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" Now these were more noble than those in Thessalonica,
in that they received the word with all readiness of mind,
examining the Scriptures daily, whether these things
were s o " (Acts 17. 11).
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1
EDITORIAL.
There is a profundity of truth in the statement of the Apostle
Paul to Timothy: " Let him that nameth the Name of the LORD
depart from unrighteousness. " It involves an understanding of the
relationship between faith and works, doing and teaching, preaching
and living. It is not sufficient that men should know of the righteousness of God, nor the righteousness which is of faith, but they must know
the truth expressed by John, " He that doeth righteousness is righteous. "
It would be quite accurate to say that we never exhaust the possibilities
associated with the subject of righteousness, for it covers the life that
now is and that which is to come. It covers the personal relationships
of men with God in the truths of the Gospel, and their relations with
one another.
Men in the days of Enosh began to call upon the Name of the
LORD, but it is clear that in general there was not any understanding
of the principle formulated by Paul, a principle which is called the
firm foundation of God, and which found exemplification in the day
of Abel. For we have no record of anything that Abel ever said, yet
he had witness borne to him that he was righteous because of that
which he did, " and through it he being dead yet speaketh " (Hebrews
11. 4). In the studies which lie before us we shall be called upon to
note very clearly that words alone will never suffice for the preacher,
and that " faith apart from works is dead. "
If a man is to preach, a necessary qualification is that given in
Romans 10. 15: " How shall they preach, except they be sent ? "
It cannot be too clearly realised that the work of preaching is in every
sense a co-operative work, one that is done according to divine
predestination, according to the will of God and the preparation of the
Holy Spirit. There is no work that men can do which is diverse from
that done by the Father and the Son in its mode and operation. The
Spirit is always in the forefront; as in Genesis 1. 2, so always in Genesis
6. 3, and in John 16. 8. Men may be called to preach, but there has
always been preparation. A world of men convicted in respect of sin,
and of righteousness, and of judgment, by the Spirit, is ripe for the
reaping activities of men called for the work.
The Apostle Paul realised this very clearly when he said, " Now
he that planteth and he that watereth are one: but each shall receive
his own reward according to his own labour. " The realisation of this
saves one from despondency as the fruits of the labour seem small.
The response to the activities of Noah seems pitiably small, but it was
as true then as later that it is " God's good pleasure through the
foolishness of the preaching to save them that believe, " and it will
always be found that effective preaching is associated with the
demonstration of the Spirit and of power.
A. T. D.

NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 1. 1-14.
God, having of old time spoken unto the fathers in the
prophets by divers portions and in divers manners, hath at
the end of these days spoken unto us in His Son.
God is the speaker in both the Old and New Covenants: the
channel of communication of old was the prophets—He spoke " in the
prophets, " but now He speaks " in Son, " that is, in one who is Son.
The absence of the definite article " more emphatically and definitely
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expresses the exclusive character of His Sonship. " His manner and
method of speaking of old time was varied; He spoke " in many
parts " and " in many ways, " in inspiration as varied as His material
universe. Variety is the law of the universe; neither men nor beasts
(of the same species), nor trees, nor leaves, nor blades of grass are exactly
similar; so is the variety and beauty of His word. The Psalms are
different from the Proverbs, though they are the writings of father and
son, and the Canticles diverse from Ecclesiastes, the writings of the
same man.
" The fathers " were they to whom His words were spoken, but
now He has spoken to " us, " and happy are they who so view God's
word as His message to them.
Whom He appointed Heir of all things.
God appointed (Tithemi=to place, set or appoint) the Son to
be His Heir, a fact which the Aorist shows to be in the past, but when
we are not told. Abraham's appointment of Isaac to be his heir is a
beautiful type of this. All things have been given by the Father to the
Son. He, the Heir, washed the disciples feet, though He knew " that
the Father had given all things into His hands " (John 13. 3). The
Heir was killed by the Jews—" This is the Heir, come let us kill Him
and take His inheritance. " His inheritance is wider than Israel—
" I will give Thee the nations for Thine inheritance " (Psalm 2. 8),
and it is wider than that still.
By whom also He made the worlds.
The Son was the Master Workman who carried out the Father's
designs (Proverbs 8. 30; John 1. 2). The word " worlds " is " ages, "
usually translated " ages " in the R. V. Marg. The LORD is " the
Father of Eternity" (Isaiah 9. 6, R. V. M. ). Age, Aion = duration
finite or infinite, in its plural form indicates periods of duration past
or future in what is called eternity; it is also used of periods of duration
in time not bounded by the ordinary fixed limits by which time is
reckoned, such as years and so forth. We read of " t h e course (age)
of this world (Cosmos) " (Ephesians 2. 2, and of "this present evil
world (age) " (Galatians 1. 4).
It seems that more is involved in Hebrews 1. 2 than periods
of duration, and more, too, than the material universe; it may be that
to each of the rolling ages He gave a character and content diverse
and beautiful, and as the ages roll along there will be fresh unfolding
of His mind and purpose. Our present limitation should make us
careful not to dogmatise in so profound a matter. " Known unto
God are all His works from the beginning, " not merely those which
have existed or do exist, but such as shall yet be.
Who being the effulgence of His glory, and the very image
of His substance.
" Who being " describes what He is (not what He became) and
what He can never cease to be. " The effulgence": He is the
radiation of the glory of Deity, not partially, but absolutely. This is
no transient glory as was seen in the face of Moses, who carried in
his hands the law which revealed God's holiness. Every attribute of
Deity is to be seen in the Son, who is the Revealer of God—His
justice and holiness, His truth, grace, goodness, gentleness, meekness,
love, compassion, and so forth, and every beauty of that splendour
which is called the Glory (Tes Doxes), which of old the Hebrews
called " t h e Shekinah, " radiates in the person of the Son.
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He is also " the very Image " (Charakter, from Charagma=to
cut in, engrave, impress or stamp) or " exact impress " of the substance
or subsistence of God (Hupostasis=to place under, substance, " something of which we can say it is, opposed to He Phantasia, mere appearance, Hebrews 1. 3 " ) . We can say truly "God i s " and He has
expressed Himself in His 44 exact impress " His Son, His " very image. "
We may help ourselves to grasp what is meant by such similitudes as
the impress of a seal on soft wax, as a stamp on paper, a penny from
the die in the mint, or as the image in marble, chiselled by the sculptor,
who has cut with precision the delineations of his subject in the stone.
And upholding all things by the word of His power.
Upholding (Phero=to bear); the weight of all things hangs
upon His spoken word (Rhema=what is spoken), and His word has
so great power (Dunamis) or ability that it will never fail or break
down. His creative word, when He spoke and it stood fast, still
maintains what He brought into existence.
When He had made purification of sins, sat down on the
right hand of the Majesty on high.
" By Himself" and " our " are omitted by the most of the
great textual critics, as having no sufficient authority to be inserted.
Here we have the anti-type of the Day of Atonement in Leviticus 16.,
but He needed not first to offer for His own sins, only for the sins of
the people. The high priest of old went in to sprinkle, to cleanse and
to retire, but He, the great High Priest, went in to sit down on the
right hand of the Majesty on high. He sits with perfect right on the
throne of Deity, because He is God.
Having become by so much better than the angels, as He
hath inherited a more excellent name than they.
He has become better because He is better. He who in
incarnation became " a little lower than angels, " has in His ascension
on high become better than they, because of the inherited name He
bears—that of Son, a name which describes His true and eternal
relationship to God the Father. This name was His before His
incarnation: " For God sent not the Son into the world to judge the
world, but that the world should be saved through Him " (note the
words " into the world " (Eis ton Cosmon); He was the Son before
He was sent into the world) (John 3. 17). The name Son was His
whilst on earth, and it always will be His.
For unto which of the angels said He at any time,
Thou art My Son,
This day have I begotten Thee?
The answers to these questions are, that at no time and to none
of the angels did He ever so speak. They are creatures, but He the
Increate—begotten, not made, the Only Begotten. One who is
immutable in essence and attributes as the Father; One who remains
the same " Yesterday, to-day, yea and forever. " This quotation from
Psalm 2. is stated to be a " decree. "
" I will tell of the decree
The LORD said unto Me, Thou art My Son. "
This " decree " is a statute to be observed, believed and owned
by all created intelligences, a fact which is the very core of the Gospel;
faith in. the Son of God is necessary to salvation.
44
This day have I begotten Thee "; was this the resurrection
morn ? Nay ! for He was the Son of God on earth, and before He
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came to earth. This text is quoted thrice in the New Testament, I., in
association with His birth (Acts 13. 33) (compare the raising up
(Anistemi) of Jesus, in verse 33, with the raising up (Egeiro) of David,
in verse 22, —contrast the uses of Anistemi and Egeiro in verses 16
and 30—and contrast it with His being raised up from the dead, in
verse 34); II., in association with His being raised from the dead, in
Hebrews 1. 5; and III., in association with His priesthood, in Hebrews
5. 5. " This day " (Semeron =to-day) is not a point in time, nor yet
any point in eternity which is past. God is the ever present " I am, "
to Him there is no past or future. He dwells in one ever-present
" to-day " that had no yesterday and will have no to-morrow. Here
we may quote the weighty words of J. H., in N. T., Vol. XXXI., pages
140-141: —
" Some may create difficulty by associating the ' To-day ' of
the oracle with the event expressed in the words, ' In that He raised
up Jesus. ' There is no warrant for this. ' To-day' expresses
neither past nor future; it is a day that was not born out of yesterday,
and never shall pass into tomorrow. The term here indicates an
eternal age, an eternal now; surely, no simpler words can be found
to
express more effectively perpetual and eternal generation, for
4
To-day' is associated with the words 41 have begotten Thee, '
and corresponds in duration to the verb expressed in the words ' Thou
ART My Son '; and during future millenniums untold will His oracle
be as appropriately and absolutely true as at the first moment in which
it was uttered. Note carefully,
God does not say, ' I have adopted,
declared or constituted, ' but 41 have begotten Thee '; by which we
understand the communication of His own divine essence and nature,
by a method altogether beyond human conception. How surely and
clearly the beloved Apostle entered into the deep thoughts of the
eternal Father's bosom when he designated His co-equal and well
beloved Son, ' THE ONLY BEGOTTEN FROM THE FATHER,
FULL OF GRACE AND T R U T H ' ! "
" Thou a r t " and " to-day " stand co-related in an indivisible
union. The Lord neither became Son of God by incarnation nor yet
by resurrection; He is Son by being begotten, and is the Only Begotten.
If human generation is a deep mystery, how deep is the mystery of
the Divine Sonship of our blessed Lord ! " These things are written,
that ye may believe that Jesus is the Christ, the Son of God; and
that believing ye may have life in His name " (John 20. 31).
And again,
I will be to Him a Father,
And He shall be to Me a Son.
" To Him, " " To Me, " describe the mutual obligations which
devolve upon each because of the relationship indicated in the previous
statement—" I have begotten Thee. " Compare this with 2 Corinthians
6. 18, where it is said to God's obedient children, " I will be to you a
Father, and ye shall be to Me for sons and daughters. " This does not
describe how they became the children of God, but what the LORD
Almighty will be to them if they are obedient to Him.
This second quotation of Hebrews 1. 6 is taken from 2 Samuel
7. 14, where Jehovah promises to David that He would be a father to
his son Solomon, to whom, if he committed iniquity, He would act a
father's part and chastise him with the rod of men. But He who is
Son of God needed no such stripes as wayward Solomon received.
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And when He again bringeth in the First-born into the
world (the inhabited earth, R. V. marg. ) He saith, And let all
the angels of God worship Him.
Just as " Only Begotten " shows that unique relationship in
which He alone stands to God the Father (for though both unfallen
angels and redeemed men are called sons of God and are sons by
creation, the Son knows no creation) " First-born " shows Him in
the premier place as being before, over, and pre-eminent above all
things, " that in all things He might have the pre-eminence " (Colossians
1. 18). First-born is a title of pre-eminence, sometimes used where
relationship exists, as in the case of the first-born of a family, and
sometimes where no relationship exists, as in the case of David, whom
God calls His first-born, the highest of the kings of the earth (Psalm
89. 27). Christ is God's First-born, the One who is pre-eminent over
all. (See Needed Truth, Vol. 19, page 244, J. H. on "First-born " ) .
"Again bringeth " shows that He was in the inhabited earth before.
At His second advent the angels of God shall worship, or bow before Him
doing Him the honour which the rebellious earth refused, though some
bowed in mockery. This quotation is the LXX. rendering of Deuteronomy 32. 43, " L e t all the angels of God worship Him. "
Psalm 97. 7 says, " Worship Him all ye gods (Elohim), " and
as in Psalm 8. 4-6, Elohim refers to the angels. Elohim (the triune God)
is a word which besides being a name of Deity is also used of angels
and of men in exalted estate. See Psalm 82. 6, John 10. 34, 35.
And of the angels He saith,
Who maketh His angels winds (spirits, A. V. ),
And His ministers a flame of fire.
Only twice in the New Testament (R. V. ) is Pneuma rendered
" wind, " in John 3. 8, and Hebrews 1. 7. The marg. of R. V. may in
both cases be the better rendering, " The spirit breatheth" and
" spirits. " See Hebrews 1. 14, where angels are called " spirits. "
The Seraphim of Isaiah 6. 2, 6, are "burning ones, " so that
" a flame of fire " is not a figure of speech. These mighty beings are
completely under His control, who is called God in verse 8.
But of the Son He saith,
Thy throne, O God, is forever and ever;
And the sceptre of uprightness is the sceptre of
Thy Kingdom.
Thou hast loved righteousness, and hated
iniquity;
Therefore God, Thy God, hath anointed thee with
the oil of gladness above Thy fellows.
This is a quotation from Psalm 45. 6, 7. The R. V. marginal
reading of the Psalm, " Thy throne is the throne of God, " is without
justification. God addresses His Son as " O God, " and any weakening
of words which present Him as being truly God (" The Word was
God, " John 1. 1) should be eschewed by all who have learned to love
Him.
Psalm 45. is Messianic and consequently we have both the
Divine and human natures of the Lord touched "upon.
Thy throne.
Thy sceptre.
The kingdom.
Thy fellows.
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Here beyond doubt it is His human fellows (Metochos=a partner
or partaker); this involves His incarnation, for it could never be said
that He was anointed with the oil of gladness above the Father and
the Holy Spirit, His Fellows of the Trinity. See Zechariah 13. 7—
" the Man that is My Fellow, saith the LORD of Hosts. "
Because He loved righteousness and hated iniquity, God has
anointed Him with the oil of gladness above His fellows, Peter, James,
John, and myriads besides, over whom He is enthroned, and who
gladly acknowledged His enthronement and His place of authority
over them.
Thou, Lord, in the beginning hast laid the foundation of
the earth,
And the heavens are the works of Thy hands.
They shall p e r i s h ; but Thou continuest:
And they all shall wax old as doth a garment;
And as a mantle shalt Thou roll them up,
As a garment, and they shall be changed:
But Thou art the same,
And Thy years shall not fail.
In the previous quotation from Psalm 45. we have a description
of the King, the Divine Ruler; in this quotation He is set forth as
the Creator and Maker of all, and though His material universe in the
heavens and earth shall wax old and perish, He abides the same and
His years fail not. What a stay it was to the Hebrew Christian, who
might be wavering on the matter of the Deity of Jesus of Nazareth, to
know and be assured that that Man was truly God, the Creator of the
ends of the earth ! How comforting too to the afflicted in Psalm 102.,
from which this quotation is taken, that though his days were like a
declining shadow (verse 11), His God was Jehovah, the Creator of the
ends of the earth, who fainteth not neither is weary (Isaiah 40. 28, 29),
whose years fail not! The Child born and the Son given is the Mighty
God (Isaiah 9. 6).
Surely no further proofs are needed of the Lord's Deity!
Some hold that the material universe will be purified and
restored as the new heaven and earth, but the opposite is stated here.
It is said that " they shall perish. " The heavens and earth shall
" wax old, " be " rolled up " and " be changed, " not into something
new, but will give place to something new; for we are told that the
earth and the heaven shall flee away from the face of Him that
shall sit on the great white throne, and no place shall be found for
them (Revelation 20. 11).
The new heaven and earth that shall be are not renewed but
new. The present earth (Ge=land or earth) and its works shall be
burned up (2 Peter 3. 10).
But of which of the angels hath He said at any time,
Sit thou on My right hand
Till I make Thine enemies the footstool for Thy feet?
No angel was ever invited to sit upon the throne of God, yet
the Son of David who is also David's Lord has been so addressed.
" The LORD (Jehovah) saith unto my Lord (Adon), Sit Thou
at My right h a n d " (Psalm 110. 1).
Are they not all ministering spirits sent forth to do service
for the sake of them that shall inherit salvation?
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Verse 7 says that He maketh His angels spirits, and here we
are told that they are ministering spirits. This ministry is on behalf
of those who shall inherit salvation; this salvation is yet future; the
heirs are viewed as in the place of trial and temptation, and need
angelic ministration. The Lord in His temptations was the subject
of such ministry (Mark 1. 1 3 ; Luke 22. 43), and so may those be who
endure temptation now, who shall shortly inherit salvation.
J. M.
THE GLORY OF THE LORD.
There are two distinct ways in which the Scriptures refer to the
glory of the LORD. It is natural for us to consider the glory as something to be gladly associated with the joy of our redemption, and with
our eternal blessings in Christ. Foreordained, called, justified, and
glorified—this is our lot in Christ (Romans 8. 30). Without some such
vision of the glory of God we should probably have been content to
remain in our ignorant and sinning condition. * It required the God of
Glory to draw Abraham out of Mesopotamia (Acts 7. 2), before he
dwelt in Haran (that comparatively enlightened place). It required
the LORD of Glory (1 Corinthians 2. 8, Acts 22. 6, 9) to stop the
headlong career of Saul, and the sight of that glory dimmed his eyes
for ever in the sense that from that time onwards he looked not at
the things that were seen. Stephen " saw the glory of God " (Acts
7. 55), and that vision enabled him to die a martyr's death, to die
like unto his Master.
The might of the glory is referred to in Colossians 1. 11 as a
strengthening influence. It is indeed something like the mainspring
of a watch, for if the glory is dimmed for us then our steps are halting,
our energies flag, our desires for service and godly life are diminished.
These things belong to the inward man, and this power can only be
granted according to the riches of God's glory (Ephesians 3. 16). *
We have seen, therefore, two distinct ways in which the glory
is referred to, to check unrighteousness (as in the cases of Abraham
and Saul), and to encourage and strengthen the saints of God.
In the Old Testament these two usages of the glory are very
marked. The first reference to the glory appears to be in Exodus 16. 7.
It is true that the glory of God was implicitly expressed in the cloud
and in the pillar of fire (Exodus 13. 21-22, and 14. 24), but the outshining of the glory is something additional to these, for " the glory
of the LORD appeared in the cloud" (Exodus 16. 10). The circumstances are remarkable, for it was to a murmuring people that the glory
was to appear: " Y e shall see the glory of the LORD; for that He
heareth your murmurings against the LORD. " Yet the intervention
of God, though in reproof and judgment, was associated with mercy
in the giving of the quails and the manna.
A similar incident is found in Numbers 14. 10, where the
faithful Joshua and Caleb sought to encourage the people to go up to
the Land, and it was only the appearing of the glory of the LORD which
prevented the people from stoning the faithful two. Again, in Numbers
16. 19, the glory appeared unto all the congregation at the moment
when Korah had assembled them to offer incense before the LORD,
and the people even had to receive a second visitation before they
were brought to their senses (verse 42), as they continued to grumble
concerning Moses and Aaron. Alas for them ! the coming of that
glory meant the loss of 14, 700 lives that day. Then there was the
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fourth occasion, when the people again murmured against Moses
(Numbers 20. 2) because there was no water, and the glory of the
LORD appeared (verse 6). It was on that occasion that Moses took
the rod and spake unadvisedly with his lips.
Yet the appearing of the glory was not always in connection
with the rebellious acts of the people; it was on occasions the
token that they were a chosen and approved people. It was the
glory of the LORD which sanctified the Tent (Exodus 29. 43), and
filled the Tabernacle (Exodus 40. 34). So also the glory filled the
Temple of Solomon (1 Kings 8. 11), and Ezekiel witnessed its reluctant
departure (Ezekiel 10. ) from the one house and its return to another
temple (Ezekiel 43. ). The promise through Haggai was to fill the
House with glory (Haggai 2. 7), and the glory is again seen in connection
with the temple in Revelation 15. 8.
Now it may be noticed that the glory is associated with fire and
with smoke (Revelation 15. 8, 2 Chronicles 7. 1). When the glory
appeared to the children of Israel, as Moses went up into the Mount
(Exodus 24. 17), it is said that " the appearance of the glory of the
LORD was like devouring fire on the top of the mount in the eyes of
the children of Israel. " It was thus that the LORD appeared unto
Moses in the bush that burned with fire, though it was not consumed.
It is a solemnising thought to consider that " our God is a consuming
fire " (Hebrews 12. 29), to be approached with reverence and awe,
that He may appear in glory to us in admonition as well as in approval.
This same attribute of the glory of God is also associated with
the word of God. " Is not My word like as fire ? saith the LORD "
(Jeremiah 23. 29). It is John the Baptist who promises as concerning
the Lord Jesus Christ that He shall baptize " with the Holy Spirit and
with fire, " and continues to say, " but the chaff He will burn up with
unquenchable fire " (Luke 3. 16-17).
This aspect is undoubtedly referred to in 2 Thessalonians 1. 8,
when the Lord Jesus appears in glory, on the clouds of heaven in great
glory, yet rendering vengeance in flaming fire to them that know not
God, and to them that obey not the gospel of our Lord Jesus.
It would be folly of us not to realise this truth that there is as
much possibility of admonition as of approval in the things associated
with the glory of the LORD. The same thought is brought out in
Psalm 45. 3, where the glory and the sword are associated together: —
Gird Thy sword upon Thy thigh, O mighty One,
Thy glory and Thy majesty.
And in Thy majesty ride on prosperously,
Because of truth and meekness and righteousness:
And Thy right hand shall teach Thee terrible things.
The word of God, again, is likened unto a sword (Hebrews 4. 12), so
that the word that brings us joy and gladness is also designed to bring
us reproof.
In 2 Corinthians 3. 7-11, we read that the ministry of condemnation came with glory, as we have seen, but thanks be unto God, " much
rather doth the ministration of righteousness exceed in glory, " so that
the ministry of the word of God, though it may devour as a fire or as
a sword, should have the effect of deepening our appreciation of the
glory of God.
A. T. D.
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PREACHERS OF RIGHTEOUSNESS.
Noah.
From Barrow-in-Furness. —The need of a preacher is at all
times determined by the condition of the people to whom he is sent.
This was as true in Noah's day as it is now. The condition of men
in that day called for someone to preach righteousness in order to turn
them from their evil way. The state of the world at that time was
appalling. God was not at all in their thoughts. " The wickedness
of man was great in the earth, a n d . . . every imagination of the thoughts
of his heart was only evil continually " (Genesis 6. 5). "And the earth
was corrupt before God and the earth was filled with violence " (verse
11). It was such a world as this that Peter described as " the world
of the ungodly " (2 Peter 2. 5). They seem to have given themselves
over to feasting and revelling, which received the condemnation of
the Lord Jesus Christ in Luke 17. 27. The condition of the world at
large was so corrupt that Jehovah said, " I t repenteth me that I have
made them " (Genesis 6. 7).
Out of all this chaos, God chose a man who would be a testimony
for Himself. Amidst this world of the ungodly we read the striking
words, " But Noah found grace in the eyes of the LORD " (Genesis 6. 8).
If we turn back to Genesis 5. 29, we find Lamech uttering a prophecy
at the birth of Noah, and it would seem to us that Lamech had in mind
the judgment that was to come upon the world. Knowing this, h e
prophesied concerning Noah being a comfort. Like Paul, whom God
separated from his mother's womb and called him through his grace,
Noah was found as the one whom God had separated for the work
of declaring His message. At what point Noah was called to this
work we cannot say; possibly when it was revealed to him that the
earth was to be destroyed.
Noah's preparation for the work he was to accomplish is summed
up in the words " Noah walked with God " (Genesis 6. 9). This was
with him a habit, not merely a passing phase in his life. He lived in
communion with his God. This had its outward effect on Noah's life,
for none can walk with the LORD without feeling its purifying effect.
No better preparation could a man have than to be constantly in the
LORD'S presence, to hear His voice, and to learn of Him for " the
secret of the LORD is with them that fear Him " (Psalm 25. 14). So
it was with Noah. The LORD revealed to him His judgment upon the
world, and also the way of escape. The outcome of Noah's walk is
found in the words, " Noah was a righteous man "; he reflected in
some measure the character of Him in whose company he was so
often found.
And what was Noah's message ? We are not told apart from
the words of 2 Peter 2. 5 that " Noah was a preacher of righteousness. "
We would judge this would be personal righteousness. The ungodliness
of man called for such preaching. As Isaiah in his day wrote, " Let
the wicked forsake his way, and the unrighteous man his thoughts:
and let him return unto the LORD, and He will have mercy upon him;
and to our God, for He will abundantly pardon " (Isaiah 55. 7). Yet
we cannot but feel that along with his preaching of righteousness there
would be the warning as to the doom of men, not only by word of
mouth, but in the construction of the ark. How long Noah preached
we do not know, but " the longsuffering of God waited in the days of
Noah while the ark was a preparing " (1 Peter 3. 20). What a
merciful God !
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Although Noah must have preached for a considerable time, the
effect of his testimony was practically nil (that is, looking at it from a
human standpoint), but in the eyes of God those eight souls who
believed God would be very precious. It is remarkable indeed that
all were of Noah's family, and are very suggestive of his life and
testimony in his home. We feel justified in suggesting that Noah's
righteous life and godly walk would have a pronounced effect upon
his sons and their wives, as also upon his own wife. Thus, when the
message came they were ready to believe it and became heirs of the
righteousness which is by faith.
Now, as to the lessons we can learn, firstly, the need for a close
walk with God. Is this lacking in us to-day ?" We fear it is. The
man or the woman to whom God will entrust His message is the one
who enjoys communion with Him. We must receive our words first
hand, for no second-hand message will do. So let us young men be
found in His presence with His word, and He will teach us what we
shall say, and what we shall do. Secondly, the need of a righteous
life before God and men always, a life consistent with our profession;
for who will heed a message from one who does not give practical effect
to what he says ? This is emphasized over and over again in the New
Testament—" Ye know what manner of men we showed ourselves
toward you for your sake " (1 Thessalonians 1. 5); and again, " Ye
are witnesses, and God also, how holily and righteously and unblameably
we behaved ourselves toward you that believe " (chapter 2. 10).
Thirdly, the need of the foregoing in the home. Who knows the effect
of such a life upon the young, and who can estimate the harm done
as the result of an inconsistent life, coupled with the failure to teach
the message ? Noah lived the life and taught the message, resulting
in the whole family being delivered. And lastly, Noah is an outstanding
example of 1 Corinthians 15. 58.
J . McC.
From Kilmarnock. —From Genesis 6. 5 we get a description
of the condition of mankind, as God saw them, at the time that Noah
lived. " The wickedness of man was g r e a t . . . only evil continually, "
and verse 11 states further, " The earth also was corrupt before God. "
We think too that Job 22. 15-17 refers to this time before the flood,
and gives us an idea of the thoughts they had of God.
Again, in Matthew 24. 37-39 the Lord Jesus refers to the people
who lived in Noah's time. They a t e . . . d r a n k . . . m a r r i e d . . .
and gave in marriage, all legitimate things in themselves, but there
was no apparent acknowledgement of God in their lives. This then
was the environment in which Noah lived, but God had a work laid
out for him, and so we read in Genesis 6. 8, " Noah found grace in
the eyes of the LORD. " The same nature was in him as the rest, but
the grace of God made him to differ. Verse 9 gives us his character
as God saw him—" R i g h t e o u s . . . perfect (or blameless) and he
walked with God, " and in Hebrews 1 1 . 7 he is mentioned as a man
of faith and one who feared God. He believed God's warning, and his
faith was manifested in his work of preparing an ark for the saving
of his house, according to God's directions.
In 2 Peter 2. 5 he is brought before us as a "Preacher (or
Herald) of Righteousness. " While we do not read of a specific message
he delivered to the people we doubt not that during the years he was
preparing the ark many would be warned of coming judgment, but
the testimony of his lip and life and work were unheeded, and the
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world of the ungodly perished under the judgment of God. In 1 Peter
3. 20 we read, "The longsuffering of God waited. " From this are
we not warranted in believing that God had made provision in the ark
for the salvation of more than Noah's family ?
Noah had walked with God and worked for God for many years,
but now we read of failure (verses 20-21).
There are many lessons for us to be learned from Noah's life
and testimony, but to be brief we can only refer to a few.
Referring again to Matthew 24. 37-38, the Lord Jesus likens
the days of Noah to the days when He, as Son of Man, shall come,
and surely we find that materialism is rampant even in our days, and
this spirit affects the people of God more or less. Our only safeguard
is (like Noah) to walk with God (1 John 1. 7). As regards our work
and testimony for God, we are not all called or fitted to be preachers
or heralds, but it is for each one to find out the special " niche " of
service we are fitted for and seek, by God's grace, to fill it.
" Content to fill a little space,
If Christ be glorified. "
From 1 Peter 3. 21 we learn that Noah and his family being
saved through water is figurative of our baptism, and as Noah was
brought on to a cleansed earth so we are called upon " to walk in
newness of life " (Romans 6. 4), and to " reckon ourselves to be dead
indeed unto s i n " (verse 11). It was after Noah's great deliverance
that he " became a husbandman or man of the ground " Genesis 9. 20,
etc., and failed. This should be a warning to us to be ever on the
alert, and " let him that thinketh he standeth take heed lest he fall. "
Had Noah not been drunken, the probability is that the circumstances
would not have arisen that led to his son Ham and his descendants
being cursed. From this we learn how others are affectable by our
lives, and we do well to remember " None of us liveth to himself "
(Romans 14. 7), and to see that we do not become stumbling-blocks
to fellow-believers or to the world (1 Corinthians 10. 32).
A. G. S.
From Crossford. —The earlier days of Noah were marked by
the universal departure of men from God. Such as had retained a
godly disposition saw doubtless to their grief how their children chose
the way of godlessness, and there can be no question that even the true
and godly stooped to the perverted path of sin through intermingling
with sinners. Indeed this appears to have swelled the tide of iniquity
to an alarming degree (Genesis 6. 2).
Godly men and women, though few in number, interspersed
amongst their fellows have a marked effect, the extent of which is
known alone to God (Matthew 5. 13-16).
It may have been that the way of God was unwritten before
the flood, but it was not unknown. Men who walked habitually with
God for centuries, as did Enoch and Noah, did not walk in darkness—
they had the Light of Life, and in measure the Light shined in the
darkness. By deliberate choice men corrupted the revealed way of
God, and this in spite of the fact that the Spirit of God did strive
with them—strove as One who had intimate knowledge of a former
judgment, a former waste, and yearned with infinite yearning after
the creatures He so loved.
Noah lived and laboured against great odds. His stedfast
continuance and fortitude until 600 years of age are worth thinking
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upon. He could no more live by bread alone than we can. We conclude
that as he lived in touch with God he frequently heard His voice, and
so was enabled to carry a fresh, living message of righteousness to the
ears of men who revelled in injustice. The words proceeding out of
the mouth of God nourished his soul, and he was able to stand unmoved.
Doubtless the word of the LORD with regard to blotting out man
(Genesis 6. 7) humbled Noah before Him. What of the promised
seed! What heart-cries and searchings ! What appeals to men
around him ! Some response was evident in his home. His young
sons were impressed and Noah obtained favour of God. Godly fear
moved him, and being strong in faith he put his willing hands to the
enormous task of building the ark.
Some compare 1 Peter 3. 18-20 with Genesis 6. and 7., and
suggest that the 120 years as a probationary period placed the spirits
of men so to speak in prison, and that the LORD in the Spirit preached
to them, through Noah, particularly at the later portion while the ark
was being builded before their eyes. [See answer to question. ]
It would appear from the words of the Lord Jesus that men
were absorbed in worldly pleasure and sin. Some may have witnessed
the marvellous spectacle of the entry into the ark. * For seven days
thereafter judgment lingered, but men pursued their sinful course so
completely that they knew not until the flood came and took them all
away (Genesis 7. 1, 4, 7, 10, Matthew 24. 38-39). This compares with
the judgment of God upon the disobedient in Jericho, when for seven
days the city was compassed before the walls fell down.
Noah's life and testimony had its effects in his home for good,
and in contrast to a world of ungodly it is gratifying to see him with
seven souls to his credit. The number seven is very suggestive, too.
On the other hand his life and testimony in the building of the ark
condemned the world. When at length men appear before God in the
judgment, Noah and his ark will not be lost sight of, especially by
those who lived in his days.
We hesitate to pass remarks as to his failure in later days.
Many bright witnesses for God provide a similar warning for us.
H. Brindle.
EXTRACTS.
From Belfast. —Noah took his stand with the men that called
upon the name of the LORD, and though sin multiplied so that all
flesh had corrupted itself upon the earth, by faith he stood by his
altar, and being a righteous man walked with God, blameless in his
generations, a faithful testimony to all. Howbeit, not heeded thus,
he experienced God's salvation, being brought through judgment to
an altar on a purged earth, teaching us that if God is gracious, let us
have grace; if he is righteous, let us do righteousness. So shall we
experience his precious and exceeding great promises.
F r o m Greenock. —The need for a preacher of righteousness,
even at this early history of mankind, was very great. For in Genesis
1. 27 God created man in His own image, and they were perfect and
sinless. The first man born into the world showed forth how terrible
sin is, for Cain murdered his brother. As men multiplied on the earth,
they also became very wicked. But God got pleasure in a sinful
scene, when Enoch, a God-fearing man, walked with God, and because
he was well pleasing to Him God took him away to Himself. The
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wickedness of man became so great that it repented God that He made
man, so He said, that He would destroy both man and all living creatures from the earth. But Noah found grace in God's sight, another
God-fearing man. Oh how much is contained in the word " but. "
G. Millar, Jnr.
From Victoria, B. C. —It is noteworthy that God is not
dependent on men to speak His name or declare His righteousness,
and we are also reminded of the word through Paul at Athens, "neither
is He served from men's hands as though He needed anything " (Acts
17. 25). Yet we are thankful that it has pleased God* in His grace,
to use men, thus placing His rich treasures in earthen vessels.
If the human voice be stilled, God is able to witness for Himself.
Man can behold Him in His work in the blade of grass and the twinkling
star. The work of His hands in creation tell Him forth although no
voice is heard. (See Psalm 19. 1-3). So irrefutable are these witnesses
that God has declared man without excuse. " For the invisible things
of Him since the creation of the world are clearly seen, being perceived
through the things that are made, even His everlasting power and
divinity; that they may be without excuse " (Romans 1. 20).
How true, " There is a way which seemeth right unto a man:
but the end thereof are the ways of death " (Proverbs 14. 12).
R. Armstrong.
F r o m Bolton. —Wickedness was a dominating factor, in
the days of Noah. The world was in a bad state, for the wickedness
of man was great, and every thought of man was evil continually.
But " Noah found grace in the eyes of the LORD. " The need for the
preacher was very great and God saw in Noah the man who was rightly
termed " A Preacher of Righteousness. " We suggest that the life of
Noah was the reason why God chose him, to be the herald of the coming
judgment upon the world of the ungodly.
Frank Heary, S. Heary.
F r o m Brantford. —Preachers of righteousness as found in the
Scriptures were men chosen by God to be heralds of His righteousness
unto the people to whom they were sent or among whom they lived.
Of Noah we can truly say he was a very bright light in an
extremely dark day. Righteousness was conspicuous by its absence.
God, being a God of Righteousness, could not remain silent regarding
such a deplorable state of affairs, so He chose a man to be His mouthpiece. To be consistent with His own character, God's choice was
necessarily confined to those who reflected His own righteousness.
Thus Noah was favoured of God because He was a righteous man
and perfect in his generations. This perfection does not signify
faultlessness, but rather blamelessness. [A translation of Genesis 6. 9,
which lies before me, says—"Noah was in his generations a man
righteous and whole-hearted. " See Genesis 17. 1, and Deuteronomy
18. 13. —J. M. ]. As to his message, it is rather singular to observe
that we have no record of what Noah may have said to the men
of his time, but we can reasonably assume that he proclaimed the
righteousness of God, not only by his deeds, but also by his words.
The consistency of Noah's life would give added weight to the words
of his mouth. His actions were in harmony with the mind of God
(see Genesis 6. 22, and Hebrews 1 1 . 7).
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Amongst the lessons we may learn from Noah as a preacher is
that he delivered his message irrespective of how his fellows responded.
If we judge by evident results to our preaching we might at times
feel discouraged and inclined to weariness, but we are enjoined to
preach the word whether they hear or forbear to hear. Not only should
we be reckoned righteous by God, but, further, blameless and harmless
amidst a crooked and perverse generation, continuing to the end
to preach the word in season and out of season.
S. Seath, W. Walker.
F r o m Liverpool and Birkenhead. —Noah would have known
nothing of righteousness but for the grace of God; for the righteousness which God attributes to him (Genesis 6. 9, 7. 1) has its foundation in the truth of verse 8 of chapter 6. A taste of living grace,
which alone is the basis of the righteousness of God by faith unto
faith, must be the commencing point of every preacher of
righteousness.
How did he receive the message, on the truth of which he
staked his all, even against such odds ? Undoubtedly it was from
God Himself direct, for we are told " Noah walked with God " (Genesis
6. 9). In the modern world, in which are the indifferent and mockers,
the message must come from God through those who walk with Him
(John 15. 4, 5).
Noah laid hold in faith upon the message, which resulted in
him commencing to work upon the ark. His work paved the way
for his words (Acts 1. 1).
W. Sands, D. Banks.
F r o m Melbourne, Australia. —It seems to us apparent that
Noah must have kept himself separate from the evil of his day, for the
way of the righteous is ever distinct from the way of the ungodly.
Does not Psalm 1. teach us that " The LORD knoweth (i. e., keeps in
remembrance) the way of the righteous: but the way of the wicked
shall perish " ? Thus* the outworking in Noah's life of the fruits of
righteousness evidenced that his conscience had been reached, and his
heart won, by the righteous claims of God Most Holy. God now speaks
with Noah, and the result is that as Noah by faith grasps the declared
purposes of God to execute judgment because of sin, his lips are touched
as with a live coal from off the Altar of God.
J. V., T. H. D. C., T. C., S. R. C.
F r o m Hamilton, Ont. —How brightly the light of Noah
shines in the appalling darkness ! God confined His choice to Noah,
who found favour in His sight. In Ezekiel 14. 12-15, we have
commendation concerning the righteousness of Noah. No doubt in
the choice of Noah as with all God's servants, God in His fore-knowledge knows the hidden qualities in a man's heart (Psalm 15. 1-2).
" The mouth of the righteous is a fountain of life " (Proverbs
10. 11). God makes no mistake in His choice and call, therefore we
should seek to be like Noah in our life for God.
As to preparation we have in this day the whole canon of
Scripture and the help of the Holy Spirit.
P. Thomas, R. McKay.
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From Coatbridge. —It is very remarkable that Methuselah,
Noah's grandfather, who was the son of Enoch, lived up till the time
of the flood; thus it is possible that Noah got to hear of Enoch
which may have had a bearing on the moulding of his character; for
we read in chapter 6. 9 that Noah was a just man and upright in his
generation, and he walked with God.
The question was asked, How was Noah a preacher of righteousness ? was it by word of mouth or by his righteous living ? or by his
action in preparing the ark? Yet we read in Matthew 24. 39 that
men knew not their danger until the flood came and took them all
away. [Noah was a preacher or herald of righteousness. Undoubtedly
he had a message to men which he declared by word of mouth. This
message was reinforced by his building of the ark, showing that he was
a firm believer in a God of righteousness and judgment, as well as that
God was a God of salvation. —J. M. ].
We do well to take a lesson from Noah, for we find that his
power in testimony lay in the fact that he walked with God. How
much we in our day and opportunity require to walk daily with God,
that others may see in us the grace of God shining out!
It is sad to think that this one who walked with God, and who
found grace in the eyes of the LORD, should turn aside and in a moment
of weakness forget that which he had passed through. Oh that we
may take heed from those things that were written aforetime for our
learning, that we may see to it that none will have occasion to point
the finger at us and blame us for their failure (1 Timothy 4. 16).
J. Kerr.
From Atherton. —Noah was the tenth from Adam, and this
number speaks of testimony. Like his great-grandfather Enoch, he
was a testimony and like him too he walked with God, and spoke for
God.
It would seem that Noah's wife, his sons, and their wives, went
in the way that Noah walked, although they may not have reached
the high standard of righteousness to which Noah attained.
It seems that Noah's life, and his. preaching prior to the building
of the ark, spoke to them loudly, for before the ark was made, God's
word to him was, " and thou shalt come into the ark, thou and thy
sons, and thy wife, and thy sons' wives with thee" (Genesis 6. 18),
thus proving that they were accounted righteous and that God had
made provision for them, although we only read of Noah's righteousness
(Genesis 7. 1).
G. Sankey.
F r o m Knocknacloy. —Success did not follow Noah's preaching,
for none were saved save those of his own household. Often when
we preach the word, men do not give heed and we see no fruit—not
that the preaching of the word of God is without effect. None were
saved through Noah's preaching, but he condemned the world. So it is
with the preaching of the gospel. He that believeth not is condemned
already. But our preaching should not be measured by results, our
motto should be, whether they will hear or whether they will forbear
(Ezekiel 3. 11, Jeremiah 23. 28).
R. Anderson, jnr.
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From Derby. —Although details of his preaching are not given,
we are told that Noah was a preacher of righteousness. We should
contrast between light and dark; good and evil, etc., in our message.
Let is imitate the continued zeal of Noah in our service towards the
world.
Noah was not only a man who talked, but he walked and did
(see Genesis 6. 9; 6. 22; and 7. 5).
As to the lessons we can learn, we note that—(a) the need is
great, yea, greater; (6) we are chosen, called to be saints, called into
the Fellowship; (c) we are daily prepared; (d) we have certainly a
message; (e) as we live and walk, so shall we have an effect on the
world.
W. W., G. G., E. W. P.
From Glasgow. —Let us take a lesson from Noah, that we
may learn to know our Lord better as each day goes past. We, like
Noah, have learned there is a judgment day coming, and we also
know that God has made a covenant with us. While Noah could
build an ark to save himself, God has provided our Ark and Shelter in
His own beloved Son.
We too, like Noah, were called and we also, like Noah, have
accepted that call, and become heirs of God. We are also called to be
holy, for He is holy.
Jas. Gartshore.
F r o m Cardiff. —A striking similarity exists between Noah's
day and ours, as seen in 2 Peter 3.
(a) The word of God exists for faith to lay hold of to-day. A
coming judgment is foretold for those who reject His revelation in
His Son.
(b) Obedience to that word preserves from judgment; this
involves the obedient one reflecting the righteous character of God
in work and word.
(c) The disciple of the Lord in doing His will is performing a
double service—
1. His life, in separation and righteousness, like salt, stays
the course of corruption.
2. Reflecting, as it should, the character of the Lord, it
dispels darkness and condemns sin in man.
The earth, and its inhabitants, in the day of Noah, were overflowed with water, and perished. The character of man to-day is
unchanged; counting the long-suffering of God a sign of weakness,
they mock. All things (they say) continue as from the beginning.
The heavens that now are, and the earth, by the same word, " have
been stored up for fire, being reserved against the day of judgment
and destruction of ungodly men " (2 Peter 3. 7).
" Ye, therefore, beloved, knowing these things beforehand, beware
. . . lest... ye fall from your own s t e a d f a s t n e s s . . . but grow in
the grace and knowledge of our Lord and Saviour Jesus Christ "
(2 Peter 3. 18).

R. D., C. W., M. A. J.
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In every age there is a phase of righteousness which has to be
emphasized. One greatly beloved among us (W. J. L. ) used to speak
of " truth for our day. " We have no doubt that Abraham was used
of God in his day to express some very necessary truths, proper to the
day in which he lived, but we are not able from the Divine record
to say much as to the reactions of the men around him. Under these
circumstances we are to some extent more concerned with the man
himself, and his reactions to the dealings of God with him.
In gaining hints here and there as to the life of Abraham, it is
well to note every word of Scripture. The writer has been impressed
with the significance which might be attached to the statement that
" Haran died in the presence of his father Terah in the land of his
nativity, in Ur of the Chaldees. " What purpose can the Holy Spirit
have had in putting these facts on record ? If it was to indicate that
Haran died before the great events then to be unfolded, it seems
redundant to refer either to the place of his death in Ur or to the presence
of his father. Then it is " the land of his nativity " that is referred to.
Taking this into consideration with the fact that there was a land of
Haran, it is certain that Haran had left Ur and had got for himself a
place westward. He had then returned for some reason to the land
of his birth, and there died. What relation, if any, has this with the
westward emigration of Terah and Abraham ? Has it any relation
to the call of Abraham in association with the appearing of the God of
Glory to him ?
Haran means " enlightened, " and the reference to the death bed
lends support to a suggestion that he may have been used of God in
His service to urge his father Terah to leave the place of idolatry and
to seek a place of enlightenment. It may well be so and would give
some reason for a stay in the land of Haran. It is common knowledge
that God Uses men up to a point; they make progress beyond their
fellows, and those that follow them make use of their labours, and in
God's goodness are given greater light and teaching as they respond
to His leading. In this our day we have cause to be grateful for men
who were caused to preach truth for their day, whether it be in connection with baptism, the breaking of bread, or general doctrine, and
this even though we know that they failed to appreciate all that we
now know.
If it be so, then Haran would indeed be a vessel unto honour.
But the progress made by Haran was not sufficient for the man called
of God, according to His glory. We might well ask, How was Abram
to estimate the righteous character of God ? We know that he himself
was accounted righteous because he believed God, but God's own
estimate of Abraham in Genesis 26. 5 is more detailed: "Abraham
obeyed My voice, and kept my charge, my commandments, my
statutes, and my laws. " This is a remarkable statement, for we are
accustomed to the statement that the law came by Moses. This is the
first occasion on which the statutes or the laws are referred to. " The
law of the LORD is perfect, " and its exposition through Moses for the
people of his day has not altered its abiding character. The statutes,
may possibly be different in their scope and variable in their character.
The statutes laid down for the guidance of Abraham might well be
regarded as " truth for his day. " Whether this be so or not, such a
scripture indicates that the teaching and instruction received by
Abraham were much more comprehensive than would appear at first
sight from the narrative. We have no doubt that part of the truth
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for his day was associated with the altar of burnt offering, a sign and
acknowledgment of personal intercourse between God and His creature.
Again, Abraham is called a prophet (Genesis 20. 7), this also
being the first occasion on which a word is used in the Scriptures. It
was because he was a prophet that he had to pray for Abimelech, and
his prayers were answered because he was one who had said Amen to
God's dealings with him (the word " believe " being associated with the
word "Amen "), whence God was prepared to say Amen to Abraham's
entreaties. To be content with all God's acts is a very fine state of
mind for any one who desires to be a preacher of righteousness.
A. T. D.
NOTES ON THE EPISTLE TO THE HEBREWS.
Chapter 2. 1-13.
Therefore we ought to give the m o r e earnest heed to the
things that were heard, lest haply we drift away from them.
To drift means to glide or flow along like a river. It is not the
thought of rapid movement, but something that glides away almost
imperceptibly. Because of the importance of the matter—that God
has spoken to us in His Son—we ought to give heed, it becomes us more
abundantly, to the things that were heard. How much depended
upon those whom the Lord entrusted with His word at the first!
If they had proved unfaithful to the trust, like many in the later days
of the New Testament, how should men have fared afterwards ? and
if we are unfaithful what of the Lord's work in time to come ?
For if the word spoken through angels proved stedfast
and every transgression and disobedience received a just
recompense of reward.
" Stedfast " shows the stability of the word in contrast to the
word " drift " (or " slip, " A. V. ), of the previous verse. The law was
given "through" (Dia=by means of) angels. Acts 7. 53 says that
Israel received it by disposition (Diatagas, rendered " arrangement "
by Dr. Young, by others as " promulgation " or " the act of promulgating ") of angels. God's stedfast law imposed just penalties on all
acts of transgression and disobedience.
How shall we escape, if we neglect so great salvation?
which having at the first been spoken through the Lord, was
confirmed unto us by them that h e a r d ; God also bearing witness
with them, both by signs and wonders and manifold powers,
and by gifts of the Holy Spirit, according to His own will.
" How shall we (the people of God, those to whom God has
spoken, in contrast to those who received the law in the past dispensation) escape, if we neglect so great salvation ? The sinner may reject
what is offered him, but saints may neglect (Ameleo = not to care for.
See 1 Timothy 4. 14) what they have. There is only one means of
escape from losing one's life for God in this scene and that is by giving
the more earnest heed to the great salvation which was at the first
spoken by the Lord. This great salvation covers the whole of the
doctrine of Christ, the faith once for all delivered to the saints (Jude
3), the faith of our Lord Jesus Christ which saints are to hold (James
2. 1). The writer of the Hebrews was not one who had himself heard
the Lord, for he says that it " was confirmed unto us by them that heard. "
With those who heard, God bore witness by miraculous evidence,
attesting the Divine character of the message. The Holy Spirit and
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the Apostles were to bear dual testimony—" The Spirit of truth, which
proceedeth from the Father, He shall bear witness of Me; and ye
also bear witness, because ye have been with Me from the beginning "
(John 15. 26, 27). God having confirmed the great salvation by
miracles, these have been withdrawn, God leaving the reception of His
word to faith unassisted by sight. The working of miracles never
occurred according to the whims of men, but " according to His (God's)
own will. "
For not unto angels did He subject the world to come,
whereof we speak.
But one hath somewhere testified saying,
What is man, that Thou art mindful of him?
Or the son of man, that Thou visitest h i m ?
Thou madest him a little lower than angels;
Thou crownedst him with glory and honour,
And didst set him over the works of Thy h a n d s ;
Thou didst put all things in subjection under his feet.
In this quotation there seems to be an allusion to both Adam and
Christ. In Psalm 8. 4-7 man, in "what is man, " is Enosh=mortal
or frail man, and Christ was never a mortal man. He was not subject
to the frailty and mortality of the race. He died because He willed
to do so, laying down His life of Himself (John 10. 17, 18). He is the
Son of Man (Man here is Adam), the Son of him whom God formed of
the dust of the earth who was made in the image of God. Adam became
an " Enosh " through sin, and in consequence much that God put into
his hand got beyond his control and beyond the control of his sons,
but He who is Son of Man, the heir to his inheritance, who was made a
little lower than angels, will deliver creation from the present bondage
of corruption in which it languishes into the liberty of the glory of the
children of God (Romans 8. 18-22).
Christ the Son of Man was crowned on earth in perfect manhood
with glory and honour; all was given into His hand and put under
His feet.
Whilst angels seem in some way to have to do with the government of the inhabited earth—and this was probably rendered necessary
because of Satanic interference in earth's government from the days
of Adam (see Daniel 10. 13, 20; 12. 1; Ephesians 6. 12)—the time
will come when God's original purpose in the subjection of earth to
man shall be fulfilled in all being subjected, and manifestly seen to be
subject, to the Son of Adam. Christ shall fulfil the purposes of God
wherein men failed.
For in that He subjected all things unto Him, He left
nothing that is not subject to Him. But now we see not yet all
things subjected to Him.
All things have been subjected to Him, but the words " not yet "
show that the time for the manifestation of this fact has not yet arrived,
which will be in the coming of the Son of Man, which is yet future.
But we behold Him who hath been made a little lower
than the angels, even Jesus, because of the suffering of death
crowned with glory and honour, that by the grace of God He
should taste death for every m a n .
Does this verse say that the crowning with glory and honour
was before or after His death ? The usual interpretation is that he
was crowned with glory and honour after death. This is true of the

