Laban, troubled with reminiscent thoughts in connection with
his brother Esau. The idea of 400 men coming with Esau to meet
him, shook Jacob's faith, but in his distress, he cried to the LORD, and
laid hold of His promise. Here is a lesson for us as children of God ;
for if God is for us, who can be against us ? Jacob calls to mind (verse
12) how that his seed shall be as the sand of the sea for multitude, and
so he uses his wisdom (which is characteristic of him) to avert the
wrath of Esau. Good it is if we can, in our dealings, use tact, strategy
and discretion in all our service for the Master. Jacob, in dividing his
means, sought to appease Esau by the presents. We would do well to
copy Jacob in some respects, for our God in dealing with us as children
does so conditionally. It is " Thou wilt do this . . . then I will do
that." Very often we do not make an attempt to extricate ourselves
from difficult positions, but leave it all with Him. He has said, that
" faith without works is dead," and what a powerful and effective
combination can be produced by our striving to achieve a purpose in
harmony with God!
WM. W.

FROM TRINIDAD, COLO., U.S.A.—Though Jacob had lived twenty

years in Paddan-aram and prospered there, he must return to the land
of his fathers. His stay was, after all, only a sojourn in a land not
his own. Abraham-like he obeyed the command of God to return.
Jacob's great concern now is as to how it will go with him when
he meets his brother Esau. God was able to guard him from harm,
he knew, but he wavered somewhat at the prospect of seeing Esau.
" The fear of man bringeth a snare." Jacob was " greatly afraid and
distressed," and in his deep need he called on God in the day of trouble.
His prayer and confession show that he had learned the secret of, "I
will be with thee."
What Jacob gave as a present gives us some idea as to his greatness of wealth. He went over the Jordan with only a staff, but now
he is two companies. Yet his prosperity and possession never took
him away from his God, nor dulled his ear to God's voice.
How this should be an example to us! We know how often in
the history of the children of Israel, prosperity was their ruin, but not
so with Jacob.
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He had vowed that if God failed him not he would give Him a
"' tenth." He must have done so, and God must have received His
portion too, in a later day, from His servant. As pilgrims and sojourners
here may it be ours to give in the light of such examples.
W. W. Cox.
QUESTION AND ANSWER.
QUESTION FROM TRINIDAD.—Where and how did Jacob give a

tenth to God as per his agreement at Bethel ?
ANSWER.—Nothing is said about his giving a tenth of his
increase at his return to Bethel. The word was, " Arise, go up to
Bethel and dwell there," and, to me, it is one of the saddest portions
of Jacob's life when we read, " and they journeyed from Bethel."
Disaster after disaster followed this—Rachel died, Reuben commits
fornication, Joseph is sold into Egypt. Jacob's short stay at Bethel
did not admit of his giving much to God—a drinking offering and oil
poured on the stone is all we read of.—J.M.

REMARKS.
Jacob, in the lessons we have before us this month, is much
like Bunyan's "Christian" ; when he had got to the top of the hill
Difficulty he was met by Timorous, who was returning with all haste,
having given up all intention of seeking the Celestial City, because of
the lions that were in the way. These lions, though unquestionably
ferocious, were, nevertheless, chained, and there was a way between
them. So Jacob on his journey Canaanwards encounters such lions
as Laban and Esau, and each may go so far but no further, for God's
chosen servant may not fall a prey to their ungodly hands.
The sagacity which Jacob showed in dealing with these men
one cannot but admire. He knows that the hearts of Laban and his
grown-up sons are against him and that Laban, if allowed by God,
will send him back to Canaan as he came, without wife and child,
without flock or herd, and he can in no wise go to the door of the house,
like the Hebrew servant, and have his ear bored and so become Laban's
servant for ever. God says to him that he is to return to Canaan and
to Bethel—" I am the God of Bethel," He says—and He reminds Jacob
of his vow ; with his wives in full agreement (they, too, knowing the
strong feeling that prevailed in their father's house against Jacob)
he moves quickly away without a fanfare of trumpets. The separation
has come, and separation is one of the keenest things that can be
experienced, and Laban feels it sorely. Jacob has no choice, he is
under orders, and we cannot think that he ever balanced the matter
in his mind—separation from God or separation from Laban.
Rachel does not shine in the story about the teraphim. Though
more comely and winsome than Leah, and Jacob's first-love, she does
not seem to have had the deeper spirituality of her sister. Rachel had
not yet got rid of the superstition of her upbringing in a home which
was pervaded by the influence of a teraphim.
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What folly is in the words of Laban when he tells Jacob that
his wives are his daughters, the children his children, the flocks are
his, all that was to be seen around was his. What ostentation!
"Where," we ask, "are Jacob's wages"? It is the language of a
beaten man who has nothing else to say, and he adds, as though to
relieve the situation, " And now come, let us make a covenant, I and
thou." With a covenent made and their boundary fixed by the landmark at Galeed, and leaving the past twenty years of toil and turmoil
to the judgment of God, they parted, and Laban passes from the picture,
but Jacob has still the other lion to encounter. But between the two
lions comes the incident of Mahanaim—two companies. Can Jacob
be devoured, while such a host is in attendance ? It was then as later—
If it had not been the LORD who was on our side,
Let Israel now say ;
If it had not been the LORD who was on our side,
When men rose up against us :
Then they had swallowed us up alive,
When their wrath was kindled against us. (Psalm 124. 1-3).
J.M.

There has passed into the Master's presence one of our beloved
fellow-workers in connexion with " Young Men's Corner," our dear
brother John Robertson, of Edinburgh. For many years he acted as
Treasurer for the Paper, until the change took place, over a year ago,
when all the publications of the Fellowship were centralised. During
the years of his treasurership he strove to make our little paper pay its
way—no easy task—and he managed to hand it over with a credit
balance. He has also taken an active interest in, and has been a
constant contributor from, the Edinburgh and Musselburgh Corner.
We shall miss him. We ask the prayers of our friends for his dear wife
and family who are left to mourn his loss.
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THE WRESTLING AT JABBOK.—GENESIS 32. 22-32.
FROM ATHERTON AND LEIGH.—Jacob, after having taken his
family over the ford at Jabbok, is left alone. " And there wrestled a
man with him until the break of day." This person we believe to be
the Lord Jesus Christ, the support for our belief being found in verse
28, " for thou hast striven with God " ; and in verse 30, " And Jacob
said, I have seen God face to face." It is perfectly clear to us that the
Lord Jesus appeared on different occasions upon the earth to various
persons, and is described under various titles. In Genesis 18. 2, He
is one of the three " men " who appeared to Abraham at his tent door,
and verses 10, 14, 20 and 33 supply evidence to support it. In chapter
31. the Lord Jesus is referred to as " the angel " who appeared to Jacob
at Bethel, for the words of verse 13 seem to indicate this very clearly.
Jacob wrestled on, and was marked by God in the struggle.
He carried with him afterwards the mark of a close experience with
God. It is good for the child of God to have a similar experience,
for dealings with God lie in the highway to spiritual prosperity.
We read of another kind of wrestling in Ephesians 6. 12. And
those who would be overcomers in this struggle must be equipped with
the armour of God, and they must also be found praying at all seasons
in the Spirit, for by prayer we lay hold on to the Source of power
(Revelation 3. 11, and 2. 25).
We were caused to think of the experience of the Apostle Paul,
who said, " That I should not be exalted overmuch, there was given to
me a thorn in the flesh, a messenger of Satan to buffet me, that I
should not be exalted overmuch."
Jacob's name is changed to Israel, which means "power." From
verse 30 it is clear that Jacob realised that he had been in the Divine
Presence.
Verse 31. Jacob's experience with God was a real one, for he
was left a lame man.
A. S., W. C.
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FROM EDINBURGH AND MUSSELBURGH.—In this portion of

scripture we have a wondrous scene, one which, we would suggest,
marked the turning point in the life of Jacob. We see Jacob as he is,
alone, and we wondered whether Jacob was alone to perfect his plans
for the meeting with Esau. [The inspired account says " Jacob was
left alone." Why should he wish to be alone rather than to seek the
consolation of his wives in view of what weighed greatly upon his
mind—the meeting with Esau? There can be little doubt that he
wished to be alone with God : he wished to be with God that night
that God might be with him the next day. Little did he know what a
night it would be. He got into close grips with God.—J.M.] We must
not forget that it was to Bethel (House of God) Jacob was going, and
it was thought that Jacob realised that reconciliation with his offended
brother must first be effected. Would not this speak to us of Matthew
5. 23 and 24? [I should rather think that Jacob's attitude towards
Esau is more of the nature of "agree with thine adversary quickly"
(Matthew 5. 25). He was bent on appeasing the wrath of Esau, in
whose coming with 400 men Jacob scented danger.—J.M.]
As this man wrestled with Jacob, in a real hand to hand combat,
they conversed. This would tell us of God having dealings with one
away in heart from Himself, that He might teach that one dependence
upon his God, and reveal His restoring grace. [There is nothing in the
passage to indicate that Jacob is away in heart from God.—J.M.]
Verse 26 shows us Jacob clinging on in his weakness ; and it is only
on his confession of his name, that the blessing was bestowed and his
name changed. [Jacob's name was changed to Israel because he had
striven with God and men and prevailed.—J.M.]
Jacob seems in no doubt as to who wrestled with him, for he
says,'' I have seen God face to face.'' On considering various scriptures,
most of us thought that Jacob had seen the Lord Jesus Christ.
R. A. SINCLAIR, JOHN ANDERSON.

FROM GLASGOW.—The word " children " in verse 22 referred us
to chapter 33. and verse 5. We thought this has a counterpart in the
New Testament, viz., John 17. 6 and Hebrews 2. 13. [There is this
difference, Jacob was the father of his eleven children, but the Lord
Jesus is given children who are the children of God the Father. I
think the LORD is spoken of as Father in one way only—the Father of
Eternity. (Isaiah 9. 6).—J.M.]
Verse 26 conveyed to our minds the thought of holding on
(clinging to) which resulted in blessing. This was very aptly applied
to our present day and time.
" Thy name shall be called no more Jacob but Israel." What a
fitting name for his posterity! Jacob, inquiring after the name of the
One with whom he had striven, turned our minds to Judges 13. 17,
where Manoah asked the name of the One who brought him the tidings.
We think that it was with the Lord Jesus Himself that Jacob strove.
The following scriptures are given in support of our suggestion :—
Hosea 12., the first paragraph; Judges 13. 18; Isaiah 9. 6; John 1.
18 ; Genesis 19. 24 ; Genesis 18. 20 and 22 ; and Genesis 31. 11 to 13.
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The man left His mark on Jacob. This was linked with 2
Corinthians 12. 7, where the apostle received a thorn in the flesh.
It would seem as if the sun rising on Jacob was the commencement of the blessing he had newly received, as the result of his " holding
on."
WILLIAM ANDREW PARK.

FROM CARDIFF.—Jacob has now arrived at the ford of Jabbok,
in other words the " pouring forth, struggling," which in itself was
indeed typical of Jacob's uneven nature. Who hasn't looked at the
leaping stream, its pathway broken in many places by the stones in
its bed and likened it to one's own spiritual pathway? rejoicing one
moment, and plunged the next into depths of despair. Jacob's life
had been one long winding, struggling and leaping stream against the
difficulties of nature, but now the end of the stream is near, and soon
he is to enter the flowing river. His will is to be lost in a Greater Will,
for he is to realise that the flesh in its vaunted strength can count
little with God. Years and years of scheming [Yea, but these years of
scheming find a place in God's commendation of Jacob, and provide a
reason why his name was changed to Israel—'' thou has striven . . . .
with men." We must be careful not to profess a higher standard of
righteousness than God in judging the motives that prompted Jacob's
actions.—J.M.] are now to be relegated to their real value in one long,
magnificent struggle. His wives and hand-maids and his children have
passed over the ford. So also, previously, has the present to appease
his brother Esau. His great scheming has many a time before worked
out his salvation, and his brother Esau can very easily be won by this
present (so he reasons), and he will enter the land in the conscious
realisation of a victory obtained through his own efforts. [Does the
story not rather show the two sides of the life of a servant of God, I.,
Human effort, II., Prayer? These things are complementary and not
antagonistic.—J.M.] This will never do. God has greater and loving
desires for His servant. Jacob is left ALONE. In the struggle the
balance seems to be evenly maintained for the man wrestled with him,
and for once in his life Jacob found his equal. He could alter the
markings of the sheep to suit his own purpose with Laban, he could
play upon the weakness of Esau by offering the pottage, but here at
every movement he found a counter-move until daybreak arrives, and
the person with whom he struggles displays greater power, and by a
touch, Jacob's thigh is strained. What must have been the supplanter's
thoughts as he was left in such a position ?
Out of the conflict emerges not the " supplanter," but one who
has had strength with God, upon whom the sun can rise in real blessing—
" ISRAEL," for " thou hast striven with God and with men, and hast
prevailed." What a contrast it was with Lot, who never knew the
blessedness of strength with God! for as he came out of Sodom " the
sun was risen upon the earth when Lot came to Zoar " (chapter 19.).
Lot was dragged from Sodom unscarred to safety, but disaster ultimately entered his life, whereas Jacob passed over Penuel ever to bear
the marks of wonderful dealings with God (verse 31).
M. AUSTIN JONES.
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FROM CROSSFORD.—Had Jacob enjoyed such privileges as we
possess, probably many of his failings and his troubles would never
have been. We are left with but little excuse if we suffer for wrongdoing.
Jacob had learned that Esau had moved to Seir, and possibly
this was at the first taken as an indication that he (Jacob) should return
home, in keeping with God's word to him.
Jacob, in perplexity at his brother's approach, started wrongly
in dividing into two companies, but he soon got on right lines when in
the quiet of the presence of God he confessed his unworthiness. God
was entreated of him, and his generous and timely present was blessed
in the purpose for which it was offered.
In passing we note that, in verse 22, had Dinah been included
there would have been twelve children. The prominence is given to
the sons throughout.
Jacob, left alone, provides a splendid illustration of a working
faith. He had expended himself almost without measure ; his whole
need now was the power and favour of God, and for this he wrestled,
as though he would compel the blessing. The wrestling was " with "
the angel, not " against." [The account says, " There wrestled a man
with him." Who was the aggressor?—J.M.] How tenaciously Jacob
held on hour after hour, and what a lesson it affords in fervent prayer!
We remember, too, how Jacob used his remarkable strength and vigour
to gain his bride, as evidenced in moving the great stone himself, and
then rendering service with " all his power " and unwavering devotion.
Is it not precious to see the same strength used to plead before God
for her safe keeping?
The Lord's prayer in John 17. was especially for the safe keeping
of those given to Him, and in the presence of God to-day His matchless
love still speaks for us.
God has laid help on One who is mighty, and the power displayed
in opening the well of salvation for sinners by the work of the cross now
operates in His pleading for them before the face of God. Thus
protected—all our foes we boldly dare.
Jacob's striving in prayer with tears brought the blessing to
him there, and we might through this learn to strive more in prayer.
It will affect our strength and our usefulness for God. In spending
whole nights in prayer the Lord has left us an example (Luke 6. 12).
When He descended the mount and found the disciples powerless to
cure the boy, they asked, " Why could not we cast it out ? ", and the
failure was not attributed to their limits as men, but because of little
faith with the need of prayer and fasting.
Was the straining of Jacob's thigh for the purpose of humbling
him? [I judge it would teach Jacob such a lesson as Psalm 147. 10, 11,
teaches—" He taketh no pleasure in the legs of a man." Those that
fear Him and hope in His mercy are His pleasure.—J.M.]
When Paul had great revelations, God humbled him, lest he
should be exalted overmuch.
H. B.
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FROM DERBY.—Before crossing the stream Jabbok, Jacob is in
fear of his brother Esau. Some thought that while alone he was seeking
God's face for guidance, others that he was planning things in his own
way. Then there wrestled a man with him until day-break. It was
suggested that this Man was the Lord Jesus Christ Himself.
Jacob's thigh was strained in order that he might realise that
it was not by his power, but by his faith, that he prevailed. In his
weakness he was made to cling, and said : "I will not let Thee go
except Thou bless me." (Hosea 12. 3 and 4).
In verse 28 Jacob is called Israel, because he strove with God
and prevailed, and then he calls the place Peniel, that is, "The face
of God."
WM. W.

FROM WIGAN.—The soul experience of Jacob at this point is of
deep interest, and one of the most important of his life. We see this
from his request in verse 26. Undoubtedly God made his mark upon
Jacob for good, not only upon his body (his walk in particular), but
upon character and his real self. We get a deeper insight into the
earnestness of Jacob in Hosea 12.
We may truthfully say that all great men of God must have real
dealings with Him. We think of Abraham, Moses and many others in
the Old Testament. We think of the greatest of all, the incarnate Son
of God, His nights of wrestling with the Father, and particularly the
last night before His death (Luke 22. 39-46). We may compare also
the words of Hebrews 5. 7. We think also of the Apostle Paul, truly
a great man of God! In his experience, recorded in 2 Corinthians 12.,
God saw fit to give him great revelations. Yet to keep down that
besetting sin of pride, God saw it needful to give him a thorn in the
flesh, that he should not be exalted, and that His mighty work might
go on through His chosen vessel. How earnestly he besought the Lord
that it might depart! What an answer he received ! so unlike human
reasoning—" My power is made perfect in weakness." The value of
real dealings with God in each of His children is beyond human
estimation.
T. RYLANCE.

FROM ILFORD.—God often gives men setbacks to teach them
dependence upon Himself. So on the eve of meeting Esau " there
wrestled a man with him (Jacob) until the breaking of the day."
This seems to be the crowning point in Jacob's life, for which experience
he had been trained. Throughout the night Jacob wrestled on, not
knowing who his strong adversary was. But he was determined to
get something for his efforts. And so he was honoured. " Supplanter "
had been his name, but now it is changed to Israel, for he had striven
with God, and would prevail against men (see Hosea 12. 4). The
Saviour, too, wept as He wrestled in prayer to His Father, but said,
" Thy will be done." This was godly fear. He endured—He fought—
He won.
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However, Jacob was injured and there were marks to show of
his fight all his life. As Jacob wrestled (physically we believe) so we
should wrestle in prayer and ask with sincerity.
Jacob's character was much softened by the experience. He did
not boast of his triumph, but humbly said, " I have seen God, face to
face, and my life is preserved."
F. W. J.

FROM BRANTFORD, CANADA.—We are now nearing the fulfilment

of the promises made by God to Abraham (Genesis 15. 5, 22. 17-18).
Jacob's wrestling nature seems to be outstanding, for we read he
struggled with his brother in the womb, even before he was born.
On this memorable day he had sent his wives and handmaids
over the brook Jabbok (which means " evacuation ") and he was now
left alone with his fears. It was suggested that when the angel touched
the hollow of his thigh then Jacob, as man, was defeated, and he wept
and made supplication unto him (Hosea 12. 4). The angel asks him his
name, and he said, "Jacob," conscious, no doubt, of its meaning—
Deceiver. [Surely not Deceiver. One that supplants means quite
another thing. We may be quite properly supplanted by some person
more worthy. " Hold fast that which thou hast, that no one take thy
crown." Solemn consideration!—J.M.] There seems to be a divine
principle here, " confession before blessing " (1 John 1. 9). The change
of his name to Israel, reminds us of the words of Jehovah to Rebecca,
" Two nations are in the womb " . . . and one was Israel. We believe
this is the turning point in Jacob's life. Here he understood, in a
fuller measure, the promises that God had made to him in Genesis 28.
When Jacob said, "I have seen God face to face, and my life is preserved,"
was this from his brother Esau? [Help will be derived as to what
Jacob meant by his life being preserved from a comparison of this
passage with Exodus 33. 23, and Judges 13. 22, 23.—J.M.]. We also
thought of the scripture Exodus 33., verse 20: "No man can see
God and live." Jacob should be an example to us, in prayer to God,
for he made supplication and prevailed, saying in the face of apparent
defeat, " I will not let Thee go, except Thou bless me."
ROBERT GIBSON, JAMES REID, Jun.

JACOB MEETS ESAU.—GENESIS 33. 1-17.
FROM ST. HELENS.—We noticed that unlike his grandfather
(Genesis 17. 5, etc.) the changing of Jacob's name (32. 28) is not at
once carried into the narrative. His wonderful triumph of the early
hours hardly seems on the same spiritual plane with the words of
verse 1. Then it was the vision, Israel prevailing with God, but here
Jacob's vision sees Esau and 400 men. The placing of Leah and
Rachel with the handmaids and children, though not cowardly since
" he passed over before them," yet with his apparently cringing attitude
(verse 3) and language—"my lord" and "thy servant"—seem like a
return to the arm of flesh. [We must not measure Jacob's bowing to
Esau and his manner of address by our western ideas and customs.
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What was quite customary—to bow to the ground—we would think
very humiliating and, as our friends describe it, " cringing." The
position, too, of Esau required respect and it would have been foolish
for Jacob to have acted otherwise. We who would criticise his actions
are not nearly so wise as he.—J.M.] However, we remembered his
natural character and his keen desire for peace with his brother which
made him eager to manifest outward respect to Esau, conscious as he
was of the way he had obtained the blessing.
Apparently God had wrought with Esau, for " Esau ran " and
so affectionately greeted him that had Jacob more fully risen to the
new name, he would have walked erect, or in New Testament language,
" after the Spirit."
Jacob wants to live in separation, but manifests his character
by the excuse to part company with Esau. Though the reason given
is substantial it is noteworthy that while he says, "until I come unto
my lord unto Seir ", as soon as Esau departs Jacob goes the opposite
way. At the death of their father (35. 29), they are seen together
again, and apparently living together in Hebron for a time, but the
inevitable separation is recorded in 36. 7. Similar separation Abraham
learned, but how much better Abraham's offer to Lot agrees with the
command, " Be ye separate." ! Concerning Jacob's sojourn in Succoth,
" Booths " perhaps more fitly expresses his intention than our thought
might be from the words (verse 17) " and built him a house." The flesh
lusteth against the spirit, and apparently Shechem is his objective
from Paddan-Aram, and alas, " he encamped before the city." What
sorrow of heart is ours when we live our lives looking to the things which
are seen, and need such an experience as they all had there!
D.C.O., F. HURST.
FROM WEST RIDING.—Here we see Jacob, who has just been

taught his utter dependence upon God, stripped of his self-sufficiency,
bearing a new name—not " supplanter " but " Israel, a Prince with
God"—ready to meet his brother. Separating his people, putting
those he thinks least of in the vanguard and Rachel and Joseph in
the rear, he goes forward and meets Esau, bowing himself seven times,
acknowledging his sin. But was not he the one that was to receive
homage from Esau ? '' Whatsoever a man soweth that shall he also
reap." Jacob has been walking by the flesh and not in the Spirit, and
now he has to acknowledge it, for he should never have been in such
circumstances that necessitated this bowing to his brother. [This is
rather severe censure on one who could say, " Except the God of my
father . . . had been with me " (Genesis 31. 42). To say that a man
who sought the higher spiritual things, as is evidenced in buying the
birthright, was in the flesh in doing so, I cannot quite see. Even the
most spiritual may err (for to err is human), but to class them amongst
the carnally minded because of such an error (or errors) would be doing
them grievous injustice.—J.M.] Yet J by God's intervention the wrath
of Esau towards the brother, who had defrauded him [" Defrauded,"
certainly not! The blessing went with the birthright and Isaac's lack
of spiritual discernment must be put in the balance when you estimate
Jacob's act in obtaining the blessing, which was truly his, both by
election and purchase.—J.M.] twenty years previously, was turned
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away. See Proverbs 16. 7. And we have it recorded, " Esau ran
and fell on his neck and kissed him."
Jacob, the shepherd, knows the necessity of not overdriving the
flock, and it was pointed out the Lord is our Shepherd, and the flock
of God moves slowly and softly according to the pace of the youngest
of the flock.

FROM ILFORD.—Jacob saw Esau approaching with his 400 men,,

and was, no doubt, greatly perturbed at the thought of meeting him.
He was still under the impression that Esau was nursing memories of,
the incident of twenty years before, when he said, " The days of mourning for my father are at hand, then will I slay my brother Jacob."
It was suggested that Jacob was like the Good Shepherd in that
he put forth all his own, and went before them (John 10.).
Rachel he put last.

His love was still strongest for her.

As is the Eastern custom, the younger showed due respect to the
elder by bowing before him. But it was a truly loving meeting.
The great gift of Jacob was originally intended to make peace
with his brother, but having found grace he bestowed it upon Esau asa blessing.
Esau neither needed nor wanted the gift, for, he said, " I have
enough." But Jacob urged him to accept it, " Because," he said, " I
have all things" (verse 11 margin).
When it was seen that Jacob did not directly follow his brother
as he had promised (verse 14) the question was asked, " Was Jacob
returning to his father's house? " (chapter 28. 21).
[Jacob was commanded to return to Canaan and to dwell at
Bethel. This seems to me to have been the place of Jacob's residence,
but he left Bethel and eventually arrived at Hebron where his father
dwelt, and seems to have been there until the death of Isaac, and also
was dwelling there when Joseph was sold into Egypt.—J.M.]

F. W. J.
FROM TRINIDAD.—It is evident from the foregoing part of this
chapter that Esau's anger had fully turned away. Jacob having been.
away a considerable number of years, it appears that his brother had
put away the past and was glad to see him again. We do not read of
any mention being made by Esau to Jacob of how the birthright and
blessing had been taken away from him.
Jacob of course was very humble. Their action together in the
kiss and embrace seem to show that complete forgiveness (if it was
necessary) and welcome was mutual, although Jacob had expected it tobe quite different. " When a man's ways please the LORD he maketh
even his enemies to be at peace with him." , When we see how Jacob
was treated we trace the goodness and kindness of his God, how He had
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been and was with His servant all the way and had brought him safe
through.
Verses 5 and 11 show that Jacob knew what he was and where
he was by the grace of God.
Esau had not changed. The flesh is ever the same, he made no
acknowledgment to Jacob of any blessing or increase from God at all*
even though he had experienced something of what is contained in the
blessing of his father.
We notice that they did not dwell together. Jacob journeyed
on to Succoth, but Esau dwelt at Seir. This was no doubt in the will
of God concerning Jacob, because he was to be in the place where he
could worship and serve God, and had Esau been near he would no
doubt have done so with greatest difficulty.
With the flesh we cannot serve God. The mind of the flesh is
enmity against Him ; it is not subject to God and neither can it be.
Jacob must stay in the separate place and tread the path of
separation in order to please Jehovah ; thus in wisdom he moved on
to the place of the Name. Whatever we may gather from this chapter
it will be seen that God would have us to be at peace with all men, even
if, like Jacob, we have to give much at times to obtain it.
W. W. Cox.
FROM BARROW-IN-FURNESS.—It must have been a touching scene
when Jacob and Esau met after an absence of over twenty years. What
changes had been wrought in the lives of these two men! Yet there is
much in them still which marks the individual characteristics of each
one. Jacob is still the wily, scheming, man of old [?] and Esau is still
the man of the field. When they met all differences were forgotten as
they fell upon each other's neck and kissed the kiss of reconciliation.
How futile had been Jacob's fears! All was plain before him, and he
knew it not. Jacob seems to have walked a good deal by sight, and
not by faith. Like many of us to-day he desired to see what was before
him and to use his own ingenuity in order to surmount his difficulties.
[But Jacob had an inner life as is evidenced at Peniel. His seeking to
be alone with God was not exceptional, but characteristic of him, I
believe. A man without a plan or vision is sure to fail. We need both
wisdom and faith, prayer and action, and there must be the striving
with God and men.—J.M.] And yet the LORD had said, " I will be
with thee" (Genesis 31. 3). How Jacob was humbled before his
brother as he and his bowed themselves to the ground! He to whom
it was said, " Let thy mother's sons bow down to thee," was here
bowing seven times before the one of whom it was said, " Thou shalt
serve thy brother." (See Genesis 27. 29 and 40).
Strange indeed are the ways of men who know God's word!
How often we fail to lay hold of the full meaning of the promises to us
which are Yea and Amen in Christ Jesus! We noticed that of all
Jacob's children Joseph alone is mentioned in this passage by name.
It would seem that during the years of separation Esau had
amassed considerable wealth, and evidently he had also gathered around
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him many people. We are not told the extent of Jacob's company,
but it must have been fairly large, considering the cattle he had with
him. They could both say, " I have enough."
It would appear that Esau was willing to be associated with
Jacob, but we take it that the latter, knowing something of God's will
in connection with separation, sought a way out of such a position.
It is here again that his natural cunning comes to the fore. He
does not give Esau a straight answer, and while his excuse with regard
to the children and the cattle may have been legitimate enough, yet
his suggestion that he would follow Esau to Seir can hardly be sincere,
since he had evidently, from later events, no intention of going to that
place. Indeed he built himself a house and made booths for his cattle
in Succoth, and would apparently have been content to remain there
had not God willed otherwise.

J. McC

FROM PAISLEY.—-Afraid, and greatly distressed, Jacob passed
over Penuel to meet Esau. Not only had he prayed for deliverance
from his brother (chapter 32. 11), but he had sent a present over before
him, for the purpose of appeasing him, and of finding favour in his
sight. Jacob's manner of approach to Esau, bowing as he went, is
that of fear, and we might say of humility ; but all is with the intention
of finding acceptance with Esau—" peradventure he will accept me "
(chapter 32. 20). Apart from his present, or his attitude, Jacob
prevails with Esau. Prayer did the mighty deed! Thou hast had
power with God (R.M.) and with men, and hast prevailed " (chapter
32. 28).
We wondered if God had warned Esau against touching Jacob
His servant, whom He loved. See chapter 31. 24. Jacob had plain
and clear evidence of God's hand behind this meeting. In a later day
God said : "I the LORD thy God will hold thy right hand, saying unto
thee, Fear not: I will help thee. Fear not, thou worm Jacob . . . "
(Isaiah 41. 13, 14).
There is a thought in connection with the name " Succoth "
we would like to pass on. Succoth is the first-mentioned place where
Jacob settled, on his return from Haran. The meaning of the name
is " booths," or " tabernacles " ; there, Jacob built a house and booths
for his cattle. Succoth (although a different place) is the first-mentioned place where the children of Israel came to, having left Rameses
(Exodus 12. 37, Numbers 33. 3, 5). From Leviticus 23. 39-44 we
learn that the feast of tabernacles (booths) was for the purpose that
their generations might know that He made the children of Israel to
dwell in booths, when He, the LORD their God, brought them out
of the land of Egypt.
S. S. JARDINE.

FROM ATHERTON AND LEIGH.—As Jacob " lifted up his eyes . . .

Esau came, and with him four hundred men." Jacob had not forgotten
the intention of his brother (as told him by his mother) and the thought
of meeting him gives rise to distress and fear (chapter 32. 7), and it
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appears his anxiety is increased when he observes that Esau is accompanied by four hundred men. Jacob had tried to bridge the breach
by the forwarding of a gift to Esau beforehand (chapter 32. 20). It is
interesting to see how Jacob divides his company, and the place he
gives to Rachel and Joseph. He put them hindermost, suggestive,
we think, of the place of dearness and protection.
We watch these two brethren as they approach each other.
Jacob, upon whom abundant wealth had come by the hand of God,
is seen bowing seven times to the earth before the one who had desired
to slay him. This indicated to us his humility, for we feel he learned
this great lesson from his experience with the LORD at Jabbok. Prosperity, if God is left out of it, leads to self-exaltation, and finally to a
fall. Against such we too need to guard. Esau, in whose breast had
burned the great desire to murder his brother, ran to meet Jacob,
and embraced him, and fell on his neck, and kissed him. How wonderful
the great change! How lovely the meeting! What was the cause of
it? God, who had said to Laban, "Take heed to thyself that thou
speak not to Jacob either good or bad," is the same One who works
in the heart of Esau, and breaks down his stern and determined purpose
of revenge and changes it into an attitude of love and affection. The
child of God is often the target for the Devil, and the arrows of derision
and enmity come from Satan's bow. They sometimes make deep and
gaping wounds, oftentimes hard to heal, but if God is allowed to work
in the heart, then the Adversary's work is checked, the wounds are
healed, the breach is covered, and unity and love reign.
To see these two brethren in one another's fond embrace is a
worthy lesson. " And they wept." It seems almost intruding to
touch the scene, but we see humility and forgiveness blended together.
A similar scene comes before our mind—Joseph and his brethren in
the palace of the king of Egypt. We are caused to think of a still
greater breach—the distance which lay between God and us on account
•of sin.
The trembling sinner feareth
That God can ne'er forget,
But one full payment cleareth
His mem'ry of all debt.
Jacob is overjoyed at the meeting with Esau, and he asks him
to receive his present—given because of God's gracious dealings with
him. " And he URGED him, and he took it." There is a mutual joy,
for Esau wants Jacob to go with him, but he asks to follow on. Esau
goes on the way to Seir, whilst Jacob makes booths at Succoth.
All through this portion we see the wonderful and mighty
working of God, His guidance and preservation, and the fulfilment of
His purposes.
A. S., W. C.

76

THE BIRTHRIGHT AND THE BLESSING.

REMARKS
Jacob, who in the womb took his brother by the heel, had in his
manhood power with God. He was a wrestler born! It was in his
bones to strive and to acquire and when a man's natural gifts are
sanctified then he can fulfil the purpose of his being—what God has
formed him from the womb to be. Esau's threat to kill Jacob was but
the bitter threat of a beaten man, and now Jacob anticipates meeting
his brother again after twenty years of separation from each other.
Two things Jacob depends on, one Godward, the other manward: I. Prayer; II. His present. He has a keen sense of human
nature and those in charge of each drove are told what to say when they
meet Esau, and by repeating again and again, that what Esau sees
are the gifts of Jacob to " my lord Esau," Esau's wrath is dispelled and
he is anxious to meet his brother. Jacob's soft answer turns away
wrath. Had he adopted another attitude there is no saying what
might have happened.
If we are in need of divine deliverance and seek God's delivering
power there is no advantage in our acting foolishly or sitting idly by
and expecting God to do everything for us ; let us follow the course
that wisdom directs and act according to the best of our ability and
leave the issues of all with God.
The account of Jacob's wrestling with the man at the ford of
Jabbok is one of the outstanding events in Jacob's life. It was a
strange experience and during all the long hours of night not a word
seemed to escape the stranger's lips, but in some way Jacob learned
that the stranger was no midnight marauder. As day began to break
in the east, shedding its dim light on the scene, the stranger at last
broke the silence : " Let me go," said he, " for the day breaketh."
" I will not let thee go," replied Jacob, " except thou bless me." Jacob
was by this time finished for wrestling and he was clinging to his
opponent who had beaten him with a touch. He was a broken man and
was weeping like a child. " He wept, and made supplication unto*
h i m " (Hosea 12. 4). "What is thy name" asks the stranger—
" Jacob," is the answer given, one word that meant so much and told
the story of his birth and life. A worm who had wriggled on through a
dusty life, yet ever striving upward and that by the electing grace and
mercy of God he had known, for it was with him as with us all—" the
flesh profiteth nothing ; it is the Spirit that quickeneth."
The wrestling Jacob becomes the Israel of God, he who had
supplanted a man had striven with God and prevailed. Would God
that there was more of Israel in each! The light of day was increasing
ere the two parted company and Jacob said, " I have seen God face to
face," as he called the hallowed place Peniel (where the sod was all torn;
with the wrestlers' struggles), " the face of God." He leaves it a marked
man, marked as having been in the presence of God. Do we bear any
such marks ? He needs his staff more now than ever he did, and the
apostle in speaking of his faith in Hebrews 11. speaks of him blessing*
his sons and worshipping, leaning upon the top of his staff, for he had
undoubtedly a lame leg to the end. There was a connection between
Peniel and the last days of this great man.

J. M.
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QUESTION AND ANSWER.
QUESTION FROM WEST RIDING.—Why did Jacob go back over

the river Jabbok to Succoth instead of going to Bethel or even to his
father at Hebron?
ANSWER.—This question is difficult to answer, not knowing
the contour of the country and the roads that led through it. The
ford of Jabbok near to Peniel would have roads approaching it on
either side, no doubt. What led Jacob to build booths for his cattle
at Succoth ? was it winter ? There is a reason for his going to Succoth
instead of going on at once to Bethel or Hebron.—J.M.
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JACOB MEETS ESAU.—GENESIS 33. 1-17.
(Continued from page 75.)
FROM HAMILTON, ONT.—In the opening verse of this chapter,

we read Jacob looked and beheld Esau coming with his four hundred
men. Realising this is the crucial point, he divides up his company.
We suggest his love for Leah and Rachael and their children is seen in
that he puts the handmaids and their children foremost. He says in
verse 8 of chapter 32. " If Esau come to the one company, and smite
it, then the company which is left shall escape." [But this quotation
does not refer to the dividing of his children with their respective
mothers, but to the dividing of his substance into two parts.—J.M.]
Jacob himself goes before them all, and bows himself to the ground
seven times as he draws near to his brother Esau. We suggest that
this speaks of his humility. How thankful he must have been to
God for His preserving care, in spite of his doubts and fears! Verses
5—11 of chapter 33. show us that Jacob gives God all glory and honour,
for when Esau lifted up his eyes and beheld the women and children
he says, "Who are these with thee?" and Jacob answers, " The
children which God hath graciously given thy servant." Further, in
verse 11, he says, " Take, I pray thee, my gift that is brought to thee ;
because God hath dealt graciously with me, and because I have enough."
This would remind us of Isaac's blessing to Jacob in 28. 3, and of the
words in Matthew 10. 8, " Freely ye received, freely give." Jacob's
experience should be a lesson to us in our giving to God in return for
all spiritual and temporal blessings we receive at His gracious hand, and
above all for the gift of His Beloved Son. We are also reminded of
the words in Proverbs 3. 9-10 :—" Honour Jehovah with thy substance,
and with the first-fruits of all thine increase : so shall thy barns be
filled with plenty, and thy fats shall overflow with new wine."
W. Y., A. T.
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SHECHEM, THE ALTAR, AND DINAH'S DISHONOUR.
—GENESIS 33. 18—34. 31.
FROM ATHERTON AND LEIGH.—In our brief study of this section,

it was mentioned that Shechem was one of the most ancient cities of
Canaan, situated about 35 miles north of Jerusalem. Shechem is
again referred to in Acts 7. 16, and as Sychar in John 4. 5. [Sychar is
not Sychem (the ancient Shechem I judge, see map of Palestine in the
Lord's time).—J.M.]. Syrica was the name given at a later date by
the Jews, suggesting the vices of the place—drunkenness, lying, and
idolatry. It was not a desirable place for God's dwelling, which seems
to be what Jacob purposed, by purchasing the ground and building an
altar, naming it El-Elohe-Israel; that is, God, the God of Israel.
We contrasted this with Bethel—the place with which God was associated. We take this to be a mistake on Jacob's part as manifested
by its results.
J. R., W. C
FROM BRANTFORD.—Jacob came in peace to Shechem in

the land of Canaan. We notice that when Jacob had the fear of
meeting Esau on his mind he reminded God of His promise that He
would bring him back to Bethel in safety (Genesis 32. 9-12). It is
sad to notice that when no harm came to Jacob he did not press on to
Bethel, but seemed to loiter on the way; firstly at Succoth he built
a house and made booths for his cattle (Genesis 33. 17), then at Shechem
he bought land and tarried there (Genesis 33. 18-19) ; therefore as we
read Genesis 35. 1, it seems as if God had to intervene and remind
Jacob that it was at Bethel that he was to dwell. Let us lay aside
every weight and run the race set before us, allowing nothing to take
our eye off Jesus the Author and Perfecter of faith (Hebrews 12. 1-3).
We were glad to notice that here in Shechem, Jacob built an
altar and called on " God, the God of Israel." We were wondering
if this was Jacob's first altar; if it was it is significant to notice that
when Abraham came from Ur of the Chaldees, he built his first altar
near Shechem (Genesis 12. 6). [It may well have been that he was
following his grandfather Abraham's example in building an altar at
the place of Shechem, but for him God's will had been further revealed
than in Abraham's time, and God has now associated Himself with
a definite place in the land of Canaan, and the choice of God revealed
in " I am the God of Bethel " makes Bethel the place of the altar and
not Shechem. To those who know the truth unfolded at Bethel—and
we can say truly, " He found him (Jacob) at Bethel, and there He
spake with us " (Hosea 12. 4)—places are not judged by their relative
qualities of things good and better : our concern is—is this the place,
the place of God's choice ? and though the place is not all it might or
could be in many respects, yet it is the prime consideration that matters,
is it God's place?—J.M.]
When we come to chapter 34. it truly is a sad portion for there
is nothing done for God in the whole chapter.
In verse 1 we notice that Jacob's daughter went out from her
people to see the daughters of the land. We know from the Scriptures
that no good will ever come from going out from God's people, and
looking around us. God's instructions for His children of to-day are
to come out from among them and to be separate (2 Corinthians 6. 17).
We note that after Dinah had been defiled by Shechem, Hamor
his father came and wished to have the children of Israel linked with

THE BIRTHRIGHT AND THE BLESSING.

83

the people of Shechem ; how like Satan, to-day, who wishes the people
of God to become entangled with the things of this world! (2 Corinthians 6. 14).
We see that Jacob himself did not answer Hamor, but his sons
answered him with guile. We wondered if the children of Israel
intended to carry out the agreement, or did they purpose to do as they
did ? [Jacob's sons answered Shechem and Hamor with guile ; they
did not mean to carry out their agreement, and I think what happened
shows that they were hand in glove with Simeon and Levi, for their
spoiling of the slain shows them to have been accessory after the crime.
—J.M.]. It was sad when the children of Israel sought to handle
loosely the things of God, to their own advantage, for we know that
the precious covenant of circumcision, when given by God to Abraham
(Genesis 17. 9-14) was not merely circumcision of the flesh, but entailed
the walking in His ways as well. In this case the Shechemites were
strangers to God and His covenants and showed no desire to walk in
His ways, and therefore had no right to be circumcised, which was the
outward mark of a covenant-keeper (Galatians 5. 3).
We believe there is a solemn lesson here, for we know that to
the world the outward mark of discipleship to our Lord Jesus to-day
is baptism, and only those who are born into the family of God and
seek to keep His commandments should be baptized. But there are
some to-day who have the outward mark (baptism) and know little of
the commandments of God. It is also possible for some to use the
sacred right of baptism to accomplish their own ends. [While it may
be, for the purpose of illustration, a lawful parallel to draw between
circumcision and baptism, yet the circumcision of Christ is the cutting
away from the believer the flesh in which he once was, by means of the
cross. " Our old man was crucified with Christ that the body of sin
might be done away," and it is what is cut away that is reckoned to be
buried by baptism (so we are to reckon) and we ourselves are to walk
in the power of the new life which we have received.—J.M.]
JAMES BELL, ALEX. M. REID.

