BIBLE STUDIES.
" Now these were more noble than those in Thessalonica,
in that they received the word with all readiness of mind,
examining the Scriptures daily, whether these things were
s o " (Acts 17. 11).
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EDITORIAL.
A study of the excellencies of our blessed Lord Jesus Christ
has always proved itself an appealing force. It is the drawing power
of our Beloved ! We are highly pleased with the number and standard
of the papers received from far and near, and we desire to express our
welcome and appreciation to all Corners and correspondents. May
the outcome of our studies be a more sincere, warm and devoted service
to our Lord and Master.
We would briefly recall three occasions when the Apostle Paul
reached lofty heights of expressions of appreciation, and was constrained
immediately to call upon disciples to a more worthy walk, to a more
liberal giving, and to a more complete self-sacrifice.
In Ephesians 3. 18-21 the fulness of the love of Christ is extolled,
followed by a rich uplifting doxology. In contemplation of such a
theme, the Apostle writes, " I therefore, the prisoner in the Lord,
beseech you to walk worthily of the calling wherewith ye were called,
with all lowliness and meekness (chapter 4. ). Humility, in the light
of such excellencies, is not only comely, but essential.
To the Corinthians the Apostle, in speaking of the privilege of
ministering, of our substance, to the Lord, again exclaims, " Thanks be
to God for His unspeakable Gift ! " (2 Corinthians 9. 15), whereupon
he is once more constrained to write, " now, I Paul myself entreat you
by the meekness and gentleness of C h r i s t . . . I beseech you, "
stressing again the need for humility (2 Corinthians 10. 18).
Finally we recall his message to the Romans. What words can
extol the power in the Gospel that can transform a scene from that in
which " the wrath of God is revealed from heaven against all ungodl i n e s s . . . " (Romans 1. 18) to that wherein " God hath shut up all
unto disobedience that He might have mercy upon all ! " (Romans
11. 32).
" O the depths of the riches both of the wisdom and the knowledge of G o d ! " . . . a knowledge and a wisdom, and riches long
beforehand extolled by Isaiah (40. 18) and Job (41. 11). Here too,
we have a glimpse of His Alpha and Omega character, "for of Him
(1 Corinthians 3, 6) and through Him (1 Corinthians 12. 6, Hebrews
2. 10) and unto Him (Colossians 1. 18-20) are all things, " calling forth
spontaneously the doxology. " To Him, be the glory lor ever. Amen !
. . . I beseech you therefore, brethren, by th? merries of God to present
your bodies a living sacrifice, holy, acceptable to God, which is your
reasonable service " (Romans 11. 36—12. 1). Here again in the third
strand of the three-fold cord, humility of mind is stressed (Romans
12. 3).
Jas. Martin.
THE DAYS OF THE KINGS.
The government of people is one of the oldest problems which
men have faced. In our language itself we hive evidence of the
variety of methods which have been adopted in the exercise of government. For example, in oligarchy we have government in which the
supreme power rests with a few powerful families. Aristocracy is
government by nobles. Democracy is government for the people, as
the true supreme power, by the people. Then ii monarchy we have
government in which a single person holds supreme power. Theocracy is
a people governed by God. It seems clear from the Scriptures that the
earliest form and sphere of government amongst men were seen in the
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family with its head. However, it is also evident that in the development of things the idea of kingship suggested itself to the minds of men.
Thus in Genesis 14. we are introduced to several persons who are
described as the kings of specified areas. Then in Genesis 37. 31 we
are told of certain. "And these are the kings that reigned in the land
of Edom (Esau), before there reigned any king over the children of
Israel. " Subsequent Scriptures will go to show that " before there
reigned any king in Israel " there were many kings reigning in many
places throughout the nations. Hence when we consider the history
of the exodus of the children of Israel out of Egypt and the entrance
into the land of promise, it is important to appreciate that contemporary history indicates the peoples of the earth organised in a national
way under their respective kings.
It must not be supposed, however, that the thought of kingship
originated in the minds of men. Not only is kingship of divine conception, but the truth is also clear in the Scriptures that God Himself
is the great eternal King. David wrote, " The LORD sat (as King) at
the Flood; yea, the LORD sitteth as King for ever " (Psalm 29. 10).
And before there was ever a throne or a king upon earth, there was a
throne and there was a King in Heaven. " The LORD, His throne is
in Heaven" (Psalm 11. 4). This is a very important truth. It
impresses upon us that the LORD is the great supreme King. " The
LORD hath established His throne in the heavens: and His kingdom
ruleth over all " (Psalm 103. 19). From that throne, whose foundation
is righteousness and judgment, the LORD rules. We may contemplate
the King upon His throne surrounded by those loving, willing subjects,
the innumerable hosts of angels of whom David wrote, " Bless the
LORD, ye angels of His: ye mighty in strength, that fulfil His word,
hearkening unto the voice of His word " (Psalm 103. 20). We may
sing of
" . . . yonder blessed regions
Where the Lord in glory crown'd,
Reigns amid angelic legions. "
But we contemplate more. " For God is the King of all the earth:
sing ye praises with understanding. God reigneth over the nations:
God sitteth upon His holy throne " (Psalm 47. 7, 8). The One Who is
before us is the true King of the ages.
Now when God delivered the enslaved Hebrews out of Egypt
and brought them to Himself one of His purposes was that among the
many kingdoms and nations and peoples of the earth there would be
a people who would be His particular kingdom, His holy nation, His
peculiar people. Consequently, in Exodus chapters 19. to 24. we read
concerning the deliverance by God of His constitution and the granting
of national status to these redeemed slaves. Here then was a nation
upon the earth who in an exclusive way could claim Jehovah not only
as their God, but also as their King. We might say, " What one
nation in the earth is like Thy people, even like Israel, whom God
went to redeem unto Himself for a p e o p l e . . . " We think of the
might and glory of Egypt and Assyria and their kings, but here was a
nation whose King was the eternal One Who in His attributes was
infinite. Here was Theocracy.
The tabernacle which was constructed and erected according
to divine command was the dwelling-place of Jehovah as the God of
His people. There He was worshipped. But it was also His residence
as Jehovah the King. His throne was there. " The LORD reigneth;
let the peoples tremble: He sitteth upon the cherubim; let the earth
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be moved " (Psalm 99. 1). And what was true of the throne established
in the heavens was true also of the throne established upon earth.
" Righteousness and judgment are the foundation of Thy throne. "
Within that ark in the Holy of holies there reposed the tables of the
covenant, the written testimony of the righteousness and the requirements of God. This law and the cherubim of the Mercy-seat and the
dark stains of blood upon and before the Mercy-seat affirmed that
righteousness and judgment were the foundation of that throne. In
what we are now viewing we have a particularised presentation of what
we have already briefly considered as a wider and more general issue.
There we saw the LORD enthroned in the heavens, the supreme One
ruling over all, the King of heaven Who " doeth according to His will
in the army of heaven, and among the inhabitants of the earth; and
none can stay His hand, or say unto Him, what doest Thou ? " (Daniel
4. 8. ">). Here we see the LORD, the King of His people upon earth,
His throne amongst them and His righteous law regulating and
illuminating His responsible subjects.
It was such a people who for forty years wandered in the wilderness, having incurred the displeasure of God through persistent provocation and unbelief. It was this remarkable nation which Joshua led
into the land to fight for possession. It was over this Theocratic
kingdom that the Judges were appointed to administer the law of God,
as is described in the book which bears that name. And it is with
happenings important to this same people that the Book of Samuel
opens. Conditions in Israel had become sad and serious. Sin, profanity
and contemptible laxity characterised the men who ought to have been
the spiritual fathers and leaders of the people. The bright period which
ensued in the faithful administration of Samuel who judged Israel in
circuit was viciously affected when his sons assumed responsibility.
"And his sons walked not in his ways, but turned aside after lucre, and
took bribes and perverted judgment. "
It is inevitable, but that the activities of leaders must find a
definite reaction in those who are led. And in the conditions which
existed at this time in Israel we see a prima facie reason for a deputation
composed of the elders of Israel waiting upon Samuel in Ramah to
ask for a king to judge and to lead them. The request staggered Samuel.
He saw in it the rejection of himself by the people. But there was One
Who saw deeper. He saw the elders in a Theocracy asking for a king
from among themselves, and He said to Samuel, " for they have not
rejected thee, but they have rejected Me that I should not be King over
them. " From Acts 13. 18, 19, it would seem that the Theocratic
government had continued for a period of four hundred and ninety
years when the request for a king was lodged by the elders. In 1
Kings 6. 1 the interval from the Exodus until the fourth year of
Solomon's reign is given as being four hundred and eighty years. The
explanation of the seeming discrepancy may perhaps lie in the fact that
for many years the whole nation of Israel was subjected in captivity
under various nations, as may be traced through the Book of Judges,
these seem to have been ignored in the divine reckoning indicated in
1 Kings 6. 1. Those four hundred and eighty years witnessed the
unceasing beneficence and unlimited power of Israel's Ruler. They
had seen the wrong-doing and rebellion of the unworthy and ungrateful
subjects pardoned on amazingly frequent occasions by the King Who
was " full of compassion and gracious, slow to anger, and plenteous in
mercy and truth. " But alas the eyes of the people had turned away
from the LORD and hence the clamour for a king. To this the LORD
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acceded, though He warned the people through Samuel of the consequences which would follow the accession of the king.
Now before ever the children of Israel had entered the land of
promise the LORD had anticipated such a demand as we have just
considered. And in view of it He indicated through Moses certain
restrictions which would be imposed upon the king. Of these we read
in Deuteronomy 17. 14-20. We do not wish to examine specifically
these restrictions, but we allude to them to demonstrate that the
character of the kingship to be inaugurated in Israel was definitely a
limited monarchy. The king could not exercise absolute power. This
belonged alone to the LORD. The king would not be above the constitution of the nation, but rather he would be subject to it in every detail.
In other words, the supreme controlling authority of the LORD would be
maintained, and would over-rule the activities of the nation. We might
observe two prominent features of the limitations to which the king
would be subject. In one sense the kingly office was inferior to the
prophetical office, and the king was subject to the prophet. This was
in so far as the prophet was the mouth of God expressing the mind and
will of God. The king could not with impunity disregard or disobey
the word of the prophet of God. Moreover the king could not assume
the functions of the priestly office. These were vested in a particular
family and tribe, and the king dare not over-ride this arrangement.
We know that one did so dare, to his sorrow (2 Chronicles 26. 16-21).
Thus we come to see the establishment of a throne and a kingdom
in Israel which were to bear the name of a divinely-elected monarch. We
know that the name by which these were eventually identified was that
of David, but with the enthronement of Saul there began the days of the
kings, from whose lives and times we hope to learn a few lessons.
J. Drain.
PROVING.
The occurrence of the word " prove " in 1 John 4. 1 suggests
the following Concordance study, which is not intended to be an
etymological study only, but that we may be better instructed in the
meaning of the Sacred Writings.
The two Greek words dokimazo and peirazo are used in the
original of the New Testament for the words translated in the English
Bible (A. V. ), variously as " to try " (1 Corinthians 3. 13); " t o prove "
(Luke 14. 19), " to allow " (Romans 14. 22), " to approve " (Romans
2. 18), " to discern " (Luke 12. 56), " to examine " (1 Corinthians
11. 28), " to like " (Romans 1. 28) for the word dokimazo—and " to
examine " (2 Corinthians 13. 5), " prove " (John 6. 6), " t o tempt "
(Matthew 22. 18), " to try " (Revelation 2. 2), for the word peirazo.
The variety of English equivalent words is reduced and some
words altered in the Revised version. Dokimazo is used about 20
times, peirazo about 40 times in the New Testament, and a study of
Young's Concordance will give the number of times each English
equivalent word is used in the A. V., while a comparison with the R. V.
will show the changes effected by the Revisers.
The Greek words have not synonymous meanings. Dokimazo is
closely related to a word which means putting money to the test or
proof, and thus the testing is often by fire (1 Corinthians 3. 13).
According to Dr. Trench the underlying thought in this word is that the
proving of a thing is to ascertain whether it can be received or not,
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and there is always the suggestion that the proof will have a satisfactory issue, and the thing " proved " will become to us a thing
" approved. " Such is the sense of the word in 2 Corinthians 8. 8;
1 Thessalonians 2. 4 and 1 Timothy 3. 10. Thus the deacons of the
last verse are not only men who have been " tried, " in the sense of
being tested, but they have stood the test and are " tried men " in the
common English usage of the term. The meaning may in this connection be carried a step further, and bring in the sense of exercising a
choice of what is approved, and of what is not approved, as seems to be
the case in Romans 1. 28 (R. V. M. ). It is further implied with this
word that the trial was made with the hope or expectancy that the
result would be good (1 Peter 1. 7). It has already been pointed out
that the test is like the assay of metals. The refiner puts his ore or
quartz into the crucible to bring out the pure metal or to make the metal
more pure. His object is not to discover the dross and impurities. He
admits the presence of these waste matters, but it is the pure gold he
seeks (Hebrews 12. 5-11). Thus Job knew God (Job 23. 10). Thus
may we also know His testing and " be found unto praise and honour
and glory at the revelation of Jesus Christ. "
Peirazo, according to Dr. Strong, is derived from an obsolete
verb meaning " to pierce. " The English word used most frequently
to translate this word in the A. V. is " tempt " (about 30 times).