20
BIBLE STUDIES.
Lord's glorification in another sense, but here as the Son of Man He
was crowned with glory and honour to suffer. His crowning was
because of the suffering of death, so that by the grace of God, He, and
He only, of all the sons of men, should taste death for every man. To
accomplish the work of redemption He had to become the Son of Man,
so that as Kinsman-Redeemer he might have the right of redemption.
He was the one perfect, holy Man who could effect salvation for men
of the human race with which He had associated Himself in incarnation.
To " taste death " is simply to experience death or to die, and " for
every man " shows the vicarious nature of that death.
A twofold glorification of Christ is spoken of by Himself in
John 13. 3 1 : " Now is (was or has been) the Son of Man glorified,
and God is glorified in Him; And God shall glorify Him in Himself
and straightway (immediately) shall He glorify Him. "
For it became Him for whom are all things and through,
whom are all things in bringing many sons unto glory to make
the Author of their salvation perfect through sufferings.
It was a becoming thing for God, the great End as well as the
original Cause of all things, to make the Author (Archegos = chief,
leader, prince, or efficient cause), the one who was the Cause of their
salvation, who is also the Leader (both thoughts are in the word
Archegos) of the ransomed band, perfect through sufferings. If of
old time it was said of Jehovah, the Author of Israel's salvation and
their Leader, " In all their affliction He was afflicted, " it cannot be
less true of Him who leads the ransomed host to glory in our day. He
would be greatly deficient as Leader of God's sons, who had themselves
suffered, if He had not Himself suffered. But He, the great Sufferer,
the pattern of all sufferers, has acquired perfection through His sufferings
—His sufferings in life which were brought to a climax by His sufferings
on the cross, for He could never have been the Author of salvation but
for- His crucifixion.
For both He that sanctifieth and they that are sanctified
are all of O n e ; for which cause He is not ashamed to call them
brethren.
He that sanctifieth is the Lord. This sanctifying One and the
sanctified ones are all (Ek=out of) of One (the Father), and consequently there is kinship existing between the Sanctifier and the
sanctified. In consequence of this kinship He calls them " brethren. "
This word " brethren " has been misapplied and used to describe an
ecclesiastical position or those in an ecclesiastical position, whereas it
is used to describe those who have sprung from a common fatherhood.
He is not ashamed to describe those who are born of God as
" brethren " (see John 1. 13 " which were b o r n . . . of (Ek=out of)
God"). Note the distinction between this and Hebrews 11. 16,
where God is not ashamed to be called the God of Abraham, Isaac and
Jacob, and such like, because their conduct as pilgrims and strangers
on earth had His approval. In Hebrews 11. 16 it is conduct, but in
Hebrews 2. 11 it is relationship. It is possible for God to be ashamed
of many who are called ** brethren, " because their conduct is not that
of pilgrims and strangers, who have not been separated from the world,
and who know practically nothing of what it is to have a God to worshipand serve.
Saying,
I will declare Thy name unto My brethren.
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" Thy name "; What name ? It must be a name co-related
to the name " brethren, " a name which describes Him out of whom all
brethren are. What name can describe this relationship like the name
" Father " ? To the patriarchs He revealed Himself as the " Lord
Almighty, " to Israel He made known somewhat of the mysteries of His
name Jehovah—" I am Jehovah your God, " but to all who are brethren
the Lord reveals to such His Father as their Father. " I ascend to
My Father and your Father " (John 20. 17). The disciples were taught
to address Him as " Our Father which art in heaven, " and the Spirit
of adoption has come into our hearts whereby we cry, " Abba, Father. "
The Hebrew word " Abba, " the Greek word Pater, the English word
" Father " and whatever word may be used in any language to express
" Father, " such is the name by which God is addressed by those who
are begotten of Him.
In the midst of the congregation (Ecclesia = church) will I
sing Thy praise.
We have in the former statement the co-related terms of the
Name (Father) and " brethren, " but here we have those previously
viewed as brethren now seen in a separated position as having been
called out and called together (Ecclesia comes from Ek = out of, and
Kaleo = to call). The Lord cannot be in the midst of a scattered people.
The Revisers in rendering Ecclesia by the word congregation had no
doubt the thought of a people together, and also a wider thing is
contemplated than a local church, for in this epistle the writer does
not limit his view of God's people to those resident in a single city, but
the whole are contemplated.
Of old God separated His people from Egypt and gathered them
unto Himself and around Himself in the wilderness. He dwelt in their
midst in the Tabernacle which was His Sanctuary. In Psalm 50. 5
He says, " Gather My saints together unto Me; Those that have
made a covenant with Me by sacrifice. " To-day, as truly as ever, God
wants a together folk, called out and separated, in the midst of whom
the Lord is the Leader of the praise. He says that here He will sing
(Humneso =hymn) God's praise. We on our part, as part of that
gathered together people, are in psalms, hymns and spiritual songs
(Ephesians 5. 19, 20) to be singing (Adontes -singing), and making
melody (Psallontes = psalming, from the word Psalm), not with the
accompaniment of a musical instrument, when together as the people
of God to praise Him, but as the next words show, " with your heart "
{Te kardia). Neither wind instruments nor stringed instruments, etc.,
are allowed by God to find a place in His service to-day amongst His
gathered people. If the Lord sings, who shall play with an instrument ?
Let us also sing under His leadership with hearts tuned to His praise
in holy melody.
These words will no doubt have a wider meaning when the Lord
at His coming stands in the midst of His own and rejoices over them
with singing.
And again, I will put My trust in Him. And again,
Behold, I and the children which God hath given Me.
The Lord as perfectly trusts (Peitho = to persuade, to be persuaded) His Father as He sits on the throne as He did in the days of
His flesh on earth, for there He carries on the work with reference to
God's people which He began on earth. He is still associated with
them, for He says, " Behold, I and the children which God hath given
Me. " It is " I and the children " in a blessed unity. This quotation
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is from Isaiah 8. 18 where the Lord is seen, during the time of Israel's
rejection, associated with children that God has given Him. In John
17. 6 He says, " I manifested Thy name unto the men whom Thou
gavest Me out of the world: Thine they were and Thou gavest them
to Me; and they have kept Thy word. " These are undoubtedly those
referred to as " My disciples " (Isaiah 8. 16) amongst whom the
testimony was to be bound and the law sealed, the children God gave
Him who were for signs and wonders in Israel. These are God's people
during the time that Israel, God's Old Testament people, are set aside.
Since then the children are sharers in blood and flesh
(R. V. M. ) He also Himself in like manner partook of the
s a m e ; that through death He might bring to nought Him that
had the power of death, that is, the devil.
The children were common sharers or partakers (from Koinoneo,
which in turn comes from Koinos = common) of blood and flesh
(R. V. marg., is correct), but the Lord partook (Metecho, from Meta =
with, Echo = hold possession of, to have) of what others shared in
common. Flesh and blood speaks of man in his natural state, but
the Lord partook of blood and flesh, for though He is Man who was made
of a woman, " in like manner " as the children, yet it must ever be
remembered that it was in the likeness of sinful flesh He came (Romans
8. 3). He was no co-partaker of a fallen nature. He was born holy
and was ever separated from sinners.
In temptation He ever repelled and resisted the devil by the
power of the word of God, saying, " I t is written. " How perfect is
His example and how encouraging to us to follow His steps !
" Through death "—His death on the tree—the Son of Man has
annulled the devil, who had the power of death, in a crushing defeat.
The word Katargeo, rendered " bring to nought " (R. V. ), " destroy "
(A. V. ), which is the same word as in 2 Timothy 1. 10, means to render
inactive or to make of none effect. It does not mean to cause to
cease to be or to exist, but to render useless or ineffective. See Luke
13. 7 where the ground was rendered useless by the barren fig tree;
also see Romans 6. 6, etc., for the same word.
J. M.
PREACHERS OF RIGHTEOUSNESS.
Abraham.
From Derby. —It is said of Abraham's contemporaries that
" they served other gods " (Joshua 24. 2). Canaan, according to later
accounts in the Pentateuch, was full of abominations in the sight of
the LORD, and Egypt, for all its wisdom and learning, knew not God.
Yet the time was not far removed from the destruction of their ancestors
by the flood. How soon were men to forsake God !
Here, then, was the truly great need for a preacher; and it was
from this spiritual darkness that God called Abram, who obeyed and
went out by faith, not knowing whither he went (Hebrews 11. 8).
God has not revealed the history of Abram prior to his call, and
so we cannot say that certain events led to the choice of Abram, but
we can point to events that took place afterwards, and say that by
these were the choice and call of the man justified.
His preparation would seem to have taken place during the 75
years of his life before he left Haran, although we know that he learnt
a great deal by his later experience.
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We younger men should observe well that almost invariably
God quietly prepared His various ministers through years of seeming
inactivity (see Joshua, Moses, David, Paul, etc., and also the Lord
Jesus Himself). Let us be ready for the time when God would use us.
Abraham's message seems to have been, like that of Noah, one
of silent testimony-bearing by his life and walk. Undoubtedly, this
is the most forceful and pointed way of preaching righteousness.
The effects of his life and testimony were very marked.
Abimelech could say to Abraham, " God is with thee in all that thou
doest " (Genesis 21. 22). The words of the children of Heth in chapter
23. show the respect which they had for Abraham. The scripture also
speaks of Lot's righteous soul, and surely, this was due in no small
measure to the influence of Abraham's life and walk.
Lessons for us abound in Abraham's life, the outstanding point
being his faith. Without faith it is impossible to please God (Hebrews
11. 6). Abraham believed God, and it was reckoned unto him for
righteousness, and it is interesting to remember that this took place
when he was in uncircumcision (Romans 4. 10). He is, then, the father
of all those who believe, even though they are in uncircumcision.
This lets us in, and so Abraham, as father of the righteous, is not confined to the Jew only (see Romans 4. 12, Galatians 3. 7, 29, Galatians
6. 16).
At the start of his career for God, Abram knew separation.
" Get thee out of thy country, and from thy kindred, and from thy
father's house " (Genesis 12. 1), was the LORD'S word to him. God
says to us " Come ye o u t . . . and be ye separate " (2 Corinthians
6. 17).
We read in Genesis 12. 8 that Abram pitched his tent and
built an altar to the LORD, and we find that when these acts were
associated it was well with him. Away from the altar, in Egypt, he
got into trouble, and had to return to the place of the altar (Genesis
13. 4), where there was something for God.
We too are sojourners, and should seek to find out God's place.
We should pitch our tent where there is an altar for God (i. e., an
assembly, where spiritual sacrifice, and service to God, can be made).
Abraham's life did not always run smoothly, and we find him
in Genesis 14. fighting against the four kings on behalf of Lot, his
brother's son.
Our fighting is against spiritual powers, which needs spiritual
weapons and armour.
On his return from the battle, Abram refused the things that
were offered by the king of Sodom, and obtained his sustenance from
Melchizedek, the priest of God Most High. In like manner, we should
get our sustenance from our Great High Priest, from day to day, refusing
that which the world offers.
In Genesis 16. we find Sarai trying to hurry the purposes of
God, with results that were far from good. God has His time, and
although, perhaps, we do not see the reaping time now, we shall reap
if we faint not. God will not fail us—Isaac came in God's own time.
Circumcision was a sign that Abraham had become God's
servant. Under the covenant he was promised a son, guidance, and
protection while on earth; and he had a promised land in view. We
have the Lord Jesus Christ, we have God's guidance and protection;
we have a promised land in view, and we, like Abraham, can emerge
triumphant through all the trials of the way.
E. W. Peel, Wm. Wright.
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From Atherton. —From Genesis 12. 1 we learn that God
called Abram, but in Acts 7. 1 and Joshua 24. 2 we learn that it was
before he dwelt in Haran. God chose Abraham and brought him out
of Ur of the Chaldees (Nehemiah 9. 7). Perhaps Genesis 12. 1 is
better read, " Now the LORD had said unto Abram " (A. V. ). We read
also that " Abram was called in righteousness, " and " when he was
but one I called him " (Isaiah 41. 2 and 51. 2). God revealed Himself
unto Abram while he was in the midst of idolatry. Suggestively, we
would say that Abram was dissatisfied with the* condition of things
prevailing in Ur of the Chaldees, and that he was seeking after God, if
haply he might find Him. At last God called, clearly, definitely, and
with" power—" Get thee out"—insomuch that we read that Abram
obeyed to go out. A little was said about Terah's action in the matter,
in that we read that Terah took Abram. It would seem that he was a
hindrance to his son, for only when his father was dead did God remove
Abram to the land of His choice. It was said that this was a test of
faith on God's part to see what Abraham would do.
The matter of his preparation is a problem of no mean difficulty,
as we get so little about him in the beginning of his history. Might we
suggest that there was some little preparation at Haran ? These are
generally spoken of as " wasted years. " Could we not rightly think
of them as a period in which Abraham learned lessons to fit him for
what lay before him ? [Whilst the wise may learn by their failures
we must not exalt failure as a necessary part of our education and
equipment. The call of God was from Ur to the land of Canaan, not
to the half-way house of Haran where so many of God's children have
remained, and though they may have come out, they have never come
into the place of God's choice. —J. M. ]
The burden of his message seems also somewhat obscure. Does
it mean that to all with whom he came in contact, during the journey,
he would speak of the call of God; and how he had believed God and
set out resting on His word, with the altar the chief witness to this ?
For the altar would declare him to be a worshipper, and it would be
seen, and men would certainly ask what it meant. Then the speaking
of the message would follow. The tent too would bear witness that
he was a pilgrim and a sojourner, so that altar and tent assist in the
message. [Abram left Ur with the knowledge of the God of glory,
the true God, who had appeared to him. In the land of Canaan he
built his altar and called on the name of Jehovah, which not only
signifies worship Godward, but also testimony manward. He was a
witness in a land, where there were gods many, to the fact that God is
one, a fact for which his descendants, the nation of Israel, stood at a
later time (Deuteronomy 6. 4)—J. M. j.
It was also suggested that the chief import of Abram's message
had to do with his children and his household. A great portion of his
work was as a father to the children and those in his house, although it
had to do with others as has been seen. The word " known " in
Genesis 18. 19 speaks of Abraham as one elected, foreknown, chosen,
and that to be the depository of God's truth, commanding his children
that they might keep the way of the LORD.
His life and testimony stand out marvellously as a monument
of the wondrous grace of God. His life is lovely. What a fine character
of a man who feared God and whose life was moulded according to that
fear ! See his dealings with Lot. Rather than assert his right and
authority he graciously yields, and Lot makes his choice and Abraham
takes the rest. Then his skill and courage as a warrior shine out as he
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goes to the rescue of Lot, as also his renunciation of earthly gain in the
spoils. The effect of this is that men honour him, as is seen in the
purchase of Machpelah from the sons of Heth. His own confession
was that he was a pilgrim and a stranger in the earth (Hebrews 11. 13),
but the sons of Heth said, " Thou art a mighty prince among us "
(Genesis 23. 6).
In Abraham's preparation we are taught the need for preparation of heart and mind for that to which we have been called unto, that
we may fitly respond, and not grieve or disappoint the One who has
called us. We have examples in Moses, Paul, and others, and most
of all in the Lord Himself (Isaiah 50. 4). Then as to the message we
have a message to declare, and to supplement by a life consistent with
our message. The lessons for us, derived from his life and testimony,
are manifold. His faith, his works, his home life, public life, are all
consistent with his confession. The effects too are far reaching, for
he is an example for all time, and those who exercise like faith are blessed
with faithful Abraham, the father of the righteous. G. A. Jones.
From Brantford. —When God desired a man through whom He
could make known the principles of His righteousness, He chose
Abraham. In Genesis 11. we can readily see the condition of things
that prevailed prior to the call of Abraham. Truly the task which he
received from the LORD, to leave his father's house and kindred, called
for courage and faith.
God has been careful throughout the course of time to maintain
a testimony for Himself. Abraham was one chosen by God in his day
to fulfil God's purpose in this way. The evidence of scripture seems to
indicate that he was an idolator before God appeared to him. and this
magnifies
the grace of God which could make choice of such an one.
WTe read in Hebrews 11. 8 that it was by faith Abraham, when he was
called, obeyed, and the words which follow prove his faith, for " he
went out not knowing whether he went. "
We believe that, from the first, he laid hold upon God and
sought after Him, and so we read in Romans 4. 3 that " Abraham
believed God and it was counted to him for righteousness. " In
Genesis 12. we read that he had no sooner obeyed the call of God than
he was confronted with his first trial that of famine. He went down
to Egypt for aid, but returned again, even to Bethel, unto the place of
the altar, and there called on the name of the LORD.
In Romans 4. 11 we read that Abraham received the sign of
circumcision, a seal of the righteousness, of the faith which he had
when he was in uncircumcision. And we conclude from this scripture
that Abraham may be correctly referred to as the father of the righteous.
His faith was tried on various occasions, such as when God declared
that his seed would be as the stars of the heaven for multitude, and
the promise of a son to his wife Sarah, also when God told him to offer
up that son, whom he loved, for a burnt offering unto the LORD.
In order that those who have been called of God might be
adapted for His service, it has been necessary that they be prepared
by God. For now it is given unto us who are Gentiles to become the
sons of Abraham. " Know ye therefore that they which are of faith
are sons of Abraham?" (Galatians 3. 7). As He was to Abraham,
God is our shield and exceeding great reward (Genesis 15. 1).
The effects of Abraham's life, as a man of faith, stand out clearly on the
pages of Holy Scriptures as an example for all time, to be emulated by
those who would be well pleasing to God.
R. Curren, G. Noble.
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EXTRACTS.
From Melbourne, Australia. —The very frequent mention of
Abraham's name in both Old and New Testaments definitely imply
that the lessons given are to help us now in our pilgrim character to be
associated with altar and tent as a people whom God has called " out
of darkness into His marvellous light " (1 Peter 2. 9-12). God desires
to have us where we are free to serve Him, and if this involves the
severity of leaving a father's house as well as kindred and country,
then Matthew 10. 37 will help us to surrender all, that we may be
counted worthy to suffer the reproach of His Peerless Name.
The call of Abram was intensely individual, as Isaiah 5 1 . 2
shows. Abraham's whole life was changed for good, reminding us of
2 Corinthians 5. 17. How hopeless and pitiable is the attempt of any
to worship and serve God, who have never seen Him by faith ! But,
beloved, our God is not an unknown god, for the living waters now flow
out to others through us, because we have for ourselves drunk of that
life-giving stream. The perfection of the vision by faith which Abraham
had, when the fulness of the revelation was made to him by the God of
Glory, caused him to have the marvellous divine seal of approval as
recorded in Hebrews 11. and particularly in verse 11 concerning " the
city. " Oh ! that we may seek afresh such a raptured vision that it
may be manifest to all around us that not in the dim distance, as with
Abraham, but now imminent, our pilgrim journey will be ended, and
we shall be beyond the stain of sin and the sphere of death (Hebrews
13. 14).
May we cherish neither thought, nor word nor deed, which would
rob our Lord of that which He seeks in us of unspeakable joy, confidence
and companionship. May we abidingly know and value that sweetness
and blessedness of relationship which ever will find its expression in
our loving to be as He would have us be, and where He would have us
be in this present evil age, for, until He comes back for us, we are here
for God and His Christ.
T. C, J. F., T. H. D. C., S. R. C.
From Victoria, B. C. —There are virtues in Abraham's life
which should be found in every Christian. Genesis 18. 1-15 shows that
Abraham was given to hospitality. Then in verses 16-33, the meekness,,
reverence and humility of Abraham are seen. He took his true place
before God; he acknowledged that he was dust and ashes, and was only
standing before the LORD, at the LORD'S good pleasure. We note at
this point the LORD'S greatness in having communion with Abraham
about that which He was about to do. Abraham often approached to
God by an altar in worship and thanksgiving. This is extremely
important in Abraham's life, which was well-pleasing to God. Thus
is seen his understanding and wisdom in seeking God.
It is man's duty to seek God, as in Acts 17. 27—" that they should
seek God, if haply they might feel after Him, and find Him, though He
is not far from each one of us: for in Him we live, and move, and have
our being. "
H. McL.
From Hamilton, Ont. —From the Holy Spirit through Stephen
we learn that Abraham was first called in Ur of the Chaldees; this
would place the chronological order of the first three verses of Genesis
12. as before verse 31 of Genesis 11. This is another example of the
truth concerning the Old and New Testaments: " The old is by the
new revealed, while the new is in the old concealed. " It seems to us
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that Abraham had told Terah his father about the call from God and
instead of Abraham taking the step alone, Terah took the initiative,
taking with him Abraham, Lot, and Abraham's wife, leaving Ur to
go into the land of Canaan. But walking by sight always brings with
it insurmountable difficulties and dangers which may account for their
stay at Haran. But after Abraham's father died, he was free to carry
out the mind of God.
Justification by faith is always followed by justification by works.
Possibly the greatest test of Abraham's faith in the promise was when
God called upon him to offer up Isaac. We see that in Abraham, faith
and works are inseparably connected and by works was his faith made
perfect. This gave him the thrice repeated title of " The friend of God "
(2 Chronicles 20. 7, Isaiah 4 1 . 8, James 2. 23).
Abraham's servant was one who considered his manner of life
and imitated his faith. This is seen in Genesis 24. 12-14. This same
man bears worthy testimony of the blessing of God upon Abraham in
Genesis 24. 35—all the result of Abraham's faith and works.
W. Young, N. McRay.
From Knocknacloy. —The name Abraham means " Father of
a multitude, " for there sprang from Abraham and him as good as dead,
so many as the stars of heaven for multitude and as the sand which is
by the sea shore innumerable (Hebrews 11. 12, 1 Kings 4. 20). But
Abraham's seed include more than these, for he is the father of all them
that believe (Romans 4. 11), even we too who like Abraham have
believed God in the witness of God concerning His Son Jesus Christ
(1 John 5. 9) and have been covered with the righteousness of Christ.
" The scripture, foreseeing that God would justify the Gentiles by faith,
preached the gospel beforehand unto Abraham, saying, In thee shall
all the nations of the earth be blessed " (Galatians 3. 8).
R. Anderson, Jnr.
From Liverpool and Birkenhead. —At the outset we may ask
ourselves the questions, " In what sense was Abraham a preacher of
righteousness and what was his message ?
We do not read that he preached, either in word or deed, to his
contemporaries. His main concern appears to have been to order his
own life in obedience to God. He becomes a preacher in the word of
God in which he finds a place as an example of key-principles in God's
scheme of righteousness for the unrighteous.
His faith is the strong characteristic of his life. It commenced
when God said " Get thee out " and we read " Abraham went " (Genesis
12. 1-4). That simple act of obedience was the commencement of an
immense purpose of God. The culmination of all his trials and lessons
is reached at the place which he called Jehovah-Jireh—in the mount
of the LORD it shall be provided.
That all-important message he sends to posterity—" The LORD
will provide. " He has provided not only eternal salvation, but also
for every step of the way and whilst we may falter and only half grasp
His promises and purposes, He will deal graciously and reward every
persistent attempt to follow him, with blessing.
W. Sands, J. Townley, R. Sands.
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From Toronto. —The secret of Abraham's great faith is
disclosed to us in the words of Hebrews 11. 10: " He looked for the
city which hath the foundation whose builder and maker is God. "
The first great surrender he made, which led to all subsequent
acts of faith called upon him, when he was a citizen of no mean city,
to leave it, and live the life of a pilgrim and stranger, and it was not that
his faith laid hold upon the promise of God of an inheritance in the land
of Canaan, for the promise came as the reward of his faith in obeying
the divine command, " He went out not knowing whither he went "
(Hebrews 11. 8). [" Not knowing whether he went " can hardly mean
that he had no objective when he left Ur, that the land of Canaan was
not involved in the original call. See Genesis 12. —" unto the land
that I will shew thee. " Does not Hebrews 11. 8 tell us that he went
out unto a place which he was to receive as an inheritance, but that
land he had never seen, hence he knew not whither he went. He acted
by faith, not by sight. —J. M. ]
When Abraham dwelt in Mesopotamia, a land of idol worshippers,
he yearned to know the God whose glory fills the earth (Isaiah 6. 3),
and the God of this glory appeared to him, commanding him to leave
his country, his kindred, and his father's house. But it was at Bethel,
when he was fully separated, that God opened up the fulness of the
blessing which yet awaits completion.
Not only was Abraham saved and sanctified, but the Psalmist,
speaking prophetically of Christ, pointed back to Abraham and wrote
in Psalm 105. 9-15, that Abraham was counted as God's anointed one.
James Paterson, Robt. Smith.
From Cardiff. —It was a true statement made by one who said,
" What you are speaks so loudly that one cannot hear what you say. "
So we suggest that when there appears little, if any, evidence of spoken
testimony in the lives of God's servants, it is wise to examine their
actions in their service for God.
In the case of Abraham it is felt more needful, because, although
he is spoken of as the Friend of God and the Father of the Faithful,
we get really very little of public testimony, but we get sufficient,
because we believe that the picture given us in Genesis 14. denotes not
only a spoken righteousness, but the act of righteousness as well. So
from this we can learn one of God's great principles that doing goes
with teaching. It is one thing to be Preachers of Righteousness, but
also expected to go with it are acts of righteousness.
So we believe it to be really worth while to gaze again and again
into the picture of Abraham when still called Abram, saying as he
refuses the gift of the king of Sodom, " I have lift up mine hand to God
Most High, maker of heaven and earth, that I will not take a thread
or a shoelatchet nor aught that is thine, lest thou shouldst say, I have
made Abram rich. " This silenced for ever the king of Sodom as a
benefactor to Abraham. In one glorious moment, in one glorious
speech, and in one glorious action, Abraham proclaimed for ever his
faith in God, the fountain of his righteousness, and himself as a
channel to preach and show it to others.
Righteousness, like truth, is better lived than taught.
The picture of Abraham should cause us to gaze deeper still
into the life of Him, who came first to do and then to teach (Acts 1. 1).
B. E. Darke.
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From Bolton. —In the need for the preacher we were reminded
how he was taken out of an idolatrous nation and sent to a place where
the need was perhaps greater, even to the Amorites. God may have
tried to awaken these people through Abraham. His message, we
thought, was set forth by his manner of life and his testimony to the
righteous acts of his God. His testimony was his hope and faith in God.
Abraham pleaded for Sodom, a true heart of a preacher, even
a heart of love. He testified to us that we should be willing to give up
everything for God.
I.
Sankey, S. Heary.
From Greenock. —In Genesis 13. 13-16 God says to Abram that
all the land he saw would be his and his seed for ever, and his seed would
be as the dust of the earth; this speaks of an earthly people. But in
Genesis 15. 5, if he could tell the stars, he could tell the number of his
seed; this speaks of a heavenly people.
Those to-day who have faith are sons of Abraham (Galatians
3. 5-9); it is worthy to note that it does not say Abraham preached the
gospel, but that he had the gospel preached unto him (see verse 8).
G. Millar, Junr.
F r o m Glasgow. —God's choice and call of Abraham were made
in a dark day when ungodliness and unrighteousness were prevalent
among all the nations—of whom it is written that God gave them up
(see Romans 1. ).
God makes no mistake in the choice of His man, albeit at times
on the human side there is weakness and failure, and things rashly done
have their bearing and effects on the man's life. Yet the purposes of
God are carried out to the full by such men, for He knows that the man
whom He has chosen is competent for the work to which he is called.
Are there not lessons for us from the lives of those who died in
faith ? Their experiences differ as day from night, yet they trod the
pathway of separation from the world and experienced " the
happinesses, " and " t h e blessednesses" of Psalm 1. for those who
walk such a pathway.
Therefore let us who are Abraham's children manifest our faith
in God, as he did with his tent and his altar, moving up and down the
land which he was to receive for an inheritance, thus showing that he
was a pilgrim and a sojourner on this earth, yet looking forward by
faith to a better possession, that is, a heavenly.
J. Rae.
From Kilmarnock. —Galatians 3. 9 speaks of Abraham as
" faithful Abraham, " and this seems to be the characteristic of his life.
Note, it was after God appeared to him and gave him promise of " seed "
and " land " (Genesis 12. 7) that he builded an altar unto the LORD.
This was an outward testimony to the inhabitants of the land of his
faith in the living God. God tests the faith of those whom He calls.
If nature had failed under the famine in Egypt, faith prevails
regarding Isaac, and the LORD reassured him of blessing. We are
reminded here of 1 Corinthians 10. 13. God will not try us more than
we are able, but will try us as much as we are able to bear. James
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2. 23 tells us that Abraham was called the " Friend of God, " and from
Genesis 18. 17, etc., we see how the LORD (as it were) takes him into
His confidence regarding His purpose towards Sodom. Not all God's
children are His " friends " (see Psalm 25. 14; also John 15. 14, 15).
Let us beware of becoming friends of the world, thereby making ourselves
enemies of God. Because of his friendship with the LORD he can become
" Interceder " on behalf of any righteous persons in Sodom, and note
how patiently the righteous " Judge of all the earth " listens to his
pleading.
This beautifully illustrates the position of God's separated people
to-day. While not friends of the world nor partaking in its government
they are yet exhorted to " intercede, etc., for all men, for kings and all
in high place " (1 Timothy 2. 1, 2), and James 5. 16 tells us, " The
supplication of a righteous man availeth much in its working. "
A. G. S.
From Crossford. —There was some difference between the
choice of Abram and Noah, for while Noah had walked with God long
years before his name appears in such prominence, Abram doubtless
had been a slave to idol worship. Even the Shem line fell hopelessly
into idolatry. If we allow that the revelation of God until the days of
Moses was handed down from generation to generation, what a miracle
it is that the story of creation and the fall, etc., were preserved at such
critical times, and how indebted we are to God for men like Noah and
Abraham !
Since God has a definite place now to which He calls men to
Himself His words are, " Come ye out from among t h e m . . . And
I will receive you " (2 Corinthians 6. 14 to 7. 1). In the absence of
such a revelation there is a marked difference for the word of command
to Abram was " Get thee out. " Of course God had a place in prospect,
and a great work too, for which purpose Abram was called, not to
condemn the world as had been the case with Noah, but that all nations
might have blessing and salvation through him.
Abram entered Canaan as a stranger and sojourner, having
dealings with the Canaanite, but nothing in common. Perhaps his
appearance there was a greater attraction than we have thought, and
when first he built his altar with its ascending flame and smoke, what
a reminder it would serve, of the day when their father came out of the
ark, and offered clean animals in grateful sacrifice to the God of heaven
and earth !
Comparatively but few years had passed since the flood—indeed
the occupants of the ark had not yet all gone off the scene, but the
judgments were forgotten as also was the salvation. God was speaking
now through His humble called-out servant whose children after him
were to carry on the good work. It was no chance that brought Abraham
into their midst as tent dweller; his appearance and testimony has
a real bearing upon the destruction which overtook the disobedient at
a later day, and in the day of the destruction of ungodly men, yet to be,
the testimony of godly men's lives may play no small part.
A. T., H. B.
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Questions and Answers.
Question from Belfast. —Were all the rest (except those in
the Ark) destroyed eternally ?
Answer. —If we take as an example of judgment Sodom and
Gomorrah, not only did God destroy the people of the wicked cities
of the plain by fire and brimstone from heaven, but Jude tells us that
they " a r e . . . suffering the punishment of eternal fire. " Their
suffering was not simply temporal punishment of death by fire and
brimstone, but it is much worse with them than this. Then we are
told that God " brought a flood upon the world of the ungodly "
(2 Peter 2. 5). The flood of Noah is placed by Peter in 2 Peter 3. 5-7
in contrast to the fire, for, or with, which the earth is stored against
the day of judgment and destruction of ungodly men. Whilst it is a
most difficult thing to say who are and who are not saved eternally
in Old Testament times, it seems, taking Sodom and Gomorrah as an
example, futile to allege that any (save children who had not come to
years of accountability) were saved eternally of those who perished in
the waters of Noah. —J. M,

Question from Hamilton, Ont. —Would the 120 years in
Genesis 6. 3 speak of the time Noah was building the Ark ?
Answer. —If Genesis 5. 32 is to be read as chronologically
before chapter 6., and if the first of Noah's sons was born when he
was 500 years of age, then the 120 years of Genesis 6. 3 has nothing
to do with a time of probation while the Ark was preparing, nor, as
some have suggested, does it describe the extent of the time during which
Noah was building the Ark. Shem, Ham and Japheth were not
triplets (see Genesis 10. 21, also marg. ), though it says, And Noah
was five hundred years old: and Noah begat Shem, Ham and Japheth.
If Noah begat his eldest son when he was 500 years old, that was
100 years before the flood, for " Noah was six hundred years old when
the flood of waters was upon the earth " (Genesis 7. 6 ) ; and we know
for certain that he was 502 when Shem was born (Genesis 1 1 . 10),
and we know also that the Ark was built for the saving of his house
(i. e., his family), then the building of the Ark could not have commenced
till 94 or 95 years before the flood, and probably very much nearer
the flood than that.
My view of the 120 years is that here we have the reduction
of the age limit. God would strive with man, but not for ever. Before
the flood He strove with some by His Spirit, perhaps almost for a
millennium of years, but he would allow man after the flood 120 years,
though of course some lived longer and some shorter, as men do to-day
in regard to the allotted span fixed at the entrance of the law, which
is 70 or 80 years. See Psalm 90. 10.
We might regard Moses with his 120 years (of three forties) as
belonging to that period from Noah to Moses, and David, who died
at 70 (2 Samuel 5. 4; Deuteronomy 34. 7; 1 Chronicles 29. 27, 28),
as true to the period to which we belong. —J. M.
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Question from Greenock. —With regard to Matthew 28. 19,
is there anything to be learned from the fact that there is no recorded
example of persons being baptised into the triune Name ? Would this
imply that the scripture is peculiar (in its fulness) to the teaching of
the kingdom ? See also 1 Corinthians 1. 17. We should welcome light
on this latter scripture.
Answer. —If 1 Corinthians 1. verses 13-17 be read carefully,
and especially verse 15, " Lest any man should say that ye were
baptised into my name, " it will be seen why it was that Paul said—
" Christ sent me, not to baptize, but to preach the gospel. " Whilst
Paul did baptize certain of his converts, which would be necessary at
the beginning of a work of God in any particular part, he evidently
handed over the disciples to the disciples already made and baptized
to baptize. This was in keeping with the Lord's commission, and lest
there should arise a community of Paulites—persons who followed
Paul and acknowledged his name. The Lord Himself when He made
disciples handed them over to other disciples to baptize. " Jesus
Himself baptized not, but His disciples " (John 4. 2). Paul does not
speak at all slightingly of baptism, but shows the reason for his not
baptizing the most of the Corinthians.
Matthew 28. 19 is the Lord's commission to the eleven, which
was to be carried out by them in association with the kingdom of
God which was to be established amongst the disciples who formed
the new nation which took the place of the rejected nation of Israel.
The primary application of Matthew 28. 19 is to those who are made
disciples from the time of the day of Pentecost to the Lord's coming
for His church. Note the force of the words which were spoken to
men of Jewish nationality, disciples and apostles of Christ—" Make
disciples of all the nations ": it is the heathen or nations that are in
view and not the kingdom to Israel. Though the formula of baptizing
into " the Name of the Father and of the Son and of the Holy Spirit "
is not mentioned in the Acts or elsewhere, this does not weaken the
commandment one iota. —J. M.

Question from Brantford. —What is the significance of the
word " Disciple " not being used in the Epistles ?
Answer. —The substantive Mathetes—disciple, one that is
taught, is not found in the epistles (its last mention being Acts 2 1 . 16,
concerning Mnason of Cyprus, an ancient disciple), yet the verbal form
Manthano=to learn, is frequently found. As the Lord's disciples
were to take His yoke and learn of Him, so the Romans learned divine
doctrine (Romans 16. 17), and the Colossians learned (or were
discipled) of Epaphras (Colossians 1. 7), and also the Ephesians
learned Christ (Ephesians 4. 20).
Though in the Gospels we have the word " disciples" used with
great frequency, we have the word "saint" but once, and that of the
dead. In the Acts we have " disciples " some thirty times, but " saints "
only four times mentioned, and Paul in his epistles does not use the
word " disciple, " but refers to the disciples as saints very frequently,
indicating that they are people who are set apart that in them God's
holy will might be accomplished. —J. M.

33

EDITORIAL.
God frequently in the Scriptures, and especially in the book
of Genesis, teaches us by contrasts. In Genesis we have such characters
contrasted as Cain and Abel, Enoch of the Cain line and Enoch of the
Seth line, Isaac and Ishmael, Sarah and Hagar, Jacob and Esau, and
others. In our subject last month and this we have the striking contrast
between Abraham and Lot. Abraham was called and Lot went with
him (Genesis 12. 4), and without doubt had he wisely decided to have
continued with his uncle, to whom he was indebted for so much,
spiritually and materially, it would have been well for him. He would
no doubt have held a most eminent place in Abraham's camp and would
have shared the joy in his measure of the sacrifices offered by his uncle.
It should be remembered that Abraham's tent and altar were (so it
would seem to the writer) in a very large encampment, for he was able
to lead out 318 trained men born in his house. This would indicate
that Abraham's camp might include anything from 1, 000 to 2, 000
persons. But alas for Lot, he chose to be on his own and this was the
initial cause of the rift between them (we speak not here of God's call
to Abraham). Both Abraham and Lot had been to Egypt and both
had become rich. Both had flocks, herds, tents and herdmen. There
were two camps, two communities of men and things, and it only
required the circumstances to arise to cause the rift to widen and to
lead to separation between the men who were related by blood ties and
who had had one altar thus far.
The circumstances did arise.
4
"The land was not able to bear them, that they might dwell
together: for their substance was great: so that they could not
dwell together " (Genesis 13. 6).
This is the first use of this word * 'together" in the Scriptures.
The word is given a beautiful setting in Psalm 133. 1, where it is
rendered—" together in unity. "
Abraham and Lot were brethren, for Abraham said to Lot, " We
are brethren, " but though they were brethren, it was impossible for
them to dwell together in unity, because instead of being one they were
in reality divided into two camps, and a state of strife existed between
the men of these separate camps. They were together only in name,
and the wise thing to do was to separate. Abraham said, " Let there
be no strife between u s . . . we are b r e t h r e n . . . separate thyself, I
pray thee from me " (Genesis 13. 8, 9).
Had there been but one camp of which Abraham was head and
chief, and but one set of herdmen, with Lot in a place of honour, yet
in subjection to his uncle Abraham, Lot's story would have been
different; but self-assertion on Lot's part led to self-choice, and selfchoice led to self-destruction. From the day Lot left Abraham and
left the place of the altar, he had no altar and no testimony. He left
the place of the altar in the hill country and travelled downward and
found common ground of gathering with the men of the plain. He
left strife behind, as he thought, for how unhappy it had all been with
his uncle Abraham ! The strife would now be perchance at an end.
Some to-day have left the place of the altar and as they have
thought, too, have left the strife behind, which perhaps their selfassertion has produced. They have freed themselves, they think, and
now seek to find new scenes, new associations, more bountiful provision
with greater luxury. Lot, too, thought no doubt it was a relief to be
free from the moral restrain of being associated with Abraham, but
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it was all a fantasy. It brought him vexation of soul from day to day,
yet he had Abraham's assistance given ungrudgingly, both in warfare
(Genesis 14. ) and in prayer (Genesis 19. ), but Abraham and Lot were
never together, again in the place of the altar, though they were both
righteous men and though they were brethren.
J. M.
NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 2. 15—18.
And might deliver all them who through fear of death,
were all their lifetime subject to bondage.
Here we have saints of a by-gone day alluded t o ; those who
lived in fear of death during their lifetime, who had not the bright
hope of believers to-day, to whom the words come—" absent from the
body "—" at home with the Lord. " Saints of Old Testament times
prior to the Lord's death and resurrection went down to Sheol (not
to the place of torment in Sheol beneath). See Genesis 37. 35; 42. 38;
44. 29, 31 (" grave " here is " Sheol, " not the place of burial); Psalm
16. 10; Acts 2. 27, 31. Compare the liberation of Hebrews 2. 15
with the leading of " captivity captive " (Ephesians 4. 8).
For verily not of angels doth He take hold, but He taketh
hold of the seed of Abraham.
When the Lord became incarnate, by partaking of blood and
flesh, it was with the object of helping men, not angels. He came to
lay hold of, with a view to assisting, the seed of Abraham. " In Isaac
shall thy seed be called. That is, it is not the children of the flesh
that are the children of God; but the. children of promise are reckoned
for a seed " (Romans 9. 7, 8). Here we view, not Abraham's natural
descendants, but the children of faith. The faithless Jew did not
want Messiah's help, but those who are sons of Abraham through faith
are such as the Lord lays His hands upon to help. " He giveth help
to the seed of Abraham " (American Revision). The R. V. rendering
of the passage is better, in our judgment, than the A. V.
Wherefore it behoved Him in all things to be made like
unto His brethren, that He might be a merciful and faithful High
Priest, in things pertaining to God, to make propitiation for
the sins of the people.
The propitiatory work of the Lord is viewed from three points
of view, in the New Testament, in regard to three distinct kinds of
need: —
(1) Christ is the propitiation for the whole world (. 1 John 2. 2).
He gave Himself a ransom for all (1 Timothy 2. 6). Men may approach
to God through the one Mediator between God and men, " whom God
set forth to be a propitiation, through faith, by His blood " (Romans
3. 25). The word propitiation here is Hilasterios = one who makes
expiation or propitiation (Hilasterion=the propitiatory or mercy seat:
Hebrews 9. 5).
(2) Christ's propitiatory work has in it not only* that which
meets the sinner's need, but there is in it that which meets the need of
the child of God, for "if any man (one) sin " (1 John 2. 1)—any of
the children of God—Christ " is the propitiation for our sins " (verse 2).
He who is an Advocate (and we have two Advocates, the Lord and the
Holy Spirit) on behalf of the children of God, pleads the merits of His
propitiatory work, so that forgiveness might be theirs. " If we confess
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our, sins He is faithful and righteous to forgive us our sins " (1 John
1. 9). Forgiveness here is with a view to fellowship with God and with
one another, not in order that we may be saved, for believers are
forgiven all and saved eternally. Salvation was an assured matter
when we came as sinners to God, through Christ, who is the propitiation
for the whole world.
(3) In Hebrews 2. we have something further than being
children of God, here we have " the people. "
Firstly: Christ the Mediator and propitiation meets the sinner's
need that he may be saved.
Secondly: Christ an Advocate and propitiation meets the need
of the child of God, so that he may live in fellowship with God and with
the children of God.
Thirdly: Christ is the High Priest who meets the need of the
people of God so that they may serve Him in the house of God.
His work of propitiation has in view (1) Salvation; (2) Fellowship; (3) Service; having in view (1) all Men; (2) God's children;
(3) God's people.
In " the people " we see a collective folk, a nation, which, in
the work of God, has many faults and failings. " In things pertaining
to God, " God's people are a sinful people. Do we not seek our own
pleasure rather than His will ? Do we give to Him of our strength,
time and substance as we ought ? Are we devoted to Him ? Do we
love Him with our whole heart, soul, strength and mind ? Have we
not acted as though in our service the lame and the blind of our offerings
would do for our God ? indeed the carnal mind says that anything will
do for Him. Have we not done the things we ought not, and left
undone the things we ought to have done ? How much of our work
is fulfilled before our God ? (Revelation 3. 2). Who meets such a need
of His people and gives to God satisfaction for the many deficiencies
of their unworthy service so that they may continue to be His people
in His house ? It is the High Priest who is in God's presence, who
having offered Himself a propitiatory sacrifice has gone in through
(Dia) His own blood to make propitiation for the sins of the people.
God is getting satisfaction in the priestly work of the Lord, who is the
Surety of the covenant (Hebrews 7. 22), for the ignorances and
deficiencies, even the sins of His people. The need is continuous and
so also is the provision to meet it.
For in that He Himself hath suffered being tempted, He
is able to succour them that are tempted.
He who was made in all points like unto His brethren (not our
elder Brother), suffered in temptation as a man. He, as God, never
was or could be tempted of evil things. Divine nature is above all
temptation. But He who hungered felt in His weak and dependent
humanity the sting of the evil one's suggestion that He should turn
stones into loaves He was the Son of God truly, but as a man He bore
hunger and temptation. His answer was, " Man doth not live by bread
only, but by every word that proceedeth out of the mouth of God. "
Strange that He, the eternal Logos, should live by every single word
(Rhema = a saying) that proceedeth out of God's mouth ! This
remarkable Person—of indivisible personality, yet of two natures,
Divine and human; in the form of God, yet in the form of a bondservant—who fed five thousand with five loaves and two fishes would
not feed Himself of loaves made of stones. He would depend and suffer,
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till He was succoured when the temptation was past. This is He who
is able to succour with a Dunamis=power or ability, that no one need
fail in the hour of temptation, and those who come through victorious
may return in the power of the Spirit to their divinely-appointed work
(Luke 4. 14).
Hebrews 3, 1—11.
Wherefore, holy brethren, partakers of a heavenly calling,
consider the Apostle and High Priest of our confession, even
Jesus. These holy brethren are the brethren indicated in Hebrews
2. 12, 17. " Holy " shows that they are brethren of a holier order than
the sons of Israel, of whom David wrote, " Behold, how good and how
pleasant it is for brethren to dwell together in unity ! " (Psalm 133- 1).
They are not only brethren, but they are also sharers or have a part
(Metochos, see Hebrews 1. 9; 3. 14; 12. 8: see also the verbal form
of the word in Hebrews 2. 14) in a heavenly calling. Israel's calling
was earthly, to the wilderness where they built God's house, which was a
sanctuary of this world, though it was a copy of things in the heavens,
and to the land of Canaan their inheritance. Ours is heavenly, first
of all to separation from the world, with the object of building and
being built up a spiritual house, even the house of God (see verse 6,
and 1 Peter 2. 3-5; 1 Corinthians 3. 9-17), and we also have a heavenly
country in view.
As brethren and partakers we are exhorted to consider the
Apostle and High Priest of our confession—the Apostle who came from
God with God's word, and the High Priest who has gone to God to
meet the need of His people who hold and keep the word He committed
to them, their confession. Israel had their confession in " the law, "
their Apostle in Moses, and their High Priest in Aaron; we have our
confession in " the Faith once for all delivered to the saints " (Jude 3).
and our Apostle and High Priest is the Lord Himself, who fills both
offices.
Who was faithful to Him that appointed Him., as also was
Moses in all His (God's) house.
"Appointed" is " made" (see R. V. Marg. Poiesanti). The
word is used in the same way as in Acts 2. 3 6 : " God hath made Him
both Lord and Christ. " Christ was the faithful Apostle and He is also
the faithful High Priest. Of Moses God said, " My servant M o s e s . . .
is faithful in all Mine House " (Numbers 12. 7).
For He hath been counted worthy of more glory than
Moses, by so much as He that built the house hath more honour
than the house.
In this illustration of a builder and a house we have a principle
indicative of why the Lord is worthy of more glory than Moses, because
the builder is ever more honourable than what he builds. We may
admire the building, but we admire more the mind that conceived the
plan and fabricated the structure. God, too, is ever greater than His
work, and Christ is greater than what He accomplished, wondrous as
that work is.
For every house is builded by some o n e ; but He that
built all things is God..
How true ! when we see a house we know that there has been
a builder there. Houses are not rained from the skies, nor do they
grow from seed. So we conclude in regard to the material universe, in
all its marvellous design, that there must have been a Divine Builder
at work. " He that built all things is God. " See Acts 7. 44-50.
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And MOMS indeed was faithful in all His house as a
servant, for a testimony of those things which were afterwards
to be spoken.
Here we have reference to one of the most remarkable houses
ever built by man—the Tabernacle in the wilderness—the pattern of
which was divinely given. This house was built by some one. It
did not descend complete from the heavens. In the Tabernacle Moses
was a faithful minister (Therapon = servant, minister, used of Moses in
the LXX in Exodus 14. 31. From this word comes Therapeia = service,
attendance, aid, help, and Therapeuo=to serve, to minister). Moses*
faithfulness in the house of God was typical of the Lord's faithfulness,
who is the One in authority over the house of God.
But Christ as a Son over His (God's) house, whose house
are we, if we hold fast our boldness and the glorying of our
hope firm unto the end.
Moses was a servant in (En), but Christ is a Son over (Epi), the
house of God. The house of God to-day is not made of curtains,
boards, and bars and so forth, but of persons—" whose house are we "—
and these persons are not in heaven, but on earth. But who are
included in " we " ? Many answer. "All born-again persons on earth
who are members of the Church, the Body of Christ, are the house of
God; the Church which is Christ's Body and the house of God are
one and the same—the same thing under different figures. " We know
that the most of the members of Christ are in heaven, yet believers will
confuse the Body with the house of God. What saith the Scripture on
the point ? " Whose house are we, if we hold fast. " Are we born
again persons if we hold fast ? or members of Christ if we hold fast ?
Surely if holding fast is a vital necessity to the new birth, then those who
hold the falling away doctrine—that saved persons may be lost eternally
—have truth on their side. The fact of the matter is, that the house of
God does not signify all born-again people on earth, nor does it mean
the Body of Christ under another figure.
The conjunction " if " is Eanper (or Ean in the Revised Greek
Text) and means " if indeed " or " if truly, " for Ean with the subjunctive
mood Katachomen shows beyond question that " if " here is the " if "
of condition, and that continuance in the house of God is conditional
upon those therein holding fast. This passage does not show how those
therein came to be in the house of God. But a comparison of 1 Peter
2. 3-5 with Acts 2. 41, 42, 2 Corinthians 6. 14-18, etc., shows how
disciples came to find a place in the house of God. They tasted that
the Lord was gracious, by receiving the Word, and having been baptized,
they saved (or separated themselves) themselves from a crooked
generation by going forth to Him who is the rejected Stone, the Stone
that was rejected by the Jewish elders (Matthew 2 1 . 40-46); coming
to Him they were built up a spiritual house, or were added as in Acts
2. 41, etc., or were received as in 2 Corinthians 6. 17, but this being
built, added, or received was not final, for what they did in going forth
to Him they must continue to do; thus we have the exhortation—" Let
us therefore go forth unto Him without the camp, bearing His reproach "
(Hebrews 13. 13). For such a separated, added or built together
people the Lord has gone into God's presence as High Priest and they
are and will continue to be God's house if they hold fast their boldness
and the glorying of their hope firm unto the end. The coming again
of the Lord is also the hope of God's saints, but Hebrews 3. 6 is the
" going in " hope, not the hope of His " coming out. " The hope of
the Lord in the presence of God is called " a better hope " and such a
hope is an anchor of the soul " (Hebrews 7. 19; 6. 18, 19).
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Wherefore, even as the Holy Spirit saith,
Today if ye shall hear His voice,
Harden not your hearts as in the provocation

But they did not know My ways;
As I sware in My wrath,
They shall not enter into My rest.
This is a citation from Psalm 95. 7-11 which shows the unique
opportunity given to Israel in the days of David, in the revival in the
early part of His reign, when Israel brought up the Ark of the Covenant
from the house of Abinadab in the hill (1 Chronicles 13. 1-14; 15. 1-29).
where it had been for many years (1 Samuel 7. 1), subsequent to the
disastrous days of Eli when the Ark was taken by the Philistines. The
day of forward movement in David's time is contrasted with the backsliding of Israel at Kadesh-Barnea (Numbers 14. ), when Israel refused
to go into the land of Canaan and turned back in heart into Egypt.
These same men from twenty years old and upwards, who had been
numbered, had said, "All that the LORD hath spoken we will do "
(Exodus 19. 8; 24. 3), but they disbelieved in the LORD, disobeyed His
word, and perished in the wilderness. This erring people who never
learned God's ways, and in consequence failed to enter God's rest in the
land (Deuteronomy 12. 9), is held up by David as a solemn warning
and example of the results of disobedience, and if Israel heard God's
voice in his time he exhorted them not to repeat the folly of that past
day. Happily Israel in David's day heard God's voice, obeyed, and
went forward into times of prosperity and greatness during the reigns
of David and Solomon, times which were never equalled in the
history of Israel. Such are some of the fruits of obedicnee.
This quotation is the voice of the Holy Spirit to God's people and
is used as His message to such as were in His house. If they should
harden their hearts against the voice of God then disaster would overtake them, as it did Israel in the wilderness, but if they went forward
as in the days of David then God's rest and its blessed possibilities
would be theirs.
J.
M.
A CONCORDANCE STUDY.
" New. "
Two interesting words are used in the Greek New Testament
for the word translated " NEW " in our English version.
They are Neos and Kainos, and are not exactly synonymous in
meaning:
Neos is " new in the sense of age, young, or numerically. "
Kainos is " new in the sense of quality, as set against that which
has seen service, the outworn, effete, marred through age, and is
qualitative. "
For students who have a little knowledge of other languages we
might put it thus, Neos is the Latin recens and refers to time; Kainos
is the Latin novus and refers to a thing or the condition of the thing.
English words derived from the Latin will easily suggest themselves
to the mind—" recent " meaning " of late origin, " and " novice "
meaning " one new in anything. "
From a study of the concordance it will be evident that both
these Greek words are used, apparently interchangeably, with certain
words.

A CONCORDANCE
For example, we read of:
Neos.
New wine? Matthew 9. 17, etc.
New man, Colossians 3. 10.
New covenant. 'Hebrews 12. 24.
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Kainos.
Drink it new, Matthew 26. 29.
New man, Ephesians 2. 15; 4. 24.
New covenant, Hebrews 8. 8;
8. 12; 9. 15.
Ere studying more closely the grade of difference in meaning in the
phrases above, a few more examples of the words or their compounds
will be helpful.
Neos. In Titus 2. 4 the R. V. rendering is "young woman. "
Compounds are found in John 21. 18, young; Acts 5. 6, young men;
1 Timothy 4. 12, youth.
Here the sense of age is seen. A helpful comparison with the
last
example (1 Timothy 4. 12) is Romans 6. 4 where we have the word
44
newness " of life from the root Kainos, that is a life of an entirely
different quality and not " youth " merely.
A classical writer uses both these words in one sentence to
describe soldiers who were nearly deceived by a stratagem, and by this
he meant that they were young (Neos) in age, and raw (Kainos) and
inexperienced in affairs.
Kainos. A few interesting examples of the use of this word
and its compounds will help. The new tomb (Matthew 27. 60) was
a tomb never previously used, not sullied by any dead bones, but not
necessarily one just recently hewn out by or for Joseph of Arimathaea.
This is in keeping with the teaching of scripture that death involves
uncleanness (e. g., Numbers 19. 16. Matthew 23. 27, etc. ). This thought
is characteristic of all things associated with the Lord or His things
(e. g., a colt never before sat upon, Luke 19. 30; a new cart, 1 Samuel
6. 7, even if devised by heathen priests; a new cruse, 2 Kings 2. 20).
New garments in Luke 5. 36, where the contrast is with one
threadbare and worn-out, should also be read in the light of Matthew
9. 16 or Matthew 2. 21, where the Greek word " agraphos" meaning
unfinished or unsmoothed, is used for "new, " (A. V. ) "undressed"
(R. V. ).
New wineskins, in Luke 5. 38 and Matthew 9. 17, bears the
meaning that the skins were still strong arid not worn-out by age, and
not that they had recently been manufactured.
New heavens (2 Peter 3. 13) are heavens of a type different from
the present, whose end is described, in contrast, in Hebrews 1. 11, 12.
New tongues (Mark 16. 17) are the tongues given in Acts 2. 4*
and described there as " other tongues. " From Acts 2. 7, 8 we learn
that these were known languages, and not a sort of made-up gibberish.
The word used in Mark 16. 17 bears this meaning out. It was not to
be newly-created languages or sounds like those some people in these
days utter, and claim to be speech in unknown tongues. No, they
were to be different tongues from their own native tongues and in that
sense new to the speakers. If Neos had been used there would have
been a suggestion of a recently or newly made language, such even as
esperanto, etc.
It is therefore of much interest to note that all that affects the
future kingdom state is Kainos:
The new Jerusalem, Revelation 3. 12, 2 1 . 2.
The new name, Revelation 2. 17, 3. 12.
The new song, Revelation 5. 9, 14. 3.
The new heaven and new earth? Revelation 21. 1, 2 Peter 3. 13.
All things new, Revelation 2 1 . 5.
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Generally, new things surpass old in value and are more praiseworthy. There are exceptions, of course, in " old " wine and " old "
friends. So it may be that the scribes and Pharisees, who said, " what
is this ?—a new (Kainos) teaching " (Mark 1. 27) merely meant that
they were listening to something novel or strange. Thanks be to God
it was a teaching so much different from that to which they were
accustomed—it had in it the very core of the love of God. In Acts
17. 19-21, the Athenians came to hear some new (Kainos) doctrine,
that is, so diverse from that to which they had been wont to listen, that
it stirred up interest afresh. It was not merely " the latest " news, else
Neos would have been used.
We have in a previous Concordance study (B. S., 1936, p. 104)
pointed out that the renewing of Ephesians 4. 23 is derivatively " t o
make young again, " and that of Colossians 3. 10 is " t o make new
again. " Alford has epitomised the subtlety of meaning as follows: —
Ananeoo (Ephesians 4. 23) is " renewal in the youth of the new
man, " and
Anakamoo (Colossians 3. 10) is more " renewal from the age of
the old man. "
Further he considers Neos is used " as regards the new nature
and growth of it, " and Kainos is used " of a nature opposed to the former
self. "
In the light of these examples we can more fully understand a
wine, a covenant, or a man to be both Neos or Kainos, but from different
view points.
A wine that is Neos (and this is the word most frequently used
of wine) is of this year's vintage, and will not have completed its
fermentation. It is wont to break through the container, unless the
latter be new or not outworn (Kainos is the word used for new skins).
But when the Lord Jesus shall drink it new (Kainos) in His
Father's kingdom (Matthew 26. 29) it shall partake of all the quality
that we have noted above in things pertaining to that future glorious
kingdom. We are unable to visualise what this means, for the feast
with which it is contrasted is to us the very sweetest—the Remembrance
Feast (Matthew 26. 26-29).
The new (Neos) man of Colossians 3. 10 is the newly born-again
man and it is asserted that the old man, which dates back to Adam, has
died and a new-born man now exists. As such he is being renewed
(root Kainos) until he grows more and more like Christ.
As one has
written, " the image of God in Christ is a far more glorious thing than
Adam ever had or could have had. "
The new (Kainos) man of Ephesians 4. 24 is viewed rather as
to his quality or condition and not as to his age; and he has had some
bad habits which have grown old and useless for his changed state,
therefore, they should be cast off like a snake's useless skin. This man
had been taught in him, even as truth is in Jesus, and had so learned
Christ. Such a man is a new (Kainos) creature (2 Corinthians 5. 17)
and he should ever keep young (renewed in Ephesians 4. 23 has the
root Neos) this entirely new nature. The correct element for this is
that in which he was created new (Kainos), that is, in righteousness
and in holiness of truth.
The one new (Kainos) man of Ephesians 2. 15, we suggest, is
the great mystery hid till then (Ephesians 3. ), the Church, the body,
joined to the living head Christ, and this was accomplished by reconciling
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Jew and Gentile, 'not simply to each other, but both unto God through
the Cross. Thus this ''new'' man is unique, unlike anything gone before.
The new (Neos) Covenant of Hebrews 12. 24 is new or young
as compared with the Mosaic covenant, which had been confirmed
nearly 2, 000 years prior to the date at which Hebrews was written.
The new (Kainos) covenant of Hebrews 8. 13 is one which is
virile and quickening as compared to that of Moses, which was becoming
old and waxing aged and nigh unto vanishing away. And we see from
Hebrews 8. 8-12 that this new (Kainos) covenant Vouchsafes to Israel
future wondrous blessings far surpassing even the greatest height
reached under Solomon, under the law. The mediator of this new
covenant offered Himself without blemish, and having died has obtained
redemption [for sin committed under the first covenant, and also an
eternal inheritance for His heirs.
Hebrews 10. 20 supplies one more interesting word translated
"new. " It is prosphatos and means derivatively, "lately slain. " Thus
the way of access into the holy place is in the blood of Jesus who
is now alive for evermore.
Jas. M.
PREACHERS OF RIGHTEOUSNESS.
Lot.
From Belfast. -—The story of Lot is one of the saddest in Genesis.
Coming out from the land of his nativity, a land of idolatry (Joshua
24. 2), he is a righteous man scarcely saved from the destruction of
ungodly sinners in Sodom. The word Lot means " covering, " and such
is characteristically his history.
When disagreement led to separation, Lot chose for himself all
the plain of Jordan, through which flows swiftly that river of death
into the Dead Sea, from which there is no outlet; typically the sea of
judgment. Lot's backsliding was uncovered. So will God reveal
those of Lot's disposition among the people of God. How close the
paths of men may be at the beginning, but how far apart at the end!
Lot without hesitation chooses; those fertile meadows on either side
of Jordan fill his vision. " What a wise choice ! " the carnal believer
would say. "Men praise thee when thou doest well to thyself"
(Psalm 49. 18).
Lot's tent is given up for a more permanent residence among
men who are wicked and sinners against the LORD exceedingly. Their
own testimony of him is, " This one fellow came in to sojourn and he
will needs be a judge" (Genesis 19. 9). In the gate of Sodom the
heavenly visitor found him. In Eastern cities this is the market place,
the seat of justice, a place of social intercourse and amusement, and
a favourite lounge in the evenings, the arched roof affording a pleasant
shade. No doubt, like the rest he ate, he drank, he bought, he sold,
he planted, he builded (Luke 17. 28, 29). He also married, for we are
to remember Lot's wife. Were it not for the Word of inspiration
(2 Peter 2. 8), we should not have known that God accounted him
righteous, nor yet that his righteous soul was vexed from day to day
with their lawless deeds. Why should he remain there to vex his
soul ? How many there are who vex themselves with things (and
congratulate themselves upon this), things which they should simply
turn their back upon and leave, but which they will not!
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Lot was taken; captive in a war of four kings against five. News
is brought to Abram the Hebrew (meaning. "passenger");. and though a
pilgrim and stranger he can muster strength and bring back his nephew
and all his goods. Only the, spiritual can restore another, who being in a
wrong condition of heart, is overcome, and carried away (Galatians 6. 1).
Lot, when freed, settled down in Sodom again. How great need there'
was for the warning cry of a preacher of righteousness in Sodom!
If Lot tried to do this he was a total failure. His contentment in
dwelling among them (we hear of no strife with Sodom's herdmen),
belied his testimony of judgment upon such wickedness. How can
anyone impress his hearers that God's judgment will cause this world
to pass away and the lusts thereof, who at the same time is using it to
the full? " H e seemed unto his sons-in-law as one that mocked. "
God remembered Abraham and sent Lot out of the midst of the
overthrow, when He overthrew the cities in the midst of which Lot
dwelt. For Abraham's sake the LORD magnified His mercy in sparing
Lot's life. He knoweth how to deliver the godly out of temptation.
Lot was no Sodomite, rather may we say, he was a saint untrue to his
heavenly calling, unseparated, according to the truth of God, from the
iniquity which he doubtless sought to judge, as he sat in the gate of
Sodom.
His death is unrecorded. Spiritually he had died already. We
think of Balaam's desire (Numbers 23. 10). The last thing we read
of Lot in Genesis is very sad, and should be a solemn warning to every
believer: he is involved in the shame and infamy of his own daughters;
the fruits of which are Ammon and Moab, enemies of the people of God.
" The LORD knoweth them that are His, and let every one that nameth
the Name of the LORD depart from unrighteousness " (2 Timothy 2. 10).
Fred Neill.
From Bolton. —During the life of Lot, the man with a righteous
soul, there was a great need for a preacher. It says in Genesis 13. 13
that the men of Sodom were wicked and sinners against God exceedingly,
and again in Genesis 19. 13, " the cry of them is waxen great before the
LORD. " The wickedness of these people was known world wide.
We were reminded of the words in Psalm 107. 11, "They rebelled
against the words of God and contemned the counsel of the Most High. "
They sinned against God with a high hand, for which there was no.
forgiveness.
Lot was a man who had a wonderful opportunity to warn the
people of their wickedness in the sight of God, but he did not rise to his
privilege until he was told by the angels that God was to destroy the
city of Sodom, and then his words, even unto his sons-in-law, were in
vain; he was unto them as one that mocked.
There were found in him some good things, and again, his
testimony was pure, such as it was; he lived a good life before these
people, but he did not reprove them until he had the message from the
angels.
In chapter 13. he was asked to chose a land to dwell in, but here
in Genesis 19. he was told by God to get out, lest by staying in this
wicked place, he would surely lose his life.
We can learn a good deal from his life, both before God and the
people with whom he sojourned. Firstly, as to the companions we choose,.
God says that whosoever loveth the world and the things of the world,
the love ofjthe Father is not in him, because that which is in the world
is the lust of the flesh, the lust of the eyes, and the vain-glory of life
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(1 John 2. 15, 16). Again, in 2 Corinthians 6., " Come o u t . . . touch
not. " Well might we think of the hymn:
"Men die in darkness at your side
Without a hope to cheer the tomb;
Take up the torch and wave it wide,
The torch that lights time's thickest gloom. "
Arthur Heary, S. Heary.
EXTRACTS.
From Hereford. —Lot's choice eventually led him to the gates
of Sodom. This step does not seem to be a backsliding one (2 Peter
2. 20), since he kept himself righteous before God and did not follow
after the inhabitants of Sodom and Gomorrah, but rather does it seem
that in God's divine plan Sodom and Gomorrah should be given a
warning, thus placing Lot in the same position as Noah, but he differed
from Noah in so far as he tarried over his way of escape and had to be
dragged to safety while Noah constructed the ark to his salvation.
[The view taken by our friends of Lot being found in Sodom is certainly
a most unusual one, as see the papers of this month's issue, as well as
other expositions of Lot's life. There is a wide difference between
Noah and Lot; Noah lived where God's grace reached him and there
he lived, and worked and walked with God, but Lot went to Sodom,
not by divine command, but by his own choice. Mere human choice
has, generally speaking, disastrous results. See the advice of Solomon
to his son in Proverbs 3. 6, 7. Besides this, the calamities which
overtook Lot, how he was engaged when the angels found him and how
he ended his career in sacred history, all point in the opposite direction
to that indicated in our friends' paper. Whether he ever testified
to the Sodomites is very questionable. —J. M. ]
Lot's life must certainly have been influenced by Abraham who
walked with God and he must certainly have had a clear conception of
God's mind and will as to how he should live, for he succeeded in keeping
righteous [Lot was a righteous man because, I would understand, he
was justified by faith, not that he was righteous by his doing what was
right. —J. M. ] in a city full of sin, and in the goodness of his heart sought
to restrain the wicked people from sinning most horribly against the
two angels who came to warn Lot to flee. [True, but what of Genesis
19. 8 ? a more deplorable suggestion than is there recorded could hardly
be imagined. Lot, it seems to me, had sunk very low indeed. —J. M. ].
The effect of Lot's life resulted in the saving of his wife and two
daughters from the punishment meted out to Sodom and Gommorrah,
but only Lot and his two daughters lived to see the mountain, but his
ministry had not that command which is essential to a preacher.
[Lot's wife and daughters were brought out of Sodom with him, but
how far his wife and daughters were different from many of the
Sodomites it is difficult to say. His wife's heart was in Sodom, as
witness her looking back, and the daughters had only too well learned
the lascivious life of the wicked. Lot's life, I fear, had little saving
power in it. Their salvation was the result of Abraham's prayer. —
J. M. ].
The one outstanding feature of Lot's life was his immunity from
the tremendous wickedness with which he was surrounded, and should
help us as we move amongst the wickedness of to-day, for the LORD
knoweth how to deliver the godly out of temptation, and to keep the
unrighteous under punishment into the day of Judgment (2 Peter 2. 9).
J. O. Tidmas.
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From Glasgow. —Lot did not seem to have any special aim
in life, for he just seems to have allowed himself to be taken along, and
he was quite content to follow on so long as he was gaining. So
perhaps that is why Lot became a failure as he followed the dictates of
his own heart, for his eyes were feasting on earthly possessions and
earthly gain, unlike Abraham who believed the promise, although he
knew that he himself would not partake of it.
Jas. Gartshore.
From Toronto, Ontario. —The contrast between Noah and
Abram on the one hand and Lot on the other, is very marked. In
Noah's case, we see him faithfully obeying the command of God to
build an ark to the saving of his house; his obedience was according to
faith. In Abram we see the faithful man of God, walking not by
sight, but implicitly obeying the call of God, " not knowing whither he
went. " Lot's life suggests to pur minds a picture of the child of God
walking by sight, who chooses the advantages of this world, rather
than separation and fellowship with the people of God. Lot escaped
only with his life (see 1 Corinthians 3. 15). Nevertheless his posterity
received an inheritance from Jehovah (Deuteronomy 2. 9, 19).
E. Neely, W. Burton.
From Victoria, B. C. —Lot's choice was fatal, that is spiritualty.
There are many ecclesiastical associations today which on the surface
seem to many unwary children of God as very God-like in character,
but alas ! when brought under the scrutiny of the word of God are
found to be false. The child of God must indeed beware: Satan
himself fashioneth himself as an angel of light and his ministers, as
ministers of righteousness (see 1 Peter 5. 8).
Within, we have the old man, and the adversary to remind the
old man of the many booths of pleasure and the glory that may be
found in the world. A decision must be made by all believers, to the
right or to the left; there is no middle course. May we ever hear the
call of God, " this is the way, walk ye therein. "
A. McLeman.
From Coatbridge. —We read that Lot's righteous soul was
vexed from day to day when he saw the wickedness that was being done
in the cities of his choice. How he must have longed for the companionship of Abram again ! Lot here is a picture of the child of God who
has tasted the goodness of God in this our day and opportunity, and
yet has turned aside again unto the pleasures of this world; how it
must prick them to the heart when they hear that Name that they once
honoured and praised, being denied and spurned ! How true the words
of the poet!: —
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O child of God, there is for thee
One only safe retreat. "
J. K.
From Knocknacloy. —It would have been well for Lot had he
been in the spirit of the writer of Psalm 133. and had given heed to
the advice of Abram, but he turned his back on the altar (worship).
How very far removed this was from the outlook of David, whose
affection was set to the house of his God (1 Chronicles 29. 3), and whose
desire was to go to the altar of God, unto God his exceeding joy (Psalm
43. 4)! Sad it is if we would pitch our tent for worldly gain and lose
communion with the altar. When departure from God begins, who
knows where it will end ?
R. Anderson, Jun.
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From Hamilton, Ontario. —In considering Lot, we must
remember that in the dispensation in which he lived man's only guide
was his conscience. [Surely not. Apart from the personal intervention
of God, there was the testimony of such as Abraham, who kept the
statutes of God. See Editorial last month. —A. T. D. ] Therefore, even
though the scriptures describe him as a righteous man, his righteousness
was not necessarily of the type we would consider such at the present
day. [See note in Hereford's paper, ] We note that his life had no
effect on those around, which would lead us to conclude that he must
not have borne consistent testimony. If he had done so he would not
have seemed as one that mocked to his sons-in-law when he told them
of immediate judgment. A testimony to be effective needs to be
continuous, with a consistent life behind it (Matthew 5. 13-16)
We should all strive to realise to the full the truth of 1 Timothy
6. 6, " Godliness with contentment is great gain, " and this it appears
to us is a state which Lot failed to attain, for if he had been content
he would not have moved to Sodom. Discontent is one of the main
reasons for the failure of many of God's people.
Jas. Weaver.

F r o m Melbourne, Australia. —Lot's life and experiences
should bring us to face in a very practical manner the words of
1 Corinthians 10. 11. Lot was a righteous man and yet of his own
deliberate choice he went and dwelt amongst a godless people, whom he
could not, by his own individual effort, turn to righteousness. God
did not ask Lot to go to Sodom and therefore God did not go with him.
Noah, Abraham and Lot each heard of, listened to, and believed
in God, but only Noah and Abraham lived and walked a life of simple
dependence upon the spoken Word of God. In great measure God was
to Lot " an unknown God. " Noah and Abraham were satisfied with
God alone, but Lot, because of his association with a condemned world,
had not complete faith towards God. Abraham accepted God's choice
for himself, and his children were commanded accordingly by him.
Lot became an influence for evil to his children. The Divine record
is silent about Lot submitting his plane and purposes in life to God,
yet in the case of Abraham, how sweet and real was the daily counsel
between him and God! In the final result we see Lot's works of a
life-time all burned up and he himself saved as through fire (1 Corinthians 3. 15). This is indeed a solemn warning to us. See Psalm
25. 14, " The secret of the LORD is with them that fear Him; and He
will shew them His covenant. "
J. F., T. H. D. C, T. C, S. R. C.

F r o m Cardiff. —It is quite possible to assume [if we like
improbable assumptions] that Lot and Abraham were men with a
like proportion of faith, and, consequently, righteousness. This is easily
imagined, when we see the accumulation of riches, that characterised
both in their journeyings together. Immediately, however, the parting
comes, [we see the character of each clearly portrayed—the steady,
purposeful, faithful life of Abraham, dominated almost throughout by
his obedience, at whatever cost, to the call of God; while Lot, still
influenced somewhat by the righteous life of Abraham, but with no
separating call, decided for the well-being of his flocks, and his earthly
prosperity, by his choice of the plain of Jordan.
M. A. J.
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From Crossford. —The grand privilege afforded, to Lot was
to walk and talk with Abram and Sarai. They were his near relatives,
they; sought his good. Godly company is a great boon and should be
highly prized, for walking with wise men tends to make one wise.
It, should be well noted that failure to have an aim, an objective, a
true vision, which develops out of a conscious call of God, is a most
fruitful cause of lost lives. If in the churches of God today there; are
such as cannot honestly claim to have heard the voice of the LORD
calling them to the place they are in, their very association with such
as have consciously been called, constitutes them seriously responsible
to examine prayerfully the scriptures on this point.
The end of the road chosen by Lot was death, and this was plainly
indicated to him when God allowed him to be taken away by the
invading kings. It may be true of Lot that this poor man cried, and
the LORD heard him, and saved him out of all his troubles, as with
David (1 Samuel 21. 10, Psalm 34).
In the light of such correction and deliverance this righteous
man dared to go back again. We doubt not that Lot meant to do
good in Sodom, and to live righteously amongst the wicked, and
perchance turn them to God. It may even be that the LORD had some
purpose, though no pleasure, in his being there. In any case there is
abundant evidence for us to see that the man. who maintained separation
unto God proved to be free and valiant, when Lot was held captive in
utter weakness. Abraham, too, learned the secret of the Lord and
filled the place of pleader, while Lot abode in comparative darkness.
Of course we may get too far away from men, and fail to enter
sympathetically into their benighted state. The Saviour affords us
the perfect example and guide in this.
H. Brindle.