FROM LONDON, S.E.—Jacob fell short of the command given to
him and tarried at Shechem, where, judging by his buying a parcel of
a field, he intended to stay. Then he built an altar, but it was suggested
he erred in calling it " The God of Israel." It is true that there was a
semblance of the fulfilling of the command, since he was in the land,
but only a semblance.
Joseph was buried in this parcel of land (Joshua 24. 32), but
Stephen, in his defence (Acts 7.16), speaks of Abraham as having bought
it and of Jacob and the fathers being buried there, whereas Jacob was
buried with Abraham and Isaac. It was suggested that Stephen
made an error. Is this so, or is there an explanation? [It may be
that Stephen reveals the reason why Jacob bought the parcel of land,
for he says that Abraham bought " the tomb " (not a piece of land)
of the sons of Hamor. Moses says that Jacob bought the land and
Stephen says Abraham bought the tomb. If Stephen made an error
in this, what else may he not have made an error in ? " They " of verse
16 refers to " our fathers," not to Jacob.—J.M.].
Jacob's falling short had disastrous consequences. Dinah goes
out to see the daughters of the land. This was thought to be a step in
the wrong direction. The one bright spot in the picture is the desire
of Shechem and his father to make full amends, [Shechem's amends
must be read in the light of his imperative demand to his father :
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" Get me this damsel to wife "! Also, think of what they said when
they played on the covetous nature of the men of their city : " Shall
not their cattle and their substance and all their beasts be ours ? "—
J.M.]. Jacob's silence on the matter was wondered at.
The conduct of Jacob's sons was condemned. Granted that the
request of Hamor and Shechem for intermarriage was contrary to the
path of separation, and was therefore wrong, yet it was asked honestly.
Jacob's sons spoke deceitfully and actually lied to the Shechemites,
and this under the cloak of a religious rite. Absurd as it must have
seemed, yet the Shechemites were prepared to undergo the ordeal.
Then Simeon and Levi perpetrated a very cruel and treacherous act
with disastrous consequences to the honour of Jacob and his sons.
Was this an act of these two alone, or were they the instruments of
the twelve? [See note in Brantford's paper.—J.M.] The rest of the
sons aided them in dispoiling the city.
Simeon and Levi, instead of receiving a blessing from their
father at his death, were instead almost cursed. Simeon is omitted
from the final blessing of Moses, but Levi is not. It was pointed out
that Levi redeemed themselves on that memorable day when they
separated themselves to be on the LORD'S side at the call of Moses
(Exodus 32. 26). The attitude of Jacob when he heard of their deed
was thought to be wrong. He thought only of himself and his own
danger. No thought was given to the dishonour to God and to His
Name and testimony.
The great lesson to be learned from this study is that falling
short has serious consequences.
H. J. OWLES.

FROM ILFORD.—Jacob left Succoth after a long stay and arrived
at Shechem where he erected an altar calling it " God, the God of
Israel."
On arrival at Succoth, Dinah was only a girl. It is evident, then,
that Jacob spent some years in Succoth, since on his arrival at Shechem
(about 20 miles away) Dinah must have been a young woman.
There were very lax conditions in the family to allow Dinah
to go out alone to have a look round the neighbourhood. [She went
out to see the daughters of the land ; had it just been to see the
neighbourhood no great evil might have come of such sight-seeing.—
JM.].
When Jacob heard of the great sin, he waited for the return
of his sons in order to have a short conference on the best actions to
take. But the two wrathful men, Simeon and Levi, took the law into
their own hands, and carried out a horrible massacre.
Poor Jacob was overawed at this latest development. "I shall
be destroyed, I and my house," he lamented, evidently forgetful of
the promise of chapter 28. 14—15: " . . . thy seed shall be as the dust
of the earth . . . And, behold, I am with thee, and will keep thee
withersoever thou goest . . . "
It appears from this episode that, a better condition was necessary
before Jacob could dwell in Bethel.
Shechem tried to make what amends he could after his sin, and
we should judge that apart from this act his character was honourable
(verse 19). However, there was evident guile on both sides : on the
part of Jacob's sons a dark foul plot lay beneath their words (verses
14-16), while the men of Shechem viewed with eyes of covetousness the
pastoral wealth of Jacob (verse 23).
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FROM CROSSFORD.—Although in parting from Esau Jacob
made mention of his coming to Seir, it is unlikely that he ever went
there ; indeed his moves to Succoth and Shechem seem far removed
from such an intention.
We are inclined to think that this section marks a turning point
in Jacob's life, rather for the worse. If Moriah was Abraham's highest
mark, Peniel was, perhaps, Jacob's ; at any rate the happenings at
Succoth and at Shechem shew indications of decline.
Allowing that he left Laban in the springtime, as the sheep with
their lambs would shew, there was ample time to reach Bethel ere the
winter, whereas Succoth was chosen for the building of a house, and
booths for the cattle, which shews that Jacob intended a considerable
stay there. Then we are not told his reason for making a halt before
the city of Shechem ; probably there were rich pastures, and it was " in
the land." The sons of Jacob fed the flocks there later when Jacob
was far away in the Vale of Hebron ; it had its attractions.
Regarding the parcel of ground mentioned in verse 19, we think
the purchase by Abraham (Acts 7. 7-16) was from a different Hamor's
sons, though possibly the same ground [It was a tomb that Abraham
bought, not a piece of ground.—J.M.]. Abraham died almost 90 years
prior to this event.
The building of the altar attracts us. It was a right thing, but
more than likely in a wrong place, for it was to Bethel that God directed
Jacob. Like Abram at Haran he had stopped short of the purpose of
God. His testimony to those without was still good, and the altar
declared his faith as day by day its smoke ascended in the sight of all;
still, God had not the delight which He finds in " obedient " children,
and so the way was opened for trouble. Dinah, who was the last of
Leah's children, and about the same age as Joseph, was the only girl
in the home, and particularly loved by her brothers. Wrath was
kindled in their breasts when they learned of her dishonour at such a
tender age, and Simeon and Levi led the way, slaughtering the men of
Shechem in cruel, fierce, anger, while the rest of the sons came upon
the slain and the spoil. How much that was of a dangerous nature
did those self-willed sons carry home that day? which, no doubt,
brought the words from Jacob later :—•" Put away the strange gods . . .
purify yourselves and change your garments."
What of Jacob? What of his testimony now? The one who
had been a sweet savour to God was brought extremely low. What
a marvel that God should be ready to associate Himself with such a
company, and even to invite them to dwell at Bethel, and build an
altar there! This is a day of self-will, and sometimes it may be hard
to learn subjection to older ones with riper judgment, but in most
matters it is the wisest way.
The extreme youthfulness of Jacob's sons makes the crime really
astounding ; they were all born within a period of seven years, except
Benjamin, and from Joseph's age in Genesis 37. 2 we conclude that the
oldest son would be little if any more than twenty years at the time.
H. B.
FROM LIVERPOOL AND BIRKENHEAD.—It was by no means an

unimportant decision on Jacob's part to make for the city of Shechem,
after Esau's departure. [Though there seems no means of telling
exactly, yet the indications lie in the direction that Jacob dwelt some
considerable time at Succoth after he parted from Esau.—J.M.]. Shechem
could doubtless claim every natural advantage for his household and
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his flocks, and in addition it could be said that it was at Shechem that
the LORD first appeared unto Abraham when he came into the land of
Canaan. Although Jacob was not told to return to any particular
place in the land, the LORD had reminded him that He was the God of
Bethel, where he anointed a pillar. After the sad experience at
Shechem, God said unto Jacob, "Arise, go up to Bethel and dwell there,
and make there an altar unto God." The word " there " is obviously
emphasized, both as to the place of dwelling and the place of altar, in
contradistinction to the place he had first chosen—Shechem. The
name that Jacob gave to the altar at Shechem, El-elohe-Israel, suggests
that the main thought before his mind was, what God had done for
him. Such an acknowledgement was rightly due to God, but it existed
in the company of strange gods. Not so the altar El-Bethel. Further,
the tragic experiences of Jacob and his family, at Shechem, lead us to
the conclusion that Shechem was a choice by the sight of the eyes, but
Bethel was God's choice for the place of the altar..
The part which Simeon and Levi took in avenging their sister
Dinah seriously affected their position in the house of Israel. Jacob
never forgot their slaughter of the Shechemites, and in his blessing of
his twelve sons on his deathbed (Genesis 49.) he joins their names
together as brethren whose swords are weapons of violence, saying,
"Cursed be their anger for it was fierce; and their wrath for it was
cruel: I will divide them in Jacob, and scatter them in Israel." Reuben,
Jacob's firstborn, forfeited the birthright through his sin, " Thou shalt
not have the excellency." Simeon and Levi, as the second and third
sons of Jacob, were passed over, and from Judah, the fourth son, was
the tribe which the LORD chose, " The sceptre shall not depart from
Judah, nor the ruler's staff from between his feet, until Shiloh come."
In the case of Levi, however, his loss as a son of Israel is somewhat compensated by the honour which the tribe of Levi received
from God. Levi, who was jealous for his sister's honour, has worthy
descendants who were exceedingly jealous for the LORD'S honour.
The whole tribe of Levi arrayed themselves on the LORD'S side, and
with their swords executed righteous judgment according to the word
of the LORD. Thus, they were honoured of God by being chosen for
the priestly work instead of the firstborn. Phinehas, too, who used
his javelin in executing judgment, is a typical example of the tribe of
Levi, which above all other tribes was jealous of the LORD'S honour.
God's estimation of the worth of the tribe of Levi is seen in the blessing
wherewith Moses the man of God blessed them in Deuteronomy 33.,
but the tribe of Simeon never appears to have made good, as they are
not even mentioned by name in this blessing.
N. G. ADKINS.
FROM BARROW-IN-FURNESS. —Jacob arrived in peace at Shechem,

or (as the R.V.M. says) to Shalem a city of Shechem. It was here he
bought the parcel of ground which finds such a prominent place in
scripture. Here Joseph was buried, and it was near here, we take it,
that the Lord Jesus met the woman at Sychar's well (John 4.).
What were his thoughts as he erected the altar there ? We are
led to wonder if he was right in setting up this means of sacrifice in
Shechem, for it would appear that the LORD'S will was that he should
go to Bethel. Once more he recognises the One who has been with
him and kept him, and he called it " God—the God of Israel " (R.V.M.).
It is noteworthy that he does not speak of the God of Jacob ; but
claims the title given to him by the one with whom he wrestled (see
chapter 32. 28).
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How long Jacob stayed in these parts we are not prepared to
say, but he must have been here a considerable time. Assuming his
age as previously stated in these pages to be correct, a period of about
30 years elapsed between his leaving Laban and the death of his father
Isaac. [About 23 years would be more correct.—J.M.].
It has been suggested that Jacob's sojourn in Shechem was not
of God, and the outcome of it was the sordid history of the next chapter.
When this occurred it was stated that Dinah was about 13 years of
age [No doubt she was in her teens, but how is 13 years of age reckoned ?
—J.M.] when the incident took place ; but from a general reading of
the passage it appears Dinah had been in the habit of visiting the
daughters of Shechem. [It may be so, but I have not seen this in the
passage that it was Dinah's practice to visit the daughters of the
land.—J.M.]. It would not seem to be the first time Shechem the
son of Hamor had met her. We wonder at the silence of Jacob in the
matter, and it must needs be the work of his sons to bring home to the
inhabitants of the land the wrong that had been committed.
Evidently the elder sons of Jacob were grown to manhood.
Their anger is fierce and the manner in which they avenged the wrong
done to their sister would suggest that they had inherited some of their
father's cunning. [This is a little too much to tack on to Jacob, poor
man!—J.M.].
" Ye have troubled me," said Jacob. But little did he consider
that had he moved on instead of making Shechem his dwelling place, the
incident would never have occurred. The anger of Simeon and Levi
was never forgotten by Jacob (Genesis 49. 5-7), with the result that
the blessing which really mattered fell to Judah [But why did the
Prince come from Judah?—J.M.], and the double portion to Joseph.
J. McC
BETHEL—THE

PLACE

AND THE

SCENES WHICH

FOLLOW DEPARTURE THEREFROM.
—GENESIS 35.

1-29.

FROM KILMARNOCK AND GALSTON.—It is indeed at an opportune

time that God comes in and speaks again to Jacob and directs his path
up to Bethel. The awful circumstances in which he is found might
indeed have been averted, if he had only been more eager to find
himself there earlier than he did. Before he left Paddan-aram, God
had reminded him of Bethel, and of the pillar that he had anointed there
and of the vow that he had vowed ; but how slow Jacob seems to be
in his journey thitherward ! It seemed to us that he spent a long time
at Succoth and how long he would have remained at Shechem, if he had
only been allowed to do so, one cannot tell.
It is not to his father Isaac's home, that God directs him, whence
in his distress, he had fled from Esau. No, the word of God to him
is, " Go up to Bethel and dwell there." This should teach us that the
claims of God and the things of God should be our first and chief
concern, and earthly relationships and family ties should only have a
second place.
The state of things existing in Jacob's home and those that were
with him are, however, not in keeping with his dwelling there. How
much better it would have been if Rachel had left her father's gods
behind her! they, no doubt, have by this time been brought forth from
their place of hiding and their presence in Jacob's house may have
delayed the journey to Bethel. Her example may indeed also have
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emboldened others to have gods of their own, as it is evident from
Jacob's words that such was the case. [Idolatry means derivatively—
eidos = what is seen, and latreuein = to serve or worship. In the
light of Ephesians 5. 5 and Colossians 3. 5 let us be careful not to supply
any fertile soil for covetousness.—JAS. M.]
The thing is not now unknown to Jacob; alas! that he had
not taken steps prior to this to have it rectified. It should indeed
teach us how careful we ought to be so that the adversary may not
gain any advantage over us ; how subtly he works! We thought also
that it would have been better if Jacob, instead of hiding them under
the oak at Shechem, had utterly destroyed them (see Exodus 32.).
And so, in obedience to God, Jacob comes unmolested to Bethel under
His protecting care, a terror of God being upon the cities round about.
In later days when all the males of Israel went up to the place
of the name three times in the year, they likewise had nothing to fear
from the surrounding nations.
The name El-Bethel, which he gives to the place on this occasion,
would speak to us of the very close relationship that exists between
God and His house. It is here that His presence is, and it is to this
place that He desires men to come, who would seek to serve and please
Him. He is not to be served anywhere and everywhere, as many
to-day suppose.
In the vicinity of Bethel, Deborah, Rebekah's nurse, dies and
is buried. How and why she came to be in Jacob's company we cannot
tell. Perhaps Rebekah may have died prior to this, as Jacob, when he
returns home, is mentioned as coming to Isaac only. Some thought
that this might have been the reason for her being found along with
Jacob. Judging by the sorrow of heart expressed at her departure,
—as the name given to her burial place would suggest—she seems to
have been one that was very dear to them and much missed by them.
H. PIPER.

FROM ATHERTON AND LEIGH.—In the first verse of this portion,
we see how that Jacob is instructed by God to do three distinct things :
(1) To arise and go up to Bethel; (2) To dwell there ; (3) Make there an
altar unto God.
Jacob had already said (Genesis 28.) concerning Bethel, " Surely
the LORD is in this place . . . How dreadful is this place! This is
none other but the house of God, and this is the gate of heaven."
" And he called the name of that place Bethel."
The thought was expressed that, in connection with the house
of God, it is always a " going up." See such scriptures as Genesis
35. 1, Jeremiah 31. 6, Ezra 1. 5, Luke 19. 28.
In contrast we read : "Abram went down into Egypt" (Genesis
12. 10, also Genesis 26. 2).
A solemn reminder of the seriousness of disobedience to the
Word of God can be learned from the failure of Saul, Israel's chosen
king, in the recorded words of 1 Samuel 15. 22 :—" Hath the LORD as
great delight in burnt offerings and sacrifices, as in obeying the Voice
of the LORD? Behold, to obey is better than sacrifice."
We were reminded too, of the words of David, " One thing have
I asked of the LORD, that will I seek after ; that I may dwell in the
house of the LORD all the days of my life " (Psalm 27. 4).
The purpose (besides his dwelling there) for which Jacob was
called to Bethel was that he should make an altar unto God there.
This is God's desire for His children to-day as seen in Acts 2. 41, 42 ;
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and 1 Peter 2. 1-10, Hebrews 13. 10-16. God here teaches Jacob the
same lesson as Israel was taught in a later day—that not in every place
must they offer their offerings, but in the place that He should choose
(Deuteronomy 12. 1-19). They must come to the one altar if they are to
offer anything at all, and that one altar is to be found in the place of
the Name.
From verse 2 we see that Jacob knew that separation and
cleansing were necessary before entrance could be made into God's
house. Separation and a right condition are necessary for those who
dwell in the house of God to-day. See 2 Corinthians 6. 14-18, Ephesians
2. 19-22, 1 Timothy 3. 14-15.
Verse 7. We see that Jacob built an altar, and the scriptures
are silent as to whether he offered anything upon it or not. In the last
verse we see the good effect of the reconciliation between Jacob and
Esau, when they are together at their father's burial.
G. A. J., W. C
FROM GLASGOW.—" Every scripture inspired of God is also
profitable for teaching." Our first point was " Approach to God, and
what is associated with it." At the call of God, Jacob goes up to Bethel,
the place associated with the blessings and vows of many years before.
Everything must be put away that is contrary to the will of God, and
that would hinder communion with God. Jacob knew that he was
about to tread on holy ground, and so he commands his company,
" Put away the strange gods . . . purify yourselves . . . change your
garments." Verse 4 :—The sons of Jacob had just spoiled a heathen
city, and perhaps this is where they found the idols that were in their
possession, though we noticed that Rachel had, unknown to Jacob,
her father's teraphim with her. Strange gods can never be associated
with the house of God. Is there not a lesson for us here ? The day of
idols is not past, according to 1 Samuel 15. 23, Colossians 3. 5, and 2
Corinthians 6. 16. We also read 1 John 5. 21 which was written to
those in the house of God : " My little children, guard yourselves from
idols." We believe an idol is anything that would take the place of
God, and dethrone Christ from His rightful place as Lord in our lives.
Further, we agreed that such things as tobacco and novels may be classed
under the word " idols." If these have a place in our lives we can be of
little use for God ; there must be complete separation from the world's
ways and attractions. We compared the opening verses with our
appearing before God to keep the Lord's remembrance and for worship.
" Let a man examine himself and so let him eat " ; there must be
preparation on our part, individually, which would consist of selfexamination, confession and putting away of everything in our life
that is contrary to the Word of God ; then we can " draw near with a
true heart in full assurance of faith, having our hearts sprinkled from
an evil conscience, and our body washed with pure water " (Hebrews
10. 22). " Confession " and " putting away " must go together, not
the former merely without the latter. See 1 Peter 1. 22. " Seeing ye
have purified your souls in your obedience to the truth."
Their garments too had become denied and had to be changed,
for they must appear before God without spot or blemish, and nothing
can be too insignificant to be overlooked. May we be careful to give
earnest heed to these things, when we remember that in worship
we come to God the Judge of all (Hebrews 12. 23). " And whosoever
shall eat the bread and drink the cup of the Lord unworthily, shall be
guilty of the body and the blood of the Lord."
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Jacob can now go up to Bethel, to God, and be accepted, and in
verse 7 we find the altar built, in obedience to His word, and as we
think of his obedience we cannot wonder that God loved him (Malachi
1. 2). Later in the chapter we find the covenant and blessing renewed.
Note the words " nation " and " company (or assembly) of nations."
On his way from Bethel to Ephrath, Rachel died. After communion
came the trial, both close together. We have never the sun without
the cloud, the joy without the sorrow, for this is God's way with us.
But ever let us bow to the will of God, and whether in prosperity or
adversity, accept in meekness whatever God is pleased to send us, and
say, " Thy will be done."
We now come to the death of Isaac. He had a chequered pathway for 180 years, but like the rest, " he went the way of all the earth,"
and passed off the scene. Yet this is not his end, for the time is coming,
and coming soon, when " many shall come from the east and from the
west, and sit down with Abraham and Isaac, and Jacob, in the kingdom
of heaven" (Matthew 8. 11).
A. B. T., D. W. A.
FROM BARROW-IN-FURNESS.—Once again God speaks to Jacob,
and there is no mistaking his words—" Go to Bethel." This is where
he should have been many years before. Now he is obedient to the
command. He realises, too, that here there is no place for idols;
the works of men's hands must be left behind and God must be all in all.
We note that here, too, is a definite command to build an altar. In
later times the altar was always associated with the house of God. The
idols are hidden ; better far had they been destroyed. And Jacob
called the place " El-beth-el " (the God of the house of God). How
much grander and nobler is this name than that which was given to the
altar at Shechem (Genesis 33. 20). It was not so much here the " house
of God " which was before his mind (great indeed as that was), but it
was rather the God of the house. Oh that we to-day, with our great
privileges, and the measure of truth we have learned, may never
lose sight of the God of the house ! Sad day indeed for us if such should
ever happen!
We wondered if the paragraph verses 9-22 was partly retrospective. Such verses as 10 and 15 would appear to refer to incidents
of an earlier date. Yet other parts are undoubtedly in chronological
order. [I think the whole passage is in its chronological order. Note
how it begins " God appeared to Jacob again, when he came from
Paddan-aram." Then it records what He said at this appearance.—
J.M.]. In any case, if the order of the passage is continuous with the
previous paragraph, then it is very suggestive that when Jacob comes
to the house of God, he is in the right place to receive the blessing,
for as it was then, so it is to-day. The house of God is a place of rest
(see Hebrews 4.), and a place of fatness (Psalm 36. 8).
Perhaps the heaviest blow to Jacob in his varied career was the
death of Rachel. This seems to take place after he leaves Bethel.
Reuben's sin, too, was while he was away from the place of the name.
How much better had he remained where the blessing of God was sure,
rather than have wandered. Let us take heed and learn the lesson.
[Very true!]
J. McC
FROM EDINBURGH AND MUSSELBURGH.—As a result of the trouble

at Shechem, Jacob is again in a state of fear and great dread. In these
circumstances came this word from God, "Arise, go up to Bethel."
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It is interesting to see how God includes the words " when thou fleddest
from the face of Esau thy brother."
Possibly Jacob knew of the presence of idols among his company,
and now he commands these to be put away, and all to purify themselves, for he knew something of the place to which they were going.
Had these strange gods been properly dealt with, Jacob's stay at
Bethel might have been for a longer period.
We see in verse 5 God's guiding and protecting hand, as they
moved in the way which God desired. And now they come to Bethel,
where Jacob raises an altar.
Again we have recorded the changing of Jacob's name to Israel,
for God loved Jacob. Israel is a name God will never forget (as
Numbers 23. 21), " He hath not beheld iniquity in Jacob, neither hath
He seen perverseness in Israel."
Was Jacob right in going from Bethel, in the light of God's
word " to dwell there " ? Most of us thought that it was the desire
of God that Jacob should appear before Him, at this place only, while
he would still be free to visit his father, for we read in chapter 31.
" Return . . . to thy kindred." [It is, perhaps, the saddest thing in
Jacob's life that he left Bethel as his permanent dwelling place. The
call of his father who was now nearing his end may have had something
to do with his going, but that apart, " Dwell there! " is a command of
God which cannot be disobeyed with impunity.—J.M.].
As they journey Jacob meets trouble after trouble, and on the
way Rachel dies. The naming of Benjamin caused us to think of the
Lord Jesus on the Cross, the Son of His mother's sorrow, while he was
still the Son of His Father's right hand. [We know what our friends
mean, but it may be as well to state that as to the Lord's humanity
He was a Son who had no father (save in that sense in which He is the
Son of David and so forth), and in His divinity He is a Son who has no
mother.—J.M.] And now Jacob is back to see his father, back to
his father's house in peace. We have no mention of Rebekah here ;
we wonder whether verse 8 of this chapter gives any help as to the fact
of whether she was alive or not? [Yes, it seems strange that the
Spirit of God should record the death of Deborah who was only a nurse
to Rebekah and not record the death of her mistress. " What is the
reason? " we ask. Let us search for it!—J.M.]. The death of Isaac
is now recorded ; this is Jacob's third sorrow since he left Bethel.
J. KERR; T. HOPE, JUNR.

FROM PAISLEY.—In Shechem God's voice comes to Jacob
saying, " Arise, go up to Bethel, and dwell there, and make there an
altar unto God." Undoubtedly Jacob was dwelling in the wrong place,
albeit he had erected an altar there. Emphasis was placed on the
words " go up," for we never read in connection with God's house of
" going down." We contrasted verse 1 with what God said to Abram,
viz., " Arise, walk through the land in the length of it and in the
breadth of it " (13. 17). The land is specially brought before us in
connection with Abram, whereas with Jacob it is the house of God.
From verse 2 we learn that there must be a certain condition,
before there can be any going up to Bethel. We have parallel teaching
to this in 1 Peter 2, where we read of putting away, before there can be
the building up of the spiritual house. All this is necessary because
of the character of the Person who dwells in Bethel. "I the LORD thy
God am holy " (Leviticus 11. 44 ; and 1 Peter 1. 16, Exodus 3. 5).
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We wondered if the people saw where Jacob hid the strange
gods and the rings. Many are they who receive the truth of God's
house and willingly put away, but afterwards turn again to the thing
which they put away at the first. We were reminded? of the covenant
which Joshua made with the children of Israel to put away the strange
gods which were among them, and to incline their heart unto the Lord.
Notice this took place at Shechem—see Joshua 24. 23-25.
When Jacob got to Bethel, God appeared unto him, and reminded
him again of his name being changed to Israel.
It is with sorrow that we read of Jacob journeying away from
the place of the Name.
G. LOVE, S. S. JARDINE.

FROM ILFORD.—Jacob responds well to God's reminder to go
up to Bethel, and his household, no doubt including many captives
from Shechem, is purged of all the strange gods. God instructed
Jacob to " dwell there," but in verse 16, we see Jacob journeying from
Bethel, and immediately he is beset with troubles and difficulties.
Chapter 88. tells us that God promised to bring Jacob back to Bethel.
Jacob added " . . . that I come again to my father's house . . . "
(28. 21). This is perhaps what Jacob had in mind. Verse 27 tells
us that he did reach home.
FROM LONDON, S.E.—Despite the terrible deed Jacob's sons
had perpetrated, God was gracious, and laid His hand upon the inhabitants so that no pursuit was made. By this we may judge the loathing,
horror, and anger the deed must have stirred up amongst the inhabitants. Jacob, on arriving at Bethel, again erects a pillar and builds
an altar. He had done this before, when fleeing from home, and it
was supposed that these had been thrown down and desecrated by
others.
Concerning the mention of Deborah, Rebekah's nurse, here it
was suggested that Isaac on hearing of Jacob's returning had sent her
to meet him. The promise to Abraham and Isaac was renewed to
Jacob. Then comes the birth of Benjamin, and Rachel, who had
cried to Jacob, " Give me children, or else I die," is now blessed with a
second son when they were but a little way from Ephrath, which means
" Fertility," but only lived herself long enough to name him " Son
of my sorrow." She was not buried at Machpelah, but in the way near
to Bethlehem.
A further incident now mars the picture, and Reuben's deed
deprives him of the birthright (Genesis 49. 3, 4). Simeon, the second
son, and Levi, the third son, had already forfeited any claim they
might have had to the birthright by their action at Shechem, although
the noble conduct of the latter, on a memorable day (Exodus 32.)
earned for his family the honour of priesthood. The prince came from
Judah, the fourth son, and the double portion went to Joseph. Jacob
at last comes home to the father he had not seen for about 30 years.
It was pointed out that Isaac gave up the ghost (his spirit)
and was gathered to his people (his soul), and his sons buried him (his
body).

H. J. OWLES.
FROM WEST RIDING.—Jacob was a man for whom God had a

special purpose, and He would not allow him to go his own way ;
therefore we read God's command to Jacob, " Arise, go up to Bethel."
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Being
well aware that God was holy (see Leviticus 11. 44) Jacob says,
1
' Put away the strange gods that are among you and purify yourselves
and change your garments and let us arise and go up to Bethel and I
will make an altar unto God." We thought at this point of David
who could say, " Let them bring me unto Thy holy hill . . . unto the
altar of God " (Psalm 43. 3, 4). His end and object was God and His
house (see Psalm 63. 2, Psalm 73. 17, and Psalm 27. 4-6).
This story of Jacob contains a lesson for us. May we discern
that separation and santification are absolutely necessary in the house
of God! The Lord prayed His Father saying, " Sanctify them in the
truth " (John 17. 17), and Paul, in the Spirit, wrote, " The God of
peace sanctify you wholly . . . without blame" (1 Thessalonians 5.
23). See also 1 Corinthians 1. 2. Further, concerning separation, Paul
wrote, " Be not unequally yoked " (2 Corinthians 6. 14-18). Read
2 Timothy 2. 21. Jacob obeyed God and in return received the
promises, and we too, if we obey, have promises from God ; see 2
Corinthians 7. 1.
We wondered why Jacob moved away from Bethel and thought
the misfortunes that befel him were the result of his leaving Bethel,
for Rachel died and, last of all, his father Isaac died.

J. c.
FROM DERBY.—Jehovah God fulfilled Jacob's desire in giving
him bread to eat and raiment to put on (28. 20), and now it remains
for Jacob to fulfil his vow (28. 20-22).
It is not now Jehovah of chapter 28., nor yet of chapter 22. (to
Abraham), but Elohim, the One to be adored and worshipped. How
beautifully this fits in with the thought of the house of God, as expressed
by the word " Bethel," for the place of worship is in the house of God
in this day. Nor can we worship God in Shechem, the outside place.
We must go up to Bethel.
Jacob's ready response to God's command is noteworthy ;
may we always be ready as children of God to respond to God's desire
for us to worship Him in His house, " for the Father seeketh worshippers." In verse 2 we notice that Jacob realises the solemnity of
the place to which he is going, no doubt remembering his former visit
when he said, " How dreadful is this place! " (28. 17), and knowing
further of the unfit condition of his household to venture upon such
holy ground, he commands the strange gods to be put away and their
garments to be changed. It is probable that the images that Rachel
stole away were among the strange gods.
Shechem was a city lying between the mountain of Ebal (waste
place) and Gerizim (cutters down, bare) and true to its position it was ;
there everything was void and empty of anything conducive to the
worship of God. It is from this place that God calls Jacob to worship
Him. Oh! the solemnity of appearing before God in worship. Thank
God for our Great High Priest, who has opened up the way whereby
we, who were once afar off, can enter into the holiest of all, but let us
ever remember the words of Hebrews 10. 22, " Having our hearts
sprinkled from an evil conscience, and our body washed with pure
water."
So Jacob and his retinue come to Bethel, and there he builds
an altar, and calls the place " El-Bethel," i.e., " The God of the house
of God," because there God appeared to him. Here we see that Jacob
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has not only come to Bethel (the house of God), but above all to The
God of the house of God to worship Him as such.
The words in verse 18, "As her soul was in departing," aptly
describe the nature of death, which is the dissolution of the union
betwixt soul and body.
In verses 28 and 29 the age and death of Isaac are recorded,
although he did not die until many years after Joseph was sold into
Egypt.
The amicable agreement of Esau and Jacob in solemnizing their
father's funeral shews how wonderfully God had changed Esau's mind
since he vowed to be his brother murderer.
WM. W.
FROM TRINIDAD, COLO.—We notice that the command to Jacob

in the opening of this chapter, was for him to go to Bethel. He was not
only to go up, he was also to dwell at Bethel, which was for him in that
day the place of the Name. How well Jacob knew the place! It
was there that God unfolded to His servant the place in which he could
be served. To do this he must put away all idols and he goes further
than that. " Purify yourselves," he says to his household, " and
change your garments." All this was necessary to true worship and
service Godward.
Jacob goes up to the place with a view, we believe, to serving
God as God would have had him do and he had, evidently, through
God's goodness, no difficulty in his journey to Bethel. So to-day there
is a place for us, to which we can go in spite of all that is around us
so contrary to his mind and will, where we can do that which He has
commanded us to do.
God would ever have it to be so—a place and a people ; a place
where we may give to Him that which we know is His due, and only in
such a position can we hear and speak to the God of Jacob, the God of
the house of God. We see, too, that Jacob's name was changed—a
name given in association with blessing, because through him was to
come the Israel of God of a later day. God's purpose was wider than
the individual; His promise took in a nation, which would be a people
for Him, to whom He could speak and who would keep His word, as
Jacob was told to do in a divinely chosen place. This is the purpose
He had in view. Seeing that such was God's desire in that early day,
may it be ours to know such blest experience in this day, a day of
unreality, instead of true worship, and may we realise that God can only
be served thus by the true worshippers.
W. W. Cox.
QUESTIONS

AND ANSWERS.

QUESTION FROM LIVERPOOL AND BIRKENHEAD.—Genesis 33. 19 :

Is the parcel of ground which Jacob bought at Shechem, the same
" shechem " or mountain slope which Jacob says he took out of the
hand of the Amorite with sword and bow, and bequeathed to Joseph
(Genesis 48. 22) ? If so, how can we account for the difference in the
way this place was acquired ?
ANSWER.—A comparison of this passage with Joshua 24. 32
leads one to conclude that the parcel of ground was the same in both
cases. It was bought from a Hittite and taken by weapons of war from
the Amorite, but when this fight took place I cannot tell. Does any
reader know?—J.M.
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QUESTION FROM WEST RIDING.—Why was Rebekah's nurse in

the household of Jacob instead of in Isaac's household ?
ANSWER.—It is impossible to answer such a question scripturally
when there is but one verse which describes the death of Deborah.
We might make several suggestions which might be quite pleasant from
a sentimental point of view, but who could say whether they would
agree with the facts at this distant time?—J.M.

CORRESPONDENCE.
With reference to the question in April issue, Young Men's
Corner, page 53—" Is Hebrew the language of Adam, the God-given
form of speech of the first man" ? I would submit the following :—
From time immemorial and on through the early ages, the Hebrew
was regarded as the mother tongue, and not until comparatively modern
times was that opinion shown to be erroneous. It was accepted by
most writers and the Fathers, although it was difficult to reconcile that
theory with the plain declaration of the Holy Scriptures, that the
original language of man was confounded. The extended information
which has since become available tends to corroborate in a wonderful
way the accuracy of the Sacred Writings, as to the primitive unity of
human speech.
It is now well known that Hebrew, Syriac, Arabic, and other
ancient tongues are merely related dialects springing from the same
roots, and pointing back to a much older form of human speech.
The Hebrew could not have been the original tongue, as that
was dissolved at Babel, but it probably was one of the languages given
then.
Speech, the special gift to man, is first seen in operation in the
sight of the living God, when Adam gave names to the creatures
(Genesis 2. 19, 20), and in God's displeasure it was the human attribute
chosen for chastisement at Babel.
The confounding of the one form of universal speech at Babel,
and the descent of the tongues of fires upon the Apostles on the day of
Pentecost, were miraculous manifestations. The miracle of Pentecost,
notwithstanding the terrible catastrophe at Babel, no doubt enabled
the Apostles to preach the Gospel in all languages to all nations.
THREE POINTS we gather from the Scriptures :—

(1) The speech of mankind is a faculty bestowed by God,
as stated in Genesis 5. 19, 20.
(2) The language of man was originally of one form, complete in unity.
"And the people were of one speech " (Genesis 11.1)
(3) The confusion of tongues did occur at Babel (Genesis
11.7—9).
Language has frequently been likened to a mighty tree with
three great branches—
(1) The Aryan.
(2) The Semitic.
(3) The Turanian.
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The trunk of the tree may be compared to the mother tongue of humanity, indicated in Genesis.
(1) The Aryan cluster of languages included the Sanskrit, the
tongues of Greece and Rome, the old Teutonic, the Celtic, the
tongue of Gaul, Friesland, and the old Norse, and countless
dialects of mankind, from India to Iceland.
(2) The great Semitic branch of speech extended through Arabia,
Syria, Judaea, embracing the Hebrew, Arabic, Syriac, Chaldaic, numerous tongues of the East, and probably many
extinct forms of language.
(3) From the Turanian stem have issued the numerous variations
of the Mongolic, Turkic, Malaic, Finnic, and other connections of this branch from China to Lapland.
The supreme event in the history of language was the confusion
of tongues at Babel. The catastrophe destroyed the unity of language
and let flow a torrent of tongues, to toss and roll like restless waters.
" So the Lord scattered them abroad from thence upon the face of the
earth" (Genesis 11. 8). The general terror produced by the strange
vocal sounds, involuntary and uncontrollable, requires no great effort
to picture. The lingual judgment was so complete that the people could
not understand each other, and in despair ceased to build and were
scattered upon the face of the earth.
Many attempts have been made to discover which of the ancient
tongues was the one original speech of Adam and Eve. All such philological efforts have been futile, for the calamity at Babel shows the
destroying of the common language ; thus the first tongue of man was
disintegrated long before the time of Moses.
*

JOHN GIBB, JUN.
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BETHEL—THE PLACE AND THE SCENES WHICH
FOLLOW DEPARTURE THEREFROM.
—GENISIS 35. 1-29.
FROM HAMILTON, ONT.—It is evident from chapter 34. 30 that

Jacob is afraid of the Canaanites and the Perizzites. But God speaks
to Jacob, chapter 35. 1, and gives him four commandments. We note
God's order : (I.) " Arise " ; (II.) " Go up to Bethel (House of God) " ;
(III.) " Dwell there " ; (IV.) " Make there an Altar." Jacob commands
his household to put away the strange gods and to purify themselves.
His desire to do that which is right and to obey God is seen in verse 3,
" Let us arise and go up to Bethel . . . " A manifestation of God's
protecting care is seen in His bringing a great terror upon the cities
that were round about. In verse 7 we find Jacob is again back at
the place where God at the first gave him the exceeding great and
precious promises (see Genesis 28. 13-15). Here, as we read in verse
9, God again appears to Jacob and repeats His blessing. Also, we
note that God has now fulfilled His word as spoken in 28. 15. To us
who have believed, God has also pledged Himself to fulfil His word
in 1 Peter 1. 5. We notice, also, that verse 10 is a fulfilment of chapter
32. 28. We now find Jacob at Bethel (House of God). Should not
the words of Psalm 65. 4 stimulate and encourage us who are the people
of God in this day? In verse 14 we read that Jacob raised a pillar
and poured out a drink offering upon it, and poured oil thereon. We
understand oil speaks of sanctifying. Although Jacob was asked by
God to go up to Bethel and dwell there, it is evident that his stay was
not prolonged. The closing verses reveal to us the termination of his
sojournings and of his return to his father Isaac and brother Esau.
We are reminded of the words of the hymn writer, " O God of Bethel,
by whose hand Thy people still are fed."
W. Y., A. P.
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THE DUKES OF EDOM AND THE HORITES.
—GENESIS 36. 1-43.

FROM LONDON, S.E.—It is very striking in chapter 36. the
careful records of genealogy which were kept in these early days.
So full of detail is the account that it was thought that a written record
was made and handed down from one generation to another.
Verses 31-43, referring to the kings in Edom, could hardly have
been written by Moses, but were probably inserted by Ezra or one of
the prophets at a later date. [No, no, the Book of the Law was complete long, long before the day of Ezra. Our friends ought to go into
this subject more carefully ere they make such an assertion, even
though they use the word " probably." Note Joshua L. 8, " This
book of the law," and many like passages.—J.M.]
Although Esau lost his birthright he was not forgotten by God,
for we see in verse 8 he dwelt in Seir, which God eventually gave him
for a possession (Deuteronomy 2. 5).
S. MCBRIDE.
FROM BRANTFORD.—We have only to follow the history of the
Edomites and we can see in them the character of Esau their father;
the man who sold his birth-right for a mess of pottage. He chose
his wives from the daughters of Canaan, the off-spring of Ham, the
son of Noah, of whom it is recorded in Genesis 9., " Cursed be Canaan."
The land of Canaan was given by God to Abraham and to his
seed, but in verses 6 and 8 of our chapter we see Esau again not only
turning his back on Canaan, but the reason of his choice is once more
personal advantage and material gain. [Yes, to Abraham and his
seed the land was given, but to each of Abraham's heirs in succession
God renewed this promise (see Genesis 26. 3, 28. 13), and Esau had no
such promise made to him so that he was no heir of Canaan, but, as
our London friends show, God gave to Esau Mount Seir. Of course
the reason on the surface for his leaving Canaan and Jacob was because
the land could not bear their substance so that they might dwell
together.—J.M.] Verse 9 records that Esau is the father of the
Edomites in Mount Seir. In 1 Samuel 22. we read of Doeg the Edomite ;
so that though Esau is dead, yet in Doeg the Edomite he still lives,
and the Edomite was willing, for the sake of temporal gain, to take the
lives of 85 of the priests of Jehovah.
In verse 31 we find a record of the kings that reigned in Edom,
and God is careful to record that kings reigned in Edom before kings
reigned over Israel. When the Israelites sought to be like the Edomites
it was a day of loss to them, for their sons and daughters served the
king, and their lands and their vineyards were to be his.
N. S., J. GIBSON.
FROM ATHERTON AND LEIGH.—This chapter seems very sugges-

tive (seeing it comes before chapter 37.) of the ways of God in Scripture,
in bringing before us the kings of Edom, before the kings of Israel.
Compare 1 Corinthians 15. 46. First things are " natural," and man's
best, like man himself, is a failure ; second things are " spiritual,"
viz. : Adam—Christ ; Cain—Abel; Cain's posterity—Sethi's posterity ;
Saul—David.
There is also portrayed before our minds in this chapter the
ambition of the natural man for fame, riches, and power. Such seem
to prosper, reminding us of the words of Jeremiah 12. 1-4, getting all
it is possible (apparently) for them to get in this life, but, alas! seemingly indifferent to the life which is to come. We are here reminded
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of that which awaits Edom (together with Moab) according to the
Word of God, for Edom is shown in prophecy as a scene of destruction
during the day of the LORD. Perhaps a few other scriptures will give
us a little insight into the judgment awaiting Edom (Esau) : Psalm
137. 7, Obadiah 8-16, Isaiah 34. 1-8, Isaiah 63 1-6, Jeremiah 49. 14-22,
Ezekiel 25. 12-1,4. Thus we have brought before us the fact that
while men and nations generally seek by ways of their own to go on
without God, they bring themselves under the displeasure and judgment
of God; from these scriptures the doom of Edom is clear.
After chapter 36. comes chapter 37 : afterward that which is
spiritual. Joseph, despised and rejected by his brethren is cared for
and honoured by his God. " Them that honour Me I will honour."
J- E. R.
FROM LIVERPOOL AND BIRKENHEAD.—The genealogy of Esau in

chapter 36. was likened by a brother to a railway siding in which a
train has been left, so that the main line train of the generations of the
men of God's choice may proceed in Jacob and Joseph in chapter 37.
The idea of dukes and kings is adopted early on in Esau's line,
in keeping with the idea of Gentile rule which comes right to the forefront in Scripture.
The fact that " Esau is Edom " is mentioned three times in
this chapter, and as such repetition is evidently for some purpose, we
should like to hear if any can suggest what is the special significance in
this. [Esau was so called because he was red when he was born,
evidently as a baby he was covered all over with red hair ; we are told
that he was like a hairy garment. Edom also signifies red, but this
time the name is associated with the red pottage of which he wished to
eat. Edom would therefore be definitely associated with the selling of
the birthright, and to be an Edomite meant, no doubt, to be one who had
lost his place before God through the profanity of his forefather, and
also to be an Israelite signified a person who was in a privileged place
and who stood in that place as an Iraselite indeed in that he stood in
the faith of his great progenitor. Alas, alas, that Esau is Edom.
Beware of seeing red! 'Tis the colour association with the earth.
Let us rather set our affections on things above. What do others
think?—J.M.]
Esau's early affinity with the children of Ishmael is also noticed,
here like chooses like.
In all the numerous descendants of Esau, Amalek, a veritable
child of the flesh, is outstanding as the head of a nation which became
Israel's permanent enemy. From time to time they are brought into
the picture of Israel's history, always with the same malignant hatred.
How greatly they withstood the progress of the redeemed hosts of
Israel right from the commencement of Israel's wilderness journey, is
well known. Later, Israel's first king comes to grief over Agag and
his Amalekites, and in contrast with this, the Book of Esther provides
an interesting illustration of how an Israelite in captivity (Mordecai)
triumphed over the wicked Haman the Agagite.
A previous mention of the country of the Amalakites is found
in Genesis 14. 7, but this, as in other similar cases, is because the divine
historian is writing long after the close of the history covered by the
Book of Genesis. It is also noticed that Balaam in his parable in
Numbers 24 says that Amalek was the first of the nations. Although
Amalek was not first as to time (God now puts His people first), it may be
that Amalek's hatred towards the children of Israel was because they
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had been superseded by Israel. The flesh is always antagonistic to
the spirit, to paralyse the new man, and so cripple him that he will
never be any use in the service of God.