It is found with meanings nearer its original derivation in such
Scriptures as Hebrews 11. 29, Acts 16. 7, Acts 24. 6 in " assaying. "
Words change in value just as money does. The next step in the
meaning of peirazo suggests an intentional trial with the object of
discovering what of good or of evil was in a person or thing. Such
examples are found in Matthew 16. 1, 19. 3, 22. 18. Then the expected
result of a test may be known already to the trier, and this word is
used with the underlying thought that the trial or test may reveal to
the tried what is already known to the trier. Thus the Apostle Paul
seems to use it in 2 Corinthians 13. 5 . . . "Try y o u r s e l v e s . . .
whether ye be in the faith. " Wherever this word is used of God testing
(e. g., Hebrews 11. 17), it is only with the object that the person tested
may by the trial come out a stronger and better man. It is in this sense
that the noun from this Greek root is used in James 1. 2, 12.
The word is also used in regard to tempting God. Man is not
permitted to tempt God or the Spirit of God. Certain of God's people
warned, in both Old and New Testament, against so doing (Matthew
4. 7, Acts 5. 9, and 1 Corinthians 10. 9).
But the fact that mankind so often fail under trial, as a guilty
man does under cross-examination, because he is guilty, gives to peirazo
the sense that the putting to the test is with a view to proving the man
a failure. Thus it is constantly used with regard to the temptations
and evil suggestions of Satan (Matthew 4. 1, 1 Corinthians 7. 5, Revelation 2. 10). There lies behind all the temptations of Satan that
wicked hope of bringing about the tempted man's failure and downfall.
He is called the Tempter (Matthew 4. 3, 1 Thessalonians 3. 5)—a word
from the same Greek root.
Occasionally the two words occur in the same verse. Examples
provide interesting studies (2 Corinthians 13. 5). Try (peirazo) your
own s e l v e s . . . prove (dokimazo) your own s e l v e s . . . " Hebrews
3. 9, " Your fathers tempted (peirazo) Me by proving (dokimazo) Me
Thus it may be concluded that dokimazo can not be used and is
not used of temptations from Satan, for he never proves to bring out the
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approved, " and only exceptionally is peirazo used of the trials to
which God subjects men, and then with the object as shown above,
to reveal to the tried, what He already knows. God tries to bring out
the pure gold.
Jas. M..
A KINGDOM OF PRIESTS.
Having already alluded briefly in the articles on the kingdom,
which appeared in 1936, to the fact that Israel became a kingdom of
priests as well as a peculiar people and an holy nation by their acceptation of the words of the Covenant at Sinai, it may be profitable to enquire
as to what was required of Israel so that they might fulfil the conditions
of a kingdom of priests.
It is quite clear from even a cursory review of the building of the
tabernacle that it was never intended by God that each and all the men
of that kingdom of priests, nor yet all the first born sons, would have the
right to present their offerings on their own behalf to God, to come to
the altar and to enter into the sanctuary. The priesthood of the house
of Aaron was an establishment in connexion with the building of the
Tabernacle and was not an alteration God made in His original purpose
because of failure by the firstborn sons of Israel in the matter of the
golden calf. The making of the priests' garments was as much part
of God's arrangement in connexion with His house as were the different
hangings, and boards, and vessels. God's words to Moses regarding
Aaron were spoken before the time of the golden calf: " Bring thou
near unto thee Aaron thy brother and his sons with him, from among
the children of Israel, that he may minister unto Me in the priest's office
. . . And thou shalt make holy garments for Aaron thy brother for
glory and for beauty " (Exodus 28. 1, 2).
This man Aaron was taken from among men, and appointed for
men in things pertaining to God (Hebrews 5. 1) and is, in his office as
high priest, typical of the Lord our great High Priest. As in the past
those who were a kingdom of priests had to have a high priest between
them and God, so in the present those whom the Lord has made a
kingdom, priests to His God and Father (Revelation 1. 6), have a
Priest who also should have somewhat to offer (Hebrews 8. 3).
What were the requirements of Israel as a kingdom of priests in
the past ? (1) that they obey God in His statutes (the words spoken
and written on the tables of stone) (Exodus 20. 2-17); (2) that they
obey Him in His judgments (Exodus 2 1 . 1—23. 13); (3) that they
must offer their gifts and sacrifices in the place of the Name (Exodus
20. 22-26); and (4) that the males must appear before God three times
in the year, at the feast of unleavened bread, the feast of harvest
(Pentecost), and the feast of ingathering (the Tabernacles). These
were the cardinal matters set before Israel by Moses in the covenant
and to these they agreed, whereupon they became a peculiar people,
a kingdom of priests and an holy nation.
It is clear that when Israel broke God's covenant in the making
of the golden calf and committing idolatry, that God contemplated
destroying them: But Moses stood in the breach and pleaded for their
forgiveness. True, he broke the tables of the Covenant himself at the
base of the mount, when horrified he saw the state of the people and the
object of their worship, and in hot anger he cast the tables of the law
from him and broke them.
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But did God break with His people ? Nay ! Moses hewed new
tables of stone and God wrote thereon the words on the first tables.
Afterwards the house of God was built and the people served Him in
terms of the Covenant.
This one thing God did alter which altered the position of the
firstborn sons (but not of Israel). God bestowed a blessing on Levi
for their faithfulness (Exodus 32. 29), and He took them in the stead
of the firstborns, as is shown in Numbers 3. 40-51. and brought them
near " t o do the service of the tabernacle. " The Levites were given
unto Aaron and his sons on behalf of the children of Israel, but the
priesthood ever belonged to Aaron and his sons (Numbers 3. 5-10).
It seems clear too that the failure of the firstborn sons had been
anticipated by God when Jacob told Joseph that his two sons, Ephraim
and Manasseh, were to be numbered with his sons, as were Reuben and
Simeon, giving to Joseph the firstborn's double portion in Israel,
and also making provision with the prevision of the prophet for failure
in the future. But though the tribe of Levi gained the place of the
firstborn around the tabernacle and in service for God, yet Israel as
a whole continued to come to the place of the Name to sacrifice and to
keep Jehovah's feast as a kingdom of priests, for the kingdom of priests
was not limited to the firstborn sons, it described what all Israel was,
as much as the fact that they were a holy nation, and the firstborn sons
were never contemplated as filling the priests' office as Aaron and his
sons did.
J.
M.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Alpha and the Omega.
From Manchester. -This title of the Lord Jesus is peculiar
to the book of Revelation, in which it occurs three times (Revelation
1. 8; 21. 16; 22. 13), unless we include the almost identical title,
" the First and the Last " (Revelation 1. 17; 2. 8). Three times in
Isaiah, Jehovah is described as " the First and the Last " (Isaiah 41. 4;
44. 6; 48. 12), but there are no other Old Testament references to the
title. However " the Alpha and the Omega " seems to correspond
with the Hebrew title, " Jehovah, " as is emphasised in Revelation 1. 8.
"Alpha " and " Omega " are the first and last letters of the Greek
alphabet. Their use as a title of the Lord Jesus indicate? the summing
up of all God's purposes in Him. Colossians 1. 15-22 shows that whether
in creation, in redemption, or in future glory, it is God's good pleasure
to work " in Him, through Him, and unto Him. "
In Revelation 1. 8 His title as " Alpha and Omega " is linked
with His omnipotence, which especially reminds us of His work in
creation: "All things were made by Him: and without Him was not
anything made that hath been made. "
In Revelation 1. 17, 18, the " First and the Last " is seen as the
Accomplisher of eternal redemption. As in creation, He in redemption
also fulfilled God's purposes of salvation " from A to Z. "
In Revelation 21. 6. it is again the " Alpha and the Omega "
who makes all things new. At " the times of restoration of all things, "
the Lord Jesus will still be the " Beginning and the End " of divine
purposes. This is according to God's good pleasure, " . . . to sum up
all things in Christ, the things in the heavens and the things upon the
earth " (Ephesians 1. 9, 10).
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A consideration of " the Alpha and the Omega " therefore reveals
the supreme excellency of the Lord Jesus Christ, in the Father's sight,
for " He put all things in subjection under His feet. "
G. Prasher, Jun., Jack Bowden, Jun.
From Brantford. —As the light of Scripture penetrates, it
unfolds countless beauties of the Lord, yet not the slightest trace of
anything that is imperfect is found in Him. We are following this
month His excellencies as the " Alpha and Omega. "
The Lord Jesus Christ has many titles. The words "Alpha "
and " Omega " are the names of the first and last letters of the Greek
alphabet and convey the thought of Him as the First and Last, the
Beginning and the End (Revelation 22. 13).
John, writing elsewhere of Him says, " In the beginning was the
Word. " He never had a beginning and He will never have an end.
" From everlasting to everlasting Thou art God " (Psalm 90. 2).
Our minds are not sufficient to contemplate the excellencies of
our Lord Jesus Christ as described within the scope of this title. The
Jews were startled when the Lord said to them, " Before Abraham was,
I am. " As His betrayers sought to lay hold on Him, so majestic was
His person, revealed as " I Am, " that they fell backward to the ground
(John 18. 6).
Concerning a Solomon, we read, " The acts of Solomon, first
and last, etc. " (2 Chronicles 9. 29). It was possible for the chronicler
to tabulate from start to finish the doings of such a man. In the person
of Christ we have two Eternities linked together, if we could so speak.
We have a glimpse of " Him who was " when He created all things,
" He who is " shines forth in all His beauty at the cross, and " He who
is to come " is revealed in the One before whom every knee must bow.
It is beautiful to think that there is a way, in all three phases
of His being, in which we are seen. In the past we were " chosen in
Him " before the foundation of the world; in the present we may be
seen as having " died with Him "; and in the future it will be our
privilege to " live together with Him. "
Let us ever, with grateful and adoring hearts, acknowledge His
rightful claim, " I am the First and I am the Last; and beside Me there
is no God " (Isaiah 44. 6).
J. Bell, H. Curran.
From Kingston-on-Thames. —- In the Revelation where this
title is found, the first occurrence (chapter 1. 8) clearly relates to " the
Lord God, " and the last (chapter 22. 13) to the Lord Jesus. The
perfections of God are ascribed equally to Christ, and this is an evidence
of His Deity.
The second scripture mentioned gives three phrases which in a
sense explain each other, and yet each has a special message. " The
Alpha and the Omega " tells of God's Revelation. It was Christ, who,
" beginning from M o s e s . . . interpretated to them in all the Scriptures
the things concerning Himself. " He is the substance of the written
Word. " The First and the Last " shows all God's purposes centred in
Christ. " The Beginning and the E n d " seems to be linked with
creation—" all things have been created through Him and unto Him. "
It was He who was " from of old, from everlasting, " " calling
the generations from the beginning "; it is He who is the Upholder of
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all things; it is He in whom all things shall be summed up—Jesus
Christ, the same yesterday, to-day and for ever.
In the beginning He planted a Garden in which grew the Tree of
Life, and man's sin spoilt the fair scene, but at the end He will reveal
a new Eden. Through Him none of God's purposes shall fail. He,
the Author, shall be the Perfecter, bringing all to a glorious conclusion.
D. A. H.
EXTRACTS.
From Crossford. —John was in the Spirit when he received
the Revelation, where alone the title, "Alpha and Omega, " is found.
" I am the Alpha and the O m e g a . . . which is, which was, which is to
come, the Almighty " (Revelation 1. 8). In the darkness and gloom of
all that surrounded John in exile he turned to see the voice which spake
with him, and having turned he saw O n e . . . and His countenance
was as the sun shineth in his strength. It was for him to grasp afresh
that Jesus Christ, the same yesterday, to-day and for ever, is also the
"Alpha and the Omega, " which is, and which was, and which is to come,
the Almighty. " " Thou Remainest " (Revelation 4. 8 and 16. 5)
should be read with Revelation 1. 8. Revelation 17. 10, 11 in contrast
unveils one who " was, and is n o t . . . he goeth into perdition. "
The Lord Jesus is before all things, and whatever creation we
think of, true it is, because of His will they were, and were created.
" The Lord possessed Me in the beginning of His ways " (Proverbs 8. ).
He is the Author (cause) of eternal salvation (Hebrews 5. 9). In
whichever way we consider the beginning of things as touching the Lord,
His work has always been perfect. A song there was early in creation's
day. " The morning stars sang together, and all the sons of God
shouted for joy " (Job 38. 7). A song there will be in the end, a new
song, for Revelation 21. describes a scene of surpassing pleasure in
eternal day, when God will be all in all (1 Corinthians 15. 24-28).
Revelation 22. 13 tells of the Alpha and the Omega as the first
and the last. Where this is elsewhere stated (Revelation 1. 17; 2. 8)
reference is also made to Jesus' death and resurrection.
The Lord Jesus in Acts 3. 15 bears the title " Prince of Life. "
The word rendered " Prince " appears to describe Him as being " first
in rank, " or " leader. " In Acts 5. 31 it is also rendered " Prince, "
and in Hebrews 2. 10; 12. 2, a s " Author. " He is also the Firstborn;
" Firstborn of all creation " (Colossians 1. 15); " Firstborn from the
dead, " Colossians 1. 18; "Of the dead, " Revelation 1. 5. He is the
Chiefest among the tens of thousands. In that eternal day the Lord
alone shall be exalted—the Last, the End.
A. T., H. B.
From Musselburgh. —The following were some of the scriptures
brought before us. Isaish 9. 6 tells us of the greatness of the Person
of the Lord Jesus, which was unaffected by His incarnation. Daniel
7. 9, 13: we would ask, who are the two persons referred to in verse 13 ?
[The Ancient of Days I understand, with present knowledge, to be the
Person of God the Father and the One like a Son of Man to be the
Person of the Son, raised from the dead and exalted to heaven to receive
the kingdom and to reign. See Revelation 12. 5 and many like
scriptures. —J. M. ]. John 1. 1-3 gives a very early view of the Lord
Jesus as the Alpha, while John 17. 5 may take us even further back.