From Kilmarnock. —We are inclined to think that Lot,
unlike Abram, had not a call from God to go forth into the land of
Canaan, but rather it was from force of circumstances that he went
with Abraham. There needs to be an individual hearing of God's call
to enable one to walk the path of faith and with a purposed heart to
say like Simon Peter, "Lord, to whom shall we. go, Thou hast the
words of eternal life " (John 6. 68). We note that God had blessed
Lot (like Abram) with flocks and herds and their substance was great,
yet we have no record that he built an altar to the Lord. He thus
failed to be a testimony to the people of the land. Someone has said,
" It takes a steady hand to carry a full cup, " and prosperity is sometimes
a greater test of faithfulness to God than adversity. The Psalmist
says, " If riches increase set not your heart thereon "; the antidote
for this is, " Set your mind on the things that are above " (Colossians
3. 2).
WTe do well as the children of God to take heed to the warning
given in 1 Timothy 6. 9, 10, to be content with such things as we have
and thus to save ourselves from many sorrows. " Himself hath said,
I will in no wise fail thee, neither will I in any wise forsake thee '*
(Hebrews 13. 5).
A. G. S.
From Brantford. —It seems as if Lot's life did not manifest
righteousness, for when the day came when he spoke to his sons-in-law,
he was as one that mocked. His life had not corresponded with his
speaking. So that, whatever prestige he held previously, it was lowered
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by his associates in Sodom, and though he vexed his righteous soul
from day to day, yet his words were of no effect.
Let us be found as the man in Psalm 1., shunning the way of
sinners, and walking not in the counsel of the wicked.
Let us not be as Lot who had an eye for treasures of this world,
but let us lay up for ourselves treasures in heaven, " For a man's life
consisteth not in the abundance of the things which he possesseth "
(Luke 12. 15).
May our desire be like the desire of the psalmist, who says, " I
had rather be a doorkeeper in the house of my God, than to dwell in
the tents of wickedness. "
J. J. Thomas, Robt. Gibson.
From Atherton. —Without doubt Lot quickly would be sick
at heart at the licentious and lascivious life of these exceedingly wicked
people, so different from the peace and happiness of Abraham's household. How would it be possible to reach the hearts of such men, to
speak of his God and Abraham's, One absolutely holy, righteous, and
yet, withal, a lover of sinners ? But it is quite clear that from such an
experience that the angels had, he would be scrutinised, examined,
and bombarded with every kind of question, which these wicked and
evil minds could imagine. But perhaps he could create an impression
if he could only sit as judge or magistrate in the affairs of these people.
This being attained, what did it profit him ?—nothing at all ! In
fact it was cast in his teeth by those sinners, that this was his purpose
in coming to Sodom, and so his message to them was unavailing,
ineffective, and a subject of ridicule. The best he could effect at the
end seems to be of a very passive, subdued, and lamentably weak
character, as indicated in the words, " I pray you, my brethren, do not
so wickedly. " But was what the effect of his message in the home ?
His years of living with his wife produced but this, that in the end,
being literally dragged out of a city whose pleasures, lusts and vices
meant all to her, she looked back, and received the devastating judgment of Almighty God. What of his daughters ? his message and
testimony to them leads us only to the sad conclusion of Genesis
19., lust, vice, evil. What of his sons-in-law ? They perished in the
flames, for his word came to them as a mocker—the same word is
translated, " to play" in Exodus 32. 6 and 1 Corinthians 10. 7; and
literally means to behave like a child. So with regret we see the closing
days of Lot's life, dragged out of the condemned city as he lingered in
a sink of perversity and iniquity. How different the attitude of the
Psalmist as expressed in Psalm 119. 9, 10, 19, 24, 44-47, 60, 63 !
Herbert S. Bullock.
From Liverpool and Birkenhead. —The preaching of Lot in
his own lifetime seems to be very limited, for after he had heard the
angels' story of the coming of the judgment, which he believed (realising,
no doubt, that it was righteous judgment), his warning is only given
to those of his own family and his sons-in-law, and to the latter he
seemed as one that mocked. This may have been because of the
blindness which had already come upon many of the people (the
warning therefore being too late), but it is probable that his own life
had been no different from their's (in their eyes) and it seemed impossible
that God should have spoken a warning to him. They could not listen
to him as a preacher of righteousness. (Unlike Noah whose life was
consistent with his preaching).
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Lot's life preached to us today more than he himself ever did
in his day. From Abraham's act in going down into Egypt we may
well take warning lest by word or deed we lead astray any brother or
sister who may not be privileged to share with us the" measure of
restoration which it may be ours to enjoy.
Lot passes from the pages of Genesis in shame, but God is not
unrighteous to forget the man's earnest desire to serve Him, to stem
the tide of lawlessness, and speaks of him, through Peter, as " that
righteous man. " The important lesson of Lot is that the counsel of
God can only be served acceptably and effectively by the man who is
walking in separation unto God. Thus did Abraham the sojourner
save Lot from captivity and intercede successfully with God to save
him from the final overthrow.
Leslie Sands,

Questions and Answers.
Questions from Hamilton (Ont. ). —(1) Could we infer from
Genesis 19. 12 that Lot had any sons ?
(2) We wondered if he preached orally to the city.
Answer (1). —I know of nothing in scripture to show that Lot
had any sons save Moab and Ben-ammi (Genesis 19. 37, 38). There
is nothing in Genesis 19. 12 to prove that he had sons. —J. M.
Answer (2). —I rather think that Lot's position in Sodom was
much like, in one sense, that of Joseph of Arimathaea, who was a
disciple of the Lord secretly for fear of the Jews. He remained in the
Jewish council till he could no longer do so, for he had not consented
to their counsel and deed in the Lord's death. Lot's light I fear was
under a bushel in Sodom, like the light of many of God's children today.
Let us each be warned not to compromise for carnal gain and worldly
position. —J. M.
Question from Brantford. —In what way or manner, and
when did the God of glory appear to Abraham (Acts 7. 2)?
Answer. —The word Optomai rendered appeared (meaning " to
see or be seen ") would lead us to conclude that Abraham saw, not simply
with his mind's eye, the God of glory, but we are not told that he saw
the glory of God, nor yet as Paul, a light above the brightness of the
sun. It may be, nevertheless, that it was a glorious appearing he saw.
The verb being in the aorist simply states a past event, which the
passage tells us took place when Abraham dwelt in Mesapotamia before
he came to Haran. —J. M.
Question from Hamilton (Ont. ). —Was Abraham justified in
hiding the fact that Sarah was his wife ?
Answer. —Abraham twice followed this course before Pharaoh
and Abimelech (Genesis 12. 11-13; 20. 2). He did so because he
feared men would slay him and take Sarah his wife, for he thought the
fear of God was not there (Genesis 20. 11). Though Abraham had married
his half-sister (Genesis 20. 12), and what he said was true, yet it was
said in such a way as to cover the true relationship of husband and wife
that existed between him and Sarah, and the present writer thinks that
there was here a lack of faith in his God and in this distrust of his God
he was not justified. —J. M.
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It is very evident that our contributors delight in the subject of
our present study, for here we have a man after God's own heart, yet
withal, filled with human sympathies, a man capable of taking us
from " songs in the night " to the lofty heights of the glory of God's
presence. We have noted four headings under which our contributors
have approached the study and we would collate them here for further
meditation.
1. In the Book of Moses, the Spirit of God has indicated that
the establishment of a king over His people was in His divine plan
(see Genesis 49. 10, Numbers 23. 21, 24. 17, Deuteronomy 17. 14-15,
28. 36). David, God's choice, was the fulfilment, in a measure, of
these scriptures, though David's greater Son is the complete fulfilment.
2. The inspired history of David's life and deeds is recorded in
the books of Samuel and the records of the Kings and Chronicles.
This portion is rich with teaching for our day as to our study in practical
righteousness.
3. Then we have the inspired comments of Old Testament and
New Testament prophets, and of the Lord Jesus Himself concerning
David. Those in the Old Testament indicate the character of the
man, and associate him in a wonderful way with his greater Son.
Such scriptures as Ezekiel 34. 23-26, 37. 24, Hosea 3. 4-5, Micah 5. 2-3,
and Jeremiah 30. 7-9, are interesting in this light.
4. Finally we have the poetic records from David's own pen—
the Psalms of David. This is the crux of our subject. In this David
himself delighted. It was the great source of joy to him when he was
old and stricken in years to pen, as the sweet psalmist of Israel, "the
Spirit of the LORD spake by me and His word was upon my tongue"
(2 Samuel 23. 1-2).
In this light please compare Hebrews 3. 7, " even as the Holy
Spirit saith, " with Hebrews 4. 7, " saying in David, " with Psalm 95.
which bears no title as to its authorship. The actual happenings of
his life are now in the annals of inspired history, but David's Psalms,
equally inspired, hold perhaps a greater place in the present age of
grace than they did under Hebrew economy as the outpourings in
song of the experiences, the prayers, and praises of that remarkable
man. The believer in Christ finds in them a well of instruction and
inspiration as deep every whit as did the singers in the Temple courts.
In a world of so-called advancement in knowledge and experience, the
sentiments of David's heart, enshrined in lovely lyrical poetry, remain
unassailed and unreached. The reason is not hard to find. The
finger of God moved over the strings of a heart that was after His
own desires, and there flowed out, irrespective of location in sheepfold,
wilderness, cave or throne, such a melody that the music and cadence
thereof is sweet in our redeemed ears to-dayThe word " psalm" is from a Greek word meaning " to touch, or
twitch a string or twang. " It occurs in the New Testament as a verb
in Romans 15. 9, 1 Corinthians 14. 18, Ephesians 5. 19, James 5. 13,
and as a noun in 1 Corinthians 14. 26, Ephesians 5. 19, Colossians 3. 16.
and is applied to the Book of Psalms in Luke 20. 42, 24. 44. All
the Psalms were not written by the shepherd-king, but his impress is
on the whole collection, and his spirit permeates them all.
This is the favourite source of quotation by the blessed Lord
Jesus Himself, and the psalms from David's pen were wrung from the
heart of the dying Saviour on Golgotha (Psalms 22. and 3 1 . 5).
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We need not wonder then that so much may be learned of God
and His ways from a study of this precious collection. The particular
aspect of the divine character before us is " righteousness. "
It is likened to the high mountains of God (36. 6), being of
everlasting duration (119. 142), and is a stay or foundation of God'sthrone (97. 2). The righteous God is a righteous judge (7. 9-10), who
loveth righteousness (11. 7), and who will bless abundantly those who
are righteous (5. 12, 37. 17, 25, 29, 39). Well might the Psalmist
emulate the heavens (50. 6, 97. 6) as they declare His righteousness,,
and refrain from hiding this great attribute in his heart (40. 10); but
declare it in speech and song (35. 28, 5 1 . 14), proclaiming the glad
tidings thereof to the great congregation (40. 9).
Jas. M.
NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 3. 12-19.
Take heed, brethren, lest haply there shall be in anyone of you an evil heart of unbelief, in falling away from the living
God.
Unbelief has dogged the footsteps of mankind since Eden's,
garden, and is the root cause of all disasters which have overwhelmed
the race and individual men thereof. In the case of Israel in the
wilderness the cause of their disobedience was that they judged things
by the sight of their eyes and not by the hearing of faith. Giants and
fenced cities filled their minds with fear and they disbelieved in Jehovah
their God and in His power to bring them into the promised land; in
Him who had with a mighty hand and outstretched arm saved them
from the power of Pharaoh, and had fed them with Manna, and turned
the flinty rock into a pool of water. Their present trial shut out the
remembrance of past deliverances.
We too need to take heed lest we also fall away from the livingGod, the God of the house of God (1 Timothy 3. 15). A living God is
ever the object of a living faith; He is the God of such as live by faith.
If our faith becomes a dead faith (James 2. 14-26), we shall surely, as
dead leaves fall from a living tree, fall away from the living God, yet
we may have a name that we are alive, though we are dead (Revelation
3 . 1).
But exhort one another day by day, so long as it is called
t o - d a y ; lest any one of you be hardened by the deceitfulness of
sin.
How blessed is the ministry of a day-by-day exhortation or
encouragement! Happy is it, too, where it is mutual—" one another '*
—and not one continually exhorting the rest. It is to go on so long
as it is called " to-day, " which is the present day of our life's opportunity,
and the object of it is " lest any one be hardened by the deceitfulness
of sin. " Sin deceives men so thoroughly that they believe that their
best interest is served and their happiness lies in its service. Sin
hardens the heart against the word of God in its commands, its warnings
and pleadings.
For we are become partakers of Christ, if we hold fast
the beginning of our confidence firm unto the end.
Partakers (Metochoi) is the same word as " fellows " in Hebrews
1. 9 and " partakers " (3. 1). They would cease to be the fellows of
Christ if they failed to hold fast the beginning of their confidence to
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the end, for in the beginning their confidence was such that they took
joyfully the spoiling of their possessions, knowing that they had a better
possession and an abiding one (Hebrews 10. 34).
While it is said,
To-day if ye shall hear His voice,
Harden not your hearts, as in the provocation.
Here the present opportunity of " to-day " is again emphasized
and the seriousness of hardening the heart against God's voice.
For who, 'when they heard, did provoke? Nay, did not
all they that came out of Egypt by Moses?
Rebellion against God's word is the worst of offences. The
word provoke is from the word Parapikraind which means " to render
bitter, " which comes from Para = beside and Pikros— bitter, and shows
the embittered state of the hearts of the men of Israel against the word
of God; their bitterness and rebellion God could never forget. He
had not forgotten His experience with Israel even in David's time.
And with whom was He displeased forty years? Was
it not -with them that sinned, who carcases fell in the wilderness?
Throughout the whole of the forty years of their wilderness
journey God was displeased with His people. He was displeased
(Prosochthizo=grieved or disgusted with, detested or abhorred) with
all the men of Israel who were numbered and sinned, save Caleb and
Joshua, who only (the tribe of Levi to which Moses and Aaron belonged
was not numbered with these) of all that vast number of 603, 550
(Exodus 38. 25-28; Numbers 2. 32) entered God's rest in the land of
Canaan. All the rest knew not God's ways.
And to whom sware He that they should not enter into
His rest, but to them that were disobedient?
The A. V. says, " t o them that believed not. " The word is
Apeithesasin, which comes from A = not, Peitho = to persuade, and
shows that despite all that the LORD and His servants said to Israel they
refused all persuasion; the word of God fell on deaf ears, and rebellious
and bitter hearts, and in consequence God in His wrath swore that they
should not enter His rest.
And we see that they were not able to enter in because of
unbelief.
Israel's disobedience arose from their lack of faith (Apistian=
unbelief, from A — no, or without, Pistis=faith); they disbelieved
God and His word, hence their failure to enter the land.
Hebrews 4. 1-12.
The Rest of G o d : In Matthew 1 1 . 28, 29 we have two different
aspects of Rest: —
(1) " Come unto Me, all ye that labour and are heavy laden,
and I will give you rest. "
(2) " Take My yoke upon you, and learn of Me; for I am
meek and lowly in heart: and ye shall find rest unto your souls. "
The first rest is rest from labour, the second is for the soul
through labour. The Lord gives to the believer rest from his burden
of sin, and then gives Him a burden to bear in His service. His is a
light burden and an easy yoke. In verse 28 it is the verb Anapauo,
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which, according to Dr. Strong, means: —" to repose, to refresh, take
ease, refresh, (give, take) rest. " In verse 29 it is the noun Anapausis,
which comes from the verb Anapauo, and the meaning given by Dr.
Strong i s : —" intermission, rest. "
In Hebrews chapters 3. and 4. we have a third aspect of
rest: —
(3) " We which have believed do enter into that r e s t "
(Hebrews 4. 3).
Rest here is Katapausis, which Dr. Strong describes a s : «—
" resting down, i. e. (by Hebrew) abode, rest. "
The verb Katapauo means " to settle down. " See Acts 14. 18
(restrained), Hebrews 4. 4, 8, 10.
The only. other mention of the noun Katapausis in the New
Testament, besides its frequent use in Hebrews 3. and 4., is in Acts
7. 49, where it is associated with God's place of rest, namely, God's
house. God left the material temple, the place of His rest, when the
Lord said, " Your house is left unto you desolate " (Matthew 23. 38),
and Stephen truly said that now •' the most High dwelleth not in houses
made with hands " (Acts 7. 48). Then where is the place of His rest
now ? It is in the house that is described in Hebrews 3. 6, over which
Christ is as Son—" Whose house are we, if we hold fast. " What is
said of God's rest in Hebrews 3. and 4. is all in association with God's
rest in His house.
Let us fear therefore, lest haply, a promise being left
of entering into His rest, any one of you should seem to have
come short of it.
Here it is anticipated that though the numbered men of Israel
failed to enter in through unbelief, the promise is left so that others
by faith may enter God's rest. The promise is here brought up to
date—" lest h a p l y . . . . any one of you should seem to have come
short of it. " The very appearance of having come short is to be
dreaded. To have come short signifies abiding failure, even as in the
sinner's case with reference to salvation: "All have sinned, and fall
short of the glory of God" (Romans 3. 23). Faith is necessary to
salvation and faith is necessary so that the people of God may enter
God's rest.
For indeed we have had good tidings preached unto us,
even as also t h e y : but the word of hearing did not profit them,
because they were (marg. " it was ") not united by faith with
t h e m that heard.
This is not the good tidings of the gospel for the sinner, but the
good tidings of the rest of God for the saint. They had the good tidings
of the land of Canaan, God's rest for Israel, preached to them by
Joshua and Caleb, but that " word of hearing " did not profit them,
and the reason given was because " it was " not united or mixed with
faith in the hearers. Though " it was " may not be so well attested
by authorities as " they were, " it seems to convey the more correct
meaning. The preachers were Joshua and Caleb, the hearers the men
of Israel, but there was no fusion, no union formed, in the hearers'
hearts between the message and their faith. God's word must mix
with faith in the hearer's heart if it is to become an integral part of
his being, as, for instance, in the parable in Matthew 13. the Lord
speaks of " he that was sown among thorns " (verse 22), " he that
was sown upon good ground " (verse 23), where the plain meaning is
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—the word of God which was sown in individual hearts in which it
took root and grew.
The Israelites exercised no faith in the good tidings, hence the
word did not profit them.
J. M.
PREACHERS OF RIGHTEOUSNESS.
David.
From Greenock. —If the attitude of God's people to the ark
of the covenant is any indication of their spiritual conditon, then the
need for a man of God was deep indeed when David entered upon his
public life. What a sad indictment of Saul's reign lies in his words:
" Let us bring again the ark of the LORD for we sought not unto it
all the days of Saul " (1 Chronicles 13. 3) ! Saul their leader had led
them far astray, and a shepherd was needed to guide them back.
" He chose David also His servant and took him from the
s h e e p f o l d s . . . . to f e e d . . . . Israel His inheritance " (see Psalm
78. 70-72). How fully David met these requirements; how well he
earned the appellation " the man after God's heart" ! Long before he
became a national figure he held a high place in the esteem of those
who knew him (see 1 Samuel 16. 18). And when fame and popularity
might have turned the head of a man of lesser qualities, we read that
"David behaved himself wisely" (1 Samuel 18. 5), "very wisely"
(verse 15), and " more wisely than all Saul's servants " (verse 30).
The history of David's life contains a faithful account both of
his righteousness and his unrighteousness, and in the experiences he
passed through he wrote many of those divinely inspired Psalms
which speak so much of the righteousness of God. Perhaps nowhere
in Scripture is righteousness so fully treated as in the Psalms of David.
They reveal a very full and high conception of the righteousness of
God (e. g., Psalm 36. 5-6, 7 1 . 19) [assuming Psalm 71. is David's].
With his heart so full of the righteousness of God it is not surprising
to read that it was his greatest theme, both in singing (Psalm 51. 14), in
talking with kindred spirits (Psalms 35. 28; 7 1 . 24), and in telling
others (Psalm 71. 15). He proclaimed the glad tidings of righteousness
in the great congregation (Psalm 40. 9, 10)). This he did during his
lifetime, and even after he had served in his generation the counsel
of God, those psalms were collated and used in the divine service—
" through which he, being dead, yet speaketh. "
" The righteous shall be had in everlasting remembrance '*
(Psalm 112. 6).
S. Johnston.
From Hereford. —" They have rejected me, that I should
not be king over them " (1 Samuel 8. 7). How heavy these words must
have sounded in the ears of Samuel as he was reminded of their exit
from Egypt and all God's care for them since then ! Saul is chosen,
but he rebels against God on two occasions, so he is rejected by God,,
and David is fetched from caring for the sheep, to take away the
reproach from Israel in the form of Goliath, of whom Saul was afraid,
because the Spirit of God had left him.
David was the youngest of his family, and a tender of sheep.
Here he learns to put his trust in God, for he acknowledges that it was
God who delivered him from the paw of the lion and from the paw of
the bear. From the day of his anointing the Spirit of the Lord came
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mightily upon him so that he was spoken of in Saul's hearing as a
mighty man of valour, a man of war, one who was prudent in speech,
a comely person and was a man who had the Lord with him.
In Goliath's challenge David sees a wrong to be righted, and a
reproach to be taken away from the armies of the living God, and this
he brings about in the strength of his God, by slaying the giant with
a single stone. After this he passes through times of testing, Saul
continually seeking to take his life, until David falls into despair and
utters these w o r d s — " . . . . as thy soul liveth, there is but a step
between me and death, " and later he fled to the Philistines, where he
feigned madness for safety. This fear was the outcome of a new
experience of David, for whereas he used to attack and conquer, he
now had to avoid the enemies' blows without retaliating as he could
easily have done, especially in the cave in the wilderness of Engedi.
This time of testing when he became more and more conscious of God's
care and guidance finds a suitable outlet in Psalm 23.
David's life was noted for his righteousness, for even when he
was wandering about with his followers and must have been in need
of food, he protected Nabal's possessions from marauders, and then
sends his young men to Nabal to ask for a little reward for what they
had done for him. Then again Abishai asked David to be allowed to
slay Saul while Saul slept with his army in the wilderness of Ziph, but
David answered, " Destroy him not: for who can put forth his hand
against the LORD'S anointed, and he guiltless. " So near to God did
David keep, that in 1 Kings 15. 5 we read, " David did that which
was right in the eyes of the LORD, and turned not aside from anything
that He commanded him nil the days of his life, save only in the matter
of Uriah the Hittite. "
The Psalms of David are many and their outstanding theme is
David's basic character, righteousness.
Brethren who seek for position alone would do well to remember
that David was fetched from the sheepfolds. He was quite content
with his position, but God saw in him one who was suitable for a much
higher position and placed him there.
In his victories over lion, bear or giant, David looked with the
spiritual eye and overcame. When any task comes before us regarding
God's things let us not wonder if we can do it, but ask God for strength
to do it. In times of testing we would do well to seek God's aid and
not simply hearken to man's advice, for David fled at his wife's advice,
and when he later arrived in the land of the Philistines he feigned
madness which involved him in a few lies, but as regards his life, in
general, we could do no better than seek to imitate him and make
Psalm 23. our very own that we may dwell in the house of God for
ever.
*
J. O. Tidnas.
From Glasgow. —God having thus found a man after His own
heart and one of whom He could say, " that he shall do all my will, "
God revealed to Samuel how he was to anoint the young lad David
to be king of Israel.
David was called to be king and shepherd over God's people,
who had before known the righteousness of God, but had neglected
His law and were in need of being taught afresh.
David, after being anointed, went back again, we judge, to the
hills of Bethlehem to keep his father's sheep until God's time of
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manifestation should come. In avenging the despite to the armies of
the living God, David was first prominently brought before the eyes
of the people. Yet even at this incident, Israel failed as a nation to
see in David the future king. Nevertheless there was a remnant who
truly followed him and acknowledged him as their God-chosen king.
We believe that David's greatest preparation for kingship was during
the time of his rejection.
This preparation was truly brought to perfection when,
acknowledged as king by the people, he fought the battles of the
LORD and fed God's people on the word of righteousness, which was
to be found in the laws of Jehovah.
David's message to Israel, contained in many of his Psalms,
was that those who follow after righteousness would find in God their
confidence and strength.
The Psalms of David (concerning the righteousness of God)
might be divided under four parts: — 1 . Inwardly to the conscience,
where David culls from his own experiences; 2. Encouragement to
believers in general, and warning to unbelievers; 3. Instruction to
God's chosen people in a collective sense; and 4. As an object of praise
and thanksgiving.
The effects of David's life are seen in that he found a resting
place for the ark of God, which was the longing desire of his heart.
The result of David's work was the great blessing of God to him, in
that God promised to raise up one from his seed to sit upon the throne
of Israel for ever.
The outstanding lessons, for us, from David's life are t h a t : —
(1), Righteousness and judgment are the foundation of God's throne;
and (2), The acknowledgement of God in all our ways, with the subsequent direction of our paths.
God's testimony of David far excels that of man, for we read
in the Acts that David in his day served the counsel of God. Of a
truth, God sets apart those that are godly for Himself.
Fred Harvey.
EXTRACTS.
F r o m Liverpool and Birkenhead. —The need for such a man
as David arose when Saul—the first of a new type of leader in
Israel—failed to maintain God's standard. For Saul had not the
appreciation of God's righteousness which was essential in order to
govern God's earthly people acceptably to Him.
In 1 Samuel 16. we see the choice of the man, and are plainly
told, " The LORD looketh on the heart" (verse 7). In David God
saw "a man after His own heart" (1 Samuel 13. 14). His early
training with his father's flock must often have recurred to him when
his charge became the flock of God. He led and cared for that flock
as he himself experienced God's leading and care, of which he writes
in Psalm 23. The persecution by Saul further taught him to live
daily and hourly under God's protection.
Throughout his writings in the Psalms are scattered passages
regarding righteousness. In Psalms 5., 7., 1 1 . and 37. we find that
although God trieth the righteous, He also blesseth them and will see
that they are not found wanting.
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We may betimes see around us ungodly people prospering
whilst we, endeavouring to shun various forms of evil, suffer in
consequence. At such times the experiences and trials of David and
his musings in Psalm 37. are most helpful. If we pass through keen
adversity or trial and yet have a clear conscience, we may still make
the matter the subject of earnest prayer, as David did (Psalm 59. ),
but if we are condemned by conscience, a full and frank confession
will find mercy with God (Psalm 5 1 . ).
David Butler, R. L. Sands.
F r o m Barrow-in-Furness. —In David's choice and call one
thing stands out particularly. It was the desire of David's heart (and
the heart in the scriptures would ever express the desires and ambitions
of the individual) that God saw. In that youth was the prospective
king and shepherd of His people. Tending a few sheep in the wilderness
hardly seemed to be probationary for the office of king, at least to
human eyes, but sheepfold and throne in the LORD'S sight were directly
connected, as is expressed so beautifully in Psalm 78.
One of the main things David had learned, and we would add,
in his early days, was that the LORD was righteous and loved righteousness; and it is not surprising he writes so often of righteousness in
his psalms. He writes of the righteous character of God. He exhorts
the saints of the LORD to be righteous much as John in Revelation 22.
does. He teaches His children to be righteous, and enlarges on the
reward of the righteous compared with the lot of the wicked. In
presenting the LORD as the rewarder of the well-doer and the terror
of the evil-doer, he yet writes in a way designed not to cause the latter
to shun God, but to repent that they too might enjoy the blessings of
the righteous.
We believe David's psalms, well known in Israel, were a
remarkable power for good. Under David the nation was in a better
state God-ward then it had been for a long time previously, but the
secret behind the influence of his writings was the example of his
behaviour.
E. E. C.
From Crossford. —Considering Samuel's early association with
the House of God there is a striking absence of the record of any effort
or exercise on his part to restore the service of the LORD. Saul also
shared this failure, for David confessed that there had been no seeking
after the Ark of God in the days of king Saul (1 Chronicles 13. 3).
No matter how brilliant their victories or good their harvests may
have been, there could be no real national progress without a resting
place for God, and an ordered service for God in the midst of His people.
If we rightly understand the reference made to the ark in Psalm 132.
we gather the thought that in his earliest days, in the native home in
Ephratha, the heart of David was filled with longings after the ark of
the covenant, and he yearned for the day when a becoming resting
place would be found for it.
David was for long in the school of God, and learned under
His shepherd hand how to restore the souls of men, to lead them back
to God, into green pastures, beside still waters, in paths of righteousness; so he fed them according to the integrity of his heart; and
guided them by the skilfulness of his hands (Psalm 78. 72).
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David, who so carefully taught the people, coupled righteousness
with the sublime quality of mercy, and he bade such as followed him
to hearken, and, said he, " I will teach you the fear of the LORD. "
" The fear of the LORD is clean. " It makes for righteous behaviour.
H. Brindle.
F r o m Brantford. —David speaks frequently of righteousness
and, from his own experience as well as by revelation, testifies of the
blessings that are the portion of the righteous.
We cannot read much of the life of David without noticing
how, early in life, he realised what it meant to be upright and just.
These, we believe, are essentials of a righteous man. Early in life he
is found trusting in God. In the challenge of Goliath, to him it was
not Saul who was challenged, but the living God, and as an old man
he uttered those comforting words, " I have never seen the righteous
forsaken nor his seed begging bread" (Psalm 37. ).
David was unique as a preacher of righteousness, for he not
only lived a righteous life, but sang of righteousness, told of the blessings
of righteousness, warned those who were not righteous, and in Psalm
112. 6 goes so far as to say that " t h e righteous shall be had in
everlasting remembrance. " [Do we know that David wrote this
Psalm?]
2 Samuel 22. 21 provides us with the reason why God blessed
David: " Jehovah rewarded me according to my righteousness. "
Proverbs 14. 34 tells us that " righteousness exalteth a nation, "
and this truth is borne out in David's reign over Israel, for in 2 Samuel
8. 15 we read, "And David reigned over all Israel; and David executed
justice and righteousness unto all the people. "
God places David amongst the mighty men of faith in Hebrews
1 1 . 33, where it is recorded "They subdued kingdoms and wrought
righteousness. " David was indeed a type of the Lord Jesus Christ
when in 2 Samuel 24. 17 he intercedes with the Lord on behalf of his
people, and in 1 John 2. 1 we have an advocate with the Father, Jesus
Christ the righteous. "
A. R. McDonald. Neil Sproul.
From Derby. —Righteousness has a high place in the Psalms,
hence the title, " The Psalmist of righteousness. "
The following scriptures will establish beyond any doubt that
there existed the real and pressing need for a preacher: —1 Samuel
12. 19; 1 Samuel 15. 9; 1 Chronicles 13. 3.
His message seems to be a clarion call back to the things of God.
" Seek the L O R D : seek His face " (1 Chronicles 16. 11). " Thy face
will I seek " (Psalm 27. 8). " Early will I seek Thee " (Psalm 63. 1).
" Blessed are they that seek Him with the whole heart " (Psalm 119. 2).
The effects of his life and testimony are seen when we refer to the
following scriptures: —1 Samuel 18. 16, 1 Samuel 29. 3, and 2 Samuel
3 . 36.
David fetches the ark from the house of Abinadab, and all the
house of Israel played before the LORD, bringing it with joy. The
princes offered willingly, and all the congregation blessed, worshipped
and sacrificed. As for the ark of God, the house of God, the things
of God, " they sought not unto them in the days of Saul " (1 Chronicles
13. 3).
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The psalmist could say (Psalm 92. 12), " The righteous shall
flourish like the palm-tree. " The secret is that the palm-tree is fed
by its tap roots, which sink deep down into the sand, and thus the
palm-tree flourishes in the desert. We must likewise sink deep down
into God's things and word, if we are to flourish in the things of God.
" Blessed is he that doeth righteousness at all times " (Psalm
106. 3).
44
My tongue shall talk of Thy righteousness " (Psalm 7 1 . 24).
44
T h e y . . . . shall sing of Thy righteousness " (Psalm 145. 7).
6?. Grattidge, E. W. Peel, Wm. Wright.
From Belfast. —How lovely is it to contemplate the ready
response there was in David's heart to the call of God, and how very
early in life he learned to love and to trust the God of Israel!
The message of David is found throughout the Psalms and like
Him who was to come
after him, even David's Greater Son, of whom
it is said that He 44 began to do and to teach " (Acts 1. 1), we find
that David not only taught, but also delighted to do, the righteous
acts of the LORD. Thus in Psalm 1. (ascribing this psalm to David) we
find him extolling the blessedness of a righteous man, a man who
walketh not in the counsel of the wicked, nor standeth in the way of
sinners, nor sitteth in the seat of the scornful (negative), but his delight
is in the law of the LORD, and in His law doth he meditate day and night
(positive). In Psalm 26. he describes the experiences and desires of
his own heart. " I have not sat with vain persons, neither will I go in
with dissemblers, I hate the congregation of evil-doers, and will not
sit with the wicked. "
God was pleased with him, and gave testimony in a later day.
saying, " I have found David the son of Jesse, a man after my heart,
who shall do all my will " (Acts 13. 23). The reason for this is found,
we believe, in the fact that David all his life sought the good of God's
House and His Testimony (see Psalm 132. and Acts 7. 46-47).
John Mawkinney.
From Atherton. —Right from the first, a godly life is evidenced
in David; obedience to his father is very marked, for when his father
said, 44 Go to thy brethren, " we read, 44 David rose up early in the
m o r n i n g . . . . and went as Jesse had commanded him " (1 Samuel
17. 20). He was an example then in the home, one of the first essentials
in a godly life.
Paul possibly had these thoughts in mind when he wrote the
words to Timothy as recorded in 1 Timothy 4. 12.
As a servant his behaviour was irreproachable. " David went
out whithersoever Saul sent him, and behaved himself wisely"
(1 Samuel 18. 5).
For this, Saul set him over the men of war—a thing good in
the sight of all the people. It is interesting to follow David through
this chapter. He behaved " wisely in all his ways " (verse 14), " very
wisely " (verse 15), " more wisely than all the servants of Saul"
(verse 30). The effect of this was that his name was much set by
(R. V. M., precious). David's testimony among his six hundred men
had a great effect.
Our life, our testimony, our behaviour must speak, for they
are far-reaching and often most effective. The behaviour of David
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on the throne was such that he bowed the hearts of the men of Judah
even as the heart of one man.
We look to David's greater Son, also our Lord and Master.
We see His life and testimony. Shall we not then bow our hearts, and
as one man seek together to serve Him, as David served the counsel
of God in his own generation ? (Acts 13. 36).
G. Sankey.

From Bolton. —We remember that Moses was a king (Deuteronomy 33. 5), and that Joshua also was a leader; but when these
men passed off the scene, then we read: " I n those days there was
no king in Israel; every man did that which was right in his own
eyes" (Judges 2 1 . 25).
David in due time became the man of God's choice because he
had set his heart to seek the LORD. David was a preacher, and so he
had a message. His writings and his acts prove this. His writings
seem to embrace every aspect of the truth of God. Also, his message
to the people was to bring them back to their former condition in the
truth and ways of God, that God's chosen people might be found
worshipping and serving Him in one way and one place, for David
desired to build a house for God (1 Chronicles 17. ).
I. Sankey, S. Heary,
F r o m Coatbridge. —We think of the words of Psalm
19. —" The heavens declare the glory of God. " Many a time
while watching the sheep must the meditations of the shepherd lad
have been such as are here recorded. It could be said of David that
he sought God's glory in the day of his youth.
We think of David going to the battle-field, how he tried on
Saul's armour, but disapproved of it; he had learned that if anything
was to be done for God and for the armies of God, he must go in the
strength of God. What a strange sight it must have been, and yet
what a testimony to God by David!
How true are the words he penned in later years, " My help
cometh from the LORD " (Psalm 121. 2. ) [Are we sure of the author. ]
May it always be ours to re-echo these words !
J. K.
F r o m Kilmarnock. —God had been preparing His servant
David while he kept his father's sheep, for the work that lay
before him. From 1 Samuel 17. 34. -37. where he narrates of his encounter with the lion and the bear before Saul, we gather that he had
learned to be brave and courageous, and also had faith in the living
God. This reminds us of the position of the Christian in this world.
While our enemies are not of flesh and blood, yet as Ephesians 6. 11,
etc., tells us, we have spiritual enemies to contend with and we need
to put on the armour God has provided. Then again as Jude in his
epistle exhorts, there is the faith to be contended for and upon this we
need to " build up ourselves " . . . . " praying in the Holy Spirit "
. . . . and to " keep ourselves in the love of God. " See Jude 20, 21.
As to his message, we think this is contained in the many
Psalms. Some of encouragement to trust in God in times of trial and
difficulty, such as Psalms 3. and 56.; again, for deliverance, as we
have in Psalm 1 8 . ; and in Psalm 122. he tells of the gladness of his
heart at going into the House of the LORD at Jerusalem, the place

60
BIBLE STUDIES.
where God had put His name. These Psalms (and many others) had
a message for the people of God in his day, and also in a spiritual
sense for us as God's people to-day, those who " as living stones are
built up a spiritual house, to be a holy priesthood to offer up spiritual
sacrifices,
"
etc.
(1
Peter
2.
5).
A. G. S.
From Hamilton, Ont. —As a ruler, a warrior, and an organiser,
David stands pre-eminent amongst men who were leaders of Israel;
the importance of his reign lies mainly in God's revelation to him
regarding Mount Zion, with all that it denotes. The meaning of his
name, " beloved, " might well be observed, for as the beloved of God,
he was specially chosen of God. He also rejoices in that his heart is
fixed on God (Psalm 57. 7).
Saul was the people's choice, David was God's choice; and
while men are prone to err, God can make no mistakes, for God seeth
and looketh upon the heart.
David, we suggest, would speak to us as a wonderful type of
Christ—He who was David's Lord, who Himself said, " I am the
root and the offspring of David " (Revelation 22. 16), God's beloved
and God's chosen, the One in whom God says, " My soul delighteth "
(Isaiah 42. 1), and the One who delighted always to do God's will,
and who fulfilled it to its utmost requirements (Luke 22. 42).
In 1 Samuel 16. 18 David is brought before us as a mighty
man of valour and the LORD was with him, reminding us of the
words concerning Jesus of Nazareth, how that God anointed Him
with the Spirit, and with power, who went about doing good, and
healing all that were oppressed of the devil, for God was with Him
(see also Acts 2. 22).
Words seem to fail him to speak highly enough of God, as we
read 2 Samuel 22. 1, 2, 3: *• The LORD is my Rock and my Fortress
and my Deliverer, even mine. "
We have a beautiful example of the righteousness of David in
1 Samuel 24. 10, when, David having spared Saul, the latter is forced
to confess, " Thou art more righteous than I " (verse 17).
T. Ramage.
From Toronto. —If we view righteousness as it is defined in
Psalm 15. 2-5, it becomes a mountain that few can climb (Psalm 24. ).
All our efforts to attain to such heights will be marked with failure
until at last the heart will cry out with the Psalmist, " LORD, who
shall sojourn in Thy Tabernacle ? " But the preacher sounds a
message of hope and cheer; " Today if ye will hear His voice, harden
not your hearts " (Psalm 95. ).
David's training places were the desert, the field, and the
cave, and hard knocks and bitter persecution from Saul were his daily
portion to fit him for the throne. His responsibility also increased
with those four hundred men, which later grew to six hundred. And
as a leader he was as successful with men as he was with his father's
sheep, which was gratifying indeed when we consider the type of men
that rallied to his standard; the distressed, the debtors, and the
discontented.
In the affairs of the kingdom it is recorded that " he executed
judgment and justice unto all his people " (2 Samuel 8. 15). The closing
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years of his life were perhaps a little turbulent. His closing words to
us are choice and sweet, and give us an insight into the heart of David
(2 Samuel 23. ). It was not himself, his importance, or his triumphs,
or his wealth, that he tells us, but rather, " The Spirit of the LORD
spake by me, and His words were upon my tongue. " This was the
just and most important memory. Many kings have reigned in Israel,
other great kingdoms and kings have come and gone, but to David
was given a throne greater than all, even that which is for ever, for
his uprightness and faithfulness are surpassed only by that one who
was born in the city of David, great David's greater Son, the Lord
Jesus Christ (Luke 1. 32, 33; Psalm 132. 11), the Shepherd and the
King of the material and spiritual realms.
So David has bequeathed to all men a place of green pastures
and quiet waters, even the place where the Great Shepherd of the
sheep can be known, and where the great congregation learn to rejoice
in its blessedness of sins covered and transgressions forgiven (Psalms
32. and 33. ). This was his chief delight, " The Spirit of the LORD
spake by me, and His word was upon my tongue. "
S. Nicholl, Wm. McCulloch.
From Melbourne, Australia. —In many of the Psalms we
have a record of David's experiences and yet withal there are predictions both earthly and heavenly which alone are true of our Lord
Jesus Christ: " David's Son and David's Lord. " Take for example
David's words in 2 Samuel 23. 2: " The Spirit of the LORD spake by
me, and His word was upon my tongue. " The Psalmist contrasts the
righteousness of the coming Messiah in Psalm 45. 2 with men, by saying
that He was fairer than the children of men. Thus we view our Lord
Jesus in prophecy as One, very man, free from the taint of sin; whereas
David himself, and equally true of us, was " brought forth in iniquity
and conceived in sin. " In Psalm 45. the Psalmist says, "Grace is
poured into Thy lips. " What an exquisite expression for how beautiful
a countenance ! What messages of loving-kindness, righteousness and
peace come from those blessed lips to the sons of men upon earth !
In Psalm 5. we see how David sets forth that God loves
righteousness and hates iniquity; also in the same psalm David pleads,
*' Lead me, O LORD, in Thy righteousness, " and the Psalmist gives
very urgent reasons for his pleading, and because of the wickedness
around him. In the short space of three short Psalms, 4. - 6 . (and there
are many other examples), we get a vivid description of varied experiences of David's nights and mornings, all blending together and
accounting for a life into which was richly woven the texture of the
imparted righteousness of God. The world today hates us as it hated
David and every child of God since who has lived a devoted life. May
we, as we follow after righteousness, prove that only God Jehovah
can protect us and make us lay down in peace and sleep whilst subjected
to persecution and surrounded by enemies of the Cross of Christ.
J. F., T. H. D. C., T. W. F., T. C., S. R. C.
F r o m Victoria, B. C. —David's character can be seen in the
incidents concerning him and in his Psalms. The LORD said of David
that he was " a man after His own heart " (1 Samuel 13. 14). From
the day that he was anointed by Samuel, the Spirit of the LORD came
mightily upon David (1 Samuel 16. 13).
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In his early life David was faithful in the little things, in keeping
the sheep. He was a faithful shepherd. " He that is faithful in a
very little is faithful also in much " (Luke 16. 10).
A great feature of David's life was his thankfulness for that
which God had done for him (1 Chronicles 19. ). In the Psalms we see
His dependency on God, for victory in battle and the converting of
men to righteousness and to God. Psalm 5 1 . may be called a preacher's
Psalm. When he was out of touch with God because of grievous sin,
he cried unto God for forgiveness, and a clean heart, a right spirit,
and other things so necessary for one who would win souls.
" O LORD, open thou my lips,
And my mouth shall shew forth Thy praise "
(Psalm 5 1 . 15).
David's life, however, was marked by failure, in numbering
Israel, and in causing Uriah to be slain in order to have his wife. The
latter brought very sore judgment upon David of far-reaching effects
(2 Samuel 12. ). It is indeed a warning; let him that thinketh he
standeth take heed lest he fall. There is need for constant cleansing
from all unrighteousness through confession, if we would declare the
righteousness of our God, for He wants clean vessels only in His
service (2 Timothy 2. 21).
David at the end of his reign left everything, it seemed, going
right, according to the will of God.
In the last chapters of 1 Chronicles the aged king is seen blessing
God and Israel; and David's great joy in the people because that
they
offered to God " with a perfect heart, " is very noticeable.
44
David rejoiced with great joy. " The scene is beautiful. Like the
Apostles, David's thoughts, near the end of his life, were for the wellbeing of his successor and God's people. John said, " Greater joy
have I none than this to hear of my children walking in the truth. "
This is a crowning joy of a preacher of righteousness.
Jas. McLeman.
Questions and Answers.
Question. —What is the significance of the quotation, " Thou
art My Son, this day have I begotten Thee " as connected with
(a) His birth, Acts 13. 33.
(b) His resurrection, Hebrews 1. 5.
(c) His priesthood, Hebrews 5. 5.
(d) His kingship, Psalm 2. 7?
Answer. —This scripture in Psalm 2. 7 tells us that the Son
of God is Son because He is begotten—not made or created or constituted. He is the only begotten Son (John 1. 18; 3. 16), and as
the Son " He is before all things, and in Him all things consist"
(Colossians 1. 17). He is before all creation, "for in Him were all
things created" (Colossians 1. 16).
He who said to Him, " Thou art My Son, this day have I
begotten Thee, " said also to Him, " Thou art a Priest for ever, "
indicating that approach to God by His people was only through Him
who is the Son, that the way through the Aaronic Priesthood was
closed. But God in no sense constituted Him Son because He was
made High Priest.
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The same is true of His kingship. God was rejected from being
the Theocratic King of Israel in the closing days of Samuel when
Saul was made king. Then David was anointed Israel's king, and sat
on Jehovah's throne. This is indicated in the words—" Then Solomon
sat on the throne of the LORD as king instead of David his father "
(1 Chronicles 29. 23), but the only one who could truly occupy
Jehovah's throne was Jehovah Himself, and so the only begotten Son
became incarnate and was born King of the Jews. Hence the declaration of the decree in association with His kingship. The Son who
shall obtain the kingdom through His incarnation and resurrection will
restore it to its rightful Owner in due time. God gave His throne in
Israel to David, but that could only be temporary, as David Himself
shows in the second psalm.
The decree of Psalm 2. is quoted in Acts 13. 33 in association
with the Lord's birth, in proof of the fact that of David's seed (and
also of course of Abraham's), God would raise up Jesus. The raising
up of one who was merely a carpenter, such as Joseph was, would not
have been the fulfilment of the promise. It must be of one who was
David's LORD as well as David's Son, hence we have Psalm 2. quoted,
" Thou art My Son, " in proof of who it was that was raised up.
This must also be true in regard to His resurrection, for if the
One who became for a little while lower than the angels through His
becoming Man and the Son of Man, then in His resurrection
and ascension He became so much better than the angels—better
because He is better. He becomes better not by the Divine promotion
of a man above angels, but because in nature He is above them. His
name is more excellent and His name is descriptive of His nature—
" I have begotten Thee. " His name of Son describes His eternal
relationship to the Father. The name of God is The Father—The
Son—The Holy Spirit (Matthew 28. 19)—One God—One Trinity. —
J. M.
Question. —Is there any thought in the word " begotten " of
bringing Him forth in manifestation ?—" Thou art My Son " stating
the eternal and unalterable fact of deity and sonship, " This d a y . . "
giving time points of manifestation as He is revealed in the above
fourfold way.
Answer. —The word " begotten " in Hebrew is the word Yalad
which Dr. Young says means ** to beget, bring forth, " and is used of
men and women begetting offspring. " I have begotten Thee " shows
what is meant by " Thou art My Son. " He was the Son before all
creation as Colossians 1. 16 and John 1. 3 and other portions show.
The Son is Son of God because He is begotten, and the Son of God
has neither beginning of days nor end of life (Hebrews 7. 3). The
manifestation of the Son to take away sins or to destroy the works
of the devil, or His manifestation again to His own (1 John 3. 2, 5, 8),
or for any other purpose, cannot be the meaning of "" I have begotten
Thee. "—J. M.
Question. —How are we to understand His Deity and eternity,
if in any point of eternity He was begotten or became ?
Answer. —The Son of God at no point in eternity became or
was begotten as the Son, something He was not before. Here the
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shadow of the Divine in human generation fails. A male human being
is himself begotten and becomes a child years before he becomes a
father, but it is not so with the Father. He ever was the Father
because He ever had a Son. If the Son was not the Son at some
point in eternity, then the Father could not have been the Father.
The terms Father and Son stand co-related. Here we are in the realm
of faith and not of reason, not that these facts are contrary to reason,
but they are beyond reason. Things that are inconceivable by us
are not necessarily impossible. The Son of God is without beginning
of days or end of life (Hebrews 7. 3). He is begotten (Psalm 2. 7),
not made, and He is the only begotten Son (John 1. 18), and the only
begotten Son was sent into the world (John 3. 17; 1 John 4. 9), so
that He was the Son before He came to earth.
Son is His name as Deity, and He is the Son eternally—" the
only begotten Son, which is in the bosom of the Father. "—J. M.
Question. —What is meant by the words " In flaming fire '*
(2 Thessalonians 1. 8)? Is this literal or figurative ?
Answer. —The word " fire " here is not a figure of speech,
but it is literal; it is fire, but we must be careful not to be too gross
in our conception of fire when God speaks of fire; as, for instance,
we do not understand the nature of that fire in the burning bush, a
fire which burned and did not consume that bush. God says that it
is " flaming fire, " and faith wisely believes God, and leaves the deep
mystery of that divine fire. Faith stands with covered face and unshod
feet. —J. M.
Question. —What does it mean " to enter into life maimed or
h a l t " (Matthew 18. 8)?
Answer. —If Mark 9. 38-50 be read in conjunction with
Matthew 18. 1-9 it will be seen that Mark 9. 43 speaks of entering
into life and verse 47 speaks of entering into the kingdom of God.
Let us bear in mind that the question of the disciples in Matthew
18. 1 is about who is greatest in the kingdom of heaven, which has
in view, I judge, abiding greatness which shall be evidenced in the
future manifestation of the kingdom of heaven. The entrance into
life has primarily to do with that future time when the Lord shall sit
upon the throne of His kingdom, when it shall be said—" These shall
go away into eternal punishment, but the righteous into eternal life "
(Matthew 25. 46).
Whatever amputations men may make of the erring members
so that they may not be led away by them, it will be better for them
to do so than to have been led away by them and so be cast into
eternal fire. But are these amputations literal or figurative? I am
inclined to think that these are figures of speech, for I cannot understand how one of our eyes can make us stumble more than another.
It seems to indicate that whatever relationships may exist between
any, however severe may be the severance, it has to be made or eternal
perdition may be the result. Though persons may reach life after
such treatment of themselves, there is no thought that they remain
such. Complete felicity and comfort is the portion of those that
enter life. —J. M.
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We should expect from the title " Solomon the Preacher " some
instruction as to the art of preaching, and we confess to a feeling of
disappointment this month that our friends have not concentrated more
on this side of the subject. If we are to gain real benefit from these
subjects we must bear in mind continually the practical benefits and
the instruction we may receive from the studies of the circumstances
and character of the preaching.
The call and preparation of a man are matters belonging to God,
and there is no doubt as to the call of Solomon, which has been dealt
with at some length by many contributors, but it must be realised that
even Solomon was not a man whose wisdom and preaching were then
entirely spontaneous. He speaks of the preacher being wise (Ecclesiastes
12. 9), and part of the art of preaching is to understand what is proper
to the occasion and to the audience, a matter which is especially
apparent in the case of Paul. Many of us could do with instruction as
to this, for the circumstances differ appreciably between open-air
meetings, believers' meetings, and that special class of meetings which
we call conferences.
Wise preachers are somewhat scarce, but these will be the first
to realise that acceptable words are not to be obtained so easily as
plucking fruit from a tree. Solomon speaks of the art as one involving
much study, even to weariness of the flesh. He p o n d e r e d . . . he
sought o u t . . . and set in o r d e r . . . that which he had to say, and
every one of these processes requires time and effort. If a thing of
beauty is a joy for ever, still more so is the preaching which shews
evidences of careful thought and arrangement, as well as the deletion
of superfluous matter.
All wise preachers must be searchers (Ecclesiastes 12. 10,
1 Timothy 4. 13), and the results of their searchings are not to be
found in multiplicity of words, but in concentrated truth. In order to
pass examinations it is essential that one's knowledge shall be condensed
and re-condensed into orderly arrangement of the essential things, and
there is something to be said for efforts in this direction by most wouldbe preachers of the word. The results of the ponderings and searchings
of Solomon are set forth in proverbs. A proverb has a high ratio of
matter to words; it is concentrated truth.
The study of the proverbs is of very great value to preachers, not
only for their effects on himself, but for their effectiveness in the art
of preaching. The ability to quote them is of the utmost value, and the
writer can remember many occasions when the only remembrance of a
speaker's address is associated with the remembrance of an effective
proverb. Thus on the subject of whether addresses should be prepared,
a speaker quoted Ecclesiastes 10. 10, and the question was effectively
answered: " I f the iron be blunt, and one do not whet the edge, then
must he put to more strength: but wisdom is profitable to direct. "
The next verse has been found very effective in dealing with those who
have thought that a mild violation of separation might be permissible
to achieve a possible good: " I f the serpent bite before it is charmed,
then there is no advantage in the charmer. " The result of efforts in
this direction will be that a man will have joy in the answer of his mouth,
and his hearers will appreciate the goodness of the word in season.
A. T. D.
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NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 4. 3-16.
For we which have believed do enter into that rest.
'* W e . . . . do enter, " not " did enter. " The entrance into
God's rest is never a completed thing, that we need never fear lest
we fall away. That is true of salvation; we can rejoice that we have
been saved and that we shall never perish, but it is not so with God's
rest, which is dependent on a continuous faith in the promise that is
left, which comes to us in the ever present " To-day " in which the
living God speaks to us—" To-day if ye shall hear His voice, harden
not your hearts. "
Even as He hath said,
As I sware in My wrath,
They shall not enter into My r e s t :
although the works were finished from the foundation of the
world.
True, the works were finished then, for God had wrought six
days and finished the work. He had created and made, and then
rested the seventh day; but unbelief entered and then disobedience,
and so God's rest was disturbed, which necessitated His beginning to
work again. Just as the rest of creation was lost through the sin of
unbelief, so also was the rest of the land lost to the men of Israel
through unbelief, for God sware in His wrath that they should not
enter.
For He hath said somewhere of the seventh day on this
wise, And God rested on the seventh day from all His works.
And in this place again,
They shall not enter into My rest.
Here we see a portion of time (the seventh day) united with a
portion of land (Canaan, God's rest). After the work of six days, the
sabbath day is entered, and after the afflictions of Egypt and the trials
of the wilderness, they were to enter the land. Wherein lay the
difference between that day and land and other days and lands ?
The sun shone on other days as it did on the sabbath-; all natureacted on the seventh day as it did on the other six, and other lands
were beautiful and fertile like the land of Canaan. The distinction
was in the choice of God and His hallowing a day and a land. The
seventh day was a holy day, and the land of Canaan a holy land. In
each they were by faith to rest with God in His rest.
" If thou turn away thy foot from the sabbath, from doing thy
pleasure on My holy day; and call the sabbath a delight, and the
holy of the LORD honourable; and shalt honour it, not doing thine
own ways, nor finding thine own pleasure, nor speaking thine own
words: then shalt thou delight thyself in the LORD " (Isaiah 58. 13).
Sabbatic rest was to be enjoyed by the land as well as by the
people, and when the sabbatic rest was broken the people were carried
to Babylon till the land had enjoyed her sabbaths.
No human labour could turn another land into a Canaan and
make it the place of God's jest, and men must not change the calendar
and substitute another day for the seventh. By divine choice this
day and this land were God's rest.
Seeing therefore it remaineth that some should enter
thereinto, and they to whom the good tidings were before

NOTES ON THE EPISTLE TO THE HEBREWS.

67

preached failed to enter in because of disobedience, He again
defineth a certain day, saying in David after so long a time,
God did not penalise all because of the disobedience of certain,
though many may suffer through the disobedience of others. God
does grant times of revival, though there may be long intervals between.
"After so long a time " covers a period of fully five hundred and fifty
years, from the time of the rejection of the land till the time of the
bringing up of the Ark. Psalm 95., though not stated to be a psalm
of David, is nevertheless shown here to be his. Israel, on their knees
before God, are caused to look back to the disastrous failure in the
wilderness, and to think of the present opportunity of bringing up the
Ark to the place of God's rest in Zion (Psalm 132. 8, 13, 14). They
heard God's voice and entered into God's rest, now seen to be associated
with His house, the place of His rest (Isaiah 66. 1, 2; Acts 7. 49).
To-day, as it hath been before said,
To-day if ye shall hear His voice,
Harden not your hearts.
It is ever " to-day " however often men may have heard God
speak in the past; His word like an ever-flowing stream is with us
to-day. However many may have looked into the clear waters of the
river of God's word and have been blessed, yet, though they have gone,
His word flows on, ever murmuring its sweet lay, ** To-day, as it hath
been before said, To-day, if ye shall hear His voice. "
For if Joshua had given them rest, He would not have
spoken afterward of another day.
The R. V. helpfully substitutes Joshua for Jesus, which is the
Greek form of his name. See R. V. marg. How did Joshua fail to
give the people rest though they were in the land ? The answer is
that they disobeyed God, as shown in the beginning of Judges. "And
it came to pass, when Israel was waxen strong, that they put the
Canaanites to task work, and did not utterly drive them out " (Judges
1. 28). And God said to them, '* I will not drive them out from before
you; but they shall be as thorns in your sides, and their gods shall
be a snare unto you " (Judges 2. 3). From Joshua to Saul the record
of Israel is an exceedingly chequered one. Even the brightest spots,
when deliverance was granted from oppressing foes, reveal little
acknowledgement of God or praise to Him for His goodness. The sin
of 'unbelief wrought havoc amongst God's people, and again and again
they rebelled against Him. But God had another and better day in
view, a day when He would speak to them in David.
There remaineth therefore a sabbath rest for the people
of God.
This sabbatic rest or sabbatism remains, and note it is for a
people—the people of God. It was presented and refused by the
people of God in the wilderness; the people of God after Joshua's
time failed to enjoy it through their wilful disobedience, but the people
of God in David's time heard, believed and obeyed, and brought up
tire Ark to God's Test in Zion, and began to go up on the highways to
Zion to praise Him in His holy hill. The sabbatic rest remains for
us, for "God's gathered people. It is not a rest for the isolated individual,
but for a together folk, for those who are the house of God—" whose
house are we " (Hebrews 3. 6).
This rest is not contemplated as primarily relating to the
Millennium or Heaven, but is associated with " To-day if ye shall hear
His voice, " and with our responsibility not to harden our hearts.
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For he that is entered into His rest hath himself also
rested from his works, as God did from His.
To be in God's rest, God's house, is a matter of faith and not
of works. Our works do not make that in which we are. When men
reached the sabbath day they ceased work, they saw that that day
was different, not that it was different because the sun was brighter,
or that all animated nature rested, but because God had hallowed it.
They believed God, and so they ceased from toil and rested. The
true Israelite believed Canaan was God's land and rest, and he also
believed that Zion was the place of God's choice, His resting-place.
So also those who are in God's house, if they would continue to be
in the place of God's choice, must continue to hold the beginning of
their confidence. From the day that doubts and unbelief enter the heart
and those in God's house begin to question whether they are in the
place God would have them be, they are found standing in slippery
places. No amount of filling their hands with work, so that they may
not be occupied with doctrine, and with what may be regarded by
some to be the dry bones of a divine position, can maintain them in
such a position. Faith alone can maintain a person in God's house.
Many have never seen the place of God's rest, and others have despised
it, but happy are those who by revelation have seen it and who are
able to say, " How lovely are Thy tabernacles, O LORD of Hosts 1 "
(Psalm 84. 1), and again, " One thing have I asked of the LORD, that will
I seek after; that I may dwell in the house of the LORD all the days
of my life, To behold the beauty of the LORD, and to inquire in His
temple " (Psalm 27. 4).
Let us therefore give diligence to enter into that rest,
that no m a n fall after the same example of disobedience.
Those who are in God's kingdom must through many tribulations
continue to enter the kingdom of God (Acts 14. 22). Those who have
gone forth to be with the Lord in His rejection must continue to go
forth—" Let us go forth " (Hebrews 13. 13). Those who are in God's
house must continue coming to the living Stone to be built up a spiritual
house (1 Peter 2. 5). And those who have known God's rest must
give diligence to enter His rest. There is no standing still. Those
who stand still will be left behind. God ever advances, and His
people must follow on. We must hold fast the beginning of our
confidence and the boldness and glorying of the hope firm unto the end.
We must hear His voice to-day, and be diligent in faith to enter His
rest. The disobedience and failure of Israel is ever held up by the
Spirit as a warning to us.
For the word of God is living*, and active, and sharper
than any two-edged sword, and piercing even to the dividing
of soul and spirit, of both joints and m a r r o w , and quick to
discern the thoughts and intents of the heart.
The Speaker is the living God, and His word a living word;
it is charged with divine life. It is not only living, but full of untiring
activity; ceaseless in its energy. It is sharper than the keen edges
of a two-edged sword. It is so sharp and piercing that it can divide
what no human intellect can ever divide between—the soul and the
spirit of man. Men say that the soul and spirit are but one, but the
word of God distinguishes the one from the other and divides them.
It can also divide between the joints and the marrows. Men may
divide the joints, but God's word is keener than men's knives and
lances. It is a discerner also of the thoughts of men and what they
intend to do. How keen is its criticism ! How just its judgment!
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And there is no creature that is not manifest in His s i g h t :
hut all things are naked and laid open before the eyes of Him
with whom we have to do.
The word of God by an over-mastering and irresistible power
lays open the inner secrets of the heart before God. It enters into the
inner recesses of the heart. No bars or bolts can withstand its penetrating power, and, after discerning our state exactly, it brings us into
the light of day before Him to whom our account must be made.
The word of God truly finds us out, and we know it. We are stripped
and the mask of unreality is torn away. Happy are those who have
ceased to criticise the word of God and who allow the word to criticise
them.
Having then a great High Priest, who hath passed through
the heavens, Jesus the Son of God, let us hold fast our confession.
Having shown in chapter 2. 18 that we have a High Priest to
succour us in temptation, and shown too in chapters 3. and 4. the
dangers of unbelief, of falling away from the living God, the God of
the house of God, and also from His house, His rest, the writer brings
us back again to the High Priest. Despite our weakness and the
proneness of our hearts to unbelief, and despite the fact that our inmost
thoughts are known to God, which we realise through the piercing
criticism of His word, we have the strong and kindly succour of Jesus
the Son of God, a Divine-human High Priest, One whose power as
God is mingled with the sympathy of a man. Having such a great
High Priest let us pick up courage, and " let us hold fast our confession. " Such an One has passed through the heavens and penetrated
right " into heaven itself, now to appear before the face of God for
us " (Hebrews 9. 24). Our need as a failing, feeble people is adequately
met in Him.
For we have not a High Priest that cannot he touched
with the feeling of our infirmities; but One that hath been in
all points tempted like as we are, yet without sin.
The exaltation of the Lord to glory has not cut the tender ties
of His sympathy for His own. He can never forget them, nor can
He forget the daysT of His own temptations in the days of His flesh.
He remembers how in the days of hunger He was tempted to make
stones into loaves of bread; with a path of suffering before Him He
was tempted to take a short and easy (but disastrous) way to the
seat of power. Even the daring Peter, used by Satan and speaking
his words, sought to turn Him aside from the path of suffering and
faithfulness to the Father's
will: " Be it far from Thee, Lord: this
shall never be unto Thee J' (Matthew 16. 22).
He was tempted to give up the path of faithfulness, from hearing
the
word of God from day to day—" To-day if ye shall hear His word. "
41
In all points, " there is no point in obedience to God upon which
Satan did not challenge the Lord and on which he will not challenge
us. The Lord knows our weakness, our infirmity to doubt God ("This
is my infirmity, " said Asaph of old, Psalm 77. 10), and He is touched
upon the throne of heaven. In His case there was no traitorous,
unbelieving heart in the camp to deal with, no depravity in His holy
flesh. No temptation in His ease ever issued in sin; this seems to be
the meaning of " without sin, " though some may prefer to think of
these words as indicating that He was never tempted from sin in His
nature, as we are, for He was sinless. " In Him is no sin " (1 John 3. 5),
and He was the only man " who did no sin " (1 Peter 2. 22).
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Let us therefore draw near with boldness unto the throne
of grace, that we may receive mercy, and find grace to help
us in time of need.
Because we have One so powerful and so sympathetic towards
such as suffer with so great and many infirmities, let us draw near
with boldness unto the throne of grace. This is not a throne set as a
judgment-seat from which justice is dispensed, but one where the
failing may receive mercy for failure and grace to help them to overcome
in times of need and trial. This is God's Mercy Seat in the present
dispensation. Here the High Priest pleads the merits of His own great
sacrifice to meet the need of all who in faith would maintain His truth
and hold fast their confession.
J. M.
WISDOM FROM GOD.
The wisdom of the Gentiles only led them away from God, who
alone could impart to them true wisdom (1 Corinthians 1. ).
The statutes and judgments, which the LORD God gave unto
the Israelites, were their wisdom and understanding (Deuteronomy
4. 5-6). Through them the nations were to say of Israel, "Surely this
great nation is a wise and understanding people. " Even though God
put much spiritual wisdom and understanding within their reach, yet
in Deuteronomy 32. 6 and 29, He says, " O foolish people and unwise ";
also, " Oh that they were wise, that they understood this, that they
would consider their latter end! " They neglected God and the
wisdom which He had put within their reach; instead of it, for the
greater part, they had that detestable earthly wisdom, which brings
darkness and death (James 3. 14). This was clearly seen, in contrast
to Him who is the Wisdom of God, as He journeyed on this earth
(Proverbs 8., 1 Corinthians 1. 24). This world's wisdom knows not
God (1 Corinthians 1. 21).
In contrast to the wisdom of the world, and in contrast to the
statute and judgments given to the Israelites, we have the Lord Jesus
Christ made unto us wisdom from God (1 Corinthians 1. 30): " But of
Him (God) are ye in Christ Jesus, who was made unto us wisdom from
God. " This is linked up with " righteousness and sanctification and
redemption. " God the Father has been pleased that in His Son
"should all the fulness dwell" (Colossians 1. 19), and we, being in
the Son, " in Christ Jesus, " become partakers of that which is in Him,
" in whom are all the treasures of wisdom and knowledge hidden "
(Colossians 2. 3). We, being in Him, are brought close to those treasures
of wisdom and knowledge.
The importance and great value which God attaches to wisdom,
can be better understood by reviewing its place in His Word ere the
coming to earth of the Wisdom of God, the Lord Jesus Christ: who came
in order to become unto us, " wisdom from God. " Its worth far exceeds
the priceless gems of this earth. "And all the things that may be desired
are not to be compared unto her " (Proverbs 8. ).
Although the Lord Jesus Christ was made unto His people
wisdom from God, yet we read in James 1. 5-6, " If any of you lacketh
wisdom, let him ask of God, who giveth to all liberally, " which shews
that the fulness of wisdom in our Lord Jesus Christ is not entered into,
and will not be, till we are made like unto Himself, at His return
(1 John 3. 2).
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Wisdom that cometh down from God through the Lord Jesus
Christ is fitly defined in James 3. 17, and it bears out the glories and
attributes of Him from whom it flows. It is first " pure " in contrast
to the sensual, devilish wisdom from beneath (James 3. 15). Next it
is " peaceable ", in contrast to that which is earthly; by which is
" confusion and every vile deed. " Then it is " gentle " and " easy to be
entreated. " " Thy gentleness hath made me great, " was the experience
of King David (2 Samuel 22. 36). Again, it is " full of mercy and good
fruits, " and with these it is " without variance, without hypocrisy. "
Men without wisdom from God are fools. In 1 Corinthians 3. 18,
he that was wise according to this world was exhorted to become a fool
so that he might become wise.
Love is mentioned first in the fruits of the Spirit (Galatians 5. 22),
but the " word of wisdom " is mentioned first in the gifts of the Spirit
(1 Corinthians 12. 4-11). The "word of wisdom" is seen in the
Apostle Paul's words by the Holy Spirit concerning the House of God,
and the church which is the Body of Christ, and Resurrection as in
1 Corinthians 1 5 . ; also concerning disputes about circumcision and the
Law.
It is the Lord's desire for His disciples to be wise as serpents
(Matthew 10. 16). A fulfilment of the Lord's word in Luke 21. 15
concerning testimony before rulers, that He would give them " a mouth
and wisdom, " which all the adversaries would not be able to resist or
gainsay, is seen in Stephen: " they were not able to withstand the
wisdom and the Spirit by which he" spake. " Also, the Apostle Paul,
speaking the things of God, in the wisdom "which the Spirit teacheth, "
reasoned so effectively of righteousness, temperance and judgment to
come, that Felix was terrified (Acts 6. 10, Acts 24. 25).
Wisdom which is from above will not lead us to be wise in our
own eyes, but to work in the " meekness of wisdom " (James 3. 13).
The " meekness of wisdom " was surely shewn forth by the Lord Jesus
Christ in His work on earth.
Wisdom is needed in the knowledge of God and His Will, that
that knowledge may be rightly applied to our spiritual well-being
(Ephesians 1. 17, Colossians 1. 9). We draw from the fulness of Him
who was made unto us wisdom from God.
H. McLeman.

THE HIDDEN WISDOM.
One feels thankful for the clearness of the text of the Revised
Version in Colossians 2. 2, as compared with that of the Authorised—
" That ye may know the mystery of God, even Christ. " Then verse
3 says, " In whom are all the treasures of wisdom and knowledge
hidden. " There are many mysteries in the word of God, and many
of these are in part revealed to us, but in this book of mysteries none
is more sweet to us than Christ, that blessed One, who is both Divine
and human, the Son of God and Son of David; the Divine Logos who
became the Seed of the woman, the Son of man.
The unfathomable mystery of divine love, of how God became
man, is quite beyond the human mind to plumb, but faith rejoices that
He was born of a woman, and thus became flesh. In such a person are
all the treasures of wisdom and knowledge hidden, which means " hid
away" (Dr. Young).