N. G. ADKINS.

FROM BARROW-IN-FURNESS.—It is now Esau's turn to migrate

The return of Jacob from Paddan Aram has made a vast difference in
the land of their sojournings. Both were wealthy men with much
cattle and a large household, and because of their prosperity the land
was not able to bear them. This would take us in thought to Abraham
and Lot (Genesis 13.). We are not told that there was strife here ;
but the movement was certainly a wise one. Jacob had no desire
to dwell with his brother as is evidenced in chapter 33. 12-17. And
again, it has been previously suggested it was evidently God's will
that they should be separated. Some difficulty was expressed with
regard to these verses. It was suggested from Genesis 32. 3 that
Esau was already in Seir when Jacob returned. Be that as it may
the reading of the verses seems to indicate that the brothers had lived
in the same vicinity at a later period.
It is a remarkable thing that God should take such great care
in recording the genealogy of Esau. We were much interested in the
thrice repeated words, " The same is Edom " (verse 1), " Esau is
Edom" (verse 8), " t h e same is Edom" (verse 19), as though God
were impressing the reader from whence the Edomites had sprung.
Edom plays a big part in the prophetic scriptures. The people refused
to permit the children of Israel to pass through their land despite the
fact that they were reminded of their kinship (Numbers 20. 14), and
they also came up against Israel when they were established in the land.
It is solemn to think that the Most High still has these things in remembrance (see Amos 1. 11-12, Isaiah 63. 1, Jeremiah 49. 7-22).
From Esau sprang Amalek (verse 12) that bitter and treacherous
enemy of Israel who attacked the rear of the people as they came up
from Egypt (Exodus 17., and Deuteronomy 25. 17-19). And so
grievous was their sin that it is recorded " The LORD hath sworn :
the LORD will have war with Amalek from generation to generation,"
and to Israel He said, " Thou shalt not forget " (Deuteronomy 25. 19).
It would seem that in this chapter two races of people are
enumerated, the Edomites and the Horites. Possibly these two people
(if such they were) were afterwards united.
J. McC
FROM ILFORD.—This chapter 36. is parenthetical, given us here
before God proceeds with the history of Israel. We notice that
chapter 35. finishes with the enumeration of Jacob's sons, thus mentioning them first, although it is generally God's way to deal with others
before His own people.
God had blessed Esau through Isaac (Genesis 27. 39-40), so
that he waxed great in the earth. He had allied himself with the
Horites in Seir, and later, became a permanent resident in their land.
We understand that Seir is a high rocky district, hence the name
Horite—" cave-dweller."
Deuteronomy 2. 4-5 tells us that Seir was the place of God's
appointment for Edom, and that Israel must in no way upset or interfere
with the children of Esau. However, Israel shall yet put his foot on
the neck of Edom.
The word Duke, we understand, is simply a name given to
indicate the head of a family.
Among the dukes mentioned is the leader of that accursed and
aggressive people—Amalek.

F. JARVIS.

THE BIRTHRIGHT AND THE BLESSING.

101

JOSEPH THE DREAMER AND RULER.—GENESIS 37. 1-36.
FROM LONDON, S.E.—Joseph, it appears, was not a mischief

maker, but, as requested by Jacob, merely gave a true report. Naturally
the father should have confided in the eldest son, but Joseph seems
to be loved by his father because of his righteous life, the result being
that he was hated, because the godly shall suffer persecution. The forbearing and love of God is shown forth as we see these failing men
who were intent to murder, untruthful and hypocrites, yet elected by
God to carry out His will later.

SAMUEL MCBRIDE.

FROM GLASGOW.—In chapter 37. Jacob is dwelling in Hebron,
where he dwelt at least twelve years (Genesis 35. 27) with Isaac, for
Joseph was sent out of the vale of Hebron (chapter 37. 14) to his
brethren.
We arrive at this figure as follows :—
(A) Genesis 41. 46—Joseph's age before Pharaoh = 30 years.
(B) Genesis 45. 11—Joseph's age 3 0 + 7 (years of plenty) -f 2
(years of famine) = 39 years.
(c) Genesis 47. 9—Jacob's age, before Pharaoh = 1 3 0 years.
Since (B) and (c) are about the same time chronologically, Jacob must
have been 130 years, less 39 years, at the birth of Joseph, i.e., 91 years
(Genesis 37. 2), so when Joseph left home Jacob was 91 -f 17 = 108
years of age.
From Genesis 35. 28 and Genesis 25. 26 we learn Jacob was 120
years of age at death of Isaac. Therefore Joseph left Hebron twelve
years before Isaac died.
Concerning Joseph's dreams we noted the first was of earthly
things, the second of heavenly, and we were fittingly reminded of the
words of the Lord Jesus Christ, " If I told you earthly things, and ye
believe not, how shall ye believe, if I tell you heavenly things ? "
The following scriptures on humility were referred to :—Mark
9. 33-37, Romans 12. 10 and 16, also Philippians 2. 3.
Reuben, being naturally as unstable as water, in taking no
decided stand with Joseph, reminded us of Pilate, who would fain
have released the Lord Jesus, but he feared the people.
G. R.
FROM LERWICK AND OLLABERRY.—In Genesis 37. we see many

and various shadows of incidents in the life of the Lord Jesus. Verse
3 shows us just how much Israel loved Joseph, and we regard the coat
as a proof of his affection. Does this not speak of the Father's love
for the Son? See Hebrews 1. and John 5. 19-25. This gift caused
Joseph's brethren to hate him, and this hatred was intensified when he
made known to them his two dreams. This suggested to us the Jews'
hatred of the Lord Jesus as recorded in John 10. 31-33. Even Jacob
reproved him, but he kept the saying in mind (see Luke 2. 19). Joseph's
brothers, however, continued to hate him and they made a plan to
slay him, but only by persuasion from Judah were they prevailed upon
to sell him for twenty pieces of silver. All can see that this foreshadows
the betrayal of the Lord Jesus by Judas Iscariot. The vain attempts
made by Reuben to save Joseph remind us of Pilate between the two
forces, his own conscience and the mob.
Joseph's rejection by his brethren tells us of how the Lord Jesus
was rejected by the Israelites, who said " We will not have this Man to
rule over us." Jacob's grief and mourning tell of the fact that God
has not forgotten what men did to the Lord Jesus at Calvary.
H. McV., R. R., J. I.
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FROM CROSSFORD.—We picture Joseph here growing up beside
his father, learning at his knees the promises of God to him and to his
seed, then pondering them in his heart. Hence his dreams of future
glory were nothing less than visions from God.
Devoted to his father, Joseph rendered faithful service, and
betimes carried sadly the tidings of the misdeeds of his brothers, and
in this he was separate from them, or prince among them (Genesis
49. 26 (R.V.M.).

A distinguishing mark was given to him in the coat made by
his father and constantly worn by him, but hatred and envy grew in
his brethren towards him.
In verse 10 we read of the mother bowing, but seeing Rachael
had died, this can only mean Leah, for, no doubt, she saw him exalted
in Egypt ere she was buried in Canaan (Genesis 46. 1.15, 49. 31).
A good distance separated Shechem and Dothan from Hebron
where Jacob was. Considering the circumstances under which they
had left those parts, we fear that it was not the will of their father that
led Reuben and his brethren there. Those brethren loved darkness
rather than light—distance from, rather than nearness to, Jacob.
Had their love to him been right they would have loved his son also.
Joseph could truthfully have said : " Now have they hated both me
and my father."
Perhaps the presence of Esau's possessions near Hebron caused
Jacob's flocks to be as far away as Shechem. Genesis 49. 23, 24. Despite
such fierce opposition from his brethren the arms of Joseph's hands
were made strong. How much like 1 Peter 2. 22, 23 ! The blessed
Master committed His cause to God—He was made strong—leaving
us an example.
Joseph's errand was two-fold in character, requiring discernment and experience. Joseph was to see if it was " well with his
brethren," and " well with the flock." The Lord " came to His own
(things) . . . His own (people) received Him not." His searching
eyes discerned the true condition of things. The rulers proved to be
hypocrites (Matthew 23. 27, 28) ; the people were like sheep, not
having a shepherd. The House of God was made a den of robbers.
Some have thought Simeon was the leader in conspiring against
Joseph, because he was bound and detained afterwards. Of Reuben
it is said that he delivered Joseph out of their hand, and when he failed
in his further purpose to restore him to his father, he rent his clothes
in anguish. Both of these characters were reflected at Calvary.
Joseph's distress of soul, his pleading when he besought them,
and they would not hear, so preciously recall to our hearts how the
Man of Sorrows, " began to be sorrowful and sore troubled," testifying
that His soul was " exceeding sorrowful even unto death," in that dark,
dark night of His betrayal and rejection.
Completely deceived by his sons, and by the blood-stained coat,
Jacob was grieved beyond telling, and with sackcloth on his loins,
humbled before God, he mourned many days, intending so to continue
until death would re-unite him with Joseph in Sheol.
Joseph entered the period of his life when the word of the LORD
tried him, being carried past his father's home, he was taken and sold
into Egypt.
H. B.
FROM ST. HELENS.—Jacob dwelt in the land of Canaan because
it was the land of Promise. In verse 3 we have the name of Israel
used instead of Jacob. But in verse 34 it is again Jacob, and we were
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not quite clear as to the reason. [It was true that Jacob loved Joseph
as a father does his child, and as he did all his sons, but here it is Israel
that loved Joseph with love of a higher kind than merely natural love,
with love of a higher spiritual kind and which existed between two
spiritual men. By reason of this higher love and clear insight into the
purposes of God, he makes Joseph a coat of many colours, appointing
him thus as prince amongst his brethren. Note also that it was Israel
that sent Joseph (verses 13, 14), but it was Jacob that mourned for
his son (verses 34, 35).—J.M.].
It was suggested that Israel's love for Joseph was so great
because the latter was an obedient and truthful son. Joseph feared
not to tell the truth about his brethren ; and we read the word of the
Lord Jesus Christ in John 8. 44, " Ye are of your father the Devil."
Because of the truth they were both hated. Joseph's dreams remind
us of the Blessed One, who came and told men who He was, and what
He should be, and their cry was, " Away with Him, we will not have
this man to rule over us." We were caused to think of such scriptures
as Philippians 2. 10 and Romans 14. 11.
In verse 13 we see the readiness of Joseph to obey, and we follow
with interest his journey from Hebron (fellowship) to Shechem (peace),
where his brethren were not to be found, and on to Dothan. The
father sent the Son to be the Saviour of the world, and He found us not
in Shechem (Peace).
Then follows the sad story of their plotting to slay Joseph,
Reuben's unstableness, Judah's greed of gold, and finally, Joseph's
sad journey to Egypt. The rest of the story of deceit has its sad
culmination in Jacob's lament, " For I will go down to Sheol to my son
mourning " verse 35 (R.V.M.). This would prove that Israel believed in
life beyond the grave, and looked for a happy re-union.
A. LIGHTFOOT, F. HURST.

FROM PAISLEY.—Jacob, in contrast to that which Esau did,
dwelt in the land of Canaan (see chapter 36. 6-8). It is noteworthy
that the generations of Jacob find their place after the generations of
Esau (cf. Genesis 36. 1 and 37. 2). This, we know, is in accordance
with God's will, for Jacob was God's chosen man. " Howbeit that
is not first which is spiritual, but that which is natural; then that
which is spiritual " (1 Corinthians 15. 46).
From verse 2 we learn that Joseph, as a lad, took part with the
rest of his brethren in feeding the flock. We believe the evil report
was concerning the sons of Bilhah and of Zilpah only. These latter are
singled out not merely because Joseph was a lad with them, for Leah
also had two sons younger than the sons of Bilhah and Zilpah. Here
we have the first indication of Joseph's upright character, evidenced
in the bringing home of the report.
The father's love to Joseph incited the hatred of his brethren.
When he told his first dream " they hated him yet the more." The
second dream added envy to their hatred. Possibly they saw something prophetic in his dreams, and thus they envied him (see verse 20) :
" but his father kept the saying in mind."
Verse 13 speaks of the submissiveness of Joseph—" Here am
I." At the request of his father he left home to seek his brethren,
though he knew full well the hatred they bore to him. This reminds
us of One greater than Joseph, who left heaven in obedience to His
Father's will and came into this world, which He knew would hate Him
without a cause. The story which follows portrays, in the sufferings
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of Joseph at the hands of his brethren, the sufferings of that One who
" came unto His own, and they that were His own received Him not."
We noticed Reuben's good intentions to deliver Joseph ; but
we think he went about this in the wrong way. He should have stood
up to deliver Joseph without making the suggestion of casting him into
the pit. It was said that in this respect he was like Pilate who failed
to take a definite stand.
Verses 26, 27, furnish an example of Judah prevailing above
his brethren. We read 1 Chronicles 5. 1-2, where Reuben, Judah and
Joseph are contrasted.
From man's point of view, Joseph was sold into Egypt by his
brethren : while, on the other view, we read that God sent a man
before them (see Psalm 105. 17). We conclude our paper by referring
to Acts 7. 9.
C MCLAY, JOHN BAIRD, S. S. JARDINE.

FROM TORONTO.—It was said by some that being sojourners,
Jacob and his family took no part in the politics or government of the
land (cf. 1 Peter 2. 11, 12). In the generations of Jacob, Joseph alone
is mentioned here by name. As a lad of seventeen years of age, he
is feeding the flock with the sons of Bilhah and Zilpah. Thus though
he was young in years, he was loyal to his father and brought back
their evil report. He had the interest of his father at heart, and also
the moral good of his brethren. It is evident that these men disliked
their father's restraint, hence their journey to Shechem and thence to
Dothan. It was necessary for Joseph to be sent betimes to enquire of
their welfare. The father's love to his beloved son found expression
in the gift of a coat of many colours, but sad to say, this was an occasion
for hatred and envy on the part of the brethren. In the colours,
typically, we may see varied glories of Christ, for are not colours but
diffusions and reflections of light, speaking to us of Him, who said,
" I am the Light of the world "? Would not the other brethren also
have received honour, had they shown themselves worthy sons ?
Joseph's dreams speak of earthly and heavenly power, yet there
intervenes sufferings. Thus the apostle Peter (1 Peter 1. 11) speaks
of the sufferings of Christ, and of the glories that should follow.
The selling of Joseph for a price all speaks in type of the prophecy
of Zechariah 11. 12, and its fulfilment in Matthew 26. 15.
Israel's sons might sell Joseph to get rid of the dreamer, but
the fulfilment of his dream they could not suppress. God will bring
to pass His own good will, and even cause the wrath of man to praise
Him.

R. SMITH.
FROM BARROW-IN-FURNESS.—Perhaps, of all the wondrous

incidents in the book of Genesis, the detailed account of Joseph is the
most interesting ; because here we see a beautiful, typical picture of
our Lord Jesus Christ. Jacob has settled down in the vale of Hebron,
while his sons, now grown to manhood, take charge of his cattle. The
sons of Israel were apparently not men of high character. Had they
been so there would have been no evil report such as we read in verse 2.
From the reading of this verse one would think that Joseph had some
little authority over his brethren, although he was younger, being
but seventeen years of age. It is suggested that loving Joseph as he
did Jacob showed his love in the gift of the coat of many colours, at
the same time this was a mark of his authority over his brethren.
Sad it is to relate that his kinsmen beheld the favour bestowed upon
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him with envious eyes, and they hated him (see John 15. 24-25). It
is good to notice that although Jacob rebuked his son for telling his
dream, yet he kept the saying in mind. This reminded us of Luke 1.
65, 66, and Luke 2. 19 and 51.
Despite the hatred and envy of his brethren Joseph is willing
at the command of his father, to go to them and seek their welfare,
arid to bring word again. He was then in the vale of Hebron. Hebron,
we understand, means " society, friendship." If this is so it is very
interesting to think that, like the great Antitype, he left the society
of his father to seek the good of his brethren. But he found them not
where he expected, but had to go to Dothan. The meaning of this
latter name is " law and custom." This is where the Lord Jesus found
Israel. They were thinking more of law and custom than of the
coming Messiah.
Joseph was ill received by his brethren (cf. John 1. 11). Here,
however, was Reuben's golden opportunity to retrace his steps. He
alone had a desire to spare the lad, but apparently he had not the
courage to withstand his brethren, seeking rather to deliver him by
stealth, and so he became party to their deception of their father.
Jacob rightly summed up the character of Reuben when he said,
' Reuben . . . unstable as water " (Genesis 49. 3, 4).
The story pictures to us in a simple way the scenes of the
Crucifixion of the Lord Jesus and the attitude of the Jews thereto.
Verse 25 is strikingly suggestive of Matthew 27. 36. The pit into
which Joseph was cast speaks of him who went down into death. The
bartering with the Ishmaelites reminds us of Matthew 26. 14, 16. And
the handing over of their brother to the Gentiles takes us to Mark
10. 32-34.
Jacob's grief at the sight of the bloodstained coat is heartrending.
The bitterest hour of his whole experience is upon him, and while his
father mourned Joseph was being delivered unto him who had the
power of death—the chief of the executioners (Genesis 37. 36, R.V.M.).
J. McC
FROM EDINBURGH AND MUSSELBURGH.—The study of Joseph

proved to us to be most interesting, the more so as we saw in him a
beautiful type of the Lord Jesus, whom Joseph foreshadows.
The two dreams of Joseph are significant, for they show the
place of authority and exaltation, which Joseph was to fill. It would
appear that the dream was doubled just as Pharaoh's was later, because
it was of God, who would bring it to pass. In the two dreams, heaven
and earth are represented, typical of the time, when the authority of
the Lord Jesus will be acknowledged by those in heaven, and those on
earth (Philippians 2. 9-11, and Revelation 5. 13). The moon in the
second dream, we would suggest speaks of Leah, Rachel being dead
at this time, for we must remember that, though Leah did not actually
bow before Joseph, as his brethren did, yet they all were brought under
Joseph.
The murderous thought which fills the minds of Joseph's brethren,
as the dreamer approaches them, is just a little relieved by Reuben's
timid but well-meant intervention. Even a Reuben shines out here—
the worst of men have their good points. We see the sorrow which
fills his heart, when he returns to the pit and finds Joseph gone, and his
cry, " whither shall I go? " seems to suggest he felt responsibility at
his door. He had no hand in accepting the twenty pieces of silver.
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Midian and Ishmael were sons of Abraham by Keturah and
Hagar respectively. If the terms are not used interchangeably (see
Genesis 37. 36, 39. 1, Judges 8. 22-26), then, there might have been
both Midianites and Ishmaelites in the one company, travelling together.
J. ROBERTS, S. RAMAGE.

FROM TRINADAD.—" Before honour goeth humility." Joseph
is viewed in this chapter in his humiliation, a servant, a keeper of
sheep, etc., living in humble circumstances and with lowly occupation,
yet there waits for him the Throne of Egypt. [It has been suggested
that the coat of many colours bespoke a place of authority as well as
being the token of a father's love.—Jas. M.] Both the dreams indicated
an unfolding of God's purpose, at a future day.
In the course of events, Joseph is sent to seek his brethren, and
we watch him as he goes, wandering, seeking, serving, until he finds
them in Dothan. The approach of Joseph reveals the hatred and envy
of their evil hearts. Had it not been for Reuben delivering him out
of their hand at this time, the dreams never would have had their
fulfilment [?] God will not allow His purposes to be frustrated.
Little did they think when they told the lie to Jacob how much
Joseph was to him, though of so little value to them.
In tracing the events in such a life as Joseph's we cannot but
think how much there is similar to the footsteps of the Saviour. He
was God's Beloved Son ; God spake from an open heaven to assert
the fact. He too was the pattern Servant, and He lived a life of
humility.
View the man of sorrows treading
Earth's dark vale of sin and woe,
Love and healing mercy spreading
Everywhere his footsteps go.
Pattern Servant!
Doing all God's will below.
He was hated, despised and rejected of men, a Man of sorrows
and acquainted with grief. He himself said, " I am not sent but to
the lost sheep of the House of Israel " (set forth in Joseph's rejection by
his lost brethren). He was delivered up " b y the determinate counsel
and foreknowledge of God " for our sakes, that He might be Saviour
to His people, as we know Joseph became to his.
W. W. Cox.
FROM DERBY.—Joseph's father loved him more than all his
children; but Joseph's brethren hated him and could not speak
peaceably to him. It is well to note that he was the son of Jacob's
beloved Rachel, and that he seemed to be the chief earthly joy after
her death. Benjamin was, in the stricter sense, " the son of his old
age," being, at this time, very young.
When Joseph told them of his dreams they hated him yet the
more, for in them, they were pictured as rendering obeisance to him,
and they abhorred the interpretation of them, and sought to guard
against the possibility of such a thing happening. Jacob's other sons
had in many things grieved and disgraced him, to wit : Reuben's
defiling act, and the hastiness of Simeon and Levi; but Joseph seems
to have given early indications of that wisdom and piety which adorned
his maturer age. In token of special affection, he was clothed with a
coat of many colours, which distinction and love aroused jealousy and
hatred amongst his brethren.
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In this we would seem to see that the Jews understood the
parables and intimations the Lord Jesus (of whom Joseph speaks) gave
of His Kingdom, determining that He should not reign over them, and
by His crucifixion they actually made way for that exaltation that they
intended to prevent.
Joseph, after going 60 miles to Shechem, and finding them not,
•did not return, but went another 20 miles to Dothan. How like the
Good Shepherd, though wearied with the journey, came right down
to seek and to save lost sheep !
His brethren, seeing him coming, thought they would make an
end of his dreams, so they put him in the pit and afterwards sold him
to the Ishmaelites (or Midianites) for twenty pieces of silver—the price
of a slave. Joseph's rejection by his brethren was the means of Egypt's
blessing and salvation, in which subsequently his brethren were allowed
to share. So the rejection of the Lord Jesus, by the Jews, was the way
by which the Gentiles were to receive blessing and salvation, in which
also Jews may and shall participate.
WM. W.
FROM WEST RIDING.—Jacob should have been a man able to

bring up his sons in godly fear (" Train up a child in the way he should
.go, and even when he is old he will not depart from it." Proverbs
22. 6). Yet only one, the son of his old age, Joseph, whom he loved,
walked in ways well-pleasing to his father. Sent on an errand of goodwill from his father to his brethren, clothed in the coat the brethren
hated so much, Joseph sought them in Shechem, and eventually found
them in Dothan. (We wondered at the boldness of the brothers in
pasturing their flocks in the same district where they had massacred
the sons of Hamor). At his approach they conspired to slay him.
Reuben, the eldest, had a troubled conscience and suggested they put
him down the pit, and they must have been troubled also, for they
agreed with Judah to sell Joseph to a passing company of Ishmaelites,
or Midianites, for the price of a slave. With regard to Jacob's dirge :
I will go down to Sheol to my son mourning " (R.V.M.), we were
reminded of David, when his child died, and he said, " I shall go to him,
but he shall not return to me " (II. Samuel 12. 23). See also Isaiah
38. 10 (R.V.M.).

The coat may be a type of the Lord's body in which He was
manifested to His brethren who hated Him (John 15. 25). It was
thought the selling of Joseph to the Ishmaelites or Midianites would
speak of the Jews handing the Lord over to the Gentile power.
FROM ATHERTON AND LEIGH.—Jacob is resident in the land of

Canaan, the land of his father's sojournings. He had twelve sons, born
of the following women :—
Of Rachel : Joseph and Benjamin.
Of Leah : Reuben, Simeon, Levi, Judah, Issachar and Zebulon.
Of Bilhah : Dan and Napthali.
Of Zilpah : Gad and Asher.
Joseph, at the age of seventeen, is feeding the flock with his
brethren, the sons of Bilhah and Zilpah. The possible reason for this,
we thought, was because of their relative ages. [This can hardly supply
the reason, for, as Paisley points out, Leah had sons younger than the
sons of the handmaids. May the reason not be found in the fact that
Jacob had divided his flock and his sons who tended it, and Leah's
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sons were with the one part and the sons of the handmaid with Joseph
were with the other ? This, of course, is only a possible suggestion ;
others might suggest something else.—J.M.]
Joseph's report of his brethren to his father was not gossip,
or with any motive of self advantage, but because their ways were evil.
His behaviour reminds us of the words of the wise man to his son :—
" Enter not into the path of the wicked, and walk not in the way of
evil men. Avoid it, pass not by it, turn from it, and pass on."
As we thought on the love of the Father for the Son, typified in
Jacob and Joseph, we remembered the words :—" Even as the Father
hath loved Me, I also have loved you " (John 15. 9).
The love of Jacob towards Joseph caused a breach between
Joseph and his brethren. This speaks significantly of separation.
Subjection, too, is often a hard lesson to learn, and will engender enmity
and hatred, if not learned in humility.
It was questioned as to what was meant when Jacob said, " Shall
I, and thy mother, and thy brethren indeed come to bow down ourselves
to thee to the earth?" seeing that Rachel, his mother, was already dead
[No doubt Leah was acting the part of mother to the two motherless
boys, Joseph and Benjamin.—J.M.] Joseph knew well the hatred
of his brethren towards him, yet, in obedience to his father, and out of
love to his brethren, he went to Dothan to seek them. Here he is a
striking type of the Lord Jesus Christ, who, in obedience to His Father,
out of love to us, came to seek and save. " Herein is love, not that we
loved God, but that God loved us." Another solemn scene arises
before our minds, for we think of the Lord Jesus, who left His throne
above, and who came unto His own, and they that were His own
received Him not, but at the end of His life, they could say :—" Away
with Him, crucify, crucify Him."
The words of Reuben to his brethren, " Shed no blood," seem,
commendable, but his general attitude in the case is, we think, open to
criticism. He may not have been the leading actor in the lie to his
aged father, yet his silence against the evil condemns him.
Joseph, after much suffering and affliction is found in Egypt
to endure still more, but this lay in the way that led to the throne.
G. S., A. H., W. C
FROM KILMARNOCK AND GALSTON.—How beautifully the story

of Joseph speaks of the Lord Jesus Christ! He who was in the beginning
with God, the One whom the Father truly loved, and the One who truly
returned that love again.
It is indeed a pleasant contrast to think of Jacob here, dwelling
at Hebron in happy fellowship with his much-loved son, compared with
his own hard service in the house of Laban, concerning which he could
say, " In the day the drought consumed me, and the frost by night ;
and my sleep fled from mine eyes." Love, however, played an
important part and lightened much of his hard service. Jacob did
not conceal his affection for his son, but, because he loved him more
than all his brethren, he made him a coat of many colours. Being
Rachael's son, too, was no doubt a reason for the special place which
he had in his father's heart, but we also think that his love went out
to him because of his manifest desire to do what was right and pleasing
in his sight. In this, we think he is typical of the Lord Jesus. He
who is God's Only Begotten, and of Him also it was said, " Thou hast
loved righteousness, and hated lawlessness, therefore God, Thy God,
hath anointed Thee with the oil of gladness above Thy fellows." How
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sad that the father's love for Joseph should beget envy and hatred on
the part of his brethren toward him! Also, Joseph would not share
in the evil ways of his brethren, and he was truly, as Jacob said of him
at a later day, " one that was separate from his brethren." The
divinely given dreams, which he declared to them in the simplicity
of his heart, only produced an increase of this hatred.
What had already happened at Shechem (a distance of fifty
miles or more from Hebron), the slaughter by Simeon and Levi, may
account for the anxiety of Jacob's heart to know how it fared with
his sons. At his father's bidding, Joseph willingly undertook the long
journey.
Little did Jacob think on that day, when he sent him out of
the vale of Hebron, that twenty-two long years (proved in Glasgow's
paper) should come and go ere they should see each other once again.
What a disappointment it must have been to Joseph, on arriving at
Shechem, to find that his brethren were not there! How beautiful
are his words to the man who found him wandering in search of them,
" I seek my brethren ; tell me, I pray thee, where they are feeding the
flock."
How shameful for those men to think of murdering their brother!
The great distance which separated them from the father's home is small
in comparison with the greater distance that they are away in heart
from him. This reminds us concerning the Lord Jesus, of whom it
is said by John, that He came unto His own, and they that were His
own received Him not.
Perhaps Reuben was too much involved in the evil doings of
Israel's sons to take up a strong opposition. How careful we should
be not to play or to tamper with evil! Solomon said, " The beginning
of strife is as when one letteth out water." It may be a tiny trickling
stream to begin with, but who can tell what a mighty river it may
become if allowed to go on.
Judah, filled with the idea of making profit out of his brother,
suggests his being sold. As we think of the paltry sum that they received
for him we are again reminded of Him, whom Joseph foreshadowed,
whom certain of the children of Israel did value, at the goodly price of
thirty pieces of silver.
Thirty pieces of silver, only the price of a slave,
Thirty pieces of silver, for the Lord of Life they gave.
In thinking of the Ishmaelites, our thoughts went back to the
time, when because of the famine, Abraham went down to Egypt,
and now, how solemn! the descendants of Abraham, through Hagar,
along with the Midianites, his descendants through Keturah, should
be the means of Joseph being found there. How intensely solemn,
too, it is to think that it was his offspring, through Sarah, that devised
the wicked deed! Abraham's going down to Egypt is bearing its
bitter fruit.
Well might we indeed shed tears with Jacob, as we think of the
cruel, crushing blow that he received at this time.
H.

PIPER.

FROM ILFORD.—Joseph is first mentioned in the generations
of Jacob, and God goes into great detail in giving us the account
of his life. He was loved dearly by his old father, but we think Jacob
would have been wiser to have shown his love without such open
favouritism. [Yes, true, there should be no favourites where there is
no need, but careful reading shows us that it is not " Jacob loved
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Joseph," but " Israel lived Joseph," and Israel chooses Joseph to be
his heir—the man with the birthright. He must choose and it is the
choice of love, as much as Jacob's had been : "I loved Jacob ; but
Esau I hated " (Malachi 1. 2, 3). Joseph himself was displeased when
Israel's (not Jacob's) right hand moved across and rested on the head
of Ephraim and he raised the second son above his elder brother.
Men must bow to divine election, for God's purposes stand according
to election.—J.M.]
It was suggested that Joseph was a sneak in telling his father
about his brethren [oh!] but it was pointed out that it was Joseph's
duty to report their evil in the interests of his father's house, and for
the sake of God's name in the land. These older sons had been to
the house of God and should have known how to live to be a testimony
before men.
We notice that in Joseph's first dream there were only ten
sheaves [What Version do our friends read from that they notice ten
sheaves ?—J.M.] which bowed to his, obviously his ten older brethren ;
but in his second dream eleven stars, the sun. and the moon make
obeisance to him. Here surely is the whole family. Can we consider
these dreams as prophetic still, of the Lord Jesus Christ, the Man of
the future? [There is no doubt that these dreams contained a prophecy regarding Joseph's future and have their typical message for us
regarding the reign of Christ in prophecy.—J.M.]
Reuben seems to be about the best of this company of wicked
men. He did try to save Joseph. [Reuben was better in some ways,
but he was weak morally and seemed not to be able to stand against
the more assertive characters amongst his brothers. His weakness of
character is seen in that he joined in the general agreement to deceive
Jacob their father, and with the rest—what abominable hypocrisy!—
stood up to comfort him after what had taken place.—J.M.]
Perhaps he realised some responsibility as the eldest, for we read
his true character was " unstable as water " (Genesis 49.).
Judah seems to take the lead. He suggests—and it is done.
Of him it is written, " Thy father's sons shall bow down before thee
. . . " (Genesis 49.).
So for twenty pieces of silver, Joseph, the fruitful bough (Genesis
49.) was sold, to be the ultimate saviour of his wicked brethren ; again
typifying the Lord Jesus.
QUESTIONS

AND ANSWERS.

QUESTION FROM HAMILTON (ONT.).—Would the drink offering

speak of Jacob's humility?
ANSWER.—The anointing of the pillar by pouring oil upon it
(see Genesis 31. 13) at Bethel undoubtedly speaks of sanctifying and
constituting that pillar for a specific purpose. Chrio = I anoint, is
the same word (though in a different form) as Christ, who is the anointed
One ; the One who spoke about Himself as being sanctified by the
Father and sent into the world (John 10. 36).
Some help as to the meaning of the drink offering may be
gathered from Paul's double reference to Himself as a drink offering
(Philippians 2. 17, 2 Timothy 4. 6). "I am already being poured out
as a drink offering " he wrote to Timothy. He had spent himself,
his strength, his all, for the sake of the testimony on earth, in the service
of his beloved Master, and in so doing he was like his Master. In
connexion with the daily sacrifice of the lamb in Numbers 28. 7 we read,
" In the holy place shalt thou pour out a drink offering of strong drink
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unto the LORD. This no doubt speaks in figure of that which is strong
being expended, and good would it have been in Jacob's case if, as in
the figure of the pouring of the drink offering upon the pillar, he had
spent his life maintaining the pillar of testimony, but, alas, he " journeyed from Bethel " and this makes one sad beyond words.—].M.
CORRESPONDENCE.
In connection with the subject of the Hebrew language, one or
two rather striking scriptures present themselves, and it is necessary
to view language firstly in a somewhat broad sense, to see their application.
In Genesis 11. 1 we see the whole of the inhabitants of the earth
with one lip (language) and of one word (speech), i.e., there were not
even dialects—it was a " pure " language. As a result of sin the word
goes forth to " confound " their language, and it is interesting to note
that " purity " of language is now replaced by a " mingling " (for the
word " balal " here translated "confound" is the same word translated "mingle" throughout Leviticus and Numbers).
A careful perusal of chapter 10. will reveal the source of the
names of many of the great nations of the earth, but the one of the
tribes of Shem with which we are particularly concerned is " Eber,"
from whence descended the nation of the Jews and from whose name
it seems that the word " Hebrew " was derived and, thus it was, that
Abraham became known as the Hebrew and the language of his
descendants as Hebrew. It is often suggested that the word " Hebrew "
means " one who has passed over " and that Abraham was called a
Hebrew on this account. There seems, however, to be a special
significance in the position occupied by Eber (who was the grandson
of Shem's third son, Arpachshad) in the geneological record of Abraham.
To the name of the group of LANGUAGES spoken by some of the
descendants of Noah the word " Semitic " was applied by the great
scholar Eichhorn. This word pre-supposed a common mother tongue
and comprehended the Hebrew—Phoenician (Canaanite), Aramaic,
Assyrian and Babylonian, Arabian and Ethiopian languages, but was
never applied (originally) to the race or races. These languages are as
closely related to each other as the modern Romanic languages of
Europe (French, Italian, Spanish, etc.) whose parent language is LATIN.
For just as there are members of the Semitic race who do not speak
Semitic languages (e.g., Jews in England), so there are speakers of
Semitic languages who do not belong to the Semitic race. Language is
no characterictic or test of a race ; what it does indicate is not racial
descent, but social contact, and this seems to be well exemplified in
the case of the Jews, right from the commencement of their history, for
wherever they have gone they have adopted the language of the
country in which they settled. And thus it came about that Abraham
" the immigrant Aramean " (Deuteronomy 26. 5, compare also Hosea
12. 12) speaking the Syrian or Aramaic language came to Canaan.
(Note 2 Kings 18. 26, 28). Abraham dwelt originally as an Arpachshadite in Ur of the Chaldees, but later became identified with Haran
(Acts 7. 3), the inhabitants of which were called Syrians or Arameans.
His relatives to the third generation are called Arameans (Genesis
26. 20).
We know that at this time the Canaanite (Phoenician) and
Amorite were in the land, the former although descendants (partly)
of Ham, spoke a Semitic language ; and Egyptian and Babylonian
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documents (written prior to the coming of Abraham) recently discovered show that the language spoken in Canaan differed but slightly
from Hebrew of the present day. A rather remarkable scripture
Isaiah 19. 18, which speaks of " the language of Canaan "—rather
than the language of the Jews—(Hebrews) seems to be corroborated
by these discoveries.
Thus it was that " the lip of Canaan " became the language of
the Jews and the " Moabite Stone " discovered in Samaria, reveals
that this was also the language of Edomites, Moabites and Ammorites
(cf. Jeremiah 27. 3).
Even after the captivity, the language spoken by the Hebrews
(language of Canaan) became largely pervaded by the Aramaic tongue,
and after the colonisation of Alexander the Great, Greek too, was spoken
and written very largely among them. Thus it was that in the time
of Paul many Jews were bilingual, understanding both Greek and
Hebrew (Aramaic), the fact that Paul spoke Hebrew causing the Jews
a certain surprise (Acts 22. 2). For Aramaisms see Mark 5. 41 and 7. 34,
also Matthew 27. 46. Despite the way in which the Jews adapted
themselves to the language of the country when they were in Canaan,
their sojourn in Egypt did not affect them—because they were, of
course, separated from the Egyptians in the land of Goshen.
It is interesting to note how the Jews became in some respects
a mixed race despite the commands of God (cf. 2 Samuel 23. 34, 35, 37,
also 6. 10, 11, and Uriah the Hittite, etc.), and that to-day the population of Palestine is chiefly Canaanite—descendants of the peoples
which the Israelites should have extirpated. Much more remarkable
it is that in a day that is to come " mingling of speech " is once again
to be replaced by " purity of speech," for Zephaniah 3. 8, 9, says that
the nations and kingdoms are to be gathered together and instead of a
" mingled speech "—instead of the " lip of Canaan " the LORD will
turn (very suggestive) to the peoples a " pure (" barar " NOT " balal ")
lip " (language) that they may all call upon the name of the LORD to
serve him with one consent.
A. CHAMINGS.

NOTICE.

Editors are pleased to see a paper from the Shetlands, and we
send loving greetings to our brethren in these remote islands. We are
also pleased to see the contribution by our friends in far-off Toronto.
Can we again plead with correspondents to leave an ample
margin on the left hand of page, and to write on one side of paper only,
as clearly as possible?
We have still a few copies of the current syllabus on hand.
It is now time to consider what shall be our subject for a coming
year, if the Lord will, and may we look to our friends to send their
suggestions at an early date ?
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THE STAIN ON A PRINCELY MAN'S CHARACTER
—GENESIS 38. 1-30.
FROM BRANTFORD.—In the previous chapter we have the

character of Jacob's sons partly shown forth. Yet it is of note that
in the opening verse of this present chapter we read, "At that time
Judah went down." In " going down " Judah took unto himself a
daughter of a certain Canaanite whose name was Shua. We would
suggest that Judah's going down was the beginning of all his trouble.
Judah had three sons born unto him by Shua : Er, Onan, and Shelah.
Judah chose a wife for Er whose name was Tamar, but because of his
wickedness Jehovah slew him. After his death Judah decided that
Tamar should have Onan for her husband (Deuteronomy 25. 5). Onan,
however, did not favour this, so he also did evil in the sight of God,
for which God slew him. There yet remained one son, Shelah, but he
was still young. Judah also promises this son to Tamar, but she must
wait until he is older. However, death again visits Judah's household,
and claims his wife. After this, Judah goes to his sheep-shearers to
Timnath, he and his friend Hirah. Word reaches Tamar, who since
Onan's death had been living in her father's house, of Judah's movements, and she, remembering the promise made to her by Judah, for
Shelah was now old enough to marry her, set herself in Judah's way.
Judah had evidently forgotten his promise to Tamar, so she deceives
Judah as to her identity, and he by his own responsibility casts a stain
upon his character. When it became known to Judah that Tamar has
played the harlot, he quickly passed judgment upon her, but, alas, he
was soon to learn the meaning of, " Judge not that ye be not judged "
(Matthew 7. 1-2). So it was necessary for repentance and confession
from Judah, with the result that Shelah was given to Tamar. [There
is no indication that Tamar was ever given to Shelah ; to have done
so would have been to add confusion to folly.—J.M.]
JAMES SEATH, JOHN THOMAS, Jun.
FROM ATHERTON AND LEIGH.—Our attention is now centred

upon the fourth son of Jacob—Judah. Our Lord Jesus Christ was
of the tribe of Judah. In the Epistle to the Hebrews we read :—" It
is evident that our Lord hath sprung out of Judah." Here we see
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how Judah begat Perez, and in Ruth we have the generations from
Perez to David the King, and we know that our Lord Jesus Christ
is the son of David, according to the flesh.
What we get in this chapter of Genesis is again brought before
us in Matthew 1. 3, and Luke 3. 33. Judah begat Perez and Zerah of
Tamar.
The meaning of the name Perez is given to us in 2 Samuel 6. 8,
in connection with Uzzah, when the LORD slew him : David called the
place Perez-uzzah. The words of Judah to his son Onan, in verse 8,
are brought before us in the Law of God to Israel in a later day. (See
Deuteronomy 26. 5 to 10.) If any of the sons of Israel desired to
obey God's law, then it was their duty to obey this part of the law.
G. A. J., W. C
FROM ILFORD.—In chapter 38. the story of Joseph the ruler is
interrupted to show us the social and domestic circumstances of Judah,
as well as God's provision for preserving Messiah's line. Incidentally,
the dangers of Canaanitish marriages are shown, so preparing us for
the Divine arrangements leading to the migration of Israel and his
family. Corruption and even disruption (for " Judah went down from
his brethren ") were the potential evils to the chosen family by their
continuance in Canaan. In Egypt, with its alien tastes and traditions,
and, later, its slavery, racial admixture was not such a danger, and a
common heritage of need and distress kept the seed of Israel together.
The Canaanitish marriage of Judah had baneful consequences, for
Er and Onan imbibed the abominable traditions of the land and
became unfit for a place in the chosen line. A valuable lesson for us
lies here. Canaan is a type of the world in that aspect in which it
is at open enmity against God and is in consequence beneath His
judgment, in contrast to Egypt as a type of the world which will
ultimately be blessed through the Heavenly Ruler. We must, therefore, be scrupulous about every Canaan-like contact with this present
evil world.
The Gentile contacts in Messiah's genealogy, of which this is
an instance, illustrate God's sovereignty and grace. What human pride
would carefully safeguard—the purity of a royal line—He has preserved,
not infrequently, by the lowliest means.
We were impressed by the contrast in character seen in Judah,
self-indulgent and regardless of God, and in Joseph, in his self denial
for the Lord's sake.
FROM CARDIFF.—Jacob is drinking of the cup of sorrow.