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1 Corinthians 15. 24, 28, shows us the future, the place which
the Lord Jesus will take after His work in connection with this world
is finished. In connection with Revelation 1. 8, can we say that
because we read " saith the Lord God, " the Lord Jesus is not involved
here ? [Comparing verse 8 with verses 4 and 5, " the Lord God "
seems to have particular reference to the Father, though Alpha and
Omega are equally names of the Son. See Revelation 22. 12, 13. —J. M. ].
R. A. Sinclair.
From Leigh. —God " hath given all judgment unto the Son,
that all may honour the Son, even as they honour the Father (John
5. 23). This title is mentioned four times in Revelation, chapter 1.
8, 11 (A. V. only): chapter 21. 6, and chapter 22. 13. It is sublime
in its simplicity. Yet all the words that human mind can find cannot
express the excellencies of the eternal Son of God. Coupled with this
title are two more words which are not a mere repetition, out which are
used by the Holy Spirit to convey precious truths concerning this
title. In Revelation 1. 8 (A. V. only) the words used are, " t h e
Beginning and the Ending " (see also Revelation 3. 14; 21. 6; 22. 13).
These bring out the wondrous truth of the eternal character of the Lord
Jesus Christ. This truth is set forth in such scriptures as Genesis 1. 1;
John 1. 1; Hebrews 1. 8-10; Proverbs 8. 22, 30, etc.
The Greek words used in Revelation 1. 11 (A. V. only) and 1. 17,
2. 8, 22. 13, are protos. = " first in number or rank, " and eschatos =
" The extreme, of rank the highest or noblest. " These tell us of the
great dignity of the Lord Jesus being before all men and claiming a
place above all. The Scriptures bear witness to this claim, as follow:
Isaiah 44. 4, Proverbs 8. 15, Philippians 2. 9-11, 1 Corinthians 15. 25,
Revelation 19. 16. In Revelation 1. 5-8 all the important truths
concerning the Lord Jesus are set forth and the crowning glory is,
that He is, as He was, and ever shall be, the Eternal One, the
Almighty.
S. Swift.
From Edinburgh. —The actual words are spoken by the Lord
God in the opening words of Revelation 1. 8, " I am the Alpha and the
Omega. " and we think these words are closely linked with the " I am "
of Exodus 3. 14. We cannot therefore fail to see the Deity of Christ,
as we compare these scriptures with John 8. 58 and Revelation 22. 13.
We do well to remind ourselves that it is God, through His Spirit,
who expresses it thus, and not man expressing his thoughts of the
eternal character of Christ. In Revelation 1. 17, 18, we have revealed
His Deity in. " I am the First and the Last, the Living One, " and His
manhood in, "I was dead, and behold I am alive for evermore. "
" Before Abraham was, I am, " are also His own words (recorded by
John), but Proverbs 8. tells us, " Before the earth was, I was set up. "
Man's limited experience cannot go beyond his earthly habitation
(John 3. 31), but He was, before the earth was. Isaiah 9. 6 also
speaks to us of the Lord Jesus in no uncertain way, the Mighty God,
Father of Eternity. Prince of Peace.
As in the New Testament, so also in the Old, we have the
glorious Person of the Lord Jesus Christ, with the Father and the Holy
Spirit brought into view, sometimes One more prominently than the
Other, but yet so linked, that we can say with Moses, " Even from
everlasting to everlasting 4 Thou art God. ' " We have the grandeur

THE ALPHA AND OMEGA.
of the Alpha, in such scriptures as John 1., Philippians 2. 6, Colossians
1. 16, and Hebrews 1. 10. So also the Omega comes in, " But Thou art
the same, and Thy years shall not fail, " and " the last enemy that
shall be abolished is death "; " when all things shall have been subjected
to Him, then shall the Son also Himself be subjected to Him that did
subject all things unto Him, that God may be all in all " (1 Corinthians
15. 26: 28. )
T. Hope (Junr, ).
From Halifax. —Many references were made to the comprehensive character of the title " First and Last " used of Him " who is
before all things, " whether regarded from the standpoint of time,
or rank (Colossians 1. 17: John 1. 1), devotion (Hebrews 10. 7;
1 Corinthians 15. 24-28), or faith (Hebrews 12. 2).
The majestic assumption of identity with the " Ancient of
Days" (cp. Daniel 7. 9 with Revelation 1. 14) called for comment
upon the appalling modern tendency to patronise the Lord Jesus Christ.
Many scriptures were quoted in both New Testament and Old Testament (Isaiah 4 1 . 4; 43. 10; 44. 6: John 8. 58, etc. ) to emphasise
the foundation truth of the identity of "• Jesus " and " Jehovah. "
It was suggested that we should look upon the declaration,
" I am Alpha and Omega, " as the final parable of the Lord's ministry,
saved until having passed through death. He having ascended on high,
having led captivity captive.
The thought was also put forward that the declaration to Moses
of the divine title " I am that I am " began a flow of cumulative
revelation that was only completed by " I am Alpha and Omega. "
Certainly this awe-inspiring title of our Lord indicates eternal existence
and the divine faculty of regarding past, present, and future as one
landscape. Our Lord Jesus Christ, while making co-eternal and coequal claims, " Before Abraham was, I am, " reveals progressively the
attributes of the " Eternal I am " in '* I am the light of the world, "
" I am the door, " " I am the resurrection and the life, " " I am the
Bread of Life, " and finally, through the agency of the one " whom
Jesus loved " — " I am the Alpha and Omega, the First and the Last. "
W. K., F. C.
From London, S. E. —The continuous existence of our Lord
Jesus Christ is the chief thought in the subject, in that " He was, and
is, and ever will be. " In eternity past His place was with His Father
God, and the Son could say in figure, " Then I was by Him as a master
workman, " etc. Isaiah and John bear ample testimony to the above
fact. The Lord Jesus Himself also spoke of this time, "And now, O
Father, glorify Thou Me with the glory which I had with Thee before the
world was. " That divine glory He laid aside at the time of his incarnation. He became Man and died. In resurrection He appealed to the
disciples. From that time the Lord is appearing before God's face
for us, and we know too that He is preparing the place above, and shortly
will re-appear. Thus we see His eternal existence. The words in
Hebrews are helpful, " But of the Son He (God) saith, 'Thy throne, O
God, is for ever and ever ' " and again " Thou, Lord, in the beginning
hast laid the foundation of the earth. "
D. Carpenter.
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From Atherton. —It was thought by some that the words of
Revelation 1. 8 are the Voice of the Trinity. See Revelation 10. 4, 5,
where we have the voice of the Trinity brought before us. Others,
although agreeing that the title could be applied to the Trinity thought
that here it designated the Son. [See note in Musselburgh's paper].
Reference was made to three Scriptures in the Revelation, and
the events associated with each title of the Lord Jesus. Firstly, in
Revelation 22. 12, 13, we have brought before us the coming again of
the Lord Jesus for His saints. This brings before us the close of this
present dispensation of God's dealings in grace. Secondly, Revelation 1. 7, 8 brings us to a close of the Great Tribulation. Thirdly
Revelation 21. 5, 6 brings us to the close of the Millennium,
and ushers in that wonderful condition of things, when all
things shall be made new. Thus we see that in each instance we have
brought before us the close of a dispensation. Also with each of these
scriptures is associated a blessing: firstly, the reward for faithful
service (Revelation 22. 12); secondly, the return of the Messiah
(Revelation 1. 7), when the worst persecution of God's ancient people
shall cease; and thirdly, many blessings are enumerated when at
that time all things shall be made new (Revelation 21. 1-7).
G. S.
From Wigan. —This title which the Lord Jesus ascribes to
Himself clearly indicates that He is eternal. The child of Isaiah 9. is
the Everlasting Father. Who but the Lord Jesus is referred to in
the words of Proverbs 8. 23, " I was set up from everlasting, from the
beginning. "? The prophet Micah too tells us of the coming forth of a
Ruler in Israel, " whose goings forth are from of old, from everlasting. "
In the New Testament John says, " In the beginning was the W o r d . . .
and the Word was God. " His immutable character is set forth in
various epistles. See Colossians 1. 17 and 2. 9; Philippians 2. 6; and
again in the opening verses of Hebrews. What could be clearer ? He
is contrasted with angels, " But of the Son He saith, Thy throne, O
God, is for ever and ever. " And so, in the closing chapter of the epistle,
Jesus Christ is the same yesterday and to-day, yea and for ever.
Of first importance is the truth of the immutable character of
the Lord Jesus, from the prominent place it has in so many books of
Old and New Testaments.
As we think of His greatness, like John on Patmos, may we be
found at His feet, learning of Him.
T. Rylance.
From Liverpool and Birkenhead. —From " times eternal "
all the ages have their origin in the person of the Lord Jesus Christ.
In Revelation 1. 8 the eternal character of the "Alpha and the Omega "
is revealed to us, in the words of none other than Jehovah Elohim.
Yet the One of Psalm 33. 6-9, the Upholder of all things by the word
of His power (Hebrews 1. 3) was the One who " became flesh and
dwelt among u s " (John 1. 14, Isaiah 44. 6, Hebrews 13. 8). All
God's purposes are Yea and Amen in Christ Jesus (Colossians 1. 16;
2 Corinthians 1. 20).
The Lord's purposes in regard to this earth have their origin
and fulfilment in the Man Christ Jesus, and this is also true of heaven
(Colossians 1. 16). Again in the Law, we see the Christ woven throughout. God's Word is full of exquisite examples of the Lord Jesus Christ
as the Alpha and the Omega.
H. S., J. T., L. W.
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From Knocknacloy. —As a royal priesthood, our service
manward is to show forth the excellencies of Him who called us out of
darkness into His marvellous light (1 Peter 2. 9). He is excellent as
the cedars (Song of Songs 5. 15). Revelation 1. 8 is truly a wonderful
verse, much too deep for our finite minds to grasp. Only the Spirit of
God, who searcheth all things, yea the deep things of God, knows the
depth of truth contained therein, and may our hearts be in a condition
that He may be able to reveal more of this One to us. Truly the hymn
writer struck the high note when he wrote,
" The Father only, glorious claim,
The Son can comprehend. "
The eternal Being of the Lord Jesus is beyond time and space (John
1. 1).
To us all that glorious future is as a result of what He accomplished
at the cross. It was on the cross that He said, " It is finished "; and
the echo of that cry will not have died out until, as the One upon the
throne, making all things new, He saith, " I t is done, I am the Alpha
and the Omega " (Revelation 21. 5, 6, A. V. ). R. Anderson, Junr.
From Cardiff. —The Alpha and the Omega is the First and Last.
There are many passages of scripture which could be referred to in
order to show that the Lord Jesus Christ expressed the mind and
purposes of God. Let it suffice to mention just two. " For I spake
not from myself; but the Father which sent Me, he hath given Me a
commandment what I should say, and what I should speak " (John 12.
39). " G o d . . . hath at the end of these days spoken unto us in his
Son " (Hebrews 1. 1-2).
He came also to reveal the purposes of God with regard to the
sin question, and He was sent, the only begotten Son, that whosoever believeth on Him should not perish, but have everlasting life.
T. K. Dewey.
From Haydock. —" I am the Alpha and the Omega, " saith the
Lord God (Revelation 1. 8). Here is a declaration quite different
from " Who do men say the Son of Man is ? " (Matthew 16. 13), and,
" To whom will ye liken Me: and make Me equal? " (Isaish 46. 5).
Here is a title which makes known the Eternal Being of God. and of the
Son. This is a title which brings to our minds such scriptures as
Isaiah 43. 10.
We first think of the "Alpha" with regard to His pre-existence
and the following scriptures come to mind: —Genesis 1. 1, John 1. 1,
Isaiah 45. 5, 6, and John 17. 6. As to His pre-eminence we think of
Acts 2. 36, Philippians 2. 9-11. Isaish 37. 20, and Matthew 23. 18. He
is Head of the Body, the Church, the First-born from the dead, that in
all things He might have pre-eminence (Ephesians 1. 21 and Colossians
1. 15-18). We, to whom He is Author of our Salvation, should give
Him His place in this day. Therefore let us sanctify Christ as Lord
in our hearts. As the Omega, we recall Hebrews 1. 10-12, Revelation
4. 9, Revelation 5. 13. This title has to do with the revelation of Jesus
Christ, the Almighty who is to be revealed in all His glory and might,
the King of kings, and Lord of lords, when will be heard such declarations as are in Revelation 4. 8, 4. 11, 5. 13, 11. 17, 15. 3.
And when all things are come to pass He is still the Alpha and
the Omega.
Jas. Hurst.
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F r o m St. Helens. —In Revelation 22. 13 the Lord Jesus Christ
is referred to as the Alpha and Omega. In Revelation 1. 8 we again
have these names mentioned in connection, we suggest, with God
Himself. From these two verses we see that Alpha and Omega are
the characteristics of both God and of the Lord Jesus Christ, hence
also of the Holy Spirit, for the three are undivided.
The verses in Proverbs 8 22-30 seem to take us further back
than finite minds can go. We specially refer to, " The LORD possessed
Me (Lord Jesus) in the beginning of His way, Before His works of old.
I was set up from everlasting, from the beginning. Or ever the earth was.
. . . While as yet He (God) had not made the earth, nor the fields... "
In connection with the words " which is " in Revelation 1. 8,
•we considered Ephesians 1. 20-22, Ephesians 4. 10, Colossians 2. 10,
1 Peter 3. 22. and Hebrews 1. 3. In connection with " which is to
come, " we suggest Revelation 5. gives a view of His future position
as the One who alone is worthy to receive the power, and riches, and
wisdom, and might and honour and glory and blessing. Of the Son,
He (God) saith, "Thy throne, O God, is for ever and ever"
(Hebrews 1. ).