72

BIBLE STUDIES.
In Matthew 11. we have John the Baptist's query, " Art Thou
He that cometh or look we for another ? ", also the ignorance of the
nation of Israel relative to Christ, and the dark unbelief of the cities
around the sea of Galilee, where most of His mighty works were done,
amongst which Capernaum was the most honoured and the most
guilty, but we also have the Lord rejoicing in the Holy Spirit (see Luke
10. 21): I thank Thee, O Father, Lord of heaven and earth, that Thou
didst hide these things from the wise and understanding, and didst
reveal them unto babes. "
What things did the Lord refer to as " these things " ? They
were the things pertaining to His Divine sonship, His incarnation, and
His own ministry and the testimony of John in reference thereto.
No one fully knows (to know about or fully, Dr. Young) the Son save
the Father, nor does any one fully know the Father save the Son.
Wondrous as was the wisdom of the Lord in dealing with the
physical powers of the universe as is seen in His stilling the wind and
calming the sea and in making Peter to walk on the sea as on dry and
solid ground, in turning water into wine, in feeding five thousand
with five loaves and two fishes, also in His ability to deal with diseased
human bodies and bodies corrupting in death, still more wonderful is
His power to deal with the human mind and heart, to cure the soul of
the sickness of sin, to put away sin and to deliver the believer from
the bondage and tyranny thereof.
Here heavy-footed philosophy labours midst guesses and conjectures
and all its reasons and fine sayings are but proverbs of ashes, from which
the fire has gone out. Christ is the Creator, hence He is the Head and
sum of all wisdom and knowledge. Do men believe this ? No ! they
do not. But do we believe it ? or do we turn aside, having begun with
being completely filled up in Christ, to men's words and works as
though these are needed to embellish what we have found in Christ ?
" Take heed lest there shall be any one that maketh spoil of you through
His philosophy and vain deceit " (Colossians 2. 8). Men have not got
what is found only in Christ. Hence, young men, learn Christ, see the
mine of inexhaustible treasure you have in Him. All men shall yet
hearken to His words, and value His living utterances, when wayside
pulpits with their supposed trite sayings, and some far otherwise, shall
then have long since ceased to be eyesores to those who love His word.
J. M.
PREACHERS OF RIGHTEOUSNESS.
Solomon.
From Derby. —In Ecclesiastes 1. 1, Solomon is called the
Preacher, and his writings and words which have been preserved bear
out his claim to that title.
Although David in his reign had been instrumental in leading the
people to God, there still was the need for wise and profitable teaching,
to consolidate the position thus attained.
God's choice of Solomon would seem to have been made at his
very birth, when he was called Jedidiah (Beloved of Jehovah), and this
is further displayed in 1 Chronicles 17. 11, 13. Solomon's call is more
fully evidenced in 1 Chronicles 28. 5 and 1 Kings 1. 30.
For his preparation, Solomon owed much, under God, to his
father and mother. Bathsheba brought his claims before the aged
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David, and she has a place in Matthew 1. David's charge to Solomon
in 1 Kings 2. referred him back to the law of Moses.
His message is a call to youth to do and say and think right
things. In Proverbs 1. 7 and 9. 10, Solomon, the wisest mere man that
ever lived (1 Kings 3. 12), tells us that the fear of the LORD is the
beginning of knowledge and wisdom.
The effects of his life and testimony certainly were definite. The
temple was built during his reign, and worship to God by Israel reached
its zenith, and peace and prosperity were known by the whole nation.
In the life of Solomon, we are shown the results obtained by
humility of heart (1 Kings 3. 7), by faithful observance of God's
commands (1 Kings 8. 20), and we are taught the wisdom of listening
to His counsels.
Alas, we learn, too, how easy it is to fail and to be led away
(1 Kings 1 1 . ; 2 Corinthians 6. ).
Solomon closes Ecclesiastes with these words, " This is the end
of the matter; all hath been heard; fear God, and keep His commandments; for this is the whole duty of man. For God shall bring every
work into judgement, with every hidden thing, whether it be good or
whether it be evil. "
*
E. W. Peel, Wm. Wright.
F r o m Victoria, B. C. —When Solomon entered upon the great
work for which God had prepared him. it would seem that the secret
of his strength lay in the receiving of the Divinely granted request which
he made to Jehovah that night in Gibeon. " Ask what I shall give
thee " . . . " Give thy servant therefore an understanding heart "
(1 Kings 3. 5-9). We too are privileged in our day to ask wisdom " of
God, who giveth to all liberally and upbraideth not " (James 1. 5). The
description of such wisdom is given in James 3. 17. Wisdom from above
is vitally important in both preachers and builders, lest we should
preach in vain, or build according to men.
Solomon as a preacher " sought to find out acceptable w o r d s . . .
even words of truth " (Ecclesiastes 12. 10), and if in our preaching we
would have "the words of the wise, " which "are as goads; and as nails
well fastened, " they too must be " sought out " in the presence of our
God, and be as words " which are given from one shepherd, " in the
power of the Holy Spirit.
Solomon, as a builder, needed much wisdom, for to him fell the
great task of building " an house for the name of Jehovah. "
In our day, also, the preaching must be followed by building,
and is a truth which the blessed Lord's commission embraces in Matthew
28. 19.
We see in the labours of God's servants in apostolic days, the
planting of the churches of God in this dispensation, which churches
formed one thing wherein God Himself could dwell, amongst His
people, " for a habitation of God in the Spirit " (Ephesians 2. 21).
In this connection we think of another wise builder who built
according to divine pattern (1 Corinthians 3. 10). Thus we see this
work still going on in these last days, for it is a progressive thing, and
let us pray that our God will continue to raise up wise fellow-workers
and builders to carry on this important work in fellowship with Himself,
even as Solomon, who spoke and worked from God.
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"And further, because the preacher was wise, he still taught the
people knowledge " (Ecclesiastes 12. 9). This also is instructive, for
it is not enough that souls be won for God and brought together according to Divine truth, but they must also be taught. " Teaching them to
observe all things whatsoever I commanded you: and lo, I am with you
always " . . . (Matthew 28. 20).
May God still continue to raise up preachers who are able also
to teach !
Rather than comment on a sad end to a life which had a glorious
sunrise and a clouded sunset, we would remember the words of the
apostle by the Spirit concerning Israel's disobedience: " Now these
things happened unto them by way of example; and they were
written for our admonition, upon whom the ends of the ages are come.
Wherefore let him that thinketh he standeth take heed lest he fall "
(1 Corinthians 10. 11-12). " My little children, guard yourselves from
idols" (1 John 5. 21).
R. Armstrong.

From Kilmarnock. —In Ecclesiastes 3. 1, Solomon the
preacher tells us that " to every thing there is a season and a time to
every purpose under the heaven. " From our last study of David we
found that he purposed in his heart to build a house for the LORD, but
while that was God's purpose it was not God's time. God had chosen
Solomon the " man of rest " for this purpose and the land was about
to enjoy a time of peace and quietness from its enemies. (See 1
Chronicles 22. 9, 10). From 2 Chronicles 1. 8-10, we see that Solomon's
heart was right with God and he realized his need of wisdom and
knowledge to judge God's great people. He was wise in his choice and
God gave him far more than he asked for. What a worthy example we
have here, especially for young men who may be desirous of doing work
for God ! James 1. 5 says, " If any of you lacketh wisdom let him ask
of God, who giveth to all liberally and upbraideth not, etc. " This wisdom
is from above and is " first pure, then peaceable, " etc. (3. 17). Before
there can be peace there must be righteousness, as we have in Isaiah
32. 17. " The work of righteousness shall be peace and the effect of
righteousness quietness and confidence for ever. "
We find that the effect of Solomon's wise rule was peace and
prosperity to the nation and he had no enemies, until alas ! his heart
was turned away from the LORD, and He raised up adversaries against
him. (See 1 Kings 11. ). What a lesson we have here as we note that
the one who gave warning " To keep thy heart above all keeping "
(1 Proverbs 4. 23), was led away by strange women, so that in his
later days " His heart was not perfect with the LORD his God, as was the
heart of David his father " (1 Kings 11. 4) ! This brings to our mind
the warning of Hebrews 3. 12, " Take h e e d . . . lest haply there shall
be in any one of you an evil heart of unbelief, " etc.
No matter how much wisdom and knowledge we may have, if
the heart is not right with God, the Adversary is ever ready to trip us
up. Satan knows the strong points as well as the weak ones.
From 1 Kings 4. 32 we find that " he spake three thousand
proverbs: and his songs were a thousand and five. " Of all these songs
the Spirit of God has been pleased to leave on record only one, The
Song of Songs. If Mr. Newberry's dates are correct, this seems to have
been written at the beginning of his reign, while Ecclesiastes was written
near the end of his life. In the former we have a heart to heart
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friendship portrayed, typical of the love and friendship of the Lord
Jesus for the individual saint (see John 14. 23 and Revelation 3. 20),
while in the latter he shows forth the emptiness of all " under the sun. "
" Vanity of vanities, saith the P r e a c h e r . . . all is vanity. " Alas ! for
the child of God who forsakes the fellowship of the Lord Jesus and (like
Demas) loves this present world.
From 1 Kings 4. 34 we see that his wisdom and fame spread far
beyond his own kingdom, for people came from all the kings of the earth
to hear his wisdom and, no doubt, this had great effect on the nations
around. This brings to our mind the future time when the One greater
than Solomon shall yet reign in righteousness and all nations shall be
under His rule and the earth shall be full of the knowledge of the
LORD (see Isaiah 1 1 . ).

Then shall Solomon's wisdom and glory be as nothing compared
with His whose right it is to reign, even the Lord Jesus Christ.
A. G. S.
EXTRACTS.

From Liverpool and Birkenhead. —If the unrest and bloodshed of David's days were to be avoided and peace established, righteousness must have its pre-eminent place. " The work of righteousness
shall be peace; and the effect of righteousness quietness and confidence
for ever " (Isaiah 32. 17). The name of Solomon means " peacefulness. "
Though his message is largely one of wisdom and knowledge
pertaining to earthly things, his words are such as would lead one to
seek the righteousness of God, as, for example, the conclusion to his
book of preaching (see Ecclesiastes 1 1 . 9—12. 14). He gives voice
to many fundamentals, but one worth noting in this day of thirsting
after wisdom and knowledge is, " The fear of the LORD is the beginning
of wisdom " (Proverbs 9. 10).
Respect for Solomon and his preaching spread from his own
people (1 Kings 3. 28) to Hiram, king of Tyre (1 Kings 5. 1-12), and
thence to the queen of Sheba (2 Chronicles 9. 1-12). Thus was the
knowledge of the God of Righteousness spread abroad beyond Judah
and Israel by the preaching of Solomon.
W. Sands, L. White.

From Toronto. —Solomon spake three thousand proverbs of
which the book of Proverbs contains the choicest. They show that
he loved wisdom, lived for it, and strove to endear it to others, and
that wisdom was not only his pursuit, but his delight. They prove him
to have been a keen observer of men in all ranks of life, adapting himself
to each as the case required. As a preacher he drew his lessons from all
nature and when he spake he had variety of thought (see 1 Kings 4. 33).
Solomon was a great preacher, and his way of teaching the people
knowledge was to ponder, seek out, set in order and find out acceptable
words. Let us each lay the lesson to heart.
J. W. Gemmell, A. R. MacDonald.

From Hamilton, Ont. —Regarding his preparation, Solomon
was indebted to the training received from his father David (Proverbs.
4. ). This is an example of the truth of scripture, " Train up a child
in the way he should go, and even when he is old he will not depart from
it. " David gave Solomon a charge to be strong and show himself a
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man. God still requires men; " Quit ye like men, be strong. " " I
have written unto you, young men, because ye are strong, " and their
strength lay in the fact that the word of God had an abiding place in
their hearts. Can this also be said of us ? How much of the word
have we abiding in our hearts ? Man shall not live by bread alone but
by every word that proceedeth out from the mouth of God. This is the
only source of nourishment for the man of God.
His message is intensely practical, as is seen in both Proverbs
and Ecclesiastes. Therein is instruction for all ages of life: youth,
Ecclesiastes 12. 1; young men, 11. 9; old men, 11. 8; all, 12. 14.
R. McKay, Phil Thomas.
From Greenock. —Although God suffered the nations to walk
in their own ways, He did raise up and speak through men words for
their guidance and good. Among those so favoured was Solomon
" the Preacher, " who " sought to find out acceptable w o r d s . . . even
words of truth " (Ecclesiastes 12. 10) His desire for "an understanding
heart to judge Thy people, that I may discern between good and evil "
(1 Kings 3. 9), expresses his great concern for God's honour above all
else. His early understanding of later experience is expressed by
" Righteousness exalteth a nation; but sin is a reproach to any people "
(Proverbs 14. 34).
As God's kingdom and righteousness had a first place in Solomon's
thoughts in preference to his temporal needs, we are reminded of the
Lord's teaching in Matthew 6. 29, concerning the lilies of the field:
" Yet I say unto you, that even Solomon in all his glory was not arrayed
like one of these. " This illustration was used in leading His hearers'
thoughts to the great basic need of verse 33, " But seek ye first His
kingdom, and His righteousness; and all these things (food and
raiment, etc. ) shall be added unto you. "
John Erskine.
From Glasgow. —Solomon began to reign in a day very different
from the day that his father David came to the throne. This was in
keeping with the work that God had appointed for him. He reaped
the fruits of David's warfare and exercise concerning a House for God,
a Tabernacle for the Mighty One of Jacob (Psalm 132. 5). In this
matter Solomon received wise counsel from his father, and was also
the subject of his prayer.
Very early did Solomon appreciate the importance of his task.
He felt the need of wisdom, even as he was caused to write, " Wisdom
is the principle thing; therefore get wisdom: yea with all thou hast
gotten get understanding " (Proverbs 4. 7).
Then began the great task for which he was raised up. The
gathering together of the materials and setting them in their order
was done faithfully, according to the pattern that David got from the
LORD in writing. We are sure that Solomon gave expression to the
principle, " In all thy ways acknowledge Him, and He shall direct thy
paths, " knowing that " except the LORD build the house, they labour
in vain that build it " (Psalm 127. l).
R. Shaw.
From Belfast. —Solomon comes on the scene at the zenith
of Israel's history as a nation. Israel had become a nation that could
not be numbered for multitude (1 Kings 3. 8) and such a people needed
one who could guide and counsel them.
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The one chosen was well fitted for the office. Brought up under
his father David, the man after God's own heart, he had been instructed
in the things of God, especially in that which had been the desire of
David's heart, the house of God (1 Chronicles 22. 6-19). In this work
Solomon obeyed the mind and will of God. The man made a wonderful
choice when asked of God what He would give him. He displayed a
truly shepherd-heart and rejoiced the heart of God in his choice.
The weakness of Solomon is shewn in 1 Kings 3. 3: " Only he
sacrificed in the high places. " The testimony concerning his father
David, " a heart perfect with the LORD his God, " could not be written
of him.
E. Dougan.
F r o m Crossford. —When David laid down his heavy task he
had served the counsel of God well, and had raised Israel to be a happy
people with garners full, with no breaking in or sallying forth of enemies
causing outcry in their streets. They knew Jehovah as their God, but
his heart was not satisfied; he saw higher glories possible in His people,
hence his concern that God would raise up to Israel a wise son: and is
there not evidence of the care exercised to train Solomon ? to instil
into his heart godly fear ? to impress upon him the pattern of a magnificent house for Jehovah ? and then to entrust him with the care of the
dedicated things about which he and others had been so deeply
exercised ?
What needful exhortation for our day lies embedded here !
Not only is concern befitting on the part of those advanced in the way
for days yet to come, but it is desirable, yea essential, that such engage
in exercises which will tend to bring onward sons in their youth to bear
the yoke, sons impressed with the pattern of a dwelling place befitting
the God of Israel, the God of glory.
It must have been an irksome task for Benaiah to carry out
judgment upon such as Joab. Still, such evidence displays the meaning
of such words a s : " Righteousness and judgment are the foundation
of Thy throne "; "A king shall reign in righteousness. "
H. Brindle.
From Bolton. —The reign of Solomon was the zenith of Israel's
prosperity. Prosperous times are far more dangerous to spirituality
than are any others, for they almost invariably lead to forgetfulness of
God. How great then was the need for Solomon the Preacher, both
for Israel and all the Gentiles ! What a testimony is the book of
Ecclesiastes to the vanity of all things under the sun, the sum of the
experience of one who had tried them all! His choice and call are
remarkable, revealing the years of preparation, when, under his godly
father's and mother's instruction, and the influence of their habitual
dependence upon God, the young man learned to esteem the knowledge
of God and His things above all else. He was a man who knew how to
answer men when they came unto him, reminding us to handle aright
the word of Truth. In his life, too, we see his love of order—one of
God's chief characteristics. His fearless courage as a ruler surely
should be reflected in some measure (Philippians 4. 8) in all preachers
of
righteousness.
R. C. Kewley, S. Heary.
F r o m Brantford. —We have no hesitation in designating
Solomon as a preacher of righteousness. From his many words of
wisdom, we select but two to remind ourselves that he was well informed.
Proverbs 1 1 . 18: " He that soweth righteousness hath a sure reward. "
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Proverbs 14. 34: " Righteousness exalteth a nation. " These scriptures
•are* characteristic of his preaching. He realised what was profitable for
the individual was likewise good for the nation. If ever there was a
man prepared by God, to fulfil His purpose, surely, Solomon was the
man in His day. Endowed with wisdom by God, unequalled before
his time or since, we would, reasonably, expect an application to
righteousness; not only an exposition on the virtues of righteousness,
but also a corresponding expression of it in a practical way.
No exception can be taken to his message; it was absolutely
clear, directing the minds of men to something desirable, and pointing
the way to the path, the treading of which will always reap sure reward.
His message was not only for his own day and time, but it stands out
as an ideal, to be aimed at, for all time.
Throughout the Proverbs he seeks to contrast the way of the
righteous with the way of the lawless, showing how blessed it is to be
righteous, and how hard is the way of the wicked.
Assuredly, we know he was not lacking in knowledge of what was
good, but he failed, woefully, in the doing thereof (James 4. 17).
Seeking to apply the lesson to ourselves, we call to memory
the words of the apostle James, " Be ye doers of the word. " Preaching
the word is very necessary, but the blessing comes in the doing.
Alex. McDonald, Cecil J. B. Magee.

From Atherton. —The matter of sacrificing in the " high
places " was raised, in view of the fact that God had told Israel that
they must come to the one place for worship and sacrifice. It was
pointed out that God allowed the sacrificing at the high place at
Gibeon so long as the worship was to Himself, and furthermore there
was no settled place of the Name. [Zion surely was the chosen place
of the Name at this time. See Psalm 78. 60, where we are told that
God forsook Shiloh, and, in verse 70, He chose " The mount Zion which
He loved. " See 2 Chronicles 1. 3-6, where we are told that the tent of
meeting and the brazen altar were in Gibeon, hence Solomon went
thither to sacrifice, for the Mosaic and Davidic orders of service had
not yet been incorporated in one house, as they were later in the
Solomonic temple. There seems to me a very great difference between
sacrificing in Gibeon and sacrificing in other high places, hence we
need
to pay attention to the force of the word " only " in 1 Kings 3. 3.
44
Solomon loved the LORD, walking in the statutes of David his father:
only he sacrificed and burnt incense in the high places. " His record
would have been very much better had he kept clear of the high places
and limited his sacrificing to Gibeon and his praise to Zion. —J. M: ].
Solomon's heart was right; " for he purposed in his heart to build, " and
his intention was that in association with the house the one altar and'
place of sacrifice should be known and acknowledged. David strikes
the right note when in Oman's threshing floor he says, " This is the house
of the LORD God and this is the altar of burnt-offering for Israel. "
We note too that the altar that Solomon used at Gibeon was the altar
that Bezalel had made (2 Chronicles 1. 3-6).
G. A. J.
F r o m Barrow-in-Furness. —Of Solomon's message his
writings bear ample evidence. To confirm the people seems to have
been his great work. Now that there is rest from their enemies, he
•seeks, as we read in the Proverbs, to set men right with each other and
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before God. Every department of the life is dealt with so that if such
were brought into conformity with the words of the preacher it would
be to the glory of God. Ecclesiastes, speaking of things under the sun,
with its pleasures and all kindred lusts, shews that all is vanity, and
that the duty of man is to fear God and keep His commandments.
The Song of Songs strikes a different note again, for in it we have
depicted a greater than Solomon who will reign over Israel. So that,
while he stirred up the people in hope of the coming One, he also gave
them practical teaching as to their behaviour, which would prepare a
people ready for the coming of the Messiah.
In the life and times of Solomon we find a picture of what took
place in the early churches. After the ascension of the Lord Jesus the
early disciples passed through a time of great conflict, but the day
came when " the church throughout Judaea and Galilee had peace,
being edified; and walking in the fear of the Lord and in the comfort
of the Holy Spirit, was multiplied" (Acts 9. 31). The time when
everything is at peace is the time when saints need to be edified, and
established in the things of the Lord, that our behaviour may be such
that when our Lord comes he will find a people prepared, waiting for
Him. For so it was in Solomon's day.
J. Me.
Questions and Answers.
Question from Greenock. —Please see 1 Samuel 16. 14-28;
17. 15, 31-39, 55-58. In the first portion David is spoken of as " a
man of valour, " while in the remaining three he seems to be represented
as " but a youth. "
Also from the first two portions Saul should know him well,
while in the latter two he seems to be a stranger to him. We would
welcome help on these points.
Answer. —It stands to David's credit that though a youth in
years, he was a man in valour, yea " a mighty man of valour. " Many
are men of maturity so far as years are concerned, but only as little
children in the knowledge of God and of His ways. Let young men
take a leaf out of David's book.
Note how it was not David who was a stranger in verse 55, but
that his father was a stranger to Saul. Saul said, " Abner, whose son
is this youth ? " Saul evidently believed that such a worthy son
would have a worthy father. Many knew Jesus of Nazareth, the
carpenter, but they did not know whose Son He was, and that is just
the great secret in the gospel. " What think ye of Christ ? Whose
Son is He " ?—J. M.
Question from Cardiff. —In the article we sent (page 189 last
year) on the subject of discipleship we stated—
" The purpose, of discipleship is for service—a future service—
a heavenly service" (Revelation 22. 3).
and in thinking over this, whilst it appears true, the thought persists
that this is half a truth, and that it is also with a view to earthly
service. ' If this is the case, when does a disciple become a servant ?
Are these parallel truths in the life of a believer ?
Answer. —Helpful words on the matter of discipleship will be
found in Luke 9. 57 where the words " Follow Me " are seen to precede
the thought of a man putting his hand to the plough which conveys
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to our mind the thought of service. If a man hears the call to follow
the Lord and obeys it, then he must keep his eye upon the Lord: he
must learn from him; he must look unto Jesus the Author and Perfecter
of faith, and in so doing his service, which is bound up with following
the Lord, will have the Lord's approval. The same considerations are
seen in John 12. 26: " I f any man serve Me, let him follow Me; and
where I am, there shall also My servant be: if any man serve Me,
him will the Father honour. " The disciple who obeys his Master,
serves his Lord now, shall be honoured with higher service by and by.
—J. M.
Question from Cheltenham. —What is the significance of the
words in and over in Hebrews 3. 5, 6 ? and is the house of God in any
way associated with the Father's house in John 14. seeing the house of
God in Jerusalem was also called the Father's house ?
Having also Hebrews 10. 21, 22, before us, is it the thought of
the house drawing near to the Great Priest or the people drawing near
to the house ?
Answer. —Whatever else may be involved in the distinction
made by the Holy Spirit in the use of the prepositions " in " (en) and
" over " (epi) in regard to Moses and the Lord, this at least we can see,
that Moses, though the mediator and a faithful ministering servant, was
one of the men of men of Israel; he was one of that people who were
associated with the Tabernacle in worship and service. But Christ
is more than that: He is Son, not merely a ministering servant, and
He is seated in the heavens, not one in the house of God as we are,
though by the Holy Spirit His presence is known amongst His people
(Revelation 1. ). He occupies the place of authority as Son over God's
house, who never, as the ministering servant Moses did, leaves His
work and office to another.
The words " associated with " in the question we do not take
to mean " the same as. " The Father's house in John 14. 2 is in heaven,
but that of Hebrews 3. 6 is God's gathered or builded together people
on earth, " whose house are we. " The way from earth to heaven is by
the Lord who said, " I am the way " (John 14. 6), and we have boldness
to draw near by the way which He dedicated for us (Hebrews 10. 20).
Regarding Hebrews 10. 21, 22, the house of God here is the same
as Hebrews 3. 6. Note how in 1 Peter 2. 5 where the spiritual house
(of God) is described as a holy priesthood. The people together are
the house and it is this people or priesthood who are exhorted—" Let
us draw near " (Hebrews 10. 22). —J. M.
Question from Liverpool and Birkenhead. —The heading
prefixed to Psalm 72. may be read in two ways—(1) That the Psalm
was written by Solomon; (2) that it was written about Solomon and
David's greater son by another (David). Which is correct ?
Answer. —Help may be received from a heading such as that of
Psalm 69, which is said to be " of David "; that is, it was written by
David, but it is concerning Christ. So Psalm 72. is "of Solomon ";
that is, it was written by Solomon, and whilst it may have some
reference to Solomon, yet in its deeper meaning, it, too, is concerning
Christ. —J. M.
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" He that prophesieth speaketh unto men (1) edification, (2) and
comfort, (3) and consolation " (1 Corinthians 14. ).
In the subject of our study this month, Isaiah, the son of Amoz,
fulfilled this New Testament definition.
More so in the study of Isaiah than in any of our previous subjects
this year, are we cast upon the man's own recorded utterances.
For
little is recorded in sacred narrative relative to Isaiah's life, and we
have to read and study his writings in the light of contemporary
history, as recorded in the books of Kings and Chronicles. So that in
many ways Isaiah's writings reveal the man. God can use a man,
who has an opened ear, morning by morning, and a discipled tongue,
to sustain with words him that is weary (Isaiah 50. ). Possibly Isaiah
in his early days acted as a historian to the great king Uzziah (2
Chronicles 26. 22). But the year that Uzziah died had a greater significance to Isaiah than a mere recording of a chronological event. Can we
enter into the young prophet's thoughts at that time? This king had
sought the LORD and had been marvellously helped, till, one day, he
did corruptly, and sinned grievously in the matter of God-arranged
worship, and became a leper! This is one of the tragedies recorded in
scripture. Isaiah, the seer, perceived that the sad state of the king
was indicative of that of the people of Judah. They were children that
dealt c o r r u p t l y . . . despising the Holy One of Israel (a lofty title of
Jehovah used almost exclusively by Isaiah, though found in a few
Psalms, and very rarely in Jeremiah). They were ridden with spiritual
diseases. Pride, idolatry, superstition, trust in wealth and armaments,
oppression of the needy, injustice in judgment, luxury in the fashions
of female dress, drunkenness, mockery, defiance, could never be
assuaged or cleansed by a multitude of vain oblations and solemn
assemblings.
The vineyard of Jehovah (chapter 5. ) gave as fruit
4
' oppression " instead of " judgment ", and a " cry " instead of
" righteousness. " The picture is almost modern in its sombreness.
At such a time Isaiah had a vision of the LORD ! His whole
subsequent career is based on this vision. Henceforth, as one has
written " he stood with his head in the clouds, and his feet on the solid
earth, with his heart in the things of eternity and with his mouth and
hand in the things of time, with his spirit in the eternal counsel of God
and his body in a very definite moment of history. " This, too, may be
the happy lot of every man who has a vision of God in Christ, and joins
with faith what he hears. That which gave Isaiah the true perspective
—and we are surely observant and enquiring—of all matters, current and
eternal, was the revelation to him of the Holiness of Jehovah. No man having such a revelation of God will act haughtily or defiantly or corruptly.
For such a Holy God can never break His word. Faith in Him can be
exercised at all times and in all circumstances. Associated with this
attribute of holiness is the Majesty and Deity of Jehovah. Hence the
applying of the fire from the altar, emblem of divine holiness, is needed
ere iniquity can be taken away and sin purged. We must become
partakers of His holiness (see Hebrews 3. 14, 6. 4, 12. 10). The alternative " fire " is that of judgment, which will consume the base and
worthless. A poet has said. " Lives of great men all remind us we
can make our lives sublime. " Let us learn this from Isaiah—His
God and ours is Holy, a consuming fire, in whom implicit faith can
confidently be reposed. Let us weave a three-fold cord from the
strands of Isaiah's fabric: —
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Isaiah 7. 9—" If ye will not believe, surely ye shall not be established. ""
Isaiah 28. 16—" He that believeth shall not be ashamed " [LXX].
Isaiah 30. 15—" In returning and rest shall ye be saved: in quietness,
and confidence shall be your strength. "
Isaiah's style is that of an orator. Each little picture gives much in
little, and needs no second telling. Search for examples and use them !
No prophet is more quoted in the New Testament, at least ten timesby the Lord Jesus Himself, and by the Evangelists and Apostles not
less than two score times.
Think of the effectiveness and charm of such pen pictures as
the following: —
1. The ox and the ass in the stable (1. 3).
2. The harvest men in the corn-field (17. 5).
3. The cracked and tottering wall (30. 13).
4. The watchers' deserted booth in a vineyard or cucumber
garden (1. 8).
5. The ploughman carefully breaking the clods (28. 24).
6. The strong wrestler (22. 17).
7. The potter and the clay (29. 16).
8. The forest fire (9. 18).
9. The flooding waters (8. 7),
and many more, every picture pointing a divine lesson with telling forceIsaiah uses the names of his children (7. 3 and 8. 3) and his
own (8. 18) for signs and for wonders from the LORD. He does not
disdain the writing tablet or placard with legible words (8. 1, 30. 8)
and the permanent record in a book.
Yea, even to his own humiliation he walked, naked and barefooted, for three years to reveal the counsels of His God concerning
Egypt. What, we ask, sustained him ? A past, yet ever-living,
vision of Jehovah, and prospective visions of His Christ as in chapters
7. 14; 9. 1-7; 11. 1-9, and 32. 1.
" The eyes of them that see shall not be dim, and the ears of
them that hear shall hearken " (Isaiah 32. 3).
Jas. M.
NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 5. 1-14.
For every high priest, being taken from among men, is
appointed for men in things pertaining- to God, that he may
offer both gifts and sacrifices for sins.
This clearly indicates the position and work of a high priest.
He was once among men. one of them, and then he is taken from
among those men by God and appointed for them in things that are
towards or that relate to God, to offer gifts and sacrifices for sins.
Who can bear gently with the ignorant and erring, for
that he himself also is compassed with infirmity.
Every high priest of Aaron's line could bear gently or exercise
forbearance, not that they always did so, with the ignorant and erring
(not with the rebellious or the presumptious, wilful sin could not be
atoned for), for they were themselves men of like passions and compassed with infirmity or weakness as the people were on whose behalf
they served God.
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And by reason thereof is bound, as for the people so also
for himself, to offer for sins.
Being liable to sin, the priest was provided for by God in the
priestly sin-offering. He had to offer for himself as well as for the
people. This is clearly seen on the day of atonement (Leviticus 16. ).
And no man taketh honour unto himself, but when he iscalled of God, even as was Aaron.
No high priest took such honour or appointed himself, to the
priesthood, no one was ever self-elected to the honour of being high
priest. Their appointment was by a Divine call. This comes out in
the case of Koran's rebellion and is seen in Aaron's rod that budded
(Leviticus 16. and 17. ).
So Christ also glorified not himself to be made a high
priest, but He that spake unto Him,
Thou art My Son,
This day have I begotten T h e e :
as He saith also in another place,
Thou art a priest for ever
After the order of Melchizedek.
Here are the words of Divine appointment. Christ is not selfappointed as High Priest, but God-appointed. But we must distinguish
between His Sonship and His Priestnood. He was born a Son, but He
was made a priest. He was a Son from all eternity, but He was made
a priest by the word of the oath in resurrection in the power of an
endless life.
Who in the days of His flesh, having offered up prayers
and supplications with strong crying and tears unto Him that
was able to save Him from death, and having been heard for His
godly fear,
Christ attained perfection to fit Him for the High Priest's office
through His suffering in the days of His flesh. The high priests of
Israel bore with the ignorant and erring because they found in themselves the same weaknesses and tendencies to sin, but the Lord can
bear gently because of His experience in the scene of His suffering. Here
He offered up prayers and supplications with strong crying and tears.
He, the Man Christ Jesus, did not receive special consideration because
He was the eternal Son. God heard His prayer because of His godly
fear. His prayer to God was that God would save Him " o u t of"
death, not from going to death. " Not My will, but Thine be done "
was the true spirit of His whole life.
Though He was a Son, yet learned obedience by the things
which He suffered;
The Son was ever one who rendered perfect obedience to the
Father. But though still the Son, yet as a man, He learns in a scene
of disobedience what obedience meant, and how great was the cost of
obedience to God on earth. It is not that He learned to be obedient;
to be obedient was His very nature, but He who is perfect in knowledge,
learned what obedience meant in this scene of rebellion, and it cost Him
many a sorrow and many a tear. Even when yielding to God in the
last great act of obedience to God, for He was obedient unto death,
He was reproached by His toes, and reproach broke His heart, but
He had learned all there is to know in the meaning of the word
" obedience. " He learned by the things that He suffered.
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And having been made perfect, He became unto all t h e m
that obey Him the Author of eternal salvation;
The perfect Sufferer was made perfect through His sufferings.
" Author " here is not the same as " Author " in chapter 2. 10. There
it is Archegos = " chief leader: —author, captain, prince. " Here it is
Aitios =" author or causer. '' To all who obey Him with the 4 i obedience
of faith " (Romans 1. 5), Christ is the Cause of eternal salvation.
Named of God a High P r i e s t after the order of Melchizedek.
He has not only been " called of God, " but He has been " named ''
or saluted. He has been spoken to by God. In Psalm 110. we have
two statements associated with the LORD'S resurrection, the first
relating to authority, the second to His priesthood. " The LORD saith
unto My Lord, sit Thou at My right hand " (verse 1), " Thou art a
priest for ever after the order of Melchizedek. " What a moment that
must have been in the glory when the Father so addressed the Son,
when He was made both Lord and Christ (Acts 2. 36) and saluted and
so constituted High Priest!
Of whom -we have many things to say, and hard of i n t e r pretation, seeing ye a r e become dull of hearing.
The things were concerning Melchizedek and consequently
related to Christ who was after Melchizedek's order. The great
mysteries of His priesthood require quick hearing and lively faith.
The writer found it difficult to explain what he wanted to say owing to
their dullness or sluggishness.
For when by reason of time ye ought to be teachers, ye
have need again that some one teach you the r u d i m e n t s of the
first principles of the oracles of G o d ; and a r e become such as
have need of milk and not of solid food.
Things pertaining to Christ's priesthood are for advanced scholars,
which they ought to have been considering the time they had been
under Divine instruction. Indeed they should not have been merely
scholars, they should have advanced to being teachers of others. They
had so squandered their time that they even needed someone to teach
them the rudiments, the most elementary things of the Christian faith—
the rudiments of the first principles. The first principles are mentioned
in chapter 6. 1, 2. The oracles of God are New Testament oracles—the
word spoken in the Son, the great salvation. Their infantile state is
clearly indicated in the fact that they were in need of milk and not of
solid food. They were as mere " sucklings. "
For every one that p a r t a k e t h of milk is without experience
of the -word of r i g h t e o u s n e s s ; for he is a babe.
A babe is without experience in the word of righteousness;
he is unskilled to divide rightly the word of truth. How much havoc
has been wrought by spiritual babes presuming to handle matters for
which they have no competence ! Many have been drowned by wading
beyond their depth. Let the babes have milk by all means, but they
ought not always to be kept in that state; they should have food of the
word of righteousness as they can bear it.
But solid food is for full-grown m e n , even those who by
reason of use have their senses exercised to discern good and
evil.
Full growth or perfection is attained by exercise; it is so physically, and so too in the exercise of the faculties of spiritual intelligence.
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Continual training enables a person to discard the evil and select the
good. This perception is never more needed than in reading men's
writings. How much that is read is like the clay from the diamond
mine, it has to be dumped, and for all our labour how infrequently we
get a gem ! Babes would be well advised to stick to the pure fountain
of Divine truth in the Scriptures for some time, before they read much
from the pens of men. Learn truth and then you will easily discard
error, having had your senses exercised.
Hebrews 6. 1-3.
Wherefore let us cease to speak of the first principles of
Christ, and press on unto perfection; not laying again a foundation of repentance from dead works, and of faith toward God,
Because he had begun to speak of the more advanced things of
the word of Christ, he would not have them to return to the beginning,
but rather to press on to perfection, or full growth, to a perfect spiritual
understanding of His word and doctrine. They had already laid a
foundation of repentance and faith, of repentance from dead works,
the dead formalities of the law which could never make alive (Galatians
3. 21), ordinances which were in themselves weak and beggarly (Hebrews
9. 14; Galatians 4. 9 ) ; they had turned from these to faith in the living
God. The bondage of legalism of the past was an unbearable burden
(Acts 15. 10) and men of faith must have longed for the day of Christ's
appearing. Now that Christ had come, faith in God shook itself free
of the rites and ceremonies of the law.
Of the teaching of baptisms, and of laying on of hands,
and of resurrection of the dead, and of eternal judgement
B a p t i s m s : Such baptisms are mentioned in the New Testament
as John's baptism, the baptism of the Lord's disciples, the Lord's
baptism on the Cross, baptism in the Holy Spirit, besides the " baptizings
(or washings) of cups and pots and brazen vessels " (Mark 7. 4) by the
Pharisees. We have also reference made to the baptism of Israel in
the Red Sea, and of Noah being saved through water, which is a true
likeness of baptism. Baptism, which comes from Bapto = to dip, ever
signifies a dipping or immersing, never sprinkling. Baptism in water
is a figure of death and resurrection and should take place in the case
of disciples at the beginning of their spiritual life. It is one of the
plainest of the Lord's commands (Matthew 28. 18-20; Acts 2. 37-42;
10. 44-48).
Laying on of hands: In Leviticus 16. 21 Aaron was commanded
to lay both his hands on the head of the scapegoat and the elders were
to lay their hands on the head of the sin offering for the people (Leviticus
4. 15), and thus they became identified with these offerings. In the
New Testament men who laid their hands on others (Acts 8. 18;
13. 3; 19. 6; 1 Timothy 4. 14) identified themselves with them,
whether in the matter of the gift of the Holy Spirit or in connexion
with the service of God.
Resurrection of the dead: The resurrection of the dead is
definitely one of the first principles of Christ. He taught both resurrection from the dead (Luke 20. 35), of those that are His (1 Corinthians
15. 13), and then after the thousand years of His reign on earth (Revelation 20. 6) the resurrection of all the dead (John 5. 28, 29).
Eternal j u d g m e n t : Eternal judgment is also one of the
fundamental principles of the Lord's teaching, for, speaking of Himself
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as the King who shall judge the nations of the earth, He said, "These
shall go away into eternal punishment: but the righteous into eternal
life" (Matthew 25. 46).
And this will we do, if God permit.
The writer was not for the present going to relay the foundation
already laid, but at some future time, if necessity existed, and if God
permitted, he was willing to do so, and that in view of the danger of
falling away that seemed to exist in certain cases. For when men have
fallen away it is impossible to renew them again unto repentance.
J. M.
"FLESH AND BLOOD. "
The phrase " flesh and blood " occurs in the following verses:
Matthew 16. 17; 1 Corinthians 15. 50; Galatians 1. 16; Ephesians
6. 12; Hebrews 2. 14. In the original the order in the latter two
scriptures is reversed, namely, " blood and flesh. " This reversed order
is noted in the margin of Hebrews 2. 14—Gr. blood and flesh, but is
absent in Ephesians 6. 12. The reversed order is not without significance as, in this brief study, we will seek to shew.
It is not a little remarkable that the introduction of the phrase
is by the Son of God, further, it is employed by Him in the portion that
•contains the revelation of Himself and His Church (Matthew 16. 13-20).
On being asked " Who do men say that the Son of Man is? " the disciples
might well inform Him, some say this and others that, for no matter
how highly cultured and well trained men (flesh and blood) are, they
-cannot see in this Person the Son of the living God: this must come
by revelation from above—"flesh and blood hath not revealed it
unto thee. " See John 1. 33. The acceptance by faith of such a
revelation made by the Father to Simon and to us gives us a place in
that unique assembly—" the church, which is His body. " See Matthew
1 1 . 27.
It is interesting to note that in the following chapter (Matthew
17. ), Peter, who had received the wonderful revelation of the Son,
would have done equal honour to Moses and Elijah, but there came the
voice from above—" This is My beloved S o n . . . , hear ye Him "
(Matthew 17. 5).
Besides the Son of God, Paul is the only other person who uses
the phrase, that is, if we allow that he wrote the Hebrew epistle. In
1 Corinthians 15. "flesh and blood " is used again in relation to
inheriting the kingdom of God.
Again, the third use of the phrase is in Galatians 1. We are
told by Paul that God separated him from his mother's womb and called
him to reveal His Son in him, that he might preach Him among the
Gentiles, that he had no immediate conference with " flesh and blood. "
Paul is seeking to emphasize his apostleship—" not from men, neither
through man, but through Jesus Christ, and God the Father, etc. "
" Flesh and blood" is indicative of man in his natural state and
in need of revelation; also of man as being mortal. It is often asked
*' why blood and flesh ? " (Hebrews 2. 14). With a little reflection as
to who it was that partook of " blood and flesh, " the Son, the Firstborn
(the Highest), of whom it is written: " in Him is no sin " (1 John 3. 5);
" who knew no sin " (2 Corinthians 5. 21); who did no sin (1 Peter
2. 22), it surely then denotes that though the Lord took a body of blood
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and flesh yet such a body was in the likeness of sinful flesh. Further,
such a high priest became us, holy, guileless, undefiled, separated from
sinners, etc. " He dwelt in that holy body which was prepared by
God for Him: this prepared body He offered up on the tree, but now
it is no longer in humiliation, but in glory—" the body of His glory. "
What we suggest in the preceding paragraph would, we think,
have been easier seen had there been the marginal note to Ephesians
6. 12 as the thought of wrestling against "blood and flesh" shews
that it is not a physical contest that is thought of. It is not " blood
and flesh " that we are in close grips with, no, it is the spiritual hosts
of wickedness; see the verse, and note the repetition of the word
" against. "
S. S. Jardine.
PREACHERS

OF RIGHTEOUSNESS.
Isaiah.

From Cardiff. —Isaiah and other prophets who lived in the
declining days of the glory of the two kingdoms stand out prominently
in their faithfulness to God in the extremely difficult circumstances
under which they lived. If we briefly survey the history of Judah,
during his time as a prophet, the surrounding empires as they rose and
fell, and the antagonistic attitude to Judah of the northern kingdom,
Israel, with its ally, Syria, we shall understand a little the danger each
of these nations caused to Judah and its kings.
Great was the need of such a man of God, if the slide into
apostasy was to be averted. As faith in God diminished on the part
of the people and rulers, dependence upon human aid became greater.
Consequently, a prophet who urged faith in God, and no alliance with
surrounding nations, must expect opposition and be in danger of his
life daily. He and his two sons, Shear-jashub, the elder (a remnant
shall return) and Maher-shalal-hash-baz (the spoil speedeth, the prey
hasteth) were signs and wonders to Israel (Isaiah 8. 18).
Isaiah prophesied during the reigns of Uzziah, Jotham, Ahaz,
and Hezekiah.
Some estimate a period of sixty years. The leaders feared
Assyria and favoured, during the reign of Ahaz, an alliance with Syria
and Israel, in opposition to Assyria. Ere the younger of Isaiah's sons
has knowledge to cry " My father, my mother, " Samaria and Damascus
would be spoiled by Assyria. The burden of the prophet's message
is that no fear of Israel, Syria, or Assyria is called for, but that Judah,
if she persists in her fear of man, and not God, shall experience a
similar catastrophe—but a remnant who shall return is promised.
In the first thirty-nine chapters there is a mingling of history and
prophecy. Thereafter, generally speaking, the prophet is looking
ahead. It is estimated that seventy years after his period of service
the catastrophe took place of which he prophesied (Isaiah 39. 6-7),
and Israel and Syria were spoiled, the ten tribes being carried into
captivity, and apparently lost. His message is one of judgment and
mercy; judgment first, because of an idolatrous Judah, then captivity
for seventy years in Babylon. How beautiful upon the mountains are
the feet of him that bringeth good tidings ! He sees the captives in
Babylon. Their hearts were stirred as they heard again the beautiful
word through a later prophet, Jeremiah (30. 3), how the LORD would
turn their captivity. He reached a tremendous height in vision when
he saw the One of chapter 53., spoken of earlier in chapter 9. 6, bearing
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sin—not His own, and judgment not due to Him. The prophet, in
vision, sees One bearing judgment unto victory and receiving the spoils
for such an achievement. Such a victory is possible only to the Man
and the nation that believed on Him, who experienced the truth of
the words: —
" Fear thou not, for I am with thee; be not dismayed,
for I am thy God: I will strengthen thee; Yea, I will help
thee; yea, I will uphold thee with the right hand of My
righteousness. "
(Isaiah 4 1 . 10).
The will of God for Judah was suffering and glory. The suffering
Messiah must also pass along the same pathway, but on behalf of others.
" Behoved it not the Christ to suffer these things, and to enter into His
Glory ? " (Luke 24. 26).
Isaiah stands out as a preacher of righteousness, condemning
unrighteousness by his message of judgment to come.
M. A. Jones.
From Liverpool and Birkenhead. —Isaiah prophesied during
the reigns over Judah of Uzziah, Jotham, Ahaz and Hezekiah. The
condition of the people, which had been at its peak in the early days
of Solomon, was now at a very low ebb, and in the introductory
chapter to Isaiah's writings a sad picture is painted. A summing-up
of their dreadful condition is also given in 2 Chronicles 36. 15, 16—
" The LORD s e n t . . . but they m o c k e d . . . until there was no
remedy. " Pride, which was possibly the outcome of their privileged
position, and their failure to maintain the necessary separation from the
nations (chapter 2. 6), were probably two of the chief causes of the
LORD'S anger against them.
Isaiah was a man of ability, being a historian (2 Chronicles 26.
22), and also a man of prayer (2 Chronicles 32. 20). The period of his
real usefulness for God commenced with his vision of the LORD, which
brought first a confession of his own vileness, then an experience of
cleansing from the altar, and lastly, a willing dedication of himself
to God's service—"Here am I, send m e " (Isaiah 6. 1-8). God
graciously filled that willing sanctified vessel and commanded him,.
" Go tell this people " (Isaiah 6. 9).
Earlier books had, of course, contained reference to the Messiah
and His redemptive work, but Isaiah preaches the Gospel and speaks of
the Christ more fully and intimately than they. Although necessarily
largely concerned with Israel and the blessings they enjoy in their
Messianic King and kingdom (chapter 9. 1-7), yet we are told of the
Gospel of God in which the Gentiles, to whom the Servant was to be
sent, should find light and hope (chapters 42. 1-9; 52. 13-15; and
53. 11), and righteousness by faith in Him. In the foreknowledge of
God Israel's rejection of the Messiah caused a postponement of their
blessings that the fulness of the Gentiles might be brought in. ' They
failed to grasp God's righteousness because they sought it not in faith
(Romans 9. 31, 32), but the blessings of the Messiah prophesied by
this writer will be theirs in a future dispensation.
Having regard to the Isaiah scriptures, it is remarkable that the
Jews should bring a charge of blasphemy against the Lord Jesus
because He claimed to be the Son of God (see chapter 7. 14 and chapter
9. 7). This is, of course, explained by the scripture in Romans 1 1 . 8—
" God gave them a spirit of stupor, eyes that they should not see, and
ears that they should not hear unto this very day. "
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His work did not appear to bear fruit in his day and even up to
the birth of the Lord Jesus Israel's condition had not improved. It
was no doubt this condition which caused God to veil their eyes as
already mentioned. But as in many other cases we have studied, the
effects of his testimony are seen in our day and will yet be seen. Many
Christians point to Isaiah 53. as the source of regenerating light, and
God's elect during tribulation days will derive comfort and succour
from his writings.
For ourselves let us be sure that service is acceptable to God only
as offered willingly in the light of redeeming love. Let us also take
heed to Romans 11. 20-22 and be not highminded, but fear.
G. Jacques, M. Sands, Junr.
From Toronto. —Isaiah, with some of the Minor Prophets of
his day, give a true picture of Israel's condition in those days. In
chapter 5., we find Isaiah pronouncing woe upon woe upon Israel, six
in number, but in chapter 6. 5 it is " Woe is me. " That day is marked
off by the historical record—in the year that king Uzziah died—by the
revelation from heaven when he saw the LORD sitting upon the throne
high and lifted up. No wonder Isaiah cried out, " Woe is me " at
such a vision of glory and purity. Now he sees himself and the people
unclean in the sight of God. Such a confession is answered by God in
sending the Seraphim with the live coal in His hand which he had taken
with the tongs from off the altar. The altar is ever the basis of the
sending forth of the Preacher; with the application of the live coal
from off the altar, his sin is purged and his lips have been touched and
made clean. It is essential for the Preacher to have sanctified lips,
as saith the Scripture, '* Be ye clean, ye that bear the vessels of the
LORD " (Isaiah 52. 11).

The preaching of Isaiah took on a dual aspect, one of Israel's
deliverance from Babylon and the other the day of Christ's Millennial
Kingdom. The means of establishing the kingdom was by the LORD'S
anointed (Isaiah 45. 1). Cyrus, the Persian, was called " the anointed "
because he was born to accomplish God's purpose in restoring the nation
from Babylon. In this respect he is typical of Christ the Redeemer.
Isaiah 49. 1-7 shows to us God's servant, Israel, which has its fuller
meaning in Christ.
The Preacher announces the foundation (Isaiah 28. 16 and 17).
The Character of the Kingdom is given in Isaiah 32. 1, and the subjects
of the Kingdom shall be a holy people (Isaiah 62. 10-12). The durability of the Kingdom is everlasting (Isaiah 66. 22, 65. 17), which also
agrees with Daniel 9. 24, of everlasting righteousness.
Isaiah prophesied of the coming of the righteous One (Isaiah 52. )>
of His ear being opened morning by morning, of His anointed lips to
speak good tidings and to proclaim the acceptable year of the LORD,
and also of the day of vengeance of our God.
The opening words in the Gospel by Mark are based on Isaiah
the Prophet. In the Acts we read how Philip began from Isaiah 53. to
show the Ethiopian eunuch the way to salvation.
We, in our day, can apply these practical lessons to ourselves,,
with an open ear to hear God speak, and a ready mind to say, " Here
am I, send me, " with the word of God on our lips and our feet shod
with the preparation of the gospel of peace (Isaiah 52. 7).
R. Smith, W. T. Burton.
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EXTRACTS.
From Kilmarnock. —The LORD had need of a preacher and
Isaiah was the one chosen at that time. We learn from this that it is
not enough for one to know forgiveness of sins and have a desire to
preach the gospel or teach, there are certain conditions necessary for
the Lord's servant. In this connection we think of 2 Timothy 2. 24,
Matthew 4. 19, 2 Timothy 2. 2. Isaiah may well be named the Prophet
of Righteousness as we note he uses this and kindred words over 60
times in his writings and the burden of his message seems to be a call
to righteousness. In chapter 1. 21 he speaks of Zion as the " Faithful
c i t y . . . righteousness lodged in her, but now murderers, " but after
the LORD thoroughly purges her she shall again be called " The city
of righteousness " (verse 26). The LORD was disappointed in the men
of Judah, " H e l o o k e d . . . for righteousness but behold a c r y "
(5. 7). In chapter 32. 17 he tells how the " Work of righteousness
shall be peace and the effect of righteousness quietness and confidence
for ever. " Then in chapter 53. 11 he refers to the Messiah as " My
righteous servant " who shall " justify or make many righteous. " In
-chapter 11. he prophesies of the Millennial time when their Messiah
would reign, when " with righteousness he would judge the poor, " etc.
There is much to be learned from Isaiah's message for us as God's
people to-day—words of instruction and comfort, as in chapters 30. and
40. etc., and we note there are many quotations from this book in the
New Testament both by the Lord Jesus and the Apostles.
A. G. S.
From Hamilton, Ont. —It is interesting to note that the name
Isaiah means " Our God saves, " and the prophet is sometimes called
the " Evangelist of the Old Testament. " His writings contain much
gospel truth, especially about the Messiah, and he is one of the most
quoted prophets in the New Testament.
The subject before us is " the prophet of righteousness, " and we
find that Isaiah prophesies of righteousness in the past, present and
future. Chapter 14. 12 may suggest the fall of Satan—one who
became unrighteous, this takes us into eternity past. In chapter 53.
we have that wonderful prophecy of the Lord Jesus Christ, He who was
righteousness personified, bringing us to the present dispensation, and
in chapter 66. 22 is the prophecy of the new heaven and earth, taking
us to the distant future.
The man of God's choice and call must always have in his
character the quality of humility and we see this virtue in Isaiah
(chapter 6. 5). We find, in spiritual things, that preparation is of
vital importance. The task which God set Isaiah required stability
of character and a consistent God-fearing life.
Norman McKay.
From Coatbridge. —Very little is known of the parentage of
Isaiah except that he was the son of Amoz; this does not seem to be
the same person as Amos the prophet. His prophetic ministry seems
to begin in chapter 6. 1, in a day when Israel, as a people, were departing
from God. The state of the elect nation at this time is painted in
sombre colours alike by Isaiah and his contemporary prophets, Amos,
Hosea and Micah. It seems that luxury, oppression, idolatory, vain
confidence in man, lack of confidence in God, were alike the characteristics of Israel and Judah.
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In chapter 1, 2-4, Isaiah charges Israel with ingratitude, and
rebellion against God, and in verses 10-15 that their religious services
had become distasteful to God. Time and time again God had pleaded
with them to repent, but they would not.
C. B. C.
From Belfast. —Isaiah's words of prophecy shine out in the
gloom of Israel's spiritual darkness. In the dark hour the revelation
of the LORD shines brightest. Called to his work of ministry when the
nation was indeed in a sad plight, he states that the ox knoweth his
owner and the ass his master's crib, but Israel doth not know: " My
people doth not consider. " Alas for those who harden their hearts
against the word of God ! Base ingratitude can only be assigned to such
people. Though the prophet pronounces judgment upon them for their
departure from God, yet clear and bright and fresh, is his teaching of
the coming of Immanuel and all the blessing associated with this person.
This looms large in his vision and repeatedly he makes mention of the
coming of the Just One. Truly he was a preacher of the glad tidings.
The birth, the life and the death of Messiah actuated his tongue.
E. Macdonald.
F r o m Atherton. —In dealing with the need of the preacher,
we do well to remember those to whom the prophet Isaiah wrote,
primarily. While much reference is made in his prophecy to the entire
nation of Israel, yet he has principally to do with Judah and Jerusalem.
It was suggested that Isaiah's words were spoken (1) to the individual,
(2) to the nation of Israel, and (3) to the Gentile nations (45. 22). It
was proved from many scriptures that there was a definite need for
Isaiah's preaching, for the prople had wandered far away from God,
serving idols. Ahaz, who should have been the people's leader, walked
in the ways of the kings of Israel, so much so, that he caused his sons to
pass through the fire (2 Chronicles 28. 1-4).
Isaiah prophesied over a very lengthy period, approximately 60
years, during part of the reign of Uzziah, the whole of Ahaz's. Jotham's
and Hezekiah's, and part of the reign of Manasseh. The last twenty
chapters of Isaiah were probably written in the reign of Manasseh.
Thus he prophesied in the reign of two wicked kings of Judah, Ahaz
and Manasseh.
The very first quotation in the New Testament from the Old
Testament is from Isaiah, the prophet (Matthew 1. 23). Isaiah bears
much testimony to the Lord Jesus. He speaks of the King reigning in
righteousness (Isaiah 32. 1), and also of the Prince of Peace (Isaiah
9. 6).
H. S. Bullock.
From Derby. —Isaiah's prophetical Ministry, as we are told in
Isaiah 1. 1, extended over the reigns of Uzziah, Jotham, Ahaz, and Hezekiah, and although the people pursued a fairly steady course during the
reigns of Uzziah, Jotham, and Hezekiah, they weakly followed the evil
lead of Ahaz in departing from the LORD. TO such a people and in
such a time was Isaiah sent.
He himself had a practical knowledge of God's righteousness and
was thus ably fitted to tell it out, for Isaiah 6. shews us where he had
revealed to him the holy character of God, his own sinfulness and need,
-cleansing from that sin in a way consistent with God's righteousness,
and then his answer to the call " Who will go for us ? "
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Throughout the book which bears his name, Isaiah dwells very
much upon the righteousness of God and calls creation to bear witness
to it (see 45. 8, 32. 16, 61. 3, etc. ).
It is interesting to notice that no great details are given or stress
laid upon Isaiah's ancestry or social position, which shews that the
Lord sets no value upon what man glories in, and is prepared and willing
to use to His glory every child of His who answers from an obedient and
thankful heart, " Here am I, send me, send me ! " [Perhaps it should
be observed here that whereas genealogy played an important part in
connexion with kingship and priesthood, it was not so with the prophetic
office, God choosing and calling men to be His prophets from men of
Israel in all stations. Though one man might be a prophet it did not
follow that his son would be one. Kings and priests were chosen by
God to be prophets, such as David on the one hand and Jeremiah on
the other, whilst Amos was among the herdman of Tekoa. He was not
the son of a prophet, but a gatherer of sycamore fruit, one of the most
menial of occupations. Faithfulness was one of the necessary features
of a prophet, that having received God's word to deliver it was necessary
that he should speak His word faithfully, neither adding to it nor
taking from it. —J. M. ]
G. Grattidge, Wm. Wright.
From Greenock. —The year that king Uzziah died, Isaiah saw
the LORD. Some wonderful things took place in Uzziah's life (2
Chronicles 26. 1-23). As long as Uzziah sought God, He made him
to prosper and to become exceeding strong, and God marvellously helped
him till he was strong. Then his heart was lifted up against God.
We to-day should realise that in God's presence " When I am weak
then am I strong. " So because he performed the priest's work, God
smote him with leprosy and he lived in a separate house till the day
of his death. Well might Isaiah remember that year. Isaiah was
both national and internations in his message, for he refers of the
" Vision, " and the " Burden. "
G. Millar, Junr.
From Victoria. —God raised up Isaiah among others, because
He had compassion on His people and His dwelling place (2 Chronicles
36. 15). Then there is the further counsel of God in raising the
prophets to foretell His eternal purposes in His well-beloved Son, as
in Acts 3. 24. Isaiah has been given a pre-eminent place in such
testimony about the Lord Jesus Christ. This may be the most important
reason why God raised up Isaiah.
Not very much is said about the preparation of Isaiah for the
great work which he was to do. The vision which he saw, in Isaiah 6.,
undoubtedly would have an important influence on his life and testimony. This was not at the very commencement of his prophecy as
one might expect, for he prophesied in the days of Uzziah, but the vision
was in the year that Uzziah died (Isaiah 1. 1, 6. 4). The word of God
already revealed to him enlightened him greatly concerning the
condition of the people, and his own spiritual condition.
The exalted visions of the LORD, " high and lifted up, " and the
cry of the celestial beings, one to another, revealed that almighty
power accompanied God's holiness, for the foundations of the thresholds
were moved at the voice of him that cried (Isaiah 6. 4). God cleansed
Isaiah and only as such a one would God choose him to deliver His
message.
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While Isaiah was writing the acts of Uzziah (2 Chronicles 26. 22)
perhaps he was being prepared as a mighty, faithful prophet. Twice
Isaiah was used to cause the reigning king to trust in the living God for
deliverance from the enemy, whose trust was in idols (Isaiah 7. 37).
Isaiah had a wonderful comprehension of his Creator. Idolatry was
one of the dread evils of his day, and God used Isaiah to combat it,
with very plain and understandable words. Isaiah 36. and 37. is a
good example of how Isaiah himself trusted in the living God and idols
were of no account to him; and by doing such he was a source of
strength to others.
As one in whose mouth God had put His word, Isaiah amidst
persecution told it out in faithfulness. As a prophet so closely connected
with the foreshewing of the Christ, the son of God, his heart would
often turn within him with desire to see and hear the things the
disciples of the Lord Jesus Christ saw (Luke 10. 24), and also what is to
come.
H. McL.
From Glasgow. —Amoz (not to be confused with Amos, " burden-bearer") the prophet, Isaiah's father, whose name means " strong, "
would no doubt obey the word of the LORD as brought before us in
Deuteronomy 6. 4-9), and bring up his son in the knowledge of the law
of the LORD. The day came in Isaiah's experience when he saw the
LORD and His glory, and acknowledged his own sinfulness and knew
the mercy of God in forgiving all his sins. He knew what it was to
have God's anger against him, to see it turned away and to be comforted
(Isaiah 12. ).
We read little about his preparation, but we think of his words
relative to Messiah, " Morning by morning, He openeth mine ear, "
as having a bearing upon himself, and also on his words. Isaiah having
seen such a great sight and being a discipled one, and able to understand
the message, is willing to work the work of God in his day. His name
means " Jah is helper, " and he knew the help of the Lord in that the
word of the LORD came to him and the LORD spake to him. Isaiah
early in life heard the voice of the LORD saying, '" Whom shall I send ? "
He willingly replied, " Here am I, send me. " He stood in need of the
help that cometh from the LORD when he made known the message.
He was indeed very courageous, as the Apostle says in Romans 10. 20,
" Isaiah is very bold, " etc. His message was of mercy and judgment
(Isaiah 6. ). He speaks of Divine visitation, and Divine restoration
of both the people and the land: "I will restore thy judges, thy counsellors and thou shalt be called the city of righteousness. Zion shall
be redeemed with judgement, her converts with righteousness. " The
coming King shall reign in righteousness.
Geo. Richardson.
From Crossford. —Before Isaiah was sent with the LORD'S
message we note how his iniquity was taken away and his sin purged.
Then he would be a vessel unto honour, sanctified, meet for the Master's
use (2 Timothy 2. 21). His primary message to the people is contained
in verses 19 and 20 of chapter 1, obedience resulting in blessing, or
rebellion bringing judgment. A further and important part in his
message was, that he showed before of the coming of the Righteous
One. He foretells His birth, chapter 7. 14 and 9. 6, and His life on
earth and death for sinners (chapter 53. ). Also in many parts he
speaks of His reign in righteousness. Like David, Isaiah in a wonderful
way testified beforehand the sufferings of Christ, and the glories that
should follow them (1 Peter 1. 11).
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The faithful way Isaiah wrote and made known the precious
truths and revelations he had received, would be of great value to many
in his day, and to many in all ages to follow. They who were godly
would see the time when the government would be upon the shoulders
of Kim, whose name shall be called Wonderful, Counsellor, Mighty God,
Everlasting Father, Prince of Peace (chapter 9. 6).
Alex. Thomson.
From Brantford. —The subject of righteousness occupies a
very prominent place throughout the prophecy of Isaiah. Isaiah came
to show God's people the way of righteousness, and that God was willing
to extend His mercy if they would only forsake their wicked and
perverse ways and turn unto the LORD.
In a world with much unrighteousness in it the prophecy of
Isaiah is very encouraging to those who are disposed to righteousness.
How transcendently higher is the righteousness of God to man's
righteousness ! Isaiah may also be termed the prophet of redemption
(Isaiah 59. 20). No other prophet speaks so clearly of the grace of
God, nor gives such a clear view of the righteous One who was to come.
As we muse upon the words of Isaiah we discern how impossible it is
for any to know true righteousness apart from God. For example, in
chapter 45. 24 we read, " Only in J e h o v a h . . . is righteousness and
strength, " and in chapter 54. 17, "their righteousness... is of Me,
saith the LORD. " It is God's desire that His people should walk in
righteousness before Him. Isaiah reveals the boundless blessings that
lie in the path of the righteous. Speaking through Isaiah, God says,
" Oh, that thou hadst hearkened unto My commandments then had
. . . thy righteousness been as the waves of the sea (Isaiah 48. 18).
Much of his message, we feel, was used to cause some of Israel to return
unto Jehovah, and how much of it has been used to the glory of God,
in the gospel, to bring sinners to Christ, in these last days ! While the
most glorious portion of his prophecy is yet to be fulfilled Isaiah could
say, " Behold a king shall reign in righteousness " (Isaiah 32. 1).
H. Curren, J. Bell.
From Barrow-in-Furness. —The ministry of Isaiah could in
truth be termed a ministry of reconciliation. There is perhaps no
prophet who makes such a stirring appeal to the hearts of men. His
language as he describes the judgment of God, not only upon Israel, but
also upon the nations, is calculated to move men to repentance, while
the sublime language used to portray the Messiah and Israel's future
blessings is sufficient to draw the hearts of men to the coming One.
How men of various ages, right down to the present, have treasured up
the glorious truths he preached ! and how men of succeeding generations
will dwell upon his sublime utterances as they eagerly wait the advent
of the King of Kings and Lord of Lords !
Of the immediate effects of his life and ministry we know very
little. He was used of God for the encouragement of his people in
days of difficulty (Isaiah 37. ) and he was used to rebuke kings (Isaiah
39. ), but perhaps the greatest effect of Isaiah's work has been during
this day of grace, for thousands have been won for the Saviour through
the lovely words he uses in describing the Messiah (Isaiah 53. ) while
as already noted the future will yet bring thousands more into that
heart condition of waiting for His advent.
J. McCormick.
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From Bolton. —Isaiah is brought before us in the days of
Uzziah (power), Jotham (uprightness), Ahaz (possession) and Hezekiah
(strength), and yet God speaks about the children of Israel as a sinful
nation, laden with iniquity, who dealt corruptly. Having forsaken the
LORD and despised the Holy One, they are estranged and gone backward. Isaiah reproved the leaders of the children of Israel, for the
wrong things which they were doing, telling them in Isaiah 52. 11,
'• Be ye clean, ye that bear the vessels of the LORD. " Truly a word for
us in these last and darkening days ! God held him responsible for
His message. Isaiah responded to the call of God, reminding us so
wonderfully of the Lord Jesus Christ who came down and was obedient
unto death, even unto the death of the Cross (Philippians 2. 8).
Isaiah did not seek the approval of men, but his heart and soul
were centred on the coming day, when he would have from His Master,.
'• Well done, good and faithful (not successful) servant. " "Wherefore
my beloved brethren, be ye stedfast, unmovable, always abounding in
the work of the Lord, for as much as ye know that your labour is not
vain in the Lord " (1 Corinthians 15. 58).
George Moores, S. Heary.
From Hereford. —What a heavy message Isaiah had to hear,,
that he, who had so recently known the joy of sins forgiven, should
preach to the people, " Hear ye indeed, but understand not, and see
ye indeed but perceive not " (Isaiah 6. 9). Thus was Isaiah to preach,,
in order to make their ears heavy and their eyes closed to the things of
God, until (it appears from the closing words of chapter 6. ) they were
in captivity. How much lighter is the message we have to bear who
have known the joy of salvation, and how we ought to apply our words
that hearing, lost ones may understand; and seeing, they may perceive.
Isaiah's prophecies did not stop with the captivity of Israel
in Babylon for in Isaiah 10. we read of the remnant that would return,
which prophecy was fulfilled in the days of Cyrus, king of Persia, and
in Isaiah 11. we read of God setting His hand the second time to
recover the remnant of His people, and this will take place when that
shoot comes forth of the stock of Jesse who will judge with righteousness,
but the prophesy that awakens our keenest interest is that found in
Isaiah 49. 6 where we read that God said that it was too light a thing
that Isaiah should be God's servant only for the raising up of the tribes
of J a c o b . . . but that He would give One to be a light to the Gentiles
. . . and salvation unto the end of the earth.
J. O. Tidmas.
From Knocknacloy. —Isaiah entered upon his prophetic office
about the year B. C 758, which was the year king Uzziah died, and
continued until 690, a comparatively lengthy period of service. His
ministry was chiefly directed to the house of Judah, but we have many
wonderful prophecies from his Spirit-guided pen, some fulfilled and
many yet to be fulfilled.
In the New Testament Isaiah is called " the prophet, " and the
words which he spoke are referred to in Matthew 1. 22 as that which
was spoken by the LORD through the prophet, and in not a few of the
prophecies concerning the sufferings of the Christ and the glories
that should follow (1 Peter 1. 10, 11). Isaiah is God's chosen mouthpiece.
Isaiah's message was one of threatenings and entreaties, for we
must remember that it is God's people that he is addressing, a people
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that have turned aside, they have turned everyone to his own way.
But if only the wicked would forsake his way and the unrighteous man
his thoughts, they would have turned to a pardoning God (Isaiah 55. 7).
But they mocked the messengers of God, and despised His
words, and scoffed at His prophets, until the wrath of the LORD arose
against His people, till there was no remedy (2 Chronicles 36. 16, 17).
R. Anderson, Junr.
Questions and Answers.
Question from Brantford. —What are we to understand is
the church of the firstborn who are enrolled in heaven ? (as mentioned
in Hebrews 12. 23). Which is the correct reading—the church of the
first born or the church of first born ones ?
Answer. —It is the church of firstborn ones, not the church
of the FirstBorn (the Lord). The Levites who were called and given
the place of the first born sons of Israel around the Tabernacle in the
wilderness were a church of firstborn ones. They were called out by
God to do service in connexion with His dwelling place. As the
Tabernacle was a copy of heavenly things, so was the place of the tribes
(the general assembly, a picture of the innumerable hosts of angels)
and of the Levites who were between them and the Tabernacle (a
picture of the church of firstborn ones). —J. M.