His

firstborn has deeply grieved him, Simeon and Levi have caused him
to stink in the nostrils of the Canaanites, and Joseph is supposed to be
killed. But is his cup of sorrow full? Alas, no, for the son, who at
his birth caused his mother to break forth in praise to the LORD, is
now found turning in to the daughter of a Canaanite (called Bathshua in 1 Chronicles 2. 3), and this alliance is certainly wrong, for the
off-spring of the marriage, Er and Onan, are killed by the LORD for
their wicked actions. The widow of Er, Tamar, is left to mourn her
loss, yet she is buoyed up by the promise of Judah her father-in-law
that as soon as Shelah, the remaining son to Judah, is of marriageable
age, she shall be given him to wife. This seems to have been a custom
that prevailed at this time, which was certainly approved by God in
a later day, when the man who refused to raise seed by his dead brother's
wife was known by the name of " him that hath his shoe loosed "
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(Deuteronomy 25. 7-10). Shelah reaches the age, but Judah refrains,
either purposely or through forgetfulness, to give her to him, and so
it would seem that she reaches the limits of restraint—off come the
robes of widow-hood and she veils herself and is found seated by the
way-side at Enaim. The death of Judah's wife may have led Tamar
to act as she did, and so unsuspecting Judah falls a prey to one he
judged was a harlot, and subsequently he had shamefully yet truthfully
to admit the righteousness of Tamar's words.
Why the Prince came from Judah we know not, except it be to
show the bright glories of His grace, that always shine so brightly
in the dark back-ground of sin. The genealogy of the LORD might
have been resplendent with the cream of humanity, but human wisdom
lies confounded in the dust at the sight that meets our eyes. Shall
Tamar, shall Rahab the harlot, shall she " that had been the wife of
Uriah," occupy such honoured places in the roll of Him that should
be both Lawgiver and King? Yes, and so earth's best and worst
find themselves, by divine election, inscribed in a genealogy, the
composition of which leaves no room for boasting to the high-born, and
no discouragement for the low-born. What lessons may we learn
from this chapter ?
(a) That separation must be maintained from the world if
there is to be a life for God.
{b) That everyone is capable of judging another person, and yet
be guilty of exactly the same thought or deed.
(c) That each child of God will meet his or her works again ;
as Moses said, " Be sure your sin will find you out."
As we look back over the numerous incidents we realise again
with deeper conviction the mysterious and yet wonderful manner in
which the Holy Spirit joins up the links in the chain of genealogy,
not, perhaps, in a manner that we consider right, or of the material
we would think fit, yet we are persuaded, in a manner compatible
with the deep counsels of eternity.
FROM

BARROW-IN-FURNESS.—The

M. AUSTIN JONES.
opening

words

of

this

chapter tell how Judah went down from his brethren. How far this
may have been out of keeping with the will of God we are not prepared
to say, but certainly the incident recorded here does not redound to
the credit of Judah. [One is struck with the similarity of this action of
Judah's to that of Dinah, when she went out to see the daughters of
the land. To make friends of the people of the land of Canaan was
fraught with the gravest of dangers. Dinah's dishonour and Judah's
marriage to a Canaanite grievously stained the family of Jacob. Young
people should heed the voice of wisdom to be heard in the sad yet
true accounts of these failures in the members of the chosen family.—
J.M.] He strikes a friendship with Hirah the Adullamite, whose
character may, or may not, have been of the best ; certainly he did
not appear to have any conscience in the matter of being the messenger
of Judah in a wrong cause. Read James 4. 4. Judah's union with the
Canaanite woman is in striking contrast to the marriages of both his
father and his grandfather. The ultimate result of this marriage does
not speak well. God seems to have been left out of the question, and
the judgment of God is brought to bear upon Er, Judah's firstborn,
because of his evil doing. We then get a remarkable statement by
Judah, remarkable because so far as is recorded no suggestion had
hitherto been made by God as to the relationship between a man and
his brother's wife (see Deuteronomy 26. 5-10). It seems strange that
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Judah should suggest this thing. Onan, however, was not prepared
to raise up seed to his brother, and the thing which he did displeased
the LORD and He slew him also. With the promise of Shelah, Tamar
returned to her father's house.
Then follows those inexplicable events in which Judah falls an
easy victim to a woman's cunning and puts an imperishable stain upon
his character. The lust of the flesh is without doubt an awful enemy
to the human race ; how often the warning is repeated in scripture to
beware of it! Yet in our lives there is nothing comes to the fore so
quickly, or is so easily pandered to. No wonder the Apostle had to
say " I die daily," " I buffet my body," for the flesh will assuredly
crowd out anything that may be in us for God. Judah fell; the price
of his honour was a kid of the goats, trifling to a man of his wealth.
His pledge bereft him of all his manliness, for she took his signet (the
sign of authority), his cord (with which to gird himself), his staff (the
means of support), and in her cunning she used them to bind the man,
as it were, hand and foot. " Let her be burnt," said Judah when the
results of his own misdeeds were brought to the light. "Discern, I pray
thee, whose are these," said Tamar. " Be sure your sin will find you
out," are the words indelibly inscribed across this chapter. Oh that
we may learn therefrom and shun the appearance of evil! Judah took
the guilty place—" She is more righteous than I."
And yet, withal, the passage is intensely interesting in that
God works behind the scenes and in His wondrous grace He takes up
one of the children that were born to be one of those who were to be
of the royal line of our Lord Jesus Christ. Wondrous grace! When we
think of the place filled by Tamar, Rahab, Ruth, and Bathsheba, we
are compelled to say : "6 the depth of the riches both of the wisdom
and the knowledge of God! how unsearchable are His judgements,
and His ways past tracing out! " (Romans 11. 33).
J. McC.
JOSEPH'S TRIUMPH IN TEMPTATION—GENESIS 39. 1-23.
FROM TRINIDAD, COLO., U.S.A.—This chapter brings Joseph

before us as an Overcomer. The words of Psalm 105. 17-19 aptly
describe the situation at this period of his life. " He sent a man before
them ; Joseph was sold for a servant; his feet they hurt with fetters ;
he was laid in chains of iron : until the time that His word came to
pass ; the word of Jehovah tried him." Joseph is one of the unique
men of the Old Testament Scriptures. We see him here in service,
no servant like him, no service like his. Why? Because God was in
it all. Jehovah made all that he did to prosper in his hand. Such
service was recognised by his master, who brought him at once to the
highest place. But with all that, Joseph kept his eye on God.
The trap is being set to overthrow him, but Joseph proves true
and genuine at such a time, and when he is tempted and tried he
stands the test, like the Lord Jesus in the wilderness (Matthew 4.).
Knowing fully the degradation to which this sin would bring him, he
fled from its presence, though it meant that " he was laid in chains of
iron." This Stephen describes rightly as his " afflictions," out of which
God delivered him, because it could not be viewed as judgment, for
Joseph had done nothing to warrant such treatment. Here also he
rises above the rest, " because Jehovah was with him." Joseph had
filled the place of trust before, so in the prison he was what he had been
in the house of Potiphar.
In thinking of him typically our thoughts turn to Him who was
numbered with the transgressors, and who was tempted in all points
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like as we are, yet without sin. This was the gold of His character and
the proof of His Diety while here among the sons of men. [It may be
helpful to observe that the Lord never was tempted as described in
James 1. 12-15 ; the Lord knew no temptation through inward moral
defect such as we do, He had no infirmity such as we suffer from.—
J.M.]
W. W. Cox.
FROM GLASGOW.—" Until the time that His word came to pass ;
the word of the LORD tried him " (Psalm 105. 19). Here we have poor
Joseph being carried down to Egypt by the Ishmaelites and being sold
to Potiphar. What a sad picture it is as we look upon the scene and
think of what lies behind all this!
Joseph is in Egypt and far away from home and kindred, serving
as a slave, but withal the LORD was with him. The trial and victory
of Joseph's faith is in striking contrast to the failure of Judah consequent
upon his going down to dwell with Hirah. How important it is to
have God with us! How much depended upon Joseph's testimony
in Egypt, who can estimate ? Not only was the LORD with him, but
He prospered him so that he was found in Potiphar's house ; then we
read that he was made overseer over his house, and all that he had
he put into his hand.
How men take knowledge of our behaviour! In Joseph's
behaviour we have an example of the words of the Lord Jesus, " Even
so let your light shine before men, that they may see your good works,
and glorify your Father which is in heaven " (Matthew 5. 16).
The devotion of this servant far outweighs the price paid for
him, for not only was Potiphar's house blessed by the LORD, but his
fields also, for Joseph's sake. Compare Genesis 30. 27.
While God is thus blessing Joseph another is looking on, Satan,
who seeks to overthrow Joseph, through his master's wife. As we read
this narrative we think of what a test this was for Joseph, but he lays
hold on God and answers her with these words, " How then can I da
this great wickedness and sin against God? " This was no mere
passing temptation, but a daily attempt becoming more intense.
When Potiphar's wife could not make anything of, or turn
aside, Joseph, she produces false evidence, and again Joseph's garment
is used to deceive.
Our minds were directed to Paul's words in 2 Timothy 2. 22,
" But flee youthful lusts, and follow after righteousness, faith, love,
peace, with them that call on the Lord out of a pure heart." " Keep
thy heart above all that thou guardest; for out of it are the issues of
life " (Proverbs 4. 23, R.V.M.).
After Potiphar listens to the lies of his wife, he places Joseph in
prison. What a change for Joseph! Yet it was all in the purpose of
God, and he had the comfort of the LORD'S presence, for the LORD

was with him in the prison as He had been in Potiphar's house.
Joseph is not long there until he has committed to his care all
the prisoners, and all that was under the keeper of the prison, and the
keeper never had a prisoner like this before.
Let us all strive to be more like Joseph, to be faithful to God,
and if so, then God will bless us, and not us only, but through us those
around us.

R. SHAW, H. ROSS.

FROM ATHERTON AND LEIGH.—Joseph is now down in the land

of Egypt in the house of Potiphar, the captain of the guard ; whilst
away in the land of Canaan, his father is mourning his death. His
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brethren saw not the working of God's purpose in Joseph, for, had they
remembered the prophetic word to Abraham concerning his seed
(Genesis 15. 13), they would never have stooped to the deceitful act
of dipping the coat of many colours in blood, and lieing to their father.
It is wonderful that Joseph was purchased by Potiphar, and not by
any other Egyptian. It may have been that his " being comely and
well favoured " was an inducement to the great captain to purchase
him ; but the real reason, the deepest cause, was because it lay in the
purposes of God towards His people ; in that " He sent a man before
them; Joseph was sold for a servant" (Psalm 105. 17). See also
Acts 7. 9, Romans 11. 33, and Isaiah 55. 8-9. It must have been a
great change for Joseph, from being a favourite son to be a slave in
an Egyptian's house. Yet we are caused to think of Another, the
" Beloved Son of the Father," without compulsion, taking the form of
a bondservant (Philippians 2. 7 R.V.M.). Wonderful humility! Joseph
has twice passed through the traders' hands ; firstly, he was sold for
twenty pieces of silver by his brethren to the Ishmaelites, then to
Potiphar for an amount not stated. It was thought to be significant
that there is no evidence to show that Joseph expressed any desire to
return to his father's home. Surely he would never forget his home,
but any inward desires were subjected to the will of God. [His words
to the chief butler show how his thoughts were towards his father's
home, " I was stolen away out of the land of the Hebrews." In this
we discern the longing of the imprisoned slave.—J.M.]
" And the LORD was with Joseph," and he was a prosperous
man. Potiphar saw that God was with him and Joseph was given a
place of absolute trust in the household. The effect of God's presence
with David was that Saul was afraid of him (1 Samuel 18. 10-16).
It meant victory, too, for Israel in the day of battle. See also
Deuteronomy 8. 18. But the effect of God departing from a man is
terrible. Saul is a tragic example of this, as is Israel too (Deuteronomy
1. 42-46). See Psalm 25. 14.
Joseph resists the repeated appeals of the wicked wife of Potiphar.
He had had many trials by the way, through which God had brought
him, and now he is beset with this great temptation, but he conquers
by the strength of God. Through this woman the Devil was seeking
to thwart the purposes of God. The way in which Joseph replies to
Potiphar's wife shows the state of his heart before God : " How then
can I do this great wickedness and sin against God ? " He was a
God-fearing man, and it is written that His counsel is with them.
Joseph is cast into prison ; he is there on the evidence of a wicked woman.
She might have prided herself in her apparent victory, and one wonders
whether Potiphar himself is clear of guilt, for it appears that Joseph
is imprisoned without trial. Perfect quietness and confidence in God
are to be seen in Joseph at this time. Potiphar's wife seems to be
stamped with the same wicked character as Herodias, who counselled
her daughter to ask for the head of John the Baptist. But Joseph
was not alone in the prison ; God was with him, insomuch that he
found favour with the keeper of the prison, and despite the reason for
which he has been put there, he is placed again into a position of trust
and responsibility. Such, indeed, are the wonderful workings of God.
H. S. B., W. C
FROM BARROW-IN-FURNESS.—In striking contrast to the fall

of Judah, we have the integrity of Joseph. In the face of awful
temptation, he realised to the full that were he to commit the act he
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would be sinning against God. Joseph was a man with a tender
conscience. He was young, yet he was strong. " I have written unto
you, young men, because ye are strong, and the word of God abideth
in you, and ye have overcome the evil one " (1 John 2. 14).
Joseph was a man of character, and the LORD was with him,
and, though a slave, he did not serve with eyeservice as a manpleaser,
but in singleness of heart, as unto the LORD. His master was an
observant man. He saw that the hand of the LORD was with his
servant, and he could discern that he was a man born to rule ; hence,
all that he had he put into Joseph's hand. The LORD had his eye
upon the scene and He blessed all that Potiphar had. But little did
he suspect that his wife was unfaithful and sought the downfall of this
chosen servant.
How beautifully Joseph gives answer to this wicked woman,
yet how simple and humble are his words! " There is none greater
in this house than I ; neither hath he kept back any thing from me
but thee, because thou art his wife : how then can I do this great wickedness, and sin against God? " (verse 9).
But, if he would not accede to her request, at the first opportunity
she caused his downfall. Sad to think that woman would stoop to sin
of such a kind, and yet it but shows the evil to which the human heart
is prone. Her artifice succeeds, her husband without question accepts
her word and Joseph is cast into prison. But whether as ruler of the
house, or in the prison, the LORD never forsook him. Here was Joseph's
training ground for the work he was afterwards to do. God was
proving him and like gold purified seven times he comes out of the
furnace of affliction to praise, glory and honour. Even in the prison
Joseph's character cannot be hidden, and once more he is at the head
of affairs because the LORD was with him (See Colossians 3. 1-5).
J. McC
FROM KILMARNOCK AND GALSTON.—In this chapter we see

Joseph in the furnace of affliction. How firmly he stood the trial and
how brightly he shone amidst the adverse circumstances in which he
was found! Separation from his father, and bondage as the slave of an
Egyptian, were indeed no pleasant experiences for him. Behind it
all, however, God is working in an unmistakable way, perhaps not
plain to Joseph at the time, but clear to him afterwards, and to us who
are privileged to read the things that happened aforetime and to learn
therefrom that to those who love God all things work together for good.
What a sweetness, indeed, it would give to Joseph in the place and
portion that he received following the days of his suffering! This also
will be true in our own case, for our light affliction which is for the
moment, worketh for us more and more exceedingly an eternal weight
of glory. The Lord Jesus, too, shall look back on the anguish of the
cross and shall see of the travail of His soul and shall be satisfied.
As we think of the famine which was coming upon the land of
Egypt, and the surrounding countries, how encouraging it is to see
in Joseph divine provision, in a man being perfected through suffering !
" For God sent a man before them, Joseph was sold for a servant."
The spices and balm and myrrh brought down by the travelling merchants to the Egyptians may have found a ready market, but it was
Joseph alone that could meet them in their need and save them from
their distress. Similarly, to-day, the person of the Lord Jesus can
alone satisfy the cravings of the human heart.
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We were reminded of the words of Psalm 1. when we read of the
prosperity which attended Joseph's service in Potiphar's house. We
watch his rise from the lowest place of a slave therein, to that of
overseer over all that he possessed. It reminds us concerning the
Lord Jesus, of whom it is written that "the pleasure of the LORD shall
prosper in His hand."
Yet, despite prosperity, Joseph, unknown to himself, was fast
approaching the most trying ordeal of his life. What a mercy indeed
that, in the trial, he was in close touch with God! The evil suggestion
of this wicked woman, day by day, as he went about the work of his
master, was indeed a trial more severe than any he had previously
endured. In the dark background of such a picture, however, how
faithfully he stood! how truthfully he spake! The words of the
Psalmist were fulfilled in him, " The law of his God is in his heart,
none of his steps shall slide." Where Reuben and Judah failed he stood
firm, realising that this great wickedness would be sin against God.
The time came, however, when he had to seek safety in flight. The
garment left behind him was used by her (as the coat of many colours
was on a previous occasion) to testify falsely concerning him. As the
result thereof he was plunged deeper into affliction. It is far better,
however, to be in the dungeon for well-doing than for evil-doing :
it lightens the burden considerably; it is one of the things that is
acceptable in the sight of the Lord. In suffering wrongfully, the Lord
Jesus is our great example ; of him it was said in his hour of woe,
" This man hath done nothing amiss." May we seek to follow Him
and if, as a result, we are called to suffer, it will be to suffer as a
Christian.
Even in the prison, "the LORD was with him and that which
he did the LORD made it to prosper."

What a delightful lad he must have been! well might Pharaoh say
of him later, " Can we find such a one as this, a man in whom the Spirit
of God is? " What a vast difference it makes in a man when God
and His things get the first place in his heart and his life is regulated
thereby!

H. PIPER.

FROM PAISLEY.—This period of Joseph's life was a time of
training and testing so that he might be able to fill the high position
destined by God for him.
In verse 2 we read " And the LORD was with Joseph, and he was
a prosperous man." It could not be otherwise, for Psalm 1. tells us
that the man whose " delight is in the law of the LORD . . . shall be
like a tree planted by the streams of water, . . . . and whatsoever
he doeth shall prosper."
" The LORD blessed the Egyptian's house for Joseph's sake "
(verse 5). Earlier in this book we read of another, Laban, whose house
was blessed for the sake of Jacob (Genesis 30. 27).
Satan took advantage of this time of prosperity in Joseph's
life to harm him and used Potiphar's wife as his instrument. In
Joseph's triumph in temptation his pure character and strong faith in
God are revealed. We thought, in contrast, of Samson who, sorely
tried, gave way and brought about his own downfall (see Judges 16. 20).
Potiphar, having made Joseph overseer in his house, strangely
enough believed his wife and either disbelieved Joseph, or gave him
no opportunity of proving himself guiltless. One would think that,
if Potiphar had had so great faith in Joseph as to make him next to
himself in his house, he would have investigated the matter before
taking action against him.
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In prison, Joseph was again favoured of God—and prospered..
There he suffered wrongfully. This reminds us of the Lord Jesus
Christ who suffered at the hands of those who hated Him without a
cause. With regard to Joseph, we remark that whether in Potiphar's
house or in prison he rose to a place of responsibility. God was thus
preparing a man to rule and to " save much people alive." See
Genesis 50. 20 : 45. 7-8 ; and Psalm 105. 16-19.
JAMES BAIRD, G. LOVE.

FROM CROSSFORD.—The story of Joseph's trials and triumphs
in Potiphar's house is in refreshing contrast to his older brother's looseness and sins recorded in chapter 38., when Judah went down from his
brethren. Both, in the will of God, were destined to fill honoured places
and neither of them should be lost sight of as we seek to learn from the
Divine records. The one suffered for righteousness and did well, the
other suffered for lawlessness and wrong-doing. While Joseph was
perfected by suffering, Judah learned by mistakes and losses.
Experience can still be obtained in these two ways. May it
be ours to prove Joseph's method, for this is acceptable with God, and
hereunto have we been called. Christ has left us the example. If
we are to fill a place for God we must be proved. Joseph was to be
proved by trials and afflictions. No one cared for his soul, and none
pitied him. In Egypt he found everything foreign and strange, and
there he heard a language that he knew not. The words of Luke
2. 52 could well be applied to this wonderful type of '' Him that was to
come "—he " advanced in wisdom and stature, and in favour with God
and men."
Having attained a well-deserved place of honour in his master's
house, he was faced with a new form of trial daily, and by subtle,
crafty, and persistent advances Satan assailed him. Simpler things
have laid strong ones low. Joseph kept near to God, and fled from
temptation. Whilst it remains true that to resist the Devil puts him
to flight, how often does he return again with new temptation! We
trace Joseph's history to that which is contained in Jacob's words
(Genesis 49. 24), " His bow abode in strength, and the arms of his
hands were made strong, by the hands of the Mighty One of Jacob."
It is quite evident that whilst the disciples were taught to pray, " Lead
us not into temptation," trials to prove us are sure to come our way,,
and James 1. 2 instructs us to welcome even manifold trials. Victory
helps us to win again.
"Blessed is the man that endureth temptation: for when he
hath been approved, he shall receive the crown of life which the Lord
promised to them that love Him." Meanwhile every provision is
made for us. Psalm 91 invites us to " dwell " in the secret place of
the Most High . . . to " abide " under the shadow of the Almighty
. . . . " under His wings." Also, "He shall give His angels charge "
. . . " to keep thee." Read also Psalm 27. 5 and 31. 20. H. B.
FROM ILFORD.—The preservation, not only in life but in racial
integrity, of the chosen family is endangered by their continuance in
Canaan. Joseph, loving his brethren, but unloved by them, in
loneliness and suffering, is the means in Jehovah's hand of their
preservation. Herein indeed is a lovely type of the Lord Jesus.
The man who, in chapter 37., was true to His God and to the
claims of righteousness in his relationships with his sinful brethren,,
is here seen triumphantly enduring temptation of another order. The
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LORD was with Joseph and how preciously the latter cherished that
fellowship! When tempted it was not only a regard, and a proper
one, for his master, but the horror of sinning against God, that kept
him from that evil. And so he, in a measure, is a forerunner of Him
who said, " I do always the things that are pleasing to Him."
Wherever Joseph was, in the house or in the prison, in prosperity
or humiliation, the LORD was with him and the language of his heart
ever was, as the Psalmist later wrote : " Make me to go in the path
of Thy commandments ; for therein do I delight " (Psalm 119. 35).
FROM ST. HELENS.—Joseph was brought down to Egypt by
the will of God to be a Preserver of life (Genesis 45. 5). We thought of a
greater than Joseph who came down from heaven to give eternal life
to all who believe in His Name. What joy it would give to the heart
of God if our conduct and manner of life gained for us the confidence
of our masters, as Joseph's did ! We should be a blessing too, to those
around (Matthew 5. 43-45). It was suggested that Potiphar's wife
was a type of Satan. [I should say that she was a tool of Satan.—
J.M.]. She tempted Joseph, day by day; but his heart was
loyal to his master, and above all to his God. We thought of the Lord
Jesus Christ, when He was tempted by Satan in the wilderness. His
heart of love was set to do His Father's will." Paul wrote to the
Corinthians, " Flee fornication." We were also reminded of the
wise man's word in Proverbs, chapter 4. 14-15, and chapter 3. 5-10.
Our safety is in flight and not in argument. We praise the LORD for
His keeping power thus far, in temptations we have had. Lies were
told against Joseph, because of evil spurned, as in a later day untruths
were told of Him whom man hated without a cause. In a later day
Joseph received a great reward for his labour, and so the Lord Jesus
shall see of the travail of his soul and shall be satisfied (Isaiah 53. 11).
And we, if we suffer with Him, shall also reign with Him.
Cling to the Mighty One,
Cling in thy grief ;
Cling to the Holy One,
He gives relief;
Cling to the Gracious One,
Cling in thy pain ;
Cling to the Faithful One,
He will sustain.
J. A. LIGHTFOOT, F. HURST.
FROM LERWICK AND OLLABERRY.—As we read the story of

Genesis 39., the words of Proverbs 9. 10. come to the mind. It should
surely be a help to us day by day to remember how Joseph proved
faithful to God in temptation. Joseph felt his position keenly as
Genesis 40. 14, 15 shows, and as Psalm 105. 18 proves, but no word of
complaint is recorded as falling from his lips. See Philippians 2. 14,
and let us also remember that we have the promise of 1 Corinthians
10. 13. Joseph did not know beforehand God's purpose in himself,
but had he not trusted and obeyed God during the time of his trial
his career for God would most probably have been marred. There
is a great lesson for us here. (1 Peter 3. 13).
Joseph also in all this is a beautiful type of the Lord Jesus, in
His emptying of Himself, taking the form of a bondservant . . . and
becoming obedient even unto death, yea, the death of the Cross. It
was because of this that God has highly exalted Him as we are told
in Philippians 2. 10, 11.
J. I., R. R.
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FROM EDINBURGH AND MUSSELBURGH.—What a full blessing

is Potiphar's, both in the house and in the field, because of a faithful
servant ! We were reminded of Proverbs 14. 35, " The king's favour
is toward a servant that dealeth wisely." Joseph's service is an example
to us in our day, to serve our earthly masters, " not in the way of eyeservice as men-pleasers," but " as unto the Lord " (Ephesians 6. 5-7).
As Joseph was blessed by God, Satan was on his track, through
a wicked woman. In his trial Joseph triumphed, for he resisted the evil,
and fled from it, in the spirit of Romans 12.9, 21). Joseph pointed out the
evil to this woman, against the master who so implicitly trusted him,
and also that this would be a great sin against God. But she persisted
and Joseph fled from her, leaving his garment in her hand.
Like the Lord Jesus Christ, Joseph suffered not only at the
hands of his brethren, but also at the hands of the Gentiles, for Potiphar
put him into prison. We may wonder at the quick change toward
Joseph, but Proverbs 6. 34, tells us, "Jealousy is the rage of a man
and he will not spare in the day of vengeance."
Poor Joseph must have wondered concerning his dreams, as
he lay—for years possibly—in chains of iron. "The word of the LORD
tried him " (Psalm 105. 18-19). God's prospering hand was still with
him, however, and we note that again it is recorded how that all that
Joseph did prospered. We note the fact that the keeper of the prison
looked not to anything that was under his hand.
But Joseph must wait God's time, and slowly would he have
to learn the truth of Romans 8. 28, " To them that love God all things
work together for good."
J. J. TAYLOR, M. HUTCHESON.
FROM DERBY.—Joseph was bought by Potiphar, an officer of
Pharaoh, and chief of the executioners (R.V.M.), and therefore the one
who had charge of the king's prison (see verse 20).
Joseph prospered because Jehovah was with him. " Joseph
found grace with his master," and ministered unto him, that is, served
as an attendant and not as a slave. Joseph honoured God, and God
honoured Joseph (see 1 Samuel 2. 30). Joseph had experienced a time
•of humiliation, and now, at least for a period, he is exalted. However,
at this point, he encountered a period of perplexity and anxiety at the
hand of his master's wife. Joseph's reply to this wicked woman was—
" How then can I do this great wickedness, and sin against God? "
Joseph suffered for well-doing (see 1 Peter 2.19 and 1 Peter 4. 15, 16, 19).
All this reminded us of Daniel (read Daniel 1. 8). Further, one recalls
the words of 2 Timothy 2. 22, " Flee youthful lusts, and follow after
righteousness, peace," etc.
WM. W.
FROM LIVERPOOL AND BIRKENHEAD.—This chapter does not

dwell so much upon the great hardships which Joseph endured, but
mainly upon the evidence that the LORD was with him. It is from
other scriptures we learn something of his sufferings during those
thirteen long weary years from his father's house to the throne of Egypt.
Looking back upon those years, he could say that God had made him
to forget all his toil, and some idea of his toil and sufferings may be
gathered from Psalm 105. which tells how they hurt his feet with fetters
and laid him in chains of iron. As with other mighty men of God,
toil, temptation, and trial were the training ground of this youthful
man of God. Though outwardly everything appeared to be against
him, yet he made his light to shine in the surrounding darkness, and
men saw by his words and his works that the LORD was with him
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(Matthew 5. 16). It is most noticeable how consistently he seeks to
acknowledge and magnify God, his life being a witness to the truth of
Proverbs 3. 6 : " I n all thy ways acknowledge Him, and He shall direct
thy paths." God had to fit him for a position of highest responsibility
in Egypt, and so He gives him training and experience in positions of
responsibility, both in the house and in the prison.
This chapter especially furnishes us with a God-given example
how a young man met the temptation of a woman, which, read in
conjunction with Proverbs 7., provides divine instruction for all young
men against dangers which beset their path. Joseph realises that, in
yielding, not only would he sin against his master, but he views the matter in God's light, saying, " How then can I do this great wickedness
and sin against God." This was his sure shield, and it could be said of
him that he regarded himself as a vessel unto honour, sanctified, fit for
his heavenly Master's use. Though tempted day by day, he carefully avoids her, and eventually his only safety is in flight. This was
not cowardice, but the only possible way to avoid this device of the
adversary, even as Paul's advice to Timothy was to " flee youthful
lusts" (2 Timothy 2. 21-22).
This incident shows that Joseph had been properly instructed
in these things, and the question was raised as to whether there was not
a need for proper instruction to be given to young men who are children
of God in this day, or whether the reading of the Word of God was
sufficient in itself.
Many of these experiences of Joseph clearly foreshadow the
suffering and humiliation of the Lord Jesus Christ, through which he
became the Author of eternal salvation, and our Great High Priest
who, having Himself suffered and endured temptation, is able tosuccour them that are tempted. (See Hebrews 2. 18 and 5. 7-10.)
N. G. A.
FROM TORONTO.—Joseph having been sold unto Potiphar
becomes a servant in this Egyptian's house, and the LORD was with
him and he was a prosperous man. How very encouraging is this word
to those who suffer wrongfully! Blessed are they who have experienced
the promise of the LORD :—" I will no wise fail thee, neither will I in
any wise forsake thee " (Hebrews 13. 5). Joseph advanced to greater
service, and increased responsibility in the house of his master, until
we see him as overseer over Potiphar's house. We are reminded of
the words of Psalm 1. of the godly man: "Whatsoever he doeth shall
prosper." Up to this point of Joseph's service there was apparently
no power against him. In verse 7, we see a working of evil, in its
inception, which threatened to mar and ruin his life; Potiphar's wife
cast adulterous eyes upon Joseph.
We observe in Joseph that the fear of God was in him, and realising the wickedness of such an act, in the sight of God, he gave a distinct
" No " to the tempter.
But temptation becomes more violent until
the crisis is reached in verse 12. In the violence of uncontrollable
desire, she caught hold of his garment. It is now time to flee from evil.
" Flee youthful lusts," is the apostolic word to Timothy. The garment
left by Joseph in her hand, instead of being to his guilt and shame, is
really a token of his innocence and integrity before God. In the lesson
we see the power of good over evil, and yet for the time being, the
righteous one is slandered and cast into prison, and bound where the
king's prisoners are bound. But before the chapter closes we read,
" The LORD was with him."

R. SMITH.
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FROM HAMILTON, ONT.—Joseph possessed the characteristics

of the man whom God terms " blessed " in Psalm 1. Everyone that
came in contact with Joseph could have expressed the same words as
were spoken to his grandfather Isaac, in Genesis 26. 28, " We saw
plainly that the LORD was with thee." Thus Potiphar placed implicit
confidence in Joseph. Joseph, like our blessed Lord, was a tried stone
(see Isaiah 28. 16). The stones with which God builds to-day are also
tried stones (see Psalm 7. 9 and Psalm 11. 5), and in 1 Peter 2. verse 5,
the stones are spoken of as being living stones. Joseph could say as
Job did, " He knoweth the way that I take, when He hath tried me
I shall come forth as gold " (Job 23. 10). The character of the man
shines out the more when we consider the persistency of the temptation,
day by day. That which enabled him to maintain his integrity is
expressed by the words, " How then can I do this great wickedness
and sin against God." A climax is reached when Joseph, refusing to
betray his trust, and striving to keep intact his innocence, finds it
necessary to leave his garment as he flees from the woman's presence.
This act of Joseph and the leaving of his garment are used by the woman
as evidence to bear witness against him. Similarly the Jews wrested
the words of the Lord Jesus—a man who told them the truth—and said,
when He confessed Himself to be the Son of God, " What further need
have we of witness ? . . . We have a law and by that law He ought to die
because He made Himself the Son of God." Men invariably prefer to
believe a lie, rather than the truth, and Potiphar was no exception,
for he took Joseph and put him into the prison. As a light put on the
stand shineth unto all that are in the house, so the prison-keeper saw
that the LORD was with Joseph and he committed to Joseph's hand
all the prisoners that were in the prison.
W. Y., A. T.
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JACOB'S SERVICE WITH LABAN.
FROM CARDIFF.—It has been suggested that Jacob sojourned
with Laban 40 years in contrast to the 20 years mentioned (verse 41).
The grounds for support of this view may be explained as follows :—
Verse 38 : The sense of the Hebrew in this verse may be rendered—
" One twenty years I was with thee " (i.e., taking care of thy flocks,
but not in thy house), and (verse 41), " another twenty years I was for
myself, serving thee fourteen years for thy daughters and six years for
thy cattle." This is a legitimate mode of rendering the repeated
article (zeh, zeh). Each mention of the twenty years is introduced
with the word ' zeh " = " this," which word, when repeated, is used
in contrast or by way of distinction (see Exodus 14. 20 ; Job 21.
23-25 ; Ecclesiastes 6. 5). For this reason we append a suggested
chronology of Jacob's life.
Years of
Jacob's life.
Jacob and Esau born.
0
Esau marries two Hittite wives.
40
Jacob goes to Paddan-aram.
57
Esau goes to Ishmael and marries his daughter.
58
Ishmael dies aged 137.
14 years' 63
64
Jacob marries Leah and Rachel, and Reuben, Simeon,

service.

71

20 years' 72
service.
6 years'
service.

91
92
97
98

Levi, and Judah born of Leah. Dan and Naphthali
born of Bilhah.
End of 14 years' service.
Beginning of 20 years' service mentioned (Genesis
31. 38). Gad and Asher born of Zilpah. Issachar and
Zebulun born of Leah. Dinah born.
Joseph born of Rachel.
Agreement made (Genesis 30. 25-34) : events in the
family unknown.
Flight from Paddan-aram.
Benjamin born, Rachel dies.
(Authority—Dr. Kennicott's Commentary—Genesis.
Page 178, Note A.).
M. AUSTIN JONES.

[On the face of it I do not understand why, if there are two
periods of twenty years, the twenty years of Genesis 31. 41, should be
divided and twenty years, suggested, should require to be inserted
between the fourteen years and the six. If in the twenty years of
verse 38 Jacob was not in the house of Laban, had he been in Laban's
house fourteen years, then out for twenty looking after the flocks, and
then in for the other six in Laban's house? Again, was he not the
whole suggested forty years looking after the flock of Laban?
The whole argument rests on the Hebrew " zeh," and, personally,
I am diffident to build such a chronological structure on the interpretation of this word, a structure which finds no sanction from such translations as the A.V. and R.V. versions, or from the record as given of the
time Jacob spent with Laban.
Note Genesis 30. 25, 26, that Jacob wishes to be sent away after
he had served Laban for his wives and children, which term of service
was fourteen years. This began when he had been one month with
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his uncle Laban (Genesis 29. 14). After the fourteen years he served
six years for a flock which together make twenty years.
Is this merely an arbitrary division of the children of Jacob as
to the time of their birth ?
What do other readers think?—J.M.]

REMARKS
There seems to be little doubt that the Holy Spirit places side
by side the fall of Judah and the triumph of Joseph in Genesis 38. and
39., so that we may learn the valuable moral lessons that these chapters
teach, but not this only. These chapters are placed together that
we might see the inscrutable wisdom which lies in God's electing grace.
Had the choice been left to us, as to the channel through which the
Christ should come, we should have passed the house of Judah by and
have chosen Joseph and his sons, but our ways are not God's ways.
The Devil follows every step of the journey of the sons of
Abraham, and being wiser than David, and knowing, perhaps, " that
which is inscribed in the writing of Truth," he at last succeeds in getting
Judah to leave his brethren and go down to the Adullamite. This
separation from his brethren was not of God.
It was a glorious thing in a later day to be amongst the Adullamites—David's men—in the Cave of Adullam. Such a separation of
men from their brethren was a blessed harbinger of the dawn of that
day which saw David ascend on the hearts of a loyal and loving people
to the throne of Israel, for all Israel came to make him king.
Adullam has its story of temptation and defeat, and also of
temptation and victory, but neither is God deflected from His choice
of the tribe of Judah by Judah's failure, nor is the choice made the
more sure by the endurance of David and his men. The purposes of
God stand according to election, and this we need to learn.
Judah's association with Hirah has sad consequences. Let us
therefore be careful in regard to our friendships! Friendship with
Hirah leads to marriage with Bathshua the Canaanitess, and it is
evident that Er and Onan, the children of Judah, were sons of their
mother. Dangerous as are wrong friendships, still worse are mixed
marriages.
We hastily cross the quagmire of this chapter and reach the
end where we read of the twins. Perez is without doubt a grandson of
Jacob—the grandfather is seen in the grandson. What Jacob did
not manage on the day of birth he managed afterwards; he, the wrestler,
displeased his brother and got the birthright, but Perez displaces
Zerah on the day of birth, gets the birthright and becomes of the
princely line. Those who would have the birthright and the blessing,
mark well the struggle and make your calling and election sure (2 Peter
1. 10, 11).
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The dark clouds of sin which roll up and cover Judah's sky in
chapter 38. pass away as we cross the hills and view Joseph in the
valley of the Nile. After his hard experience in the way, and the
humiliation in Egypt's slave market, he at last finds himself in Potiphar's princely home. His worth is soon recognised, for by reason of
the Divine presence with him, and his high personal gifts, he soon
eclipses the rest of Potiphar's servants. Potiphar makes him overseer
of all his house and over all he has, and prosperity spreads itself everywhere at the touch of Joseph. But so fair a scene cannot long be
allowed to remain undisturbed, and he who brought about Judah's fall
has a tool to bring about Joseph's, and but for the fear of God, which
in large measure was in Joseph's heart, how well he would have carried
out his dark design!
Do we not see in this chapter a shadow of the story of Eden?
That, too, is a story of a man and a woman, and in the story of Adam
and Eve we see entwined in Scripture the story of the sinless Saviour
who became the Bearer of man's sin. If Joseph's soul is grieved and
stained by sin of which he never was guilty, what shall we say when
we consider Him who was made sin . . . Him who knew no sin?
Sad and lonely as were the days of the Lord's sojourn on earth, sadder
still was His sorrow in Gethsemane, as He saw the Cross on the morrow,
and He shrank from its shame, when He would be numbered with the
transgressors and become the Sin-Bearer for the dying malefactor.
His pure, holy nature was outraged by the shameless sons of men.
Rude and hard-hearted men dared to commit a felony unparalleled
in the annals of time and unknown in the history of eternity. " Shame
hath covered My face", He said ; the whole scene was repulsive to
His holy humanity, but why : oh why, did He bear it ? Ah, this
is the question of questions :
" Love was the cause of it ;
Blest be His love! "
J. M.
NOTICE.

Will Corners consider what should be our subject for consideration in a coming year, if the Lord will, and send their suggestions in
at an early date ?
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THE STAIN ON A PRINCELY MAN'S CHARACTER
GENESIS 38.

1-30.

FROM LONDON, S.E.—Judah was the chosen son among the
twelve sons of Jacob, through whom the Messiah of promise should
come. His tribe was the largest, and the leader of the others. He was
the father of a glorious line of kings, among whom is the wisest the
earth has ever seen. In the territory of his tribe was situated the place
of God's choice ; the temple and the city to which all the tribes came
together to worship God. [Was Jerusalem not situated on the borders
of the lands of Judah and Benjamin?—J.M.] Yet Judah's sins are
recorded. What stains ! and what unmerited favour from God !
We follow the trail of sin all through the chapter. Firstly,
Judah leaves his brethren. Disaster follows separation from those of
God's choice. Then he makes friends with an alien. Never give the
hand of friendship to the world ! Then he marries into an alien family,
and has sons so wicked that God intervenes with early judgment.
Judah fails to keep his promise, falls into abhorrent sin again, and from
Zerah, one of his sons, comes Achan, who first troubled Israel at their
entry to the promised land.
Similar to these sins of Judah are those of David in 2 Samuel 11.
Both sins are resultant upon seeing ; both are sins of deliberate choice,
quickly done, leading to other sins.
Remembering these things, what marvellous grace that the
Lord Jesus should have such ancestry! Who would have dared to
construct such a genealogy for the perfect Messiah? Truly, Christ
" made Himself of no reputation."
Judah, who probably condemned the suggested marriage of
Dinah to a Shechemite, himself marries a daughter of the land, though
he had the double witness of Isaac and Jacob. But, it is asked, where
could he have got a wife otherwise ? Whom did all the other sons of
Jacob marry, if they were not daughters of the Canaanites ? [This is a
difficult question and where God has said nothing we can give no
explanation ; only this, that we know where and how Isaac and Jacob
got wives, and Moses, too, at a later time. There is a great difference
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between families that feared God (and there were, no doubt, many
such outside the chosen line) and the Canaanites, who were proverbially
wicked and haters of the ways of God. God forbade such marriages
at a later time and He gives the reason, and we can see the effect of
such unions in the case of Judah and Esau.—J.M.]
He was a party with Jacob's other sons to the selling of Joseph,
who eventually was restored to his father, but Judah loses two of his
own sons irrecoverably.
H. J. MILLAR.

JOSEPH'S TRIUMPH IN TEMPTATION—GENESIS 39. 1-23.
FROM LONDON, S.E.—A most remarkable contrast is shown in
this chapter, compared with the previous one. Two of the greatest
sons of Jacob are shown in the same temptation, but with these
differences :—
(a) Judah voluntarily leaves his brethren. Joseph is compelled
to be away from them.
(b) Judah is in a place of strength. Joseph is in a place of
weakness and evil opportunity.
(c) Judah sins deliberately. Joseph is subtly invited to sin.
The one who has all the advantages of doing right, falls, while
the one who is in such circumstances that the temptation is very
strong, overcomes.
We may note that God is not with the one who willingly
separates himself, and he falls an easy prey. But God is with the one
who seeks Him in spite of adverse circumstances, and He gives him
strength sufficient to withstand great temptation.
Joseph is in close communion with God, who leads him to know
the right. We live in times not only of condoning sin, but actual
approbation of it. It is only as we have communion with God that
we shall distinguish between the good and the evil; and only so shall
we have power to withstand in an evil day. The nearer we approach
God, the more repugnance we shall have for anything that savours of
the evil one. That which may attract the world, and hold it, is
repellent to the Christian.
Joseph dared to do right. He was punished for it, but how
often are we told to rejoice in affliction of Christ's sake! This man,
like Christ Himself, shows that it is possible to lead a holy life amidst
flagrant evil.
Joseph, as a type of the Lord, is seen in verse 3, which may be
compared with Psalm 1. 3 and Isaiah 53. 10. He undergoes a time of
suffering, as did the Lord, but is prosperous in all he does, even as
God's pleasure prospers in Christ's hand.
His character is very worthy of study with a view to imitation.
Note how clearly he states his case (verses 8 and 9) and abides by
the very apparent conclusion.
H. J. MILLAR.

THE DREAMS OF THE BUTLER AND THE BAKER
—GENESIS 40. 1-23.
FROM EDINBURGH AND MUSSELBURGH.—As we considered this

portion of scripture, we were reminded that God moves in a mysterious
way, His wonders to perform. Even in an Egyptian prison, God's
guiding hand brought Joseph a measure of freedom, and thus did
God bring Joseph into contact with the two officers of Pharaoh.
How long they had been in prison, scripture does not show, but
the morning came when Joseph found them in a very sad state. His
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inquiry brings out the fact that they had each dreamed a dream, and
we thought that the reason of their sadness was that they were shut
away from their usual interpreters. " Do not interpretations belong
to God?", asked Joseph. The question was asked, " Did Joseph now
know the working of God within him, in a manner he did not know
previously? " [There seems no reason to doubt that by habitual
communion with God Joseph was not only growing spiritually, but
also the word was becoming true in his case, that the secret of the
LORD is with them that fear Him. Joseph's faithfulness in temptation
proves him to be a fitting instrument for the fulfilment of God's great
purposes regarding Egypt and his own brethren, and the Spirit of
God is enlightening him and empowering him to this end ; and the
revealing of the dreams of the servants of Pharaoh and of Pharaoh
himself are part of the Spirit's work within him, which Pharaoh
recognized (Genesis 41. 38).—J.M.]
The chief butler telling his dream, Joseph interprets it, and we
note Joseph's words to the chief butler : " Have me in remembrance
when it shall be well with thee." The question was asked, " Does
this show a lack of trust in God on Joseph's part, or could we say that
Joseph recognized the hand of God in these things? " [I would not
say that the words of Joseph to the chief butler reveal a restlessness of
spirit and a chafing under the chastisement he was enduring. Note
how the words of Joseph wrought when the opportune moment in
the will of God came, when the butler said, I do remember my faults
this day."
Had Joseph not spoken to him, could he have said such
words or would he have spoken about Joseph at all?—J.M.]
Encouraged by what he has heard, the chief baker tells his
dream, which Joseph also interprets, but what a different message!
The first words were words of hope, but here Joseph has a message
which many might have shrunk from delivering. Joseph is faithful;
he spoke the words which God gave him to speak. We could find no
guidance in scripture as to whether Joseph had a time of waiting upon
God, before he was given the interpretation of those dreams, or whether
with the telling of the dream, God gave him the interpretation. As
Joseph had foretold, so these things came to pass. God says, " I
watch over my word to perform it."
So Joseph serves God in prison, faithfully speaking the word
which was given him. What an example for us to-day, that we should
hear the word from God first, and do his bidding, whether it is a pleasant
task or not!
The chief butler, when he returned to his more comfortable
circumstances, forgot Joseph, but God was watching over his faithful
servant. Though man forgets, God will work out his purposes in His
own time.