F. W. Smith.
From Bolton. —Revelation 1. 8. We notice here that the
Speaker is " The Lord God, " and the question arises, " Does this
scripture apply to the Lord Jesus ? Or, has it any connection with
Exodus 3. 12-17, where we have the wonderful title " I AM " ? [See
note in Musselburgh's paper]. Yet we are caused to remember the
words of the hymn writer, which clearly show forth the truth of
Scripture: —
" All the Father's counsels claiming
Equal honours to the Son, "
and so we can hardly conceive that this does not apply to the Lord
Jesus, for, the Trinity, Father, Son, and Holy Spirit, are equal. The
verse in itself wonderfully explains the meanings of the " Alpha
and the Omega. " We find here also the "Almighty. " And so, too,
we are reminded of the vision of Isaiah (in Isaiah 6. ) which brings
before us the LORD of hosts, the Lord Jesus Himself (John 12. 41).
In the Gospels we notice that oftentimes the Lord Jesus refers to
Himself as " I AM, " meaning the " Self-existent One. " Revelation
1. 17 plainly refers to " God the Son, " whilst Divine equality in the
subject before us is proved in the words of Revelation 1. 4, 5, where we
have brought before us Father, Son, and Holy Spirit.
I. Sankey.
From Glasgow. —The name " Alpha and Omega, " of His
many names one of the greatest, is found in the book of the Revelation
only, although its meaning can be found elsewhere in the Scriptures.
See Isaiah 44. 6, 7. Many attributes, of course, lie between those two
letters, just as the whole Greek alphabet comes between the first letter
Alpha and the last letter Omega. Colossians 1. 15-17 says that He
is the Image of the invisible God and in Him were all things created,
in the heavens and upon the earth, and " He is before all things. "
Hence we can learn that the Lord Jesus is called the Alpha, the one which
is, the Co-eternal with the Father, the Self-existent One, and though
men of this world saw Him in fashion as a man, yet, apart from a few,
they disbelieved that He was the Son of God.
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In viewing this name and its meaning from a different standpoint, we see Him as the Firstborn of all creation, and the Upholder of
all things by the word of His power. Then at the end of those things
we see Him as the One for whom all things were created, because God
the Father has appointed Him heir of all things. May we, like Paul,
count all things but dross, for the excellency of the knowledge of Christ
Jesus our Lord.
Fred Harvey.
From Greenock. —To appreciate man's need of One declaring
Himself to be " The Alpha and the Omega, " we must first admit that
Adam's disobedience brought alienation from God upon himself and
his progeny (Ephesians 2. 12), in which state his understanding of
God and His requirements become so impaired as to be described as
darkness (Romans 3. and Ephesians 4. 18). He might ever have
remained thus had God not chosen to reveal Himself. This He sought
to do in a two-fold way, i. e., by the written and the Living Word
(Hebrews i. 1). The Alpha and the Omega is th? all sufficient One,
for in Him are all the treasures of wisdom and knowledge hidden
(Colossians 2. 3). Well might He be described in Hebrews 12. 2 as
the Author and Perfecter of faith. "And without controversy great is
the Mystery of Godliness " (1 Timothy 3. 16).
John Er shine.
From Kilmarnock. —We have looked at this from two points
of view, first in regard to " time " and then in regard to " position. "
As to " time " we thought of John 1. 1 connected with Proverbs 8. 22,
etc. We know that these Scriptures take us back into eternity past,
long before the creation of man. Micah 5. 2 also speaks of Him as
" Ruler in Israel, whose goings forth are from of old, from everlasting. "
Our finite mind is unable to grasp the magnitude of the thought, but
the child of God accepts it by faith and bows and worships.
We think Colossians 1. 16-19 gives a wonderful tribute to the
Lord Jesus as the " pre-eminent " or first One, while Philippians 2. 6-11
presents Him as the obedient One unto death, but highly exalted by
God the Father, to whom every knee shall bow and every tongue confess
that He is Lord. As children of God we may well ask ourselves, Is
He getting the pre-eminent or first place in our hearts even non:, as
1 Peter 3. 15 exhorts ?
The One who was the delight of God the Father in eternity past,
and delighted Him while upon earth, is still the subject One, and God
shall be all in all throughout the ages of eternity (1 Corinthians 15.
24-28).
*
A. G. S.
P r o m Victoria, B. C. —The expression, " t h e Alpha and the
Omega " is found three times in Revelation, viz., 1. 8; 21. 6; 22. 13.
Firstly, it is said by " the Lord God, " and latterly in chapters 21. and
22. by the Lord Jesus Christ. The term is used to convey the eternal
existence of the only God. Whether we speak of the Father or of the
Son we see the Alpha and the Omega, the First and the Last, the
Beginning and the End.
It is noteworthy that the term is used in connection with the
revealing of the last things. In Revelation 1. 8" the Alpha and the
O m e g a . . . the Almighty, " is speaking as One amply able to fulfil
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the things recorded in that book. In Revelation 21. 6 it is used in
connection with the passing of the old creation and the coming of the
new, and in Revelation 22. 13, it is spoken following, " Behold, I
come quickly; and My reward is with Me, to render to each man
according as His work is. "
Great are the excellencies of our Lord Jesus Christ in Whom is
our salvation.
W. McL.
From Hamilton, Ont. —Alpha and Omega are titles that
exclusively belong to the triune God (Psalm 90. 2). The term is not
limited to New Covenant writings, but on various occasions is spoken
by God in the Old Testament, particularly through Isaiah (Isaiah 4 1 . 4,
44. 6, 46. 9). The Lord Jesus said. " I and the Father are One"
(John 10. 30). This is beautifully seen in 1 Corinthians 8. 6, " To
us there is one God the Father of whom are all things, and we unto
Him, and one Lord Jesus Christ through whom are all things, and we
through Him. " The Alpha and Omega is true of both God and the
Son of God, the eternal " I am, " of Jehovah the Father (Exodus 3. 14),
and of Jehovah the Son (John 8. 58).
It would appear from Proverbs
8. 29 as though God made the plan of creation, and the Lord Jesus,
as the Master Workman, carried it out to His infinite satisfaction.
The stamp of approval is seen in the words of Genesis 1. 31, " It was
very good. " This beautiful creation was sadly marred by Satan, but
it is interesting to know from Revelation 21. 5 that the Lord will
make all things " new, " and Satan will not be allowed to mar it, for
He shall put all His enemies under His feet.
He should be the chief object of our thought, and our affection.
He should be our first thought in waking, our daily meditation, and our
last thought on retiring. " First and last " also would speak to us of
His completeness. He is the Author, the Beginner, and Finisher or
Perfecter of faith (Hebrews 12. 2). He, Christ, is the end of the law
unto righteousness to everyone that believeth (Romans 10. 4). and
grace and truth came by Him. He is the only One we should see when
we worship God on the Lord's Day morning, it is with Him alone that
our thoughts should be occupied. As the One who was, He is spoken
of as the Lamb slain from the foundation of the world (Revelation
13. 8), and as the One who is, " He is our peace " (Ephesians 2. 14).
How becoming then that we should value His worth, His work and
His Person and take heed to the exhortation, " Wherefore through Him
then let us offer up a sacrifice to God continually " (Hebrews 13. 15),
until we shall be with Him and like Him who is to come, when we
shall sing " unto Him that loveth us and washed us from our sins in His
blood " (Revelation 1. 5).
T. Ramage.

Erratum. —B. S., Vol. 6, page 190—Greenock Extract, line 9, alter
" Demetrius " to " Diotrephes. "
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We give thanks to God always for you all, making mention
of you in our prayers, remembering without ceasing your work of faith,
and labour of love, and patience of hope in our Lord Jesus Christ, before
our God and Father. "
Thus the Apostle Paul greeted the young saints of the Thessalonian Church in the first epistle. Here amongst a people, so many of
whom had recently turned unto God direct from paganism, we find a
warmth of heart and practical fellowship that calls forth a worthy
commendation, and gives real joy to the Apostle's heart (1 Thessalonians 3. 9).
There must have been a surprising aptitude to learn the truth
of God amongst those early believers during the Apostle's brief visit
to Thessalonica.
Although we have not, in detail, the discourses given at any of
these addresses in the synagogue at Thessalonica, as we have, at length,
in the report given in Acts 13. of the address at Antioch of Pisidia, yet
we can gather some of the fundamentals that they were taught and
learned. (Of the latter fact the Apostle is assured, as such recurring
phrases in his letters testify, viz., " You, yourselves know. " and "Remember ye not ? "). The foundation was laid in the truth, alleged from
the Old Testament Scriptures,
that " this Jesus whom I proclaim unto
you, is the Christ. '1'1 Here was the Rock on which men must build.
The purpose of His Coming into this world was also clearly indicated,
that " it behoved the Christ to suffer and to rise again from the dead. "
This too they had learned to their eternal gain (1 Thessalonians 5. 8-10).
Paganism had been abandoned; faith in a living and true God had
been exercised; that God had become their Father. They had learned
such deep truths as election, and their call to His Kingdom and glory.
Sanctification, patience, love, hope, assurance, mingled with much
affliction, were all in their curriculum. Here, as perhaps in no other
place except in 1 Corinthians 15. (which epistle was probably written
next in order of time) are clearly set out the truths concerning the second
advent of the Lord Jesus Christ in its two stages, the resurrection of
the dead in Christ with their transformation and rapture, and a future
judgment of the world. Here, too, the working and ferment of lawlessness is revealed in the advent of the antichrist, with ample warning of
the apostacy, and the subsequent dawning of the terrible day of the
Lord, with its vengeance and punishment and eternal destruction.
It is not surprising, then, that a warm love should have sprung
up between the teacher and the taught. The Apostle has difficulty in
finding terms endearing enough in his letter to express his love for
them (1 Thessalonians 2. 7-11, 17-20). They are his boast (2 Thessalonians 1. 4), his glory and his joy (1 Thessalonians 2. 20). Even in
his warnings and exhortations, he mingles commendation (1 Thessalonians 4. 1, 9, 10. 5. 11). So thus he bends every endeavour to
encourage them to glory in their many afflictions, and to look ahead
to the Coming of our Lord Jesus Christ. Surely it was true encouragement to them (as it should be to us) to be the channels through which
the cause of Christ was being furthered (1 Thessalonians 1. 6-8;
2 Thessalonians 1. 3, 4).
Two points are indicated as characteristic of the Thessalonian
saints: they had turned to God, " to serve a living and a true God "
and " to wait for His Son from heaven. " " Serving " and " waiting "
cover the Christian's activities, suggesting, respectively, present and
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future, practical and ideal, aspects of our position. " Service " springs
from faith, " waiting " from hope, and both are wondrously enhanced
by a demonstration of Christian love.
Faith, love, and hope are the essentials of practical Christian
experience. Their expression is seen respectively in work, labour,
and patience.
" Work " (Gk. Ergon = deeds) speaks of a thing done, a matter
of achievement. " Faith, if it have not works, is dead in itself, " wrote
James (chapter 2. 17); and with this Paul agrees. The supposed
meritorious value of the works of the law, as able to earn salvation,
had not yet troubled the simple-minded believers at Thessalonica.
(This error is confuted later in the Galatian and Roman Epistles. )
Faith is ever a living active principle, " working through love " and
producing fruit (Galatians 5. 6, 22, 23). "Labour" (Gk. Kopos = &
beating, wearying-out work) on the other hand, stresses mainly the
energy expended, the pains taken in the accomplishment of anything.
Whereas " work" may be a pleasure, " labour" is always a toil.
" Labour " is the test of true love. It is the word used of women's toil
in service in Romans 16. 12, and of the Apostle's own manual labours
(1 Thessalonians 2. 9) and of his own labours as a servant of Christ
(1 Thessalonians 3. 5). Herein may be seen their " serving a living and
true God. "
The " waiting for His Son from heaven " may be seen in their
" patience of hope. " Here " patience " implies the active endurance
and bravery, through the toil and heat of battle, of a campaigning
soldier inspired with the hope of victory. Here " hope " is the parent
of " patience ", so defined. (In Romans 5. 4 it is " Patience " that
worketh " hope. " Both are true. ) Such endurance and courage gave
testimony to the spread of the Gospel (1 Thessalonians 1. 7). It is
a patience which comes from a hope vested in our Lord Jesus Christ,
a hope which is the key-note of the Thessalonian Epistles.
In a world that has known much change since the time of the
writing of the first letter to a Church of God there is still great and
crying need for the exercise of Christian attributes that may be
dimmed in lustre by the roll of years—" now abidest faith, hope, and
love, these three, and the greatest of these is LOVE " (1 Corinthians 13. ).
Jas. Martin.
THE DAYS OF THE KINGS.
Saul.
In the words of the aged Jacob recorded in Genesis 49. 8-12, we
seem to have a prophetical indication that the purpose of God in
relation to the twelve tribes of Israel involved that the kingly line
would run through the tribe of Judah. Nevertheless when the request
for a king was made in the days of Samuel it was a man of the tribe
of Benjamin that the LORD indicated to the prophet as the person who
was to be anointed king. That man was Saul the son of Kish. There
seems here to be some expression of the principle, " Howbeit that is
not first which is spiritual, but that which is natural; then that which
is spiritual. "
The divine record of Saul's life occupies about three-fourths of
the first Book of Samuel. However, the story of his reign is almost
entirely a sad and dismal one. Saul stands out prominently as one of
the great failures in the history of God's dealings with men. He got
a good start, and tremendous possibilities were placed within his reach.