Question from Kilmarnock. —Would you please explain what
we are to understand by the live coal taken from off the altar ? (Isaiah
6. 6-7).
Answer. —The live coal was taken from the fire of the altar,
by which means the righteous requirements of God were met and the
sinner's sins atoned for. The live coal conveyed to the lips of Isaiah
by the Seraphim resulted in his knowing the cleansing power of the
blood of sacrifice. God indicates that it is only such cleansed lips
(and a cleansed heart, of course, as well) that are to declare the message
of God. None but those who have known the antitype of the altar
and its sacrifice in the death of Christ are chosen and sent by Him to
report to others what they have seen and known. —J. M.
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The subject of John the Baptist is fully treated in the following
articles, under the headings given in the syllabus. It fills one with
wonder and admiration that so much can be found in the sacred
writings, in such small scope, of the life and purpose of the great prophet.
One verse alone (Luke 1. 80) covers a space of about 30 years of his
life.
Certain aspects of his life appeal to us—his Nazirite character
(Luke 1. 15), his likeness to Elijah (John 1. 21, Matthew 11. 14,
Matthew 17. 10-13), and his lofty place amongst men born of women
in contrast to the lesser in the kingdom of Heaven and of God being
greater than he (Matthew 11. 11, Luke 7. 28). All the above afford
scope for much study and meditation. But we seek to confine ourselves,
firstly to his unique place in time in the history of God's dealings with
men, and, secondly, in association therewith, to the outward sign
which marked those who became his disciples, the rite which has given
to him his characteristic name—the Baptist.
Luke 3. 1-3 fixes the time chronologically, related to earthly
rulers, but we would emphasise, rather, the more important epoch in
relation to the divine calendar. Immediately following the words of
assurance given to John's disciples, sent from the imprisoned forerunner, the Lord Jesus stated to the multitude that John was much
more than a prophet and that "all the prophets and the law prophesied
unto John " (Matthew 11. 13, and on a second occasion in Luke 16. 16).
Here indeed, then, was one of God's great divides in the annals of His
dealings with men. John came on the scene at the close of the dispensation of law. But that is not all. If we turn to Acts 1. 22, we find
Peter marking the baptism of John as the beginning of a new era. With
this, Mark definitely agrees (chapter 1. 1-4), and Paul, after reading
the law and the prophets to the men of Israel at Antioch of Pisidia,
points out the significance of John's preaching the baptism of repentance (Acts 13. 24-26, etc. ). We desire to emphasise this point. The
coming of John marked the end of one age governed by the first
covenant, now becoming old and waxing aged, and approaching the
time when it was " nigh unto vanishing away "; and it was the herald
of a new regime, under a new Covenant, for " from that time the gospel
of the Kingdom of God is preached " (Luke 16. 16).
Now the testimony of the many concerning John was, " John
indeed did no sign, but all things whatsoever John spake of this Man
were true " (John 10. 41). The power of John's message was in its
veracity, and the message was not supplemented by miraculous signs.
Yet his ministry was accompanied by one rite, that of Baptism. Whatever earthly historians may record as to the origin of this rite, we are
assured there is no prior record of baptism in the Scriptures, conducted
in the name of, and with reference to a particular person, before the
ministry of John. There is no reference to the rite in the Septuagint.
(Dr. Trench).
We are not left in doubt as to the origin of John's baptism. The
Lord Jesus, Himself, asked, " Was it from heaven, or from men ?
Answer me " (Mark 11. 30-33). The answer is evident. Again we have
John's own record, " He that sent me to baptise with w a t e r . . . "
(John 1. 33), with which we would join, " There came a man sent from
God " (John 1. 6). Even the people in John 1. 25 recognised that the
source of the rite of baptism was from above. Thus we find that God,
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in wisdom, in the significant act of baptism, has definitely marked the
end of one age, and the beginning of another.
We would seek, briefly, to supplement this teaching from other
portions of Scripture. It has already been said that in the Old Testament there is no reference to Baptism. That does not mean that the
teaching of it is not contained therein, hidden perhaps, but later
revealed in the New Testament.
Peter refers to the " days of N o a h . . . which also after a true
likeness doth now save you, even baptism... " (1 Peter 3. 21).
Surely the flood in Noah's day (Genesis 6. and 7. ) was the mark of the
end of an age. Men even term the days prior thereto as the "Antediluvian Age. " It marked the end of an old and evil age, and the
inauguration of a new.
Again we refer readers to 1 Corinthians 10. 1, 2. Undoubtedly
the crossing of the Red Sea (Exodus 14. ) marked the termination of an
age of slavery and servitude to Pharaoh, and the beginning of a day of
liberty and service to Jehovah-—a day to be much remembered in the
annals of Israel's history.
Please again compare Hebrews 9. 26—" at the end of the ages "—
with " I have a baptism to be baptised w i t h . . . " (Luke 12. 50).
What a baptism, when the floods of God's wrath overflowed Him, and
the waters came into the soul of the God-man ! Was that the end of
the ages ? Yea, verily. For He later said to John, in Patmos, " I
was dead and behold, I am alive for evermore, and I have the keys of
death and of hades" (Revelation 1. 18).
And what can we say of that scene on Jordan's banks, when He
who " knew no sin, " and " needed no repentance " could say to the
Baptist, " Suffer it now " (in the dispensation of His humiliation) " for
thus it becometh us to fulfil all righteousness " (Matthew 3. 15) ? His
conscience, free from all guilt, must have felt some pang, as in association with sinners He stepped down into the waters of the Jordan
(death), prefiguring the more awful baptism that yet lay ahead (as
referred to above). But this act—at a significant stage in His life on
earth—was speedily rewarded in the glory that followed from the rentopen heavens, when, audibly and visibly, He was declared to be the
Son of God. His public ministry had commenced and soon He knew
sore trial in the temptations of the wilderness.
We would apply the above teaching to ourselves. We trust all
the readers have known the experience of being baptised in One Spirit,
into one body (1 Corinthians 12. 13). " You did He quicken, when ye
were dead through your trespasses and sins " (Ephesians 2. 1). Once
dead—now alive unto God. Surely a great milestone in our existence !
Finally we would refer to believer's baptism (Romans 6. 1-11).
Scripture is replete with instruction that all saved ones should be
baptised in water. But, what has this act meant to you—to me ?
Has our former vain manner of life, in the lusts of our flesh, ceased ?
Have we begun and continued to walk in newness of life ? Is the
divide between the two as great as the rite of baptism would teach (as
in above examples) and demand ? " Even so reckon ye also yourselves
to be dead unto sin, but alive unto God in Christ Jesus " (Romans 6. 11).
Jas. M.
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Hebrews 6. 4-20.
For as touching those who were enlightened and tasted
of the heavenly gift, and were made partakers of the Holy Spirit,
and tasted the good word of God, and the powers of the age to
come,
Those who are here described were not mere professors; they
had been definitely enlightened. Words could not make the reality
of the new birth more certain. Who but true believers are made
partakers of the Holy Spirit and taste of the good word of God ?
Theirs was no fleeting ecstasy of passing emotion.
And then fell away, it is impossible to renew them again
unto repentance; seeing they crucify to themselves the Son of
God afresh, and put Him to an open shame.
The falling away here was not from relationship to Christ, which
can never take place, but from a position of responsibility in testimony
for Him. These believers had once taken their stand for Him in the
house of God, but, alas, they fell away from the living God (Hebrews
3. 12), the God of the house of God (i Timothy 3. 15), and ceased to
be partakers of Christ (Hebrews 3. 14). To themselves they crucified
the Son of God afresh; they did what the world did once, which refused
God's chosen Ruler and crucified the King; they turned their back
on Him who rules over the house of God (Hebrews 3. 5, 6), who fills a
similar place in our day relative to God's house to that of faithful Moses
in the past (though we need to observe the force of the prepositions
" in " and " over " of verses 5 and 6). They despised His authority and
exposed Him to shame in their life, habits and conversation, the One
whom they ought to have sanctified in their hearts as Lord. Each one
who falls away does this in his measure, but the Jewish believer did
so more especially, having regard to the awful depths of unbelief into
which the Jewish nation had fallen and from which faith in the word of
God brought him.
Help will be derived if reference is made to Judas Iscariot.
Judas was ever " a devil " (John 6. 70); he was never other than an
unregenerate man, but Peter said of him that he had a " place in this
ministry and apostleship from which Judas fell away. " He fell away
from a place of service and testimony, but never from relationship to
Christ, for Judas Iscariot never was one of Christ's. So also the apostle
Paul said of his place as a servant—" lest by any means, after that I
have preached to others, I myself should be rejected " (1 Corinthians
9. 27).
" The while " of the R. V. marg. may seem to hold out hope of
the restoration of those who fall away, but the text of the R. V. more
correctly explains the meaning of the original—" seeing they crucify to
themselves the Son of God afresh. " Alford reinforces this when he
renders the meaning here by the words—" crucifying as they do. "
No hope of restoration is held out in the passage.
For the land which hath drunk the rain that cometh oft
upon it, and bringeth forth herbs meet for them for whose sake
it is also tilled, receiveth blessing from God: but if it beareth
thorns and thistles, it is rejected and nigh unto a curse; whose
end is to be burned.
Those who fell away are illustrated here by unfruitful land which
is irresponsive and unproductive despite the tillage of man and the
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blessing of God in plenteous rainfall. After all the toil and blessing
it has received it bears only thorns and thistles; what can be done to
such land ?—" it is rejected " ! The word " rejected " here (Adokimos)
is exactly the same word as the Apostle uses in 1 Corinthians 9. 27 to
which we have already alluded, " l e s t . . . I myself should be rejected. "
Note
that it is said to be " nigh unto a curse, " but it is not accursed,
44
whose end is to be burned. " Land itself is never burned, it is ever
the weeds it produces that are burned, such things as are indicated here
by thorns and thistles. Note how the believer's carnal works are
burned in 1 Corinthians 3. 15—" If any man's works shall be burned,
he shall suffer loss; but he himself shall be saved; yet so as through
fire. " So is it in Hebrews 6., where it is not the eternal security of the
believer that is dealt with, but his falling away and his unfaithfulness
in Divine service.
But, beloved, -we are persuaded better things of you, and
things that accompany salvation, though we thus s p e a k ;
How gracious is the Apostle's spirit, that though he writes in a
warning tone he thinks better of them, though he has alluded to certain
who had fallen away ! Note how he writes not of salvation, but of
things that accompany, are next to, or are bordering on, salvation. It
is not of the eternal security of the believer he writes, but of such things
as service and fruit-bearing which accompany salvation, things that
should not be divorced from salvation and accounted of little importance.
For God is not unrighteous to forget your work and the
love which ye shewed toward His name, in that ye ministered
unto the saints, and still do minister.
God is not unrighteous to forget, like the butler in the story of
Joseph (Genesis 40. 23), the work of His saints, nor their love in
ministering to the needs of others. Such love is declared to be toward
His name. God has a book of remembrance and He will recompense
His saints. Such service is amongst the things that accompany
salvation.
And we desire that each one of you may shew the same
diligence unto the fulness of hope even to the end: That ye be
not sluggish, but imitators of them who through faith and
patience inherit the promises.
The Apostle earnestly desires a continuance of the work and
loving ministry of the saints to which he refers in the previous verse.
Their diligence in this service was not to be one sided, but mutual—
" that each one of you might show the same diligence. "
" Unto the fulness of hope " shows the place that the promises
of God have in relation to the ministry of the saints. Paul writes to
the Colossian saints of their love toward each other. " Having heard
of your faith in Christ Jesus, and of the love which ye have toward
all the saints, because of the hope which is laid up for you in the heavens,
whereof ye heard before in the word of the truth of the gospel. " The
more brightly this hope burns within us the more will we give ourselves
to ministry to others, and the more we are taken up with earthly and
worldly things the less will we serve others, and we shall become like
the man with the muck-rake in Bunyan's allegory.
Faith and hope eliminate sluggishness from the believer, for it
is through faith and patience the heirs inherit the promises.
For when God made promise to Abraham, since He could
swear by none greater, He sware by Himself, saying, surely
blessing I will bless thee, and multiplying I will multiply thee
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God having promised to Abraham a son, even Isaac, and also
that He would give him innumerable seed by that son (who is a type of
Christ the promised Seed), He reinforced the promise by the word of the
oath. He could not swear by one greater so He sware by Himself
for the encouragement to patient endurance on the part of His friend
Abraham, whom he would bless and multiply.
And thus, having patiently endured, he obtained the
promise.
The promise that he obtained was in the birth of Isaac, his
promised son, in whom his seed was called. Note the contrast between
this and Hebrews 11. 13, where it is said, "These all died in faith, not
having received the promises, but having seen them and greeted them
from afar, and having confessed that they were strangers and pilgrims
on the earth. " Here the promises are associated with " a country of
their own, " but in Hebrews 6. 15 the promise was obtained by Abraham
in the birth of Isaac, through whom Abraham would obtain seed as
numerous as the stars of heaven, the sand upon the sea shore, and the
dust of the earth.
For men swear by the greater, and in every dispute of
theirs the oath is final for confirmation.
" The greater " is one greater than man and refers to God
Himself. The oath is the end of all strife or disputation or gainsaying
of men, for the purpose of confirmation to which all disputants consent.
Human disagreement should end when men swear by the Greater.
Wherein God, being minded to shew more abundantly
unto the heirs of the promise the immutability of His counsel,
interposed with an oath.
If men find the end of gainsaying in the word of the oath, how
much more should the heirs of the promise be settled in mind; the
word of the oath should silence forever the disturbing voice of unbelief,
for God has put Himself under oath; he interposed (mediated R. V.
marg. ), that is, came in as a middle person, as it were, between Himself
and Abraham. God previously made promise to Abraham, then He
sware to what He had before promised. He promised Abraham seed
by Isaac, but when Isaac had passed through death (as in a figure)
and had been raised again on Mount Moriah (Genesis 22. 16-18), he
interposed with an oath.
That by two immutable things, in which it is impossible
for God to lie, we may have a strong encouragement, who have
fled for refuge to lay hold of the hope set before u s .
The two immutable things are the promise and the oath. The
promise was made prior to the death and resurrection (in figure) of
Isaac, and the oath subsequent to his figurative death and resurrection.
In these things, the promise and the oath, it is impossible for God to lie.
Not only had the heirs, the men of faith, of past days strong encouragement, but we also have strong encouragement in the immutability of
Divine counsel, we who in the present storms of unbelief have fled for
refuge to lay hold of the hope set before us. " The hope " here is
what we may call " the going in " hope, and refers to the Lord entering
as a priest into God's presence for His people. It is the same hope as
Hebrews 3. 6 and Hebrews 7. 19—" a better hope through which we
draw nigh unto God. " God, who had promised much in Christ, swore,
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after His Son had gone through death and had been raised again,
saying,
" The Lord sware and will not repent Himself,
Thou art a Priest forever " (Hebrews 7. 21).
From the disputes of men and from every stormy wind that blows the
heirs should find refuge through God's immutable counsel in the High
Priest who has gone into God's presence for them. To Him they should
hold fast.
Which we have as an anchor of the soul, a hope both sure
and stedfast and entering " into that which is within the veil. "
The High Priest, who is the hope of God's people, is an anchor
of the soul. A ship in a storm does not cast anchor, it flees for refuge,
and when it reaches calmer waters then it drops its anchor. So the saint
who is compared here to a vessel finds in Christ an anchor of the soul.
The ship's anchor when cast is unseen; it is veiled from the sailor's
eyes; it is far below in the deep waters beneath; but the anchor of the
soul is far above in the heights of heaven at God's right hand. Though
He is out of sight, He is not out of the reach of faith; faith can make
contact, it can lay hold of Him, and can know by real experience His
power to keep. The Lord is within the veil and we are without, but
our anchor cannot drag, so we are safe, and safe so long as we hold
fast. He who saved us once for all from eternal destruction saves us
day by day as His people.
Whither as a forerunner Jesus entered for us, having
become a High Priest forever after the order of Melchizedek.
" Whither " signifies " within the veil. " There Jesus entered
as forerunner. The word forerunner was used of old of " scouts who
were sent out before an army " and " also of any others sent before. '*
As forerunner Jesus has entered on our behalf. He has become High
Priest after the order of Melchizedek. There He represents us as is
indicated in the words " for us " and he is " forerunner " as showing
that we are to follow.
J. M.
PREACHERS OF RIGHTEOUSNESS.
Solomon, the Preacher.
From Melbourne. —" Take away the wicked from before the
King, and His throne shall be established in righteousness " (Proverbs
25. 5). Solomon early sought to remove wicked men from any association
with the rule of his kingdom, and in this he made himself known as an
upholder of the righteousness of God {e. g. Adonijah, Joab, Shimei).
In Matthew 13. 41, we see how that in a coming day the Lord Jesus,
as Son of Man, shall send forth His angels, and they shall gather out of
His kingdom all things that cause stumbling, and them that do iniquity.
Solomon, as a type of the Lord Jesus Christ in His coming Kingly reign
of Peace, presents a picture of the divine relationship between God's
righteousness and rule in His House and Kingdom.
Whilst David as shepherd King, through sufferings and rejection,
and finally as Overcomer, foreshadowed our Lord Jesus; so Solomon
typifies our
Lord Jesus Christ in His coming millennial reign of righteousness. WThat a graphic description of God's beloved Son, is given in
Proverbs 8. 23-26, which show also, we believe, the intimate knowledge
which Solomon had from God of His righteous plan in the processes of
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nature, and reveal such marvellous harmony in the workings and
revelation of God ! Solomon apprehended that righteousness was an
attribute of God, and that there was absolute agreement of His words
and actions with the Divine standard He had laid down for man whom
He (God) had created.
T. C, J. F., T. H. D. C, T. W. F., S. R. C.

Isaiah, the prophet of righteousness.
From Melbourne. —Among all the prophets of the Old Testament there is none who holds a more prominent place than Isaiah, the
son of Amoz. It has been said of him that he died with the Gospel
on his lips. Nowhere can we find the promise of the Messiah more
clearly announced; nowhere is His Kingdom depicted in colours more
lifelike and abiding. Isaiah, as the prophet of righteousness, is an
example of that which is seen in other prophecies, where " the
prophet frequently begins to speak of his own personal experience and
then moves out into a larger circle of experience which, by far,
transcends the events of his life. " An example is seen of this in Isaiah
48. 12-16, where it is evident from the context that the real speaker
is the One who laid the foundation of the earth by the eternal and
almighty power of His Word.
The prophet was under a stress and constant burden for the
safe keeping of Jerusalem, but in great part his message appears to
have fallen upon deaf ears, for Ahaz turned for help to the Assyrian,
and Hezekiah to the Egyptian. In Isaiah 30. 15, Isaiah disclosed the
reason for his confidence when he said, " . . . In returning and rest
shall ye be saved; in quietness and in confidence shall be your strength:
and ye would not. " Isaiah by his message shows clearly for us to-day
that as " an elect race, a royal priesthood, a holy nation, a people for
God's own possession, " we must not intermingle with this world's
schemes, or we shall fail to show forth the excellencies of Him—God's
Righteousness—Who called us out of darkness into His marvellous
light.
It is of supreme interest to note how the prophet, after a further
call to God's people to leave Babylon, in chapter 49. 1-13, speaking
in the first person as if he, the prophet, were God's Servant, speaks
of His mother, and yet says nothing of a father. See further, Psalm
22. 10, and Isaiah 7. 14, for this One was to bring both restoration
to Israel and, as the righteousness of God, should bring salvation to
all the ends of the earth. It is solemn how Isaiah shows that they
who will not have God's righteousness shall be blinded and deceived.
And the solemn thing is that this is through the work of the hosts of
wickedness. In chapter 29. 13-14 (. R. V. M. ), we see how that the word
of God through His prophets was learned by rote, and as " a commandment of men. " Then in verse 10, we read, " For the LORD hath poured
out upon you the spirit of deep sleep, and hath closed your eyes, the
prophets; and your heads, the seers, hath He covered. " Are we not
thus reminded of God's Word, " Buy the truth, and sell it not" ? Let
us not subscribe to the precious truths and doctrines of the Sacred
Waitings by mere mental assent, or else, even though we are children
of God through the redemption that is in Christ Jesus, we shall have
no power for God as Assemblies of God.
T. C., T. W. F., T. H. D. C., J. V., S. R. C.

104

BIBLE STUDIES.
John the Baptist.
From Hamilton (Ont. ). —" His name is John " (Luke 1. 63).
Such was the written statement made by a temporarily dumb father,
when asked what he would that his child should be called, for it was
a God-given name. To a people retrograde, who 400 years from
Malachi's day were further away from God—their strictest sect being
called by the Lord, " whited sepulchres, " God revealed His gracious
character in John's name, " Jehovah is gracious, " confirming what
He proclaimed to Moses, " Jehovah, Jehovah, a God merciful and
gracious... " (Exodus 34. 6). It is not to be wondered that
following his unique birth, the prevailing question upon the lips of
the. many should be, " What then shall this child be ? " The divine
comment was, " He shall be filled with the Holy Spirit, even from his
mother's womb. " Thus he was Spirit-governed and controlled from
life's beginning to its close. John fulfilled the purpose of his life.
His was a life that gave pleasure to God. Childhood and youth are
briefly summed up in the words, " The child grew, and waxed strong
in spirit and was in the deserts till the day of his showing unto Israel. "
His clothing was camel's hair and a leathern girdle, his food locusts
and wild honey.
The most fitting answer to the people's question (Luke 1. 66)
was supplied by the Lord Jesus, " . . . a prophet ? Yea, I say unto
you, and much more than a prophet. This is he of whom it is written,
Behold I send My messenger before Thy face who shall prepare Thy
way before Thee "; and what significance are in the words He added,
*' Verily, I say unto you, among them that are born of women, there
hath not arisen a greater than John the Baptist"! We view the list
of great men in Hebrews 11., illustrious, noble, magnanimous, who
through faith subdued kingdoms, wrought righteousness, obtained
promises, but none greater than John the Baptist. Christ Jesus
worthily magnified John, and as worthily did John glorify and extol
the Christ. All verily held John to be a prophet, but how small he
was before Him of whom he said, " In the midst of you standeth One
mightier than I, the latch et of whose shoe I am not worthy to unloose. " !
The stage was set, and so, " there came a man, sent from God,
whose name was John. The same came for witness, that he might
bear witness of the light, that all might believe through him. " Thus
at the God-appointed time the God-appointed man comes forth to all
the region around Jordan, preaching the baptism of repentance unto
the remission of sins.
In the forerunner of the Christ we see a man impartial, fearless,
and outspoken, worthy to be imitated by the carrier of the glad
tidings to-day. In the ears of the multitudes John's voice rang,
saying, " Ye offspring of vipers, who warned you to flee from the wrath
to come ? "
Probably the greatest day of John's ministry came as he was
carrying on his work in Bethany beyond Jordan. Among the many
who had come, came One, a young Man, being about thirty years of
age, and John baptised Him. What a sequence ! John beheld " the
Spirit of God descending as a dove, " and it abode on Him, the Christ,
and he heard " a voice out of the heavens, saying, This is my beloved
Son, in whom I am well pleased. " This was the evidence John had
patiently awaited. " Upon whomsoever thou shalt see the Spirit
descending, and abiding upon Him, the same is He, " had been divinely
communicated to John (John 1. 34). In possession of such infallible
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evidence John is not slow to seize his opportunity to testify openly.
" Behold, the Lamb of God, which beareth away the sin of the world, "
and added " This is H e . . . this is the Son of God " (John 1. 29-34).
The effectiveness of John's testimony is seen in the words of his
disciples, " Rabbi, He that was with thee beyond Jordan, to whom
thou hast borne witness, behold, the Same baptizeth and all men come
to Him " (John 3. 26). To this John gladly bowed, and conceded
to the " Mightier than I " His rightful place; " He must increase,
but I must decrease. " John's mission was fulfilled.
W. Young.
From Knocknacloy. —The coming of John, the son of
Zacharias, marked the close of the law and the prophets (Luke 16. 16).
All down the ages God had been speaking through His prophets, but
He was now about to speak in His Son, the appointed Heir of all things.
Furthermore, the rise of John the Baptist was going to make
a change in the history of Israel, whether for good or ill, but it sadly
proved to be the latter, and consequent upon their rejection of their
Messiah as the King, God has, for the present, set aside Israel nationally.
We have been considering some great men in the past, but we now
touch on the life of one of the greatest of all men, for such is the divine
testimony.
His name is not a little interesting in connection with his
work, for it means " grace, gift, or mercy of the LORD, " and truly
he was the forerunner of Him who was full of grace and truth.
The choice of John was according to divine plan. He was
brought up in a godly home and under strict God-fearing parents.
This surely had a marked effect on him for good, in his after life.
Now to this man, who was full of the Holy Spirit, came the word
of the LORD, and we find him in the wilderness of Judaea preaching and
saying, " Repent ye; for the kingdom of Heaven is at hand. " We
must remember that John's message was confined, exclusively, to
Israel (Acts 13. 24). This was the message of the man sent from
God, it was the message of the gospel of the kingdom. The king was
in their midst, and John spoke of His greatness, majesty, and divinity.
Here was One greater than John, whom they acknowledged to be a
prophet. But what was needed was a people prepared for the coming
King, hence the necessity for repentance and baptism, and confession
of sins.
It was a message of righteousness, undoubtedly, and to give
effect to the preaching of John was an act of righteousness (Matthew
3. 15), not that the Son of God needed to repent, for He was holy,
harmless, undefiled and separate from sinners, but His baptism showed
the divine character of John's mission.
It is obvious that some believed John, such as the publicans
and the harlots; but the Pharisees and religious leaders of the people
were opposed to the preaching of John. They were still the same
stiff-necked people, like unto children sitting in the market place, to
whom their fellows had piped and they danced not, to whom they
wailed and they mourned not. They would neither hearken to John's
mournful call to repentance, nor would they respond to the LORD'S
invitation to joy and gladness.
As regards lessons for us, we notice here how ably John speaks
of Christ and the wonderful way in which he exalts Him and speaks
of His eternal character (John 1. 15). This indeed is an example for
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us, teaching us to exalt Christ before men and to show forth His
excellencies (1 Peter 2. 9). His message was not in the eloquence of
speech, but in the power of the Holy Spirit. Like Stephen, John, and
others, well might we take heed to the exhortation to be filled with
the Holy Spirit, if our words are to be with power.
R. Anderson, Junr.
From Coatbridge. —One is struck by the similarity in the
entrance of John the Baptist, and of our Lord Jesus Christ into their
public ministry. In each case very little is said about early days.
God had promised the Messiah to Israel, and that they might
know His coming was near, He had said that He would send His
messenger before Him (both Isaiah 40. 3 and Malachi 3. 1 point
forward to this messenger). John is seen, not as the light, but as a
witness of that light that should come (John 1. 7).
In John 1. 20, we read that John denied that he was the Christ
or Elijah. In the sense in which the Jews used the word, he was
not Elijah, whom they expected to return in person (see Matthew 17.
10). But John came indeed in the spirit and power of Elijah (Luke
I. 17). He is also called Elijah by our Lord in Matthew 11. 14, and
17. 11, as well as by the Prophet Malachi, chapter 4. 5. [This is
occasionally done in the Scriptures, one person or thing is called by
another's name. For instance, Israel is called in Isaiah's time Sodom
and Gomorrah (Isaiah 1. 10), because the same sinful condition was
seen in Israel as in the cities of the plain. Jerusalem will be called,
spiritually, Sodom and Egypt in time to come (Revelation 11. 8).
Even so John the Baptist is called Elijah because he had an Elijah
ministry and came in the spirit and power of Elijah. —J. M. ].
John, averting all the attention of the people from himself,
exclaimed in his work as a herald: " Behold, the Lamb of God. "
Isaiah had likened the Messiah, in His death, to a lamb, with which
the people were already familiar as a divinely appointed sacrificial
victim, both in the daily offering and in the Passover (see Exodus
29. 38, 39, and Exodus 12. ).
We thought from John 1. 30, 31, that John the Baptist and
the Lord Jesus Christ were personally acquainted with each other
prior to the Lord's baptism by John; yet it was not until he saw the
appointed sign, that he knew that Jesus was the Messiah, by revelation.
We think again of the words of the Lord concerning John as
he languished in prison. "Among them that are born of woman there
hath not arisen a greater than John the Baptist, " adding, notwithstanding, that he that is but little in the kingdom of heaven (Matthew
I I . 11) and in the kingdom of God (Luke 7. 28) is greater than he.
J. K.
EXTRACTS.
From Kilmarnock. —From the words of the Lord Jesus in
Matthew 11. 10, we are not left in any doubt that the prophecy of
Malachi 3. 1 was fulfilled when John the Baptist appeared. There
had been before him many prophets foretelling the Messiah, but he was
unique in that he was the one chosen as the forerunner of the Messiah.
His place of preparation was in the deserts, and when the time came
for his showing to Israel, his message was a call to repentance, " for
the Kingdom of heaven is at hand " or hath drawn nigh (Matthew
3. 2). The nation of Israel had long been under oppressors and the
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thought of deliverance would be welcomed, but there was a certain
condition of heart necessary ere the rule of the heavens could be carried
out. Many hearts were stirred, and we read (Luke 3. 10) that the
multitudes asked, " What then must we do ? ", but the preacher
could discern that the hearts of their leaders, Pharisees and Sadducees,
were in no way prepared for the rule of the Kingdom of Heaven. In
John's reply to the people's enquiry we see it was not a matter of
being descendants of Abraham merely, but righteousness and mercy
must be carried out, thus showing a true spirit of repentance.
We think it noteworthy that in John 1. 29, John the Baptist
directs attention to Jesus, not as the Messiah, but as the " Lamb of
God which beareth the sin of the world. " The result of this testimony
was that some of his disciples left him and followed Jesus. We
take it, he is here seen as the " Porter " opening the door of the fold,
and Jesus as Shepherd leads out His own sheep (see John 10. 1-5).
A. G. S.
From Atherton. —In the matter of being filled by the Holy
Spirit from birth amongst prophets and preachers, John stood alone
(Luke 1. 15). Also John did no sign, unlike certain of the prophets.
His work lay in testifying to the One who was to come.
It was suggested that John was to be a Nazirite, judging from
the words of the angel to his father (Luke 1. 15). He was to be great
in the sight of the Lord, not before the eyes of men.
John is also called the prophet of the Most High (Luke 1. 76).
These words are not used concerning any other prophets. Though he
was of the priestly line, his place of service was the wilderness instead
of the temple, and he wore a coat of camel's hair and a leathern
girdle, instead of the priestly robe.
Five attributes were referred to as being found in John—
holiness of life, separation to God, devotion in service, courage in
defence of the truth, and no compromise whatever the cost.
G. Sankey.
From Bolton. —In the days of Herod the king, the need of a
preacher was very great. This king was wicked, and it was through
him that John the Baptist met his cruel death. [Our friends speak of
Herod as though Herod always referred to the same person. Herod of
Matthew 2. 1 is Herod the Great. After his death his kingdom was
divided between his three sons—Archelaus reigned over Judaea, etc.
(Matthew 2. 22), Herod Antipas was tetrarch of Galilee, etc. (Luke 3. 1),
and Philip his brother was tetrarch of Ituraea, etc. (Luke 3. 1). It was
Herod Antipas who took his brother Philip's wife, and who slew John
the Baptist in prison (Matthew 14. 1-12). It was he to whom the
Lord was sent by Pilate, whose soldiers set Him at nought and mocked
Him, who became fast friends with Pilate from that day (Luke 23. 8-12).
The Herod of Acts 13. 1 is Antipas. The Herod of Acts 12.
is Herod Agrippa I., who was eaten of worms; and the Agrippa of
Acts 26. is Herod Agrippa II. —J. M. ].
In Matthew 15. 8 and 9 it says that the "people honoureth
Me with their lips, but their heart is far from Me. " Of this people
who came from all the region round about Jerusalem to hear John
speak, some received his word, but others did not. What a man the
people needed, but he must also be the forerunner of the Heavenly
King ! He was also the witness of the truth (John 5. 32 and 33).
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John was a man who sought not the favour of his fellow-men,
but sought to be faithful to the message which was entrusted to him.
Surely this would remind us of the words in 1 Timothy 6. 20, " Guard
the deposit" (R. V. M. ), and again in 2 Timothy 2. 2, "The things
which thou hast heard, commit thou to faithful men, who shall be
able to teach others also. "
Frank Heary, S. Heary.
From Derby. —John was a specially chosen vessel, for, being
filled with the Holy Spirit from birth (Luke 1. 15) he was dedicated
to this God-appointed service, and we see him in the deserts (Luke 1. 80),
until the time of his showing forth to Israel, being prepared and fitted
for his task. It is interesting to note here, that certain of the characters
which have been dealt with in previous articles seemed to have had a
desert period in their lives, which definitely worked for their good,
and meditation upon this singular fact should be fruitful to each one
of us if we seek to apply it personally.
In connection with John's preparation for the work, we feel
that his parents, who were righteous before God (Luke 1. 6), would
undoubtedly wield a great influence over his ways and conduct, in
youthful days, which would be productive of good in after years.
Christian parents may be a tremendous power for good if they will
exercise the privileges which the Lord gives them in the upbringing
of their children
G.
G.,
J.
W.,
J.
H.
From Glasgow. —God's chosen messenger was no ordinary
man, for in Luke's Gospel we read that an angel of the Lord appeared
to Zacharias to tell him that God had heard his prayers and that he
would have a son. To Zacharias such a thing seemed impossible,
but we can say that man's extremity is God's opportunity. The angel
of the LORD told Zacharias that his son should be filled with the Holy
Spirit from his mother's womb, for " he shall be great in the sight of
the L o r d . . . . and he shall go before His face to make ready for
the Lord a people prepared for Him. "
God does not tell us how John the Baptist spent his early life,
but God does say that he dwelt in the desert, where he could have no
earthly attractions, that he might be alone with his God, who alone
could prepare him for such a great work he was about to do.
His life was indeed a wonderful testimony of his desire to
fulfil his mission; he came not with pomp or show, for his dress and
diet were of the poorest, that mankind may not be misled by show,
but that they might see the power of God behind his message.
May we be seen as lights in the world holding forth the word
of life, that we may have whereof to glory in the day of Christ.
Jas. Gartshore.
From Paisley. —We find John, the son of Zacharias the priest,
in the wilderness where the word of God came unto him. He was
with God till the time came when he was sent from (from beside)
Him, as the voice, to bear witness to the people of Him who is the
Word. So important was the ministry of John that the time when
the word of God came to him is given in minutest detail (Luke 3. 1-2).
John becomes the connecting link between the Old and New
Testaments (see Matthew 11. 13).
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The shewing of John marked a new era in the dealings of God
with His people Israel, and through him the nation was called on to
repent and thus be prepared for the Messiah, the King, the Son of
God. With His appearing and acceptance the kingdom of heaven in
its new phase, namely, the King Himself on earth, drew nigh to Israel.
Ardently John toiled to make the rough places smooth and the crooked
ways straight. Among the common people his message was accepted,
but the leaders of the nation to whom he came in the way of righteousness believed him not and rejected for themselves the counsel of God,
being not baptised of him. This baptism, as the Lord plainly inferred,
was from heaven (Matthew 2 1 . 23-32), and He also publicly declared
when He was baptised of John, that so it became John and Himself
" to fulfil all righteousness. "
S. S. Jardine.
From Greenock. —To such a people as Malachi 3. 8 describes
there came a man, sent from God, whose name was John, a strange
unorthodox figure, whose words of fire stirred the nation from its
lethargic orthodoxy. The power of his words is seen in Matthew 3. 5, 6.
He was preaching in the wilderness and the multitudes went out to
him from the cities. No need for him to go to them, they came to
him. Such was the power of his preaching that his fame grew. The
thought arose in many hearts, " Can this be the Christ ? ", to which
he gave an emphatic " No ! " To further questionings he replied,
" I am the voice of one crying in the wilderness " (John 1. 23). And
a wilderness spiritually, as well as physically, it was, a wilderness
where had been a vineyard in a very fruitful hill. The purpose of
John's presence there was that he might prepare in that wilderness
a highway for the Lord. As his message developed, it became clear
that he was merely the forerunner of One who was none other than
their Messiah, the Anointed of the LORD. Even John, however, could
not know Him, as the Son of God, apart from a special revelation
(John 1. 33, 34; —" I knew Him not. "). From that memorable day
he was able to say to the cities of Judah, " Behold your God"
(Isaiah 40. 9).
And what an opportunity Israel had at that time ! (see Matthew
1 1 . 14, 15, R. V. M. ). They failed to grasp the tremendous fact that
their Messiah was standing in their midst (see Matthew 17. 10-13;
Mark 9. 11-13). But the full tragedy of their blindness and unbelief
is realised in the echo of John's message which rolls back to the hill
called Calvary, " Behold your God. "
S. Johnston.
From Victoria, B. C. —In John's gospel we read, " There came
a man sent from God " (John 1. 6). What a weight is given by the
words, "sent from G o d " ! This reminds us of Romans 10. 15,
" How shall they preach, except they be sent ? "
One of the most marked things in John's life was his complete
separation from the world. " He shall drink no wine or strong drink. "
This was part of the vow of a Nazirite (Numbers 6. ). In contrast
to being filled with wine or strong drink, he was to be " filled with the
Holy Spirit, even from his mother's womb. " Thus under direct
influence of the Holy Spirit, " he grew and waxed strong in spirit "
(Luke 1. 80).
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John's message was concerning the coming King, and there
was great need for Israel to be prepared, thus his message was, " Prepare
ye the way of the Lord, make His paths straight. " Alas, but only
a few saw in the coming One, the Great King, the Messiah. Thus His
rule amongst His own did not take place then, and will not until the
fulness of the Gentiles' blessing. In our day, with our message of
glad tidings, whether men hear or not, we must be faithful in
proclaiming it, as God has given it to us. John's message was first
to the Jews, as in Luke 3. 2, but in John 3. 36 it seems to extend to
all. " He that believeth, " and, " he that obeyeth not the Son. "
Before Herod he failed not to declare the law of God, fearing
not the wrath of the king, though this eventually led to his death.
We are reminded of Paul's words, " For God gave us not a spirit of
fearfulness; but of power and love and discipline. " To-day, when
the cry may well be raised, " Help, Lord, for the godly man ceases;
for the faithful fail from among the children of men" (Psalm 12. 1),
there is great need for men who will stand out boldly for God and His
truth.
It is evident that God blessed the ministry of His servant John
the Baptist. Even in the Acts of the Apostles we read of " disciples
of John, " among whom was Apollos (Acts 18. 25). The far-reaching
effects of his teaching, however, will never be known, until the day
when every work shall be brought into judgment.
A. McLeman.
From Hereford. —As we study the mode of living of John the
Baptist, the force of Isaiah's description, " The voice of one crying... "
becomes evident. As regards appearance he would be the last person
one would care to associate with, but when his voice was heard, his
audience saw not a roughly-clad man, but their own need of repentance.
What an asset it would be, with regard to spiritual growth, to-day,
if preachers could so preach that listeners would be so absorbed
regarding their own spiritual welfare, that the voice, and not the
speaker, would monopolise their minds.
It was in the prison that the sad lapse on the part of John took
place, and one cannot help being moved with feeling for John at this
moment, for he who had been so very active for God was now forced
into sudden retirement by imprisonment. Did he doubt as to whether
the One he had baptised was indeed the Son of God ? Who can tell ?
Jesus did not upbraid John, but as He performed miracles He pointed
to these so that John might be assured that He was the Son of God.
Saved ones to-day may develop the same frame of mind, being filled
with doubts with regard to their salvation, but they can obtain reassurance by reading of the wonderful miracles performed by the Lord
Jesus, and can guard against further doubts by being actively engaged
in the will of God.
J. O. Tidmas.
From Toronto. —John's call to Israel was sounded out with
all the certainty of faith, with no hesitation or vagueness, and with
power that moved all Israel. His condemnation of the Pharisees and
the Sadducees was essentially just, as in few words he summed up their
lives, see Matthew 3. 7, 8; but we are glad to notice that " the axe "
of which he spake, being laid at the root of the trees, was only to be
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wielded upon those trees that did not bring forth fruit—an indication
of the mercy of God. His reference to " the wrath to come " and the
baptism of fire tells of God's righteous judgment. But mercy rejoiceth
against judgment in that he speaks of the baptism of the Holy Spirit.
See Acts 2. 17, 18, where it is recorded that " Whosoever shall call
upon the Lord shall be saved, " so that with John came the message
of the righteous judgment of God, and also the knowledge of the
Salvation of God (see Luke 1. 76-79, etc. ). Tribute is even paid to John
from Herod the king, as to his justness and holiness (see Mark 6. 20),
but, better still, the Master Himself said, "Among them that are born
of woman there hath not arisen a greater than John the Baptist. "
Samuel Nicholl, George Madill.
From Barrow-in-Furness. —In John we have a man whose
work was foretold in the Old Testament writings (see Isaiah 40. 3 and
Malachi 3. 1), whose birth was heralded by the angel to his father
Zacharias (Luke 1. 13, etc. ), and who was filled with the Holy Spirit,
even from his mother's womb. At the same time his parents were
instructed as to how the child was to be brought up.
The powerful words of this man touched the hearts of men and
women who came forth to be baptised, confessing their sins. To others
he spake words of serious warning and reproof, even as he did to Herod,
which rebuke cost him his life. But by far the greatest work he did
was to declare the Christ. We wonder at his words " I knew Him
n o t " (John 1. 31). Did he know Him as a man, but not as the One
whose way he was preparing ? or was it that he had never met the
Christ at any time ? Whichever it was, one thing we do see—that to
know the Son of God it was needful for John to receive it by divine
revelation, and that revelation was by the Spirit of God; and that it
was definite is shewn by John's words, " I have seen, and have borne
witness that this is the Son of God " (verse 34). Thus did John testify,
and his manner of speaking was such that it is not difficult to understand that he knew fully what his work was, and that his course would
not be a long one. " He must increase, but I must decrease. " His
joy was fulfilled when he heard the bridegroom's voice, and as he did
so he realised that his own life was drawing to a close.
J. McCormick.
From Liverpool and Birkenhead. —One might think John
had the very strongest of natural ties to keep him at home, yet when
God's call came he left father and mother and all that he had. That
God's choice was justified is evidenced by the testimonials accorded
John by the Lord Jesus Christ in Matthew 1 1 . 9-11.
He preached repentance, baptism and works (Matthew 3. 2, 6
and 8). Repentance was the inward preparation of the heart to
receive the coming One; baptism the outward manifestation of
association with Him; and works the fruit of the changed heart.
He also introduced the Messiah, " He that cometh after me is mightier
than I, whose shoes I am not worthy to bear " (Matthew 3. 11, 12),
and then made the declaration for which he had been prepared by
revelation—" Behold, the Lamb of God, which taketh away the sin
of the world " (John 1. 29-34).
The power in John's ministry was that of the Holy Spirit with
whom he was filled from birth. His humility and particularly his
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erasure of self gave liberty for the Spirit to work. When born anew
each child of God is indwelt by the Holy Spirit.
E. Carson, W. H. Sands.
F r o m Belfast. —Matthew, speaking of certain days, says that
John the Baptist came preaching in the wilderness of Judaea, but
before he came preaching, the word of God first came to him—an
essential in all preaching. His mission was singular in that he was
the prophet of the Most High.
The nature of John's preaching brought multitudes into the
wilderness to hear him. They were baptised by him in the Jordan,
confessing their sins. In coming out to him, they came from the
formalities and ritual of Judaism. The axe was already being laid
to the root of the tree. Something new had arisen.
John was a righteous and powerful preacher. He strongly
denounced sin whether in the people or in the individual. It would
have been easier for John to have condemned a person of less authority
than Herod, yet he fearlessly and righteously charged him of his sin.
Oh for preachers of like character ! Though he was righteous and
fearless, he was also humble. Yea, his greatness lay in his humility.
Let us covet the humility of John the Baptist.
L. Macdonald.
From Brantford. —It has been said that God has a purpose
in every man who has been born. John 1. 6 makes it clear that John
was a chosen vessel. Like all such men, training and preparation were
necessary for Him. The quiet seclusion of the desert became his schoolroom for instruction (Luke 1. 80). His message was definite, plain
and pointed, calling upon the people to repent. The Lord Jesus was
pleased to identify Himself with the baptism of John in the desert
to fulfil all righteousness. The response to John's message was very
impressive, Jerusalem, with all Judaea, and the regions round about
Jordan, going out to His baptism.
He was a faithful preacher, as he fearlessly delivered his
message. That which was inconsistent with the standard of God's
righteousness received his attention and censure.
On the other hand, with the anointed eye he was quick to
perceive the " fruits worthy of repentance " when they were evident.
The Lord Jesus recognised him as a great man, when He said, " He
was the light which burneth and shineth. " Note the present continuous tense, " Burneth and Shineth. "
Humility was an outstanding feature of his life. In relation
to the Lord Jesus he chose the lowly place and self-effacement by
saying, " The latchet of whose shoes I am unworthy to unloose, " and
again, " He must increase, but I must decrease. " He realised the
truth, that a servant is not greater than his Lord, nor him that is sent
than he who sent him.
How pleasing this is to God, when His servants give the highest
place to their Lord and Master, that in all things He might have the
R. Curran, W. Walker.
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Some men are melted and moulded in one flash of brilliance from
the Throne, as was Paul on the dusty highway to Damascus; other
men are chiselled out with the Sculptor's tools from the rough granite,
as was Peter the Rock-man. The great Worker (John 5. 17) chooses
His own methods and materials.
Some may reply as Moses did, " Oh, LORD, I am not eloquent "
(Exodus 4. 10), or as Isaiah, " I am u n d o n e . . . I am a man of
unclean lips " (Isaiah 6. 5), or as Jeremiah, " Ah ! LORD God! behold
I cannot speak, for I am a child ! " (Jeremiah 1. 6), or as Gideon,
" Oh ! LORD, wherewith shall I save Israel? behold my family is the
p o o r e s t . . . and I am the least " (Judges 6. 15), or as blinded Saul,
" Who are Thou, Lord ? " (Acts 9. 5), or as impetuous Peter, " Depart
from me; for I am a sinful man, O Lord ! " (Luke 5. 8). God desires
fellow-workers (1 Corinthians 3. 9), and He puts no hindrance in the
way. Rather 7He uses that which lieth to our hand. From Moses
He asks, " W hat is that in thine hand ? . . . a rod. " David He
chose from the sheepfolds to feed His p e o p l e . . . and he fed them
according to the integrity of his h e a r t . . . and guided them by the
skilfulness of his hands " (Psalm 78. 70-72). Amos was no prophet,
nor son of a p r o p h e t . . . he was a herdman, a dresser of sycamore
trees, but the LORD took him to prophecy unto His people (Amos 7.
14, 15). Paul was a tent maker, and tabernacles and sanctuaries are
very evident in his teaching (Acts 17. 24, Ephesians 2. 21, Hebrews
9., etc. ). Peter was a fisher of fish, called to be a fisher of men!
(Luke 5. 1-10).
We would ponder well those scenes by the sea of Galilee, that
first scene at the call to higher service (Luke 5. 1-11, Matthew 4. 18-22,
Mark 1. 16-20), and that last scene recorded only by John (John 21. ).
Why was this scene re-enacted ? The same rod that became a
serpent at the beginning of Moses' career was stretched across the
dividing waters of the Red Sea. There is a significance in God's
repetitions (cp. Job 33. 14, 29-30).
Peter was a craftsman of no mean worth, and although he had
caught nothing on those two notable occasions, the " washing " and
" mending " of nets would suggest they had previously been successfully
used; and Peter is commissioned by the Lord Himself to " cast a
hook and take up a fish, " on the one other occasion where we read of
his following his original craft, after his call (Matthew 17. 24, 25).
He could catch with net and with line. Can we ? The fisher draws
to himself, and also draws all he has taken one to another (cp. 1 John
1. 3). It is not the hunter here. Jeremiah (chapter 16. 16) fortells
a day when God will send fishers first to fish His people, then afterwards
hunters to hunt them. These crafts are so different. The former
needs art and skill and patience to catch alive and not bruise in the
catching, the latter, force and violence and rush, with no concern in
overdriving even those with young. We need to cultivate the former.
We betake ourselves to those shores—Galilee of the nations
(Isaiah 9. )—with the pressing multitudes (Luke 5. ), hungering for the
word of God. Into the frail, unoccupied, and borrowed boat the
Master steps, and condescendingly asks its owner, Simon, to come in
beside Him, and to row Him out a little from the shore. What a
partnership ! a rough fisherman listening to Divine Wisdom speaking !
No wonder he said, "At Thy word I will let down the nets. " And the
Master of oceans, and earth, and skies brought from their home in the
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deep a great multitude of fishes to those nets. Here indeed was the
Creator the Last Adam with full control over " the fish of the sea
(and), whatsoever passeth through the paths of the seas " (Psalm 8).
Then there arose a need for more " partners. " This is the Lord's
order. He'll supply the men for the work, —meanwhile we say " let
us get more strength ere we venture "—But Peter can bear up no longer,
and, at Jesus' knees he cries, " Depart from me for I am a sinful man,
0 Lord. " Our correspondents have pointed out the significance of
this. When a man realises his own sinfulness and weakness, in relation
to God's holiness and power, God can use him, and the outshining of
His glory does not repel, but rather attracts the willing penitent to
Himself. " Fear not " is the word, so often repeated in the past
(Isaiah 41. 10, 14; 43. 1, 5; 44. 2, 8; 54. 4; Daniel 10. 12, 19, etc.,
etc.; ) . . . from henceforth—a complete change in character—thou
shalt be catching men alive—a continuous occupation catching men for
life, and not for death, taking them from the troubled seas to the new
atmosphere of Christ's Kingdom.
Mark tells us what they left for this vocation; their father,
their boats, their hired servants, their catch, their all. We long for
those scenes to be re-enacted in our day, for filled nets, although we
fear the rending and breaking (a word used to the Corinthians frequently
in 1 Corinthians 1. 10, 11. 18, and 12. 25).
Many days pass by, many lessons are taught and learned, a
few more hammer strokes are needed on Cephas, and again we betake
ourselves to the shores of Galilee. One of our correspondents suggests
Peter should have been on his way to a mountain in Galilee, and not
to the Lake of Galilee (Matthew 28. 16). He may be right, but we
would not like to miss the lesson of John's epilogue (chapter 21. ).
Peter is in good company—Nathaniel had very early confessed " Rabbi
thou art the Son of God: Thou are King of Israel " (John 1. 49);
Thomas had made a belated confession " My Lord and my God "
(John 20. 28), John has left us such a record to prove Jesus is the
Christ, the Son of God (John 20. 31), and Peter, too, had declared,
by divine inspiration, " Thou are the Christ, the Son of the living
God" (Matthew 16. 16). Yet we note how often in John 21. he is
called " Simon Peter, " his old and his new natures still combined.
Yea, how significant it is for the Lord Himself to repeat, three times,
" Simon, son of John, " as if to say, " where is that rock-like character
1 once conferred on thee, in the name Peter ? "
The significant differences between the latter and the first
draught of fishes are noteworthy. WTe seek to do no more than
indicate them. Firstly we observe that both events were prefaced by
a futile night's work in their mundane occupation. That is by no
means an infrequent occurrence in our own experiences.
But John 21. is a resurrection scene, " the day was now breaking,
Jesus stood on the beach. " He is not with them on the troubled
waters; He is on the firm shore, but He is interested in their work
and well-being. " Children, have ye aught to eat ? " They answered
Him, " No. " Here there is a " right " side for the net. This seems
to have some significance (e. g., Matthew 25. 33 and other scriptures re
" right "). There is no breaking net in this scene—no schisms (Greek).
The catch was taken into the boat in Luke 5., here it is hauled ashore.
The catch was innumerable on the first occasion, here it is definitely
numbered (for it is a Divine attribute to number, and measure, and
weigh), and all the fish are " great. "
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So together they feast with Him, the Risen Lord, on the shore
of the sea of their many trials.
But men must be pliable in His service. The keen " fisher "
may yet have to be a patient " shepherd, " feeding lambs, tending
yearlings, feeding sheep. Thus it was a sure seal to Peter that his
thrice repeated denial had been forgiven when the Chief Shepherd
put into his care His own beloved sheep. Peter remembers this scene,
and in his first epistle (chapter 5. ) he reminds the elders and fellowshepherds of the flock of the dispersion of their Chief Shepherd's return
and expectation; and he recalls the " girding... b u t . . . with
humility. "
Following this scene, and unquestionably linked with it, the
Lord twice asks Peter if he desires Himself by deliberate judgment and
choice (Greek—agape: Latin—dilegere). Twice Peter repeats, " Thou
knowest that you are the object of my special attachment and personal
affection" (Greek—phileo: Latin—amare). On the third time the
Master asks, deliberately changing to Peter's own chosen word, and
coming nearer as the apostle wished Him to do, " Lo vest thou Me ? "
and in a thrice repeated avowal, Peter, as it were, expiating his thrice
repeated denial, and admitting the omniscience of His Risen Lord
exclaims, " Thou knowest all things, Thou knowest that I love (phileo)
thee. "
Then is uttered that simple yet pregnant word, " Follow Me "
* . . meanwhile the beloved Apostle John follows unbidden !
Jas. M.
NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 7. 1-17.
For this Melchizedek, king of Salem, priest of God Most
High, who met Abraham returning from the slaughter of the
kings, and blessed him.
Melchizedek was a king-priest (Zechariah 6. 13). He was a
king; his authority had to be owned by those on whose behalf he
ministered as priest. Just as in Israel, such as knew the value of
Aaron's priestly ministry had to obey the law of Moses. "A man that
hath set at nought Moses' law dieth without compassion on the word of
two or three witnesses " (Hebrews 10. 28). Aaron's priestly work at
the altar could never avail for the presumptious and rebellious sinner.
Even so is it to-day, the Lord must be sanctified in the heart (1 Peter
3. 15; Acts 2. 36)"and His authority owned (Matthew 28. 18-20), and
His word obeyed (John 14. 21-24), if the priestly work of the Lord is
to be known and enjoyed. The fact that the Lord is King as well as
Priest carries with it very weighty responsibility for us in regard to
obedience to His word. A king is God's representative among men;
a priest is men's representative before God.
Melchizedek met Abraham at a unique time—when he was
returning from the slaughter of the kings, when he was weary with fighting and marching, and when he was about to be tempted by the king of
Sodom. In Genesis 14. 17 we read that " the king of Sodom went out
to meet him, " but ere he reached him, verse 18 says, " And Melchizedek
king of Salem brought forth bread and w i n e . . . and he blessed him. "
Abraham was strengthened and blessed, and so fortified to meet the
temptation of the king of Sodom. What a picture of the Lord's work,
He who is able to succour them that are tempted (Hebrews 2. 18) !
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To whom also Abraham divided a tenth part of all (beingfirst, by interpretation, King of righteousness, and then also Kingof Salem, which is, King of peace.
The priest's work is seen in that (1) he succoured Abraham with
bread and wine; (2) he blessed Abraham of God Most High, Possessor
of heaven and earth; (3) he received a tenth of the chief spoils, an
offering to his God. Such is also the work of our great High Priest;
He succours, He blesses, and He receives the offerings of His people
to give to His God and Father.
The apostle interprets to us the meaning of Melchizedek's name
—King of righteousness; he was a righteous king; his name describes
his character. Names were given as descriptive of persons and things.
His sphere of rule was Salem, which means peace, therefore peace was
characteristic of his realm. We need not enquire where Salem was
situated, whether it was Jerusalem or some other city. The Holy Spirit
wishes us to know the interpretation of his name and his place. He
was king of righteousness and king of peace.
Without father, without mother, without genealogy r
having neither beginning of days nor end of life, but made like
unto the Son of God), abideth a priest continually.
In a book (Genesis) wherein we have fatherhoods and motherhoods, in a book of generations and genealogies, this great person has
none. We need not try to get round to the back of the picture that God
has given us in Genesis 14. and ask whence he came and whither he
went. Where can we search for the genealogy of his father, or the
pedigree of his mother, nowhere but in the Scriptures and there he has
none. He did not derive his priesthood from his father as the sons of
Aaron did from theirs; they had to be able to produce their genealogy
or they were deemed polluted and put from the priesthood (Ezra 2.
61-63).
As God, the Son has a Father but no mother, and as a man,
He had a mother but no father.
Melchizedek has neither beginning of days nor end of life and is
made like unto the Son of God. He is not declared to be the Son of God;
he is made like Him. The term " made like unto the Son of God " is
associated with having neither beginning of days nor end of life. The
Son of God has a Father. He is the only begotten Son of God. But
the Son of God has neither beginning nor end. He is the beginning and
end, the first and the last, the Alpha and the Omega (Revelation
22. 13), as truly as His Father is (Revelation 1. 8).
" This Melchizedek... abideth a priest continually. " He
comes into view a priest in the full exercise of his office and passes from
view still a priest. As long as we see him he is a priest and so the Holy
Spirit says that " he abideth a priest continually. "
It is quite beside the mark to say that Melchizedek as a priest
had no father or mother in his office, but as a man he had both; parents
are ever the father and mother of a man, of a person, not of an office;
besides, it is a person who has, or has not, beginning of days or end of
life.
It should be remembered, too, that the omissions of scripture
are important, as are also what God has inserted, and what God has of
purpose omitted, let no man supply.
Now consider how great this man was, unto w h o m
Abraham, the patriarch, gave the tenth out of the chief spoils.
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Abraham gave a tenth, this is the first mention of the tithe in
scripture (Genesis 14. 20). There is no word for " man " (this man)
in the Greek. The word outos refers back to the priest of the previous
verse. It is the greatness and dignity of this priest that the writer
would emphasize who is above Aaronic priesthood.
And they indeed of the sons of Levi that receive the priest's
office have commandment to take tithes of the people according
to the law, that is, of their brethren, though these have come out
of the loins of Abraham.
Of old the people brought the tithe to the sons of Levi and the
Levites gave a tithe of the tithe unto the priests (Numbers 18. 21-28),
so that what Abraham gave, perhaps, voluntarily, the people and the
Levites were commanded in the law to give.
But he whose genealogy is not counted from them hath
taken tithes of Abraham, and hath blessed him that hath the
promises.
A man, if he were of the Levitical family, because of his genealogy
could claim legally his share of the tithe, but here was Melchizedek,
receiving tithes of Abraham though he was not of the Levitical line, and
blessing Abraham to whom God had promised much, for He had said
" I will bless t h e e . . . I will bless them that bless thee, and him that
curseth thee will I curse " (Genesis 12. 2, 3).
But without any dispute the less is blessed of the better.
Melchizedek was in a position in which he could bestow blessing,
for he was priest of God Most High. In his official position he was " the
better, " and Abraham, who was already blessed with Divine promises,
was " the less. "
And here men that die receive t i t h e s ; but there one, of
whom it is witnessed that he liveth.
Here we are thrown back on verse 3 where it is stated that
Melchizedek is without end of life. The Levites received tithes and
died, but Melchizedek received tithes but he liveth. Hence the
conclusion of the following two verses:
And, so to say, through Abraham even Levi, who receiveth
tithes, hath paid t i t h e s :
For he was yet in the loins of his father, when Melchizedek
m e t him.
Just as we all were involved in the fall of Adam, we who have
sprung from him, though we were as yet unborn; so Levi, who was yet
in Abraham's loins, is involved in the giving of tithes to Melchizedek.
The Apostle here points out the exalted dignity of Melchizedek as a
priest in that Israel paid tithes to the Levites (who were dying men),
but the Levites paid tithes through Abraham (they paid tithes of the
tithe to Aaron or other high priest, but they also paid tithes to a higher
priest, a priest who lives) even to Melchizedek.
Now if there was perfection through the Levitical priesthood (for under it hath the people received the law), what
further need was there that another priest should arise after
the order of Melchizedek, and not be reckoned after the order of
Aaron?
Was there perfection under the Levitical priesthood ? The
answer is, no ! The sacrifices of the law could not take away sins or
make the worshipper perfect (Hebrews 10. 1-4), and the ceremonials
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were weak and beggarly (Galatians 4. 9), " for the law made nothing
perfect " (Hebrews 7. 19 ) hence the need for another priest to arise
of another order. God can never be satisfied with anything that is
imperfect. " It shall be perfect to be accepted " (Leviticus 22. 21).
Christ's one offering hath perfected for ever them that are sanctified
(Hebrews 10. 14).
For the priesthood being changed, there is made of
necessity a change also of the law.
The priesthood of Aaron and his sons forms an integral part of
the law of Moses and the service of God involved in that law. A new
order of priesthood requires a new law. The law of Moses gives place
to the law of Christ (1 Corinthians 9. 21), otherwise called the faith of
our Lord Jesus Christ which was once for all given to the saints (James
2. 1; Jude 3).
For He of whom these things are said belongeth to another
tribe, from which no man hath given attendance at the altar.
For it is evident that our Lord hath sprung out of Judah, as to
which tribe Moses spake nothing concerning priests.
The Lord was precluded from priesthood on earth, being of
Judah, the royal tribe, and not of Levi, the priestly tribe. The case
of king Uzziah is a striking proof of this, whom God smote with leprosy
because he dared to enter the sanctuary to burn incense on the golden
altar (2 Chronicles 26. 16-21). To Aaron and his sons, only, pertained
the right of priesthood and not to any man of Judah, even though he
were of David's royal line.
The transference of the priesthood from Levi and from the
family of Aaron to some other tribe and family in Israel would have
availed nothing. There is a complete change in the priesthood and law.
And what we say is yet more abundantly evident, if after
the likeness of Melchizedek there arises another priest.
The fundamental change in things is clear, if a priest should
arise outside of the Aaronic line, a priest who is better than the priests
of Aaron's line, who will bring in a better order of things.
Who hath been made, not after the law of a carnal commandment, but after the power of an endless life.
For it is witnessed of Him, Thou art a priest for ever,
after the order of Melchizedek.
Priests are made, not born. The Lord is not begotten a priest,
whether we view Him either as the only begotten Son or as man in
Bethlehem. Aaron was made a priest, as were also his sons, after the
law of a carnal commandment. Carnal is used here not in its bad sense,
as indicative of a fleshly, corrupt state of mind, but it is used in the
sense that the commandment was of force during the tenure of the
earthly life of a man in the flesh. When life in the flesh was over for a
high priest then his place was taken by another, who in turn was made
priest after the same carnal commandment. In contrast to this the
Lord is made a Priest " after the power of an indissoluble (R. V. Marg. )
life. " What a power such a life is, over which death has no power I
Of old God silenced rebellion in the camp of Israel concerning the
priesthood of Aaron by the fact that Aaron's rod budded. His rod
came to life amidst eleven dead rods, typically foreshadowing what is
indicated here, that the Lord is priest in the power of an endless life.
This clearly indicates that the Lord was made a priest after His death
and resurrection. A priest of Melchizedek's order cannot die, for it is
witnessed of Melchizedek that he liveth (Hebrews 7. 8).
J. M.
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John the Baptist.
From Melbourne, Australia. —Need for the Preacher—" To
bear Witness to the Light, that all men through Him might believe "
(John 1. 7 ) ; " thou shalt go before the face of the Lord to prepare
His ways " (Luke 1. 76); " t o give knowledge of salvation unto His
people " (Luke 1. 77); " t o give light to them that sit in darkness "
(Luke 1. 79); " t o guide our feet into the way of peace " (Luke 1. 79);
" The Light shineth in darkness and the darkness apprehendeth it
n o t " (John 1. 5). Israel was in a low spiritual condition and no
blessing could reach them apart from repentance. They had fallen
into the mistake of monopolising the favour of God because of the
promises made to the Fathers, overlooking the need for righteousness
in the nation and in the individual.
Choice and call of the man. —" Sent from God " (John 1. 5 ) ;
" he shall be great in the sight of the Lord " (Luke 1. 15); " there is
not a greater prophet than John the Baptist " (Luke 7. 28). John's
parents " were both righteous before God, walking in all the commandments and ordinances of the Lord, blameless " (Luke 1. 6). The most
notable of all those things which distinguish John the Baptist from
others, are the remarkable words, " He shall be filled with the Holy
Spirit even from his mother's womb " (Luke 1. 15).
Preparation. —His preparation doubtless began in the home—
"And the child grew and waxed strong in spirit and was in the deserts
till the day of his showing unto Israel " (Luke 1. 80); but his final
training, as we see from this verse, was alone with God, apart from
human counsel and instruction. " The voice of him that crieth in the
wilderness, prepare ye the way of the Lord, make straight in the desert
a highway for our God " (Isaiah 40. 3).
His message was received directly from Heaven and was a call
to repentance and righteousness on the part of the nation and individuals, ere any Divine blessing could be realised by them or the Kingdom
of Heaven established (Matthew 3. 1-12). "Bring forth therefore,
fruits meet for repentance. " It was the message, not the messenger,
that was all-important.
The Effect of his life and testimony is seen in the spirit of
expectation (Luke 3. 15), thus preparing the May for the ministry of
the One greater than he. John the Baptist was a lamp that shone
before the advent of the Greater Light that was coming into the world.
Do we reflect that Light ? " He must increase but I must decrease, "
just in the same way as when the sun rises, the moon must necessarily
lose her brightness (John 3. 30).
T. C, T. W. F., S. R. C.
Peter.
From Crossford. —Peter was first arrested by the preaching in
the wilderness of Judaea; and thus brought to repentance he became a
disciple of John. [This would, I think, be difficult to prove. —J. M. ].
Well Peter learned the issue at stake when the Lord chose him and
called him from the boat and nets beside the sea. So far as we can trace
the meaning of the Lord's words as given in Matthew 4. 18-19 (A. V. ),
" Follow Me " contains really an invitation to " lean upon, " to " follow
behind " and to " incline towards ", as though the Lord would relieve
Peter of anxiety arising from such matters. The Lord's raising his wife's
mother from the grip of a great fever should not be overlooked, nor its
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effects, in a lasting way, upon Peter's wife, who, we suppose, shared
from that time her husband's trials with a sympathy, probably absent
before. We recall how Peter led about a wife, who was a sister, years
afterwards.
Although Matthew 4. 18-22 and Mark 1. 16-18 shew that Peter
left all, we think Luke 5. 1 to 11 relates another similar incident which
appears to have a final effect. [Is not Luke 5. 1-11 the same as
Matthew 4. 18-22 ? Luke says that they were washing their nets, but
Matthew tells how the washing was done, by casting the nets into the
sea. Luke gives a much fuller account. —J. M. ].
WTe may well observe how lovingly the Lord dealt with disciples
whom He chose, for but a short time before He, Himself, had left His
Nazareth home.
Peter made rapid growth, for when sent out to preach the
gospel of the kingdom, with attending signs, he was no novice, but a
proved man. The words of the Lord show what varied and important
tasks were laid upon Peter, such as strengthening his brethren, feeding
the lambs, tending the sheep, making known the gospel of the grace
of God, both to Jews and Gentiles, and displaying, in general, the true
grace of God.
In his discourses in Acts 1. and Acts 2. one cannot fail to see
how well he had learned, and committed to memory, the Scriptures,
using them with fitness and forcefulness, whilst in his letters, his apt
and beautiful references to his beloved Master indicated how truly
Christ dwelt in his heart through faith. His life of service was ended in
a death, by which he would glorify God; a death, doubtless, shameful
and painful, yet the dread prospect never turned him aside.
As Christ had suffered, so he armed himself with the same mind,
and exhorts us to have this mind in us to-day.
H. Brindle.
From Atherton. —The first mention of Peter is in John 1.
40-42. The call from his fishing we get in Matthew 4. 18-22, where
according to Luke 5. it appears that the Lord has to remind him of the
work which He desires him to do; he was to take men alive.
Peter, as a preacher, is seen, firstly preaching the Gospel of the
Kingdom (Mark 6. 7, 12). After the Lord had gone back to heaven, he
heralded forth the Gospel of the grace of God.
While Peter failed in the matter of his denial of the Lord, he
knew the Lord's restoring grace did not allow failure to provide an
excuse for him to let down his hands in service. He did not forget the
Lord's words to " stablish his brethren. " The word " stablish"
implies the thought of " making firm, " or " fixing stedfastly "; Peter
uses this word in both of his epistles (1 Peter 5. 10 and 2 Peter 1. 12).
In Acts 1. 12-26 we find Peter together with the 120, a feeble few
(compare Revelation 3. 2); and throughout the apostolic age, he
continues to " stablish and strengthen. " How much more is the
need in this remnant day ! In Acts 2. we find that those things that
characterized Peter, by nature, are being sanctified by the blessed
Paraclete: —boldness, fearlessness and zeal. This unlearned and
ignorant man was known to have been with Jesus.
Note Peter's methods in Acts 2. The use of the Old Testament
scriptures, their fulfilment in that day, and before their eyes, the guilt
of the people clearly shown without reserve (verse 23), Christ approved
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of God though disowned by men (verse 22), the prominence of His
glorious resurrection (verse 24), personal testimony (verse 32), the
glory of the Trinity (verse 33), the glorious climax, the Lordship of
Christ (verse 36), and separation (verse 40).
Chapter 3. reveals similar methods, showing the value and
fulfilment of Old Testament prophecy, which pointed to the holy and
righteous One whom they denied.
On Pentecost about three thousand souls were reached, and then
we read the number of the men came to be about five thousand. In
Peter's day the multitude of them were of one heart and soul. Not
only must the Preacher be a clean vessel, fit for the Master's use, but
the Assembly too. Furthermore the Assembly should have a lively
interest in the work, each working together for the good of the whole,
for the glory of God, and blessing to men (Philippians 1. 27).
G. A. Jones.
From Melbourne, Australia. —Though Peter was chosen and
called from following the humble, yet honest, livelihood of a fisherman,
yet we see a new man, filled to overflowing with a ready tongue and
pen under the unction and power of the Spirit of God. Though at the
first he would have taken up the sword in his Master's defence, now with
kindness and unflinching courage he seeks to persuade men, with a
living message concerning the Righteousness of God, which alone could
bring them peace. Simon's new name, " Cephas, a stone, " gives us an
indication of the character of the man, for his strength and energy,
his quickness of action and decision, made him, under the guidance of
the Spirit, a valiant defender of his Master's cause. When we consider
the words of the Lord Jesus, " I thank Thee, O Father, Lord of Heaven
and earth, that Thou didst hide these things from the wise and understanding, and didst reveal them unto babes ", does it not show that
when Andrew, Peter's brother, said, " We have found the Messiah
(the Anointed), " they had realised a long-looked-for hope ? Hence
Peter would be ready with his brother to go when the Lord said, "Come
ye after Me and I will make you fishers of men. " Peter's training was
with the Lord Himself, in the closest of daily communion. Consider,
e. g., John 6. 68, when the Lord asked His disciples, " Would ye also
go away ? " Peter promptly responded, " Lord, to whom shall we
go ? Thou hast the words of eternal life. " With the sorrows and trials
of the pathway of the Lord Jesus, Peter, with others of the disciples,
was acquainted, and he learnt the meekness, the lowliness, the grace and
the wisdom of Him who is the Son of God and Son of Man. Peter was
continually learning the truth of the words, " for apart from Me ye
can do nothing " (John 15. 5).
Then the wondrous and sublime scene on the Mount of Transfiguration disclosed to Peter the eternal and heavenly glory, as distinct
from the earthly glory, that he was so anxious to see Heaven's King
display. But it was also to be revealed to Peter that there was to be first
a pathway to be trod by the Righteous and Holy One which He should
tread alone. May we learn by Peter's experience how easy it is, if
we are not on the watch-tower, to become a prey for the adversary
(1 Peter 5. 8). Let us therefore give diligence that we may be found in
peace, without spot, and blameless in His sight.
T. C, T. W. F., S. R. C.
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EXTRACTS.
From Liverpool and Birkenhead. —Peter was the chosen
vessel who should first preach the righteousness of God " without the
deeds of the law " (Acts 2. ). Yet they were all to be fishers of men as
the Lord said, " I will make you fishers of men " (Matthew 4. 19).
He was unlearned and ignorant—not a scribe (Acts 4. 13), sinful
(Luke 5. 8), and weak (Matthew 26. 69-75). He was given an object
lesson of great value when he was called to walk upon the stormy sea
to his Lord, but when he saw the wind his faith failed him and he
began to sink (Matthew 14. 28-31). The Deity of the Lord Jesus
had been revealed to him through faith, (see John 1. 41, 42, Matthew
16. 13-17, ) and having believed, he was privileged to see His glory
(Matthew 17. 1-8). After the resurrection this revelation never lost
its brilliance (2 Peter 1. 16-18).
T. H. Sands, H. Sands.
From Greenock. —In Peter's day lawlessness reigned to such
an extent that the very Son of God was crucified and slain. Well
might Peter boldly lay the accusation at their door in Acts 2. 22-24.
Peter was naturally, a leader, and he had a prominent place among the
Apostles. In preparation for his great work Peter was taught by the
Lord Jesus Himself, and he was to know the true meaning of the words,
" Faithful are the wounds of a friend ", in some of the words the Master
directed to him. Peter's heart was touched when the Lord looked
upon him after he had denied Him. From that look and from that cross
he was, as it were, a different man, and from the day of Pentecost he
went forth in the power of the Holy Spirit, and spake with boldness the
word of God, fearing no man; and men took knowledge of him and John
that they had been with Jesus. We cannot but remember the unhappy
lapse in Peter's life, but let us never forget the force of the words that
Peter followed afar off.
A. McK.
From Bolton. —Peter was an impetuous man, and like all men
of this type he was apt to make mistakes easily, and yet what lovely
traits we see in him, in his association with his Lord. Although he
was so impetuous, yet he was Cephas, a rock-like man in character
(John 1. 42). Mark 1. 17 tells us of his call to become a fisher of
men. Peter was privileged by God to be the first to proclaim the glad
and wonderful message, after the descent of the Holy Spirit (Acts 2).
We could take lessons from him in his failure and seek to imitate his
successful service (1 Peter 1. 21).
I. Sankey, S. Heary.