T. HOPE, Senr., R. A. SINCLAIR.

FROM BRANTFORD.—This chapter gives us an interesting insight
into some of the household affairs of Pharaoh, king of Egypt. We
picture an old-world king whose word was law. No details are given
of the nature of the offences committed by the butler and the baker,
but they were sufficiently grievous to Pharaoh to cause him to send
them to the prison house.
At the time of their being placed in the custody of the captain
of the guard, Joseph the son of Jacob was already there under detention,
although he was innocent of the grievous charge laid against him.
Although wrongfully accused Joseph was an exemplary prisoner.
By his consistent manner of life not only did he gain the favour and
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esteem of the captain of the guard, but also his confidence, so much so
that the captain assigned to him the charge of all the prisoners. The
chief butler and the chief baker were added to Joseph's list of charges.
Joseph's comely behaviour under these adverse circumstances caused
us to remember the exhortation given us in 1 Peter 2. 18—21. He was
truly a man who endured griefs, suffering wrongfully.
Although unjustly condemned he was submissive to the will of
God, in whose sovereignty this gross miscarriage of justice was allowed
to take its course. Verse 5 records that the butler and the baker each
dreamed a dream on the same night. By reason of their dreams they
were perplexed and sad, for no one could interpret to them their dreams.
Joseph might well have been occupied with his own cares, but he
showed a lovely trait in his character when he expressed his concern
for his fellows in distress, as he observed the sadness of their countenance.
How like the Lord Jesus, when on His way to be crucified He
could say to those who were lamenting His end, " Weep not for Me,
but weep for yourselves and for your children," showing more concern
for others than being occupied about Himself! Joseph invited them
to tell their dreams, assuring them that interpretations belong to God.
He took no credit to himself as having the ability to give them the interpretations, but gave the glory of such revelation to God. " Blind
unbelief is sure to err and scan His work in vain ; God is His own
interpreter and He will make it plain."
Joseph trusted in God to this extent and realised the truth of
Psalm 25. 14 : " The secret of the LORD is with them that fear Him."
See also Deuteronomy 29. 29. He was enabled of God to foretell to
them the things about to befall them. They were told that in three
days' time the things would be fulfilled. After Joseph had told the
butler of the good which was coming to him, he appealed to him to
remember him when he was restored to his service as the butler of
Pharaoh. How plaintive are his words in verse 15! "I was stolen
away out of the land of the Hebrews ; and here also have I done
nothing that they should put me into the dungeon."
Pharaoh's birthday synchronized with the end of the three
days that Joseph told them of, and the butler was restored while the
baker was hanged, just as he had foretold. Joseph's kindness to the
butler was poorly repaid ; in his own prosperity he did not remember
the one request made of him by his benefactor, but forgot him for two
full years.

WM. WALKER, WM. HAY.

FROM.ILFORD.—In this portion we see Joseph foreshadowing a.
great purpose of God, as we pick out one or two types.
We thought the scene in the prison spoke of the scene at Calvary
—a malefactor on either side with the guiltless man in the midst. One
of the prisoners received a message of life.
Again, it was suggested that the two offending officers typified
two classes of men to-day ; the one stretches out his hand to the vine
whence he has somewhat to bring to his lord ; the other " does his
best," relying on the work of his own hands—in vain, for he was cut
off with nothing.
The forgetfulness of the butler was very striking. It would
seem humanly impossible for a man to forget these wondrous happenings ; yet, how often do we forget Him, Who has done much more for
us?
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FROM LONDON, S.E.—It is interesting to notice that the chief
of the butlers and the chief of the bakers were men of no mean standing.
The butler held a similar office to that of Nehemiah, that of being the
cupbearer to the king, but in addition he would be the overseer of the
vineyards. The baker would supervise the meals of Pharaoh. They
would therefore be men of great rank.
In the interpretation of their dreams we notice that the chief
baker is told his fate to his face. In this Joseph is like that other great
man, Daniel. Both gave honour to God.
The very different ends of Pharaoh's servants, so like otherwise
in rank and so forth, bring to our minds the very different ends of
saved and unsaved men, who superficially may appear to have similar
portions in this life.
E. A. MAYSTON.
FROM TRINIDAD, COLO., U.S.A.—This portion brings before us

Joseph as interpreter, who, in chapter 37. was the dreamer. Joseph,
of course, knew whence came interpretations, for he said to the butler
and the baker, " Do not interpretations belong to God?", thus giving
God the honour, He alone being able to set forth the meaning of their
dreams. We read also that " the secret things belong unto the LORD ";
and God is " His own interpreter and He will make it plain." The
butler and the baker have offended the king (no small thing in that day),
and Joseph has been in charge until their day of judgment. We note
that Joseph could not see their hearts, but he did observe their countenance that it was changed, and this was to him the sign of an inward
working, which brought forth from him the question of its meaning.
The dreams foreshow the restoration of the one and the doom
of the other, and within three days they were to have their fulfilment ;
in each case the event proved that Joseph's word was true.
These prison experiences, and others, were for Joseph the
" furnace of affliction " through which he passed. He successfully
passed every test that was imposed, thereby being fitted for that future
place that he was to fill, bringing out in his life the brightness of the
gold of his character.
So with the Lord Jesus Christ, " He trod the winepress alone,"
but He will yet be known as earth's king when He comes again to reign.
While here on earth that very same One could look not only on the
outward appearance, but He knew the thoughts and intents of the hearts
of His hearers. He needed not that any man should tell Him, because
He knew the hearts of all men ; yea, He knew what was in man—a
greater than Joseph indeed! The Lord gave commandment to His
own while here, that they should not forget Him. He was gathered
with those few in the upper room, prior to His sufferings and death for
them, and, having expressed His desire to be there, took those material
signs of His body and blood and gave to them telling them to do this
into the remembrance of Himself. So to-day His people can observe
the same word in His own appointed way, in order that they may
keep in remembrance Him who is an exalted and glorified Lord,
which Joseph too was afterwards to be.
W. W. Cox.
FROM ATHERTON AND LEIGH.—The striking testimony of Joseph's

life and character to the true and living God is made very evident in
the closing verses of the previous chapter. Though amid trial and
persecution, in circumstances that might cause the strong to falter, yet
he remained faithful and true to his God, having implicit trust in the
One who was able to deliver. How beautiful a type he is of Him,
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concerning whom those wondrous words were written, " Who in the
days of His flesh, having offered up prayers and supplications with
strong crying and tears unto Him that was able to save Him out of
death, and having been heard for His godly fear, though He was a Son,
yet learned obedience by the things which He suffered " (Hebrews
5. 7—8). Despised was He, outcast, persecuted, afflicted, and hated
without a cause.
Joseph's faithfulness could not pass unnoticed or go unrewarded,
and so we read how the confidence of the prison keeper was gained,
and the prisoners were not only committed to his charge, but the
responsibility of the prison and its duties were in the hand of Joseph.
In such circumstances, Joseph is brought into contact with two men
who previously had occupied lofty positions in the royal household
of Pharaoh, but through some offence or error they had incurred the
displeasure of the king, this resulting in their being thrust into the
prison where Joseph was. The word " offended " here is very striking,
meaning to "sin," "err," or "miss the mark." It was in such a
condition that we came into contact with a greater than Joseph.
" Blessed be His Name " !
The words of verse 4 were the cause of a little comment ; " the
captain of the guard charged Joseph with them." They were specially
arranged to be under Joseph's care and ministry. By whom} Could
it be that Potiphar, who had ruthlessly cast Joseph into the dungeon,
had now realised in him a man of integrity, honour and trustworthiness ?
Had he been subsequently convinced of his innocence in respect to his
wife ? Was he merely retaining Joseph in prison to cover his own
misdeed at the first ? These were questions that suggested themselves
to us, and we thought that they all could be answered in the affirmative.
[You cannot definitely say that the Captain of the guard in chapter
40. 3 is the same as chapter 39. 1. We know that Joseph was 17 years
old in Genesis 37. 2, and 30 in Genesis 41. 46, so that 13 years lie
between these points. How long was Joseph in prison? Who can
say? He was two years there after the release of the butler. It is
quite a possibility and even a probability that the Captain of the
guard was changed, and the Captain who charged Joseph with such
exalted prisoners was one who had himself heard and 'proved the worth
of the Hebrew who was in the prison.—J.M.] Again we must see
clearly the wonderful character and purity of God's man, a living epistle,
known and read of all men (2 Corinthians 3. 2). How we fail, though
now under grace, to commend ourselves and our God to men to-day,
by our walk and life before them!
Joseph's ministry to these men must have touched their hearts
and endeared him to them as the following verses indicate. We
thought the ministry not only took the form of service to their material
and temporal requirements, but, like the great Antitype, we believe
he witnessed for his God, and spoke words in season to the weary
(Isaiah 50. 4). He also manifested deep concern for the sorrows of
others, when seeing their fallen countenances, again speaking to us of
the love and compassion of Jehovah's Servant, seen in such instances
as the meeting with the bereaved widow at Nain and the Syrophoenician
woman, etc. Joseph's face must have carried the radiance of communion with God to appeal so forcefully to these men. Again, when
declaring his innocence to the butler, he himself made no charge against
anyone. He committed his cause to Him that judgeth righteously
(1 Peter 2. 23), and, as we read in Psalm 105. 19, " The word of the
LORD tried (or refined) him," even as a refiner's fire.
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The butler's dream receives a wonderful interpretation through
Joseph, the interpretations being from God. In three days he was to
be restored to his former position, and hand the wine to his royal
master. How suggestive of God's wondrous mercy and love toward
man! Though banished from His presence, yet, through grace, man
can be brought nigh. Not now through dreams or visions is His will
revealed but in His Son (Hebrew 1.1), who is able to bring us into His
banqueting house, His banner over us being love (Song of Songs 2. 4).
The three days seem to speak of resurrection.
The baker's dream seems to be a solemn warning against
trifling with the lovingkindness of God. In three days he was to be
hanged upon a tree and the birds were to eat his flesh.
The forgetfulness of the butler bespeaks our own ingratitude
for what has been done on our behalf ; yet, how sublime is His own
blessed request which endears Himself to us : " This do in remembrance
of Me."

E. BIRCHALL.

FROM BARROW-IN-FURNESS.—" All that would live godly in
Christ Jesus shall suffer persecution " (2 Timothy 3. 12). These words
are fully exemplified in Joseph as we view him in the prison. This was
a sore trial to him, yet with what fortitude he bears it. We would
judge, that like the Greater than he, " he committed his cause to Him
that judgeth righteously " (1 Peter 2. 23). Though such a trial came
upon Joseph, who could fail to see in it all the overruling hand of God ?
(We speak, of course, in the light of later events). The presence of the
chief butler and baker of the king was undoubtedly God's way of
bringing the name of Joseph before Pharaoh. How slowly the Most
High appears to work! nevertheless, Joseph is patient, looking forward
to the time of his release, as verse 14 would show: "But have me in
remembrance when it shall be well with thee . . . " It would appear
from verse 4 that Joseph acted somewhat as a servant to these two
men, for he ministered to them, a servant of servants, thus reminding
us of the One who said, " The Son of Man came not to be ministered
unto, but to minister, and to give His life a ransom for many."
The dreams of the butler and baker came by no mere chance ;
they were God-given, and they afforded Joseph the opportunity of
testifying concerning the God who interprets dreams. We notice how
observant Joseph is—he beheld the countenance of his companions.
Not only so, but he also shows his interest and compassion when he
enquired as to the reason of their sadness. Wherever he was, he proved
himself thus minded. Well might Pharaoh say later, " There is none
so discreet and wise as thou." Surely we can glean from this a lesson
for ourselves, for even with us as young ones there is ample room for
us to develop that care for fellow-saints which is so befitting, especially
in those gathered into the Name. An example for young men in this
is found in Timothy. " I have no man likeminded," writes Paul,
" who will care truly for your state " (Philippians 2. 20). If this
genuine care for one another were exercised, how much joy there would
be in our mutually helping each other! It is noticeable, too, that
Joseph seized the opportunity to glorify God immediately it presented
itself. How we have to acknowledge failure in this respect!
What a contrast is found in these dreams! The interpretation
of the one was like balm to a wounded soul, the other as gall to an
expectant soul. From the same lips one heard of his restoration,
while the other heard his condemnation. Is not this just so with the
gospel tidings? To the one it is a savour from life unto life, to the
other a savour from death unto death.
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In the same gospel the believer reads his title to glory, the
unbeliever reads his sentence of death (John 3. 16-18).
The interpretation was a true one. The chief baker was hanged ;
the chief butler restored to his office. How sad to relate though, " Yet
did not the chief butler remember Joseph, but forgat him "! (Please
read Ecclesiastes 9. 13-16). And forgotten he remained for two full
years.
But do not let us condemn the chief butler before having
examined ourselves in this matter. Could it ever be said of us that we
forgot Him, who has saved us ? Are there not seasons in our lives
when we do not have Him before us as we should? We remember
that it is written of Israel, " They forgat His doings " (Psalm 78. 11),
" They believed not in God " (Psalm 78. 22), " They remembered not
His hand " (Psalm 78. 42). As in water face answers to face, so doth
the heart of man unto man. We would do well to notice the message
of Deuteronomy 6. 12 : " Beware lest thou forget Jehovah."
J. McC
PHARAOH DREAMS AND JOSEPH INTERPRETS.
—GENESIS 41.

1-57.

FROM BARROW-IN-FURNESS.—Two full years have run their
course, and Joseph is still in the prison. No word is given of him
during that interval, and who can enter into his thoughts as day after
day has passed with no word from the chief butler ? But though man
has failed him yet God still has His thoughts upon the man in the
prison. The proof of his faith being found more precious than gold
that perisheth, though it be proved by fire, is to be found with praise
and glory and honour. Ere long he will change his prison garments
for those of a prince ; his rejection over, he shall share the throne of
the king.
In what mysterious ways God works in order to perform His
wonders before men! Now the time is fully ripe ; He is about to move
the whole world in order that His purposes be not frustrated.
He causes Pharaoh to dream ; not once, but twice (see Job
33. 14-15). The magicians and wise men of Egypt failing him, the
king is at his wits' end. Now is God's opportunity. He unlocks the
memory of the chief butler, whose thoughts fly back to that scene in
the prison two years previously and his confession is, " I do remember
my faults this day." Joseph is brought from the dungeon. Oh happy
day, figuring the resurrection of the Lord Jesus Christ! From the
dungeon to the splendour of the king's palace, what a change! The
dream is told ; the interpretation is given. Then Joseph offers good
advice, which is readily accepted. Pharaoh saw in Joseph the man to
fulfil all that was needful to meet the years of famine that lay before
them. His wisdom and discretion is such that afterwards it could be
recorded—
" The king sent and loosed him ;
Even the ruler of peoples and let him go free.
He made him lord of his house,
And ruler of all his substance.
To bind his princes at his pleasure,
And teach his senators wisdom " (Psalm 105. 20-22).
He had humbled himself, and he is highly exalted. How all this
reminds us of the Lord Himself!—from the cross unto the glory,
exalted at the right hand of the Majesty on high, all authority given
to Him in heaven and on earth.
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Joseph is given a name which, we understand, means the
"' saviour of the world."
Now he is exalted, and the power of Egypt is his. It is his to
dispense the bread that was to sustain the people of the land. " Go
to Joseph," was Pharaoh's message to his people. Their salvation
lay in their acceptance of his message.
We are happy to-day to think that our salvation is also bound
up in a person, the blessed Son of God. The message of life directs us
to Him. It is also of interest to note that all countries came to Egypt
to Joseph to buy bread, and good it is to notice that the provision is
equal to the need. This was foreshadowed in the dream—seven and
seven.
So with the gospel. " Go ye into all the world and preach the
gospel to the whole creation "—a world-wide message, telling of a
Saviour who can meet the need of all.
J. McC
FROM ARMAGH.—As we read of how Joseph was made known
to Pharaoh we are reminded of the words in Romans 8. 28. The result
of the forgetfulness of the butler was two years of suffering for Joseph.
How prone we are to forget God, who caused the first ray of hope to
shine into our dark hearts when indeed we were without hope in the
world!
The king's business required haste, so Joseph was sent for out
of the dungeon with all speed. Pharaoh immediately, without inquiring
who or whence he was, tells him his business, to which Joseph made a
very modest reply (verse 16), in that he gave honour to God and showed
respect to Pharaoh and hearty good-will to his government in supposing
that the interpretation would be an answer of peace. The two dreams
signified the same thing, but the repetition was to denote the certainty
and the nearness of the event. The two dreams had a distinct reference
to scarcity of grass for the cattle, signified by the fat kine and lean
ones ; and to the scarcity of herb for the service of man, by the full
ears and thin ones. What a testimony is borne by Pharaoh to Joseph,
a man in whom the Spirit of God is! How we should covet such a
testimony! The Lord Jesus Christ is the great Antitype of Joseph :
risen, ascended and exalted on the throne of glory, all power is vested
in Him. He is the Revealer of secrets and the Saviour of the world.
Application to Him will cause Him to open His treasures and satisfy
the hungry souls of every age and nation, but they who slight His
provision must starve. May God grant to each of us who are His
the ear and attitude of Samuel (1 Samuel 3. 10).
T. C
FROM ATHERTON AND LEIGH.—Some thought that the seven

years of plenty represent God's day of grace, the acceptable year of
the Lord (Luke 4. 19). There was the opportunity afforded of being
prepared against the years of famine which would speak of the day of
judgment or vengeance (Isaiah 61. 2). Those who trusted in Joseph
were saved in the day of famine, for he became the saviour of the
world (so his name would indicate) to all that came to him (verse 45).
We would like help on this. [See Remarks.]
Joseph taking to himself a Gentile wife would remind us of the
bride of Christ in a coming day (see Ephesians 5. 25—33, and also
Ephesians 2. 6). " He has raised us up with Him and made us to sit
with Him," and " if we suffer we shall also reign with Him " (2 Timothy
2. 12). [But did Asenath suffer with Joseph? surely not! Yet she
was the sharer with Joseph in his glory.—J.M.I
E. BIRCHALL.
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FROM ST. HELENS.—Had Joseph stayed at his father's house
he would never have obtained such a knowledge of God as he had.
So he can say in verse 16, " It is not in me : God shall give Pharaok
an answer of peace."
Pharaoh's second dream caused him to realise that the matter
was urgent. When God speaks it is very urgent indeed, and it is for
all who hear to take heed. If ye hear My voice, harden not your
hearts. Verses 30, 31 would speak to us of the day of judgment, when
it will be grievous, and our message to the unsaved should be, " Flee
from the wrath to come."
What wonderful words were these—" Go unto Joseph "! yea,
to a man who had been betrayed, hated, sold and imprisoned. Yet, in
God's counsel he was the " SAVIOUR OF THE WORLD." Surely indeed

this is a picture of the Lord Jesus Christ, who saved us by His death,
on the cross. Blessed be His Name!
So when the people came to realise their need they came to the
one who opened all the store-houses, and supplied their need. It was
suggested that this speaks of our God "who has opened His store-house
of grace to supply the need of all mankind. There is also His own word :
" Come unto Me " (Matthew 11. 28).
F. HURST.
FROM LERWICK AND OLLABERRY.—Pharaoh's dreams were a

divine revelation, therefore Joseph said, " God shall give Pharaoh
an answer of peace." In the interpretation of the dream there was a
message of salvation—foreshadowing the gospel message of to-day
(Luke 4. 18, 19).
" There was famine in all lands." We live in a truly needy
world and yet in the abounding goodness of God this is the day of the
fulness of the Gentiles.
Egypt's salvation lay in Pharaoh and his people hearkening to
the voice of God, through Joseph. Thus the edict was, "Go unto Joseph."
God's rich provision was centred in a man, even so is it in our day
(Acts 13. 39). Joseph's elevation from the prison to the palace reminded us of the words of Acts 2. 36, and 4. 12, concerning the Lord
Jesus.
The whole chapter illustrates the fact that it is in the heart of
God to save men and bless them. He is also long suffering, not willing
that any should perish but that all should come to repentance.
R. R., J. I.
FROM LONDON, S.E.—What is the significance of the two years'"

further imprisonment for Joseph? [The only thing I can see that it
signifies is the forgetfulness of the human heart as seen in the butler.
We rejoice that the One who was exalted to the glory of heaven never
forgot His own whom He left behind on earth, nor does He forget
His own to-day.—J.M.] We are reminded of another who long
afterwards languished a similar period in prison—the apostle Paul.
The repetition of Pharaoh's dream shows the certainty of that
which is to come to pass.
Joseph is a type of the Lord Jesus in three aspects here. He is
an outcast ; he takes a bride from an alien people ; and he is a type
in being on a throne over a Gentile people.
Concerning Pharaoh's statement in verse 38, how is it that the
heathen are always so quick to recognise the existence of the true God ?
This appears to be quite common in the Old Testament ; there arenumerous other examples—Abraham and Abimelech, for instance.
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It is interesting to note that there is no tribe of Joseph, but he
has the double portion of Ephraim and Manasseh. Significantly
enough, " Ephraim " means " double fruitfulness." E. A. MAYSTON.
FROM DERBY.—We do not see any particular significance in

the dreams in connection with this present day.
In verse 38 Pharaoh recognised the Spirit of God in Joseph.
In his words Joseph had attributed all to God (see verse 16). The Lord
Jesus Christ was filled with the Holy Spirit, which was shewn out in
His life.
Joseph in his exaltation received a Gentile bride—Asenath.
She was not given to him during or before his time of trial and languishing, but she was his bride and did share with him, in close communion, .
his position of glory, during the period when he was rejected by his
brethren. Similarly, the Bride of Christ, though having known
nothing of the sufferings of Christ, can enjoy the glories which have
followed them. Though we have not shared in His rejection we, the
Bride of Christ, can be partakers of His heavenly glory. W. W.
FROM WEST RIDING.—Truly, indeed, did Joseph bear out what

the Apostle Peter, through the Spirit, says, " Be subject to every
ordinance of man for the Lord's sake . . . for so is the will of God,
that by well doing we should put to silence the ignorance of foolish
men." He was a noble character, a man in whom the Spirit of God
was ; who acknowledged God in all his ways.
" Bow the knee! " What a change! The prison is past now ;
Joseph is exalted, next to Pharaoh ; second ruler in the land, having
been given a new name, Zaphenath Paneah, which means, " saviour
of the age," and also an Egyptian wife. We think Joseph would
instruct Asenath as to trie true God of heaven and earth. We thought
of Ruth the Moabitess, who said, " Thy people shall be my people, .
and thy God my God." Before the Lord Christ every knee shall yet
bow, and to Him, in the future, will be given a bride, the church.
Two sons are born to Joseph, Manasseh and Ephraim, Manasseh
meaning " forgetting," that is, banishing the remembrance of former
rejection and sorrows, and Ephraim meaning " fruitfulness," for
Joseph had rest and fruitfulness in his exaltation. (See also Isaiah
53. 10, 11). There was famine in all lands, and all countries came to
Egypt to buy corn. We thought that the words " all lands " and " all
countries " in this portion would refer either to all known inhabited
lands or all surrounding lands. Does the passage mean that they
came from the uttermost part of the then known world to Egypt to
buy corn, or from all the lands around Egypt? We referred to the
following scriptures : Matthew 12. 42, " ends of the earth " ; Colossians
1. 23, " the gospel which ye heard which was preached ' in all creation '
under heaven " ; and Acts 2. 5, " every nation under heaven." We
are not certain, however, if the famine was world-wide as we now speak,
in view of the above scriptures and Genesis 41. 57. [It says that " the
famine was sore in all the earth," and, of course, the result of that was
" all countries came to Egypt to Joseph to buy corn." This seems to show the universal character of the famine.—J.M.]
A. C
FROM ILFORD.—We find in Genesis the germ of all subsequent
revelation, and we think we see in shadow some of the events that
will usher in the millennial age. In " the lean kine swallowing the fat,"
is there a suggestion of the happenings to-day, where monarchies are
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overthrown and various forms of government by the masses substituted? [This certainly is not the meaning of Pharaoh's dream.
Joseph gave it its true interpretation. If the figure fits it might be
used as an illustration.—J.M.]
At exactly the right moment Joseph appears, for had he been
released earlier he might have returned home. Firstly, he interprets
and then, by his God-given wisdom, he undertakes the administration
of the affairs of Egypt. What a striking type of the Lord Jesus Christ,
who, at God's time will come to take His great power and reign ; to
whom all shall then bow the knee!
What a blessing it was for Egypt that such a man was available!
How much more blessed for the world that God has a Man, who is the
power of God and the wisdom of God!
FROM CARDIFF.—The third year since the interpretation of the
dreams in the prison house has now commenced and Joseph, a forlorn
figure, with hope well-nigh gone, the iron entering his soul, his faith
in God tried to the utmost, is still tasting the bitterness of close confinement. But God had been but proving His servant for a place of
higher exaltation, and now He moves in dreams to Pharaoh. At last
the wisdom of this world is proved helpless and the magicians have to
- acknowledge their inability to interpret the dreams. Then the ungrateful butler speaks up and Joseph's time has arrived. " The king's word
hath power " and off must come the beard so typical of the Hebrews
as a nation, and his raiment is changed. So at thirty years of age
Joseph gave to Pharaoh God's answer of peace, as a revealer of secrets
and saviour of Egypt. Thus, too, at thirty years of age, a greater than
Joseph was manifested to the world as the Saviour of the World and
the Revealer of the mystery of God. Joseph is reaching his zenith,
the second in the kingdom, and the sons of Ham prostrate themselves
in the dust before the beneficient son of Shem. His union with the
daughter of the priest of On hardly seems in keeping with his hitherto
praiseworthy character, yet he has not forgotten his association with
his brethren when he names his children Manasseh and Ephraim.
What lessons are there to be learned from Joseph ? At the outset
we suggest it might be well to say that too long we have enshrouded
these wonderful men with supernatural powers and have, perhaps, not
seen that the supernatural in our eyes lay in their faith in God. They
were of like passions with us. We judge Joseph lived in fellowship
with God, and he profited very much by the experiences the LORD
brought him into. We search in vain for some slight blot upon this
noble character which at all times struggled to maintain unbroken
fellowship with God. In the spiritual realm there is a permissible
ambition in the disciple's heart to be well pleasing to God, and to seek
a position in keeping therewith on the earth amongst His people.
Such a position cannot come unless through great experience, for the
pathway is beset with difficulties, and the disciples must always be
in subjection to the law of His kingdom.
Joseph did not permit the prospects of a position on the throne
to unsettle what appears to us to be a modest and child-like faith. As
a young man he had grasped many opportunities, learnt many lessons,
had prospered, fled from evil, felt imprisonment, been restored to favour,
and through all these lessons he emerges with the divine' stamp of
approval, ever to occupy, during the life of the reigning Pharaoh, a
time-honoured position amongst the children of Egypt.
" He was God's man, in God's place, doing God's work, in God's
way."
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Oh for the grace and discernment to realise that every humble
soul, gifted in his or her peculiar sphere, can take advantage of opportunities and, increasingly amid trials, serve his God! M. AUSTIN JONES.
FROM HAMILTON,

ONTARIO.—-The fact that no one could

interpret Pharaoh's God-given dreams, bears out the truth of 1 Corinthians 2. 9-16, and directs the mind to Matthew 11. 25. Joseph's
faithfulness throughout his trials makes the words of 1 Peter 2. 19
(also the latter clause of verse 20) very applicable to him. His faithfulness eventually brought him from the dust and set him with princes
(Psalm 113. 7, 8). Like our Lord Jesus Christ, who came not to bear
witness of Himself, so Joseph, when brought before Pharaoh, exalted
not himself, but said, " God shall give Pharaoh an answer of peace."
Does not the interpretation of the dreams suggest a lesson for
young men? As Joseph did, so should young men lay up in store the
Word of God, while their minds are retentive, that they may be able in
the future to minister Christ to hungry souls, He who is the Bread of
God, which giveth life to the world (John 6. 33, 50, 51). Not only so,
but that on themselves it might have the effect expressed in Psalm
119. 9, 11, 105, and Psalm 37. 31, and Ecclesiastes 12. 1.
The years of Joseph's life which are typical of our Lord's life
of 'suffering, are now over, and very fitly is he called by Pharaoh,
Zapenath-Paneah (saviour of the world).
There is much significance in the names of Joseph's two sons :
Manasseh, God hath made me to forget all my toil, and all my father's
house ; Ephraim, for God has made me fruitful in the land of my
affliction. This has a dual application to our Lord Jesus ; firstly in
that the sorrows of the Cross are passed (Isaiah 53. 3), and secondly,,
in that we are the fruit of His toil (Isaiah 53. 11).
Does not the life of Joseph prove that God has a use for young
men as well as old?
—
W. Y., A* T.
REMARKS
How often in the Scriptures God places side by side the way of
life and the way of death and illustrates these by men who went in
both ways. In the beginning in the midst of the Garden of Eden were
the trees of life and of good and evil, and Adam chose the way of death,,
and led his posterity thither.
Later Cain, and Abel stand as way-marks pointing in different
directions, the one pointing to the way of life which goeth upwards
that men may escape from Sheol beneath, while Cain points men to his
way—" the way of Cain "—on which, since his day, grass has never
been known to grow ; it has been so well-trodden.
It is this lesson we learn in the story of the butler and the baker
in the time of Joseph. Both are sinners against their royal master.
Pharaoh casts them into prison where Joseph was bound, and Joseph,,
who has control of all the prisoners, is charged with these two also.
What a picture this is of Him who has the keys of death and hell!
Has our Lord full authority in heaven? He has equally control in
hell. As was prophesied of Him, the gate of His enemies is in His
possession.
The butler and the baker dream dreams the same night, and in
the morning they are sore distressed to know what they mean. After
enquiry, they reveal to Joseph the cause of their mental anguish,.,
and he who was later called the Revealer of secrets interprets their
dreams. He shows to the butler how he would in three days be restored
to his office, while the baker at the same time would be hanged. From
the side of Joseph the one went to the glory of the royal palace, restored
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to the position from which he fell through his sin, while the other died
a felon's death.
" Me he restored unto mine office and him he hanged," were the
words of the butler to Pharaoh, and such words find an echo in the
experience of the two malefactors who were hanged with Christ on the
day of the crucifixion. The Lord was numbered with the transgressors.
At one time both cast upon the Lord the same reproach, but how it
happened we cannot say ; what it was that wrought in the dying
robber's heart, who can tell? He turned to the Lord (after he had
rebuked the impiety of his fellow) and in tones of entreaty sought His
mercy. For the first time he realised that it was the true Messiah who
was dying by his side. " Jesus," he said, " remember me when Thou
comest in Thy kingdom." Ah, this brought from the silent Sufferer
the pardon that the malefactor craved. He was dying a felon's death,
and a felon's grave was gaping wide beneath to receive him : he would
go down in disgrace to be forgotten in a nameless grave and the world
would roll on. "Remember m e ! " What words! Will the Lord
remember and receive a felon ? Yea, and in Paradise, too, they shall
meet again; the robber and law-breaker shall meet His Divine
Sovereign ; the only One who has the right to sign the pardon ; a
pardon which never will be nor can be recalled by a higher authority.
But what of the other robber who had equal opportunity to
turn to the Divine Saviour by his side ? Oh so near! yet his heart
is far from the Lord. No cry for mercy escaped his lips. He would
rather be forgotten than seek a place in the Saviour's love. Thus
from the Saviour's side go these two men to glory and shame, one to
be remembered, the other forgotten. How sad! how unspeakably
sad! Cast out by earth, but with no Paradise to go to : out of earth
but with no hope of heaven hereafter.
So the story will go on till the day of judgment, when one shall
be taken and one shall be left. Two shall even be sleeping upon the
same bed and one shall be taken and the other shall be left. May we
thank God, and ever continue to do so, if we are vessels of mercy prepared unto glory.
The words of the dying thief find an answer in the Lord's heart
concerning His own. Does He die in shame and disgrace ? but why
was He there in these circumstances ? Ah, we know why! Shall we
remember Him who bore the cross alone, its awful grief sustained ?
Shall we do better ? Shall we keep His memorial according to His own
desire, and keep it, too, in the true spirit of the words—My body
which is given for you. Given? Where, and when, and how?—at
Calvary!
Joseph spoke to the butler of his disgrace. " I was stolen out
of the land of the Hebrews," and he also spoke of the disgrace of his
imprisonment, but what of the dishonour done to the Saviour ? Shall
we forget how deep is the debt of gratitude we owe to the Lord ?
Oh to grace how great a debtor!
The prophet asks, " Who hath heard such a thing? who hath
seen such things ? (Isaiah 66. 8). " How can these things be?", enquired
the learned but spiritually blind Nicodemus, and so, perhaps, Joseph
wondered in the days of his prison experience how his dreams would
ever be realised. Had it ever been known that an alien, languishing
in prison, was in one day raised from all the disgrace of being regarded
as a foul, immoral criminal to have full control of the kingdom of Egypt,
and to occupy a position next to the king himself ? Such is the manner
of the manifold marvellous working of God, for He only doeth wondrous
things.
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The dreams of Pharaoh plunge the Egyptian court into consternation. The magicians stand gazing vacantly into each others'
faces ; they consult the oracles of Egypt, but there is no answer, until
at last the butler remembers the folly of his forgetfulness, and Joseph
is hurriedly brought from the dungeon. Has the prison left its mark
upon his manly face and form after those years of incarceration ? The
bloom of robust youth has, no doubt, given place to features chiselled
by the hand of hard experience and his was such a face as his brethren
saw when they described to their father the lord of the land, "who spake
roughly with us" ! But though the prison, and his days of suffering,
have not been without their visible effect, yet his manly soul has been
ripened and mellowed by his fiery trial, and he stands in the presence
of Pharaoh a man in the true and full sense of that term, in full communion with God to know what to say, having the secret of the LORD
with him, strong to rule in the fear of God, and yet at the same time
to administer the affairs of the Egyptian state with that compassion
for the weakness and miseries of others as becomes one who had all
authority as he had—this is seen in the tears he shed at the coming of
his brethren.
In one day he passes all the magicians, all the senators, and " only
in the throne, said Pharaoh, will I be greater than thou." 'Twas the
act of God that did it. The famine was coming and Joseph had shown
them the ominous, black figure which hung on the outskirts of the seven
years of famine. No eye had seen it but his. He was their saviour, and
he must be their ruler. Less than this is unworthy of him who told
them the secret of the future and how they could be saved from death.
Such is the type that illustrates the place the Lord occupies. He has
all authority in heaven and earth (Matthew 28.) ; He is Lord of all and
rich unto all that call upon Him (Romans 10.). And He has authority
over all flesh to give eternal life to all that the Father gives to Him
(John 17. 2). Many alas, seem to see in the Lord a Saviour, but one
with little or no authority.
The great wonder that Solomon saw, which he described in the
story of the poor, wise man, who saved the city, but was forgotten, and
his wisdom despised (Ecclesiastes 9. 13-16), has, alas, been repeated
again and again.
Nicodemus spoke of the Lord as a Teacher come from God, but
the Lord spoke of the kingdom and the necessity of bowing the heart
to His will and authority and this could only be true by a new birth,
for that which is born of the flesh is flesh, and the mind of the flesh is
death and also enmity against God, and it is not subject to the law of
God.
Even the glory of Egypt cannot fill man's heart, but Joseph's
life is filled by the gift of a wife, Asenath, and it is further sweetened,
before the years of famine came, by the birth of his sons Manasseh and
Ephraim.
J.M.
QUESTIONS AND ANSWERS.
QUESTION FROM ILFORD.—In reference to J.M.'s query on page

110, re " ten sheaves." It seems clear to us that Joseph's first dream
concerned only his brethren, while his second dream included his
parents. In exact accord with this, his ten brethren did in fact bow
down to him before his father (see Genesis 42. 6, 7). Indeed, did
Jacob bow to Joseph at all ?
ANSWER.—In the first dream no number is mentioned, whether
ten or eleven, but in the second we have sun, moon, and eleven stars,
which Jacob interprets as being his father, mother and his brethren.
J.M.

144

THE BIRTHRIGHT AND THE BLESSING.

QUESTION FROM ATHERTON.—Do the words " lifted up " in

40. 20 bear the thought of " to reckon " as we have it in the A.V.
margin, indicating the time of reckoning to come?
ANSWER.—It seems clear that the lifting up of the head applies
to both the butler and the baker, and, no doubt, refers to Pharaoh's
dealing with his two servants because of the offences that they had
committed. The word in the Greek in Matthew 18. 23, 24 ; 26. 19,
for to " make " a reckoning is a word which signifies to "take up "
or " lift up," so the " lifting up " in Genesis 40. 20 may bear the same
significance.—J .M.
QUESTION FROM ILFORD.—Laws regarding marriage, the duty

of a deceased man's brother to the widow, adultery and its punishments,
are seen to be widely known long before Mosaic times. Can it be
suggested how these originated and were observed by nations ? Were
they God-given from the first, or taught by conscience ?
ANSWER.—Marriage is founded on the requirements, of man's
nature in that God made mankind male and female. God began with
one, Adam, from whose side Eve was taken ; thus the race began with
an original couple, who were one flesh. Within their unity—one flesh—
all of the human race were to be born, and where this is violated you
have adultery. Nature teaches man concerning such matters, and the
voice of the Law and of the Faith come in besides to teach God's
chosen peoples of the past and present.
The " Levirate " law, the marriage of the deceased brother's "
widow, was included in the marriage code of many Eastern nations
and seemed to be well known in the days of Judah. Onan, Judah's son,
saw that to raise up seed to his brother Er would mean that he would
forfeit his own right to the inheritance of his father, and to the
birthright, so he refused to obey the law and his father's command.
This was evil in the sight of God and for his evil doing God slew him.
It is clear that a man could refuse to take his brother's wife to
raise up seed to his brother, see Deuteronomy 25. 7—10, in which case
his name was called in Israel, " him that hath his shoe loosed." This
secured that his duty to raise up seed to his brother was not simply
a legal matter, but love was to play its part in this as in all marriage.
This is exemplified in Boaz who took Ruth the wife of Mahlon to be his
wife.
How the Levirate law found a place amongst men, I cannot say,
but it was incorporated in the law of Moses, like other things which
are not of Moses but of the fathers.—J.M.
QUESTION FROM LIVERPOOL AND BIRKENHEAD.—Does the giving

of a wife to Joseph speak of " the Church which is His Body " or " the
Bride the wife of the Lamb." If neither, has it any typical significance
at all?
ANSWER.—Why distinguish between the Church, the Body, and
the Bride of the Lamb? Asenath is one of the brides of Scripture.
She speaks typically of the Church. Each one has her own particular
phase of the matter to describe ; Asenath has a different message from
Rahab the harlot, and both are different from Rebekah, and so on.—
J.M.
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JOSEPH'S BRETHREN BOW BEFORE HIM
—GENESIS 42. 1-38.

FROM ATHERTON AND LEIGH.—Joseph's life, up to this present
period, is an example of resolute faith in the living God, for apart from
this he could never have come triumphantly through his varying ordeals.
Faith is a great conqueror, beneath whose shield many a child of God
has had happy experiences. Joseph's dark night of persecution and
trial is past, and a bright dawn of exaltation by the hand of God has
appeared, reminding us of those true words :—
God's purposes will ripen fast,
Unfolding every hour.
The bud may have a bitter taste,
But sweet will be the flower.
Joseph, in the land of Egypt, controls the sale of bread, whilst
his father and his brethren, in the land of Canaan, are surrounded by
famine. Jacob, seeing the resources in Egypt, sends his ten sons down
to buy, and they come to Joseph (although they knew him not) " and
bow themselves to him with their faces to the earth." We recalled
the attitude of his brethren towards him, when he made known to
them his dreams. We think of Another, the Lord Jesus Christ, who is
despised and rejected to-day, but the day is coming when every knee
shall bow to Him (Philippians 2. 9-11).
It was thought by some that the expression, " Ye are spies,"
was not warranted seeing that verse 7 says, " and Joseph knew his
brethren." Another thought put forward was that these words were
only a suggestion, and as confirmation of this the closing words of
verse 16 were referred to, " or else by the life of Pharaoh surely ye are
spies." [It would seem that Joseph charged his brethren with being
spies to get them to declare who they really were, that they might
discover themselves to him, though he kept himself hid from them as to
who he was. In declaring who they were they tell of their father and
their youngest brother, who are in the land of Canaan, and in order to
verify their words this young brother must be brought down.—J.M.].
Some suggested that in the bringing home of guilt to his brethren,
Joseph was justified in the means he used, yet he never definitely
accuses them of what they have done. His searching of his brethren
does not seem to be complete until Judah, who had vowed to his father

146

THE BIRTHRIGHT AND THE BLESSING.

to be surety for his brother Benjamin, admits to Joseph that the sin
was against the father as well as against the beloved son, Joseph
himself. Then Joseph could not refrain himself.
The question was also raised, as to whether Reuben's question
in verse 22 was justified. The suggestion, in reply, was that they
thought that, perhaps, in the meantime Joseph was dead.
A. S., W. C
FROM LIVERPOOL AND BIRKENHEAD.—God's purposes have

ripened fast, and now the dreams of Joseph's youth are being fulfilled.
Dreams in Joseph's day were sometimes the means by which
God spoke to men. This may be seen from the words of Elihu in Job
33. 14-16. God now speaks unto us in His Son (Hebrews 1. 2). God
may sometimes bring conviction of sin home to the sinner through
dreams (see Joel's prophesy cited in Acts 2. 17-21).
Joseph's accusing words to his brethren, " Ye are spies," the
putting of them all together in ward for three days, and the binding of
Simeon before their eyes, may be called retribution, but this was done
in love by Joseph to bring home to his brethren (self-styled " true men ")
their former guilt concerning himself (verses 21-22). Although Joseph
was successful in doing this, he bore no malice towards his brethren.
This is an example of true forgiveness. How typical is this of the
living Word ! Many are the occasions on which the Lord Jesus probed
hearts to make them conscious of sin, in order that He might reveal His
love and grace. And even now, the special work of the Holy Spirit
is to use the written word, which is the sword of the Spirit, to convict
the world of sin.
Joseph was always prepared to leave things with God, when in
prison, or when governor of the land. This is the secret of true success
in spiritual things.