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But he broke down. He became a grief to the LORD, who found no
pleasure in him. It should be a matter for serious and searching
exercise of heart before the Lord for each one of us as to whether what
was true of Saul will be true of us. Every disciple of the Lord Jesus
gets a good start and wondrous possibilities lie* before him. Upon
some, weightier responsibility may fall than upon others. But whatever
may be the sphere or circumstances the intensely solemn question arises,
"Am I a failure before God ? " Than this no more important issue
could exercise our hearts in the Lord's presence. The Apostle Paul
made it clear that this matter was of great concern to himself when he
penned. " But I buffet my body, and bring it into bondage: lest by
any means, after that I have preached to others, I myself should be
rejected. "
The Scriptures not only show that Saul was a failure, but they
also show wherein lay the causes of his failure. These we may perhaps
observe as we consider his life more closely. It would, however, be
advisable to notice that there are some things recorded concerning the
man which are very commendable. Early in his career he showed
definite evidence of humility of mind, and of sober thought. This will
be seen in such portions as 1 Samuel 9. 2 1 ; 10. 22, 23; 10. 25-27;
1 1 . 12, 13. It seems clear also that after assuming the reins of government Saul displayed several characteristics of good leadership. He was
a strong man in many ways and exhibited foresight in some of his actions.
The Scriptures bear witness to his valour in his early engagements with
the enemies of Israel. Moreover, something of the resolution and
thoroughness of Saul may be discerned in the incident affecting Jonathan
recorded in 1 Samuel 14. He had charged the people with an oath.
He may not have been right in doing so, but when it was discovered
to him that his own son had, though unwittingly, violated the charge
he stood by the oath and would have meted judgment upon his son.
We can see in Saul a man of ability and this fact accentuates the
solemnity of his failure.
We have already referred briefly to internal conditions in Israel
at the time that Saul came to the throne. There is another feature
to which we would draw attention. In the opening chapters of Samuel
we find that God's house, the Temple of the Lord, was in Shiloh. (See
chapter 1. 3, 24; 3. 3, 15). During battle with the Philistines the
people of Israel removed the ark of God from its proper place in the
Temple of the Lord and brought it amongst them in the place of their
conflict. A crushing defeat befell Israel, and the ark of God was
captured by the enemy. Eventually the ark was returned to Israel
and it found a resting place in the house of Abinadab in the hill (or
R. V. M., Gibeah). There it remained during all the reign of Saul. This
last statement is significant in its bearing upon Saul's attitude. It
would seem that he had no thought and no desire for the House of God.
External affairs largely absorbed his attention. There were the Moabites,
the Ammonites, the Edomites, the Zobahites, the Amalekites and the
Philistines to be dealt with, and it would seem that Saul had no time
to think of the ark of God or the House of God. But this is a wrong
balance of things, and can only spell disaster. No amount of zeal or
activity will compensate for lack of concern for God's House. Any
apathy or negligence in relation thereto will have serious consequences.
It was, we believe, in this way that Saul manifested that he was not a
spiritually-minded man.
We might now try to trace briefly something of Saul's life and
experiences. He is introduced to us in a rather remarkable way. His
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father had lost his asses and on the seemingly lowly errand of seeking
them Saul was despatched. The errand had a very important ending
for him. Often very simple experiences may hold very far-reaching
issues, and if only we had ears to hear and eyes to see we should learn
very much from some of our apparently trifling happenings in life.
In 1 Samuel 9. we read how Samuel unfolded to Saul God's purpose
relative to him and to Israel. We would notice particularly the words
in verse 27, " Samuel said to Saul, Bid the servant pass on before us
(and he passed on), but stand thou still at this time, that I may cause
thee to hear the word of God. " These were words which ought to have
made upon the mind and heart of Saul an impression which neither time
nor circumstances should have erased. " Stand thou s t i l l . . . to
hear the word of God. " With God he had now to do in a very special
way and to God's word he must always be amenable. Alas, this was
just the very point in which Saul failed so miserably.
Chapter 10. opens with the private anointing of Saul by Samuel.
Later there was a public announcement of God's purpose, and a profession by the people of loyalty to the king. In God's dealings with men
there is always, and particularly in relation to His call to special
responsibility, an inner, personal, private exercise in individuals which
precedes any public acknowledgment thereof. A man knows deep
dealings with God in his inner consciousness before he is recognised by
others in any special sphere of service.
Following this anointing Samuel told Saul certain signs which
would be given to him. These signs primarily would confirm that what
Samuel had spoken was from God. But there was more than this in
them. Here was a man on the threshold of a new life carrying weighty
responsibilities. His mind would be alert to observe all that would be
spoken to him. And we believe that in these signs there was divine
teaching for Saul which ought to have had a loud voice for him for the
rest of his life. What he saw, what he heard and where the given
events occurred on that memorable day must have made an indelible
impression upon Saul, and wisdom would have instructed him to keep
"those things ever fresh in his memory. In these signs there appears
to be a simplicity which almost suggests triviality. But the Scriptures
abound with examples of how God uses apparently unimportant things
to convey profound teaching and lessons to men and women. We draw
attention to one or two lessons which Saul may have learned from the
signs. Referring to the first Samuel said, " When thou art departed
from me to-day, then thou shalt find two men by Rachel's sepulchre,
in the border of Benjamin at Zelzah; and they will say unto thee, The
asses which thou wentest to seek are found: and, lo, thy father hath
left the care of the asses, and taketh thought for you, saying, what shall
I do for my son ? " Two things have prominence in this sign: (1) Where
Saul met the men; (2) what they said. Saul as a descendant of
Benjamin would be cognizant of what had occurred at this place. He
would be reminded of the sore travail, the bitter anguish, the deep
sorrows of that wayside experience which issued in the birth of his
tribal father. He would be caused to realise that at that particular
place there had been a death and a birth, the end of one life and the
beginning of another. Not only would such thoughts tend to maintain
proper humility of mind, but they must also have enforced upon Saul
that on his own experience the divine selection and anointing which
he had known involved for him the cessation of one kind of life and the
opening up of a new life. The message which the men gave was a statement of simple fact. It was also an announcement which would impress
upon the mind the relative value of things. The value of a man's
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asses was negligible in comparison with the value of a man's son.
Hence in association with the new life upon which Saul had entered,
whatever had been his previous interests and habits, he must now learn
the true value of things which count with God. What we have drawn
from this first sign has application to disciples of the Lord Jesus Christ
in this day and we feel that the inferences will be obvious. The second
sign is found in verses 3 and 4, which please read. Here two things are
very clear. First, the men were going up to God to His appointed
place, Bethel, to offer to Him that which He had enjoined. What an
important message this was to Saul, reminding him as it did of the
claims of God upon him ! God must get His portion. This is an
unalterable principle of divine revelation and it is most serious to
disregard it. Secondly, Saul was to share that which was God's. In
his new sphere of life Saul was ever to appreciate that God comes first.
And when God gets His true place everything else falls into proper
adjustment. Saul would get his portion and know divine sustenance.
Giving and sharing are evident in this sign. Then in the third sign
which was given at the hill of God (Gibeah), the place from which Saul
came, and the place wherein was a garrison of the enemy, the Philistines,
there was given to Saul a realisation of the working of the Holy Spirit.
In his previous mode of living he had been accustomed to making his
own decisions and determining his own course. But in the new life
upon which he had started, with its new responsibilities and requirements, a new power would energise and enable him. He was no longer
the Saul who had been. He was another man with another heart.
In other words he was now to rely upon God for direction, for instruction
and for power. The Spirit of God would direct him.
These signs contain many lessons for disciples to-day. But
we may just try to link in our minds (1) Rachel's sepulchre (where was
the Pillar of Rachel) and Calvary with its wondrous Victim, its sorrows,
and its joys for us, and its teaching as to the relative value of temporal
and eternal things: (2) Bethel and God's House to-day with all the
precious truths which are related thereto: (II) Gibeah and this present
scene of testimony and conflict in which the only effectual power is
that of the Holy Spirit.
The lessons of the three signs by which God would have instructed
Saul do not seem to have influenced Saul for long. In chapter 13. we
see the beginning of his failure. He had been commended by Samuel
to go to Gilgal and to tarry there pending Samuel's arrival. The
prophet mentioned that when he would come he would offer burnt
offerings and sacrifice, sacrifices of peace offerings. For seven days
Saul waited as instructed. By that time the people of Israel, frightened
by the approach of a huge army of Philistines, had become distressed
and disorganised. And still Samuel had not arrived. Saul reviewed
the position in his mind. He began to think for himself. He saw that
the people were panicky. The enemy was mustered in great number
and force. Would he offer the sacrifices ? But the word of Samuel
was explicit. He was to wait. Still, circumstances had made the
position desperate. Saul listened to Saul, and made his decision. The
word of God through Samuel was overridden. It all comes out in Saul's
confession, " I forced myself. " Sad were the words with which Samuel
answered. " Thou hast done foolishly: thou hast not kept the commandment of the LORD thy God, which He commanded thee. " How fatal
is the mistake that circumstances can revoke the commandments of the
Lord ! God's commandments stand to be respected and obeyed until
He Himself recall them.
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In 1 Samuel 15. we reach the great crisis in Saul's life. Space
forbids a particular examination, but it will suffice to observe, from the
words of Samuel, Saul's great mistake, " Wherefore then didst thou not
obey the voice of the L O R D . . -. ? " , and again, " for thou hast rejected
the word of the LORD. " The result was grave. " Because thou hast
rejected the word of the LORD, He hath also rejected thee from being
king " (verse 23). "And Samuel said unto him, The LORD hath rent
the kingdom of Israel from thee this day, and hath given it to a neighbour of thine, that is better than thou. " How important is obedience
to the word of the LORD ! " T o obey is better than sacrifice, and to
hearken than the fat of rams. " May we be wise. Of one it is written,
"His overseership let another t a k e " (Acts 1. 20). Says the Lord
Himself, " I come quickly: hold fast that which thou hast, that no one
take thy crown " (Revelation 3. 11).
After the serious episode of 1 Samuel 15. we see in Saul a man
rejected by the LORD yet seeking to carry on in office.
He endeavoured
to maintain his prestige among the people, and eventually we see him
devoting his energies to the persecution of the LORD'S true anointed.
Finally, in dreadful contravention of the law of God, and in glaring
repudiation of what had been commanded by himself, he consulted
the woman of En-dor who had a familiar spirit. When once a man sets
aside the word of God there can be no measuring the lengths to which
he may get in departure from God.
Saul's record in the book of Chronicles is a very brief and a very
sad one. It occupies one chapter of fourteen verses. And it is the
account of his death. His life was wasted. The inspired comment
is added, " So Saul died for his trespass which he committed against the
LORD, because of the word of the LORD, which he kept not; and also
for that he asked counsel of one that had a familiar spirit, to inquire
thereby, and inquired not of the LORD: therefore He slew him, and
turned the kingdom unto David the son of Jesse. " The day is coming
when we all shall hear the divine comment on our lives upon earth.
How sad if it shall inform us that we turned away from keeping the
word of God and turned aside to something else.
J. Drain.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Eternal Son.
From Halifax. —The point at issue was clearly the Deity of the
Lord Jesus Christ. The Arian heresy and the prevalent Rationalist
views were briefly dealt with.
The former we sawT, by giving the Son a subordinate position,
with a definite beginning in time (an idea borrowed from paganism)
has no foundation in Scripture, and is definitely destructive of the
revealed ideal of the Triune God as perfect, immutable, and eternal.
The seeming inconsistency of the title " only-begotten " in the English
versions was briefly discussed.
The sacrilege of the Rationalist who concedes to the Lord Jesus
Christ only such common sonship as is alleged to be the heritage of all
humanity, we could only deplore as being the product of the carnal
mind, inevitably at enmity with God, and of the Devil who is the Father
of lies.
In our meetings much evidence, both direct and incidental, was
cited from all parts of the Divine record, proving that Jesus was indeed
the co-eternal Son of God. We tried to study with fitting reverence the
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Deity of " the mystery of God, even Christ, " remembering that " no
one knoweth the Son, save the Father, " and further " no one knoweth
who the Son is, save the Father, " absolute and unique statements in
the light of which we can only bow and adore.
From the standpoint of those who regard the word of God as a
mere human document, we were glad to see how the Lord's claim to
Deity was not only attested by His disciples, but also by His bitterest
enemies, who because of His unequivocal assumption of attributes
peculiar to Jehovah, hounded Him to the Cross. '* Surely the wrath
of man shall praise Thee " !
Among other notable scriptures we referred to Matthew 5. 18;
of. 24. 35; 3. 17; 17. 5; Romans 1. 3; Galatians 4. 4; Colossians
2. 9; Hebrews 7. 3 16; but particular attention was paid to the
portrait of the Son of God in the Gospel of John, which was written
expressly that " ye might believe that Jesus is the Christ, the Son of
God and that believing ye might have life through His name. "
From Kilmarnock. —On considering the Lord Jesus Christ as
the Eternal Son our thoughts went back to the scene we have in
Proverbs 8. 30 where we see Him as co-existent with God the Father,
working with Him and " daily His delight, rejoicing always before Him, "
the Father and the Son having perfect joy in each other. From John
17. 5 we see He had a glory with the Father before the world was. What
that glory was we shall never know on earth, but it was the desire of the
Lord Jesus that all who believe on Him may behold His glory in a
coming eternity. (See John 17. 24).
In His sojourn on earth the glory of the Father was ever manifested in His works and words of grace and truth, as John 1. 14 says,
"We beheld His glory, glory as of the only begotten from the Father. "
From Philippians 2. 5 (R. V. M. ), etc., we see the humility of the Lord
Jesus. Although " originally in the form of God, He counted it not a
thing to be grasped, to be on an equality with God. " What a contrast
to the coming Man of Sin who " exalteth himself, " and " setteth himself
forth as God " ! (2 Thessalonians 2. 4). But " he that humbleth
himself shall be exalted " and the Lord Jesus now highly exalted awaits
the time when " every knee shall bow and every tongue confess that
Jesus Christ is Lord. " While upon earth the multitudes followed Him
when they saw the wonderful works which He did, but it needed a
revelation of the Father to know Him as " the Christ, the Son of the
living God" (Matthew 16. 16). They failed to see in Him "God
manifested in the flesh " (1 Timothy 3. 16).