From Belfast. —Peter was a fearless man, but he failed at
times. We can hear him say amongst a Jewish assembly, " We must
obey God rather than men " (Acts 5. 29), and then again we read,
" Peter began to curse and to swear, ' I know not the Man'" (Matthew
26. 74). This dark side of Peter's life is hard to reconcile with the man
who wrote the epistles bearing his name.
Peter's message was to the Jews, that they might know the
Messiah. Thus it was his work to remind them, in their dispersion, about
God's house. The Jews, being acquainted with the old house, would
more readily understand the necessity of a house for God, so that He
could dwell among His people. We, in our day, are greatly indebted
to the letter written by Peter, in which we find guidance as to the
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construction, material, and behaviour in God's house. We consider
that any of the times he went back and failed, it was due to the old
man (Simon) being allowed to live again, but the new man (Peter)
was sound and stable (1 Peter 1. 13).
A. Bunting.
F r o m Cardiff. —Peter's character was moulded by the truth
of the words—" If any man serve Me, let him take up his cross and
follow Me. " With Peter and all the apostles, the chief difficulty seems
to be their complete failure to grasp the fundamental principle of
fruit-bearing laid down by the Lord—" except a grain of wheat falls
into the ground and die, it abideth by itself alone, but if it die, it
bringeth forth much fruit. " Here was the pattern laid down for
imitation by all disciples—death and burial of the old nature, and the
individual raised to walk in newness of life (Romans 6. ). Peter
eventually learning this, stands out as a pillar, stablishing his brethren,
and is foremost in effective testimony—" with great power gave the
apostles their witness of the resurrection of the Lord Jesus. "
M. A. Jones.
F r o m London. —Peter's message was a new one; no mortal
tongue
had ever before spoken a message like his on the day of Pentecost.
r
W hat a fine example he has left us ! His directness of speech is noteworthy—none of the euphemistic sayings of men to-day, but " Ye men
of I s r a e l . . . ye by the hand of lawless men did crucify and slay. "
Christ slain and Christ raised and glorified ! Can we say that Peter
was the first preacher of righteousness by faith, of grace ?
Although both Peter and Paul had the same Gospel to proclaim
it would appear from Galatians 2. 7, 8 that Peter's Spirit-appointed
sphere was amongst the Jews, in contrast to that of Paul, among the
Gentiles. Both were " wrought on " by the same Holy Spirit. Peter's
impetuosity—born of love—lead him into many pitfalls, but his life's
testimony can be summed up in those words, " They took knowledge
of them that they had been with Jesus. " How completely was his
life in accord with his words ! He is truly a great example to us to-day
who live in an age which is ever ready to point the finger of accusation
at any hypocrisy or variance in our life or walk.
J. G. Taylor.
[We welcome the return of our London friends—Eds. ]
F r o m Victoria, B. C. —Peter learnt something in the draught
of fishes (Luke 5. ), which all true disciples and preachers must learn,
the greatness of the One who called them, and their own insufficiency.
It appears that Peter must first have the above experience before the
call of God unto service reached him. The Lord was making him into
a fisher of men. Without the Lord's dealings with Peter in those
memorial days when He tabernacled among them, Peter would not
have been able to stand forth on the day of Pentecost fully equipped
for the work of catching men in the heavenly net. Being obedient to
His Master's word, and being filled with the Holy Spirit (the Comforter
and Guide), the Apostle Peter was able, with great power, to witness to
the death and resurrection of the Lord Jesus. He walked in the fear
of the Lord and in the comfort of the Holy Spirit. The example he
saw in the Lord Jesus was his example to others, and he showed
the fruits of the Spirit: love, joy, peace, longsuffering, kindness, goodness, faithfulness, meekness, temperance—against such there is no law.
Jas. McLeman.
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From Hamilton (Ont. ). —The Lord made no mistake, despite
Peter's failures, when he chose him. The very fact that this name was
given to him, signifies the important part he would have, in unfolding
God's plan in this dispensation. The wording of the call (Mark 1. 17)
is very significant, and it may be there is a voice in it to all young men
in the Fellowship to-day. "Come ye after Me, " speaks of our responsibility to place ourselves entirely at His disposal, " I will make you
to become fishers of men, " this would speak of progress. The best
education of all was to have been in the Lord's company during the
Lord's earthly ministry, to have looked on as He healed the sick, as
He taught the multitudes, as He rebuked that which was evil; yea to
behold all that He did would fit and furnish a man to be His witness.
It is only in the measure we have been with Him that we also shall be
able to testify the great things the Lord has done. Peter speaks of
" righteousness " in both his epistles—righteousness of the past in
such as Noah, Lot, and the prophets, and suffering for righteousness'
sake in the present; and in the future, the new heavens and a new
earth wherein dwelleth righteousness.
B. McKay.
From Knocknacloy. —Peter had many rich qualities. He had
an unbounded love for his Master and was very enthusiastic, always
alert and quick to speak (we cannot but think of his impulsive answer
when asked whom he thought the Son of Man was—Matthew 16. 16—
and consequently upon his answer he was promised the keys of the
Kingdom of Heaven).
Peter was also an able minister, always figuring as the chief
spokesman among the apostles. He was also a capable expounder of
the mind and will of the Lord. His address in Acts 2. wrought conviction and a sense of guilt, causing his hearers to say to him, "What
shall we do ? " The answer was that they were to repent and to be
baptized in the name of Jesus Christ. There was a mighty response to
the word spoken, for it came in the power of the Holy Spirit. Three
thousand believed and, according to the Lord's command, were
baptized and added to the Church of God in Jerusalem.
Another important event in Peter's preaching was in the house of
Cornelius the Gentile, and as Peter spoke, Cornelius believed the message
and immediately was baptized.
R. Anderson, Jun.
From Derby. —The Lord Jesus prepared Peter for the time
when he should stand forth as a witness to the ascended Christ, and
the influence of the Master would temper the natural impetuosity of
this stormy spirit, and smooth the roughness of this " uncut gem. "
His message was powerful, penetrating and convicting, bringing
home to his listeners their guilt and error in " denying the Holy and
Righteous One, " and causing them to realise the righteous character of
God and also His mercy (Acts 3. 26). Be it noted, however, and this
point is most important, that Peter (and the others) spake " as the spirit
gave them utterance " (Acts 2. 4). Hence the power of the message
and the orderliness of its setting forth. It is also interesting to notice
that " every man heard them speaking in his own language " (Acts
2. 6). We submit that Spirit-guided ministry and Spirit-filled
messengers will speak words suited to the particular individual needs
of the hearers. Our material forces and desires should be kept under
control, and used only to God's glory or they will bring us low.
E. Willis, Wm. Wright.
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F r o m Manchester. —Peter was prepared under the personal
tuition of the Master, a wonderful training school. Throughout the
years of His ministry, Peter was learning many lessons. There were
personal lessons in trust (Matthew 14. 22, 23), humility (Mark 9. 33-37),
and sanctification (John 13. 1-11), besides a gradual unfolding of the
purposed Cross-work (Matthew 16. 17-28). This last portion clearly
shows that Peter had been chosen as the principal mouthpiece in the
first revelation of the Gospel to Jew and Gentile. Yet Peter learned
his lesson slowly, and his bitter experience in the judgment hall was the
result of his failure to apprehend that " the Christ must suffer. " Even
after the resurrection, Peter went back to his fishing net, but John 2 1 .
shows how skilfully the Master finally prepared him to be a leading
witness on the day of Pentecost.
Stress was laid on those forty days (Acts 1. 3) during which
Peter, with the other disciples, heard from their risen Lord " the things
concerning the kingdom of God. " Here he learned the detailed will of
God for those who should believe through his testimony, an important
part of his preparation. The Lord Jesus was the whole substance of
Peter's theme. We noticed particularly the wealth of scriptural
quotations and references in Peter's addresses, and thought that we
could worthily imitate his use of the " word of God, that liveth and
abideth. " It was felt, however, that Peter's message as a Preacher of
Righteousness carries us beyond the Acts to his letter to the Dispersion.
In Acts 2. those who believed were gathered together into a divinely
ordered company. In 1 Peter we find a clear message regarding those
so gathered, they are to be a " holy priesthood. "
An important result of Peter's life and testimony was therefore
the establishment of the Church of God in Jerusalem, which soon
became but one of many churches " fitly framed together and growing
into a holy temple in the Lord. " This divine unity is elsewhere desdribed as " the pillar and ground of the Truth. " What more fitting
result could there be from the life of a Preacher of Righteousness ?
L. T. C, G. P.
[We welcome the first contribution from Manchester. —Eds. ]
From Paisley. —It is a sad reflection on Peter that he turned
aside to fish again in Galilee's sea when he should have been wending
his way to the mountain in Galilee; there to receive instruction about
catching men (see John 2 1 . and Matthew 28. ).
It is significant that in the Galatian epistle which informs us that
Peter was intrusted with the Gospel of the Circumcision and Paul with
the Gospel of the Uncircumcision, the truth of the one Gospel should be
emphasised. There was only one Gospel, but Peter was called and
chosen to preach particularly, but not exclusively, to the Jew. Subsequent to the meeting in Jerusalem (Acts 15. ) and the return of Paul
and others to Antioch, Peter arrived in Antioch and had fellowship
with the Gentiles until certain came from James, causing him to withdraw from them; and others, including Barnabas, acted similarly.
In the presence of all Paul withstood Peter to the face, showing him
he was failing to walk according to the truth of the Gospel. Peter
always learned through his mistakes and bore no grudge to his corrector.
Afterwards he spoke of Paul as our beloved brother (2 Peter 3. 15).
S. S. Jardine.
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From Brantford. —We believe Peter was one of the little band
who were looking for the Messiah. We suggest the words of Andrew,
" We have found the Messiah " (John 1. 41), and also the words in
1 Peter 1. 10, 11, bear this out. [When a person says he believes
anything he must have revelation for his faith, otherwise it is well to
say " I think " and our thoughts can be taken for what they are worth.
I cannot see ground for our friends' faith in the verses quoted. —J. M. ]
Peter preached prior to Pentecost, this we know from Matthew 10. 5-7. )
On the day of Pentecost we see him entering in earnest into the work
to which he had been called. We see his natural characteristics
sanctified and used for God to preach righteousness and a message of
mercy to those who did not deserve it. On that day he spoke of the
Lord Jesus as a man approved of God. Again in Acts 3. 14 he spoke
of the Lord Jesus as the holy and righteous One, charging the nation
with His death. Such instances go to show that Peter was a faithful
follower of the righteous One, and fearless in his preaching and denunciation of those who practised unrighteousness. By divine revelation
Peter learned that God was no respector of persons, but in every nation
he that feareth Him and worketh righteousness is acceptable unto Him
(Acts 10. 34). And the Lord used him in bringing the gospel to the
Gentiles, that they should be saved and become partakers of Christ
and of the inheritance that fadeth not away.
There is a precious word written by Peter, " The eyes of the Lord
are upon the righteous, and His ears unto their supplication " (1 Peter
3. 12). He was not ignorant of men such as Noah and Lot, whom God
has reckoned as righteous men. His advocacy of righteousness was not
always directed to the unsaved. He referred to it as an ideal for the
saints of God. What was spoken to the men of his own day, is left
on record for us.
He was one who suffered much for his Lord and Master, but
persecutions and prisons held no terror for him, they could not stop
him making known the righteousness of God. Even though the rulers
charged him not to speak of such things, he boldly said, " We ought to
obey God rather than men " (Acts 5. 9), (see also verse 41. ) We think
of the words from his own pen, " If ye suffer for righteousness' sake
blessed are ye " (1 Peter 3. 14).
C. J. B. Magee, R. Gibson.
From Glasgow. —The call of God to Peter, we judge, would
be at the time when the Lord Jesus came walking along the shore of
the sea of Galilee, and called Peter and Andrew to come after Him, in
order that they might become fishers of men. Like his Master, Peter
in preaching the Gospel would discern those to whom at different
times he sought to tell God's way of salvation. Thus, to the Jew he
would preach, that now apart from the law a righteousness of God hath
been manifested, so that by faith in the Lord Jesus the Jew can be
justified from all things, from which he could not be justified by the
law of Moses. Of course, there must be repentance first from their
guilt as murderers of the Lord Jesus.
To the Gentiles he would declare that although they were
strangers and aliens from the commonwealth of Israel, God could now
bring them nigh through the blood of His Son and thereby show His
righteousness towards them. Truly God takes up the foolish things of
this world, that He might put to shame the things that are wise, and
the weak things, to put to shame the things that are strong. We can
also say of Peter that he was indeed a vessel unto honour, and sanctified,
meet for the Master's use.
Fred Harvey.
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F r o m Kilmarnock. —In our study of the Apostle Peter it is
well to bear in mind that here is one (in contrast to the Old Testament
preachers) who had companied with the Lord Jesus during his three
years' public ministry, and his message is for the people of God of the
present dispensation. As a preacher of righteousness he was much
used of God at the beginning of this dispensation, but we think on referring to Luke 22. 32 and John 2 1 . 15-17 the Lord seems to indicate a
special line of service for him. He was about to pass through a sifting
time, but the Lord had made supplication for him and when once he
had turned again, the Lord says, " Stablish thy brethren. " Also on
Peter's confession of his love, the Lord enjoins him to " feed " and
" tend " his lambs and sheep. We think this characteristic is seen very
much in his two epistles to the Lord's people scattered throughout the
vast area mentioned in 1 Peter 1. 1. We give a few gleanings of our
study of his message.
A. G. S.
Questions and Answers. —
Question from Derby, Kilmarnock, Greenock and Atherton. —What does Luke 7. 28 mean? (See also Matthew 1 1 . 11).
We have some difficulty in understanding the scripture. Does the
Lord refer to Himself here ? or is He contrasting the one born of the
Spirit and the word (see John 3. 5) with the greatest of those born
of women ? We shall be glad of help.
Answer. —In my humble judgment I do not understand—" he
that is but little in the kingdom of God " to signify the Lord Himself.
The Lord is contrasting two planes on which men are viewed, " them
that are born of women " and " the kingdom of God " (or of heaven).
The Jews prided themselves in their natural descent, they had
"Abraham to our father " (Mark 3. 9), their mothers were daughters
of Abraham, and, alas, in their pride, they thought poor, desertdwelling John much beneath them, but the Lord takes John and places
him greater than the greatest of those born of women. What a
humbling to their pride ! But even this comparison of relative
greatness is eclipsed by the contrast between the natural and the
spiritual. There is, there must be, a higher plane than that into which
natural birth introduces men (in which there is so much striving for
the mastery), and in the higher realm of spiritual things the least
therein is greater than the greatest in the lower amongst those born
of women. The new birth is essential to a place in the kingdom of
God, as John 3. shows. Ye must be born again before ye can see or
enter the kingdom of God. —J. M.
Question from Derby. —In view of John's statement in John
1. 21, and Christ's words in Matthew 1 1 . 14, are we justified in
suggesting that Malachi 4. 5 has only part fulfilment in Luke 1. 17,
but complete fulfilment in Revelation 1 1 . 3, etc. ?
Answer. —John was not Elijah. One person is never reborn
naturally and becomes another person. The transmigration of spirits
is one of the devil's great lies. Personality is indestructible, and for
one reason (besides others)—each person is accountable to God His
Maker. One individual may be actuated by the same Spirit and power
as another. Elijah's Spirit (not the human spirit of Elijah, but the
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Spirit of God that was in him) rested on Elisha, and it was so with
John the Baptist, who had an Elijah-like ministry—to call Israel to
repentance. But Elijah himself must come before the Lord comes to
earth, and this I judge is seen in Revelation 1 1 . 3. —J. M.
Question from Hereford. —In the light of John 1. 33 it appears
John did not know Jesus until after His baptism. If this is correct?
what is to be understood by Matthew 3. 14 ?
Answer. —Mary and Elizabeth, the mothers of the Lord and
John the Baptist, were kinswomen (Luke 1. 35), hence the Lord and
John were related by ties of birth, and no doubt John had acquired
a good deal of knowledge of the story of the Lord's birth and person
from his parents Zacharias and Elizabeth. But as testimony is based
on revelation of and from the Lord, John could truly say that he
knew Him not in this way. Note John 1. 31, 32, as to how John was
to know the Lord so that he might bear witness to Him, for he it was
who had the great responsibility of identifying the Lord as the Messiah
of Israel, the Lamb of God and Son of God. The Lord was to be
revealed by the Holy Spirit descending as a dove upon Him, and
John saw (Eido) Him, therefore he knew (Eido) Him. —J. M.
Question from Atherton. —What is the interpretation of
Isaiah 7. 14-17, in the light of the events of verse 16 ?
Answer. —Verse 14 as we know from Matthew 1. 22, 23, refers
to the birth of the Lord, the sign which was given to Ahaz in view of the
confederacy of Israel and Syria in their war against Jerusalem. Like
the promise of the Lord's return given by Himself and His apostles,
none knew but Himself that nearly 2, 000 years would roll by between
then and now, even so in regard to the promise of the Lord's birth, the
Hope of Israel, who could then have thought that hundreds of years
would intervene between the time of Ahaz and the beginning of
Matthew's Gospel ?
The two kings who were abhorred by Ahaz—Rezin and Pekah—
would have long passed to their account and their land forsaken ere
the glad tidings of Messiah's birth was announced by the angels, and
before He grew up in wisdom and stature, eating butter and honey,
and refusing the evil and choosing the good. —J. M.
Question from Greenock. —Matthew 16. 19: Did Peter at
any time use his authority in association with this scripture ?
Answer. —Yes, in the preaching of the Gospel to the Jews in
Acts 2. and to the Gentiles in Acts 10., when he opened the door of
salvation to each. —J. M.
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II. The Rechabites.
The purposes of God in His dealings with an alien people, as
•we said in the first article of this series (Bible Studies, 1936, page 113),
are of very great interest to us who have known what it means to be
strangers and aliens. The history of the Rechabites is of particular
interest, because the purposes of God in them are not revealed until
after many centuries have rolled their course. We shall seek to show
that the events of Jeremiah 35. give the consummation of God's
purposes, as first announced in the days of Moses. One lifetime does
not suffice for the deep counsels of God to be fully worked out, as we
see in connection with the promises to Abraham, and the spiritual
experiences we pass through in our lifetime are often only exemplified
by the experiences of a nation as given in the Scriptures. It is highly
significant that a nation is oft-times spoken to by God as though He
were addressing their ancestor. Thus the nation of Israel is addressed
as though Jacob the man is being spoken to, the characteristics of his
sons are seen in the after-history of their descendants, while the
promises given to the former are taken as received by them, though the
actual fulfilment is experienced by their children.
With this preamble, please read the chapter of Jeremiah and
note the prominence given to Jehonadab. The reward given for the
behaviour of the Rechabites in carrying out the commands of Jehonadab
is attributed to the man long dead. This remarkable man appears
for the first time in 2 Kings 10. 15-31. The day of judgment on the'
wicked house of Ahab has arrived, and the anointed man Jehu has been
made the instrument of God's vengeance. In verse 15, we read that
in the course of his work Jehu " lighted on Jehonadab the son of Rechab
coming to meet him. " The great king stops his chariot that he might
be assured of the fellowship of the great commoner, and it is for us to
examine as to which of these men is really the greater. There can be
no doubt at all that Jehonadab was a great man, for he was associated
with Jehu in the judgments on the worshippers of Baal.
Moreover, it is clear that as he was coming to meet Jehu then he
must have had some fellowship with Elisha, who had anointed Jehu
for this work of God. It is indeed strange that this man, regarded as
next to the king in importance, should so suddenly appear in the picture,
stranger still that he should so absolutely disappear from the picture
after the events of this chapter. He appears again, so to speak, only
at the reading of his last will and testament as declared by the Rechabites
to Jeremiah.
As we seek to trace the history of Jehonadab we quickly realise
that he was not an Israelite at all, but a Kenite (1 Chronicles 2. 55).
The Kenites appear in the pages of Scripture from time to time. They
were among the friends of David to whom he sent portions from the
spoil of Ziklag, just before he was brought to the throne (1 Samuel 30.
29), a fact which speaks well for them. They received very special
consideration from Saul on that notable day when he went to fight
against the Amalekites. At that time the Kenites were dwelling in the
midst of the enemy, and Saul enjoined them to depart (1 Samuel 15. 6),
and in simple obedience they departed, so giving a lesson in obedience
which Saul that day might well have taken to heart, and to have learnt
before it was too late that to obey is better than sacrifice. We mention
this incident because we believe that the simple character of the
Kenites here revealed is manifested throughout their history, and as we
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have seen, from the events recorded in Jeremiah, the Rechabites, who
were also Kenites, showed this same character.
The history of these particular Kenites begins in Exodus 2., for
we see from Judges 1. 16 that the father-in-law of Moses was a Kenite.
We note that this man Reuel was a priest of Midian (verse 16), and that
Moses was " content to dwell with the man " (verse 21). We may get
help as to this by noting that the name " Reuel " means " friend of God. "
We can only speculate as to how this man functioned as a priest, but
his name must definitely indicate that he knew something of God. As
a matter of fact Genesis 25. 2 shows that the Midianites were descended
from Abraham through Keturah after the death of Sarah, so that it isnot very strange to encounter a man of this race owning the friendship
of God. It is not strange, either, for Moses in the perplexity and fear
of his heart to be content to dwell with a man of this character. It is.
a very great thing indeed to have realised that the friendship of God
and with God is something worth while, though, alas, many make no
further progress than this.
For the purposes we have in view, it is needful to consider this
man's history. We meet him again in Exodus 18., and we note that
his name is now given as Jethro, but in order that we shall not be led
astray the Scriptures repeatedly call Jethro " the father-in-law of
Moses " in this chapter. It is a graphic story. Jethro comes to the
camp after the deliverance from Egypt, a man of presence and power,
for Moses " did obeisance " (verse 7), and all the elders of Israel came
to eat bread with him. The confession of Jethro in verse 11 is very
interesting: " Now I know that Jehovah is greater than all gods. "
There can be no doubt at all that Jethro had knowledge of Jehovah,
and we must carefully note that he exercised this knowledge as he
rendered a burnt-offering and sacrifices. The most remarkable thing
to note, however, is that the elders of Israel came *' to eat bread with
Moses' father-in-law before God. "
The scene next day is also of interest, when the advice of Jethro,
manifestly sound, was accepted by Moses (verse 24). Alas, mere
wisdom is not all, neither is knowledge, for the last verse of this chapter
is to our mind one of the saddest in the Scriptures: "And Moses let his
father-in-law depart; and he went his way into his own land. " If it
is permissible to speak as we did as to Jehonadab's last will and testament it is permissible to refer to this verse as the epitaph of Jethro.
We read of him no more, this wise and great man who in earlier da ys
had been glad of the friendship of God, and " now knows, " who hasseen the gathered people of God, yet does not cast in his lot with them.
Maybe Moses did not ask him, for we read that Moses let him go.
The force of the expression just quoted is made all the greater
when we consider the dealings of Moses with the son of this man, asrecorded in Numbers 10. 29-32. Moses pleads with Hobab: " We are
journeying to the place of which the LORD said, I will give it you;
come thou with us, and we will do thee good: for the LORD hath
spoken good concerning Israel. " Over a year has passed since the
deliverance from Egypt (verse 11), and presumably Hobab has passed
a considerable portion of his time with the people, he has seen the
tabernacle erected and the provision of God for His service, and now
has come the time of decision. He at least will not be allowed to go
without receiving an invitation to stay. We may well ask as to how
it comes about that the father is allowed to go and the son is encouraged
to stay. We believe that the key to it all is found in the meanings of
the names of the two men. Reuel, " friend of God" has become
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Jethro, which means " pre-eminent. " We suggest that this expresses
the changed character of the man, and if Exodus 18. is carefully read
through again it will surely be apparent that there is indeed something
dominating in the character of this man, as he receives obeisance and
speaks on equal terms with the men who have confronted kings on the
behalf of Jehovah, as he moves about the camp to criticise and advise.
If it be true indeed that he must be according to his acquired name then
there can be little place for him among the people of God. One only
can be pre-eminent and if men seek pre-eminence they are in conflict
with Christ (Colossians 1. 18). In a later day Diotrephes merited
everlasting condemnation because he loved pre-eminence (3 John 9. ).
It would have been ill for a people led by a man whose meekness was
like that of the Master, for whom he left the pleasures of Egypt, to
have had to contend with the evil ensuing from a love of pre-eminence.
So Moses " let him go. "
It is true to-day that not many wise and not many noble are
to be found among the people of God, but it is also true that while
wisdom and nobility according to this world might keep men from
sharing with the people of God yet it is not the desire of God that people
as such should be brought in to be a stumbling-block to the people.
A. T. D.
(To be continued. )
NOTES ON THE EPISTLE TO THE HEBREWS
Hebrews 7. 18-28.
For there is a disannulling of a foregoing commandment
because of the weakness and unprofitableness.
" Disannulling " means a putting away or aside. A carnal
commandment must in its nature be a weak and useless thing, as all
that pertains to man's brief life in the flesh is. Thus God has set aside
the law, His commandment which pertained to the appointment and
service of priests of the Aaronic order.
(For the law made nothing perfect), and a bringing in
thereupon of a better hope, through which we draw nigh unto
God.
The carnal commandment (the law which made nothing perfect),
by which priests were made, is put aside and the priest after Melchizedek's
order is appointed. He is the better hope through whom we draw nigh
unto God. The high priest of old was the one through whom God's
people Israel approached, for he carried them on his shoulders and on
his breast—written on the onyx stones and on the stones of the breast
plate (Exodus 28. 6-30), but now as Melchizedek is called " the better "
as contrasted with Abraham and Levi who was in his loins, so the hope
in our great High Priest is better. This is the same " hope " as
Hebrews 3. 6; and 6. 18, 19, and is the Priest who has been made and
who has entered the presence of God for us through whom we draw
nigh unto God. Christ has drawn nigh to God through sacrifice and
we draw nigh through Him and through His sacrifice.
And inasmuch as it is not without the taking of an oath
(For they indeed have been made priests without an o a t h ; but
He with an oath by Him that saith of Him,
The Lord sware and will not repent Himself,
Thou art a priest for ever).
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We have here a striking distinction drawn between the Aaronic
priests and the Lord, who is after the order of Melchizedek. They were
made priests by law, but He is a priest by the word of the oath. The
law made many men high priests, each being consecrated to the priest's
office as the first had been, but the word of the oath makes one priest
who had no predecessor and has no successor. The Lord does not follow
Melchizedek in his priestly office, for it is witnessed of Melchizedek
that he liveth (Hebrews 7. 8). If Melchizedek had died and the Lord
had taken his office then we should have had what was true of the house
of Aaron, but the Lord is a priest after the order of Melchizedek of whom
it is said that he " abideth a priest continually. " The Lord was made a
priest for ever and God will never repent nor will He have any need to
do so in regard to what He has done. We need no rods to be laid up
before the Lord, for the word of the oath is final (Hebrews 6. 16),
and the Lord is the first to rise from the dead in immortality and He
enters His priesthood in the power of an indissoluble life*.
By so much also hath Jesus become the Surety of a better
covenant.
In the past economy God held the priest responsible for the
carrying out of the terms of the covenant. He acted as the Trustee
of a will. He was taken from among men and appointed for men in
things pertaining to God. In the carrying out of his duties he had to
be faithful to the terms of the covenant. In the covenant there was
gracious provision for the exercise of mercy in regard to those who were
defaulters, who had not rebelliously set aside the covenant. God took
him out from men as a surety; he bore the iniquity of the holy things
(Exodus 28. 38) and the judgment of the children of Israel (Exodus
28. 30). Even so is it with the Lord who is the Surety of a better
covenant. How excellent is the change over from the past order of
things, for in our High Priest we have " a better hope " and He
ministers according to " a better covenant " of which He is the Surety!
How great is His suretiship ! The Aaronic priests are only sureties
for a time, but He is Surety for ever. The Lord is also the Mediator
of the New Covenant.
And they indeed have been made priests many in number,
because that by death they are hindered from continuing. But
He, because He abideth for ever, hath His priesthood unchangeable.
With the Aaronic priests in their earthly life in the flesh there
was no abiding, as David said when he gave to Solomon the pattern of
the House of God and the wealth he had prepared for the building of
it. —" For we are strangers before Thee, and sojourners, as all our fathers
were: our days on the earth are as a shadow, and there is no abiding "
(1 Chronicles 29. 15), but He who is a Priest for ever abideth for ever.
There can be no death in the office of this Melchizedek-Priest, hence, as
the R. V. Marg. puts it, He " hath a priesthood that doth not pass to
another. " It is " inviolable " (R. V. marg. ).
Wherefore also He is able to save to the uttermost them
that draw near unto God through Him, seeing He ever liveth
to make intercession for them.
The R. V. marg. gives a better view of what is meant to be
conveyed by the word " uttermost" where it says " Gk. completely. "
The thought is of completeness rather than duration of time.
Christ has a competence, ability or power, to save, to rescue or
deliver everyone that is coming to God through Him. Just as the Lord
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cannot save a sinner who refuses to come at His invitation, so also the
saint cannot be saved by this High Priest unless he comes to God by
Him. A prayerless saint is in a perilous position, but if he draws near
to God in prayer then there is one who makes intercession for him and
who ever lives to make intercession, the Priest, our Lord Jesus Christ,
who is before God's face. Then let His people come and continue
coming for salvation and complete salvation will be theirs.
For such a "High Priest became us, holy, guileless, undefiled, separated from sinners, and made higher than the heavens.
" Became us, " that is, was fitting, suitable or right. Then
follows the reasons why the Lord is so befitting in His Priesthood,
He is holy. In Acts 2. 27 the same word is used, where He is called
God's " Holy One. " He is harmless; in Him is no bad quality
or disposition; He has no mischievous or harmful propensities. He is
perfectly simple and sincere. He is also undefiled; He is unstained.
The word means not to be tinged, dyed or stained. In thought and
word and deed He is undefiled and unsullied. He was separated " from
the whole race and category of sinners. " He was so different from all
priests of Aaron's order who were sinful men (some, alas, very sinful)
who were sanctified or separated to the priest's office. These men had
to offer a sin offering for themselves first before they offered the offering
for the people. Sinful men were placed in a holy office by a law of a
carnal commandment, and with that state of things God found fault
(Hebrews 8. 7, 8). Our High Priest has become higher than the heavens,
for He has gone into the presence, and sat down on the right hand, of
the Majesty on high.
Who needeth not daily, like those high priests, to offer
up sacrifices, first for his own sins and then for the sins of the
people: for this He did once for all, when He offered up Himself.
There is no need for Him to offer a sacrifice for Himself, for the
simple reason that He was Himself the sacrifice for others. Had He
not been holy, harmless, undefiled, He could not have been the Lamb
of God, the Sin Bearer. Some would make the shadows of the law the
exact resemblance of the antitypes. But it is well to remember the
Apostle's words—" The law having a shadow of the good things to
come, not the very image of the things, " and it is fitting to apply such
a statement here in the answering of such a question. Did the Lord
minister as a priest at His own sacrifice ? The answer is, no ! for the
simple reason that the following verse and the previous verses show
that He was made a priest by the word of the oath, when He rose from
the dead. The Lord was the sacrifice and He offered Himself as a
sacrifice.
His sacrifice is once for all and needs not to be repeated, as the
Levitical offerings were.
For the law appointeth men high priests, having infirmity;
but the word of the oath, which was after the law, appointeth a
Son, perfected for evermore.
In this verse we have a summing up of what is given before in
the chapter. The law, the carnal commandment, appointed men liable
to sin and death with all attendant infirmity, but the word of the oath
which God hath sworn hath appointed One who is a Son, not simply a
man or a servant, but one who is truly the Son of God, who has passed
through this earthly life and learned obedience by the things that He
suffered, and is by this perfected to become a Priest on behalf of others.
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Note how it says that the word of the oath is after the law,
which does not mean that it was spoken prophetically in David in
Psalm 110. after the giving of the law by Moses. The law obtained
until the Lord's death on Calvary. The law finds its fulfilment and
end in Him. In resurrection God swears and makes the Son a priest
forever. His priestly functions in this dispensation are associated with
the heavenly sanctuary and with God's people in His house.
Hebrews 8. 1-9.
Now in the things which we are saying, the chief point
is t h i s : we have such a High Priest, who sat down on the right
hand of the throne of the Majesty in the heavens.
In the mass of spiritual argument which the apostle is setting
before his readers, he indicates that the chief point or sum of all, is
the fact that we have a High Priest who has sat down on the throne
of God. Of old in the Tabernacle and the Temple there was no seat
for the high priest of Israel in the holy or most holy place, but this
High Priest, who is shown to be the Son (Hebrews 7. 28), has sat down
in a place of equality with God. The apostle evidently joins verses
1 and 4 of Psalm 110. together and shows that what is true of Him
as Lord—" Jehovah saith unto my Adon (Lord), sit Thou at My right
hand "—is true equally of Him as Priest.
A minister of the sanctuary, and of the true tabernacle,
which the Lord pitched, not m a n .
He is a minister (Leitourgos—a public minister, from Leitos=
public) of the Sanctuary or Holies (see Hebrews 9. 8, 12, 24, 25; 10.
19; 13. 11). The Holies are described to be the true Tabernacle,
not that the Tabernacle in the wilderness in Moses' time was a false
one, but that the heavenly Tabernacle which the Lord pitched is the
ideal one, and that of Moses was but a copy and a shadow (Hebrews
8. 5). The Holies of Moses' Tabernacle were like in pattern to the
true (Hebrews 9. 24).
For every high priest is appointed to offer both gifts and
sacrifices: wherefore it is necessary that this high priest also
have somewhat to offer.
Note how the words "for sins" (Hebrew 5. 1) are omitted
here. In His offering the gifts and sacrifices of God's people, the Lord
Jesus Christ does not offer sacrifices for sins. His offering for sin was
done once for all (Hebrews 7. 27; 9. 12; 10. 10). It is fitting,
nevertheless, that, as with the priest in the past, so with the Lord
our Priest to-day, He should have somewhat to offer. See Hebrews
13. 15; 1 Peter 2. 5, where the offering of the sacrifice of praise is
" through Him. "
Now if He were on earth, He would not be a priest at all,
seeing there are those who offer the gifts according to the law.
As God never had two houses of God at one time, even so He
had not two orders of priesthood at one and the same time, nor had
He two forms of divine service going on concurrently. Whilst the
Lord was on earth He went to the temple, but only to the Hieron =
the temple, including the whole buildings and courts, but He never
entered the Naos=the temple, the holy place and holy of holies, into
which the priests alone entered. He never gave attendance at the
altar. The Lord did not commence His priestly service till He had
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pronounced sentence on the temple in Jerusalem—" Behold, your
house is left unto you desolate " (Matthew 23. 38)—and had died and
been raised from the dead, and entered the holies of the true Tabernacle
{Hebrews 8. 2; 9. 11, 12).
The apostle is most emphatic. " If He were on earth He would
not be a priest at all. " His priestly functions are associated with the
true Tabernacle, not with a copy, and thus we have the following
statement of those who offer according to the law.
Who serve that which is a copy and shadow of the heavenly
things, even as Moses is warned of God when he is about to
make the tabernacle: for, See, saith He, that thou make all
things according to the pattern that was showed thee in the
mount.
The Tabernacle that Moses made was a representation. or
delineation, and a shadow of heavenly things, even of the things that
pertain to the sanctuary in the heavens. What care Moses had to
exercise, and what faithfulness he exhibited in connexion with the
building and service of that earthly sanctuary ! God said of him,
" He is faithful in all Mine house " (Numbers 12. 7; Hebrews 3. 5).
That Tabernacle is a parable for the time now present (Hebrews 9. 9),
hence how careful the builders in the house of God to-day should be
that they build according to the pattern ! Many, alas, build, who
have never, we fear, seen the pattern, and what they build is not
God's house.
But now hath He obtained a ministry the more excellent,
by how much also He is the Mediator of a better covenant,
which hath been enacted upon better promises.
" But now " is in contrast to "if He were on earth " of verse 4.
The Lord has obtained a ministry (Leitourgia = public ministry, see
verse 2) more excellent than that of the priests of the Aaronic order,
and as the ministry is more excellent so also is the covenant better
of which He is the Mediator. The covenant is enacted upon better
promises, and the New Covenant contains such promises as that every
man shall " know the L o r d . . . . from the least to the greatest of
them, " and again, " I will be merciful to their iniquities, and their
sins will I remember no more" (Hebrews 8. 11, 12).
For if that first covenant had been faultless, then would
no place have been sought for a second.
God made promise of a New Covenant in the dark days of
apostasy in the times of Jeremiah. Complete failure had overwhelmed
the nation of Israel. The ten tribes had been carried away by
Shalmaneser during the reign of Hezekiah to Assyria (2 Kings 18. 9-12),
and Judah and Benjamin were carried to Babylon by Nebuchadnezzar.
Midst the prevailing darkness shines the gleam of hope of a New
Covenant being made with both houses of Israel. It is like God who
gives oftentimes His brightest promises in darkest days. He has
sought and found a place in the present dispensation and in the future
millennium for that new economy of things.
For finding fault with them, He saith,
Behold, the days come, saith the Lord,
That I will make a new covenant with the house of
Israel and with the house of Judah.
. The first covenant presented God's perfect standard of holiness
and righteousness with which man in the flesh was not able to comply;
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by law came the knowledge of sin and when the law entered sin became
exceeding sinful, but God could not present to man less than a perfect
standard. Coupled with this was a system of sacrifices which could
never take away sins and make the worshippers perfect, and which
could only exist until a time of reformation.
The New Covenant will yet be made with Israel and Judah,
but it is also made with us, as witness what is said in Hebrews 10.
14-18: "And the Holy Spirit also beareth witness to us
"
*' This is the covenant that I will make with them. " What is true
relative to the Covenant is true of other things, such as the gift of
the Holy Spirit (Acts 2. 16, 17). The use of Old Testament scriptures
in the New Testament is an important and helpful study.
Not according to the covenant that I made with their
fathers in the day that I took them by the hand to lead them
forth out of the land of Egypt:
For they continued not in My covenant,
And I regarded them not, saith the Lord.
At the time of the promise of a new covenant Judah (and before
that Israel, the ten tribes) brought that part of their national history
to a close with all manner of abominable idolatry. Josiah's short
reign was as a brief ray of sunshine between the darkness of Manasseh's
reign which preceded it (Amon's brief two years' reign was like his
father's) and the reigns of Jehoiakim and Zedekiah which came after.
The words, " Thou shalt have none other gods before Me " (Exodus
20. 3) were as an idle tale. "Thou shalt do no murder" was also
unheeded, for children who would naturally look to their parents for
love and kindness were cruelly butchered and burnt in honour of the
god Molech (2 Chronicles 28. 3; 33. 6). Their last act of callous
treachery was to murder God's Holy Child (or servant) Jesus. God
had drawn up a covenant which Israel agreed to keep, but, alas, from
the very beginning, in the matter of the golden calf, they continued
not in His covenant. In the New Covenant not only will the terms
be new, but also the whole nation, with whom the covenant will be
made, shall all know the Lord from the least to the greatest, a fact
which was not true of Israel under the law.
God disregarded that law-breaking nation; that is, he neglected
or did not care for them. Since that time He has been carrying out
His purposes amongst the Gentiles. But they are still beloved—not
for their own—but for the fathers' sake (Acts 15. 14; Romans 1 1 . 28).
J. M.
PREACHERS OF RIGHTEOUSNESS.
Stephen and Philip.
F r o m London, S. E. —The need for Stephen falls into three
parts: —(1) As one of seven to see that the need of Grecian widows
was fairly met. (2) As one by signs and wonders to turn the minds
of the disciples to lives like his own, " full of grace and power. "
(3) As one to suffer for Christ's name, to encourage and strengthen
his fellows.
Concerning his preparation we read nothing—God had evidently
prepared His man beforehand, and at the crucial moment brought him
forth, but no doubt he had the qualifications of 1 Timothy 3. 8-13.
His message was primarily to the Jews, one of righteous and impartial
judgment, irrespective of personal position. He powerfully brought
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home to the Jews what they had done, that in very fact they were
betrayers and murderers. Stephen was falsely accused of speaking
against God, the holy place and the law. His reply was a defence.
He showed that they themselves had rejected the law. They had
also turned from God unto idols. The house that they reverenced,
he showed to be insignificant in comparison with the greatness of God
who had dwelt there. Finally, they had rejected the One of whom
Moses himself spake.
One of the greatest effects of his life and testimony was probably
wrought upon one person—Saul. As to the effect collectively on the
church, we are left to judge. The Church was strengthened, for, in
spite of the grievous persecution, " T h e y . . . . that were scattered
abroad, went about preaching the word. "
The primary lesson is that we can do all things with God's help.
Stephen had faith, and what a mighty man he was ! He lived close
to his God, and God has honoured him, and He will also honour those
who fight the good fight of the faith, and finish the course. Another
lesson to be learned is to be ready, armed, fully equipped, so that
when opportunity knocks. God can say, " This is the man. " Stephen's
inspiring example teaches us not to despise any work that we can do
for the Lord, however humble. Stephen was called first to serve
tables, mighty man though he was.
The keynote of Philip's life seems to be implicit and prompt
obedience to the word and will of God. We are told nothing of his
early training and experiences, but what we do read concerning him
is all to his credit and provides a fine example of obedience to a call,
and the faithful carrying out of the work given, and also of the blessing
which followed his ministry in the gospel.
Wm. F. Shulver.
From Paisley. —We are introduced to Stephen and Philip as
forming part of a worthy and notable group of men who were made
responsible to see that the " daily ministration " of the Assembly was
carried out so that none were neglected. The prominence, however,
given to the two men who head the list " of the seven " i s not so much
in serving tables, but as those who were gifted to speak the word of
God with power.
In his speech before the council Stephen delineates God's
dealings with Israel from the call of Abraham to the sending forth of
His Son; on the other hand he emphasizes their attitude towards
Him and His servants, and charges his hearers with becoming betrayers
and murderers of the Righteous One. What was true of Judas Iscariot
was true of the nation (Psalm 6 9 . ; Acts 1 . ; Romans 1 1 . ). Unanimously they added to the great sin of Golgotha by stoning Stephen
to death (Acts 22. 20), conclusively verifying their earlier words,
" We will not that this man reign over us. "
While Stephen was one stedfast unto death for the defence of
the truth of God, Philip was one who went forth to announce the
glad tidings. Philip is the only man who is described in scripture as
the " evangelist " (Acts 2 1 . 8). Others evangelized, for Timothy was
exhorted to do the work of an evangelist. Included among the gifts
given " for the perfecting of the s a i n t s . . . . " are evangelists
(Ephesians 4. ). We trace Philip in his itinerary until he reaches
Caesarea, where he apparently made his home (see Acts 8. 40; 2 1 . 8).
It is rather significant to find that Cornelius was instructed to send

138

BIBLE STUDIES.

to Joppa to bring Simon Peter to preach the Gospel to him when the
evangelist Philip was residing in the same city—such was God's choice.
[Perhaps much of the pioneer work in Caesarea had been done by
Philip. —Jas. AL].
Philip's work among the Samaritans, and also his call to " a
man of Ethiopia, " obviously bespeak God's desire that the whole world
should be evangelized. Philip (1) proclaimed the Christ; (2) preached
. . . . concerning the kingdom of God and the name of Jesus Christ;
(3) p r e a c h e d . . . . Jesus.
With Apostolic authority Peter and John are seen with Philip
in the work among the Samaritans. From this and other portions we
may learn that if something has to be established for God by the
evangelist, it is well for him to work in conjunction and fellowship
with those who have responsibility as to rule where he is labouring.
We believe that there is great need for men like Stephen and
Philip to-day, as there are those to convict with the truth, and those
to whom the glad tidings must be preached.
S. S. Jardine.
From Victoria. —The two servants of the Lord brought before
us in this part of our studies were men whose preaching is recorded
upon the page of Holy Writ for a special purpose, they being possessors
of great essentials in regard to service Godward and manward—the
presence, power, and leading of the Holy Spirit.
Nothing less than those God-given qualities which Stephen
possessed (Acts 6. 5) could have sufficed to fit and strengthen him to
become a herald of righteousness and to make his defence before the
representatives of a sinful nation (Acts 6. 12), in whose hearts burned
enmity and hatred towards the Lord Jesus Christ.
Before Stephen uttered the stirring words of Acts 7. it is precious
to observe the closing words of chapter 6. "all that sat in the council
. . . . saw his face as it had been the face of an angel. " Does it
not suggest a fitting condition in which to speak of the " God of glory, "
the theme which filled his heart ? Having been in the presence of God
he stood forth, as with " unveiled face reflecting as in a mirror the glory
of the Lord " (A. S. V, marg. ). Let us see that the mirrors are bright,
as we go forth to proclaim His excellencies, that there may be an
unmistakable reflection of the love of our Lord Jesus Christ in life and
character (Acts 4. 13).
That good testimony may be borne from those without, we do
well to heed the words, " Only let your manner of life be worthy of
the gospel of Christ, " (Philippians 1. 27). "Preach the word"
(2 Timothy 4. 2). Life comes first, then testimony.
What a power Stephen was for God in his defence ! His
knowledge of events from Abraham onward shows how thoroughly
conversant he was with the Old Testament writings; this is another
great asset which all preachers should possess, a knowledge of God's
word, heart knowledge as well as the letter. The apostle knew the
value of knowing the Scriptures when he exhorted Timothy to " give
heed to reading" (see Job 32. 18).
God in His mercy opened the heavens to Stephen's steadfast
gaze that he might receive a glimpse of the One for whom he suffered
unto death. What a wonderful lesson for us ! We are reminded of
that precious promise in Revelation 2. 10, " B e thou faithful unto
death, and 1 will give thee the crown of life. "
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We view in Philip, joining himself to the Ethiopian's chariot
according to the word of the Lord (Acts 8. 26-28), the door of grace
being opened for Gentile blessing through the gospel. [Whilst we may
properly conclude that this man of Ethiopia was an Ethiopian, therefore
a Gentile (without other proof to the contrary), it is evident that he
was a proselyte, and though not a Jew by nature, yet he was a Jew
according to* religion. It is not till Acts 10. that we have the door
of grace thrown open to the Gentiles, to men who had not embraced
the Jews' religion. —J. M. ].
Philip's audience was small, and the place was desert, yet there,
on his homeward journey, was a man whose soul the formal ritualism
of the temple worship could never satisfy, and he longed to know
the One of whom Isaiah spoke. To such, Philip, with overflowing
heart, poured out the story of the One who had been the theme of
the prophet's pen and heart. " He preached unto him Jesus. "
Prayer in service is essential, that God may prepare the ground
to receive the precious seed.
It is precious to see how Philip's preaching was in harmony
with the great commission of Matthew 28. 18-20, in preaching the
gospel, baptising the believers, and teaching the things concerning the
kingdom of God (Acts 8. 5 and 12).
R. Armstrong.
EXTRACTS.
From Brantford. —We never speak of Stephen without
referring to him as one of the outstanding martyrs of Scripture, and
in this connection the truth of the words of the Lord Jesus comes
vividly before us: " Blessed are they which are persecuted for
righteousness sake, for theirs is the kingdom of heaven. "
One of the effects produced by Stephen's life and testimony
was that a great persecution arose against the church in Jerusalem.
Amongst those who were scattered abroad was Philip. He went down
to Samaria, and great results are shown through his preaching there.
Many heard the word and were saved, and even those who would have
opposed him were influenced by the work of the Holy Spirit, including
Simon the sorcerer, who was saved. Thus it can be seen that God
used His servants in different ways, but for the same purpose—the
extension of His Kingdom.
J. J. Thomas, A. R. McDonald.
From Crossford. —Fearlessly, amid threat and persecution,
did Stephen begin to reach out toward the people after whose souls
he longed, great wonders and signs being wrought in their presence,
but in a short time the enemy was allowed to arrest this faithful
witness.
We know how that the arrest and murder of Stephen gave rise
to a scattering of witnesses amongst whom Philip is mentioned, whose
work was of a different kind from that of Stephen.
Philip in Samaria preached the Christ to the multitudes, so that
this humble man witnessed such an effect through his testimony that
even the city seemed to revel in the joy of the Lord. Is it not delightful
to see the same person go down to a desert place at the word from the
angel, and at the end of such a journey run, in his eagerness, to reach
and help the eunuch ?
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We compare the joy in the city, and the rejoicing in the wilderness
as the man went on his way, and remember how that joy was occasioned
in heaven.
*
H. B.
From Kilmarnock. —Satan seemed to have triumphed when
Stephen was silenced, but God overruled the great persecution by
scattering many witnesses elsewhere. Acts 8. 5 tells us that Philip went
down to Samaria. He was another of the seven men " of good report, "
etc., chosen to look after the material needs of certain in the Assembly
at Jerusalem, but as this was now scattered, he engaged in higher
service.
From verse 10 it is evident that the people of Samaria, " from
the least to the greatest, " were deceived by Simon the sorcerer, who
was himself under Satan's power.
Philip, as a true Evangelist, did not argue about Simon's
sorceries, but preached the " good tidings concerning the kingdom of
God and the name of Jesus Christ. " How unlike many preachers of
to-day who deal with some social evil and forget that the " Gospel
. . . . is the power of God unto salvation " (Romans 1. 16)!
The result was that multitudes believed and were baptized. We
note they were " baptized into the name of the Lord Jesus " (verse 16).
This expressed their appreciation of the truth of the Kingdom of God,
although there is no record of an Assembly being planted. Probably
they were under the care of the Apostles at Jerusalem. A, G. S.
From Belfast. —Chosen from the thousands of saints, it is
evident that Stephen and his fellows did not become haughty or high
minded, nor did they hesitate to yield their bodies a living sacrifice,
holy and acceptable. For we read that after they were chosen, the
work of God increased and the number of the disciples was multiplied
greatly.
God was doing a work which, to the orthodox Jew, was a work
contrary to the Old Covenant, and was to be opposed with all his
heart. The preacher of righteousness of this new order " had prepared
his heart to seek the law of the Lord and to do it and to teach in
Israel, " for the message was one of testifying, both by word of mouth,
and by holy living, to the all authority and power of the man, Jesus
of Nazareth.
J. Lamont.
From Liverpool and Birkenhead. —It is evident that both
Stephen and Philip had been prepared for their work by a study of
the Old Testament Scriptures. Indeed, apart from the fact that they
were the Scriptures then in existence, it was, and is now, impossible
to preach adequately Jesus as the Christ to either Jew or Gentile,
without considerable reference to the Old Testament. Of Philip it
might be said that the persecution which arose against those among
whom he was numbered formed part of his preparation. Whether so
or not, that persecution and the dispersion which followed offered him
the opportunity to evangelize a wide area (Acts 8. 1-8).
The effects of the testimony of Stephen and Philip are in sharp
contrast. The former met anger and his own death, while the latter
saw joyful multitudes (Acts 8. 6-8), a joyful individual (Acts 8. 39),
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and a fruitful home (Acts 2 1 . 9). It is computed that the occasion
of Philip's hospitality was about 26 years after his choice among the
seven, so that his record is one of faithful steadfastness.
Each of these characters has left us an example, that, considering
the issue of his life, we should imitate his faith. Let us not forget
that it is the Word which is the sword of the Spirit, and only from
the Scriptures can we preach Jesus.
D. Sheldon, W. Sands.

From Hamilton, Ontario. —The whole of Stephen's address,
as contained in Acts 7., seems to hinge on verses 45 to 53, which in
effect say that God is no longer worshipped in an earthly temple*
All that he said before seems to us to be leading up to that point,
while verse 52 seems to be the main reason for the whole council being
cut to the heart, for- it is evident they could not deny that they or
their ancestors had indeed persecuted all the prophets.
He was, we would say, a vessel that was fit for the Master's
use, and was used of Him both in life and in death, for we believe that
like Samson, his greatest work and triumph was accomplished by his
death, for the persecution that arose on his death brought salvation
to thousands outside Jerusalem.
Philip well deserves the name of "the evangelist, " for we find that
he was much to the front seeking new fields to conquer for his Master.
His preaching can be summed up in one word even—Jesus.
We would infer from chapter 8. 5 that he was first to preach
the gospel to the Samaritans after the Lord's resurrection, and much
of his time seems to have been spent amongst them, though later in
life he had his home in Caesarea. The result of the preaching, now
as then, always brings joy and we should always find our greatest
pleasure in the joy of our salvation.
Jas. Weaver.

From Bolton. —Stephen, we believe, was chosen by God before
man chose him in Acts 6. He used his life for the glory of God. It is
evident that when he was before the high priest he was filled with the
word of God (Acts 7. 1), which also records that he was full of the
Holy Spirit, and of wisdom, grace, and power.
His message to the people was one of hope, but his hearers
did not believe his words. Just prior to his death, Stephen said three
wonderful things. " I see the Son of man s t a n d i n g . . . . " This
suggests to us that the Lord Himself was ready to come down. [In
what sense was the Lord standing ready to come down. I think
our friends should further consider what they here say. —J. M. ]. Then
44
Receive my spirit, " reminding us of similar words used by our Lord
Jesus Christ. Thirdly, " Lord, lay not this sin to their charge, " again
recalling to us the words of the Lord Jesus, " Father, forgive t h e m . . "
We read that through his death those that preached the Word
were scattered abroad, and amongst these was Philip.
Stephen had no response to his message, but Philip had
(Acts 8. 6-13). In the angelic instruction of chapter 8. 26 we thought
of the words, "How unsearchable are His judgements and His ways
past tracing out! " (Romans 1 1 . 33).
Isaac Sankey, Stephen Heary.
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From Derby. —Stephen was a man full of the Spirit and of
wisdom, and of good report. This shows that even obscure ministry,
in connection with temporal things, needs to be performed by men
whose character is good, and whose devotion to the Lord is as great
as those who undertake more public work. For if the lowlier tasks
of life are done unto the Lord, this, perchance, may be but a training
ground for fuller service, for we see in Stephen, who had been appointed
to " serve tables, " a man full of grace and power. " Working great
wonders and signs among the people; yea, the Word of God increased, "
was an outcome of his being led by the Spirit.
Philip is also introduced to us when he enters into the lowly
ministry of " serving tables ", in company with Stephen and the
others, and like Stephen he is taken up by the Holy Spirit to more
extensive service, and we see him in Samaria " proclaiming Christ, "
and later in the desert he proclaims Jesus to the Ethiopian Eunuch,
and later he baptized him. Should we not in our Gospel Testimony
bring before our hearers, not only Salvation, but Baptism, in fact the
whole counsel of God ?
G. G., R. H.
From Atherton. —Stephen's work was to the Jews mainly,
whereas Philip's was found in the city of Samaria.
Both men were filled with the Holy Spirit (Acts 6. 3), an
essential condition in speaking for God to-day. Stephen's message to
the Sanhedrim evidences the power that follows such a condition. He
had an accurate knowledge of Old Testament history, which he aptly
used.
Philip is spoken of as "the evangelist " (Acts 2 1 . 8). Mention is
made of this word in Ephesians 4. 11, and in 2 Timothy 4. 5. Evangelist means an announcer of good tidings, differing slightly from the
usual word, preacher or herald (2 Timothy 1. 11).
Philip proclaimed good tidings concerning the kingdom of
God, thus bringing before his hearers the claims of Christ, and obedience
to Him in Baptism.
God is omniscient in His calling Philip from the midst of a great
work, to a desert place where one man was seeking after God. For,
despite the many disciples in Jerusalem, the eunuch was returning to
Ethiopia, without having received Christ. He got the true message,
accepted it, owned Jesus as Lord, and went on his way rejoicing,
H. S. Bullock.

From Glasgow. —The bold address of Stephen, as he outlined
the history and failure of Israel, concluding by condemning those,
who, despite the Scriptures written aforetime, were set to follow the
failure of their fathers. We thought to place him as one worthy of the
name of a teacher in Israel. The wonderful discernment he displayed,
in the manner of Israel's reception of those God had sent to be their
deliverers, showed a mind moulded by the Scriptures. Stephen and
Philip were men who knew the blessings of Psalm 1.
The power and brilliance of the message delivered through
Stephen, leaves a thought of sadness, that such a burning light should
so quickly be extinguished. The words of Stephen were not arrows
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shot at a venture, but skilfully directed to where the mind of the
marksman desired.
We thought of Philip as a man perhaps more gentle in his
manner of preaching than Stephen. His approach to the Ethiopian
eunuch has the appeal of gentle inquiry, " Understandeth thou what
thou readest ? " Like Stephen, he knew the sacred writings and Him
of whom they spake. And from that scripture he told not only of
salvation in the name of Jesus, but of further divine principles, - for
from the enlightened eunuch came the enquiry, " Behold, here is water,
what doth hinder me to be baptized ? "
A. Macdonald.