E. SCOTT.

FROM HAMILTON, ONT.—Genesis 41. 57, bears out the fact that

the famine was not local, and all of necessity must come to Joseph to
buy grain. Joseph alone could meet the temporal needs of man
(see John 6. 48-51),so Jacob sends his ten sons down to Egypt, to buy
corn. Jacob's memory is yet fresh with regard to the loss of Joseph,
therefore he withholds Benjamin. In coming into the presence of the
great man of Egypt, the brethren bow themselves to him with their
faces to the earth ; thus we have the fulfilment of Joseph's dream
(see Genesis 37. 5-8). At the moment of fulfilment, Joseph himself
remembers his dreams (verse 9). The wisdom of Joseph is seen in the
method he employs to find the proof of their statement, " We are
true men," for he awakens their conscience to past guilt, and they are
all convinced that God is dealing with them (see verses 21, 22, 28).
In confessing their guilt to one another they know not that
Joseph understands all they say. Tenderness of heart is a characteristic of our Lord Jesus, seen all through His sojourn on earth, and
is also seen in Joseph, when, after listening to the conversation of his
brethren, he turned himself from them and wept. We wondered if,
by design, Joseph made choice of Simeon and bound him and put him
in prison until the return of the brethren. [There is no doubt that the
selecting of Simeon and binding him before their eyes was done deliberately by Joseph. As Reuben was unstable, Simeon was cruel, and his
descendants did not redeem the character of their father as did the
tribe of Levi. Though Levi finds an outstanding place in the blessing
of Moses, in Deuteronomy 33, Simeon is passed over altogether without
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reference.—J.M.]. Perhaps as Joseph watched them, in their confession of guilt, he saw in Simeon that which was natural to him,
hard heartedness, anger and self-will (Genesis 49. 5-7), and considered
that prison was required to give him time to think, and to acknowledge
his guilt.
Returning to the land of Canaan, the nine brethren rehearse in
their father's ears all that had befallen them. They explain to their
father that to prove their words," We be true men," they must, on
going back to the land for corn, take Benjamin with them. Although
Reuben offers his own flesh and blood as surety for Benjamin, Jacob
remains opposed to parting with Benjamin.
A. T., W. Y.
FROM DERBY.—Connect with this chapter Genesis 37. 24, and
Amos 6. 6. God had in His own wondrous way brought Joseph out
of the pit and given him the place of exaltation. Years rolled on and
Joseph's brethren were under the impression that all was right, but
apparently they had not taken into account that an unseen hand was
working behind the scene. The famine reached Canaan, and the call
of hunger brought the guilty brethren to the feet of Joseph. There
they acknowledged, " We are verily guilty concerning our brother."
The arrow of conviction went home, and like as in Acts 2. when the
multitudes were pricked in their hearts and said, "What shall we do?",
so it was with Joseph's brethren. Israel also in a coming day, after
having passed through deep and searching trials, will as a nation
bow in deep humiliation of soul and exclaim : " We are verily guilty!
(See Revelation 1. 7).
Joseph gave his brethren food for their journey, so the Lord
Jesus Christ provides for us on our earthly journey after we are saved
by grace (cp. the good Samaritan : Luke 10.).
In verse 24, Joseph manifested a tender affection for his brethren,
although they had grieved him. Truly the Lord Jesus showed great
compassion towards us, although we had grieved His heart.
WM. W.
FROM EDINBURGH AND MUSSELBURGH.—" Until the time that

His word came to pass, the word of the LORD tried him " (Psalm 105. 19).
Thus we find Joseph in the place of authority.
It seems strange that during those seven years of plenty, Joseph
had not communicated with Jacob. We thought that perhaps he was
awaiting the fulfilment of his dreams. Necessity brings the sons of
Jacob to Egypt, but Benjamin remains with his Father, for it is evident
that Jacob had not forgotten the loss of Joseph.
How significant are the words of verse 6, " Joseph's brethren
came, and bowed down themselves to him"! What must have been
Joseph's thoughts, as he saw them ! but his words were rough, for he
accused them of being spies. They make a defence, claiming to be
" true men," but while they say this, the scripture shows us their
thoughts, for they are caused to go back to the time when they sold
their brother. Reuben, who seems to feel least guilty, is the one who
speaks: " Behold his blood is required."
Joseph takes their own story, and seeks to make them prove
their words, so Simeon is left behind while the others journey back to
Jacob. What a story they have to tell of " the man, the lord of the
land," for so they describe Joseph, and how Benjamin is to go back
with them ! Then they each find the money which was to pay for
the corn still in their sacks! No wonder they were afraid !
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We see the attitude taken up by Jacob, for as he has lost Joseph
he is not prepared to trust Benjamin to the hands of his brethren.
" He only is left."

J. ANDERSON, D. R. MELDRUM.

FROM BARROW-IN-FURNESS,—The dreams of Joseph are about
to be fulfilled ! How wonderfully God works out his purposes ! Truly
this is the hand that moves the world. This He has done in order to
bring about the exaltation of Joseph, and the humiliation of his brethren.
At the birth of the Lord Jesus, the world was moved in order
that the Christ should be born in Bethlehem. God's word cannot be
broken.
Jacob is at his wits' end, and it would seem that his sons were
despondent, when tidings of good came from Egypt. It was their only
hope and the ten elder brethren went down to buy corn. How little
they realised, as they bowed before the governor of the land, that this
was none other than the brother whom they long ago sold for a slave !
How quickly Joseph recognised the familiar faces of his brethren!
How slow his brethren were to recognise him! The Jews were very
slow in recognising the Lord Jesus as the Messiah. [Joseph's brethren's
knowledge of Joseph and the Jewish believers' knowledge of Christ
came by revelation, and so it is with ourselves. To know Jesus as the
Christ is a revelation from God. Joseph waited till his brethren were
truly penitent before he revealed himself to them.—J.M.] And we
ourselves in our lost condition were slow to appreciate Him as our
Saviour, but, blessed be God, He knew us. Did Joseph speak roughly
to his brethren in order to effect a fuller fulfilment of his dreams?
It would certainly appear so. How wonderful to hear them recounting
something of their family history! Yet he needed not that they should
tell him ; this reminds us of John 2. 25.
Their three days in the prison had evidently caused them to
realise the immensity of the sin against their brother. Here we get
a little insight as to the distress of Joseph on being sold :—" We saw
the distress of his soul, when he besought us and we would not hear."
No wonder Joseph wept!
Then he bound Simeon. It has been suggested (though without
scriptural authority) that it is possible that Simeon was the one who
bound Joseph, and that when Joseph bound him it was done in
exactly the same manner. If this is so, it would undoubtedly bring
home their sin more forcibly.
Then they depart with the strict injunction that they cannot see
the face of the lord of the land without bringing their younger brother
with them.
The money returned in the mouths of their sacks is another
source of trouble to them. In it, they see the hand of God. " What
is this that God hath done unto us? " It was a sad tale they had to
tell their father, and Jacob, now bereft for the time being of Joseph and
Simeon, is not willing that Benjamin should go down into Egypt.
Even though Reuben offers his two sons as security for Benjamin,
Jacob said, " My son shall not go down with you," for he knew Reuben's
character, " unstable as water," a man easily swayed by others.
J. McC
FROM ILFORD.—Perhaps Joseph spake roughly on his first
meeting with his brethren, in order to put them into a penitent spirit,
but why should Joseph accuse all these ten brethren of being spies?
Perhaps, we suggest, in order that they might be legally questioned as
to their relationships, their homes, and their business.
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In chapter 37. 19-27, we read that neither Reuben nor Judah
wished to slay Joseph, so perhaps Simeon suggested murder (see also
chapter 34. 25, 26). This might be the reason for Joseph binding
Simeon as surety against the arrival of Benjamin.
This chapter affords a clear picture of the gospel. Sinners,
awakened to their need, hear of a man who can supply that need ; they
come and receive life (in the corn) without money and without price ;
then there is the questioning and doubting at the freeness of the gift.
But here we have a beautiful type of Him who is exalted upon the
throne, bestowing blessing upon sinners.
When Joseph's brethren were excusing themselves they were
forced to say, " One is not." This seems to have brought back to
their minds, very vividly, the sin they had committed against their
younger brother, some twenty years previously. " We are verily
guilty concerning our brother . . . " seems to indicate a very uneasy
feeling—the pricking of a guilty conscience.
Evidently the words of Joseph were unintelligible to his brethren
for there was an interpreter present (verse 23). So also do we need
the help of the Interpreter, the Holy Spirit, to understand our Lord's
words to us.
Jacob was very much upset by the fact that Simeon was left
in Egypt—" All these things are against me," he lamented.
FROM CROSSFORD.—We judge from Jacob's words :—" Me ye
have bereaved . . . Joseph is not " (verse 36), that although the actual
crime against Joseph was still carefully concealed, some thought of
their guilt had lodged in Jacob's mind, and, of course, their consciences
ever accused them. Except for Judah's experiences, which cover
concurrent years with Joseph's, the scriptures are silent as to their
general behaviour during this period.
Psalm 105. 16 shews God beginning to work in the hearts of
Jacob's sons especially when " He called for a famine . . . He brake
the whole staff of bread," and one effect, at least, of their straitened
circumstances was to gather them around their father again, whether
from Timnah (chapter 38. 12), or wherever they may have wandered to.
Evidently, faced with loss and hunger, Jacob called his sons,
and sent them to Egypt to buy corn, and God, remembering His
promises, such as the words of Genesis 28. 13-15, had " sent a man
before them." So far as their errand was concerned they stood before
Joseph as true men, but what of their sin of a past day ? Could he
who claimed to be " in the place of God " clear the guilty? He could
only condemn and bind them, until such time as their heart confession
was heard :—" We are verily guilty " (verse 21), and their confession
moved him to tears. This is the kind of repentance that makes joy
in heaven, men sobered in mind, and with burdened hearts before God.
How Joseph loved them! Like Paul, his heart's desire, though
they had so cruelly treated him, was that his brethren might be saved.
Indeed, how like the Lord Himself!
Later, when his marvellous grace came to light at the opening
of the sack, trembling they said :—" What is this that God hath done
unto us? "
God was still with Joseph, making that which he did to prosper,
and thus using him to bring men from the distant place back to God,
and to preserve Israel a remnant in the earth.
When God again takes up Israel in " the time of Jacob's trouble "
(Jeremiah 30. 7)), many of these telling incidents must have an answer.
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Nothing is written of the part which Joseph's Gentile bride
played, yet she, without doubt, shared with him at this time, just
as we by grace shall share with our adorable Lord, the fruit of the toil
and sorrow and death endured alone so patiently. Blessed be His
name!
H. B.
FROM GLASGOW.—There are two heads under which we might
appropriately divide the chapter under discussion, namely, " Providence " and " Retribution." How strange, how profound, is the
outworking of the dark, mysterious, all-directing providence of God !
Many, many years had come and gone since God announced His
covenant to Abraham, that He would give to him and his posterity
the land of Canaan for an everlasting possession (Genesis 15.). And
now we see the first step, about to be taken towards the land of their
captivity and national bondage.
The righteousness which exalts a nation, or a man, was bearing
fruit, in this respect, in the life of the virtuous Joseph. From the
captive in the Egyptian dungeon he was exalted, through the providence
of God, to the authoritative and responsible position of governor in
the land of the opulent Pharaohs.
According to the prophetic dreams of Pharaoh the seven years
of famine had succeeded the seven years of plenty, and the people of
all lands were faced with starvation. The famine was sore in Canaan
while the granaries of Egypt were packed with corn to their utmost
capacity. The household of Jacob was not excluded from the common
lot, and hearing that there was corn in Egypt he sent forth his ten sons
to procure sustenance.
God always deals righteously with men whether in regard to
rewards or punishment.
Little did the ten brothers think that when
they arrived in Egypt they would bow their faces to the earth before
the one whom they despised and sold as a slave so many years before.
But they were to learn that '• God seeketh again that which is passed
away." Joseph, recognising them at once, pretended to be angry,
hid his identity under the guise of an Egyptian lord and accused them
of being spies. The confession of Joseph, that he feared God, brought
his brothers to remember their long-concealed guilt.
They realised
at last that God was bringing them to book. They had dealt heartlessly
with Joseph, and now they find he is dealing hard with them ; and
yet behind his austere face and stern voice there was a heart of compassion and kindness which even yet could overlook all their wrongdoing—a true reflection of the grace of a Greater than Joseph in the
heart of His servant.
On the other hand we see Jacob, an old man now, who at one
time deceived his aged father, being in turn deceived himself by his
lying sons, who still hid from him the truth as to Joseph's treatment at
their hands so many years before.
This chapter is an eloquent commentary on some of the New
Testament principles such as " with what measure ye mete, it shall be
measured unto you," and is replete with lessons for us to-day and for
all time.

HUGH STEWART.

JOSEPH'S BRETHREN COME AGAIN TO BUY CORN.
GENESIS 43. 1—44. 34.

FROM CARDIFF.—The picture that is left with us at the close of
Chapter 43. is one of brightness ; merriment reigned as they ate and
drank with Joseph. In the morning they set off back to Canaan,
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laden with rich provision from Egypt's storehouses. Their state of
contentment, however, was rudely disturbed by the steward appearing
and questioning them. The result we know. Benjamin appears
guilty, and a crisis has arrived for ten brethren, the very same ten
brethren who some twenty-two years previously had reached a similar
crisis ; and at that time they failed ignominiously. The placing of
the cup in Benjamin's sack reveals two or three interesting points.
Joseph may have thought that the detention of Benjamin would reveal
again the character of his brethren. So God in his wondrous purposes
has provided through Joseph an opportunity of testing again these
men in the matter of Benjamin, in circumstances which are wonderfully
similar to those of the incident of twenty-two years ago. Here is
Benjamin, the son of Rachel ; and, through Joseph's disappearance,
now the object of a father's love ; upon whom, we doubt not, was
showered all the treasures of a father's heart. This could have stirred
up again what enmity the brethren may hove had, and jealousy may
have risen many a time since Joseph had gone, at the manner in which
Benjamin was fondled. It is not improbable. But now, whether they
judged Benjamin innocent in their hearts we do not know, they display
a depth of feeling that leads us to conclude the characters of these men
had undergone a change. They had sinned deeply against Joseph, but
now with circumstances very much alike in many points, they are given
the opportunity either to atone, or to go deeper into sin. We should
not have been unduly amazed had we read that they had gone back to
Canaan leaving their brother Benjamin a prisoner with the steward.
To do this would have been but to display once again the wickedness
of the human heart. But no, " they rent their clothes . . . and
returned to the city." Judah, whose part was so ignoble at Dothan,
redeems to some extent his character, and acts nobly ; and what Judah
will do, to be sure, the rest will follow. With downcast hearts those
brethren returned to the house of Joseph, and soon the scene is set for
a sincere and touching display of advocacy on the part of Judah.
Imagine that room, Joseph at the head, his household around him, and
eleven of his brethren, of whom one steps forward to plead. The lion's
whelp steps forward, not aggressively, but pleading powerfully for
Rachel's youngest son, the darling of his father's heart. What indeed
could he say, or how could he clear them? (verse 16). At the outset
he throws the entire company present with him on the mercy of this
lord. This is rejected ; Benjamin only is wanted. In his eagerness
and concern he moves forward from the midst of his brethren and we
can almost imagine him, with uplifted arms, and serious countenance,
pleading for that lad. Like a true advocate he narrates, before all,
the touching position of an aged father, worn out with cares and sorrowful experiences, whose life was " bound up in the lad's life." In
Canaan, a lone and solitary figure waits for the returning company, in
which the treasure of his heart abides. The heart of the hardest man,
let alone a brother, might well be touched as he listened to such a
pathetic picture painted in such glowing terms by this advocate. Surely
Judah has redeemed his character! He might well have returned to
Canaan, and sought to excuse, with the others, such an action by
saying that Benjamin took the cup and that he is but paying for his
action, but he does not, and offers himself a bondman for ever in
place of Benjamin. Well might Joseph clear the room of all but
his brethren.
M. AUSTIN JONES.
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FROM HAMILTON, ONT.—Surely Joseph is reaping the peaceable
fruit of righteousness, but his brethren are having their share of
chastening. They were brought into these circumstances where they
could not get away. Men such as Simeon and Levi are brought very
low, and show their true character. God has a future work for these
men; they are in the foundation of twelve tribes. Judah, the one who
proposed to sell Joseph, is brought prominently before us here. Judah's
supplication is called the best piece of its kind in the English language.
It was fitting for him to be a suppliant before his brother Joseph, but
who was he appealing for? It was on behalf of his aged father, for
Jacob's sorrow for his son Joseph had deeply moved Judah. Are we
deeply moved at the story of the cross ? If not, how can we speak well
of Him who suffered thereon? Judah could not bear the thought of
seeing his father go through such sorrow again, for he says, " And thy
servants shall bring down the gray hairs of thy servant our father with
sorrow to Sheol " ; saying again, " Let the lad go up . . . for how shall
I go up to my father, and the lad be not with m e ? " It was this that
caused Joseph to weep aloud. How could he keep up any longer after
hearing all this, and as Judah offers himself as a bondman? Truly it
was because of deep sorrow that Judah is brought so low. He that
humbleth himself shall be exalted. Before destruction the heart of
man is haughty, and before honour goeth humility. (Proverbs 18. 12).
We draw attention to the words down to Sheol in 44. 31, 37. 35,
42. 38 and 1 Samuel 2. 6. From these and other scriptures we are
taught concerning the place the Old Testament saints went to after
death. The saints now go to be where Christ is, since the Lord Jesus
ascended on high.
W. B.
FROM ILFORD.—Judah is here again seen as the spokesman
concerning Benjamin ; he swears to his aged father, " I will be surety
for him . . . if I bring him not unto thee . . . let me bear the blame
for ever." It is interesting to note that in subsequent history the
tribes of Judah and Benjamin always stand together.
Men find it necessary to continue partaking of this Bread of Life
and so have to come a second time to the great Ruler. [There is this
distinction between the coming of Joseph's brethren and our coming to
Christ, that when we come to Him we never hunger more. The Lord
said, " I am the Bread of Life : he that cometh to Me shall not hunger,
and he that believeth on Me shall never thirst " (John 6. 35). We may
taste again and again, and "if we have tasted that the Lord is
gracious ; unto whom coming a Living Stone," let us keep coming and
the more we come the sweeter the Lord becomes to us, and the more He
shall put into our sacks.—J.M.] The second visit holds more for
Joseph's brethren than the first, besides having their sacks filled with
corn, they feast, and that in the ruler's house.
Joseph's cup being put into Benjamin's sack seemed to us
rather a strange thing. What significance is there in this special cup ?
[It is surely sufficient to accept the plain story, and to conclude that
Joseph acted thus to see whether their love for a younger brother was
different from what it used to be—A.T.D.]
FROM WEST RIDING.—Famine compels Jacob to allow his sons
to take Benjamin with them into Egypt to buy corn, but not until
Judah made himself surety for their brother. Although Jacob had
twelve sons, the sons of Rachel (Joseph and Benjamin) were all in all
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to him, for when he eventually gave permission for Benjamin to go,
he mournfully exclaims, " And if I be bereaved of my children, I am
bereaved."
Taking double money in their hands they draw nigh to the lord
of Egypt, and with true consternation about their position, they
explain to the steward of the house about the money found in their
sacks. And he said, " Peace be to you, fear not : your God, and the
God of your father, hath given you treasure in your sacks : I had your
money." Joseph, as a faithful servant of Pharaoh, would be obliged
to take the money for the corn, but we thought that he put an equal
amount back in their sacks out of his own pocket, as an expression of
his loving kindness to them all and in order to test the character of
his brothers. They had indeed to be convicted of their sin of a past
day ; they had to realise that they had sinned not only against Joseph
but against their father, like the prodigal son of Luke 15.—" I have
sinned against heaven and in thy sight."
Soon the brothers are ushered into the presence of Joseph to
dine with him. How Joseph yearns for his father and Benjamin!
" Is your father well? " Sitting down according to their ages, most
likely from custom of their own, they marvel one with another at what
has befallen them ; Benjamin being honoured by having from the table
of Joseph five times as much as his brethren.
Joseph, knowing the love his father has for Benjamin, further
tests his brothers to see whether they have repented of their evil deed
towards their father or no, when they sold Joseph and deceived their
father, for if not they must be made to know what it will mean to their
father and to themselves to leave Benjamin behind in Egypt. Joseph's
silver cup is found in Benjamin's sack. With heavy hearts those
brothers would retrace their steps, realising full well the meaning of
the scripture, " Be sure your sins will find you out." Judah, the one
who had urged the selling of Joseph, now passionately appeals unto the
lord of Egypt for the sake of the father he had wronged so much, to
allow him to remain a bondman instead of Benjamin.
Truly God makes a man miserable before He makes him happy,
for as this story so well points out there can be no salvation without
repentance and confession.
Regarding Joseph's cup we thought it was only part of his plan,
for a man of Joseph's character who worshipped the God of creation
would not dabble in the arts of divination. [Would not Joseph's
words in 44. 15 be intended to hint at their contempt of him as " the
dreamer " in chapter 37.?—A. T. D.].

FROM ATHERTON AND LEIGH.—The concluding verses of chapter

42. and the opening verses of chapter 43. bring before us a contrast
between the two sons of Jacob, Reuben and Judah. It was thought
that Reuben's promise did not weigh much with his father, from the
reply given to him, " My son shall not go down with you," whilst
Judah's vow was accepted. Judah, " the lion's whelp " is strong ;
he is reliable, whilst of Reuben it is written, " unstable as water."
The tenor of the conversation in the household seems to show the respect
in which Jacob was held, and also the rule which he had over his own
household. There was great affection between Joseph and Benjamin,
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the favourite children of Jacob, for Joseph's life was wrapt up in
Benjamin, following Jacob's death. The taking of the present (verse
11) was not an act of craftiness, but, we think, the credentials of
honesty. How lovely the attitude of Joseph now to his brethren!—he
had their feet washed, he put up their cattle, he ate bread with them,
notwithstanding the Egyptians (it was an abomination for the Hebrews
to eat bread with the Egyptians). [Note the distinctions at the dinner,
verse 32 : Joseph by himself, his brethren by themselves and the
Egyptians.—J.M.]. Joseph wept tears of joy upon seeing his brother
Benjamin, an expression of love is seen in his putting five times the
portion on his plate, and the putting of his cup into Benjamin's sack
must also be viewed in this light, and not as an act of conspiracy.
[How far Joseph knew that he was led of God in placing the cup in
Benjamin's sack one can hardly say, but undoubtedly God was guiding
him to bring Judah into circumstances similar to those which he was
responsible in placing Joseph, namely, that of being a slave in Egypt.
He had, no doubt, in his mind the thought that he would test his
brethren in regard to their affection for Benjamin and also for their
father in the land of Canaan. Would they still be callous and indifferent
after all that had happened and all he had heard as to their confession
of guilt in regard to himself and leave Benjamin a slave in Egypt, to
which end they had sold himself years ago?—J.M.]. Joseph was the
bearer of a consistent testimony, for Pharaoh is obliged to testify to
God notwithstanding Egypt's idolatry. Consistent testimony is a great
power, and produces, under God, results in others being saved, etc.
It was questioned whether the bringing of the gift to Joseph
bears the thought of saved ones bringing out of their treasures to God.
It was thought the figure was incomplete seeing that confession and
reconciliation had not yet taken place. It was also thought that
chapter 45. would bear the thought better seeing they had changes
of raiment given to them.
S. S., W. C

FROM PAISLEY.—Owing to the severity of the famine in the land,

and the first supply of corn being finished, Israel is forced to say to his
sons, " Go again, buy us a little food." Israel persevered till he could
persevere no longer. They must now get food. Verse 10 states that
they had lingered. The reason why Israel had delayed to send his
sons was because of the report which they had brought to him out of
Egypt. On no account did he wish to part with Benjamin.
Someone spoke of the dignity of Judah as found in this first
paragraph. How bold and tactful he was! We thought of him in
contrast to Reuben, who failed to secure the right of taking Benjamin
down to Egypt with him (42. 38). " Send the lad with me," Judah
said, and he prevailed with his father. It is recorded, when Reuben,
Joseph and Judah are grouped together, that " Judah prevailed above
his brethren " (1 Chronicles 5. 1-2). [Is there any real connection
between the so-called grouping and this statement concerning Judah?
A.T.D.] He has also the chief place in 44. 14. In later days we find
Benjamin, as a tribe, in association with Judah, when the kingdom of
Israel was not (1 Kings 11. and 12.). It is also noteworthy that the
first king to reign over Israel was of the tribe of Benjamin. Then was
raised up the man after God's own heart (David), who was of the tribe
of Judah.
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Israel is persuaded—" If it be so now " (verse 11)—and he adopts
a former method, by sending a present, whereby his sons might find
favour with the man. With the present is coupled the earnest request
that " God Almighty may give them mercy before the man . . . ."
We notice that the name " Israel " is used in chapter 43.,
whereas in chapter 42. it is Jacob. It was suggested that as Israel he
was found looking and clinging to God under these trying circumstances •
We emphasised verse 16 of chapter 44. and compared with it
Proverbs 6. 27.
Judah prevailed again; this time with Joseph. We were
reminded of the words :—" The lion that is of the tribe of Judah . . .,
hath overcome, to open the book . . . " (Revelation 5. 5).
SAMUEL S. JARDINE, G. LOVE.

FROM BARROW-IN-FURNESS.—Again necessity urges Jacob to
send his sons into Egypt to buy food, but Judah reminds him that they
could not go without Benjamin, and he offers to be surety for him.
At length Jacob gives permission. It was wondered at, that Jacob,
during these days of extreme difficulty, did not exercise more faith in
God, and we were reminded that in the heroes of faith in Hebrews 11.
Jacob's name is not mentioned in association with the incidents of his
lifetime. We are there taken to a death-bed scene. Faith was not
one of his outstanding attributes. It would seem that he desired to see
a great deal before he accepted its truth. Hence it was that in letting
Benjamin go he adopted the language of a fatalist, " If I am bereaved
of my children, I am bereaved." [I should hardly say that Jacob was
expressing sentiments born of fatalism. Place ourselves in his circumstances—pressed on every side by a famine which threatened to bring
them to poverty, the old grief about Joseph opened up afresh by the
threatened possible loss of Benjamin, Simeon a prisoner in Egypt ;
calamity seemed to overhang and threatened to overwhelm the aged
patriarch, and if it comes, well what can he do but submit to further
grief ? That word in Isaiah 29. 22-23 sheds light on the trials of this
remarkable man, who in a sense could say " Of those whom Thou hast
given me I lost not one." " Jacob shall not now be ashamed, neither
shall his face now wax pale. But when he seeth his children, the work
of Mine hands in the midst of him, they shall sanctify My name." Can
we picture him, his face pale and wan with grief and care, trying to pierce
the heavy clouds that darken his horizon, little knowing that beyond
that bourn stands Joseph with a welcome to the land of Goshen ? God's
ways are past tracing out!—J.M.]
The brethren came down to Joseph. How troubled they were
as they were taken into Joseph's house! Their thoughts were constantly contemplating the evil that the governor might do to them.
They earnestly endeavour to show the steward their innocence of
wrongdoing, and surely their fears were somewhat allayed when he
brought out Simeon to them, gave them water to wash their feet, and
gave their asses provender. Such acts of kindness should have calmed
their troubled thoughts. And when Joseph came they again bowed
before him.

156

THE BIRTHRIGHT AND THE BLESSING.

" Is your father well, the old man of whom ye spake? Is he
yet alive? " What anxiety is expressed in these words of Joseph as
he hears news of the father who loved him so well, and as he saw his
younger brother, he wept. A touching scene indeed, for some fifteen
[ ?twenty-two years] must have elapsed since he saw him. Then came
another cause of wonder to these brethren when they were set down
in order from the firstborn to the youngest.
The time of their merriment is soon over, and they must once
more return to their father. But here a fresh trial awaits them, for
in Benjamin's sack is found Joseph's cup. With sad hearts they return
with clothes rent and again fall down before Joseph. It is a remarkable
thing that they make no defence. Benjamin never utters a word of
protest against this accusation, and his brethren apparently take it
for granted that he is the guilty party. Joseph's judgment in the
case goes right home to the heart of Judah, who was his brother's
surety. Oh, the eloquence with which he told the story to Joseph!
The earnestness which characterised his speech bespoke his anxiety
for his father. Now it was that Joseph learned, probably for the first
time, that Jacob believed he was torn in pieces. We wonder, as Judah
made his plea that he should be the bondman instead of Benjamin,
if he had in mind his own words fifteen [ ? twenty-two] years previously ?
" What profit is it if we slay our brother and conceal his blood ? Come,
and let us sell him to the Ishmaelites, and let not our hand be upon him ;
for he is our brother, our flesh " (Genesis 37. 26-27).
At every turning that one great evil act seems to be brought
home to them. At every fresh trial their words show that the incident
was indelibly stamped upon their consciences.
J. McC
FROM CROSSFORD.—Benjamin is brought before us in this section,,
he being the only other son of Rachael. Jacob was especially attached
to him. Judah represented him as a " little one," " a child," " a lad,"
and yet just a little later Benjamin went down to Egypt with no less
than ten sons. This is indeed singular. [Such seemed to have been
the term of endearment by which the youngest of the family was called ;.
and not only was Benjamin the youngest of Jacob's long family, but
he was the little motherless boy who was, no doubt, brought up by
Leah, whom Leah's sons had learned to love with special affection.
In later times the same kind of thing clung to the tribe of Benjamin,
for David wrote, " There is little Benjamin their ruler " (Psalm 68. 27),
—J.M.]
Judah appears as the leader at this time, and surely there are
things recorded about his behaviour which show him to be a changed
man, with something solid and worthy of praise about him.
This was a unique period for Joseph in a true sense, because for
the joy that was set before him he had endured, and now he remembered
his dreams, which must have their fulfilment; hence all his brethren,
answering to the sheaves, must bow first. This made it necessary that
Benjamin must appear prior to his father and mother who only had
a place in the second dream. As yet there can be no reconciliation,
and, therefore, when they dined, Joseph was separate from them.
It was only when they were recalled, and in shame Judah confessed for
his brethren, " God hath found out the iniquity of thy servants," that
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the way was opened for Joseph to make himself known to them. We
think Judah's pleading, and his manifest concern for his father, are
worth reading over again and again.
Whether the words of Joseph with regard to divining with the
cup (chapter 44. 5-15) are to be taken as a proof that he actually
practised such, we cannot be definite, but we think not. [Joseph did
not say that he divined with the cup ; this was what his steward said.
That he was able to divine is seen in his interpreting the dreams of
Pharaoh and his servants. There is no hint here that he practised the
arts of divination, cup reading and the like.—J.M.l. Joseph's design
was to get to their hearts, and bring home their wickedness, and we
regard the apparent injury done to his beloved brother Benjamin in
this light also.
Perhaps we can gain a faint idea of the care which the Lord
exercises to bring men to His feet, and if, like Benjamin, we become
of some use to Him in His design to save, let us count it a glad privilege
if called to suffer dishonour for His sake, for it is only for " a moment."
H. B.
REMARKS.
It is said of Joseph's great forefather Abraham, that " having
patiently endured, he obtained the promise." And so it was with
Joseph ; he had known the daily grind of prison experience, and then
the burden and responsibility of office as the ruler of Egypt, and through
it all he endured, until at last he saw bowing before him the very men
who repudiated the thought that he would be their overlord.
It has been said that the mills of God grind slowly, but they
grind all the same, and slowly but surely the results of His deep designs
are brought forth. We must give God time to work. Sometimes the
prayer of a moment is answered in that moment, but more often prayer
that is persevered in (like the constant dropping of water that wears
away stones) has its due effect in the presence of God.
The wave of prosperity in Egypt, and perhaps in the world,
passed away, but in the wisdom of Joseph no policy of squander-mania
prevailed in Egypt. The Egyptians had had in the years of plenty
fulness of bread, but the colossal storehouses were brim full of golden
grain in such quantities as would have turned the head of a less capable
and less foreseeing administrator than the great Zaphenath-paneah.
With his eye on the future he laid up in the present, and may be,
too, with his eye towards his own race in the land of Canaan he laid
up for them in the world's granary, against the day of their coming.
Be that as it may, soon the caravans which regularly traded with
Egypt began to buy and to carry the corn to the famine-stricken lands
far away. Jacob and his sons feel the pinch and they begin to look to
each other for an answer to the present distress. Jacob rudely disturbs
their conversations by telling them that he has both heard and seen
that there is corn in Egypt, and he commands them to go thither to
buy, so that they might not die. Jacob sends the ten and keeps
Benjamin at home.
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At last they present themselves to Joseph the governor, and
down they bow themselves to the earth before him. He has it in his
power to do them harm, but no, all his seeming hardness is kindness,
shown with a view to ridding them of the cloak of hypocrisy under
which they have been hiding, and that the sin which has so long
alienated their hearts from God may be discovered, confessed and put
away, so that they may enjoy seasons of refreshing from the presence
of the LORD.

At first they hug their own self-righteousness. " We be true
men," say they. " Spies," said Joseph, roughly. Joseph tells them
that he will deal with them because that he fears God. They must
bring their younger brother down. Joseph's treatment of them, and
the three days in an Egyptian prison, did its work in part. They cast
away their veneer of being true men, and confess to each other : " We
are verily guilty concerning our brother in that we saw the distress of
his soul, when he besought us, and we would not hear ; therefore is
this distress come upon us." Egypt was the place to which they sent
Joseph, and Egypt is the venue chosen where the settlement of the
crime of years ago shall take place.
They must return with the corn, all but Simeon, who must be
imprisoned till they return again with Benjamin. Then they witness
the significant sight of Joseph binding Simeon. Why the necessity
of binding Simeon, when there were both servants and soldiers enough
to deliver him to prison ? Deftly the hands of Joseph, as with shepherd's skill of yore, put the thongs round the arms of Simeon as,
probably, Simeon had bound him. The same verse that tells us that
Joseph wept, tells that he bound Simeon, so that the binding of Simeon
was no act of harshness, but of deep significance.
Still further amazement takes hold of the men as on the way home
they open their sacks at the lodging place ; there lay each man's money
in his sack's mouth. It says that " their hearts failed them, and they
turned trembling one to another saying, What is this that God hath
done unto us ? " The goodness of God leads men to repentance ; here
the goodness shown to them overawes them and they are taken up
with the hand of God in His dealings with them.
It is a melancholy story they have to relate to their aged father
concerning the man, the lord of the land, and his demands upon them.
Jacob accuses them of being the cause of his bereavement—" Me ye
have bereaved of my children," and little did he know how true his
accusation was. He adds, " all these things are against me," but he
knew not that the night of sorrow was soon to give place to the dawn
of a new era, when he would see all his sons around him.
Stephen tells us that " at the second time Joseph was made
known to his brethren." There is no doubt that the chief interest, in
the scenes of the second visit of Jacob's sons to Egypt, surrounds the
person of Benjamin. Jacob is loth to allow his son to go, the son whom
he had tenderly nursed from childhood, and who had, in certain respects,
filled the place in his father's affections rendered vacant by the loss of
Joseph. Judah put the case truly in his supplication to Joseph, that
his father's life was " bound up in the lad's life." Benjamin, the son
of his father's right hand, was his comfort in old age. But if they go
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not again then the famine will do its deadly work, and though the
parting is sore, the circumstances compel Jacob to yield and to commit
Benjamin to the care of Judah. Judah becomes surety for him, and
little did Judah know how much his suretyship would involve him in
ere the transaction was complete. Well for Judah that there was
one, whom he knew not, who would discharge him from his great
obligation.
After giving Benjamin over into the care of Judah, and giving
instructions about the present of the fruits of Canaan, and the double
money, Jacob commends them to God, in the words : " God Almighty
give you mercy before the man." The God who had brought him out
of many and divers evils is still the hope of the patriarch.
Into Egypt they came, and, instead of being treated like ordinary
buyers, they are brought to Joseph's house to dine with him. They
know not why they are being treated as privileged persons, and they
view this grace as a mere plan to take them all to be bondmen, and
they add " and our asses." What a loss this would be—the asses!
and how greatly enriched the lord of the land would be by their means !
However, Joseph comes home from business at noon, and there they
are, eleven in all, and amongst them stands Benjamin, who was but
a boy when Joseph last saw him. They had both changed since those
days, when they played round the tent of their father. After making
Benjamin's acquaintance, as though he had never seen him before, he
said to him, " God be gracious unto thee, my son," and he could say
no more, for emotion was gathering in his throat and he withdrew into
his private chamber and wept. When the tide of emotion has subsided,
he washes his face from the traces the tide had left, and commands
that they should " set on bread."
Order prevailed at the feast—Joseph, his brethren, and the
Egyptians—and there may be in this a picture of the coming days of
Millennial glory, when men shall eat bread in the kingdom of God and
the Lord shall drink the fruit of the vine in His Father's kingdom.
The placing of the cup in Benjamin's sack was first of all a test
to his brethren, and, no doubt, Joseph has in view the bringing of all
his kinsfolk to Egypt where he could nourish them during the coming
days of famine. Journeys innumerable would have to be taken to
Egypt for corn, if they continue to reside in Canaan
But firstly he must see where his brethren stand, if they are still
as callous as they were in former times. Will they leave Benjamin
a slave in Egypt as they had sold himself years ago ? This is the vital
point he wishes to touch. They had dealt deceitfully with both him
and his father : will they repeat this again? Will Judah without pity
leave Benjamin ; he who had sold Joseph to the Ishmaelites ? What
wisdom on Joseph's part we see in the whole scene! and what Divine
overruling to cause these men to reap as they have sown !
To clear themselves is impossible ; they have been caught in
the act, and only by seeking the kindness of the lord of the land can
they possibly rid themselves of the danger that overhangs them—the
peril of losing Benjamin. How great is the change that has come over
these men from the time they sold Joseph! Judah is willing to forfeit
all, his family, his freedom, the possibility of ever seeing his father again ;
he is willing to give up all if only Benjamin is allowed to return home..
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Jacob's sorrow over the loss of Joseph has left its mark on the memory
of Judah, and he cannot endure the thought of being the cause of his
father's death.
Never did man plead with one so ready to yield to solicitation,
and no one would be more amazed than Judah to see the stern features
of the lord of Egypt change and the flood-gates of his emotion open,
and there stood Joseph weeping again in the presence of his brethren,
as, no doubt, he had done on the day he was sold.
J. M.

QUESTION AND ANSWER.
QUESTION FROM

HAMILTON

(ONT.).—Did

Joseph practise

divination ? (Genesis 44. 5).
ANSWER.—Joseph lived in too close a touch with God to practise
any of these arts associated with the kingdom of darkness. He could
divine, but that was by revelation from God, as he did in connexion
with the dreams of Pharaoh and his servants. It was Joseph's steward
that spoke of his master divining with his drinking cup, but Joseph
himself never says so.—J.M..

NOTICE.
What has become of our friends in Armagh, Brantford, Galston,
London, St. Helens, Toronto, Trinidad, Wigan, and Wishaw? Is
there not straw, enough and to spare, in the story of Joseph to make
bricks, to build into our monthly periodical ? Let us not be weary in
well-doing! The value of expressing our thoughts in writing cannot be
overestimated. The wise saying that " the pen is mightier than the
sword " should force home this upon our hearts. The truth for which
we stand is worthy of the best possible presentation and there is no
more forceful and abiding way in which this can be done than in
writing.
The new syllabus will now be in the hands of our friends and
we trust that the change to a New Testament subject—the Acts of the
Apostles—will give added impetus to our studies.
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JOSEPH'S BRETHREN BOW BEFORE HIM
—GENESIS 42. 1-38.

FROM BRANTFORD.—We have been watching with keen interest
how the archers sorely grieved Joseph, shot at him and persecuted him ;
and how his bow abode in strength and the arms of his hands were
made strong by the hands of the Mighty One of Jacob.
Many years had elapsed since Joseph presented himself to his
brethren and they received him not, and they no doubt thought they
saw the last of him that day when they cast him into the pit. Joseph
was to be the subject of high destinies and God's purposes for him were
rapidly coming into effect, for He called for a famine upon the land and
brake the whole staff of bread ; which stretched to Canaan and wrought
great affliction. In their own land Joseph's brethren found no sustenance, but hearing of corn in Egypt they wend their way thither to
buy food.
We read that at this time Joseph was not only governor of
Egypt, but he was called Zaphenath-Paneah (the saviour of the world).
Invested with all power over the land, to him must every knee bow,
and without him not a man in all Egypt dared lift his hand or foot.
Joseph's brethren with all else came and bowed down with their faces
to the earth. It is not a question now whether every knee " should
bow," but every knee " must bow " was the mandate of Pharaoh.
We thought it significant that Joseph knew his brethren, but
made himself strange unto them and spake roughly with them. It was
necessary that repentance be wrought in them. In this connection
we were reminded of that time of unprecedented trial which this in
a faint way prefigures, for surely, when Israel has passed through
the times spoken of in Matthew 24., they shall be humbled very much.
What deep reflection was caused by the mentioning of one to
be bound and then by the binding itself! All the past regarding their
attitude toward Joseph comes back on them and wrings from them the
confession, " We are verily guilty concerning our brother, in that we
saw the distress of his soul, when he besought us, and we would not
hear ; therefore is all the distress come upon us . . . therefore also
.. . . his blood is required."
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What a painful experience this is even for Joseph to witness,
for " he turned himself about from them and wept "! But the wounding was needed to produce the desired effect.
Although this happened many centuries before the Lord Jesus
came to earth, it is a true type of the words of Peter to the Jews in
Acts 3. •'—" God . . . hath glorified His Servant Jesus ; whom ye
delivered up . . . And now brethren I know that in ignorance ye
did it as did also your rulers " (Acts 3. 13-17).
A. MCDONALD, S. K. SEATH.

JOSEPH REVEALS HIMSELF TO HIS BRETHREN
—GENESIS 45. 1-28.

FROM LONDON, S.E.—The moment had arrived when Joseph
was unable any longer to restrain his pent-up feelings and he revealed
himself. What pathos is here presented in this dramatic re-union!
Natural affection could hold out no longer, and Joseph " wept aloud "—
a true type of the Divine Master. On that memorable day when the
Lord Jesus rode down from the Mount of Olives, and saw Jerusalem
stretched out before him, it is said—" He wept over it." Yes, He
wept over it, because of His rejection by His people ; like Joseph's
brethren, great will be their amazement and surprise in that coming
day when He shall be revealed to them, when they shall look unto Him
whom they pierced.
" I am Joseph " ; three simple words, but what a depth of
meaning for those that heard them! What emotions must have arisen
in their breasts! They were truly "troubled" at his presence.
Joseph's further words, " Doth my father yet live ? " express the longing
desire that was in his heart all the years of his exile.
Joseph tells them of his position and office as ruler throughout
all the land, lord of all Egypt, second to Pharaoh alone. What Joseph
said to his brethren is like what Peter said : "I wot that in
ignorance ye did it." He then bids them bring their father Jacob
down to Egypt that he may live the few remaining years of his life,,
in peace and happiness, near to the son whom he loved, that they might
dwell in, and eat of the fat of, the land. Pharaoh commands that the
good of the land shall be put before them. It was thought that
Pharaoh in his dealings with Joseph was a type of God, who in like
manner has exalted the True Joseph, and through Him every one
related to Him.