Hebrews 1. 4, 5, presents the Lord Jesus as the One who hath
inherited a more excellent name than the angels, and is addressed by
God the Father in the words " Thou art My Son. " This we think not
only indicates relationship, but similarity of character. Note, verse
9 says, " Thou hast loved righteousness and hated lawlessness. " He
loved what God the Father loved and hated what the Father hated,
therefore (we read) " God, thy God hath anointed t h e e . . . above thy
fellows.
"
"
A. G. S. *
From Cardiff. —The eternal character of the Lord Jesus is a
mystery which baffles human wisdom and has to be accepted in childlike
faith. We who know Him as Saviour remember how often He reminded
His disciples and others of the fact that He came forth from the Eternal
Father and would again return to the Father. It could not be otherwise
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because, being begotten of the Eternal God, He is the Eternal Son.
If we read John 16. 28, He says, " I came out from the Father, and
am come into the world: again I leave the world, and go unto the
Father. " These and many other scriptures speak of Him as the
Eternal Son of the Eternal Father (e. g., John 3. 13; John 6. 38;
John 17. 8). While we believe and accept this wondrous fact of
His eternal Sonship, we realise it is a matter of faith in Him. We are
but poor puny mortals, finite beings. Our Lord said (Matthew 11. 27;
Luke 10. 22) that no man knoweth the Son save the Father. Of course
we know the Son by faith, but what we know of Him in love, grace,
mercy, holiness is revealed to us through His incarnation, but we
do not fully know Him, nor can we, it is only the Father that fully
knows the Son, who was on an equality with God. We think of the
words of the apostle to Timothy (1 Timothy 1. 17), " Now unto the
King eternal, incorruptible, invisible, the only God. be honour and
glory for ever and ever. Amen "; also, 1 Timothy 6. 15, " Who is
the blessed and only Potentate, the King of Kings, and Lord of Lords,
who only hath immortality, dwelling in light unapproachable; whom
no man hath seen, nor can see, to whom be honour and power eternal. "
And Isaiah writes, " I saw the Lord sitting upon a throne, high and
lifted up, and His train filled the t e m p l e . . . , " so from these scriptures
we realise that His eternal character as the Eternal Son in power,
majesty, holiness, is beyond our understanding, and only the Eternal
Father has this knowledge. W7e can thank and praise our God and
Father, that such an one left that glory and came to this scene so that
we might know His love, His grace, His mercy, by dying for us, and
revealing the Father's love, grace and mercy, which are one and the
same with His.
C. Wilkinson.
From Edinburgh. —The writer of this article enters into something far above his knowledge, for " Now we know in part and prophesy
in part. " The title of the Son, applied to the Lord Jesus, embraces
His Deity, for the Deity of the Son is as real as the Deity of the Father.
In John 1. 1, " the Word was with God, " it is very noticeable
that God the Father is not alone in the Godhead. One might say the
nature is one, though the persons are distinct. In John 17. 24 the
Son speaks of the Father loving Him before the foundation of the world.
It is clear enough here that He is making reference to pre-incarnate
relationship with God, whereas in John 5. 20, " The Father loveth the
Son, and showeth Him all things Himself doeth, " He speaks of a
then present experience of the incarnate Son. He is the Only Begotten
in the bosom of the Father (John 1. 14).
The Lord speaks of the glory He had with the Father (John 17. 5).
John 16. 27, 28, " I came forth from the Father. " In both of these statements He has His mission in view. Again, " I leave the world, and go
to the Father. " How can these statements be understood in any other
sense than that which makes the Father to have been a Father when
He sent His Son; the Son to have been a Son when sent by the Father
from heaven? In Philippians 2. 6, "being originally subsisting. "
the thought here is what was, and continued to be. The word " form "
at once expresses what is essential to God, only God could be in the
form of God; thus there was no time when the Son was other than in
the form, not even when He was upon the earth, for that form was
essentially His. For to say that He emptied Himself of it, would be
to say He ceased to be God. W7e accept it by faith that He existed
before all worlds. In the past, as Son He was given (John 3. 16);

THE ETERNAL SON.
25
as Son He was born of the virgin (Luke 1. 85). As Son, He was
affirmed in power and marked out by resurrection, and never was
there a moment when He ceased to be Son, or emptied Himself of Deity.
His claim was co-equal with the Father (John 5. 20, 21). His Father
acknowledged Him from an open heaven, but by resurrection He was
declared in power, according to the spirit of holiness.
William Muirhead.
EXTRACTS.
From Victoria, B. C. —When we speak of the Lord Jesus Christ
as the Eternal Son we think of Him as always having this relationship
with the Father.
Referring to the past, that is. before His Incarnation, we learn
from Psalm 2. that He is the Son of God. In verse 7 God says concerning Him, " Thou art My Son, " and being " the Son " God says
unto Him, " This day have I begotten Thee. " It does not seem likely
that the word " day, " here suggests a day in time as we know it, but
rather something which belongs to God. Someone has said, that it is
God's eternal day; this may be a better definition. In Colossians
1. 15 we read of our Lord Jesus Christ " as the firstborn of all creation. "
This would be a place of dignity as the heir and honoured One, and not
a natural thing. For we read in John 1. " I n the beginning was the
word "; there is no thought of commencement here.
In Galatians 4. 4 we have the blessed truth, " God sent forth
His Son. " In Isaiah 9. 6 it is " a Son given "; also in 1 John 3. 8
" the Son of God manifested. " These scriptures refute any thought
that He was made the Son of God when He stooped to become flesh.
A. McL.
From Hamilton, Ont. —By the beloved apostle John it is
written, " This is the antichrist, even he that denieth the Father and
the Son. " Not that the latter became Son by that supernatural birth
at Bethlehem, for he was Son before His incarnation, insomuch as the
Father sent the Son to be the Saviour of the world.
" In the beginning was the Word and the Word was with God, "
shows clearly, that when creation was begun He was there and was not
part of the creation. Not only so, but added to the above statement
are the words, " and the Word was God, " thus revealing the identity
and the Deity of Him who as the Word became flesh and dwelt among us.
One of the most wonderful of all truths is the mystery of godliness—He
who was manifested in the flesh, who was on an equality with God,
for He was originally in the form of God, the effulgence of His glory,
the very impress of His substance. To use His own words, " I and
the Father are one. "
W. Young.
From Manchester. —The profound mystery of the Godhead is
beyond the comprehension of our finite minds, but
" Where reason fails with all its powers,
There faith prevails and love adores. "
'" By faith we understand " that He who was born of the virgin in
Bethlehem—Ephrathah, was " Immanuel, " " mighty God, " the
everlasting Father, " and that " His goings forth were from of old,
from everlasting " (Micah 5. 2; Isaiah 7. 14; 9. 6).
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Such " proof texts " leave no doubt about the Lord's eternal
Deity. But in all the Scriptures this truth can be discerned. They
open with the sublime fact that " In the beginning Elohim (plural)
created the heaven and the earth. " God's eternal Son is here seen
acting in creative unity with the Father and the Holy Spirit (c. f. John
1. 1-3). Again, the title "Jehovah, " which is a "combination in
marvellous perfection of the three periods of existence (past, present,
and future) in one word, " is very frequently ascribed to the Lord Jesus
Christ (e. g. Isaiah 6. 1; John 12. 41).
Examples could be multiplied, but it suffices to reaffirm the truth
of the eternal Sonship in the simple words of Hebrews 7. 3—" having
neither beginning of days nor end of l i f e . . . the Son of God. " May
the Spirit of Psalm 131. characterise us. as we try in faith to appreciate
more fully this glorious excellency of our Lord Jesus Christ.
J. G. Bowden, G. Prasher, Jun.
From Haydock. —In resurrection it would appear that God
received the Lord Jesus in glory, and gave Him a name which is above
every name. He made Him both Lord and Christ. While He is Head
of the Church which is His body, He is said to be Son over the House
of God (Hebrews 3. 6). Also we find the Lord Jesus Christ recognised
as the Son of God in all things, such as that we have a great High
Priest who hath passed through the heavens, Jesus the Son of God.
He also will be declared the Son of God. For it is to the Son that God
said, " Sit Thou on My right hand till I make Thine enemies the footstool of Thy feet. " Wrath shall take the place of the love that
has been spurned, " Kiss the Son lest He be angry and ye perish in
the way. " One would think that Hebrews 1. gives us a view of " The
Son, " in creation, in incarnation, in the work of salvation, and in
resurrection.
Jas. Hurst.
From London, S. E. —Having considered the Lord Jesus Christ
as the Alpha and the Omega, the First and the Last, we have now to
consider Him as the eternal Son. We have many scriptures to guide
us in illustrating this statement. Perhaps the best known is in John
8. 58 where the Lord speaking to the Jews said, " Before Abraham was,
I am. " The use of the present tense after the past can surely leave
no doubt in our minds that when God had promised in Genesis 3. that
the woman's seed would bruise the head of the serpent, the Lord was
even then ready for the task which He knew lay before Him.
We know that in the beginning was the Word (John 1. 1) and
there are many other scriptures which may be profitably turned to
(see Proverbs 8. 30, Colossians 1. 17, Isaiah 43. 13, and Hebrews 1. 2).
One cannot do more than really refer to these scriptures, for the depth
of their meaning is far beyond our grasp.
Throughout the scriptures, as is shown above, it is possible to see
that whilst men on earth were straying from the path which God had
shown to them, the Lord was even then ready and willing to come down.
God knew that men would sin and in His eternal counsels had appointed
One to bring men back to Himself. Thus, when the fulness of time came
(Galatians 4. 4), God sent His Son into the world.
K. H. Riley.
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From Bolton. —When we think of the Son, we must of necessity
think of the Father. In Ephesians 3. 14 and various other places we
see that the apostle would speak of the Father, definitely bringing before
us the thought of the Eternal Father. We remember too, that the
Lord Jesus could speak of God as " My Father " on many occasions,
meaning the Eternal Father (John 5. 17). Without doubt, God the
Father is eternal, inhabiting Eternity.
In John 5. 18, Philippians 2. 6, and from the reading of John
5. 19-29, we notice the equality of the Son with the Father. As the
Father is eternal, so also is the Son. An eternal relationship. The
thought of the Son, often repeated in John 5., reminds us that He was
the only Son, there was no other from all eternity (John 3. 16).
The words of Hebrews 1. 5, Psalm 2. 7, "This day have I
begotten Thee, " are quoted three times, as used by the Spirit of God.
In the instances here referred to, they seem to apply to the " day "
of eternity, for there never was a time when God, as Father, could not
use the words quoted.
We have a lovely and definite word in Proverbs 30. 4. From
the reading of the verse we see that the writer had knowledge of the
Father and the Son. " What is His name, and what is His Son's
name ? " Surely the Son's name is such as is found in Isaiah 9. 6.
I. Sankey, A. Heary.
From Leigh. —In response to the words of adjuration before
the high priest (Matthew 26. 63) the Lord Jesus Christ laid claim to
be the Son of God. When answering His critics on another occasion
He said (John 8. 14), " If I bear witness of Myself My witness is true. "
The Lord can never be reckoned an " idealist, " or a" suffering martyr "
as some would have us believe, but the whole story of His life is misleading if He was not what He claimed to be. The people understood
His claim, for they said that they would stone Him because He, being
man, made Himself equal with God. This in their eyes was blasphemy
worthy of death.
To substantiate His claim He set forth till that would bear
witness of Him.
(1) The Father beareth witness (John 8. 18; 5. 37; Matthew 16. 16).
(2) The w o r k s . . . bear witness (John 5. 36; Romans 1. 4).
(3) John hath borne witness (John 5. 33; 1. 34).
(4) The Scriptures bear witness (John 5. 39; Isaiah 7. 14).
(5) The angels also bare witness to Him (Matthew 1. 21-23; Luke
1. 32-35)
AH these go to prove that He was the Eternal Son of God. If
we accept this, as every born again one must, then the other parts of
His story are quite reconcilable, and in all things we can believe the
Son even as we believe the Father.
S. Swift.
From Greenock. —Many saw the Man of Sorrows in His day*
but only a few believed and knew who He was, the Son of God. But
" no one knoweth who the Son is, save the Father " (Luke 10. 22).
At this point we considered " the mystery of God, even Christ "
(Colossians 2. 2). We should keep closely to the revealed thoughts of
the Father concerning His Son, lest we err on the one hand by understating His revealed excellencies and on the other by attempting to
gild the majesty of His person with our own poor words.
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Moses wrote of Him, Isaiah sawT His glory and spake of Him
(John 5. 46, 12. 41), and also all the prophets (Luke 24. 27).

In Zechariah 14. 3, 4 the One 'whose feet shall yet stand on the
Mount of Olives is called by the name of Jehovah—the ineffable Name.
The Sent One of Isaiah 48. 16 and Zechariah 2. 8-10 calls Himself by
that Name. Can we have any doubt as to the identity of this One ?
Do we realise the import of the use of that Name ? The plain words
of the Lord in John 14. 9 are, " He that hath seen Me hath seen the
Father; how sayest thou, ' shew us the Father ' ? "
As we consider these things we understand in a measure how in
the days of His flesh as he acted or spoke " they were astonished at the
majesty of God " (Luke 9. 43), or " marvelled saying, What manner of
man is this that even the winds and the sea obey Him ? " (Matthew
8. 27) or " were astonished and said, Whence hath this man this wisdom
and these mighty works ? " (Matthew 13. 54). But, sad to read,
instead of acknowledging Him, " they were offended in Him " (Matthew
13. 37).