Questions and Answers.
Questions from Toronto. —(1) The Baptism of repentance;
would it be necessary to demonstrate repentance before baptism by
worthy works ?
(2) What objection could John raise to baptizing the Pharisees
and Sadducees who came to him to be baptized? (Matthew 3. 7).
Would it not be sufficient if they repented of their evil works and
confessed their sins ?
Answer. —These two questions run into each other. If
Matthew 3. 5-7 be carefully read it will be seen, especially if the force
of " b u t " is carefully noted at the beginning of verse 7, that the
Lord treated the Pharisees and Sadducees differently from the rest.
When the common people came to John in repentance and confession,
John baptized them, but when the Pharisees and Sadducees came,
John, having knowledge of the character of those men, that the latter
were materialists and believed in no hereafter, and the former were
largely hypocrites, he required of them more than words, even if they
had confessed their sin, and even that we are not told. He required
evidence of repentance in fruit " worthy of repentance. "
Questions from Toronto. —(3) What is there to show that
repentent ones that were baptized of John had their sins remitted ?
(4) The Baptism of Repentance for (or unto) the remission of
sins (Mark 1. 4 ) : Does this scripture mean that the baptism of
repentance carried with it that remission of Acts 2. 38, i. e., the
remitting of the subject's personal sins, or does this remission refer
to that which we are reminded of in the pouring of the cup in Matthew
26. 28, where the Lord says, "This is My blood of the Covenant,
which is shed for many unto remission of sins " ? Would it not rather
show the temporary nature of the baptism until that time when the
covenant blood was shed for the remission of sin ?
Answer. —The shedding of the blood of Christ is the basis of
all forgiveness, otherwise the putting away of sins (Hebrews 9. 22).
The transgressors under the first covenant had to be redeemed by
His death (Hebrews 9. and 15. ), and, as our questioners show, the
blood of the New Covenant was shed unto remission of sins (Matthew
26. 28). As to men's responsibility, all the prophets bore witness
that every one that believed in Him would receive remission of sins
(Acts 10. 43). Paul tells us the real meaning of John's baptism was
that each one who was baptized put himself under the obligation of
believing on the Lord when He was manifested (Acts 19. 4). Also,
John himself explains why he baptized in water—" but that He
should be made manifest to Israel, for this cause came I baptizing
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in water" (John 1. 31, R. V. M. ). Repentance and faith ever exist
together and are complementary to each other, hence where there was
real repentance there was faith in the Messiah who was immediatety to
appear, and when He was revealed the truly repentant ones accepted
Him. These were truly His sheep. This is shown to us in John 10.
2-4. The Lord, the Good Shepherd, came to the fold over which John
was porter. The porter opened the door (which was baptiam) to Him,
by which He entered the fold. When He entered the fold He called
His own sheep by name and led them out of that fold, but we are not
told that He led all out, for some still clung to John, even though
he said, " Behold the Lamb of God, " and, " This is the Son of God. "
Apart from faith in Christ, John's baptism availed nothing for those
who were baptized any more than baptism to-day would serve any
good purpose in the case of an unbeliever. But those who truly
repented, believing John about the Coming Christ (which meant the
reception of Christ when revealed) and were baptized, had their sins
forgiven, and that in view of Messiah's death on the Cross. Each
repentent, believing, baptized person was forgiven his sins. The
questioners' difficulties are not easy to understand, but we have tried
to explain what John's baptism meant and where it put men.
Question from Toronto. —(5) What are the points of
difference between John's baptism and disciple baptism, and why does
John's baptism, i. e., " the baptism of repentance, " not continue to
operate ?
Answer. —John's baptism is explained by Paul in Acts 19. 4:
" John baptized with the baptism of repentance, saying unto the people,
that they should believe on Him which should come after him, that
is, on Jesus. " Now persons are baptized because they believe on
Jesus who has come, persons whose sins are forgiven because they
have believed on Him. Note how John the porter opened the door
(baptism) to repentant souls (John 10. 1, 2), and then how the Lord
Himself is revealed as the Door: "I am the door of the sheep "
(John 10. 7).
Question from Toronto. —(6) The baptism in [in[ the Holy
Spirit: Is that the same baptism as we find in 1 Corinthians 12. 13,
in one Spirit were we all baptized into one body " ?
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Answer. —Yes !—J. M.
Question from Kilmarnock. —Acts 9. 31 (R. V. ) gives
church, " but the A. V. gives " churches "; does this refer to the
church at Jerusalem which was scattered abroad, or were there other
churches throughout Judaea, Galilee and Samaria ?
44

Answer. —There seems no reason to doubt that the R. V.
rendering, 44 the church throughout all Judaea, " etc., is the correct
rendering, and not the " churches. " It shows the unity of the testimony, that though Saul had made havoc of the church of God in
Jerusalem by scattering the disciples, these disciples still remained
true to the principles of truth which they had learned in the apostles'
doctrine (Acts 2. 42) as taught by the apostles in Jerusalem; they
were still in church fellowship, though as yet churches of God had not
come into being in the different towns to which they were scattered. —
J. M.
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It can be truly said that a good conscience is a tremendous
asset, even in the things of this life, more so in connection with the
things of God. Paul makes much of conscience, directly and indirectly.
In all three of his speeches in his defence he emphasises this. Thus
before Agrippa he says, " I verily thought with myself, that I ought
to do many things contrary to the name of Jesus of Nazareth; " before
the council he begins by saying, " Brethren, I have lived before God
in all good conscience until this day; " and before Felix, he affirms,
" Herein do I also exercise myself to have a conscience void of offence
toward God and men alway. "
It is clear that it is possible for a man to have a good conscience
and yet to be terribly wrong, as Paul was when he was persecuting
the saints, so that, while a good conscience is an asset, it is not in
itself sufficient warranty for being absolutely right. The council
thought it blasphemous for Paul to speak of having lived before God
in all good conscience. It was to them unthinkable that such a man
under such an accusation could make such a claim, for they themselves
were surely the only ones who could lay claim to pure consciences !
It is possible for men to have good consciences even before God and
yet to be wrong, otherwise one would not know what to make of
many earnest believers.
The fact is that a conscience is only of value relative to the
knowledge of righteousness, which knowledge can come by revelation,
as it did in part to Paul, or by earnest reading of the word of God,
which has been given that a man might be completely furnished unto
every good work. If it is to be of the utmost value to its possessor,
a conscience must be exercised. Otherwise, like the muscles of the
body, it becomes flabby. Now, again and again the Apostle urges
the need of this exercising of the conscience. For himself, he desired
a conscience void of offence towards God and man alway. Both
aspects require effort on our part if we are to be like Paul. Our duty
towards God is too often separated from our duty to our fellows, while
philanthropists neglect the former and magnify the latter.
There are many interesting references to conscience in the
writings of Paul. He speaks of the " testimony of our conscience "
in connection with his own behaviour (2 Corinthians 1. 12), of " the
manifestation of the truth commending ourselves to every man's
conscience in the sight of God" (2 Corinthians 4. 2), of " your consciences " in connection with the judgment seat of Christ (2 Corinthians
5. 11), and of his own aim to be well-pleasing unto Him. He writes
to Timothy that he might war the good warfare, " holding faith and
a good conscience; which some having thrust from them made
shipwreck concerning the faith" (1 Timothy 1. 19). Deacons must
also be found " holding the mystery of the faith in a pure conscience "
(1 Timothy 3. 9).
He refers also to exercise of the conscience when he speaks of
a man proving himself ere partaking of the emblems, an activity
which is far too much neglected. It is an activity not only of the
conscience toward God, but also toward men. Happy are we if we
can say, " I know nothing against myself. "
A. T. D.
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NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 8. 10-13.
For this is the covenant which I will make
with the house of I s r a e l :
After those days, saith the Lord.
I will put My laws into their mind,
And on their heart also will I write t h e m :
And I will be to them a God,
And they shall be to Me a people:
Under the New Covenant the repository of the law is not an
acacia ark overlaid with gold, but it is the hearts and minds of His
people. Note how the heart and the mind are transposed in Hebrews
10. 16, indicating that to write, or inscribe, the law on the heart is
the same as to put it there. The Lord puts His laws into the seat
of intelligence—the mind, and into the seat of affection—the heart,
so that His people may serve Him intelligently and lovingly. God
will only be the God of men (or of a people) who receive His laws and
obey them. Note how in the case of obedient Abraham, Isaac and
Jacob, that God is not ashamed to be called their God (Hebrews 1 1 . 16),
and also how, at the second giving of the Law (as well as at the first,
Exodus 19. to 24. ) on the plains of Moab, the LORD avouched Israel
to be His people, and they avouched Him to be their God, and this
would only be true if they walked in His ways, kept His statutes,
His commandments, His judgments and hearkened to His voice
(Deuteronomy 26. 16-19). Many of God's children understand something of God as a Father, but few know what is meant by—" I will
be to them a God ", God who is the Object of their worship because
they obey His word which is written on the heart. See 2 Corinthians
3. 1-11, where the Church of God in Corinth is spoken of as an epistle
of Christ, because the word of God was written by the Spirit of God
upon hearts of flesh. Each Church of God was to express in its own
locality what was true of God's people as a whole.
And they shall not teach every m a n his fellow-citizen,
And every m a n his brother, saying, Know the L o r d :
For all shall know Me,
F r o m the least to the greatest of them.
This will be a happy day for Israel. Every Israelite shall in
that day know the meaning of what Abraham their great forefather
knew—that a man is justified by faith apart from works (Genesis 15. 6;
Romans 4. 1-5); for it is said, " My people also shall be all righteous "
(Isaiah 60. 21), and, not only so, but they shall go on to know the
Lord more fully, for it is also said of them: " All thy children shall
be taught of the LORD " (disciples, R. V. marg. ) (Isaiah 54. 13). The
wicked amongst God's people of old persecuted the righteous—" The
wicked watcheth the righteous, and seeketh to slay him " (Psalm
37. 32), but that day for Israel will be for ever past.
Sectarianism to-day is much like the condition of things in
Judaism of old in the days of the Old Covenant, when those who
knew God had to teach their brother and fellow-citizen, " Know the
Lord "; but that state of things is not proper to the New Covenant,
for under it all know (by Divine revelation at the time of the new
birth) the Lord; this is one of the conditions of the New Covenant.
Alas, what bondage believers are in who are joined with dead sinners
in church communion ! Let them come out from among them and
be separate, whether they have to leave other believers behind or not.
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Each one is responsible to hear and heed the word for himself.
Believers know God as Samuel did—" by the word of the LORD '*
(1 Samuel 3. 21).
For I will be merciful to their iniquities,
And their sins will I remember no m o r e .
How sweet is Divine forgiveness ! Everyone who is in relationship with God in terms of the New Covenant is in the enjoyment of
forgiveness of sins. In Israel the question of sin was ever recurring,
with the individual and with the nation. With the nation there was a
remembrance of sins year by year, on the day of atonement (Hebrews
10. 3), and the individual had to come as often as he sinned, but now
the sin question is settled once for all (Hebrews 10. 9-18). The
believer is in the enjoyment of full and free forgiveness (Acts 10. 4 3 ;
13. 38, -39; Romans 4. 1-8). God has forgiven and also blotted out
the remembrance of the sinner's sins (Acts 3. 19).
In that He saith, A new covenant, He hath made the first
old. But that which is becoming old and waxeth aged is nigh
unto vanishing away.
It is ever the new that makes another thing old. God, by His
word, when He said, " a new" covenant, has enacted that the
first is "the old" covenant and so we too may rightly so speak
of them. Following on the entrance of the new into the activity
of human life the old began to show how true were the words
of
God. It seemed like old age in the presence of virile youth. It
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is becoming old, " '4 waxeth aged, " and " is nigh unto vanishing away. "
Such is the view of the writer as he sees the Old Covenant in his day,
for soon after, the Temple, with its priests and its ritual of the past
economy, passed away in the destruction of the Temple by Titus, and
has never been restored.
Hebrews 9. 1-7.
Now even the first covenant had ordinances of divine
service, and its sanctuary, a sanctuary of this -world.
The first covenant, as well as the New Covenant, had ordinances
(things righteously appointed by God) of divine service (latreia).
The sanctuary wherein this divine service was performed was of this
world (in contrast to the heavenly sanctuary of chapter 8. 5).
For there was a tabernacle prepared, the first, wherein
were the candlestick (correctly, the lampstand), and the table
and the Shewbread; which is called the Holy place.
Though the writer speaks of the Holy place as the first tabernacle
and the Holy of holies as the second, the book of Exodus speaks of
one tabernacle. " Thou shall make fifty clasps of gold, and couple
the curtains one to another with the clasps: and the tabernacle shall
be one " (Exodus 26. 6). The writer makes no allusion to the altar
of incense being in the Holy place, only to the fact that the lampstand
and the table with the Shewbread were there.
To describe the lampstand as a candlestick is entirely wrong,
and why the Revisers should perpetuate the error of the A. V. is hard
to understand. The lampstand in the tabernacle upheld with its six
branches and central stem the seven lamps; there were no candles
either in the tabernacle or temple.
And after the second veil, the tabernacle which is called
the Holy of holies; having a golden censer, and the ark of the
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Covenant overlaid round about with gold, wherein was a golden
pot holding the manna, and Aaron's rod that budded, and the
tables of the Covenant.
The Holy Spirit, instead of using the word " wherein, " as in
verse 2 when He describes the furniture of the Holy place, uses the
word " having. " This may explain the difficulty in connexion with
the censer (or altar of incense, R. V. Marg. ) being associated with the
ark of the covenant and the Holy of holies, and not with the Holy
place.
The altar of incense was placed in front of the veil in the Holy
place, and the word " having " shows that it belonged to the Holy of
holies. This view of the use of the word " having " is strengthened
by what is said of the altar of incense in the Solomonic temple: "And
the whole house he overlaid with gold, until all the house was finished:
also the whole altar that belonged to the oracle he overlaid with gold "
(1 Kings 6. 22). A close connection between the Ark and the altar
of incense is also indicated by Exodus 30. 6.
If the altar of incense had been placed in the Holy of holies
the priests would not have had access to it to burn incense when the
morning and evening sacrifices were offered at the time of prayer, the
high priest alone having access to the Holy of holies once in the year.
Thus it was that though the altar belonged to the Holy of holies, it
was placed in the Holy place. This seems to be the explanation of
what appears at first sight to be an apparent discrepancy.
The ark of the covenant which belonged to the Holy of holies
had its place therein, "wherein" were the golden pot with the manna,
Aaron's rod that budded, and the tables of the covenant. Both the
manna and Aaron's rod were at the first laid up before the Testimony
(the tables of the covenant) (Exodus 16. 34; Numbers 17. 10), but
it seems that they were at length placed in the ark beside the tables
of stone. In the days of Solomon we are told that " There was nothing
in the ark save the two tables of stone which Moses put there at
Horeb " (1 Kings 8. 9). This statement seems to indicate that there
had been at one time other things in the ark besides the tables of the
covenant.
The ark with its contents typically foreshadowed the Lord;
the tables of the law typified Him as the Word of God, the manna as
the Bread of God, and Aaron's rod as the Priest of God. We have
everything in Him, so that we may obey God, live for Him, and serve
Him.
And above it cherubim of glory overshadowing the mercy
s e a t ; of which things we cannot now speak severally.
The cherubim, as it were, fenced and guarded the holiness, and
maintained the glory of God. Between the cherubim dwelt the
Shechinah or glory of God. This was God's throne—the seat of mercy
—in the midst of His people. Here mercy and truth met together,
as seen in the mercy seat and the ark with the tables of the law, and
righteousness and peace kissed each other (Psalm 85. 10), a beautiful
type of Him that was to come. The mercy seat was never to be
separated from the ark; the law without mercy would be unbearable
by man, and mercy, apart from God's requirements in the law being
met, would have been intolerable to God. The blood of the atoning
sacrifice had to be sprinkled upon the mercy seat. Into the teaching
of the several vessels of the tabernacle the apostle found it inopportune
to enter, having before him in particular the priestly work of the Lord
as typified in the work of Aaron.
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Now these things having been thus prepared, the priests
go in continually into the first tabernacle, accomplishing the
services.
The tabernacle having been made and erected, and the furniture
set in order, the priests went into the Holy place continually, day after
day, in their service for God according to the Levitical law.
But into the second the high priest alone, once in the year,
not without blood, which he offered for himself, and for the
errors of the people.
One priest—the high priest—once in the year on the day of
atonement entered the Holy of holies, the second tabernacle. He
dare not approach without blood, and this he offered for himself, he
being a sinful man, and for the people of Israel whom he represented.
This blood was offered for sins of ignorance; for if any one in Israel
sinned, whether priest, ruler, or one of the common people, when they
became aware of it, they had to bring their sin offering which atoned
for their acknowledged sin. Sin is sin in God's sight, whether done
in ignorance or not. Sins unknown to the people were atoned for by
the sin offering on the day of atonement.
J. M.
STRANGERS TO THE COVENANT.
III.

Rechabites (continued).

In contrast, Hobab means " beloved, " and such as are beloved
of God are desired by Him to be among His people. It should be noted
that Hobab is called the son of Reuel, and the reversion to the early
name of the father-in-law of Moses is emphasised by describing Reuel as
being in that relationship to Moses lest any should think that Jethro
was spoken of. But some may say, Are not Jethro and Reuel one and
the same person ? They are, but the changes in the usages of name
should always be carefully noted. When God speaks of Jacob He
refers to the same man as is also called Israel, but in different senses.
Thus the tribe of Levi were to teach Jacob the judgments, and Israel
the law, of God. The former refers to Jacob and his descendants as
men with all their natural weaknesses, while the latter name refers to
the same people in covenant relation with God.
Thus Hobab is not called the son of Jethro, but the son of Reuel.
As the son bears something of the character of the father we therefore
judge that in Hobab there was nothing of the love of pre-eminence
which afflicted Jethro, but there was an appreciation of the friendship
of God which had been the former glory of Reuel when Moses had been
content to dwell with him. It is to such beloved ones that the call of
God comes that they might be joined unto the people of God. The call
is clear and firm: " We are journeying to the place. " If we are to pas*
on the call to others we must be as sure as Moses that the place is known
and that the declarations of God are for good unto His people. *' Come
thou with us, and we will do thee good. " Such is what comes to the
ears of Hobab, and his response is interesting. Hobab is standing at
the parting of the ways, and cannot realise that the consummation of
that promise is to be found long centuries after in the days of the
Rechabites.
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Hobab hesitates. " I will not go: but I will depart to mine
own land, and to my kindred. " I do not think that God judges a man
for hesitating when the call of God comes to him. Far better to weigh
up the cost, and the decision made to abide by it, lest displeasure be
caused to God by the man who turns back. Untold results hung upon
the decision of Hobab though he knew it not. Humanly speaking,
well might he hesitate. His own land, that of the Kenites, is pictured
for us by Balaam (Numbers 24. 21):
Strong is thy dwelling place,
And thy nest is set in the rock.
His own land and kindred ! The human heart is stirred at the thought,
and to many it is a hard saying of the Lord Jesus concerning them that
follow Him. In a day when the wilderness was a place where every
man's hand was against his fellow's, it was an incomparable blessing
to have a strong dwelling place, set in the rock. What is offered against
all this ? Association with a people lately out of bondage in Egypt,
weak and despised of the tribes around them, unused to the desert
warfare and the desert life, the prey of the warring nations across their
path to Canaan. Such is the one side. On the other there is the
internal weakness and dissension which has been amply apparent,
murmuring is rife among them, and their position as the chosen people
of God is unmatched by the condition which should prevail among
them.
The choice is not unlike that of Moses himself, and we could
imagine Hobab recalling the history of the man who so confidently
spoke to him. He hesitates, and the call of God comes again to him:
" Leave us not, I pray thee; forasmuch as thou knowest how we are
to encamp in the wilderness, and thou shalt be to us instead of eyes.
And it shall be, if thou go with us, yea, it shall be, that what good
soever the LORD shall do unto us, the same will we do unto thee. " A
purpose in the call is made apparent. It can be truly said that God has
a purpose in every man and woman receiving the call, and it behoves
us all to ascertain in due course, so far as we may, the work for which
we have been called. The man was beloved, but in addition there was
a need for him.
"And they set forward from the mount of the LORD. " History
shows that Hobab responded to the call, and that he and his after him
were always esteemed by the Israelites. Saul's words show this. But
what of the esteem of God ? We cannot doubt that Hobab in his lifetime received some of the good which had been promised him, though he
probably never arrived at that place which had been so confidently
spoken of by Moses. The man who was the son of " Reuel " could
always derive some comfort from the thought of the God in the midst,
but his true reward will be found in eternity.
Long centuries have passed to bring one of Hobab's descendants
next to the king in Israel. Is this the consummation ? No, for we
see that Jehonadab does not stay the course, as men judge it. Though
he does the work with Jehu, there is no mention of a reward for hisv
services. Jehu gets his wages, which is a different matter. Earthly
position is assured to Jehu and his children after him for four generations, and who knows what might have been added thereto had his
response to the blessing of God been different ? " But Jehu took no
heed to walk in the law of the LORD. "
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There can be no doubt that the man Jehonadab whom we judged
to have been in the counsels of Elisha would have no pleasure in
association with a king who displaced an Ahab only to walk in the ways
of Jeroboam. Please read Jeremiah 35. again and consider the
commands which Jehonadab gave to his people after his excursion
into public affairs. The name of the man means " God is liberal, "
and yet he did not take advantage of the liberty he had. It would
have been easy to have taken a " broadminded " view of things, and
to do good by using his position in Israel. But this man, instructed
in the things of God, assesses at their proper value the things he has
witnessed in Israel and the things to be seen in Jehu. For him it is
needful to remember the old paths, and the first ways of God. His
forefather Hobab had taken the choice and had thrown in his lot with
a pilgrim people. Better far to have neither lands nor houses than to
forget God and to dishonour His Name.
"All your days ye shall dwell in tents. " It meant sacrifice to
maintain this separated character, this pilgrim garb, but the men of old
who had walked with God had been strangers in the world, the heirs
of the promises had dwelt in tents and had made it manifest that they
were seeking after a country and a city not of this world. Such a
narrow-minded and unprogressive people could never have been called
" Jehonadabites, " but it was highly appropriate that they should be
called after Rechab, for the name comes from a root used to describe
a horse and its rider, two beings moving in unity. The Rechabites
were a people that were together in unity as is very clear from Jeremiah
35.
Much has been made of the injunction not to drink wine, and
there are many so-called Rechabites of this world who have taken heed
to the command relative to the wine, but yet have drunk deep of the
spirit of the age, such as is spoken of in 2 Timothy 3. 2. Disobedience
is a characteristic of the last days, but above all else the true Rechabite
must be such that, denying ungodliness and worldly lusts, he will live
soberly and righteously and godly in this present age, looking for the
blessed hope and appearing of the glory of our great God and Saviour
Jesus Christ; Who gave Himself for us, that He might redeem us from
all iniquity, and purify unto himself a people for His own possession,
zealous of good works (Titus 2. 12-14). These, I repeat, are the true
Rechabites.
In a day of gross disobedience it is the simple obedience of the
Rechabites which is commended by God. The reward is very striking:
" Jonadab the son of Rechab shall not want a man to stand before Me
for ever. " There is hardly a promise made to men which can stand
above this. Only the highest and noblest of the servants of God and of
the heavenly host are said to stand before God. Jehonadab gets his
reward though Jehu gets wages. We can be in no doubt as to which is
the greater man, and we may be sure that the will of God is to reward
all that will value obedience, separation, unity, and soberness, as
manifested by the Rechabites of a past day, and enjoined upon the true
Rechabites of this day.
A. T. D.
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PREACHERS OF RIGHTEOUSNESS.

Stephen and Philip.
From Melbourne. —The charge of uttering blasphemy against
Moses would lead us to infer that Stephen was the first who presented
the Gospel in opposition to the Mosaic Law, and had spoken against
its justifying power and perpetual validity; and this, to the Jews,
who made all justification and sanctification to depend on the law,
and believed in its indefeasible validity, must have appeared as
blaspheming the Divine authority of Moses, " for if righteousness is
through the law, then Christ died for nought" (Galatians 2. 31).
These enemies of God's righteousness, preferring their own
filthy rags. (Isaiah 64. 6), now conspired to amalgamate their forces
to frustrate the spread of the living Word of God. It is instructive
to remember that the Spirit of God, after a person has come to the
Lord Jesus Christ as Saviour and Lord, can use in His service talents
which formerly were not being used to the Glory of God. Such was
the case with Stephen who was of Hellenistic descent. A zealous man,
yet one of whose birth and life we know nothing, he nevertheless
disclosed in one day a complete acquaintance of God's ways with men,
from Abraham to Solomon and all the prophets. How beautifully
Stephen sketched in quick and broad outline the human types of our
Lord Jesus Christ, the Righteous One ! Though his testimony was
so short, yet how great has been the yeild of fruit unto righteousness !
In Stephen, before that council, we have the example of a child of
God, who, like his Lord and Master, was meek and lowly in heart,
yet whose soul was lit by the light of Heaven's glory. Stephen faced
the cold formality of age-long bigotry and bondage. What a lesson
for each one of us in the example of Stephen, who would seem to be
in the description of Revelation 12. 11. The murder of Stephen
brought a crisis in the history of the Jewish nation, for in that council
were assembled the real Jewish leaders, and with the prophetic sting
of Stephen's reference to the Son of Man—the Messiah—ringing in
their ears, they confirmed the decision to deny the Holy and Righteous
One, whom Stephen was with grace and wisdom bringing before them.
T. C., S. R. C, J. V., T. F.
Paul.
From Bolton. —There was a great need for a preacher in the
time of the apostle Paul, especially when we think of Stephen, the
servant of God, being taken off this scene under such tragic circumstances. The apostle Paul was the man chosen to stand before kings,
Gentiles and the children of Israel (Acts 9. 15). He was a man who
could and would reason with men, and prove the things which differ.
Some suggested that Paul's preparation was at the feet of
Gamaliel, others thought that it was when he was without sight for
three days [See fuller treatment in paper from Brantford].
We think of the words in Acts 20. 19: " Serving the Lord
with all lowliness of mind, and with tears, and with trials which befell
me by the plots of the Jews. " Oh that we, as God's servants, might
take an example from the apostle and of the Lord Himself (Philippians
2. 7 and 8)! Paul received his message from the Lord Himself
(Galatians 1. 12), and his message was " The Gospel of the grace of
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God "—i. e., the death and resurrection of Christ and what it meant
to the people who heard it.
He came, not in wisdom of words, but to preach the gospel.
His life and testimony must have spoken loudly, time and time again,
both to sinners and saints (see Acts 20. 36-38).
As for lessons for ourselves, it would be well to be able to
understand the Old Testament, in the light of the New Testament,
as the apostle could do, and also to make it our aim to be well pleasing
unto the Lord (2 Corinthians 5. 9).
A. Heary, S. Heary.
From Brantford. —God has never left Himself without a
witness, to testify concerning His righteousness, and the need was
never more pressing than in the days of the apostle Paul. Prior to
his day and time we have a revolting record of wickedness and self-will.
The crucifixion of the Lord Jesus was followed by the rejection of
Stephen's message and his martyrdom. Surely the limit of unrighteousness had been reached ! It was surging like a flood, and, left to his
own devices, man must have perished.
In those days of severe trial for God's people, midst persecution
and slaughter, Paul is brought before us as the man of God's choice,
to serve the counsel of God in his generation.
He was one in the forefront of the forces arrayed against God's
saints, yet, strange as it seems, the aggressiveness and zeal by which
he executed his nefarious work characterized him in his service for
the Lord in the days which ensued.
Paul was well adapted to fulfil the purposes of God, being
exceptionally well instructed in the law of God, a Hebrew of the
Hebrews, outstripping in achievements the successes of his fellows.
In addition to all these things, which were conducive to achieve
success, a special dispensation was afforded him, in that he was
granted the advantage of seeing and hearing the risen Lord, which
made a lasting impression and received a prominent place in his
testimony in later days.
Like other notable men of God he had the experience of
instruction in the seclusion of the desert, when he went away into
Arabia.
With regard to his message, we cite one of the many instances
of the paramount place he gave to God's righteousness: God
" commanded men that they should all everywhere repent, in as much
as He hath appointed a day in the which He will judge the world in
righteousness by the Man whom He hath ordained " (Acts 17. 30, 31).
As regards his life and testimony, example was better than
precept. He never asked another to do what he did not do himself.
To the elders of Ephesus he said, " In all things I have given you
an example. " " Be ye imitators of me, even as I also am of Christ "
are also words that he has passed on to us.
What a wonderful career, always seeking to fulfil God's purpose
in his salvation, holding not his life of any account as dear unto himself,
so that he might accomplish his course and the ministry which he
received from the Lord Jesus, to testify the gospel of the grace of
God! (Acts 20. 24).
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A life well spent in the master's service had brought to him
at the end of his course a great measure of satisfaction, as is evidenced
in contemplation of his departure. He was one that had an abundant
entrance into the eternal kingdom, in contrast to others who entered
the heavenly harbour like a battered wreck. Like another we can
say of him, He being dead yet speaketh.
H. Curren, A. McDonald.
From Greenock. —The rejection of the Messiah expressed
Israel's attitude of heart, as is recorded in Romans 10. They had a
zeal for God, but not according to knowledge, for being ignorant of
God's righteousness, and seeking to establish their own, they did not
subject themselves to the righteousness of God.
To save them from their sinful ways God made choice of one,
who, as Saul of Tarsus, was as deeply involved as any. Brought up
after the straitest sect of the Jews' religion, he lived a Pharisee. A
Hebrew of the Hebrews, as touching the righteousness which is in the
law he was found blameless. Being exceeding zealous for the traditions
of his fathers, he surpassed his fellows in all that seemed to matter.
Then came the day when, on a mission of persecution, God temporarily
deprived him of sight, but opened up his understanding to realize the
futility of kicking against the goads, from which time he was not
disobedient unto the heavenly vision.
His conversion, separation and renunciation are very evident
from Galatians 1. and Philippians 3. showing him to be a vessel of
election and an apostle of the Gentiles, having received the message
neither after man or from man, but by revelation of Jesus Christ.
Conferring not with flesh and blood he is led to the deserts of
Arabia, where, apart from the other apostles, his spiritual development
raises him from being " the least of the apostles " (1 Corinthians 15. )
to rank " not a whit behind the very chiefest " (2 Corinthians 11. ).
His message, " The power of God unto salvation " to Jew and
Gentile alike, which revealed a righteousness of God, rapidly spread
throughout Asia and Europe. Righteousness in a Person is told out
as in 1 Corinthians 1. 30: " But of Him are ye in Christ Jesus, who
was made unto us wisdom from God, and righteousness and sanctification, and redemption that, according as it is written. He that glorieth
let him glory in the Lord. "
Outstanding in his life was the readiness with which he fitted
himself to withstand the hardships and temptations continually
confronting him, ever remembering that he was raised " to walk in
newness of life " (Romans 6. ).
Thus he fought the good fight, finished the course, and kept
the faith, proving himself a worthy example for our imitation, even
as he also imitated Christ.
J. Erskine.
EXTRACTS.
From Glasgow. —It was according to the infinite wisdom of
God, that a learned Jew should declare to both Jew and Gentile that
the law under which he had been brought up could do absolutely
nothing to justify him before God. Paul preached, and more than
that displayed, faith in the Lord Jesus Christ.
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We cannot over-estimate how much Saul of Tarsus was humbled
in his conversion; he was a helpless man for three days, during which
time he prayed. We assume that the three years spent in Arabia was
a preparation for the great work of apostleship.
There are countless lessons to be learned from such a man as
Paul, but they can best be summed up in this, " B e ye imitators of
me, even as I also am of Christ " (1 Corinthians 11. 1), and he has
shown us the extent to which God can use us if we will only subject
our will to His.
H. King.
From Cardiff. —Paul stands entirely apart from the other
apostles (not from the standpoint of ability only) because of the unique
place that he was to occupy in connexion with the " purpose of the
ages" (Ephesians 3. 11, R. V. M. ).
Paul was a minister (diakonos—lit., " one who lies in the
dust ") of the gospel; all energy he possessed was spent in the furtherance of a message of tremendous significance, a message which had
never before been the subject matter of any prophet, but which was
entrusted to him as a stewardship. Stewards need to be faithful in
the administration of what is entrusted to them.
Our first thought would be—and Paul thought the same—that
early experience fitted him admirably to discharge his stewardship
toward his brethren after the flesh—the Jews. They, as well as
Gentiles, were concerned vitally with this message. Must his stewardship enfold all ? He learnt after a little while that grace was given
to him to " preach unto the Gentiles. " It almost suggests by the
following words that the Jew now has lost his priority and stands
upon a common platform with the Gentile.
"And to make all men s e e . . . " Paul saw that his message
has a world-wide application. It is universal. He was a debtor both
to Jew and to Greek. The death of Christ broke down the middle
wall of partition. Jewish privileges are gone.
M. A. J.
From Atherton. —Paul's methods of preaching were varied.
There is a great difference between his first recorded public address
(see Acts 13. ) and that in Acts 17. In the former much is said about
Christ crucified, for those to whom he is speaking are conversant
themselves with much of his message, but had he spoken thus, on
Mars Hill, they would not have understood him. Their knowledge
was very small; in fact, they knew nothing about the true and living
God—to them He was unknown, and so the apostle sets Him forth
unto them. He speaks of the God of Creation, and mentions very
little indeed about the Lord Jesus (see Acts 17. 31). Thus to the
Jews his message was a stumbling block, for they could not conceive
Messiah crucified, while to the Gentiles it was foolishness, because they
could not see wisdom attached to a man crucified on Calvary.
One characteristic feature of both the apostle's oral and written
ministry was that he cared not for the attitude of men towards him.
They said and did many things against him, but this caused him to
be none the less faithful in the delivery of his message. What the
Spirit of God taught him to say or write, this he did unrelentingly.
With him there was no compromise, whoever the persons concerned
might be.
G. Sankey.
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From Derby. —It is evident that Paul was separated from the
day of his birth for the great work he took up, and that he was watched
over and guided during those years preceding his conversion, to the
end that his talents and ability might be directed at last into the
God-ordained channels of apostolic service.
Then at last the call came, and in the dust of that Damascus
road he asked, " Who art Thou ? ", and then " What shall I do ? ",
and having put his hand to the plough he never looked back until he
could say, " I have finished the course. "
We are told that after his conversion Paul " immediately
conferred not with flesh and blood, " but went to Arabia and there in
the solitudes had communion with God and guidance for the future.
There he received his commission and then he came out to enter upon
his ministry. How profitable can the lesson be for us who essay to
serve the Lord in our sphere and measure ! How good to get into the
Lord's presence and there by His Holy Spirit through His Word
receive guidance, teaching, encouragement and grace to be found in
His service acceptably !
D. Scarr, R. Grattide, W. Wright.
From London. —In this dispensation of grace there is ever a
place for men who will fearlessly proclaim the Gospel to perishing
sinners. At this time there was a great field white unto harvest in
Asia Minor, Macedonia and Greece. Saul was specially fitted to
evangelize these districts, being a Benjamite yet a free-born Roman,
thus having the privileges both of the Jewish religion and Roman
citizenship.
Galatians 1. 15: "God, who separated me, even from my
mother's womb, and called me through His grace. " " He is a chosen
vessel unto Me to bear My name before the Gentiles and kings, and
the children of Israel. " What a high calling ! His conversion is a
wonderful story of divine grace.
Saul was extremely well versed in the law of God—" advanced
beyond many" (Galatians 1. 14). He was probably one of "those
of Cilicia " (Acts 6. 9) who listened to Stephen preaching a risen Christ.
When the Lord revealed Himself to Paul in resurrection glory, then
his former learning took its proper place, and he learnt God's plan for
men—" not from man, but through revelation of Jesus Christ "
(Galatians 1. 12, 16, 17).
His message was " Christ and Him crucified. " " I am not
ashamed of the gospel—for therein is revealed a righteousness of God
by faith unto faith " (Romans 1. 16, 17). He was turned from " the
righteousness which is in the law to that which is of God by faith "
(Philippians 3. 6, 9).
D. W. Millar.
From Liverpool and Birkenhead. —Paul was of a type
rarely seen among God's servants—an " all-rounder " [see 1 Chronicles
12. 2]. As an evangelist he preached " Jesus as the Christ " (Acts
17. 3 and 18. 5). As a pastor he cared for and stablished the saints
(Acts 14. 22 and 18. 23). He was also a great teacher (Acts 18. 11
and 28. 31).
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He himself felt the first effects of his testimony, suffering
stoning, persecution, beating and imprisonment, as was prophesied at
his call. On the other hand he also saw the mighty hand of God
planting the Churches of God—His plots of tilled land.
To use his own words, he was worth imitating in so far as he
imitated Christ. He was a faithful man, for he could say, " I shrank
not from declaring unto you the whole counsel of God " (Acts 20. 27).
With a clear conscience he could tell king Agrippa, " I was not disobedient to the heavenly vision" (Acts 26. 19).
One would hope that his declaration of loving fidelity might
in similar circumstances find repetition in our hearts—" I am ready
not only to be bound, but to die for the name of the Lord Jesus "
(Acts 2 1 . 13).
For these and no doubt other qualities in his character Paul
will receive a reward at the judgment seat of Christ. The measure
of our gift does not matter: only the diligence, patience and grace
with which we exercise it.
W. H. Sands.
From Paisley. —Saul's own thoughts about what he was and
what he did, prior to his conversion, tempered, according to the Lord's
will, all his acts and words after it. For instance, near the close of his
days, recalling the grace of the Lord which abounded exceedingly to
him at his conversion, he describes himself as the chief of sinners in
order to show the purpose of Jesus Christ in saving him as such (see
1 Timothy 1. ). When speaking of " that grace of God given him, " he
declares himself to be, not simply the least of all saints, but less than the
least of all saints (see Ephesians 3. ). Further, he says, and that
because he persecuted the church of God, " I am the least of the
apostles, that am not meet to be called an apostle, " and adds, " by the
grace of God I am what I am " (1 Corinthians 15. ).
Paul's words to the elders of the church in Ephesus give us some
idea of the progress and extent of his message: —(1) " to testify the
gospel of the grace of God "; (2) " I went about preaching the kingdom "; (3) " I shrank not from declaring unto you the whole counsel
of God (Acts 20. 24-27). Point number three would embrace all that
was essential for those together of God. Later to Timothy, who was
left at Ephesus, he writes of the gospel of the glory of the blessed God
being committed to his trust. Again we think of the wondrous truth
of the church which is Christ's body being revealed to him, and so forth.
S. S. Jardine.
From Victoria, B. C. —It was Saul's attitude to Christ that
pronounced him chief of sinners, signifying the new era—" what think
ye of the Christ ? " " He that rejecteth Me, and receiveth not My
sayings, hath one that judgeth him: the word that I spake, the same
shall judge him in the last day " (John 12. 48). Paul was forgiven the
most, and therefore loved and laboured the most (Luke 7. 36-50, and
1 Corinthians 15. 10). The truth of Isaiah 49. 6, salvation for the
Gentiles, was first revealed directly to Peter (Acts 10. ), but, as " one
born out of due time, " the actual carrying out of the work was by Paul
(Acts 22. 21).
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Paul's message was received by *' the revelation of Jesus Christ "
(Galatians 1. 12). He was emphatic to declare to his hearers that his
message was not " after man, " neither did he receive it from man,
nor was he taught it (Galatians 1. 11-12). The gospel was entrusted
to him to commit to others, " to the Gentiles and kings, and the children
of Israel " (Acts 9. 15), which work was duly accomplished by him*
The absence of men in the choosing and preparing of the apostle
continued through his life; that is, he served as before God alone;
his taking thought before men (2 Corinthians 8. 21) was for God. Not
for him were words of flattery, or a cloke of covetousness, or glory of
men, but holily, righteously and unblameably he behaved himself. An
example indeed !
H. McL.
From Kilmarnock. —While we know from Ephesians 1. 4
that all believers are " chosen in him (Christ) before the foundation of
the world " we learn from Galatians 1. 15 that Paul had been separated
even from his mother's womb. In the counsels of God he had been
chosen as a preacher of righteousness although many years elapsed ere
the Lord met him and revealed himself to him. Referring to his life
in Acts 23. 1, he says, " I have lived before God in all good conscience. "
This shows the need of the natural conscience to be renewed and
regulated by the Word of God, for he did " many things contrary to
the name of Jesus of Nazareth. "
The Lord had need of a preacher and so He laid hold of the one
who had been a persecutor of His saints, but who had obtained mercy
" so that Jesus Christ might show forth all his longsuffering, " etc. It
is often the case that the one who served the Devil well, serves the
Lord better after conversion. As we see from Acts 9. 15, 16, his
mission was to bear the Lord's name before the Gentiles and kings of
the children of Israel.
Referring to John 16. 12 where the Lord on the eve of his
departure says to the apostles, " I have yet many things to say unto
you, but ye cannot bear them now, " etc., we think that many of these
things had been revealed by the Holy Spirit to the apostle Paul. Note
his words to the Ephesian saints (chapter 3. 4-7, see 1 Thessalonians
4. 13, and 1 Corinthians 15. ). These truths had not been revealed
previously, and formed part of Paul's message to the saints of his day
and have been preserved for the people of God still. There is much
teaching besides both for us as individuals and guidance as assemblies,
and what a testimony there would be for God if it had the place in our
hearts God desires it should have !
A. G. S.

From Hamilton, Ont. —Paul's message was to individuals
and saints (Acts 20. 24-27). What a heart-searching statement, " I
testify unto you this day, that I am pure from the blood of all men, for
I shrank not from declaring unto you the whole counsel of God " ! The
apostle indeed stands out as a preacher of righteousness; like the Lord
Jesus, he began both to do and to teach. His teaching was very
practical, and we are indebted to God who gave through the apostle
much church truth.
If there were no obstacles in his pathway before he was saved,
how different after his conversion ! See 2 Corinthians 11. 26, also
Galatians 6. 17: " For I bear branded on my body the marks of
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Jesus, " bearing out the truth of the words in Acts 9. 16, " For I will
show him how. many things he must suffer for My Name's sake. " He
could say, " For me to live is Christ and to die is gain "; he reckoned
that the sufferings of this present time are not worthy to be compared
with the glory that shall be revealed to usward (Romans 8. 18). What
grace and humility, as he spake of being the least of the apostles,
because he persecuted the church of God ! This seemed to be his great
regret in life, and this seemed to be one of the governing factors in all
his zeal and service for God, and thus he was able to say, " but I
laboured more abundantly than they all; yet not I, but the grace of
God which was with me " (1 Corinthians 15. 10).
X. Ramage.
From Belfast. —So inextinguishable was Paul's desire to be
well-pleasing unto the Lord that he kept the faith and finished his
course with joy. His joy was to be offered upon the sacrifice and service
of the faith of God's elect (Philippians 2. 17). To the Philippians he
could also write, " The things which ye both learned and received and
heard and saw in me, these things do: and the God of peace shall be
with you. " We may despair of imitating such devotion to the One
who loved us, and gave Himself up for us; yet the grace that abounded
toward Paul can be ours also according to our measure, that we may
abound unto every good work. " What then is Apollos, and what is
Paul ? ministers through whom ye believed, and each as the Lord
gave to him. " Thus does the great herald, apostle, and teacher of
Gentiles speak of himself, and of the one who watered what he planted.
How we should treasure in our hearts the epistles of " our
beloved brother Paul, " as Peter speaks (2 Peter 3. 16), wherein indeed
are many things hard to be understood, which the ignorant and unstable
wrest to their own destruction ! One has heard the remark, " I t is
only Paul that wrote that. " Those who speak such idle words shall
give account in the day of judgment.
Fred Neill.

From Melbourne. —The beloved Apostle was called in the
midst of a need which, as the instrument of the adversary, he had in
great measure been responsible for making more acute. In the
extremity of a zeal for God, whom he knew not, and with bitter
enmity against His Son, whom he was so soon to acknowledge and
follow, the risen and glorified Lord Jesus Christ revealed Himself to
Saul. Ever afterwards Paul followed on to know the Lord in a measure
probably unknown to any other child of God, past, present or future.
The Apostle's diligence as a Jewish student was unexcelled, and his
every talent was laid without reserve at the disposal of the One in
whose cause, and in the strength of whose Name and glorious Person,
he twice laid down his life. His message, and the effects of his life
and testimony, are lessons for us to endeavour to emulate and obey.
The grace of God to the Apostle Paul is marvellously exemplified in
his complete subjection to the will of the Lord through his after-life
as a new creature in Christ Jesus. " That God may be all in all "
(1 Corinthians 15. 28) was the captivating theme of the Apostle's life
and example before God, before the Assemblies, and before all men.
The Apostle daily and consistently reasoned concerning God's righteousness, showing that " by the works of the law shall no flesh be accounted
righteous in His sight ": and he showed clearly and with persuasion
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under the convicting power of the Holy Spirit that " . . . . now apart
from the law a righteousness of God hath been manifested, being
witnessed by the law and the prophets; Even the righteousness of
God through faith in Jesus Christ unto all them that believe: for
there is no distinction. " Shall we not by testimony of lip, heart and
life, make it known individually and collectively, as did the beloved
Apostle so faithfully, that we are " not ashamed of the Gospel: for
it is the power of God unto Salvation to everyone that believeth " ?
" Even so reckon ye also yourselves to be dead unto sin, but alive
unto God in Christ Jesus. "
T. C., S. R. C., J. V., T. F.
Questions and Answers.
Question from Atherton. —What is the difference in the
meaning of the words " Herald " and " Evangelist " ? (see 2 Timothy
1. 11, R. V. M. ).
Answer. —A Herald is a Public Herald or Crier (Kerux), one
who publicly proclaims a proclamation (Kerugma). Besides being
used thus in the New Testament, -the word is so used by Greek writers
and in the LXX.
An Evangelist is one who is a messenger of good tidings, who
brings the Evangel, or Gospel. Whilst the Herald may proclaim what
may not be good tidings, the Evangelist is essentially one who brings
a good message, good news, which, if received, will result in glad hearts.
Evangel, Evangelize and Evangelist are English equivalents of Greek
words which describe the message, the work, and the messenger. —
J. M.
Question from Liverpool and Birkenhead. —Did the sight
of Stephen's martyrdom contribute to the conversion of Saul ? It was
thought that the Holy Spirit commenced to work at that time, and
that the kicking against the goad mentioned by the Lord Jesus was
Saul's striving against Him.
Answer. —We may be quite sure that the effect of the scene
of the stoning of Stephen was fresh in Saul's memory long years after
his conversion, and rprobably that scene lived with him all his lifetime
(Acts 22. 20). W e would be inclined to think that the stoning of
Stephen, and that holy man's faith and fortitude in martyrdom, acted
as a goad upon the conscience of Saul the persecutor of the saints.
As to it being the commencement of God's work in Saul, we could
not be certain. —J. M,
ERRATA.
Page 144, Question 6 should read: —
" The baptism of [in] the Holy Spirit
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" Now there are diversities of gifts, but the same Spirit. And
there are diversities of ministrations, and the same Lord. And there
are diversities of workings, but the same God who worketh all things
in a l l " (1 Corinthians 12. ).
This truth has been fully exemplified in the cases that have
come under our consideration in the last year, even to a measure greater
than we had anticipated at the time of the choice of the various preachers
of righteousness.
John, the apostle, amongst the New Testament preachers of
our syllabus, seems aptly to fill the role of David amongst those in the
Old Testament. Both were men of tender hearts, yet withal resolute
and strong in their God, and both are better known by their written
than by their oral ministry. Their inspired writings are mines of
inestimable worth to the child of God to-day.
One correspondent has asked, " What is the significance of
John's being referred to as the disciple whom Jesus loved ? " On this
aspect of John's character we seek to muse for a little, conscious that
we have reached the last in our list, for the Lord Jesus Christ is beyond
compare. It seems beyond doubt that this description of himself was
generally accepted by the other apostles. On four occasions the writer
of John's gospel (chapter 2 1 . 24) describes himself so.
It is first
penned as a description of John on that never-to-be-forgotten night,
during the last supper, and after the feet-washing of the disciples by
the Master, and just prior to the institution of the Feast of Remembrance. This disciple, whom Jesus loved, was reclining on Jesus'
bosom (John 13. 33). Surely, indeed, a happy place to learn secrets
from the Master !
On the second occasion (19. 26) we are beholding the most
pathetic scene of all time, the committal of the beloved mother of the
Lord Jesus to one whom He could trust above all others. To John
alone, of all His apostles, did He speak from the cross.
The third occasion of its use is at the resurrection scene on the
shore of Tiberias Lake (21. 7), where the beloved John is the first
to recognise His adored Master. Then we have the last reference in
chapter 2 1 . verse 20, where John is so described during that memorable
lesson in shepherd work which was being delivered to his close fellowworker, Peter.
It is significant, too, that to John alone of the twelve, all
Galileans save Judas Iscariot, the Lord appeared on the isle of Patmos
to instruct him to write the things which he saw, and the things which
are, and the things which shall come to pass hereafter " (Revelation 1. ).
In all these cases the Greek word " agapao " (Latin deligere) is used,
denoting " a calm, discriminating attachment, which loves because of
the excellence of the loved object, " thus indicating the high esteem in
which John was held by His Master.
In one other place (John 20. 2) when Mary Magdalene runs with
the news concerning the empty tomb, we find that another word is
used for " loved, " the more general Greek word " philein. " This is the
word Peter insists on using in John, chapter 2 1 . Like the Latin,
amare, " it denotes passionate, emotional, warmth, which loves and
cares not to ask why; the affection of lovers and parents. " It is a
more passionate word than "agapao, " but less reasoning: " agapao
is more earnest, but less intense. "
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John's Gospel is variously described as the " Gospel of Eternity '*
and the " Gospel of Love. " Its theme is the Timeless One whose
existence time cannot date (John 1. 1), and whose works space cannot
contain (John 21. 25). Yet therein we have records of individual
contacts with such as John the Baptist, Peter, Nicodemus, Nathaniel;
Mary Magdalane, Martha and Mary of Bethany; the woman of
Sychar's well, the vascillating Pilate, the traitor Judas; the ruler of the
feast, the man of Bethesda's pool and many others. Herein is a lesson
for us. The method of teaching is more from real life scenes than from
parables. True, we have the allegories of the Shepherd and the Sheepfold (John 10. ) and the Vine (John 15. ), but much will be learned if
the plan of the Gospel is apprehended. In all his writings, John writes
for a specific purpose and states it.
A select choice of seven miracles is made—(1) the turning of
water into wine, showing His sovereign power over inanimate matter;
(2) the healing of the nobleman's son, indicating power over the
noblest of bodies, touched by disease; (. 3) healing the man at Bethesda's
pool, revealing the Restorer both of the physical and spiritual ravages
of sin; (4) the feeding of the 5, 000, showing the Supporter of Life, by
the gift of Himself; (5) the walking on Galilee's waves, as a Guide and
Guardian of His own; (6) opening the eyes of the man born blind—
as the Source of Light; and (7) raising Lazarus, as the Source of Life.
The Lord's discourses (and in this John is unique) that follow
these events are filled with teaching, and indicate the purpose and
plan of his noble work, to which not a few of our contributors have
alluded, to cause men to believe that Jesus is the Christ (primarily
for the Jew), the Son of God (for the Gentile) and that believing they
may have life in his Name (for both) (John 20).
John's mind was saturated with' the Old Testament Hebrew
scriptures, which he uses prolifically in his illustrations and allusions: —
Abraham, Moses, the prophets, the brazen serpent, the manna, the
paschal lamb, etc. John (as far as we can see) alone aspires to such
themes as " God is Light, " " God is Spirit, " and " God is Love. " We
have here illimitable spaces to find our subjects for preaching !
Yet, in closing, having left very much unsaid concerning this
noble character, we feel impelled to say, with the Apostle Paul, " Desire
earnestly the greater gifts, but a still more excellent way show I unto
you " (1 Corinthians 12. ).
Beloved, there is a great need for an atmosphere of genuine love
in all the outworkings of our various gifts, as fellow-workers of God.
Jas. Martin.
NOTES ON THE EPISTLES TO THE HEBREWS.
Hebrews 9. 8-16.
The Holy Spirit this signifying, that the way into the
holy place hath not yet been made manifest, while as the first
tabernacle is yet standing.
The first tabernacle is that of verses 2 and 6, the Holy place*
and, so long as it stood, the way into the Holies (or the way of the
Holies) was hid from the people. They could see the high priest enter
the first veil or door of the tabernacle, but they never saw the second
veil, which typically speaks of the flesh of the Son of man (Hebrews
10. 19, 20). All the service of the priests under the law was performed
in connexion with the first tabernacle, they were not allowed to enter
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the presence of God in the Holy of holies, save the high priest once
in the year. So long as the first tabernacle stood and the service in
connexion with it continued, the people remained blind to the way
of the Holies, in that they saw not the veil (the incarnation and atoning
death of the Lord Jesus Christ), the way to God, on the day of
atonement.
Which is a parable for the time now p r e s e n t ; according
to which are offered both gifts and sacrifices that cannot, as
touching the conscience, make the worshipper perfect.
The first tabernacle with its gifts and sacrifices is a simile or
parable to teach us in the present time, and many lessons with reference
to divine service we could not have learned but for the parabolic
teachings of the tabernacle. The things which were offered could not
clear the conscience and make the worshipper perfect, as one having
no more conscience of sins (Hebrews 10. 1, 2).
Being only (with meats and drinks and divers washings
—lit. baptizings) carnal ordinances, imposed until a time of
reformation.
They were carnal ordinances, ritualistic and outward, dealing
only with man's outward condition, and never touching the inward
spiritual state of the conscience. With such a state of affairs God
could not be well pleased, so it was only imposed upon Israel after
the flesh until the time of reformation or of setting things right, when
He would make a New Covenant with His people, based upon the death
of Christ, whose blood is the blood of the eternal covenant, the
fulfilment and substance of the shadows of the law.
But Christ having come a High Priest of the good things
to come, through the greater and more perfect tabernacle, not
made with hands, that is to say, not of this creation,
Christ has come or appeared or approached as a High Priest;
this is not at His birth in Bethlehem, nor yet at His entrance upon
His public ministry at His baptism in Jordan, but at His entrance
into the presence of God as a High Priest of the coming good things.
He has approached through the greater and more perfect tabernacle
which is not made by hands, nor yet is it of this creation. It is not
made of acacia wood, fine linen, ram's skins dyed red, and so forth;
this heavenly tabernacle is not of this earthly creation from which
comes all materials for building houses built by human hands.
Nor yet through the blood of goats and calves, but through
His own blood, entered in once for all into the holy place,
having obtained eternal redemption.
As the high priest of Israel approached to God to the mercy
seat through the tabernacle and through the blood of bulls and goats,
so has Christ our High Priest approached through (dia) the more
perfect tabernacle and through (dia) or by means of His own blood.
Dia, through, shows that the blood was instrumental as supplying
the means of approach to God. He did not approach with His own
blood, as carrying His own literal blood into heaven, but His blood,
that is His death, was the means by which He entered the Holies
of that heavenly tabernacle, and all the infinite value of His bloodshedding is present with Him in heaven, for He entered in, having
obtained or having found eternal redemption.
For if the blood of goats and bulls, and the ashes of a
heifer sprinkling them that have been defiled, sanctify unto
the cleanness of the flesh:
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This was the length to which the sacrifices of the law went,
they sanctified those that were defiled unto the cleanness of the flesh.
How much more shall the blood of Christ, who through
the eternal Spirit offered Himself without blemish unto God,
cleanse your conscience from dead works to serve the living
God?
Great is the contrast between this verse and the former one,
between the flesh and the conscience, between sacrifices which
ceremonially sanctified and cleansed the flesh, and a sacrifice which
cleanses the conscience. The Israelite was unclean by contact with
the unclean or with the dead body of a man, even so those who engage
in dead ritualistic works are unclean, and require, if they would serve
the living God, to have their conscience cleansed by the blood of Christ.
Christ as an offering was without spot, there was no flaw, no
fault in Him. The eternal Spirit is like the fire which consumed the
sacrifices of old; it was through Him that Christ offered Himself to
God. There is no exhausting of the value of the sacrifice which is
offered in the eternal Spirit. The Trinity are thus seen in the sacrifice
of Calvary. Christ, the Son of God, offered Himself through the
eternal Spirit to God.
And for this cause He is the Mediator of a new covenant,
that a death having taken place for the redemption of the
transgressions that were under the first covenant, they that have
been called may receive the promise of the eternal inheritance.
" For this cause, " because the Lord offered Himself and obtained
eternal redemption by His atoning death, He is the Mediator of a
new covenant. This is also repeated by Paul in 1 Timothy 2. 5, 6:
" There is one God, one Mediator also between God and men, Himself
Man, Christ Jesus, who gave Himself a ransom for all. "
There was an accumulation of transgressions under the first
covenant, " because of the passing over of the sins done aforetime
in the forbearance of God " (Romans 3. 25), for it was impossible
that the blood of bulls and goats could take away sins, hence it was
necessary that the death of Christ should redeem those transgressions,
so that those who were called might receive the promise of the eternal
inheritance, which means that they were not to receive a promise
merely, but the thing promised, namely, the eternal inheritance. It
is said of Abraham in Hebrews 6. 15 that " having patiently endured
he obtained the promise, " that is, he obtained what God had promised
him, his son Isaac. Under the old economy those who were redeemed
and called out of Egypt had the inheritance of the promised land of
Canaan before them, but the new covenant, through the death of Him
that made it, has the eternal inheritance of saints in view. Thus
through the death of Christ, Old Testament saints obtain the eternal
inheritance here spoken of.
For where a testament is, there must of necessity be the
death of h i m that made it.
Of old, the covenant was the testimony, and God's covenant
to-day has also a testamentary sense, both thoughts, of covenant and
testament, being in the word Diatheke. In the illustration in this verse
a testament requires the death of the testator, the testator makes his
testament in view of his death and the document is of no particular
value until his death, it is a deed waiting to come into force at the
death of the testator.
J. M.
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A LITTLE KNOWN P R O P H E T .
There is a little-known person mentioned in the Scriptures, of
whom we desire to say a little for our mutual help and encouragement.
That person is Iddo, the grandfather of Zechariah (Zechariah 1. 1).
The meanings attached to names in the Scriptures are very helpful
and instructive, and also at times very striking. For instance, Iddo
means " Timely " or " Seasonable. " Berechiah means " Blessed of
Jehovah, " and Zechariah means " Remembered of Jehovah. " Iddo
was amongst those of the captivity who came up from Babylon
(Nehemiah 1. 2, 4. 16), a true man of his (and God's) time, who took
opportunity to show his devotion to his God by taking part in that
perilous journey to Jerusalem, to restore the city, and to rebuild the
House of Jehovah. How long he lived after the return we are not told,
but he left behind him a grandson who was destined to do great things
for God. Iddo grasps the purpose for which God has raised him up,
and trains Berechiah, his son, in view of this. " Blessed of Jehovah, "
indeed thinks Iddo, as he names his son Berechiah, and he in his turn
grasps something of God's purpose, for he names his son Zechariah,
" Remembered of Jehovah, " this being evidenced in the fact that
God had remembered His captive people sorrowing in Babylonian
exile, and had brought them up again to Jerusalem. We see that
Zechariah is linked up with Haggai in the work of stirring up the people,
by example and precept, to bestir themselves and build the LORD'S
House (Ezra 5. 1). They had left off this through one thing and another
and were busy building their own houses, and minding their own things,
whilst the LORD'S things and the LORD'S House were left desolate
(Haggai 1. 4). Not only did he do this, but to Zechariah was given
precious visions of the future restoration and glory to be filled up in
the Messiah; when the people that sold and rejected Him will look upon
Him with mourning, and then own Him as their Lord and King in
Millennial glory.
These are some of the results of the labours of a man like Iddo
who looked ahead and knew the times and seasons. Whilst unable
to do a great deal himself he brought up others who were of like kind
with himself and lived up to their day and opportunity. Now what
about ourselves ? God has raised us up, redeemed us, separated us,
brought us to Himself to be a people for His praise. Are we like Iddo ?
Have we grasped God's purpose for ourselves ? Are we people of
vision, training ourselves, and seeking to lead on others whom God
may yet use to do exploits for Him ? There is more than one sphere
in which we may be used by Him. There is the Assembly, the home,
and the workshop, and we can either be a power for good or the opposite.
Are we looking ahead as those who can see great possibilities before us,
and at the same time seeking to be timely and seasonable by leaving
an example behind us that others will delight to follow ? Why has
God brought us into the 20th century period instead of 100 or 200 years
earlier or later ? Not for nought surely ! Of Pharaoh He said, " For
this cause have I raised thee up. " [We have a remarkable statement
of a later Pharaoh, " Pharaoh, king of Egypt is but a noise, he hath
let the appointed time pass b y " (Jeremiah 46. 17). WTe all must
strike the iron when it is hot, or we may make plenty of noise and do
nothing. This is a very significant scripture in the light of Iddo's
name—seasonable. ] Then since we have been chosen of God for this
special time, let us make the most of it. WThen we think of the history
of the present testimony, and those associated with it since its inception,
do we not marvel at the grace and mercy of our God ? (This retrospective glance will surely be helpful). Then what of the present, and
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in His will the future ? What of the rising generation ? There are rich
harvests to be reaped. What are we doing about it ? Are we resting
on our oars satisfied, complacent ? " Woe to them that are at ease
in Zion " (Amos 6. 1. ) Souls of men are dying, children of God are
ensnared in Christendom.
Many of His own in the community are being tested by trying
and difficult times, in various ways; and maybe we are apathetic and
unconcerned. Surely there should not be anything like this amongst
us, who claim so much, and take such a high stand for God. We can
make use of the Mercy-seat, and help in a practical way to ease the
burden and cheer the pathway of such. Let us then rouse and bestir
ourselves, for the Lord is at hand—"Maranatha. "
John Bullock.
HIS GLORY.
Strange as it may seem, the New Testament word glory (Doxa)
comes from the word Dokeo, which means " to think "; hence Doxa
means " an opinion. " From " opinion " rises the thought of esteem,
applause, honour, praise given in adoration, glory, and so forth. The
word Doxa is also used of qualities deserving of praise and celebrations,
such as are to be seen in God as He graciously reveals to us those
excellences of His glory—His divine power and majesty, His benevolence
and beneficience. The fulness of His splendour we see manifested in
Jesus His Son.
The subject of glory must be one of great attraction to us who
stand in grace and rejoice in hope of the glory of God (Romans 5. 2).
The sight of the Lord's glory as a luminous thing to behold
was rarely seen on earth. Paul was stricken to earth by a light above
the brightness of the sun—Stephen had a glimpse of the glory of God
ere he fell a martyr to the rage of his countrymen, and John in Patmos,
aged and suffering, yet valiant for his Lord as ever, fell at the feet of
the glorified Son of man, whose love in its sweetness he had known
for many years. He was one of that faithful trio who stood on that
high mountain side and saw what men below never saw, the face of
the Lord shine as the sun, whilst his garments were white and
glistering. No wonder that when they saw their Lord thus, they feared
at His awful majesty.
On earth amongst men the Lord's glory was revealed in
association with His acts of grace. The glory of God at the time of
the giving of the law was seen in Moses' face, but the glory of the
New Covenant is seen in the face of Jesus Christ, who is full of grace
and truth, which came (or "became") through Him.
At Cana of Galilee His benevolence is seen in that He turned
water into wine. He is Christ the enriching One. He became poor
to make many rich; He became sorrowful to make us to be always
rejoicing. At that marriage feast He manifested His glory in His
gracious act. It takes the glory of the sunshine acting on the grapevine to turn water into wine in the process created by Him as Creator,
and He tempers the sun's rays to the life of the plant so that that
process, which men are pleased to call nature, might be effected.
But His own personal glory can dispense with the vine and in an act
of His gracious power, the might of His glory (He who is full of
grace and truth), He turned the water into the best of well-matured
wine.
This was the first of His miracles and the raising of Lazarus was
to be the last, by which His ministry to the world was to be attested
(though Peter by His hasty unchristian act compelled the Lord to work
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again by putting on the ear of Malchus). The raising of Lazarus was
to the intent that the Son of God might be glorified and by it those who
saw by faith could see the glory of God. The Lord said to Martha,
" Said I not unto thee, that if thou believest thou shouldest see the
glory of God ? " (John 1 1 . 40). The might of His glory entered that
tomb, conquered and cast out death and corruption from the body
of Lazarus and started afresh all the physical processes which combine
to give to man a healthy body. Have we seen the glory of His power
and do we wait longingly to know it in our own case ?
J. M.
PREACHERS