A. J. TAYLOR.

FROM CROSSFORD.—Whilst it is profitable to look at the famine

as it affected Jacob and his sons especially, it is very evident that its
effect was world-wide, and through it God brought men into touch
with His servant Joseph. In a broad sense Joseph was sent " to
preserve life " (verse 5). In a very special sense he was sent to " preserve Israel " a remnant in the earth (verse 7).
It is evident, too, that our Lord suffered for purposes beyond
the present dispensation. We read that they killed the Prince of Life.
In Him was life, and God has made Him a Prince and a Saviour. There
is life, eternal life, now for men of all nations who behold the Son and
believe in His name ; but for Israel there is a notable day coming, a
day of trouble and famine when they will again be preserved as a
remnant in the earth by the One who has gone before. Ah! what an
experience awaits repentant Israel! when knowing hunger, as we
never have known it, they will cry—" Give us this day our daily
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bread," " deliver us from evil," " Thine is the kingdom." Their
prayer—Thy kingdom come—will then be speedily answered, for,
" There shall come out of Zion the Deliverer : He shall turn away
ungodliness from Jacob " (Isaiah 59. 20) : so all Israel shall be saved
(Romans XI. 26).
Turning our thoughts towards Joseph and his brethren, we note
that by his skilful handling he had now brought them into a broken
and contrite condition ; therefore he was able to invite them near,
and also to kiss them. Truly he dealt not with them after their sins,
nor did he reward them according to their iniquities.
It is good indeed to notice how in figure the government rested
on his shoulders. Joseph was suited to fill the throne. He had learned
by the things he had suffered ; of him in type it could well have been
said :—
Great are the offices he bears,
And bright his character appears,
Exalted on the throne.
Benjamin, though later spoken of as a wolf that raveneth
(devoureth, divideth), at this time stood in a more favoured place than
the rest. He had not consented to their wicked deed at Dothan, and
he was to verify the news when it was told to his father that Joseph
was yet alive.
On sending his brethren away, Joseph gave to each one liberal
presents, and provision for the way (making a difference with Benjamin), and he sent gifts to his father. Loading them with these
benefits, Joseph warned them against falling out by the way.
The task of breaking the news to Jacob that Joseph was yet
alive, had most unpleasant features. It was likely that the ten had
received equally of the twenty pieces of silver paid by the merchantmen, although their acceptance of the blame was not equal (42. 22).
We think this largely occasioned the words of caution.
H.B.
FROM BARROW-IN-FURNESS.—A remarkable story of grace is
revealed to us in Genesis 45., when Joseph revealed himself to his
brethren. Judah's eloquence, as he pleaded for his younger brother,
touched the heart of Joseph and he " gave forth his voice in weeping."
It must have been a touching scene, as speechless his brethren stood
before him. Memory once more took them over the years that were
passed and they were troubled at his presence ; and small wonder, too,
when we remember their guilt. The one against whom they had sinned
stood before them. They sold him and cast him out as the despised
dreamer. He is now revealed to them as the one with authority,
given to him by the king of Egypt; the power of death now in his hand.
" I am Joseph "—a second time those words are uttered and, as if to
emphasize the revelation, he added, " whom ye sold into Egypt.""
Would they receive the due reward of their deeds ? With what measure
they had meted, would it be measured to them again ? Ah no ! Joseph
yearned for the men who had wronged- him. How gracious are his
words ! The natural man would have upbraided them for their conduct,
but Joseph read the purposes of God in their action.
These incidents foreshadow greater things, pointing us to the
Lord Jesus Christ, who was " delivered up by the determinate counsel
and foreknowledge of God " (Acts 2. 23). Joseph said, " God did send
me before you to preserve life " (Genesis 45. 5).
Lawless and wicked men were permitted to crucify the Lord
Jesus, and Joseph's envious and malicious brethren were allowed to
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sell him into Egypt. The Lord Jesus was rejected by those He came
to save. Joseph was cast out by his brethren whom he saved.
The remarkable thing in connection with the Lord and Joseph
is, that others have received the blessings through the evil to which
they were subjected. Paul said to his fellow-countrymen : " I t was
necessary that the word of God should first be spoken to you. Seeing
ye thrust it from you, and judge yourselves unworthy of eternal life,
lo, we turn to the Gentiles " (Acts 13. 46). Again he wrote, " By their
fall salvation is come to the Gentiles " (Romans 11. 11). Salvation is
now proclaimed to the Gentiles ; but there is yet a day to come, when
Israel shall again look upon their Messiah : they shall look on Him
whom they have pierced ; and they shall mourn for Him as one
mourneth for his only son, and shall be in bitterness for Him, as one
that is in bitterness for his first-born (Zechariah 12.10). Then they shall
say, " We did esteem Him stricken, smitten of God, and afflicted.
But He was wounded for our transgressions, He was bruised for our
iniquities : the chastisement of our peace was upon Him, and with
His stripes we are healed " (Isaiah 53. 4, 5). How beautiful to contemplate the day when Israel will acknowledge Jesus of Nazareth as
King of the Jews! All this is figured to us in the incident before us.
Joseph on the throne is now acknowledged by his brethren. Their
rejection of him proved the blessing of Egypt, and now they are going
to share in those blessings. " There will I nourish thee," are his words
to them, as he unfolds the purposes of God. What a remarkable
message they had to tell their father!—" Ye shall tell my father of all
my glory in Egypt." When he had finished speaking he kissed all his
brethren, and after that his brethren talked with him. Here is reconciliation and through it communion is restored. Then they returned
to their father and told him all things, but he believed not the message
until he saw the wagons, and he said, " Joseph is yet alive," reminding
us of the words of the Lord Jesus, " I . . . became dead, and behold, I
am alive for evermore."
J. McC
FROM HAMILTON, ONTARIO.—The first three verses of Genesis

•45. are very heart-touching, for in them we have Joseph revealing
himself to his brethren. With the eleven in his presence, he says,
'" Cause every man to go out from me." Unable to control his feelings
any longer, he wept aloud, and then followed the sensational words,
" I am Joseph! " Well might his brethren be troubled in his presence
and be unable to answer him. Words of comfort to the brethren,
and also words of truth were in the expression, " God did send me before
you to preserve life . . . So now it was not you that sent me hither
but God." As we think of God's purposes wrought through Joseph,
we would do well to meditate often on the words of the hymn writer :—
" His purposes will ripen fast,
Unfolding every hour ;
The bud may have a bitter taste,
But sweet will be the flower."
The revealing of Joseph to his brethren recalls to our mind the
words of Peter (1 Peter 1. 7) with reference to the revelation of Jesus
Christ, when the proof of our faith, which is more precious than gold,
may be found unto praise, glory and honour. But we remember
Stephen's words in Acts 7. 13, that at the second time Joseph was made
known to his brethren, so that the primary application of the type is
most likely the second aspect of the coming of the Lord Jesus. We
of the present dispensation are, perhaps, very selfish, and may surmise
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that all Scripture from Matthew to Revelation is applicable to ourselves,
yet we must remember that though the treasure hid in the field occupied
the heart of the Lord Jesus above all else, the whole field is His by
purchase. The imperfection of the type is seen in that the brethren
came to Joseph, while, in the anti-type, the Lord Jesus shall come to
His brethren. The brethren were troubled at Joseph's presence and,
in like manner when the Lord Jesus shall come to His brethren, the
mourning pertaining to that time is revealed to us in Zechariah 12.10-12.
As we have already stated, verse 7 discloses that it was God's
omnipotence and omniscience that caused Joseph to be sent before
them to preserve and save them alive by a great deliverance. These
same attributes of God shall cause Him to send the Lord Jesus at
the precise moment to deliver His brethren out of the great tribulation*
as it is written in Matthew 24. 22, " Except those days had been
shortened, no flesh would have been saved, but for the elect's sake,
those days shall be shortened." The shortening of those days shall be
occasioned by the coming of the Lord Jesus and shall mean the preserving alive of the 144,000 out of every tribe of the children of Israel
(Revelations 7. 4.), and many, many others beside. Verse 13 contains
a very significant statement; " Ye shall tell my father of all my glory in
Egypt." This is a very unique privilege granted unto us each Lord's
day morning, to reiterate in the Father's ears the glory of the Son, in
the measure we have seen and known it. It must have been aweinspiring to the brethren as they thought of the glory of their brother,,
but Matthew 17. brings before us a scene where three men saw glory
far surpassing and excelling that of Joseph. Of it, John says, "We
beheld His glory," and Peter says, "We are eye-witnesses of His,
majesty." We can well picture the joy of an aged Jacob when he is
convinced that his son Joseph is yet alive, and these are his words,.
I will go and see him before I die." There is one great lesson that
the story of Joseph teaches us, i.e., that God causes all to bow to His.
will and to accomplish His purposes, whether they be kings or peoples.
In this connection see Isaiah 46. 9-11.
W.Y., A.T.
FROM TRINIDAD (COL.).—Amongst the most touching of Old

Testament historical scenes is that of Joseph being made known to his
brethren.
After all that Joseph had said and done in the presence of his
brethren, they had not the least thought that he was their own brother.
He brings them near to him and in wondrous compassion unfolds the
meaning of all that had come to pass. Here we see the Godward aspect
of that story. His heart yearned over them, and he could not restrain
himself longer. " I am Joseph," and a second time he says, " I am
Joseph your brother, whom ye sold into Egypt." What a change!
Not now the peasant lad that went once to look for them and their
father's flock ; he is there on the very throne of Egypt, having been
made lord over all that land, and the able Controller of the things that
he in wisdom had laid up for the sustenance of man and beast.
What a change would be evident in their faces as they recognised
the one whom they once cast into a pit that they might hear no more
concerning his dreams! They had bowed to him and had done
obeisance more than once, and now they are face to face with their
brother, and this time to hear him speak words of forgiveness, as it
were, to their anxious hearts.
Jehovah sent a man before them, Joseph was sold for a servant
and they had played their unworthy part in it all, but had it not been
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for Joseph they would have perhaps felt the sore effects of the famine.
In their malice they gladly turned him over to those Ishmaelites, but
now they learn the purpose of God in Joseph. He was the sent one
indeed, and sent that he might preserve their lives through seven
years of famine. They were troubled at his presence, and well
might they be; but mark the forgiving attitude and spirit of Joseph
when he talked with them of all that they had done.
He is not concerned about them only, he thinks too of his aged
father away in Canaan, and he bids them haste and bring him down
that he might see him again. We note, too, the further token of his
deep affection for his brother Benjamin, displayed in what he received
above the rest.
His desire is that they come and dwell near to him and enjoy
the good things he has provided, and they must go and bring their
father and their household from the land of Canaan.
Joseph would be about 40 years old, 39 at least, taking him as
30 when he stood before Pharaoh, and adding seven years of plenty
and two years already of famine.
What we have seen here is typically true of the future reign
of the Messiah in connection with His earthly people the Jews. He
will be made manifest again, as the Sent One of God, to those who
crucified and rejected Him the first time He came. Those who receive
and acknowledge Him will share in His glory. He will not come in
weakness, but in power, not as the humble Carpenter, Jesus of Nazareth,
but as their rightful King. They shall look upon Him whom they
pierced and slew, and shall have to own and adore Him as the One sent
from God ; then shall they understand how He was indeed a Saviour,
yea, and shall bow the knee gladly to the One who has that name
above every name, who once said in agony upon the cross, " Father,
forgive them, for they know not what they do."
Then those who serve and suffer faithfully with Him will be
near Him indeed, to enjoy the blessing eternally that He has brought
to them, who by faith knew Him as their Saviour ; even the far-away
Gentile will see face to face Heaven's Great Provider and shall abide
under the shadow of His wings.
W. W. Cox.
FROM CARDIFF.—The voice of the advocate has ceased.

Has it

been effectual ? All eyes are upon Joseph. The stern features betray
the deep emotion of the heart. The room is cleared of all but Joseph
and his brethren. The time has come for the unbending dignity of the
ruler to be exchanged for the warm and compassionate love of a brother,
as he makes himself known. No strangers' eyes may rest upon such
a display of forgiveness and love. Such forgiveness springs from a
heart which recognised the hand of God throughout his life, and from
a consuming love for his brethren. The key-words to his dealing with
his brethren as he did, are " God sent me," repeated in the chapter
several times. His brethren were, in themselves, far from being
lovable characters, excepting, possibly, Benjamin. Their lives had
not been at all praiseworthy, generally speaking. We should have
been inclined to have dealt hardly with such persons who at one time
displayed such bitter hatred. But Joseph looked above such feelings.
" So now it was not you that sent me hither, but God." Like his
father Jacob at Jabbok, his will was lost in a greater will, and in
consequence, his circumstances found their true relation to the glory
of God. He might have rewarded their evil with a just recompense,
but no, on the principle of Romans 12. 21, he "overcame evil with good."
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But where is the glad surprise at Joseph's revelation? No rushing
forward and embracing Joseph! Sin, on their part, has broken
fellowship and they are unable to enter into the love and compassion
shown by Joseph. The will of God had cost Joseph much in his
separation and self-denial, but the fruits were plainly evidenced in his
actions toward his brethren as he bids them "draw near." Hesitating,
we have no doubt, they came, amazed at the events that have transpired
in the life of Joseph. What a faint picture this is of the redeeming
grace and love revealed to us!
Such grace on the part of Joseph is well rewarded. Gradually
the ice-bound hearts melt beneath the warming rays of Joseph's love,
and the narrative presents a beautiful scene in verses 14 and 15 " after
that his brethren talked with him." Sin had broken communion, but
the thought of such amazing love and grace and the loving invitation
toc draw near, break down the barrier. As a boy, Joseph was hated—
* They could not speak peaceably unto him " (chapter 37. 4)—but now
" they talked with him " (verse 15). The principle Joseph followed is
aptly illustrated by Paul in Romans 12. 20. Here we may think of the
crucible ; the hard, relentless metal begins to feel the heat of the fire
beneath, and what hard blows are unable to accomplish, the simple
process of melting achieves. Our experiences vary ; some enjoy the
pleasant companionship in the things of God with parents and other
members of the family, but others are not so placed. As with Joseph,
the purpose of heart to cleave unto the Lord is not often well received,
and because the path is strait, actions are harshly interpreted. Hence
the exhortation, " Let all that ye do, be done in love " and love will
ultimately triumph, for " love never faileth " (1 Corinthians 13. 8).
M. AUSTIN JONES.

FROM ARMAGH.—The climax had come, Joseph had been desirous
to ascertain how his brethren were disposed towards Benjamin. Had
they envied and hated the other son of Rachel as they had hated him ?
But we cannot judge what men are, by what they have done formerly,
nor what they will do, by what they have done. Age and experience
may make men wiser and better.
Judah's pleading before Joseph convinced him that they were
sorry for their sin against himself ; they loved Benjamin and reverenced
their father Jacob.
Judah's faithfulness to Benjamin was recompensed in after years
by the adherence of the tribe of Benjamin to the tribe of Judah, and
the Great Mediator, the Lord Jesus Christ, sprang from Judah. [If
the tribe of Benjamin clung to Judah in the dark days of Israel's
declension, to some extent because of Judah's intercession before
Joseph, may it not be more than a mere coincidence that the Apostle
Paul, a Benjamite, was one of the Lord's most valiant followers ? The
story of Saul and David presents the opposite to this, in which we
have a man of Benjamin persecuting a son of Judah.—J.M.].
The time had come for to make himself known, and with forgiving
tears, and alone with his brethren, he reveals himself : " I am Joseph."
This came as a great surprise, and they were silent and troubled in his
presence (compare Luke 15. 20, Hosea 11. 8, 9). We think of the Lord
Jesus Christ revealing Himself to Saul of Tarsus : "I am Jesus."
He freely forgives them and comforts them, saying that God had
ordered all the events, and had sent him before them, to preserve a
remnant in the earth, and to save them alive by a great deliverance.
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He gives all the glory to God, desires that they should acquaint
his father with the fact that he is alive, and makes further provision
for them.
We think of the One who is the True Bread, who came down
from heaven. God in Christ has reconciled us unto Himself, and He
who is exalted now wills that all who are His should be with Him where
He is (John 17. 24).
He enjoins upon them as they depart, " See that ye fall not out
by the way." He had observed their former attitude (chapter 44. 22).
This charge the Lord Jesus Christ has given to us, that we love one
another. Poor Jacob's heart faints when he hears the good news that
Joseph is alive (Genesis 48. 11). We faint because we do not believe ;
David also if he had not believed (Psalm 27. 13). The Lord Jesus
said unto Thomas, " Blessed are they that have not seen and yet
have believed."
This narrative speaks to our hearts of the One who is greater than
Joseph, He who was dead, but now is alive for evermore, rejected
and crucified by His brethren, yet what forgiving love He shows :
" Ye shall be my witnesses both in Jerusalem and in all Judaea and
Samaria and unto the uttermost part of the earth." May we, as we
look out at the hungry multitudes around us, hear the Master's words,
" Give ye them to eat." He has made ample provision for us by the
way, and eventually will take us to be with Himself.
B. W.
FROM LIVERPOOL AND BIRKENHEAD.—Judah's impassioned

appeal had touched the heart of Joseph, particularly his reference to
what might befall his father if Benjamin did not return. It was a
noble act on Judah's part, but more precious was it to Joseph to see
how God had wrought conviction in the consciences of his brethren.
At the first visit, Joseph had heard their confession amongst
themselves, " We are verily guilty concerning our brother," but now,
in his own presence, Judah for himself and his brethren confesses,
'' God hath found out the iniquity of thy servants.'' This is the sinner's
personal dealings with the Saviour, under divinely-wrought conviction
of sin, which opens up the flood-gates of divine grace, giving peace to
the troubled soul. Such were the outpouring of Joseph's heart at this
time. In forgiving love he directs their minds to that which was high
above all their sin, the wisdom and the kindness of God in sending him
hither, to save them alive by a great deliverance. Even as He, who was
full of grace and truth, declared in those memorable words to Nicodemus,
" For God so loved the world that He gave His only begotten Son."
We can also see, in this moving scene, a foreshadowing of that
time of which Zechariah speaks, when the Lord will return to Jerusalem,
and Israel shall again look upon Him whom they pierced, and shall
mourn for Him (Zechariah 12. 10).
Not only has Joseph saved the lives of his brethren from the
present famine, but he is now seen as the great sustainer of life, making
full provision for them as long as they live. He desires them to be
where he is, and giving them provision for the journey and counsel for
the way, he bids them bring down their father into Egypt. The ten
he-asses and the ten she-asses, and the wagons laden with the good
things of Egypt, were a complete witness to his father of all his glory
and wealth. All this is beautifully suggestive of God's bounteous
provision for us in Christ—" the riches of His grace, which He made to
abound toward us " (see Ephesians, 1.).
N. G. ADKINS.
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FROM BRANTFORD.—It must have been very trying to Joseph to
see Benjamin, and to hear the heart-breaking appeal by his brethren,
having heard their acknowledgment of their guilt (42. 21-24).
Joseph, being deeply moved, can bear it no longer, and commands that every Egyptian go out from his presence, and thus alone
with his brethren, the startling words are spoken, " I am Joseph
your brother." Then, as they stood speechless before him, Joseph
relates what they had done to him, and how God had through His
sovereignty wrought salvation for them. Here again the beauty of
Joseph's character shines out as a type of the Lord Jesus Christ (each
so ready to forgive), the One who came unto His own but they which
were His own received Him not, and after doing many shameful things
to Him, they crucified Him. As in the case of the Joseph, so in the
case of the Lord Jesus, they did it in ignorance (of God's purposes);
but in the determinate counsel and foreknowledge of God in each case
God wrought salvation for the whole world ; in the first instance He
provided bread for the sustenance of natural life, and secondly, through
His wondrous salvation accomplished on Calvary's Cross, He provided
the Bread of Life.
After Joseph had made himself known, his first concern was for
his father, causing us to think of the words given later, " Honour thy
father and thy mother " (Exodus 20. 12). When they had known the
joy of being with their exalted brother, Joseph's instructions to them
were to go and carry word of their wondrous salvation and the many
wondrous things they had seen and heard, to their own people in the
land of Canaan. Does this not remind us of our great commission to
go and tell our friends how great things God has done for us and of the
many beauties we have seen in our Saviour and Lord ? (see 1 John I.
1-3).
What a wondrous sight is presented to us in verse 15, where
Joseph, the once despised one, is kissing, and weeping upon, each of his
brethren, and then, what sweet communion they would have as they
talked together! We thought of the words of the hymn, " Returning
ones He kisses and with His robe invests; His perfect love dismisses all
terror from our breasts." Joseph's brethren, though fully forgiven,
thought that Joseph might requite the evil to him, as they show at
their father's death (Genesis 50. 15-21), but their suspicions were
groundless, and we, too, have no fear, knowing that God will not
payment twice demand, first at our bleeding Surety's hand, and then
again at ours.
H.M., J.C.B.
JACOB GOES DOWN TO EGYPT AT GOD'S COMMAND
GENESIS 46. 1—47. 31.

FROM LONDON, S.E.—So Jacob took his journey, halting at Beersheba (a place which had been a favourite encampment of Abraham
(21. 23) and Isaac (26. 25), to inquire the mind of God and to obtain
the Divine blessing. There is some difficulty as to the apparent
discrepancy in the number mentioned here as composing " all the
souls of the house of Jacob which came into Egypt " and the number
mentioned in Acts 7. 14.
A solution of the matter might be arrived at as follows :—
Jacob, his daughter, and eleven sons
..
..
13
Asher's two grandsons, and Serah, his daughter . .
3
Joseph, Hezron and Hamul. .
..
..
..
3
Jacob's grandsons . .
..
..
..
..
51
TOTAL

. .

..

70
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but if we include the five sons of Manasseh and Ephraim we get a total
of 75 as mentioned in Acts 7. 14. [See alternative in comments by
J.M. in the paper from Barrow.]
The interview was a most affecting one and the happiness of
the delighted father was now at its height, and he could in the very
spirit of aged Simeon have departed in peace.
Joseph furnishes a beautiful example of a man who could bear
equally the extremes of prosperity, and adversity. Exalted as he was,
he did not forget that there was a greater than he. Dearly as he loved
his father and anxiously as he desired to provide for the whole family,
he would not go into the arrangements which he had planned for their
stay in Goshen, until he had obtained the sanction of his royal master.
Joseph makes it law that the Egyptians should give a fifth of
their produce to Pharaoh, for they had had their seed from Pharaoh
in the first place. The Egyptians were well satisfied—" Thou hast
saved our lives," they said, therefore their lives were his, and they
became servants to Pharaoh.
All we have is from God ; we only return to him of his own.
We acknowledge to the Lord, " Thou hast saved our lives " ; let us
willingly accept the place of service and present our bodies a living
sacrifice well-pleasing to God which is our reasonable service (Romans
12. 1). Our Master is greater and more benevolent than Pharaoh, for
we are not under law, but under grace, and God is gracious to receive
our service lovingly tendered.
Joseph causes the people to collect in the cities. God's will is
that we should be together in companies.
Chapter 47. 27-31 shows us another evidence of Jacob's faith.
Venerable Jacob is now ready to depart and like David in 1 Kings 1.37
bows in worship, prayer and thanksgiving before God.
A. J. TAYLOR.
FROM BARROW-IN-FURNESS.—Jacob is on his way to Egypt, and

we can, in a measure, understand that he is going with mingled feelings.
In Egypt dwells the son whom he loves, and his desire is to see him
before he dies. On the other hand, it is possible that he remembers
that during times of famine his forefather Abraham went down into
Egypt, to his sorrow, also that Isaac his father was commanded not to
go down thither. He comes to Beersheba and there offers sacrifices.
Here God speaks to him. Communion with God seems always associated with sacrifice, in all dispensations. Our communion is based
on the sacrificial work of Christ. We noticed here, and in the previous
chapter, how the names Jacob and Israel are used. Chapter 45. 27-28
says, " The spirit of Jacob their father revived and Israel said " ; and
in chapter 46. 2, " And God spake unto Israel. . . and said ' Jacob,
Jacob.'" Is there any significance in this changing of the name?
[It will have been noticed, I have no doubt, that the Lord in addressing
Peter in Matthew 16. 17, 18, does not use the names Simon and Peter
indiscriminately. Blessed indeed was Simon Bar-Jonah that the
Christ had been revealed to him and that revelation made a Peter of
him, and to Peter (the name which describes the new man) were
further revelations made.
It was Israel that said that he would go and see Joseph; the
Israel that loved Joseph more than all his children and who, Spiritguided, had appointed Joseph to the place of his first-born by making
him a coat of many colours (Genesis 37. 3). These two spiritual men
were yet again to commune concerning the future of their divinely-
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chosen race (see Genesis 48.), and, no doubt, of other things. God
then said to Israel in the visions of the night that he was his God and
that he was not to fear to go down into Egypt. You see at once how
proper it was for Israel to be in Canaan, but how, apparently, out of
keeping it was for Israel to be in Egypt. Whereas Abram was in
Egypt in disobedience, and Isaac was commanded not to go thither,
Israel goes there by divine command. Twice the Lord uses Jacob's
name in calling him in the vision, a name which contained ever a
ministry of humilation : he was the man who was born with a disadvantage—the supplanter, on whose horizon seemed to stand the words,
as though to bar his progress : " All these things are against me."
•On the worm Jacob went struggling and wrestling with what seemed
fortuitous chance, yet leaving behind him a record which bears the
stamp of divine election, perhaps more clearly marked than in the life
•of any other man.
If in the sunrise of his life his sun arose midst lurid gleams of
threatening storm clouds, it sunk not as it rose, but midst all the
splendour of a doubtless faith as he bestowed his blessings on his sons
around his death bed. Well might Baalim wish to have death like
this when he said, " Let my last end be like his! ", and so might we !—
J.M.].
Jacob is then told to go down into Egypt for God was with him—
all that was necessary to reassure him. Without doubt the purposes
•of God, as recorded in Genesis 15. 13-14, are being fulfilled.
Jacob leaves nothing behind; his cattle, his goods and all his
seed come with him into the land of Egypt; and when many years
later they went out of Egypt, a mighty host, there was not a hoof left
behind.
Then we are given a list of the names of Jacob's sons and the
totalled numbers proved puzzling. Genesis 46. 27 gives " Three score
and ten " as also do Exodus 1. 5 and Deuteronomy 10. 22, while
Acts 7. 14 tells us there were " Three score and fifteen " souls. There
are several explanations of this apparent discrepancy and each seem
to suggest that the addition of the wives of Jacob's sons makes up
the number as found in Acts 7. Perhaps we could have help on this
point. [We read in Genesis 46. 26 that all the souls that came with
Jacob into Egypt and came out of his loins were. .
..
..
66
Joseph, Manasseh and Ephraim were there already, this made 3
3
but who is the 4th ? Shall we say that Simeon was in Egypt ?
1
70
70 agrees with Exodus 1. 5 and Deuteronomy 10. 22.
Then Acts 7. 14 speaks not of those who came out of his loins,
but of all his kindred and here Joseph and his sons (and Simeon?) are
dropped out and wives are included making 75.—J.M.].
Joseph's desire is that his father and brethren should have the
best of the land, which eventually is granted to them. Will it not be
so in a future day, when the ransomed of the Lord shall return, the best
of the earth will be theirs ?
We noticed the last words of chapter 46., " For every shepherd
is an abomination to the Egyptians." Why is this ? They themselves
had their cattle. We read in Exodus 8. 26, " And Moses said . . . we
shall sacrifice the abomination of the Egyptians . . . lo, shall we
sacrifice the abomination of the Egyptians before their eyes, and will
they not stone us? " Can we gather from this that cattle were held
sacred in Egypt and were not allowed to be slain ? But even so why
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should the shepherds be an abomination? [At this time Egypt is
said to have been ruled by the Hyksos or Shepherd Kings, who had
invaded and conquered lower Egypt. These foreigners were really
hated by the naturally-born Egyptians, and Joseph's brethren, who
belonged to somewhat the same stock as the Shepherd Kings, would be
certain to be subjected to the same odium, being shepherds. This,.
I think is a probable explanation of this observation in Genesis 46. 34.
It seems clear from Genesis 47. 3 that the term shepherd was not an
abomination to Pharaoh.—J.M.]
It might be said in conclusion that Egypt typically speaks to
us of the world in a bad sense, with Pharaoh (Satan) the prince of this
world. But Egypt in the story of Joseph does not bear this interpretation, or God would never have permitted Jacob to go there.
[The change of character seems to take place when it is said that there
arose a new king over Egypt that knew not Joseph.—J.M.I.
J. McC.
FROM EDINBURGH AND MUSSELBURGH.—" Jacob came to

Beer-sheba." What memories this place would have for him, for it
was from here he started on that journey, which brought him to the
place where God gave him that wonderful vision (Genesis 28. 10). He
is not alone now, but with his sons, their wives, and their little ones,,
and their possessions, also. They journey to see Joseph, now ruler
over all Egypt. At Beer-sheba Jacob offers sacrifices unto God, and
in the night God speaks to Jacob. We noted the double name which
was used by God—" Jacob, Jacob."
Judah is sent on before to make known his father's coming
while Joseph comes in his chariot to meet them. What a meeting!
The scripture says, " he wept on his neck a good while." What thoughts
would fill their hearts! as, after an absence of twenty-two years, they
embrace each other again.
We found a difficulty when we laid alongside verse 27 such.
scriptures as Exodus 1. 5, and Acts 7. 14. Various suggestions as to
the difference in numbers were made, but our difficulty was not fully
cleared.
Joseph places his brethren in " the best of the land," for so
Pharaoh had commanded. This reminds us of the guiding and overruling hand of God in all these things. It is remarkable how that
Jacob retains the knowledge of God's purposes in His people, for he
instructs Joseph, how he is to be buried with his fathers. We see how
that when speaking to Pharaoh, Jacob speaks of " the years of his
pilgrimage," and of the pilgrimage of his fathers.
I. KERR, J. AITKEN.
FROM GLASGOW.—" In all thy ways acknowledge Him and He

shall direct thy paths " (Proverbs 3. 6). Jacob halted at Beer-sheba
and offered sacrifices to the God of Isaac. There seems some doubt
in Jacob's mind concerning his journey, and we think possibly the
warning his father received about Egypt was giving him some concern,.
but God assures him of His presence with him. The scene of Joseph
meeting his father Jacob is very touching, and must have spoken
loudly to his brethren who had used such deceit to cover their sin.
The sons of Israel, being shepherds, were despised by the Egyptians,
and Joseph took advantage of their prejudice by placing his brethren,
in the land of Goshen. Why should five brethren be chosen to appear
before Pharaoh? [I really could not say. It has been said that five
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is a sign of weakness, but why five here, or why we have five fingers
and five senses, or why David choose five smooth stones and not six,
I cannot say.—J.M.I.
Pharaoh asked Jacob " How many are the days of the years of
thy life?" We think Jacob intentionally corrected Pharaoh by substituting "pilgrimage" for "life," in his reply.
The forty-seventh chapter foreshadows, perhaps, a future day
when Christ will reign in wisdom, and men shall be taught submission.
Israel shall dwell in the land appointed, nourished by the One who was
once despised. Egypt's dependence in that day is portrayed in
Zechariah 14. 18. Meanwhile it is ours to reverse the steps taken by
the Egyptians and be like the Corinthians who first gave their own
selves to the Lord.
W. A., D. S.
FROM PAISLEY.—We suggest that Jacob left Hebron (chapter
37. 14) for this journey to Egypt. At Beer-sheba he offered sacrifices
to the God of his father Isaac. " It is interesting to notice that Abraham,
Isaac and Jacob had each dwelt at Beer-sheba. See Genesis 22. 19,
26. 23, 25, and 28. 10. There too, God appeared to Isaac, and he built
an altar and called on the Name (26. 23-25, see also 21. 33).
We believe it was none other than the Lord Jesus Christ who
spoke to Israel and said, " Jacob, Jacob." See such scriptures as :
Genesis 22. 11 ; Exodus 3. 4 ; and 1 Samuel 3. 10. The same person
speaks in the New Testament : Luke 10. 41 ; 22. 31 ; and Acts 9. 4.
God revealed to Jacob that it was in agreement with His will
that he should go down to Egypt, and promised to make of him a great
nation. (See Genesis 47. 27; Exodus 1. 7, 9, 12). Further, God
said : "I will go down with thee."
We commented a little on verse 28—" He sent Judah on before
him . . . " Truly Judah's place was first among his brethren. God
said about the Camp of Judah—" They shall set forth first " (Numbers
2. 1-9, 10. 14). In keeping with the thought of Judah being first,
we read Judges 1. 1, 2.
"Jacob blessed Pharaoh" (47. 7-10). Compare the words
" But without any dispute the less is blessed of the better " (Hebrews
7. 7).
Joseph placing his hand under his father's thigh and swearing
unto him (47. 29-31), brought to our remembrance Genesis 24. 1-4.
SAMUEL S. JARDINE.

FROM ATHERTON AND LEIGH.—Similar characteristics of caution

as are displayed by Jacob at Beer-sheba are to be seen in David, who,
on more than one occasion, " enquired of the LORD." Jacob waited
for the divine signal, and it is good for us when our walk is subject to
the mind and will of God (Proverbs 3. 6).
God appears to Jacob in the visions of the night, and commands
him to go down into Egypt, assuring him of His presence in the way,
of the increase of his posterity, and of future deliverance. Herein
we have a great truth, which is most comforting to children of God
to-day, that wherever God marks out a way for His children, and lays
down His law, His presence and help is always assured, relative to
His children's obedience. This can be confirmed by reference to
2 Corinthians 6. 14-18. Oh, that we might be as children under God's
guidance, laying hold by faith of the hand of our God, and walking
confidently in the way chosen by Him!
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The latter portion of verse 4, " Joseph shall put his hand upon,
thine eyes,'' evidently refers to his decease.
Verses 8-27. The following we submit as our endeavour to
reconcile the " seventy " as given in verse 27, with the " seventy-five '
as accorded in Acts 7. 14 :—
Leah's children
.. 33
..
..
..
verse 15
Zilpah's
„
..16
la
Rachel's ,,
14 (including Joseph and
Manasseh and Ephraim) ,,
22
Bilhah's
„
. . 7
,,25
70

If we deduct from this number, Er and Onan, who died in Canaan,,
and Manasseh and Ephraim (born in Egypt) we arrived at 66 (verse 26).
Could we suggest that to above 66, Joseph's two sons and Zilpah and
Bilhah be added (seeing that both Rachel and Leah are dead), to make
the 70 of verse 27 ? The death of Rachel is recorded in chapter 35. 19,,
and of Leah in chapter 49. 31. [But that Genesis 37. 10 might have
fulfilment, did not Leah come to Egypt?—Jas. M.].
Now in Acts 7. 14 we have 75 persons altogether. It was asked,.
Could we include the five sons of Zerah, the son of Judah, as recorded
in 1 Chronicles 2. 6? [See note in Barrow's paper.—J.M.].
What a meeting it must have been between Joseph and his
aged father! We observed the contrast in the words : " He fell upon
Benjamin's neck and wept." " He kissed all his brethren and wept
upon them." " He fell upon his (father's) neck, and wept on his neck
a good while."

How this reminds us of another, the blessed Lord Jesus Christ,
who in obedience to His Father and in love to us, left the throne above,
and came to this dark scene of sin, to be rejected ! In love He left the
throne in heaven. But He whom man rejected, God has accepted ;
He whom the world cast out heaven has received. But oh! the meeting
of the Father and the Son! for He returned to heaven bearing the
marks of Calvary. As we look afresh on that hallowed scene, we think
of the great reception given by the heavenly multitude, and also of the
Father's word to the Son : "Sit thou on My right hand, until I make
Thine enemies the footstool of Thy feet."
G. A. J., W. C
FROM ST. HELENS.—We saw that it was God's purpose for Israel
to go down to Egypt, but we wondered whether he realised that it
was in fulfilment of God's promise recorded in Genesis 15. 13. Wisely,
he sought the guidance of God. That, at all times, every child of
God should do. Perhaps Israel's hesitation was due to his remembrance of God's promise that his children would possess Canaan.
However, God removed his doubts by saying, " I will also surely bring
thee up again."
The words of verse 30, " Now let me die " reminded us of the
words of Simeon, recorded in Luke 2. 29-30, for in dark and famished
Egypt Jacob had seen the saviour of God's providing. Joseph's
brethren were eventually brought into bondage, in the same land,
to which they had sold Joseph, as a slave. Meanwhile, they get the
best of Pharaoh's land, in which to pasture their sheep. This brought
to our minds Psalm 34. 2-10.
May we, like Jacob, look on our lives here as a pilgrimage, and
like him, confess we are strangers and pilgrims on the earth.
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We see Joseph the saviour of all and the one who purchased all.
Even so the Lord Jesus by His Redemption has bought all: praise
His name! And so, too, when Joseph had received all, even to the
very persons of the people, he presented all to Pharaoh; thus will the
Lord Jesus Christ in some future day present all He has purchased
to His Father.
Verse 25 : When we look at the blessed Lord Jesus Christ, by
faith, on the cross, we too can say : " Thou hast saved our lives,'"
and shall we not respond and say, " We will be Thy servants " ?
A similar thought to the request of Jacob in verse 29 re his
burial place, is found in Ezekiel 37. 12-14. We take courage in that
Jacob kept his pilgrimage character to the end.
F. H.
REMARKS.
A swifter turn of events could not well be imagined for the
brethren of Joseph. One moment they stood in the power of the lord
of Egypt, who seemed to rule with a rod of iron, with little hope
(except by sacrificing at least the liberty of one of their number) of
ever escaping from his relentless justice, and the next the sunshine
had broken through the darkness of their unhappy lot, and there midst
the sunshine stood Joseph their brother. He was a man of many
tears, mostly wept in secret and in silence, but now he weeps aloud 'Twas no silent trickle of a tear which might be lost in the furrows of
his face, but the whole of his manly frame shook beneath the emotion
of the moment, expressing feelings—like the smouldering fires
of some inactive volcano which at last burst forth—long pent up in.
Joseph's heart.
So was it with the Lord, as He, on that first morning of the week,
and riding on an ass's back, drew nigh to Jerusalem. He wept over
it. There it lay before Him; how He loved it and its people! They
were His brethren and it the city of His God, but though He sobbed in
grief and tears there was no response : their hearts were harder far
than the stones of which the city was built and the rocks of the Kidron.
valley. But for the singing of the children in the temple, even the
stones would have opened their mouths and cried " Hosanna to the
Son of David," and everything in the temple would have responded
" Glory." The song of the infants gladdened the heart of a sorrowing
Messiah, but this was no new thing for Him: He had been a Man of
Sorrows all His days.
It is said of Joseph : " He wept aloud and the Egyptians heard,,
and the house of Pharaoh heard." Truly it was a strange and perplexing episode to them all, that the ruler of the land should be seized
with such a paroxysm of grief, until at last, when Joseph had reconciled
all his brethren to himself the news leaked out as to the cause of it all,
and it says that " the fame thereof was heard in Pharaoh's house,
saying Joseph's brethren are come : and it pleased Pharaoh well, and
his servants."
At the first Joseph's brethren were troubled at his presence.
They could, no doubt, have wished that the earth had opened and taken
them in, and sheltered them from those eyes, which were like doves
beside the water brooks. One look of his eyes was sufficient to reveal
to them their state and the story of their unworthy past. But how shall
we feel when our Beloved looks upon us ? One look of His eyes took
the whole spirit from Peter. " The Lord turned, and looked upon
Peter . . . And he went out, and wept bitterly " (Luke 22. 61, 62).
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Poor Peter, we say, but not poorer than ourselves, nor poorer than we
shall be on the day that our past shall come up for review.
The hatred of men and the love of God met in Joseph, as did
the hatred of men and the love of God rest on the point of the spear
that pierced the Saviour's side. The hymn-writer has aptly put it :—
The soldier, as he pierced Him, proved
Man's hate to Him and Thee ;
Whilst in the blood that stained the spear
His love and Thine we see.
In both cases God turns the wrath of man to praise Him and
though men meant it for evil God meant it for good (Genesis 50. 20).
Here we may say with Paul : " O the depth of the riches, both of the
wisdom and the knowledge of God! " Can any purpose of God be
restrained? Even the Devil's most malevolent and malignant works
and plans God fits into His purposes of grace.
What a wonder ! " God sent me before you to preserve you a remnant in the earth," said Joseph to his brethren. How did He send His
servant on such a mission? Was he carried on a palanquin of cedar
wood, overlaid with gold, with cushions of purple, and paved with
love? Oh no! How then?—as a slave, bound, broken-hearted and
weary. Sold in a slave market after his long desert trail was over,
thus the ambassador of the court of heaven was sent, knowing not
that he carried with him all the credentials of the Majesty of the skies
in the fact that the LORD was with him. To contemplate this will
save us from murmuring as we think of our lot here. Rulers are
not made in a day. Woe to the land whose king is a child! but God
trains His rulers and those who can bear most will be most highly
honoured.
It was truly God who sent him, for if it had been but his brethren
he would have lived and died a slave, and so they thought he would,
but God who sent him made him " a father to Pharaoh, and lord of all
his house, and ruler of all the land of Egypt." Great were the offices
he bore ! But now he will have a higher aim in life than filling worthily
all these responsible offices. " Come down unto me . . . dwell in the
land of Goshen . . . and there I will nourish you." He can easily
settle them on the land, for he has bought all the land and removed
the Egyptians into the cities, and no large part of the land is needed
to settle some seventy-five people with their flocks and herds. But
as time rolled on and they multiplied and began to need elbow-room,
the Egyptians greatly objected to be squeezed out by this alien tribe,
and so the trouble arose.
J. M.
QUESTION AND ANSWER.
QUESTION FROM HAMILTON (ONT.).—In connexion with Genesis

47. 23 where we read, " Lo, here is seed for you, and ye shall sow the
land " : would this mean that the seven years were over?
In verse 21 we are told that Joseph removed the people to the
cities from the one end of the border of Egypt to the other end. The
wisdom of this policy is not far to seek, for being near the corn in the
cities they could readily have their need supplied. Outside the cities
Egypt lay a barren waste, which Joseph described as " the nakedness
of the land."
It seems proper, therefore, to conclude that the years of famine
were over when Joseph gave the Egyptians corn with which to sow
their land.—J.M.
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JOSEPH REVEALS HIMSELF TO HIS BRETHREN
—GENESIS 45. 1-28.
FROM TORONTO.—Psalm 105. tells us that God called for a

famine upon the land ; He brake the whole staff of bread. By such
means He brought the sons of Jacob down to Egypt to buy corn. The
promises made unto the fathers take definite shape, for God watches over
His word to perform it. The sons of Jacob are now brought back with
their consciences awakened. Convicted of their guilt, they stand before
Joseph, and in Judah's intercession for his father Jacob, and that
"little one" (it is interesting to notice that although Benjamin is
referred to as " a little one," Genesis 46. 21 tells us that he is the father
of ten sons) there is the absence of that self-righteous attitude they
adopted on a previous occasion, when they said that they were true men
{i.e., men of truth).
As they stood before Joseph, Judah's words were, " God hath
found out the iniquity of thy servants " ; their concern was for their
father and Benjamin. Upon the admission of their guilt Joseph reveals
himself to them, and instead of the just reward for their iniquity
they received the grace of Joseph : forgiven for sins past, reconciliation,
and gifts and promises. Consider the grace of our Lord Jesus Christ.
S. NICHOLL.

JACOB GOES DOWN TO EGYPT AT GOD'S COMMAND
—GENESIS 46. 1—47. 31.

FROM TORONTO.—While Jacob had already started on his journey
to Egypt, it seems he had certain misgivings about the matter, for
when he came to Beersheba (the well of the oath) he offered sacrifice
unto the God of his father Isaac, who spoke to him in the visions of
the night. Thus we see how God remembers, and begins to fulfil the
words which he spake unto Abraham in Genesis 15. 13-16. Please see
Jeremiah 1. 12 and Matthew 24. 35.
Having been assured of the divine approval and the divine
presence with him on his journey he arose from Beersheba and went
as directed by God, with all his household (see Proverbs 3. 5, 6). If
the people of God would take precaution like Jacob, there would be
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fewer failures and less regrettable incidents in both temporal and
spiritual things. The meeting of the aged parent and patriarch with
his illustrious son, who came to meet him in regal state and splendour,
is full of pathos, and is suggestive of John 14. 3, 1 Corinthians 15. 51-58,
1 Thessalonians 4. 13-18, 1 John 3. 1-3 ; what a glorious reunion! It
also suggests Revelation 1. 7, Isaiah 51. 3, 11. 1-10. The remainder
of our time was taken up with the reconciling of the numbers given us
in chapter 46. We get 67 souls instead of the three score and six
(66) mentioned. Who is the individual intentionally omitted, and the
reason why such a one is not amongst the names recorded? Can
any one help? [See note in Barrow's paper in November issue.].
S. NICHOLL.

JACOB BLESSES HIS SONS AND THE SONS OF JOSEPH
—GENESIS 48.

1—49. 27.