*
S. Johnston.
From Musselburgh. —The Sonship of Christ is a theme that
causes us to consider a Person infinitely great and glorious, One who is
beyond our highest thought and adoration. He is so prominent in
the Scriptures that most of the New Testament books make reference
to Him in one way or other as the Son of God. Love and affection
seem to be very prominent between God and His Son, and we have a
little picture of this in Abraham and Isaac (Genesis 22. 2).
In Hebrews 1. 1-8 we see that He is the Son of the Father. As
the only begotten He is eternal. Three things prove that Christ is
God's Eternal Son: (1) He is the image of God; (2) the heir of God;
(3) His throne is for ever and ever.
R. Sinclair.
From Glasgow. —As we think of the words of the hymn-writer
when he said, "All are too mean to speak His worth, too mean to set
our Saviour forth, " they are verily true when it comes to writing on the
excellencies of the Eternal Son.
The right hand of the throne of God has always been His piece,
in majesty and glory, where He is worshipped continually by angelic
hosts and by the living creatures who have no rest day and night,
saying, " Holy, holy, holy, is the Lord God the Almighty, which was.
and which is, and which is to come " (Revelation 4. ).
No meaner place should be conceived in the hearts and minds of
those Who love Him in that He always was the Son of God. At no
specified time did He become such and we shall greatly fall into error
if we think that the words which say, " Thou art My Son, this day have
J begotten Thee " point to a definite beginning.
He is co-equal with God. He is God (Hebrews 1. 8) for the
Father addressing the Son says, " Thy throne, O God, is for ever and
ever; and the sceptre of uprightnesses the sceptre of Thy kingdom. "
Yet as a Son with the Father He has always taken the place of subjection
to Him, not that He Himself is inferior in any way, but His delight is to
do the Father's will, and to such He as Son willingly bows. '
J. Rae.
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From Brantford. —These words, " The Eternal Son " do not
express merely one of His attributes, but it is His name as of the Godhead, and distinguishes Him from the Person of God the Father.
Scripture reveals that at various times men have been spoken of
as sons of God, nevertheless there is only one person who rightly
deserves the title " The Son of God. " He is not a son, but the Son.
He is not a creature, but the only begotten Son who is in the bosom of
the Father. How beautiful is the thought that He is in the bosom of
the Father !
The pre-existence of the Son is seen in such scriptures as Isaiah
9. 6. Some would wrest the words of Psalm 2. 7, and endeavour to
show there was a day when He became a Son, but when praying to His
Father (John 17. ) the Son said, " Father, glorify Me with Thine own
Self with the glory which I had with Thee before the world was, " taking
us back to a period when there were no days, so we conclude that
" this day " is God's eternal day in which He ever was and ever will be
God's only begotten Son.
A. McDonald, R. Curran.
From Liverpool and Birkenhead. —In approaching this
subject one almost hears the command of God to Moses, " Take off thy
shoes from off thy feet, for the place whereon thou standest is holy
ground"
(Exodus 3. 5). We recall the words of the Lord Jesus,
44
No one knoweth the Son save the Father, and no one knoweth the
Father save the Son and He to whomsoever the Son willeth to reveal
Him. "
Whilst John writes many things (as it were, in evidence) that
we may believe that Jesus is the Christ, the Son of God (John 20.
31), scripture does not attempt to prove the Deity and Eternity of the
Son; references are made incidentally as referring to a fact.
We are not called upon to understand the Trinity, but to
believe. Yet having accepted the fact in faith (that which goes beyond
reason, but does not conflict with it), what wondrous depths and
purposes are revealed to us from scriptures sweetly emphatic and
quietly authoritative !
L. White, W. H. Sands.
From Knocknacloy. —Of old time God spake to men in different
ways, sometimes through creation (Romans 1. 20) or by His prophets.
But God's final message to men is in His Son (Hebrews 1. 1). Many
and precious are the scriptures which exalt Him as the Eternal Son of
God, whose goings forth have been from of old, from everlasting.
We do well to listen to the witness of God concerning His Son,
for that He alone knoweth the Son (Luke 10. 22). Before His birth
the divine announcement was, that that which was to be born was to
be called Holy, the Son of God. And so according to divine counsel
and purpose the Child was born and the Son of God given (Isaiah 9. 6),
or sent forth (Galatians 4. 4).
Twice God witnessed from heaven, "4 This is My Beloved Son. "
It would just seem that it gave God the greatest joy so to speak of Him,
because He pleased Him well and spake His words.
We may ask ourselves if the day of Psalm 2. 7 is the day of
Bethlehem's manger ? No ! for that would be a denial of the testimony of Ephesians 1. 4. Nor is it the resurrection morn, but an eternal
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day, a day not born out of yesterday or that will be replaced by a
to-morrow. It refers to no point in time nor yet in eternity for God
dwells in one ever-present " day, " and it is as true to-day as in creation
and in eternity future (Hebrews 13. 8).
R. Anderson, Jun.
From Kingston-on-Thames. —" Thy throne, O God, is for
ever and ever"—thus we read in Psalm 45., and this, according to
Hebrews 1. is spoken by God " of the Son. " The Lord Jesus Himself
said, " Before Abraham was, I am. " At Bethlehem came the fulfilment of Isaiah's prophecy: " Unto us a child is born, unto us a son
is given. " Being already and eternally the Son, Him the Father has
given.
" I came forth and am come from G o d . . . He sent Me "—
how frequently the Lord told of His being sent from the Heavenly
Home where He had dwelt with the Father ! The very Scripture
(Micah 5. 2) which foretold the place of His birth spoke of Him " whose
goings forth are from of old, from everlasting. "
Another remarkable Old Testament utterance quoted in the
New (Hebrews 1. 10, 12) as referring to Christ is Psalm 10. 2: "Thou,
Lord, in the beginning hast laid the foundation of the e a r t h . . . Thy
years shall not fail. "
This same Jesus we find to be the only begotten Son, the Image
of the invisible God, begotten before all creation, in whom all things
were created, and now a priest for ever, having neither beginning of
days nor end of life. He it is who has inherited a more excellent name
than the angels, the name Son of God.
D. A. H.
From St. Helens. —There is manifold evidence from the
Scriptures, mainly in the New Testament, that the Lord Jesus is the
Son of God. We get the demon's witness in Matthew 8. 29 and Mark
3. 11. Then from man also we have witness borne in such words as
John 1. 34, Matthew 14. 23, 16. 16, 27. 54; and in John 5. 17-24 we
get the Lord Jesus speaking of His Father, God, and of Himself as
God's Son. These scriptures would show us that He was acknowledged
by some, as Son of God, while on earth.
Now with regard to His Sonship in eternity past, Proverbs 8.
is very helpful. One aspect in verse 22 is that the Lord Jesus was
possessed by Jehovah in the beginning of His way, before His works of old.
Verse 23 seems to take us further back still, " I was set up from everlasting, from the beginning, " which is further back than the " beginning "
mentioned in Genesis 1. 1, for here the earth had not yet come into
existence. In Proverbs 30. 4 in connection with creation* the questions
are asked, " What is His name, and what is His Son's name, if thou
knowest ? " showing again that the Son was present in eternity past.
F. W. Smith.
From Wigan. —We approach this wonderful subject with the
words and question of Agur echoing in our ear and heart: " What is
His name, and what is His Son's name, if thou knowest ? " The
answer has come to us in a gradual way from God. The prophet
Isaiah told of a Son to be given (Isaiah 9. 6). The decree and day of
Psalm 2. 7 are undefined, which would doubtless teach us that they
are both eternal. So the word " art " must be taken in the same sense.
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The Sonship of Christ is stressed in the opening verses of Hebrews.
Note verse 8 particularly, suggesting that an eternal throne belongs to an
eternal Person.
One of the chief objects of the apostle John, in writing his gospel
account, was that the fact might be established that " Jesus is the
Christ, the Son of God " (John 20. 31), " that all may honour the Son,
even as they honour the Father " (John 5. 23).
T. R.
From Atherton. —In Colossians 1. 19 (A. V. ), 2. 9, we are
brought into contact with the eternal Deity of the Son. Sonship,
however, seems to imply an anterior cause of being. In human life
a son cannot begin to exist when his father begins to exist. Was
there a time in remote ages when the Son began to be ? Certainly not !
for He (the Son) is God, and if He is God, He had no beginning of
Being, His Being is Eternal, co-eternal with the Father and the Holy
Spirit. Now in considering Deity, we could not fail to consider Deuteronomy 6. 4, where we get the word: " Hear, O Israel, Jehovah our
Elohim is One. " Here we get the Trinity brought before us. But the
Son is the true image of the Infinite, of the full Deity possessed, eternally
divine. A consideration of 1 Chronicles 17. 16-27 shows us the attitude
of David as he considered in the presence of God his own weakness and
unworthiness, contrasting the majesty and holiness of the Great God
of all. As we consider Him, the Apostle and High Priest of our confession,
similarly our attitude should be one of deep humility and more devoted
adoration.
G. S.
From Crossford. —We think 1 John 1. 2 shows clearly and
without controversy that the Lord Jesus is the Eternal Son. The One
who is called, the Eternal, which was with the Father, and was manifested unto us, could only be the Son. Therefore as the Son He is
eternal; there was no time in eternity past when He became the Son of
God. At His incarnation He became the Son of Man, as we read in
John 1. 14, " The Word became flesh. " This was a great change which
is far beyond mortals to understand, spoken of as a great mystery
(1 Timothy 3. 16. See also Philippians 2. 6, 7). The emptying
Himself seems to refer to the laying aside of the glory which He had
before the world was (John 17. 5). Although this took place and all
else that we cannot grasp, and He lived upon the earth, as a Man of
Sorrows and acquainted with grief, yet there was no change in relation
to His Sonship (Matthew 3. 16, 17).
Also with regard to the future we are reminded of the words in
Hebrews 1. 8. It is precious indeed to contemplate Him as God and
Man in one combined, and that though exalted and glorified, seated at
His Father's side, He has still the same body which bears the marks of
His
crucifixion. And there is none other who can compare with Him,
44
Who only hath immortality, dwelling in light unapproachable, whom
no man hath seen, nor can see, to whom be honour and power eternal.
Amen " (1 Timothy 6. 16).
Alex. Thompson.
Remarks.
The matter has been raised by contributors as to why we did
not allocate a month to the consideration of the Lord as Son of Man.
It will be seen in the subjects that many of these involve the manhood
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of the Lord, and therefore our friends in their studying of such subjects
must of necessity give some attention to this matter both in their
meetings and in their contributions to this paper. Dealing with this
question an eminent writer has said: —
" The doctrine of the Incarnation is sometimes so stated as
to place the Eternal Word in a union aboriginal and necessary with
every man. The view indicated is that manhood stands in so near
a revealed relation to God that it must be eternal, a parte ante, in
the Person of the Son. He is thus, eternally, Primal and Archetypal,
summing up in Himself all mankind, all man, all men. In Incarnation accordingly He did not become man, but became " flesh " (John
1. 14); entering in His own Person on the conditions of human life
in the flesh " as a special phase of the life for special e n d s . . .
" T h i s . . . theory has very slight semblance of support
from Scripture. There the creation of man is i in the image of ', not
distinctively Christ, but God (Genesis 1. 26, 27; James 3. 9).
" Humanity is certainly not, in Scripture, either a phase of
Deity, or one of its contents. "
The last statement that humanity is not a phase of Deity or
one of its contents is our view. The Lord at birth in Bethlehem
became man. Every man has a spirit, soul and body (1 Thessalonians
5. 23), and the Lord became true and complete man, for He possesses
a body (Hebrews 10. 5, etc. ), and a soul (Matthew 26. 38, etc. ), and a
spirit (Luke 23. 46). He developed in mind and body as humans do
(Luke 2. 52). His manhood, and his mode of becoming man, was
" not an alien and strange manhood " for He was made of a woman
and has a manhood which descends from David, Abraham and Adam,
as Luke 3. 23 shows. Prior to Incarnation the Lord had not a human
body nor a human soul and spirit.
By Incarnation He became the kinsman Redeemer because of
His relationship to the human race, yet though He became true Man,
what is true of all men,
" Behold I was shapen in iniquity;
And in sin did my mother conceive me "
was NOT true of Him. He came to redeem, it being impossible for
mere man to redeem his brother or to give to God a ransom for him
(Psalm 49. 7).
" The Son of Man " is the most frequently used title by which
the Lord described Himself. The Son of Man is the Son of God. " Who
do men say that the Son of Man is ? " " Whom say ye that I am ? "
" Thou art the Christ, the Son of the living God " (Matthew 16. 13-16).
The personality is one, and that Person is Divine. There is but one
" Ego, " one " I, " but two natures, Divine and Human. This Divine
person said to Nicodemus, " No man hath ascended into heaven, but
He that descended out of heaven, even the Son of Man, which is in
heaven " (John 3. 13). In John 6. the Lord speaks much of the flesh
of the Son of Man " (verse 53), and then asks the question, " What
then if ye should behold the Son of Man ascending where He was
before ? " (verse 62). He was there before, but we rejoice that there is
now " a Man in the glory " in a body which Mary His mother saw, and
knew so well, nailed to Calvary, but now glorified, though still bearing
the wounds of His passion.
J. M,
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" Y e are the salt of the e a r t h . . . Ye are the light of the
w o r l d . . . even so let your light shine before men that t h e y . . .
may glorify your Father which is in heaven" (Matthew 5. ). Such
were some of the precious words taught to His disciples by the greatest
Teacher that ever lived on this earth—the " Teacher come from God "
(John 3. ). They presented themselves to our mind as we thought on
that first great characteristic act of the Creator in His six days' work...