OF RIGHTEOUSNESS.
John.
From Belfast. —The interval that elapsed between the writings
of Matthew, Mark, Luke and those of John, would enable the apostle
to consider well, as guided by the Holy Spirit, what was yet needed
to complete the record God would give concerning His Son. If his
writings had not been given us, how incompletely furnished we should
be in the knowledge of the wondrous mystery of God manifest in flesh !
Scripture is silent as to any of John's gospel addresses, yet how needful
was the powerful influence of one whose intimacy with the Lord is
described by himself in no vain-glorious boast (John 2 1 . 20) !
How wondrous is the wisdom of God seen in the diverse characters
of those He chose to be workers together ! John was found while busy
with fishing nets. His brother James and he left all and followed Him.
We would judge that John was of a quiet, reflective turn of mind.
Thus he penetrated beyond others, in his contemplation of " that which
was from the beginning, that which we have heard, that which we have
seen with our eyes, that which we have beheld, and our hands handled,
concerning the Word of life " (1 John 1. 1-3).
According to Acts 4. 13 both John and Peter are said to be
unlearned and ignorant men, yet knowledge was taken of them, that
they had been with Jesus. [The word for " boldness " here suggests
44
freedom and fluency in speech, " not usually found in the unlearned,
and the word for " ignorant " suggests rather the translation " common"
(men) as opposed to noble. The Jews said the same thing concerning
the Lord (John 7. 15)—Jas. M. ]. He was clothed with power from
on high, which was sent forth on the day of Pentecost (see Luke 24.
48, 49). John never uses the word " Gospel"—" This is the message
which we have heard from Him, and announce unto you, that God is
light, and in Him is no darkness at all, " and "4 God is love " (1 John
1. 5; 4. 8). This is so comprehensive that whatsoever we shall ever
find out of God springs from these attributes, which are His very essence.
Although love is the apostle's theme yet he could, and did, lift up his
voice against any unrighteous practices. How clean-cutting are the
words " He that doeth good is of God; he that doeth evil hath not seen
H i m " (3 John 11) !
In the early chapters of the Acts we find Peter and John together
in the work of the Lord. The hope in John's heart of seeing again that
One, on whose breast he had leaned, had a purifying effect upon him,
and this he enjoins upon his little children (1 John 3. 2, 3).
Blessed is he that readeth and they that hear the words given to
us through this preacher of righteousness.
To refuse such witness as
John has given is to refuse the witness of God concerning His Son and
to make God a liar. His greatest joy was to hear of God's children
walking in the truth.
"
Fred Neill.
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From Kilmarnock. —The Lord Jesus speaking to the eleven
apostles in the night he was betrayed said, " Ye did not choose Me,
but I chose you, " etc. (John 15. 16). He had need of witnesses,
though he did not choose them from among the learned men of his day,
but as we have it in 1 Corinthians 1. 27, etc., it was the weak and despised of the world, " that no flesh should glory before God. " John
was one of his chosen witnesses (John 1. 40). While some of us may
not be able to give an exact date when first we heard the life-giving
voice of the Lord Jesus, yet we can look back with joy to these early
experiences. We note from Mark 1. 14, etc., that it was after the
Baptist was imprisoned that John received the " call " from the Lord,
and left all with his father and the hired servants and followed the
Lord. The path that now lay before him was not an easy path, but
in the company of the Lord and with an open ear he learned much to
fit him for the great work that lay before him. He was apparently of
a fiery temperament by nature (as his surname Boanerges would
suggest), an example of which we find in Luke 9. 49, 54. No doubt
it was mistaken zeal for his Master's honour, but he had to suffer a
rebuke, and learn by his error. In his later years he manifested a much
different spirit, as his writings show. In contrast to the apostles Peter
and Paul, his message was contained in his writings more than as a
preacher.
In John's presentation of the Lord Jesus it is as Son of God—
the Eternal Word, " who became flesh and tabernacled among us "
(John 1. 14). This truth and the necessity of faith in him is predominant
throughout the Gospel. It is worthy of note how often he uses the word
" believe " in comparison with the other Gospel writers. We note as
the Lord draws near His end the intimacy between Him and John
seems to deepen. In John 13. 23 he is referred to as " t h e disciple
whom Jesus loved. " While it is true the Lord loves all his saints,
John
14. 21-23 tells of a special love the Lord has for the one who
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hath His commandments and keepeth them. " This is surely worthy
of seeking after.
From Revelation 1. 9 (almost 60 years after) we find he is a
prisoner in the Isle of Patmos, " for the word of God and the testimony
of Jesus. " No doubt the enemies of the Lord thought they had
silenced this witness, but the Lord had a purpose in his isolation and
sent messages through him to the seven churches in Asia, and also a
revelation of the " things that shall come to pass hereafter " (Revelation
1. 19).
We note that Revelation 1. 10 says, " I was in the Spirit on the
Lord's day. " We take it that this is not in the sense we have in
Romans 8. 9, but in a special sense the Holy Spirit took possession of
him to enable him to receive the revelation about to be given him.
(See also Revelation 4. 2; 2 1 . 10). We cannot tell what effect these
messages had on the churches of God then, but we ask, Why have they
been preserved until the present time ? Is it not that they who
compose Churches of God now may take heed to them and know that
the Lord is still in the midst of the churches and knows the spiritual
condition of each ? What a mercy that even if there is a Sardis condition
or Laodicean lukewarmness present, the one who hears the Lord's voice
and opens to Him can have sweet fellowship with Him ! A. G. S.
F r o m Derby. —John, although only a fisherman, yet by the
Holy Spirit was enabled to write the Gospel and epistles which bear
his name, as well as the Revelation. We read in Matthew 10. 1-7 that
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John is amongst the twelve sent forth. John wrote the things which
he saw. It is well for us, in our gospel preaching, to tell of things which
we have witnessed or experienced. The miracle performed by the
Lord Jesus on Gennesaret's lake, when Peter's net was filled with the
draught of fishes may have aroused John (Luke 5. 10). His message
is in simple and clear language, straightforward, and very courageous,
telling the Rulers, Scribes and Elders how they had crucified the Christ
(Acts 4. 10-12). Let us learn the lesson well, " To speak boldly,
as we ought to speak. " J. Willis, Jun., L. Hickling, W. Wright.
EXTRACTS.
F r o m Crossford. —John is often linked with his brother, and
with Peter; he wrote much of love and fellowship, and so demonstrated
how brethren should be companions (Psalm 122. 8). The suggestion
arose in several minds that the unnamed disciple of John 1. 37 was
John. [The record is that of an eye-witness, therefore we would judge
the unnamed disciple is John. This agrees with his natural reserve
in not naming himself. There seems no reason for not naming one, if
that one was another than John himself. —Jas. M. ]. Of his early days
we know nothing. His mother was one of the few who worshipped
the Lord, whilst her request for lofty places for her sons is an object
lesson still for godly parents (Matthew 20. 20).
How John came to be well known to the high priest (John 18.
15) we cannot tell, unless he had been taught to frequent the temple as
one looking for the redemption of Israel, knowing that the time of the
promise drew nigh. [The habitual reserve of John, and his frequent
companionship with Peter, would again suggest that the " another
disciple " was John himself. The close cross-examination of the Lord
by Annas is given by John alone (18. 19-24). The word " was known "
is the same root word as is translated " acquaintance " in Luke 2. 44,
23. 49, intimating a close relationship. —Jas. M. ].
John is known as " the disciple whom Jesus loved. " " The
beloved of the LORD shall dwell in safety by Him " (Deuteronomy
33. 12). Bemjamin had the place between the shoulders, but John
reclined in His bosom in a very real sense
Can we think of a Bible with John's writings absent ? we would
then form some estimate of the great importance of his message.
The unique manner in which he writes of the Lord Jesus compel us
to read his pages more often, perhaps, than any other part of the
sacred writings. His gospel begins with the profound truth of the
Word becoming flesh, and shews how the lowly, lonely, lovely Man of
his message was truly the Son of God, whose glory they beheld, whose
Person their hands handled. Referring back to John as the disciple
whom Jesus loved, we have observed his likeness unto Daniel, especially
with regard to both having conveyed to us remarkable prophetic truth.
How like to the captive Daniel is John as to the conditions under
which he, the exile in Patmos, received the messages for the
churches, and the things shortly to come to pass, words which as yet
we feebly grasp, and faintly see!
How true it is that the secret of the Lord is with them that
fear Him !
In closing we note the frequent references John makes in his
writings to the coming again of the Lord Jesus. With what yearning
desire he would pen the close of his book, " Come, Lord* Jesus "
(Revelation 22. 20) !
H. B.
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From Liverpool and Birkenhead. —It was essential that
chosen witnesses should testify of that which they had seen, and had
been taught by the Lord Jesus. To John it was given to write the
Revelation of Jesus Christ which God gave unto him. The absence of
any reproof from Zebedee, when his two sons left him, and the desire
of his mother, expressed later, for a place for her two sons beside the
Lord Himself in His kingdom, would suggest that John was given every
encouragement to follow the Lord. In the years which followed, John
learned that great truth that the Son of God had become flesh, and
dwelt amongst men, and his Gospel narrative was written that all who
read " m a y know that Jesus is the Christ" (John 20. 31). John's
epistles aim at establishing the saints in the truth, that they might
know that they had eternal life, and that they might experience and
enjoy the fruit of their knowledge even to love God and to love one
another, an important message for all believers to-day. From the
same pen we have unfolded to us the awfulness of God's judgment as
recorded in the Revelation. The same man who has described the
unfathomable depths of the love of God, love that he had experienced,
has also revealed the awful judgment which the righteousness of God
must inflict on all who die in their sins. Many have been won for
Christ through the Gospel according to John, and many have been
comforted and strengthened by his epistles, and how many also have
been given power to preach the gospel because of their knowledge of the
judgment to which their fellows are hasting !
It is possible for God's love and God's righteousness to have their
proper place, for, in Christ, both shine out to perfection.
John Turner, T. M. Hyland, L. Sands.
From Victoria, B. C. —John is one whom students of the
Scriptures view with much esteem, and appreciation, because of his
most favoured position as the disciple " whom Jesus loved " (John
13. 23). His name signifies " grace " and his surname, " Boanerges, "
means " thunder "; how great is the contrast between these two !
He saw in the One who called him more than most ever beheld, and was
thus ready to leave all and follow the " Light of the world, " for he felt
the magnetic power of the One who was pointed out as the " Lamb of
God. "
The close intimate relationship John had with his Lord fitted
him for the service of later years. He loved his Master with a love so
intense and ardent that it often led him to recline on his Master's
bosom. Sweet and beautiful would be the communion there. His
love took him also to Calvary's cross, close to his beloved Master's side
in the depth of His trial and suffering. John was the only man spoken
directly to in that awful hour, when the Lord commended His sorrowing
mother into John's keeping. To John also belongs the honour of being
the first to understand the resurrection of the Lord Jesus Christ. He
outran Peter to the tomb—was it love that enabled him to do this ?
We think so. John listened to living words concerning righteousness
from the Lord Himself, all of which was preparing him for the time
when he would be a herald both by lip and pen (Matthew 5. 6; 6. 1).
John's Gospel and epistles were written after apostasy had set
in. Though men were fast falling away from the faith, God graciously
gave these writings which are full of grace and truth. His Gospel
speaks of the Lord Jesus Christ and the beautiful incidents where he
spake with individuals. No genealogy is given at all, it begins with the
great truth " In the beginning was the Word and the Word was with
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God and the Word was God. " His epistles have love as their theme.
John well knew the truth of the words, " if I have not love I am nothing. "
This reveals that the condition of the heart is above all service in God's
esteem. Right thoughts and motives must be the guiding power. This
is summoned up in the words of the Lord Jesus Christ, " Thou shalt
love the Lord thy God with all thine heart and thy neighbour as
thyself. "
To John also belongs the honour of having the " Revelation "
revealed unto him, " the things which must shortly come to pass. "
How much we owe to the Spirit of God through his pen! It is worth
noting that John wrote the Revelation, an unveiling of the future, in
a time of apostacy.
A. McLeman.
F r o m Cardiff. —Though several times the mother of John is
mentioned, not by name, she was amongst those who ministered unto
the Lord of her substance, for the family appears to be in good circumstances (see " hired servants, " Mark 1. 20). [A comparison of Matthew
27. 56 with Mark 15. 40 reveals that " t h e mother of the sons of
Zebedee " was " Salome " by name. A further comparison with John
19. 25 reveals four women (we believe) and we suggest " His mother's
sister " was " Salome, " and " Mary of Clopas " was the " mother of
James and Joses. " This would indicate a relationship between the
Master and His beloved disciple. —Jas. M. ].
There is very little of the character of Peter about John; Peter
a typical fisherman, assertive, active, tireless; but John, retiring and
affectionate. Peter, active in the forefront; John, contemplative.
Very often this type of person sees and hears more than others. One *
has put it thus—" He looked for the invisible, and saw i t ; felt after
the intangible, and knew it was there; listened to the inaudible, and
heard it. " He was a great lover; a lover of fellowship too as is
evidenced by his epistle of fellowship. Three instances in his life seem
to stand out very impressively—
(1) In Jairus' house;
(2) Mount of Transfiguration;
(3) The garden of Gethsemane;
where he saw the Lord as One victorious over death; as one transfigured and also in silent suffering.
John was undoubtedly privileged, and may have been the more
observant, for to him was committed the responsibility of penning
those deep truths associated with the Deity of the Lord.
M. A. J.
F r o m Bolton. —Whilst this truth of the Lord's Diety is never
lost sight of in the other Gospel records, John concentrates on it, in
his Gospel and his epistles, so that believing, his readers may have
life in His name. John's message emphasises the importance of love,
for without it, all is hollow profession and mere formalism, no matter
how zealous we may be in the Lord's things. While this is true, we
see how John's intimate knowledge of the Lord causes him to have in
view also the importance of truth, expressed both individually and
collectively, in godliness and righteousness. We can learn from John,
to be simple of speech. We can see John's desire to bring men into
personal touch with our Lord and Saviour, for he records His conversations with individuals. Surely this is an ideal method for preachers.
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Above all else it is necessary for the preacher that he, like John, should
dwell in the secret place of the Most High, for there alone in the source
of power.
R. C. Kewley, S. Heary.
From Melbourne. —John, with others of the disciples and
Apostles, was called from a humble yet honest livelihood to follow
the Lord in His public ministry, and thus to share glorious personal
contact with the Son of Righteousness. The Apostle John was
permitted a closeness in the daily walk of the Lord that was not
apparently enjoyed in the same full measure by the others, and we
think there must of necessity have been a loving surrender in the heart
of John to his Lord and Master that called forth such a privilege.
For the Spirit of God to testify concerning John that he was " the
disciple whom HE loved, " we judge there was a perception by the
Lord, who knew the heart of all men, that in His servant John was a
disciple who would continue in his life, and unto death, to tell out the
righteousness of God. Throughout the Gospel by John and the Epistles
of John, the Apostle emphasises the Deity and eternity of the Lord
Jesus. The Apostle was burdened in the Gospel, by his name, to make
it widely known that Jesus is the Christ, the Son of God, and that
believing, ye may have life in His Name. " In all the writings of the
Apostle John, we see the evidence of the Divine unction of the Spirit
of God, both in bringing to his remembrance and in inditing the inspired
words which he wrote. We take it that John, throughout his life, was
ever the " unlearned and ignorant man " of Acts 4. 13, and yet the
one whom it pleased God should have the revelation of His Son, Jesus
Christ. Throughout the Gospel and the Epistles and the Book of the
Revelation, there is continuous proof of the righteousness of God.
In John 16. 10 we get the Lord's own testimony of God's righteousness
in that through obedience unto the death of the Cross He should be
raised up and go to the Father. See also Acts 2. 32-33, also 1 John
2. 29. In this latter scripture John exhorts all children of God to do
righteousness; for only such as are begotten of God are capable of
manifesting the righteousness of God in this squalid scene of earth.
And in conclusion, John, guided by the Spirit of God, reminds us that
" the fine linen is the righteous acts of the Saints " (Revelation 19. 8).
T. C., R. C, J. V., T. F.
F r o m Glasgow. —He who reclined on Jesus' bosom was the
vessel chosen to write so much concerning the love of God. We think
it was because of such close communion with the Lord Jesus, in His
earthly sojourn, that the Holy Spirit caused John to write of such
truths as love, and light and fellowship.
Such deep impressions from fellowship with the Lord Jesus
moved him to choose a lofty theme. In his Gospel record he proves,
as an eye-witness, that " Jesus is the Christ, the Son of God, " the
purpose being that men might believe, and that believing they might
have life in His name (John 20. 31). John was also a fearless witness
to the truth and righteousness of God, and he leaves no neutral ground
to stand upon, when speaking in his epistles of love and hate, life and
death, light and darkness, obedience and lawlessness, righteousness
and unrighteousness, Christ and anti-Christ, truth and lying. John's
testimony in the gathering darkness brought to him banishment, but
the wrath of man was turned to God's praises. Here, in solitude, the
Lord, nearer than ever, had a greater work for him to do. He received
the messages of the Lord of Glory to the seven churches, although he
could not be with them in person.
R. Shaw.
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F r o m Atherton. —In the bosom of his Lord and Master, John
would hear and receive from the Lord more than did any of the other
disciples. He too, like Peter, found a place among that favoured
band who accompanied the Lord on certain unique occasions. Whilst
we have no doubt that John, on occasion, would preach concerning the
One whom he loved, yet, as far as we observe, there is no recorded
evidence of his oral ministry. To a large degree he is seen supporting
Peter, as did Barnabas with the Apostle Paul. More than once do we
read that John spake with Peter (see Acts 4. 19).
The written ministry in John's epistles has a special bearing
on the present dispensation. He speaks of the " last hour " in contrast
to the Apostle Paul, who spoke of the " last days, " and also of the
difficulties that would beset the disciples, and test their lives of usefulness for God. The last hour revealed an apostasy which was very
deadly and hard to combat, calling for gentleness, and firmness in
dealing with it. The " false christs " which had arisen and had drawn
away many of the disciples were a serious menace to the churches.
John, as the true Pastor, addressed the saints, as though speaking to
a family, " little children, " " young men " and " fathers. "
Something is seen of John's strength of purpose when we come
to the matter of his handling of Diotrephes in the 3rd epistle. The
way that John acts in this surely has instruction for us. The case of
Diotrephes teaches that we should give respect to whom it is due, that
is, to those over us in the Lord, and that we should not retaliate.
G. A. Jones.
F r o m Hamilton, Ont. —John, by his obedience in following the
Lord, entered upon his real tuition, by the things he saw and heard, in
his walk with the Lord. In later days he could refer to t h i s . . . " t h a t
which we have heard—seen—beheld, etc. —declare unto you " (1 John
1). In John's Gospel (17. 8; 14. 25, 26) we see that the Lord gave
them His Father's word, which, in a future day, by the Holy Spirit,
would be used to the instruction of others. Although we have no direct
preaching by John, we refer fellow-students to the following scriptures;
Acts 2. 4, 2. 43, 3. 1, 4. 1, 4. 13, 4. 19, 4. 33, and 6. 4. From this we
see the need in those early days for men who had been associated with
the Lord, as witness-bearers. John was well-fitted for this. In His
life-time who was as near to the Lord as John; the one who no doubt
often found a place in the Lord's bosom, listening to His word; the
one who stood at the foot of the cross in the darkest hours of the Lord,
and who was entrusted with the care of His mother, and the one who,
upon the news of the empty tomb, hastened there, and when he entered,
first saw and believed ? It was he who first recognised the Lord in
John 2 1 . We cannot help but notice the place that he takes in omitting his own name from his writings, humble yet such a high and not a
vain place, as " the disciple whom Jesus loved. " In this his love and
devotion to the Lord, we think we have the reason why in his Gospel
there are many sayings of the Lord not elsewhere recorded (John
14. 21).
Of what we might call his middle life, there is little recorded, but
in his epistle he calls himself the elder, and from 2 John 12. and 3 John
9, 10, we judge that he must have travelled considerably and no doubt
his great message would be as we have in 1 John—Love.
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In Revelation 1. 9, we find him on the Isle of Patmos exiled and
suffering for righteousness sake; for the word of God and the testimony
of Jesus. He was in the Spirit, on the Lord's day. May it also be
our portion to be found on the Lord's day, in the Spirit, and to have
revealed to us in the Feast of Remembrance the same blessed Person
as was revealed to John! With him let us say, "Amen, come Lord
Jesus, " and may we remember the words of the Lord, " I come quickly
and my reward is with me. "
'
P. Thomas.
From Brantford. —John was a young fisherman, the son of
parents in comfortable circumstances. Yet, on hearing the divine
call, he left all the prospects of this world, and followed Jesus. Such
is the background of the preacher whose work we are considering,
a true disciple who was willing to sacrifice all.
His association with the Lord Jesus as a disciple made a lasting
impression upon him. In the early days of the church he was a pillar of
strength (Galatians 2. 9). The leaders of the nation were impressed
with his boldness as a witness for Jesus Christ. It is quite clear he was
not a man of learning, according to their standards (in this he was a
marked contrast to Paul), but they were compelled to take knowledge
of him, as having been one who had come under the tuition of the
greatest Teacher of all.
Doubtless John was an active and prominent preacher after
the Lord Jesus had gone to be with His Father, but there is not a
great deal left on record as to what he said. It was to John, isolated
on Patmos Isle, that the Lord Jesus revealed Himself, not as the lowly
One whom he had known prior to the cross, but as the exalted, glorified
One, who is jealous to maintain the standard of God's righteousness.
The righteous and unrighteous acts of the saints were all known to
Him who said, " I know thy works. " The Revelation of Jesus Christ
to John revealed the Lord Jesus to him as the One who is going to
establish God's kingdom by judging in righteousness, and by rewarding
those who are righteous in His eyes.
Jas. Bell, R. Curran.
F r o m Greenock. —We, in our day, can learn very much from
John about righteousness. In 1 John 1. 9 we learn, if we confess our
sins, He is faithful and righteous to forgive us our sins, and to cleanse
us from all unrighteousness. For " we have an Advocate with the
Father, Jesus Christ the righteous " (1 John 2. 1). And again, " if ye
know that He is righteous, ye know everyone also that doeth righteousness is begotton of Him (1 John 2. 29); and again, " He that doeth
righteousness is righteous even as He is r i g h t e o u s . . . whosoever
doeth not righteousness is not of God " (1 John 3. 7-9). " For true
and righteous are His judgments " (Revelation 19. 1), a n d . . . " in
righteousness He doth make war " (verse 11). " He that is unrighteous
let him do unrighteousness s t i l l : . . . and he that is righteous let
him do righteousness still" (Revelation 22. 11).
G. Millar, (Junr. )
From London, S. E. —John's preaching and teaching are profound and come down to us, in this our day, with great power and
instruction. His message is the gospel in three different aspects:
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firstly that "Jesus is the Christ the Son of God" (John 20. 31),
secondly that " God is Light " (1 John 1. 5), and thirdly that " God is
love" (1 John 4. 8).
We have no direct effects of his life or testimony but the words
recorded in John 3. 16 have been to the salvation of many souls.
The primary lesson to be learnt from John is that for success
in any measure in spiritual things,, close and constant touch with our
Lord and Master is essential. John was a man of meekness and
humility; in like manner we should be gentle and tender-hearted, but
nevertheless strong in the Lord. As a son of thunder and also the
loving disciple we see John's character as fearless and bold, yet such as
could earn the title from his Master of " the disciple whom Jesus
loved. "
Questions and Answers.
Question from Brantford. —What is the significance of John
being referred to as the disciple whom Jesus loved? (John 2 1 . 20) ?
Answer. —See Editorial.
Question from Greenock. —Please explain 1 John 2. 20,
" and ye know all things. " Would the margin be correct " and ye all
know, " as taking in the fellowship as a whole ?
Answer. —Accepting the text of the A. V. and R. V. as the
correct reading, the verse cannot mean that we have reached fulness of
knowledge, seeing that we but know in part (1 Corinthians 13. 9) and
that we know nothing yet as we ought to know it (1 Corinthians 8. 2).
The meaning seems rather to be that seeing we have the anointing of
the Holy Spirit we know all, that is, we have a competence to know
all by the enlightenment of the Spirit of God, but the Spirit, like the
Lord, teaches us as we are able to bear His revelation. We have got
a Spirit within us who searches all things, yea the deep things of God,
but often we are carnal and He cannot reveal to us spiritual things. —
J. M.
Question. —According to Exodus 28. 30, 38, Aaron and his
sons as high priests bore the judgment and the iniquity of the holy
things of the children of Israel. Is not the Lord Jesus seen in this
aspect in Revelation chapters 1. 2. and 3. as Son of man ? Is He not
seen as the Great Priest over God's house in the midst of the seven
churches of Asia as a judging priest? He says in John 5. 27 " He
(God) gave Him authority to execute judgment because He is the Son
of man. "
Answer. —The Lord executing judgment as the Son of man has
nothing whatever to do with His priestly office. We must note where
the Lord's priestly office comes in and what it is associated with. A
high priest, we are told in Hebrews 5. 1, is taken from among men and
appointed for men in things pertaining to God. Melchizedek (all we
know of him) ministered to and for Abraham in succouring God's
servant, and receiving gifts given to God Most High by Abraham.
Aaron ministered on behalf of the children of Israel, the people
and servants of Jehovah in his day, carrying them upon his shoulders
and breast, in that their names were written for a memorial
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there. I judge that the Lord is not seen in Revelation as
bearing the iniquity of the holy things nor yet the judgment, but He
is seen as the One in authority, judging, condemning and praising, as
the case may be, the churches and the saints therein, and in this character
of judge, whose eyes are as a flame of fire, He will judge all men and
nations, till all are brought under His just judgment, the last view of
which is given us at the great white throne. —J. M.
Question. —Is the prayer of the Lord Jesus in John 17. a
priestly prayer or a prayer of the Lord Jesus as High Priest, seeing
He had not died and risen and entered into the true tabernacle not
made with hands ?
Answer. —The Lord was made a Priest by the word of the oath
and in the power of an endless life subsequent to His resurrection,
hence the Lord did not pray as High Priest in John 17. Nevertheless
there may be something in verse 13 that calls for attention. Prior to
this verse He has prayed for Himself—" Glorify Thou Me "—and He has
prayed for those men whom God gave Him, His faithful followers and
servants, and He commits them back into God's care in view of His
approaching death. Then He says, " But now I come to Thee; and
these things I speak in the world that they may have My joy fulfilled
in themselves. "
This great intercessory prayer on behalf of His loved ones then
in testimony and all who should believe on Him through their word
might have been uttered in heaven as well as earth, but for the joy of
His own, that they might hear how He would beseech the Father on
their behalf, He spoke these things in the world and not in heaven, and
by means of the words of John 17. 13-26, especially, we see how the
Lord speaks to His Father. I would not object to calling these words
a priestly prayer, provided it was clearly stated that as yet the Lord
had not entered upon the office of High Priest, and that it was priestly
only in that measure in which it indicates the Lord's intercession on
behalf of those whom He represents as Priest in heaven. —J. M.
Question. —Is it right to say that the priests or priesthood of
the spiritual house of God to-day are after the order of Melchizedek ?
Answer. —Nowhere is it stated in scripture that the priests of
Revelation 1. 6 and the priesthood of 1 Peter 2. are of the Melchizedek
order. In fact, without going into the matter fully, it cannot be so,
for a priest of Melchizedek's order cannot die, but saints do die and
many have gone to be with the Lord and are no longer in the
churches of God, the expression of God's spiritual house. There is one
Priest and only one who has been made a Priest by the word of the oath
after the order of Melchizedek, even our Lord Jesus Christ. —J. M.
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EDITORIAL.
When we review the year's studies of preachers of righteousness
we feel that one expression, used primarily of John the Baptist,
characterises all of them: " There came a man, sent from God. "
Some men are so outstanding that periods of history are associated
with them, and there is something fascinating in the study of the life
of a man who in effect dominated his fellows by reason of the qualities
of his mind and body. Of such it can also be said, " There came a
man. " But the qualification " sent from God" makes all the
difference between the great men of this world and the great men
whose influences have been spiritual rather than worldly. It is also
fascinating to study the lives of such men, sent from God, marking
out the desires of God, and speaking words as from God, especially
because we know that they exhibit traits which should characterise
all who have been given a work from God.
The study for the month emphasises this, for the Lord Jesus
reiterated that He neither came of Himself nor spake from Himself.
Ten times in the Gospel by John do we get it stated that the Father
sent the Son, and this is all the more remarkable in a Gospel which
makes so much of the Deity of the Lord. This Man sent from God
was the highest and noblest of a long line of faithful ones:
As the cold of snow in the time of harvest,
So is a faithful messenger to them that send him.
Moses was sent from God with a message of glad tidings, and was
strengthened by a revelation of the Glory of God, and when Isaiah
saw the Glory he exclaimed, " Here am I, send me. " The results may
be disappointing to the messenger, but the glow that warmed the
heart ever remains, for great is the honour when a man is sent from
God.
The expression " sent from God " causes a little reflection, for
it is somewhat more striking than the expression " sent by God ";
it implies a going forth from the presence of God, and if there is to be
any real preaching of righteousness by ourselves there must be something of this. We are not merely " taking the meeting " or " occupying
the platform, " which are pitiful terms to use of the high honour and
lofty privilege which is accorded to the one truly sent from God.
How shall they preach, except they be sent ? . . .
How beautiful are the feet of them that bring glad tidings of
good things !
The Apostle Paul strikes the note for us in 2 Corinthians 5. 20: " We
are ambassadors therefore on behalf of Christ, as though God were
entreating by us. " The one sent from God is one that is truly an
ambassador.
There is a notable difference between an ambassador and a
plenipotentiary. The latter has full powers to act according to his
discretion in matters that may arise, whereas the former comes from
the one who sends him, and he conveys a message in words not his
own. It quickens our interest to realise that the blessed Lord Jesus,
though He was equal with God, took the ambassador's place, as He
repeatedly emphasised:
" For I spake not from myself; but the Father which
sent Me, He hath given Me a commandment, what I should
say, and what I should speak. "
Again we read,
" For He whom God hath sent speaketh the words of
God; for He giveth not the Spirit by measure " (John 3. 34).
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Yea, He giveth not the Spirit by measure, but if we limit our
capacity, and treat our message on too low a plane we restrict the
operation of the Spirit. We can do with less of the argumentative
kind of address, less of the mechanical preaching which seems to be
turned out on mass-production principles, less of the treatment of the
Gospel as a patent medicine for the ills of mankind, and we can do
with much more of the message of Glad Tidings which is uttered with
the consciousness that it is from God, we can do with more of that
which stirred the heart of Isaiah as he uttered the words of Isaiah 40. 9:
O thou that tellest good tidings to Zion, get thee up into
the high mountain*; O thou that tellest good tidings to
Jerusalem, lift up thy voice with strength; lift it up, be not
afraid; say unto the cities of Judah, Behold your God.
If we were more conscious that we were divinely sent we should be
found in very truth magnifying Christ, not merely talking about Him,
His miracles, His works, but magnifying Him as we speak from the
heart fervently concerning His glorious person. We need to be more
on the high mountain rather than on the dreary plane of theology,
and we shall find that if at the end of our preaching we are able to
, say, like the Lord said of His Father at the end of His preaching,
" I have glorified Thee, " then we shall be able to retain the glow that
filled our hearts as we companied with Him ere we preached Him.
A. T. D.
NOTES ON THE EPISTLE TO THE HEBREWS.
Hebrews 9. 17-28.
For a testament is of force where there hath been d e a t h :
for doth it ever avail while he that made it liveth?
When he that makes his last will and testament dies, then it
becomes a legal instrument or disposition, by which the will of the
testator is carried out. Such an illustration is used to show how God's
covenants came into force through death.
Wherefore even the first covenant hath not been dedicated
without blood.
The Sinaitic covenant was not dedicated or inaugurated without
blood, it became operative as the law of God, the legal instrument
to control the heirs under that covenant, through the sprinkling of the
blood of the covenant. The perfect tense in the word inaugurated
would show that what was done in the past was to remain effective
in the present life of the Israelites ever after, throughout all their
generations.
For when every commandment had been spoken by Moses
unto all the people according to the law, he took the blood of
the calves and the goats, with water and scarlet wool and hyssop,
and sprinkled both the book itself, and all the people, saying,
This is the blood of the covenant which God commanded to
you-ward.
When God's representative, the Mediator Moses, had spoken
every commandment, and the Israelites were aware what they were
agreeing to, and when they confessed their agreement therewith, then
Moses took the blood and sprinkled it upon the people, and here, in
Hebrews, we are told that he also sprinkled the book of the covenant
and the terms of the covenant became binding; the covenant became
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law. It was to them the law of God, the Magna Charta of Israel's
national life and vital to their existence as a people.
We too have come to the blood of sprinkling who like Israel have
come to God's holy mountain (Hebrews 12. 18-24; 1 Peter 1. 2).
Note how Peter associates obedience with the sprinkling of the blood
of Jesus Christ, having evidently before his mind what took place at
Sinai, when God covenanted with His people who professed obedience
to His will.
Moreover the tabernacle and all the vessels of the ministry
he sprinkled in like manner with the blood.
As the book of the covenant, which revealed the conditions of
their service, and the people, who were to serve God, were sprinkled
with blood, so also were the tabernacle, wherein God's service was
carried out, and the vessels, by which the service was done. Only on
the ground of the sprinkling of blood could a sinful people serve God.
And according to the law, I may almost say, all things
are cleansed with blood, and apart from shedding of blood there
is no remission.
Cleansing by blood was almost the invariable rule in connexion
with the old covenant, and there is no remission apart from the shedding
of blood. The Lord's words in the night of His betrayal are helpful,
when he said, " This is My blood of the covenant, which is shed for many
unto remission of sins " (Matthew 26. 28).
The shedding of blood signifies the taking of life, and the pouring
out of blood or the death of a sacrificial victim was essential to remission
of sins. The offering of the tenth part of an ephah of fine flour for a
sin-offering by a poor person (Leviticus 5. 11-13) in no way affects
the law's requirements of old regarding blood shedding or the still
wider demand in that declaration which finds its answer in the death
of Christ—" apart from the shedding of blood there is no remission. "
It was necessary therefore that the copies of the things
in the heavens should be cleansed with t h e s e ; but the heavenly
things themselves with better sacrifices than these.
Here we have a contrast between the copies and the originals;
the earthly things of the Mosaic tabernacle and the heavenly things
of the greater and more perfect tabernacle. If the copies have been
cleansed by the blood of the old covenant sacrifices, the heavenly things
need also to be cleansed. The plural in the words " better sacrifices " has
been a difficulty, for these evidently speak of one sacrifice, even that
of Christ. Of the use of the plural here, a scholar writes: —" Categoric
plural of an abstract proposition; not therefore implying that the
sacrifice was repeated: applicable in its reality, only to the one
Sacrifice of the body of Christ once for all, and most emphatically
designating that as a sacrifice. "
As the tabernacle and its vessels had to be cleansed by blood,
so that the priests who were sinful men might serve God, so the heavenly
things had to be cleansed by Christ's sacrifice in order that God's people
of this dispensation might draw near to Him to serve Him in the Holies
of the heavenly tabernacle. But for the death of Christ and all the
infinite value of that death being known in its cleansing power in
heaven no one could approach to God; but by Christ's cleansing blood
those who have known its cleansing power have through that blood
boldness to draw near.
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For Christ entered not into a holy place (Holies) made
with hands, like in pattern to the t r u e ; but into heaven itself,
now to appear before the face of God for us.
The Lord entered not such Holies as those into which the high
priests of Israel entered, which were figures or copies of the true Holies
in heaven, but He entered heaven itself into the heaven of the very
presence of God, there and now to appear before the face of God for us.
In the value of the sacrifice He offered once for all, and which abides
in perpetual efficacy, the Lord appears to intercede for God's people
whom He represents. There is no need of the renewal of His offering
which was offered in the eternal Spirit.
Nor yet that He should offer Himself often; as the high
priest entereth into the holy place (Holies) year by year with
blood not his o w n ;
The offering of Himself is compared to the high priest's offering
of the blood of the sin offering in the Holy of holies, and whilst the
high priest appeared again and again with blood in God's presence, the
Lord offered Himself but once. The high priest entered in blood, that
is, as though covered by blood not His own, but the Lord entered in
the value of His own person and His death on Golgotha.
Else must He often have suffered since the foundation of
the w o r l d ; but now once at the end of the ages hath He been
manifested to put away sin by the sacrifice of Himself.
Repeated entrance, as in the case of the Levitical high priests,
required repeated suffering on the part of the victims which were sin
offerings; even so, had Christ often offered Himself before God then
He would have suffered as often as He offered Himself, but now once,
and only once, at the end of the ages (the foundation of the world saw
the beginning and Christ cross-work the end) hath He been manifested
to put away sin. Here we see Christ displacing (or abrogating) sin
which formed an obstruction between man and God, so that man was
shut out from having fellowship with, and from being a worshipper of,
God.
And inasmuch as it is appointed unto men once to die,
and after this cometh judgement;
Death is laid up for or apportioned to men. " We must needs
die " (2 Samuel l 4 . 14). Christ suffered and offered Himself to God
once, but men are appointed once to die, and after death, judgment.
Why judgment ? Because men are not as Christ, who died without
spot. Each man must give account of himself unto God.
So Christ also, having been once offered to bear the sins
of many, shall appear a second time, apart from sin, to them
that -wait for Him, unto salvation.
Men die and so Christ also died, but He was offered to bear the
sin of many. Men die because of the power of death which they cannot
resist, however much they might wish to rebel against it. Christ was
offered, and thus we see the perfect submission of the Lord to God's
will, of which He said " I am c o m e . . . . to do Thy will, O God. "
The writer has evidently before his mind, as He writes, the sin offering,
and in particular what Leviticus 16. teaches as to atonement: also,
Isaiah 53. is plainly before his mind.
Christ at His first coming put away sins, but He shall appear a
second time without or apart from sin. The offering of Himself has
eternally settled the sin question.
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" To them that wait for Him " does not signify that only the
saints in an expectant, waiting attitude will be caught up at His
coming. " In Christ " is a wide and inclusive term as descriptive of
all who are redeemed in this dispensation, and all " in Christ " shall
hear His voice and respond (1 Thessalonians 4. 13-18). Waiting for
the Lord is (or should be) the normal attitude of those who know the
value of Christ's sacrifice, as waiting for the high priest to come out
of the Holy of holies was the proper attitude of Israel on the day of
atonement.
" Salvation " is the salvation of His people from the presence
of sin, a salvation which is ready to be revealed in the last time, wherein
we greatly rejoice (1 Peter 1. 5, 6). Then salvation for God's saints
will be complete.
J. M.
THE AMEN.
In taking up this subject we would deal with the word itself,
and also as it is associated with the person of Christ.
The Hebrew word means firm, sure, faithful. It was used by
the children of Israel in varied circumstances, both by women and
men. See Deuteronomy 27. 15-26; Psalms 4 1 . 13; 106. 48. It was
not a meaningless expression. The " Rabbins " acknowledged that it
involved " acceptance " and " truthfulness, " and also, taken literally,
means " true, " " that which is true, " and " truth. " In Isaiah 65. 16,
it is twice used in connexion with God's name as the " God of Truth, "
R. V. Marg. "Amen, " literally " The God of the Amen. " In the New
Testament we find it in 2 Corinthians 1. 20 in association with the
Lord. It has been put this way—" For all the promises of God have
in Him the yea (which seals their truth); wherefore also through
Him the Amen (which acknowledges their fulfilment) is uttered to
the praise of God by our voice. " The "Amen" was that in which the
whole congregation joined at the close of the thanksgiving, as we see
from 1 Corinthians 14. 16. Here we get divine authority and example
for the right and proper use of this word by all in the Assembly. Our
response should be a hearty and clear "Amen ! " setting the seal as
it were to the truthfulness of that which has been offered to God,
acquiescing in the true spirit of worship and devotion to God. At
times even the very mention of His Name may evoke a responsive
"Amen. " Revelation 3. 14 says, " These things saith the Amen, the
faithful and true Witness. " Amen is used here as a proper name of
the Christ of God. Can we visualize Him with firmness of step and
purpose of heart, going forward and onward in His Father's will
accomplishing His work ? Then Revelation 22. 20 leads us to His
return in glory. " Yea; I come quickly. Amen: come Lord Jesus. "
The use of the two words here seem significant—Yea and Amen I
There is nothing doubtful about His return. He will come quickly !
This event is sure and certain. Are we in the attitude of the writer—
" Come, Lord Jesus ! " Can we ? do we ? respond with the Amen !
signifying our acceptance of the truthfulness and steadfastness of
that word ?
John Bullock.
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PREACHERS OF RIGHTEOUSNESS.
The Lord Jesus Christ.
From Manchester. —The need for the presence on earth of
the Lord Jesus as a Preacher of Righteousness is bound up in the
eternal purposes of God. In spite of their favoured position, Israel
failed to " subject themselves to the righteousness of God " (Romans
10. 3). They refused many of the " preachers " sent by God, " but
afterward He sent unto them His Son, saying, They will reverence
My Son. " Outside the pale of Israel lay the vast Gentile world " in
the region and shadow of death. " Their need of divine light was first
directly recognised in the preaching of the Lord Jesus.
Viewing the course of human history since the Creation, we
think Ephesians 1. 4 indicates that the Lord was chosen to be God's
messenger " before the foundation of the world. " He was the eternal
Word of God, who yet condescended to be found among men, manifesting by His preaching, God's grace and truth.
The call of the Lord Jesus presented a difficulty. That He
responded to His Father's choice before incarnation is indisputable.
As Son of God, could He in infancy realise the purpose of His life ?
Or did He normally develop, and gradually realise, through the Spirit's
teaching from the Scriptures, that He was the One " of whom Moses
in the law and the prophets did write " ? When only twelve He
" must be in the things of His Father, " but had He definitely been
" called " by that time ? Or again, could we date His call to the
public ministry of God's Word, from His baptism, when He was
publicly recognised by His Father ? [This is a very great mystery,
and it is beyond the powers of men to answer the questions raised.
Luke, the Physician, apparently was interested in this matter, and he
says that " the child grew, and waxed strong, becoming full of wisdom:
and the grace of God was upon Him " (Luke 2. 40, R. V. M. ), and that
" Jesus advanced in wisdom and stature, and in favour with God and
men. " We must distinguish in this wondrous mystery, between the
growth of the body and the completeness of Him who dwelt therein,
who deigned to use that body but whose actions were circumscribed
by it until it was fully adapted for His use. God needed a man to
speak His word, and the revelation of the great Being to Israel and
to the world in a childish body would have been premature. See John
1. 30, 3 1 ; 7. 4, 6. —A. T. D. ]
How striking was the preparation of the Lord for His ministry
as a Preacher of Righteousness ! Two features of those humble
thirty years were noticed. He, the eternal Creator, " was subject
unto His parents "; while God " wakened His ear morning by morning
as
they that are taught. " We thus see the force of the truth that
44
though He was a Son, yet learned He obedience by the things which
He suffered" (Hebrews 5. 8).
Two aspects of the Lord's message were stressed. His early
ministry was primarily to the Jew—" Go rather to the lost sheep of
the
House of Israel. " Matthew 4. 17 summarises the message—
44
Repent ye, for the Kingdom of Heaven is at hand. " In chapters 5.
to 7. follow the principles of the Kingdom. It was thought that these
principles would have been operated on earth had Israel received
their King, and that during the Millennial reign they will yet be
enforced. None but the greatest Preacher of Righteousness could
have conceived such a " code, " which governs not only men's actions,
but the " thoughts and intents of the heart. " Had Israel accepted
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Him, then indeed would " righteousness have covered the earth as
waters cover the sea "; " but they cast Him forth and slew Him. "
Foreknowing this, the Lord's message latterly broadened as He
revealed to the disciples and to the multitudes God's purposes in
Himself towards the whole world. In Matthew's Gospel the change
is especially noticeable from chapter 16. onward. He said to the
Pharisees that the kingdom of God would be taken from them and be
given to a nation bringing forth the fruits thereof. John's account
emphasises this aspect of the Lord's message.
(See John 3. 3-5).
The effects of the Lord's life and testimony were twofold.
On one hand the leaders of Israel, incensed by His fearless denunciation of their hypocrisy, and His assertion of His divinity, contrived
His crucifixion. On the other hand many believed on Him. Although
only eleven were with Him at the last supper, there were 120 names
together in Acts 1. Many of those who believed the Apostles' testimony
must have been influenced by the Master's own words. Herein is the
saying true, " One soweth and another reapeth. "
Many are the lessons for us from the preaching of the Lord
Jesus. His knowledge of the Scriptures, His constant prayerfulness,
His resistance to temptation, and His humility, all remind us that the
preacher's character and spirituality are vital factors. His methods
of preaching were noted. The parable and the natural illustration
may effectively illumine our addresses. In preaching as in all things,
" He has left us an example that we should follow His steps. "
J. G. Bowden, G. Prasher, Jr.

From Glasgow. —Of all the Preachers of Righteousness which
we have dealt with in the past months, none are to be compared with
the Lord Jesus Christ. These heralds of the past were raised up by
God according to the character of the times existent in their day, and
they set themselves about their task worthy of the One who called
them. But One has now been raised up according to promise, who
has conveyed the mind and will of God in these last days, namely,
Jesus, the Son of God.
God always makes His choice of a man ere He calls him to His
service, but in this case we judge it was all planned in the counsels
of the Godhead in times past, but was manifested by God when His
Son was on earth that this was the chosen One and this was the Person
called to carry out the work of salvation.
We read in Proverbs 8. that the delights of the Lord Jesus were
with the sons of men, hence the reason of the laying aside of His Glory
to be found in fashion as a man.
Born into this world amidst everything that spells humility
came the Son of God to be the Saviour of the world. The greater
part of His life was spent as a humble workman in Nazareth, yet at
the same time He was preparing Himself for the work which lay before
Him, and for the time when He would rise from obscurity and manifest
Himself to the nation of Israel as the sent One from God.
The message and work of Christ are unique. He was anointed
to preach good tidings to the poor, to proclaim release to the captives,
and recovering of sight to the blind, to set at liberty them that are
bruised and to proclaim the acceptable year of the Lord.
" Never man so spake, " are words of testimony from men, for
He taught them as One having authority, and not as their scribes.
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He was the Good Shepherd, who sought the return of the lost
sheep of the House of Israel, and not only so, but the salvation of
all. He rebuked the Pharisees and scribes because they transgressed
the commandments of God and taught the traditions of men, thus
leading multitudes astray. Such people were not true shepherds, but
were as the Lord declared them to be, " Blind guides. "
His short life was one of complete devotion to His Father, and
in it He has left a Name and a work to be remembered by the sons
of men for all time.
Truly God has been glorified in His Son, and we the redeemed
can sing the triumphs of the Lord as did Israel for the deliverance
wrought for them at the Red Sea.
We have many lessons to learn from Him whose life and
testimony have been a blessing to many. He is a pattern worthy of
imitation. The great apostle of the Gentiles could say to those in his
day who would be well pleasing to God, " Be ye imitators of me, even
as I also am of Christ " (1 Corinthians 11. 1). This he truly was, but
how many believers can say truthfully that they are imitators of
Christ ? He is the pattern Servant set forth in God's word for all
who would live godly in this scene and be an example to others.
John Rae.

From Cardiff. —Realising the immensity of the subject, we
are trying to concentrate upon one aspect of His word—" His message. "
We have now reached in our studies One of whom all other preachers
in bygone days were but pale reflections. There was definite contact
between Him and these heralds of long ago. Imagine a roadway, the
commencement of which is dimly illuminated with a lamp; as we
proceed fresh lamps shed their light upon our pathway, struggling to
overcome the surrounding darkness; they helped to show the traveller
the right path. What need is there of these dim lights when the sun
in all its splendour arises ? Daylight has arrived.
Under such imagery we can see how Old Testament men stood
as lamps in the surrounding darkness of ignorance;. they had been
illuminated by God; the Word of life they knew; light and life they
had from Him who was the great Originator of both. Of these men
we believe it right to associate the word—" There was the True Light,
even the light which lighteth every man, coming into the world "
(John 1. 9). Their work was dual in nature; they were luminaries
in the surrounding darkness; they also were heralds announcing the
approaching presence of their Master. When He arrived, their work
was done. They could only approximate in their lives to the message
they proclaimed; in their lives there are blemishes and imperfections.
Men in darkness only dimly discerned the ideal. No such weakness
is apparent in the Lord, who is the Word. Some may say, " Men
only saw a man, " but such was the case, because they deliberately
shut their eyes to His word and works. They loved darkness.
The Lord and His message stand together. " Whosoever shall
be ashamed of M e . . . and My words, " etc. (Luke 9. 26), and looking
at 1 John 1. 1-4, the Revisers seemingly support such a view.
" That w h i c h . . . " (the Word of God to Old Testament men)
" from the beginning " (now it is coming closer) " that which we have
heard " (now closer again) " seen with our e y e s . . . beheld (fixed
g a z e ) . . . handled " (it is finding expression in a body) " the Word
became flesh. "
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"And this is the message we have heard from H i m . . . that
God is Light" (verse 5).
" The Word " was in the beginning; was with God; was God.
Just as speech reveals the inmost thoughts and desires to a fellow
individual so the Word revealed in flesh the mind and heart of God.
Between natural man and God there could be no fellowship—
no sharing. " God is Light. "
This was the message the Divine Herald proclaimed to the
enemy-ranks; a barrier insurmountable. No peace, unless on the
terms laid down by his Sovereign. " God is Love " and " love never
faileth, " and God in grace found the way to surmount the righteous
barrier, by Christ Jesus.
M. A. J.
EXTRACTS.
From Liverpool and Birkenhead. —It is hard to define
exactly when the need for the Lord Jesus Christ as a Preacher of
Righteousness arose. One might think it arose in Eden's Garden, if
the view is taken that all the other calls to righteousness through the
prophets were based on His anticipated coming. Or we might think
that the need matured and was instantly met; that is, that God's
speaking through the prophets left men, if anything, in greater need,
and God must needs speak " i n Son" (Hebrews 1. 1).
As has already been seen, and as we may expect, there is a
considerable difference between the Lord Jesus and any other of the
preachers we have studied. If it is hard to say when the need for
Him arose, it is equally hard to apply the terms " choice and call"
to Him; to say what His preparation consisted of; or to circumscribe
His message, the effects of His life and testimony, or the lessons for us.
" It was the good p l e a s u r e . . . that in Him should all the fulness
dwell; And through Him to reconcile all things unto Himself"
(Colossians 1. 19, 20).
Having in view that the prophets often spoke words which were
revelations regarding the Lord Jesus we may quote Isaiah's words,
" Here am I, send me, " in response to the appeal, " Who will go for
u s ? " (Isaiah 6. 8).
Although we have said that His message was very wide, it was
first of all in connection with the Gospel of the Kingdom, as introduced
by John the Baptist. That is to say, He preached to the Jews (although
there are isolated exceptions) repentance, baptism unto remission, and
following good works. He always Himself maintained the order—
" t o do and to teach " (Acts 1. 1). He preached to the intent that
righteousness might be established in the earth—" Thy will be done,
as in heaven, so on earth " (Matthew 6. 10).
A. J. Carson, W. H. Sands.
From London, S. E. —" Behold my Servant whom I have
chosen" (Matthew 12. 18). The Lord Jesus Christ was chosen by
God, and He offered up Himself; this is a divine mystery. We have
a picture of the call in Isaiah 6. —" Here am I, send me. " All others
were inadequate for this great and pressing need, and so in these last
days God has spoken unto us in His Son.
We have a reference to the Lord's body in Hebrews 10. 5—
"A body hast thou prepared Me. " But about the preparation of
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Himself for those years when He would, during His ministry, do the
works of God, God has been pleased to remain almost entirely silent.
We do, however, get one or two very illuminating scriptures, as for
instance Luke 2. 40-52. How regularly and constantly he learned
from the Holy writings ! This we may learn from Isaiah 50. 4—" He
wakeneth morning by morning, He wakeneth mine ear to hear, as
they that are taught. " We desire to ask one question—Did the Lord
Jesus use any of the wisdom or knowledge which was His by reason
of the fact that He was God, or were all His wonderful teaching
and acts solely the outcome of His advancement in wisdom and the
grace of God, as indicated in Luke 2. 40 and 52 ? It was thought,
because of His perfection and favour with God, that He was so closely
in touch with God as not to need any further knowledge than that
which He gained whilst upon earth. [It is clear that the Lord grew
in the three-fold manner of human development—1. Physically, " the
child grew, and waxed strong"; 2. Mentally, " becoming full of
wisdom "; 3. Spiritually, " the grace of God was upon Him " and
he " a d v a n c e d . . . in grace. " In addition to this He received His
message from God: "I spake not from Myself; but the Father which
sent Me, He hath given Me a commandment, what I should say, and
what I should speak " (John 12. 4). The Lord Jesus, though He grew
in wisdom and advanced in grace, is " the Wisdom of God " and
" the Word of God. " He is truly and fully God, and as truly and
fully man, One whose knowledge is infinite, yet He became a disciple
(a learner). Whence came the knowledge and power that could hush
the wind and still the sea ? Was it not that of the Creator ? Great
is the mystery of godliness ! His own personal wisdom, as God. shines
out in the Gospel when He said, " Even if I bear witness of Myself, My
witness is true; for I know whence I came and whither I go " (John
8. 14), but men's knowledge was exceedingly limited—" but ye know
not whence I came, or whither I go. "—J. M. ]
K. H. Riley.
From Atherton. —The Lord's public preaching commenced
when He reached the age of thirty, and we might think that His
ministry was rather strikingly delayed, seeing that here was the One
who had been sent by the Father, to be His Messenger—the Messenger
of the covenant.
A careful perusal of the Psalms, in particular Psalm 119., will
show us One whose absolute pleasure was in the testimonies and
statutes of Jehovah.
As a boy growing in wisdom and stature, that same word,
penned by men with whom He had been so intimately associated,
and yet withal inspired by that One with whom He is, and was
originally, on equality, was a lamp unto His feet and a light to His
path (Psalm 119. 10*5).
The purity of that word appealed to His soul (verse 140),
the night watches and the early dawn, each witness His hope and
meditation in the glorious, light-giving page (verses 147-148), so much
so that He understood more than His teachers, and the aged (verses
99-100).
As a young man His way was perfectly clean (verse 9), and
though despised and rejected in His own Name by His brethren, yet
that life and purity were maintained, and that early testimony to His
earthly parents was seen to be His daily delight (Luke 2. 48-49, R. V. M. ).
Herbert S. Bullock.
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From Crossford. —Portions such as Isaiah 49. 1-7, whilst
they refer to the choice and call of Isaiah or of Israel, appear also
to point to the Lord Jesus, as is likewise clear from the application
of Hosea 11. 1 (" When Israel was a child I loved him, and called My
son out of Egypt ") in Matthew 2. 15.
How must Isaiah 6. 8 have appealed to the Holy Servant!
" I heard the voice of the LORD saying, Whom shall I send, and who
will go for Us ? "
In His careful reading in the synagogue we can picture the
Holy One finding the place where this was written (shall we say,
finding it some morning for the first time ?) and His ear was opened.
It seems important to mark the two points—Whom shall I send ?
Who will go ? Whilst God sent His Son, the Son responded willingly,
and the purpose of His coming He learned morning by morning with
opened ears from the voice of the written word. In a similar way
how must Genesis 22. have attracted the Lord ! With what holy awe
must He have considered the inquiry of Isaac—" Where is the Lamb ? "
As in the call of the Preacher, so in His preparation the Holy
Scriptures made Him wise. He learned how to sustain men with the
words of God, having been and being so sustained Himself. He grew
u p . . . as a tender plant (a "sucker"). Plants such as raspberry
canes grow out of the original roots, and the yearly new growth alone
serves to give fruit; such growths are called " suckers. " It is
important to note that the source of the growth of the Lord Jesus
was the Word of God, and the same source is conveniently within our
reach to-day, even as it was to the Boy in the Nazareth home, and
we have also the New Covenant writings to revel in. We write with
real reverence, not overlooking our great ignorance in this, the great
mystery of godliness.
It has appealed to us that even in the preparation of the Lord
He learned obedience by the things which He suffered. There were
not only the desert temptations, but the scripture applies—" Many a
time have they afflicted Me from My youth u p " (Psalm 129. 1-3;
see also Song of Songs 1., and John 7. 5).
H. B.
F r o m Hereford. —After Jesus was baptised by John the
Baptist, when God declared of Him, " This is My beloved Son, " Jesus
went into the desert and after fasting forty days and forty nights He
was tempted by the devil, but even in His weakness He was too
powerful for the devil.
It was after these temptations that Jesus entered the Synagogue
at Nazareth and proclaimed Himself as the Anointed Preacher of good
tidings, and what good tidings they were ! For the dumb heard Him
and were able to speak, the blind heard Him and were able to see,
the lame heard and were able to walk, and even the dead heard and
lived again. Everywhere Jesus went He showed God's power and
promised salvation to those who would turn to God, even to as many
as would believe on Him, but when He went to the cross He showed
God's love.
In consequence His preaching was so powerful that even
when it is echoed and re-echoed by earthly vessels after so many
centuries, it still has its saving power, and the more these vessels are
emptied of worldliness, the more numerous will be the echoes of that
miraculous Preacher, the Chosen of God, the Lord Jesus Christ.
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Every phase of life of our Lord Jesus Christ is full of lessons for
Christians to-day, but the one lesson that will strengthen Christiana
more than any other is that one concerning His temptation, for if at
times we may be sickly and weak in body that is no reason why we
should be sick spiritually and succumb to the devil's temptation, for
although we cannot always help our physical frailties, we need never
be low spiritually, even as we have tasted life by the power of the
Word of God.
J. O. Tidmas.
From Bolton. —God's choice of the Preacher, even the Lord
Jesus Christ, takes us back to Isaiah 42. —*' Behold My Servant,
whom I uphold, My Chosen, " and to " The LORD hath anointed Me
to preach. " We suggest that He entered His public ministry at His
baptism.
Isaiah 50. 4—" The Lord God hath given Me the tongue of
them that are taught. " " Morning by morning, " the Disciple One was
seen from the Manward standpoint, so that as in Matthew 7. 29, " He
taught them as one having authority. "
In the face of all this, both from the things spoken by His
God and Father, and also from the people who knew and believed Him,
we read that all His disciples left Him and fled (Matthew 26. 56),
yet Peter had said unto Him,, " Lord, to whom shall we go ? Thou
hast the words of eternal life. " As we look through the Scriptures,
especially the Gospel according to John, we can read and see the
effects of His life and testimony in connection with such men as
Nicodemus, the women of chapter 4., and Lazarus, and so forth.
G. Moores, S. Heary.

From Belfast. —The Lord's miracles were like the tolling of
a bell to bring the people to hear His words. His preaching was far
the more important of the two. There is no power whose attraction
is more unfailing than that of the eloquent word. The Lord Jesus
was recognised as a prophet, and accordingly His preaching created
wide spread attraction. " He spake in their synagogues, being glorified
by all. " His words were heard with wonder and amazement. His
enemies themselves bore witness that " Never man so spake. " His
words like His miracles revealed His power, and every one of them
has in it something of the grandeur of His character.
His preaching consisted of (1) numerous sayings every one of
which contains the greatest possible' amount of truth in the smallest
possible compass, and were expressed in language so concise and
pointed as to stick in the memory like arrows; (2) figures of speech—
He thought in images, He had ever been an accurate observer of
nature, birds, trees and seasons, and an equally keen observer of the
ways of men in all parts of life; and (3) parables—He used an
incident, taken from common life and rounded it into a gem-like
picture, to set forth some corresponding truth in a higher and spiritual
sense. How His parables have remained in the memory of all generations since !—the Prodigal Son, the Sower, the Good Samaritan, and
so forth. No wonder the multitude followed Him.
The people were " astonished at His teaching, for He taught
them as* one having authority, and not as the scribes. " Instead of
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expounding the word of God, the scribes made it void by their
traditions; they misapplied the scriptures and made them a
*' ceremonial manual. " " His word was with power. " He was filled
with the Spirit without measure therefore the truth possessed Him.
W. R.
From Victoria, B. C. —Never was God's righteousness so fully
declared by man, as in the days of the Lord's earthly ministry, for
He who was the embodiment of perfect righteousness, fully attained
to its divine standard, thus manifesting in His true manhood what
God required (see Micah 6. 8).
It is instructive to discern the lesson in Acts 1. 1, where we read,
" Concerning all that Jesus began both to do and to teach. " We note
that doing is first, then teaching, and surely in this He has left us a
blessed example. God required in those who would proclaim His
truth and righteousness, that it shall first be made manifest in life
and walk.
It is helpful to "consider H i m " in the light of Luke 6. 12,
where we read that " He continued all night in prayer to God. " After
a day in His Father's service, He withdraws to the lonely mountain
slope, and in the hours of night poured out His loving heart in prayer
for those whom He had been amongst during the day. His " night
seasons, " when He was in God's presence, also show His dependence
upon Him for the blessings of the coming day. Thus like Moses of
old He descended from the mount with blessing to the waiting
multitude. We see prayer linked with power, and may we learn of
the value of prayer, that when we go forth, some may be drawn to
Himself by that same power, which is His in God's presence to-day.
In conclusion we think of Him, not only as the One who declared
God's righteousness, but as the One who fully met its claims in His
death, thus bringing within the reach of all mankind, the righteousness
they could never attain to—" the righteousness of God through faith "
(2 Corinthians 5. 21). Our thoughts extend to that time when, in
virtue of His atoning work, He shall wield the sceptre of divine
righteousness throughout millennial days among the nations of earth.
See Isaiah 32. 1. Also in view of the time when we shall dwell with
Him in that place " wherein dwelleth righteousness, " we add, it becomes
us to " follow His steps, " while here below.
R. Armstrong.

From Kilmarnock. —As a Preacher of Righteousness it was
becoming of the Lord " to fulfil all righteousness, " and so Matthew 3. 16,
etc., tells of His being baptised of John in Jordan. The Lord thus
set an example to all who would follow Him " t o be doers of the word
arid not hearers only" (James 1. 22).
We note it was His custom to go into the synagogue, and no
doubt He had spent much time there studying the Holy Scriptures.
We note also that He did not open the roll and read words at random,
but He " found the place " which was a message for His hearers, and
was fulfilled that day. We think there is a lesson here for those who
preach now. It is not sufficient to read words of scripture, but there
should be exercise and prayer for God's guidance for a message suited
to the need of the hearers, to be like Haggai, " The LORD'S messenger
in the LORD'S message. "
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The Lord Jesus' message was ever with words of grace, but
never at the expense of truth, whether His hearers received it or not.
He ever sought to impress on His hearers that He spoke the words
He heard from His Father (John 8. 28-29), but it was only those who
had been " drawn by the Father " who could receive them. This
shows us that no matter how powerful the preacher may be, it is the
Holy Spirit who must enlighten the natural mind.
We think it is noteworthy how the Lord was often to be found
alone in prayer to God. See Matthew 14. 23; Mark 1. 35; Luke 6. 12.
He taught by precept and example, as the pattern Preacher, the
necessity of prayer. We think this is very important, especially for
those who preach, as unless there is prayer and meditation alone with
God, the word will be without effect.
A. G. S.
From Knocknacloy. —The Lord's message was a message of
grace and truth (John 1. 17), and stood in marked contrast to the law
which came through Moses. The law had said " Thou shalt " and
never could give life, but rather wrought death, but the message of
grace brought life and light (John 1. 4).
Never before had such a message of grace come on the ears of
fallen humanity, until it came through the lips of Him who spake as
never man spake.
Men stood wondering at the words of grace which proceeded
out of His mouth. They were not like the words of the scribes and
Pharisees, for He spake as one that had authority. Many believed
on Him for truly He was the Logos (John 1. 1), and many believed
because of the signs which He did. They saw the dead raised, the
blind were made to see, the lame to walk, the lepers were cleansed.
The ministry of the Lord Jesus was not confined to the Gospel
message, for we find Him after His resurrection with those who had
remained faithful to Him, speaking to them the things concerning the
kingdom of God. As a result of Israel's rejection of their Messiah,
the kingdom of God was taken from them and committed to the
disciples of the Lord Jesus Christ. He was teaching them the principles
of the new covenant and of the rule of God amongst His people, truths
concerning the church and churches of God, the Fellowship, the
spiritual House of God, and such important truths as are associated
with the kingdom of God.
We cannot pick and choose lessons from the life of the Lord
Jesus; He is our perfect example in all things, and by His sufferings
has left us an example, that we should follow in His steps.
R. Anderson, Jr.
From Brantford. —Having been associated with the Father,
sharing with Him the throne which is founded upon righteousness and
judgment, the Lord knew what God required of men. With His infinite
knowledge of God He could say, " The only begotten Son which is in
the bosom of the Father, He hath declared Him. " To such as He,
the unrighteousness which was so prevalent amongst men was very
manifest. What would have been unobserved by the best of men was
evident to Him. For He knew what was in man.
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A preacher is a herald bearing a message from another. As one
who was sent, the Lord Jesus said, " I speak not from Myself, but the
Father which sent Me, He gave Me a commandment, what I should
say, and what I should speak " (John 12. 49). His message was
delivered in an exceptional way, arresting the attention of His hearers.
They but spoke the truth when they said, " Never man so spake. "
He was an advocate of righteousness, but He was also a doer and a
lover of righteousness. Because of His love of righteousness and His
hatred of lawlessness, God hath anointed Him with the oil of gladness
above His fellows. Please note, doing righteousness and loving to do
righteousness are not quite the same thing. His manner and method
of preaching furnish us with many examples worthy of imitation.
Speaking to His disciples He said, "As the Father hath sent Me
so I send you " (John 20. 21). When men sought on one occasion
to constrain Him to remain in their city, He said, " I must preach
to the other cities also, for therefore was I sent " (Luke 4. 43).
Realising His responsibility as the sent One, He was diligent in His
work. As He was sent by the Father, so we, in turn, have been sent
by Him. Are we aggressive enough ? Have we yet got to the other
cities also ? Do we realise our responsibility to His commandment,
" Go ye. " When we do go, do we become discouraged because of
disappointment at the reception we receive ? Let us remember that,
though he was the perfect Preacher, the many rejected Him. Still
He pressed on, faithfully fulfilling His mission, and there was fruit
remaining, for some received Him. So then, with Him as our example,
let us continue to preach His word in faithfulness, proclaiming His
righteousness, and so find encouragement in His words, " Have not
I sent you ? "
J. Thomas, W. Walker.
F r o m Hamilton, Ont. —No matter what walk of life we may
be in, there are always lessons for us from the life of the Lord Jesus
Christ, so that at the judgment seat of Christ there will be no excuse
for any of us not knowing the way of righteousness. Whatever
problems and temptations may confront us in the Christian pathway,
He has already met and overcome, for we read that He was in all
points tempted like as we are, yet without sin (Hebrews 4. 15). It is
said that example is better than precept, and God has not only left
us precepts, but also examples in the preachers of righteousness we
have considered and if we seek to follow these examples, especially
that of the Lord Jesus Christ, the perfect Example, then we shall be
well pleasing unto Him.
Norman McKay.
From Melbourne. —In John 8. 21-30 and elsewhere, the Lord
Jesus made it clear that His message was from the Throne of God,
His Father, and that His words were judgment and truth. His whole
life on earth manifested before all in Heaven and upon earth that He
was the Righteous One of whom the Scriptures spake. And in His
death for our redemption we have the inseparable connection of Christ
our Righteousness and Christ our Redemption. The pillars of the
Court of the Tabernacle were founded and standing on the righteous
judgment of God. These pillars, as we all know, carried the fine linen
curtain, which spoke of our Lord Jesus in His one completed act of
perfected righteousness in the atoning work of the Cross. This curtain
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was secured effectually to the pillars to and by chapiters of silver with
fillets and hooks also of silver. Exodus 38. 28 shows how this silver
was collected and brought together. That wall of spotless righteousness
in Moses' day shut man out from God who was within, and man, in order
to approach to God, must needs go to the gateway and accomplish
all that the Law commanded. The gateway to the sinning Israelite
meant life, through the death of the victim he brought to the priest
Sit the entrance. Even so, our Lord Jesus said He was the Way to
God the Father, and thus the Life. See John 14. 6.
The result of His life and testimony was to fulfil the prophecy
of Isaiah 9. 6-7. For the judgment of a holy God was meted out upon
Him that He might establish His Kingdom and uphold it with judgment
and righteousness from henceforth, even for ever. We now are the
blessed participants of the righteousness of God our Saviour. God the
Father has manifested His righteousness upon earth through and in
His beloved and eternal Son by the display of His judgment against
sin. See Isaiah 26. 9, and 1 Peter 2. 24.
" Lives of great men all remind us,
We may make our lives sublime,
And departing leave behind us
Footprints in the sands of time. "
As we look at the lives of the disciples, apostles, and a crowd
(host) of witnesses, both before and since the Cross, and in our own
lifetime, many great and noble men and women, it will be discovered
that they have bowed the knee in recognition of Jesus Christ, who was
manifested in the flesh. The Christians of the past have faced the
stern realities of life, dealing with each other on the basis of righteousness and justice. Where there is failure, the failure is not with God,
it is not with the Lord Jesus, it is not because the Holy Spirit has
not cautioned, wooed, pleaded with us, but any failure is with man
himself. Such a mighty flow of spiritual truth, teaching, doctrine, as
is contained in the Sacred Writings, can come only from God. Our
Saviour and Redeemer is the Mighty One of Jacob. As new creatures
in Christ we are exhorted to be a sweet savour of Christ unto God in
them that are being saved, and in them that are perishing (2 Corinthians
2. 15). " For hereunto were ye called: because Christ also suffered
for you, leaving you an example, that ye should follow His steps "
(1 Peter 2. 21). The apostle Paul, probably the foremost witness of
the risen and glorified Lord Jesus Christ, testified concerning the
pathway of suffering, in Romans 8. 18. Then let us remember the
solemn words of Hebrews 2. 10, as we conclude for the moment, a
study so sublime, that we fain would take our shoes from off our feet,
as we contemplate Him who was, and who is, and who ever shall be,
God's Righteousness.
T. C., J. F., T. W. F., S. R. C.