FROM DERBY.—When Israel stood before Pharaoh he said,
"Few and evil have been the days of the years of my life," and, as befits
such a stormy journey, chapter 48. introduces us to the peaceful ending
of God's wearied pilgrim. Joseph with his sons stands before Jacob,
while the latter blesses the lads by faith (Hebrews 11. 21). In Old
Testament days men imparted definite blessing to their posterityaccording to the will of God. Generally speaking, the major blessing
went to the firstborn, but there were times when, as exemplified in
Isaac and Jacob, God, in His inscrutable wisdom, willed that a younger
son should have the chief blessing. Isaac, knowing this, would have
blessed the elder before the younger, but the purpose of God in election,
cannot be frustrated. When the time came for Jacob to bless the sons
of Joseph the will of God was that Ephraim should be blessed above
Manasseh, the first-born.
The blessings which Jacob gave speak in a wonderful way of
what the future held for the Children of Israel. Much of that spoken
concerning the heads of the tribes, individually, has taken place
already, whilst some remains to be fulfilled. Amongst many beautiful
thoughts in this passage, there stands out the reference to the coming;
of the Lord Jesus to reign, as we judge it to be, in verses 10, etc.
It is interesting to note that Levi, though here designated a violent man, in a later day, answered the call of Moses, " Whoso is on the
Lord's side . . . " (Exodus 32. 26). We are reminded that we ourselves
gave no pleasure to God, but now we have been brought nigh—a Holy
Priesthood—to offer spiritual sacrifices acceptable to God through our
Lord Jesus Christ.
WM. W.
FROM GLASGOW.—Joseph hears of his father's sickness and taking
his two sons with him enters his presence. Jacob recounts how God
revealed Himself at Bethel and blessed him and promised the land to
his seed for an everlasting possession. Ephraim and Manasseh he
claims as his own, thus giving them the place of sonship [which is in
association with the birthright in our day.—Jas. M.]. With Ephraim
on his right and Manasseh on his left Joseph presents them to Jacob,
expecting Manasseh to receive the greater blessing, but Jacob realised
what both Abraham and Isaac had failed to perceive (Genesis 17. 18
and 27. 4 and 29) and with his hands crossed he blessed Ephraim above
his brother.
We think the latter days referred to in 49. 1 covered quite a
period of time, including millennial days. Each son was singled out,
one by one, as the old man proceeded to bless them, but he spared ho-
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rebuke as they stood before him. Reuben is declared to be unstable
as water, and even in Deborah's day, at the watercourses of Reuben,
there were great searchings of heart.
Simeon and Levi are destined to be divided in Jacob, and
scattered in Israel, we thought, for their mutual good. Wonderful it
is to note the action at Baal-peor when Phinehas slew Zimri, the
Simeonite (Numbers 25. 14)!
Judah prevailed above his brethren. Could it be by any other
means than those used by his father on a former day? (Hosea 12.
3, 4). [How Judah prevailed above his brethren we are not told, but
it is clear that what Peter was among the twelve apostles Judah was
among his brethren. In Genesis 44. 14 it is " Judah and his brethren,"
showing that Judah was the leader. It was at his suggestion that
Joseph was sold. He was entrusted with the care of Benjamin. He
spoke to Joseph for himself and his brethren, pleading Benjamin's
cause and that of his aged father. It was Judah whom Jacob sent
before him to Joseph as he journeyed towards Goshen. All these are
evidences of leadership, which is summed up in the blessing of Jacob :
" Thee shall thy brethren praise."—J.M.]. Judah and Joseph received
the choicest blessings. The birthright was taken from the first-born
of Leah and given to the first-born of Rachel, yet it was Judah who
prevailed, therefore from him came the leader. It may be remarked
that they both proved faithful, for they were well represented at the
crossing of Jordan when Caleb and Joshua walked into the land of their
forefathers. The beach of Zebulun was graced by the Lord Himself [Which beach is this ? Zebulun seemed to be for a haven
of ships on the Mediterranean sea.—-J.M.], and Naphtali received
goodlier words than he ever gave, when Simon's boat was borrowed
on Lake Gennesaret (Luke 5.). Dan is typified in Samson who was a
subtle enemy to the Philistines and Jacob is caused to say, " I have
waited for Thy salvation, O LORD." Samson cried to the LORD who
only was his strength.
A. ARCHIBALD.
FROM CROSSFORD.—We may have thought that Jacob's action
when he gathered his sons and spoke unto them of things to come, in
his last hours, displayed his faith more remarkably than that which
finds mention in Hebrews 11. when Ephraim and Manasseh were blessed.
We feel that the former was far wider in its scope, and infinitely more
important too. The words, "when he was dying," apply in both cases,
we expect.
Sad things are said of Reuben ; and Simeon with Levi suffered
loss. Jacob never forgot Shechem, for, judging by the figure—
houghed an ox—the people of Shechem were useful in service, and
ought never to have been so ruthlessly destroyed or rendered useless
(The A.V. is different, but bears a similar meaning). Selfwill is a
dangerous characteristic, and must be guarded against to-day.
Glorious things are said of Judah which cause us to think of the
Lion of the tribe of Judah, Who has prevailed. We see victory in
verse 9 : the prey fallen, the struggle ended, the Lion gone up. The
LORD brought to naught him who had the power of death. He abolished
death. He ascended on high, where now He waits, like the lion couched
or reclining, until His enemies are made the footstool of His feet. True
it is that against those who reject the LORD, " His wrath will soon be
kindled " (Psalm 2. 12) ; such will " rouse Him up."
Joyfully we contemplate and hail the day when all nations shall
call the Lord Jesus " Blessed " ; when the peoples shall render perfect
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obedience to Him, yea even the animal creation, the unbroken foal,
and the colt, without fear of waste, or damage, will be bound to the
vine. Surely there is a shadow of this in the colt that carried the
King into Jerusalem, whereon man had never yet sat, as it wended its
way through the midst of a perverse and rebellious people. What a
voice to them if they had but known the time of their visitation!
The Spirit of Christ in Jacob was testifying the sufferings of
Christ and the glories that should follow, and truly to him, at the gate
of death, it had been revealed that not unto himself but unto us did
he minister these things.
Psalm 1. finds an answer in Joseph, where the godly man is
likened to a tree planted by the streams of water. Joseph was beside
a " fountain." Whatsoever he did, prospered.
We do well to remember that we were Gentiles in the flesh—
separate from Christ—on the outside of the wall. The branches must
come over the wall if any fruit was to reach us. Jacob found joy in
beholding the fruitfulness of his son Joseph in the unique place which
lie filled, and this affords us a glimpse of the eternal delight which the
(blessed Son of God gives to His Father.
H.B.
FROM BARROW-IN-FURNESS.—Jacob's end is drawing nigh, and

it would seem that faith's vision was keener, as the old man blessed
the sons of Joseph. He who had passed through so much sorrow, and
whose failings are such a lesson to us, is in the mind of God as he crosses
his hands, and blesses the younger with the blessing of the elder.
It was no mischance. The Spirit of God was working. How strange
that Joseph, wonderful man though he was, who knew so much of God's
•dealings, is here seen at variance with his father, as he lifts the old
man's hands! It is here we find the double portion of the firstborn
given to Joseph. " And now thy two sons . . . are mine ; Ephraim
and Manasseh, even as Reuben and Simeon, shall be mine." (See also
1 Chronicles 5. 1, 2).
Then Jacob blessed his sons. What shame would fill the heart of
Reuben as he heard the words, " Unstable as water, thou shalt not
have the excellency " ! Simeon and Levi are said to be fierce and cruel.
How this man could sum up, in a word, the character of his sons!
Blessing upon blessing is heaped upon Joseph, who was separate from
his brethren. We noticed that the word " separate", in Genesis
49. 26, is the same as used in Numbers 6. for " Nazirite." This indeed
is interesting as Joseph was separate in the fullest sense from those
wicked men. His life was a lite of dedication to God, hence he was
hated. But the blessing of Jacob fully compensated for all he had
lost in other things.
J. McC
FROM ILFORD.—The blessings of chapter 48. had to come before
those of chapter 49. Reuben the firstborn sinned, and lost his place in
the Divine purpose. Joseph, who walked with God, and did His will
in adverse circumstances, gets the double portion which should have
been Reuben's. This illustrates a great fact; the first man, Adam,
failed; the second Man, the last Adam, takes first place in His Father's
house.
In connection with the blessing of Reuben we noticed the words
"The excellency of dignity, # and the excellency of power; unstable
as water, thou shalt not have the excellency." The excellency of
dignity ultimately became Levi's, not personally, but later when, as
-a tribe, the priesthood went to Levi (Exodus 32.). [The tribe of Levi
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did not take Reuben's birthright, but that of the first-born sons of
all the tribes of Israel. Those whom the LORD redeemed from death
through the Passover were to be sanctified then and always for divine
service, but they failed and the tribe of Levi was taken in their stead.—•
J.M.]. The excellency of power—kingship—was Judah's. Judah, a
princely man, " a lion's whelp," reminds us of Revelation 5. : " Weep
not: behold, the Lion that is of the tribe of Judah, the Root of David,,
hath overcome, to open the book and the seven seals thereof." The
Divine purpose was that Judah should wield the sceptre, and it was
only through national self-will and self-acting that a Benjamite was.
raised to the throne at a later date.
Regarding Joseph " that was separate from his brethren '*,.
Genesis 49. 26 brought freshly to mind the Lord's own experience.
It is a lovely thing to know how to take the separate place for righteousness sake.
" Joseph is a fruitful bough by a fountain; his branches run
over the wall." We were reminded that the blessing, coming through
Joseph's Lord, has run over the wall, even to us Gentiles, and we
participate in the blessing : indeed the whole earth will yet enjoy the
blessing when He shall reign, whose right it is.
FROM ARMAGH.-—Jacob adopted Ephraim and Manasseh that,
being numbered with his own sons, they might as heads of distinct
tribes, have a part in the inheritance of Canaan. This he spake by
the Spirit of prophecy. God in bestowing His blessings on His people
gives more to some than to others. Grace observes not the order of
nature, nor does God prefer those whom we think fittest to be preferred.
In verses 15, 16, Jacob called " God before whom Abraham and Isaac
had walked," " the angel." As God does not give His glory to creatures,
we may be sure that such words were not spoken of a " created angel."
Jacob prayed for his grandsons, that they might stand in the place, inherit
the privileges, and walk in the steps of their progenitors, but, especially,
that his new name ISRAEL might be named on them. Jacob in blessing
his sons shows how well he knew the character of each.
The sentence in Levi's case was not reversed, but converted into
a blessing, in consequence of the service which his descendants performed
in their zeal against the worshippers of the golden calf ; so that being
consecrated to God, as the priestly tribe, they were honourably and
profitably divided and scattered in that character throughout Israel,
Judah signifies " Praise." It was from the descendants of Judah that
the Messiah came. The " sceptre " denotes the exercise of dominion
or authority. Issachar, described as a strong ass, implied that the
tribe would be industrious and unambitious, bearing labour or tribute,.
The Gadites were renowned for valour (1 Chronicles 12. 8). Asher
signifies " blessed," and to him was assigned a plentiful country,,
yielding abundance for himself and others, even royal dainties to supply
the tables of kings at home and abroad. Naphtali was more noted
for despatch than for steady labour and perseverance, and more
disposed to exult in national blessings than to fight in defence of them.
Joseph, " a fruitful bough by a well," had no more than two sons, yet
from them sprang two very numerous tribes. Benjamin's character
according to the emblem used would be one of " fierceness and cruelty,"
which appears especially in the history of the Levite's concubine, when,
after the wickedness was committed, the Benjamites singly withstood
all the other tribes, and had the advantage in two battles ; nor did
they yield until almost entirely destroyed. Ehud the second judge,
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and Saul the first king, were of this tribe. In later times they joined
themselves to the tribe of Judah, and thus divided the spoil and shared
with them in their privileges.
T. CLARKE.
FROM WISHAW.—Chapter 49. gives the history of what will
befall the sons of Jacob in the latter days, that is, when Israel will be
restored to their place again. What a contrast—Reuben failed in
happy circumstances, Joseph triumphed in adverse circumstances ;
Adam failed in his pleasant surroundings, the Lord Jesus Christ
triumphed in His sorrowful surroundings. Regarding Judah we were
caused to wonder why the words " the ruler's staff from between
his feet " were used. It was suggested they referred to the Lord
Jesus Christ (see Hebrews 1. 8). [I would judge that the words
" between his feet " describe how the seated ruler held his staff—the
emblem of authority. One would almost think that there is an ominous
rumble of coming judgment in the words of the patriarchal prophet,
." The sceptre shall not depart from Judah . . . until . . . "—J.M.].
Very little is said to the rest of his sons till we come to Joseph,
whose strength was in his God. If his trust had been in himself, what
a different story would have been told! May it encourage us more
and more whether in sunshine or sorrow, in pleasant pathways or the
thorny road, to put our trust in our God. Job could say : " Though
He slay me, yet will I wait for Him " (Job 13. 15).
R.B.
FROM LIVERPOOL AND BIRKENHEAD.—The closing scenes of

Jacob's life stand out as the best scenes of all his eventful history. He
rises, as one whose strength God has commanded, and in the full
energy of his faith in the living God, pronounces blessings, first on the
two sons of Joseph, then on his own twelve sons.
How different was this blessing from that of Isaac! who, being
low spiritually, was deceived. Now Jacob is dispensing the blessing
he himself had coveted almost from the womb. No doubt Jacob, in
this particular matter, had learned very much, for he himself was not
the firstborn. The firstborn, Reuben, had sadly failed to maintain the
excellency of dignity, so the birthright was taken from him and given
to Joseph, who was the chief among his brethren. Yet, contrary to
Joseph's expectations, his father claims his two sons, and puts the
younger the first, for the blessing of the firstborn.
One of the rights of the firstborn was that he should receive a
double portion (Deuteronomy 21. 17).
Jacob speaks of giving to
Joseph one portion above his brethren of that which he took from
the Amorite, but perhaps the bringing in of his two sons Ephraim
and Manasseh, as two of Israel's sons, was his true double portion.
This would make fourteen sons of Israel, yet it is evident there is divine
provision here for the working out of God's purposes, in spite of human
failure.
The variations in the subsequent lists of the sons or tribes of
Israel, are very significant. In the blessing of Moses in Deuteronomy
33. eleven tribes only are mentioned [Not eleven, but twelve; Joseph
has the double portion—Ephraim and Manasseh—for he is not one
tribe, but two.—J.M.],Simeon being omitted, and in Revelation 7.
naming the twelve tribes of Israel out of which the 12,000 were sealed,
Dan and Ephraim are omitted. [Here Ephraim is seen in Joseph;
only Dan is missing. Dan, why is he not here? His name means
judgment, and has the judgment of God fallen on him ? In his blessing
are the words, "I have waited for Thy salvation, O LORD " ; this is
so different from judgment—Thy Salvation. Did he give up waiting
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and go into idolatry? Is this the cause of his absence? Do any of
our friends know?—J.M.]. The omission of Simeon has already been
commented upon in these pages, but what is there in the history of Dan
to account for their omission in Revelation 7. ?
The history of the tribe of Ephraim is one of failure, and the
wonder is, why he should have been chosen above Manasseh for the
birthright. Although Ephraim as firstborn was the tribe privileged
to have the tabernacle pitched within their borders when they came
into Canaan, it is recorded of them in Psalm 78., " The children of
Ephraim being armed and carrying bows, turned back in the day of
battle," and in a later day their apostasy was the lament of Hosea:
" Ephraim is joined to idols ; let him alone." We remember too,
how that the LORD forsook the tabernacle of Shiloh, and refused the
tent of Joseph, and chose not the tribe of Ephraim, but chose the tribe
of Judah. This latter is in fulfilment of Jacob's blessing of Judah,
who prevailed above his brethren.
The taking of the tribe of Levi instead of the firstborn sons of
the children of Israel, for the service of God (Numbers 3. 12), would
have left only eleven tribes to receive portions in the land of Canaan,
but in the wisdom of God Ephraim and Manasseh are there to fill
the breach. The tribe of Joseph, it will be noticed, is the tribe of
Ephraim (Numbers 1. 32).
N.G.A.
FROM LONDON, S.E.—The closing scenes of Jacob's life are full
of lessons. Jacob claims Joseph's two sons as his own, thus giving
Joseph the double portion, the birthright. Though his natural eyes
were dim his spiritual vision was very clear. It was pointed out how
often Israel is spoken of as Ephraim and how God yearned over him,
yet it was finally recorded : " Ephraim is joined to idols ; let him
alone." How often God has chosen the younger son in preference to
the elder ! It was suggested that the church (though indeed chosen
before the foundation of the world) was like the younger son, for in
Exodus 4. 22 God speaks of Israel as His firstborn.
To Judah falls the honour of becoming the royal line : truly a
princely man and worthy of the honour. His pleading for Benjamin
in chapter 44. seems to have knit Benjamin to him, for it was Judah
and Benjamin together with the Levites who first proclaimed David
as their king and who remained faithful to the line of Jesse, until,
alas, they cast out the true David, the Messiah. It was thought that
verse 10 (about the sceptre) could only refer to the coming of the
Messiah ; for when Shiloh was made a resting place for the Ark of God,
there was no king in Israel, and Joshua was of the tribe of Ephraim.
Issachar, it was suggested, was a quiet man content to serve a
master, though, indeed, at a later date his descendants were men who
had understanding of the times and knew what Israel ought to do
(1 Chronicles 12. 32). Of Dan it was pointed out how he was the
first people to have a paid priest (see Judges 18.).
In Deuteronomy 33. 22, Moses speaks of Dan as leaping forth
from Bashan, and comparing this with Psalm 22. 12, where strong bulls
of Bashan are spoken of as besetting about the LORD, it was wondered
whether Judas Iscariot was a Danite. [No significance seems to be
attached as to which of the tribes the twelve apostles belonged. So
far as I know it is impossible to say from which of the tribes Judas
sprang. From the analogy in the selling of Joseph at the suggestion
of Judah I would not be surprised if he was of the tribe of Judah.—
J.M.]. It is significant that Dan is omitted from the 144,000 of
Revelation 7.
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What a blessing was Joseph's, the first-born son of Rachel!
How sad to think his two sons are scattered to the four winds! but
God shall gather them again. Of Benjamin, whom Jacob called the
son of his right hand, it was pointed out how grievously he failed and
was nearly wiped out, save for 600 men (see Judges 20.). Yet Saul
the son of Kish sprang from Benjamin, and also Saul of Tarsus. Benjamin clave to Judah and to the royal house, yet with Judah committed
the awful crime of crucifying the Lord of Glory. We thought it would
be Judah and Benjamin with Levi who would return to the land and
make the covenant with the coming prince, and who would pass through
the awful time of Jacob's trouble.
H. J. OWLES.
FROM EDINBURGH AND MUSSELBURGH.—In this portion we see

Jacob, after enjoying a period of rest in the land of Egypt, nearing the
end of his days. Joseph, hearing of his father's sickness, takes with
him his two sons and goes to his father. After re-calling the promise
God made to him at Luz, Jacob claims Joseph's two sons as his own, and
under the guiding hand of God he blesses Ephraim and Manasseh.
Jacob could tell Joseph of the time when God would take them again
to the land of their fathers, thus showing how much he was in the mind
of God. It is interesting to see Jacob's continued love for Joseph, for
he is given a special portion of land—taken by Jacob's own hand—a
blessing beyond his brethren, just as his coat of many colours had been,
in a day gone by. Jacob gathers his sons around him, to show them
what shall befall them in the latter days. At the death of Moses—
recorded in Deuteronomy 33.—he too, has a word to speak concerning
the tribes of Israel, and it is interesting to compare these two chapters.
We see the sovereignty of God shown very prominently through Jacob,
for he was guided by God in all his words. Joseph got a double portion
in Ephraim and Manasseh. Reuben had forfeited the birth-right,
" His birth-right was given unto the sons of Joseph " (1 Chronicles
5. 1).
It was suggested that the great lesson in Jacob's history is
shown out in the scripture, " Not of him that willeth, nor of him that
runneth, but of God that hath mercy" (Romans 9. 16). There is a
time yet future when Ephraim and Manasseh will have their place in the
land (Ezekiel 48. 4, 5). We sometimes have Ephraim mentioned as
covering other tribes (Hosea 11., 12., 13.; Isaiah 7. 2 ; 2 Chronicles
26. 7 ; Ezekiel 37. 15-24), yet he never seemed worthy of the place he
got.
The question was raised, how far into the future did Jacob see ?
The Lord Jesus said, " Abraham rejoiced to see My day, he saw it and
was glad " ; would not God instruct His servant Jacob in these things
also ? [Jacob had the prophet's vision as well as Abraham (see Psalm
105. 15). The blessing by Jacob of his sons is prophecy.—J.M.].
J. MARTIN,

S. RAMAGE.

FROM ATHERTON AND LEIGH.—We now arrive at the closing

scenes in the life of that great man of God—Jacob, one who had passed
through many and varied vicissitudes of life, and whose faith in God
had triumphed; hence in the Divine record he is placed amongst
God's faithful men. In verse 5, Jacob makes reference to Ephraim
and Manasseh saying they " are mine, even as Reuben and Simeon.1*
In speaking thus it was thought that Jacob adopted them.
Israel blesses the two sons of Joseph and not according to
Joseph's expectation, for his hands were guided wittingly (and this
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excludes any thought of human arrangement) by a Divine hand. When
we read of men blessing their posterity, it is generally in the spirit of
prophecy, that is, telling of what was to happen to them in later days.
In verse 19, we read that Manasseh was to be great, yet Ephraim
was to be greater. This was fulfilled, as reference to Numbers 1. 33, 34
will show. In Jeremiah, the ten tribes of Israel seem to be called
Ephraim. In the blessing of his children we have many contrasts.
Reuben, the first-born, forfeited his place by a grievous sin. This has
a great lesson for us.
Solemn words are said about Simeon and Levi and yet God said
later, " The Levites are mine." They were chosen for the priesthood,
the outcome of their separation to God. The blessing of Judah, the
fourth son, the tribe which was the most powerful of all (Numbers 1. 27)
is remarkable, describing the warlike character, and increasing strength
of the tribe, and telling of how long this will last—until Christ come.
This is the tribe from which the Lord descended—the Lion of the Tribe
of Judah. The sceptre is mentioned a few times in connection with
Judah.
I. S., W.C
FROM CARDIFF.—The scene is intensely touching, because a
great patriarch and pilgrim is nearing the end of his earthly journey,
and soon the man who throughout his life had sought to make his
calling and election sure, was to make an abundant entrance. The
inward man had grown brighter through the experiences the LORD
had brought him into, and in spite of his low physical state, the promises
of God were uppermost in his mind. Around him, we doubt not,
were his sons and their children, greatly multiplied now after their
sojourn of seventeen years in Goshen. In Egypt was the ruler, his
son Joseph, who had but recently visited him and sworn to bury his
father in the land of promise. Word is sent to him that his father
is sick and he hastens with his sons to his father's bedside. His father's
approaching death "was uppermost in his mind, we have no doubt.
As Joseph approached, Jacob strengthens himself on his bed, and then,,
before all, he recapitulates the wonderful dealings of God with him.
In faith he blesses the two sons, contrariwise to what Joseph expected,
revealing the fact that he was guided by the Spirit in his last days.
The names of the tribes in Revelation 7. are slightly altered, the difference being that Ephraim, as the greater, takes his father's name,
and Levi is included. Manasseh takes a separate existence as a tribe.
Joseph, like his father at an earlier date, realised in full the value of
a blessing. It was not a mere statement, or benediction, but was in
reality prophecy, and would characterise the receiver and his posterity.
M. AUSTIN JONES.
FROM BRANTFORD.—How adverse to the natural man are the

circumstances of Jacob's end in the land of Egypt! Yet he held on to
God's promise that Canaan was for his seed. In verse 21 we find him
confirming to Joseph God's promise to Abraham (see Genesis 15. 14),
that they would leave Egypt to go to the land of promise. Jacob
calls, but Israel blesses; although his eyes were dimmed by age (147
years), we see that his spiritual vision was clear (Psalm 92. 14). There
was a comparison made of the blessing of Ephraim and Manasseh with
that of Jacob and Esau; the elder shall serve the younger, and the
younger shall be greater than the elder. Jacob refers .to latter days in
words with far-reaching meaning. Judah's blessing, it would seem,
was a pivot for the future of Israel, for from Judah came our Lord
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Jesus (see Numbers 24. 17). Note reference to the star here with the
reference to the same in the Gospel seen by the wise in the East.
In Israel's blessing of Joseph he is compared to a fruitful bough.
Joseph's own words came before us here—" Fruitful in the land of
my affliction " (chapter 41. 51, 52). There is a great likeness in the
blessings of Israel and Moses.
JAMES REID, ROBERT GIBSON.
FROM

HAMILTON

(ONTARIO).—Jacob's

character

has

been

mellowed and matured by the varied experiences through which he has
passed. There is much in his life that we can contemplate with profit.
Take, for instance, his words in Genesis 48. 15, 16, in which he acknowledges the hand of God upon him. Notice, too, how he honours his
fathers (verse 3). Would this be the first time Joseph heard of God's
appearing to Jacob at Luz ? [We cannot say definitely one way or the
•other, but we would be surprised if it was.—J.M.].
It is a good thing to look back and trace God's over-ruling hand
in our journey. The blessing of Ephraim reminds us that God's ways
are not man's ways. God, in His sovereignty, did not reveal this to
Joseph. Why ? [Some things men learn direct from God, others they
learn mediately. Joseph learns the will of God concerning his sons
in the latter day—through his father. Peter learned through Paul,
and Paul through Ananias, and so on.—-J.M.]. Following the blessing
of Joseph's two sons, Jacob called unto him his own sons, saying,
" Gather yourselves together, that I may tell you what shall befall you
in the latter days." Reuben's name is handed down to posterity
marked by wrong doing, so that evil-doers of the generations to come
may know that they who practise such things are displeasing to God.
(See 1 Chronicles 5. 1). It is very significant that Simeon and Levi
are regarded as one. We cannot see why Jacob referred to them
having " houghed an ox." Young's translation renders it that they
" eradicated a prince," which seems to be nearer the truth of the matter.
[See a possible explanation in Crossford's paper.]. It is quite clear
that they acted as one in that matter, and secretly, too, but Jacob
says they will be divided in Israel. They went killing together but
they will mourn apart (Zechariah 12. 13). Anger and self-will are of
the Devil, so they could not be carrying out God's mind. Vengeance
belongs to God (Romans 12. 19). The lion character of Judah is yet
to be evidenced in a future day as set forth in Zechariah 12. 6.
We can well say of Issachar that he was a man of great foresight,
for he saw a good and pleasant land and he bowed his shoulder under
the burden. Surely this is a type of the true follower of Christ, serving
his Master. The men of Issachar, we read, were mighty men of valour
and had understanding in connection with the affairs of Israel (see 1
Chronicles 12. 32). We, as children of God, would do well to emulate
these characteristics. Jacob speaks of Dan as being a serpent in the
way. See Judges 18. 30, where it is said that they practised idolatrous
worship, all the time the House of God was in Shiloh.
The blessing of Jacob upon Gad signifies him to have the character
of the Overcomer. This unyielding character is substantiated by
Moses' representation of Gad as a lioness tearing the arm. Very little
is recorded of Gad as a tribe, but some practical fulfilment of the blessing
is expressed in the words of 1 Chronicles 12. 8. In few words is Jacob's
blessing pronounced on Asher. Perhaps it is a prophetic view of the
future blessing of all Israel after the salvation of the Lord has come in.
Asher failed in the days of Deborah and Barak, but in the days of
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Gideon they responded when the Midianites invaded the land (Judges
5.17, and Judges 6. 35). Anna, who gave God thanks, when she beheld the Salvation of the Lord in the Temple, was of the tribe of
Asher. " A hind let loose "—such is the character of Naphtali and as
one who spoke goodly words.
"A fruitful bough whose branches run over the wall " is the
first tribute given Joseph. Joseph derived his strength from the stock.
We were caused to think of 1 John 2. 14, John 15. 6, and 17. 18.
Jacob likens his twelfth son unto " a wolf that raveneth."
It seems contradictory as we think of Saul's fear of the people. The
true character of the tribe is seen in another Saul (Paul), a Benjamite,
who feared none save God (Hebrews 13. 6).
W. Y., A. T., W. T.
THE DEATH OF JACOB AND JOSEPH.
—GENESIS 49. 28—50. 26.
FROM WEST RIDING.—Jacob is now an old man, having had

length of days as a reward for obeying God (Proverbs 3. 1, 2). Jacob
now says, " I am to be gathered to my people : bury me in the cave that
is in the field of Ephron the Hittite . . . in the land of Canaan."
As
with Jacob, so with everyone, the dust returns to the earth as it was,
and the spirit returns unto God who gave it (Ecclesiastes 12. 7). With
due respect to Jacob's wishes, Joseph and his brethren and the elders
of Egypt, after the days of mourning had been fulfilled with great
lamentation, and after the Egyptian custom, bury the body of Jacob.
Now when Joseph's brethren saw that their father was dead,
they said, " It may be Joseph will hate us and fully requite us all the
evil which we did unto him." How typical of many children of God
to-day, who do not realise that they have complete forgiveness through
the atoning work of the Lord Jesus Christ! Such, like Joseph's
brethren, have a very poor estimate of the grace of " our Joseph."
Years pass along and it is now Joseph's turn to die, but ere he
-dies we read that by faith he makes mention of the departure of the
children of Israel and gives commandment concerning his bones.
(See Hebrews 11. 22).
FROM ST. HELENS.—-The great love that Joseph had for his
father is shown in 49. 33 and 50. 1. We believe that Joseph had fully
grasped the God-ward meaning of Jacob's charge to his sons. Joseph
carefully saw to it that his father was buried in his own cave in the land
of Canaan. We noticed the attitude of Joseph in speaking to Pharaoh,
and we see how that Joseph found grace, for Pharaoh said, " Go up,
and bury thy father." God touched the heart of Pharaoh so that
His promise to Jacob should be fulfilled (46. 4), for God went down with
Jacob to Egypt and God brought him out. No doubt Jacob, by his
life and conduct, had drawn the affection of the elders both of the house
of Pharaoh and of the land of Egypt.
Verse 14 : Now here we see Joseph's brethren feeling their
guilt more than ever concerning their evil doings towards Joseph.
They said, " It may be that Joseph will hate us, and will fully requite
us all the evil which we did unto him." They wanted forgiveness for
their transgression and sin. Confession led to humility, " We will
be thy servants."
Ah! what a beautiful reply :—" Fear not: for am I in the place
of God? . . . Ye meant it for evil . . . but God meant it for good."
Joseph forgave them, promised to nourish them, and spoke to their
heart (R,V..M.).
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:
Joseph dwelt in Egypt until his death at the age of 110 years.
But he well knew that God would bring up His people out of Egypt,
and he died in faith, giving commandment concerning his bones.
F. HURST.
FROM LERWICK AND OLLABERRY.—Jacob does not wish a place,

even in death, in Egypt—type of the world—but directs that his body
shall be buried in the cave of Machpelah, as an heir with Abraham and
Isaac of the same promise.
The fears of Joseph's brethren after Jacob's death, and his
kindly attitude towards them, are very touching; it reminds us both
of the attitude of the Lord Jesus toward men to-day, and also toward
Israel in a future day : "I will nourish you and your little ones."
They did not deserve this, but having bowed their hearts to Joseph,,
grace and kindness were their portion.
Though Joseph had lived the greater part of his life in Egypt he
did not lose sight of God, either in adversity or prosperity. His future
was not bounded by what Egypt could offer, but was grounded in God
and His word. " I die : but God will surely visit you, and bring you
up out of this land unto the land which he sware to Abraham, to Isaac,,
and to Jacob." Hebrews 11. 22 also bears beautiful witness as to his
faith in God fulfilling His promise to Israel, and to the commandment
he gave concerning his bones. May it be ours, who have tasted the
good word of God and the powers of the age to come, to imitate his
faith, and to live in the light of the coming again of our Lord JesusChrist.
H. C, A. R., R. R.
FROM ATHERTON AND LEIGH.—As one reads this account, one

is constrained to say, " Let me die the death of the righteous, and let
my last end be like his! " The complete absence of terror, of remorse,,
regret, or complaint, and contrariwise, the sure confidence, the calm
resignation, and the clear, unruffled, methodical mind in the case of
both father and son testify forcibly to the fact that " these died in,
faith, not having received the promises, but having seen them and
greeted them from afar." In the case of Jacob, he desired to be taken,
back to the land of promise, and buried in the cave of Machpelah.
Surely he and they believed in a resurrection, an actual standing again
in the land which would be actually theirs, as God had said. " The
land whereon thou liest, to thee will I give it and to thy seed" (Genesis
28. 13). His heart and mind are in Canaan, and he desires to go back
there. In Joseph's case it is different; he would seem to have a
fuller revelation from God of the approaching exodus, and he desires
his bones to go with God's people and not to be buried until the land
is actually theirs. Jacob was informed by God that it was only tobe a " sojourn " in Egypt (46. 4) and he did not forget it (48. 21). The
embalming and the great lamentation were in keeping with a people
whose hope was centred mainly in the land ; they were saying " goodbye " so to speak, for a very long period. Not so with us, for we live
in the hourly expectation of the coming of the Lord. What great
respect the Egyptians had for Joseph! and how faithful he must have
been to command it! " Let your light shine before men . . . ."
What misgivings and doubts are caused by sin! Once againJoseph's brethren are troubled, and they can hardly believe in their
complete forgiveness. Does not the believer's experience sometimestally with this ? The words of Joseph, " Am I in the place of God? "*
would no doubt shame them.
R.C.K., W.C.
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FROM LONDON, S.E.—Jacob had previously taken an oath of
Joseph that he should be buried in the land of Canaan, and he now
reiterates the charge to all his twelve sons. In that land were buried
Abraham and Sarah, Isaac and Rebecca and Leah; yet Rachel, his
first love, was not buried there. We wonder if this has a meaning.
[I cannot say if there is any typical significance in the lone grave by the
roadside which holds the dust of Rachel, but there may be one lesson
of special importance. Her death is in the chapter in which God says
to Jacob, " Go up to Bethel and dwell there : and make there an altar
unto God." He did not obey God's voice, but left Bethel, and amongst
other sorrows he had is this one, that Rachel died on the way leaving
her motherless baby. Let us learn from such things.—J.M.]
Jacob's end was like the setting sun, full of glory. (Psalm 37.
37). It was only fitting that the funeral of Jacob should be such as befitted his rank and station as Joseph's father. So great was the mourning
and lamentation that it excited comment amongst the inhabitants of
" the land " and they commemorated it by naming the place Abelmizraim, though indeed they thought it was the mourning of Egyptians.
And now the eleven sons of Jacob are left alone with Joseph. Truly
conscience makes cowards of us all. Fear is the first-born son of sin,
and the fear of consequences descended on them. Forgotten was his
reconciliation ; forgotten his words of consolation and his loving care
and kindness of them for all those 17 years. Did they judge him by
themselves ?
How wonderfully Joseph reassures them! Yet again the eleven
sheafs of corn fell down and made obeisance to him, saying they were
his servants. Yet his words are somewhat different this time from those
he had used when he revealed himself to them. Here he definitely says,
" Ye thought evil against me, but God meant it for good."
Joseph was 56 when his father died so that for 54 years he remained ruler of Egypt and nourished his brethren in the land of
Goshen. [How is the period of 54 years made up ?] The embalming
of Joseph and putting his bones in a coffin : we wondered where it
was kept and how the objections of the Egyptians were overcome.
No doubt Moses at a later date saw the cottin himself. [Joseph's
dead bones were a token of his living faith. There were many embalmed bodies (as the museums to-day bear witness to) and many
coffins ornamented with hieroglyphics, but over none save Joseph's
shone the sure words of the lamp of prophecy : " God will surely visit
you, and ye shall carry up my bones from hence." Where the coffin
rested is of small account.—J.M.].
In Exodus 13. 19 we read how they took the bones of Joseph
with them, and in Joshua 24. 32 we read how they buried him in the
piece of land Jacob had bought for 100 pieces of silver.
H. J. OWLES.

FROM BARROW-IN-FURNESS.—The last request of Jacob was
regarding his burial. He had previously exacted a promise from Joseph
that he would bury him in the cave of Machpelah (47. 29-31). Jacob
died and thus ended the life of one of the most remarkable men in
scripture, a man who esteemed things at their right value. It was
not a wrong thing for Jacob to desire the birthright, for it was his
God-given property, although we may not agree with his method of
securing it, and the same thing may be said with regard to the blessing.
Jacob, however, despite his failings, laid hold upon God, and as days
went on his hold seems to have strengthened till on his death-bed the
only recorded act of faith takes place.
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Joseph's brethren after their father's death revert to the scene
in Dothan many many years before, but how graciously Joseph treats
them, and encourages them: " Fear not . . . " Full confession
brings full forgiveness and full provision: "I will nourish you and
your little ones." And he spake to their heart (R.V.M.). HOW wonderful ! And when we apply this to New Testament teaching, how much
more wonderful ! "If we confess our sins, He is faithful and just to
forgive us our sins and to cleanse us from all unrighteousness."
And now the time arrives when Joseph must die. How different
are his last words from those of Jacob! He thought not of his burial
so much as that God would surely visit his people. The eye of faith
pierced the intervening years, and he saw God bringing Israel out of
Egypt into the land of promise. Our Joseph, too, has gone far above
all principality and power and might, and He too has left us a hope,
which, as the days go by, should burn brighter and clearer, until we
see Him as He is and we shall be like Him. May it be ours to " occupy
till He come "!
They embalmed Joseph, " and he was put in a coffin in Egypt."
How sad are these closing words of the book of Genesis ! Opening with
light and life it closes with a scene of death—" a coffin in Egypt."
Between these scenes what awful havoc sin has wrought upon the
human race! Death has swept down, carrying away men of every
degree. The waters of judgment have been poured on a guilty world,
and the cities of the plain have been burned to the ground ; but standing
out clearly from this dark background we see Abel, Enoch, Noah,
Abraham, Isaac, Jacob, and Joseph,
WHOSE FAITH IMITATE!

J. McC,

FROM CARDIFF.—A portion of the task of Moses, the inspired
historian, draws to a close. On the principle of Psalm 78. 5, 6 we
would understand that part of the wonderful events of the early
chapters of this book, and all subsequent events were zealously and
faithfully handed from father to son, and each adds to the wonderful
story his own personal dealings with the LORD. Moses, by the HolySpirit, writes the correct order of events ; blends with infinite care
the variations of human nature, and above all, the loving and compassionate desires of God. Each character that appears has his or her
manner of life searched through and through; the light and the
shades are exhibited without gloss. Joseph at last is dead, having
died in faith. To the end he had witnessed to the promises of God.
" God will SURELY visit you . . . " This is a faint picture of the
promise of the coming again of the Lord. We think how fitting are
the words of the Apostle when he said " These things happened untothem by way of example " (1 Corinthians 10.). We take courage as.
we realise that these patriarchs, like us, were truly human, yet because
of their child-like faith, and the earnest desire to place the things of
God first, their lives seem invested with an undimmed lustre.
M. AUSTIN JONES.

FROM TRINIDAD (COL.).—Jacob's last act was one of worship,

Joseph's last word was one of prophecy, that God would surely
visit the children of Israel.
The history closes with the names of these two men written on
the honour-roll of Hebrews 11., as among those who " died in faith,"
faith in God that He would fulfil His promise in giving them the land.
This is seen in the fact that they desired to be buried where others
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were, who had a like precious faith. Because Joseph was Governor of
the land, Egypt mourned the death of Jacob.
We wondered about Jacob commanding his sons concerning
the confession that they made to Joseph of their sin. Some thought
that it might not perhaps have been given in the same words, yet in
order to avoid any austere treatment from Joseph they put it thus. The
record does not mention any word of Jacob to this effect. However,
we see that Joseph understood God's purposes and so he speaks those
loving words, " Fear not . . . I will nourish you and your little ones.',
Joseph set forth in many respects the blessed One that left His
Father's side, and though misjudged and misunderstood has obtained
eternal redemption and salvation for His own.
God has surely visited His people, as Joseph said, and what a
deliverance he has wrought for them! yea, and for us, who lay hold of
Him by faith and believe in His promises as they did.
W. W. Cox.
QUESTIONS AND ANSWERS.
QUESTIONS FROM BRANTFORD.—(1) What is the significance of

Ephraim and Manasseh being reckoned as Israel's sons, whilst any
other sons of Joseph were to be Joseph's own? (Genesis 48. 5, 6).
ANSWER.—The significance is one of divine election, and election
has always in view position and purpose ; election too always rests on
the foreknowledge of God. God has a place to be filled amongst the
tribes of Israel, and one of Joseph's sons with his descendants would
undoubtedly be there, but two are needed, and so Jacob claims both
lads, and thus he gives to Joseph the double portion of the first-born.
Other sons of Joseph's issue, if such there were, would find no such
place as Ephraim and Manasseh. Rejoice if you are elect of God!—

J.M.

(2) Genesis 49. 10.—" Until Shiloh come." Does the word
" Shiloh " have reference to the LORD or does it signify a place?
ANSWER.—From the marginal readings of the R.V. you will see
how various are the renderings and possible translations. If we hold
to the A.V. and R.V. we are led to the conclusion that Shiloh means
a person ; one unto whom the people shall gather and obey. This
One is the Lion of Judah, the King of Israel.—J.M.
QUESTION FROM ILFORD.—During the study of Genesis we have

often found the expression—" and he was gathered unto his people."
Does this imply that the dead are gathered in families ?
ANSWER.—In Genesis you have a line of the men of faith, as
for instance in Genesis 5., and then again in the chosen seed of Abraham's
line. These well illustrate a people, as distinct from the wicked, and
all the men of faith who died went to Paradise—Upper Sheol—to be
amongst those who were their own, not only related naturally, but
related by the higher ties of faith and grace.
The same truth is contained in 2 Corinthians 5. where " at home
with the Lord" bears the meaning not of being in a place, but of being
with one's own people. The word endemeo = at home among one's
own people, stands in sharp contrast to the word topos = place, in
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connexion with Judas (Acts 1. 25). He went to his own place, only a
place without the fellowship of people ; this was not simply outside
the apostolic circle ; we fear it was worse than this by far.—J .M.
QUESTIONS

FROM

WEST

RIDING.—(1) Why did

Jacob and

Joseph particularly desire to be buried in Canaan? Could it be any
advantage to them in the light of Matthew 8. 11, and Hebrews 11.
13-16?
ANSWER.—The burial of Jacob and Joseph in Canaan according
to their definite instructions showed their faith in the promise of God
to Abraham and his seed. If they had lived for years outside the land
for purposes connected with the will of God, they believed that that was
their true centre and place, and though Joseph had known wonderful
glory in Egypt, yet the promise of God and the land of Canaan eclipsed
it all, and when he lay a-dying he thought of the land far away which
he could never reach, but by divine power—" God shall visit you "
he said. It is not that soil or distance made any difference to these
men as to the resurrection ; it was the promise of God connected with
Canaan that they were true to even in death.—J.M.
(2) Do we gather from Genesis 50. 4, that Joseph was no longer
ruler, and if so, did his term of office expire at the end of the seven
years of famine ?
ANSWER.—It is clear that his term of office did not end with the
seven years of famine. Jacob dwelt in Egypt for seventeen years.
He died twelve years after the end of the famine and Joseph was yet
in authority, as chapter 50. proves. He was at the time of his father's
death 56 years of age, and he lived 54 years afterwards, but how long
he remained in power we cannot say.—J.M.
QUESTION FROM TORONTO.—Does the fact that Joseph is not

holding his brethren blameworthy practically justify them in selling
him into Egypt, and does it not mirror the great truth of justification
by faith, as in the Roman epistle ?
ANSWER.—Joseph never suggests that his brethren were not
blameworthy. Note what he says in Genesis 50. 20, " Ye meant
evil against me ; but God meant it for good." Again and again
God has brought good out of human wrong-doing. No greater evidence
of this can be seen than in the Crucifixion of the Lord. Wrong-doing
is always wrong-doing though God in His sovereignty may turn the
wrath of man to praise Him, and where men do wrong they are culpable.
It is a very great subject, but we can neither see that Joseph's brethren
were justified in their wrong-doing, nor do we see any figure of justification by faith therein.—J.M.
NOTICE.

We have now reached the end of our studies, for another year,
and we trust that all our friends have been greatly profited. Owing
to the exigencies of space, we have had to abridge all contributions.—
(Editors).
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