" Let there be light, and there was LIGHT. " (Thus it should be read,
with the emphasis on the last, and not on the penultimate, word). The
purpose of all creation is to declare God's glory. It is well to learn this
cardinal point. All else is subsidiary to it. The heavens still carry
out their function in this respect, despite the fall of man (see Psalm
19. ). The voice of God in thunder declares his power and majesty,
and in His temple " every thing saith GLORY " (Psalm 29. ). Well
might then the sons of God be called upon "to give unto the LORD the
glory due unto His Name " (Psalm 29. ). And yet, how true are the
words of Job, " Lo, these are but the outskirts of His ways, and how
small a whisper do we hear of Him ! " (Job 26. ). It is His good pleasure
that through redeemed men and women a reflected radiance of Himself
should be seen in this squalid scene of darkness. But first let us
briefly contemplate the statement which has priority of order in the
Lord's words, " Ye are the salt of the earth. "
No one knew better than the Creator, the Master-Workman, the
Lord Jesus Christ, the putresence and rottenness which, through sin,
had entered into the fair scene of His own workmanship, and had
brought decay and death on every hand (Romans 5. ). Practically
everything on earth has this tendency to decay if left to itself. Vegetable
matter, animal matter, yea even standing water will soon show evidences
of the presence of the destructive germs of decay. All their sweetness
and freshness are soon lost if such a process is allowed to continue.
Salt is a great antiseptic. It preserves our food, it purifies our blood,
even the great pool, the ocean, retains its wholesome condition by
reason of the salt suspended in its waters, and thus sustains its teeming
life. We recall the incident of Elisha's sweetening of the spring of the
waters in 2 Kings 2. 19-22.
As it is in nature, so also do we find germs of decay in the human
heart, and in human society. " He that soweth unto his own flesh
shall of the flesh reap corruption" (Galatians 6. 8). This is " t h e
corruption that is in the world by lust, " from which we, as believers on
the Lord Jesus, have escaped, having become partakers of the divine
nature (1 Peter 1. 4). Evil company will spread this corruption
(1 Corinthians 15. 33), and even in the Churches of God in very early
days, " men corrupt in mind, reprobate concerning the faith " were
evident (2 Timothy 3. 8).
As far as the individual heart is concerned the cure is drastic.
The offending members must be cut off (Mark 9. 43-47). The instruction of the Master to companies is, " Salt is g o o d . . . have salt in
yourselves and be at peace one with another " (Mark 9. ).
The purifying influence is the blessed Holy Spirit. In the letter
to the Ephesians (4. 29) we read, " Let no corrupt speech proceed out
of your mouth, but such as is good for e d i f y i n g . . . that it may give
grace to them that hear. And grieve not the Holy Spirit of God. "
And again, " Let your speech be always with grace, seasoned with
salt " (Colossians 4. 6).
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Hence ere we can shine as luminaries in this perverse scene, we
must realise what it is to have salt within ourselves. We must know
something of the continual cleansing and freshness that comes through
living communication with Himself. We, who were also " aforetime
foolish, disobedient,... living in malice and envy, hateful, hating one
another, " who have known His mercy in saving us "through the washing
of regeneration and renewing of the Holy Spirit " (Titus 3. ), may also,
on confessing our sins, be cleansed from all unrighteousness (1 John 1. ).
We, by continually considering Him, and by submitting our wills to
that of the indwelling Holy Spirit, can become impregnated by the
virtue proceeding from Him, with the wholesomeness and soundness of
His absolute purity, goodness and love (see also Hebrews 10. 22). And
not only will we find Him sufficient to keep our own hearts pure and
clean and fresh, but being salted ourselves we may become as He
desires, " the salt of the earth. "

Salt was the seasoning of every meal offering. In addition to
whatever else this may teach, we have introduced here the perpetual
faithfulness and goodness of God to His people. See how much was
granted of God's precious things to Aaron, and " to every one that is
clean in thy house, by a covenant of salt " for ever (Numbers 18. ).
By the self-same covenant of salt was the kingdom over Israel given to
David, for ever (2 Chronicles 13. ).
It is sad when the savour or the saltness of this precious substance
is lost. That which men had so highly prized, and rightly prized, may
become neither fit for the land nor for the dunghill (Luke 14. ) . . .
neither fit for sowing nor for promoting growth. So " men cast it
out. " (Note in this chapter the thrice repeated phrase, " cannot be
my disciple. ") Something similar is said by the Master concerning
" light "—" If therefore the light that is in thee be darkness, how great
is that darkness ! " (Matthew 6. 23).
It is sad when a righteous man, like Lot, sore distressed by the
lascivious life of the wicked amongst whom he dwelt in Sodom, merely
vexed his righteous soul from day to day with their lawless deeds
and did not stand for righteousness. Meanwhile Abraham, to whom
righteousness had been imputed, had been praying for him and his.
Lot and his family should have been the salt of the land of Sodom.
Had they been, perchance the cities of the plain might not have known
the engulfing in a sea of salt. But they were not! The story of Genesis
19. is tragically sad. After mercy upon mercy had been extended to
her, Lot's wife disobeyed the angelic message, " She looked b a c k . . .
and she became a pillar of salt " . . . a pillar of savourless salt !
She might have been a savour of God, a means of purification to those
wicked people; but, rendered useless by loss of her saltness, she stands
now a solemn warning—" Remember Lot's wife. "
To the Philippians Paul wrote, " It is God that worketh in you
. . . for His good pleasure. Do all things without murmurings and
disputings; that ye may be blameless and harmless children of God,
without blemish in the midst of a crooked, and perverse generation,
among whom ye are seen as lights in the world, holding forth the word
of life; that I may have whereof to glofh in the day of Christ " (Philippians 2. ). " Salt "is good: but if the salt have lost its saltness, wherewith will ye season it ? " (Mark 9. ).
Jas. Martin.
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David.
Unlike Saul, who, in the scriptural record was raised well-nigh
in one day from obscurity to the throne of Israel, the second king of
Israel has an extensive scriptural history before we see him reigning
as king. And those early days of David's experience were very important.
They were days of testing and preparation. They were days during
which David in a very practical way acquired a knowledge of God.
We notice in Samuel's words to Saul in 1 Samuel 15. 28 that that
day, the day of his failure to obey the word of the LORD relative to
Amalek, the kingdom of Israel was rent from Saul to be given to
another. It was the divine prerogative to give and to take away this
kingdom. The taking of it from Saul did not mean the frustration of
God's purposes. True it was that Saul through failure forfeited
tremendous possibilities, for Samuel said to him, " Thou hast done
foolishly: thou hast not kept the commandment of the LORD thy God,
which He commanded thee: for now would the LORD have established
thy kingdom upon Israel for ever. But now thy kingdom shall not
c o n t i n u e . . . " This great opportunity Saul missed. But God had
His own sovereign purposes. There at Bethlehem His eye rested upon
a youth who was a keeper of sheep, and in him God saw a man after
His own heart. To Bethlehem Samuel was sent to anoint the LORD'S
chosen one. How important is the truth which was declared on that
occasion! " For the LORD seeth not as man seeth; for man looketh
on the outward appearance, but the LORD looketh upon the heart. "
Thus we see the LORD'S anointed, David the son of Jesse, upon whom
the Spirit of the LORD came mightily, from the day of his being anointed.
But, as we have already indicated, many years elapsed before the one
thus declared by the LORD ascended the throne. The rejected Saul
remained upon the throne.
As we trace David's life from the time of his anointing we read
the story of a worthy and righteous man, not merely being denied his
rightful place, but being hunted and harried by an unworthy and
unscrupulous ruler. Grim indeed were many of David's experiences.
And yet they seemed but to mould and develop his true character.
As we follow him, escaping here, and fleeing there, we see a man who
was most courageous and yet was gracious and humble. He walked
and acted in the fear of the Lord. For strength he relied upon the
LORD. For salvation he looked to the LORD. Though gravely
wronged yet he was ready always to forgive. In the Psalms there is
much evidence of David's harrowing experience; and there is much
evidence also of his supreme confidence in God. The words of Psalm
18. are clear in this respect. We cite the beautiful opening words, " I
love Thee, O LORD, my strength. The LORD is my rock and my
fortress, and my deliverer; My God, my strong rock, in Him will I
trust; my shield, and the horn of my salvation, my high tower. "
Little wonder it was that a man who was enduring persecution, misrepresentation, betrayal and privation, and yet apprehended the
LORD in the way which these words show, should be described as a
man after God's own heart.
Many lessons may be learned from David's experiences and
exploits during the time of his rejection and suffering. We would just
briefly refer to two things. In 1 Samuel 22. we read of David having
departed from Achish and escaping to the cave of Adullam. Whilst he
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acknowledged his authority over them. He became their captain.
Now whilst it may be probable that among the four hundred men who
identified themselves with him there were some whom circumstances
alone had drawn, yet there were many who recognised in David the
rightful king, and they anticipated the day of his enthronement and
kingdom. Interim suffering and fellowship in the reproaches of their
captain could be borne in hope of his future glory. How different it
was with Jonathan! He, too, appreciated what David's future held
for him, and he loved David in a very real way. But he did not go out
to David bearing his reproach. He remained in the city with Saul his
father. We think of our Lord Jesus Christ, God's anointed, Who
to-day is despised and rejected. Many profess great love for Him,
and no doubt are very sincere in their profession. But is there not that
which tests whether we love Him or not ? Are we where He is, outside
the camp ? Do we bear His reproach ? Do we suffer anything
because of the world's attitude towards Him ? Are we under His
authority ? Do we look for His appearing and His kingdom ? Or,
like Jonathan, do we love the Lord Jesus, yet remain in the city ?
After Saul's death David as instructed of God went to Hebron.
Here the men of Judah anointed him king over the house of Judah.
Seven and a half years he thus reigned, and then all Israel owned him.
In 2 Samuel 5. 3 we read, " So all the elders of Israel came to the king
to Hebron; and king David made a covenant with them in Hebron
before the L O R D : and they anointed David king over Israel. " David
was thirty-seven years old when he became king over all Israel, and
for thirty-three years he executed judgment and justice unto all his
people. We observed in a previous article that of the throne of God
it is predicted, " Righteousness and judgment are the foundation of
Thy throne. " In David's government we have a reflection of this.
Associated with him in the administration were his ministers of state.
"And Joab the son of Zeruiah was over the host; and Jehoshaphat the
son of Ahilud was recorder (chronicler): and Zadok the son of Ahitub,
and Ahimelech the son of Abiathar, were priests; and Seraiah was
scribe (secretary); and Benaiah the son of Jehoiada was over the
Cherethites and the Pelethites; and David's sons were priests (R. V. M.
chief ministers).
" [2 Samuel 8. 16-18; compare 1 Chronicles 11.
15-17]. WTe have no doubt but that all these persons stood out
from the house of Saul, and showed allegiance to David in the day
of his rejection. All Israel benefited by David's rule, but here were
certain who occupied a very near place to the king. We are reminded
of the words to Timothy, " If we endure, we shall also reign with Him. "
All believers will know eternal blessing in Christ, but how many will
reign with Him ?
Much helpful teaching will be gained from a study of the account
of David's mighty men. What men they were ! Valiant men who
could fight and who did fight. What love they had for David ! To
gratify his least desire they would jeopardise their lives.
There were several crises in David's reign. Of him it was said,
" Thou hast shed blood abundantly, and hast made great wars. " He
was a great soldier and much of his work was to deal with the enemies
of Israel, of whom the Philistines were the most relentless foe. One
crisis in David's reign which almost became a constitutional one was
that which arose in consequence of his action in the matter of Uriah
and his wife. True contrition and repentance were found in David
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and full confession was made to the LORD. Forgiveness was granted.
How different it would have been for David had he acted in a highhanded manner when charged with the offence ! He might have abused
Nathan. He might have evaded the issue. He might have tried to
explain away his actions. But he did what was right. He confessed
" I have sinned against the LORD. " Amongst the solemn words which
Nathan spoke were these, " H o w b e i t , . . . by this deed thou hast
given great occasion to the enemies of the LORD to b l a s p h e m e . . . "
This blemish in the life of the worthy king, and its consequences, contain
warning and instruction. If wrong of any kind be done how necessary
that there be extreme humility of mind and readiness frankly to confess !
And we should ever remember the serious effect that wrong behaviour
may have upon others. It will be fuel for the fire of opposition which
the enemies of the Lord have kindled. It was sad indeed that one so
prominent in the kingdom as was David should be guilty. Serious
indeed is the responsibility of leaders.
Another serious crisis in the reign of David was provoked by the
instigations and rebellion of Absalom. This son, greatly beloved by
David, was the worthless son of a worthy father. Of exceedingly great
beauty and plausibility, he intrigued using all his natural deceit to
bring about his father's overthrow. Insidious and unprincipled to the
last degree he plotted and promised until he had stolen the hearts of the
men of Israel. The king felt compelled to flee from Jerusalem. It was
a sad state of affairs. The true king's position and authority were
challenged and usurped by a wicked imposter. Almost all Israel had
rallied to the usurper's banner. So David fled. There were some who
remained loyal to the king and who went out with him. Deserving of
special mention among these were the Cherethites, the Pelethites and
the Gittites, all of Philistine descent. Their hearts were true to David.
Many others are mentioned who paid homage and rendered service to
David at this critical time of his life, and a consideration of the history
of this period will be fruitful in instruction. In Absalom we may see
a fitting type of this present evil age which with its deceit and its gaudy
allurements has so extensively stolen the hearts of God's children. The
challenge of Absalom was a challenge to all who were on David's side
in truth. It revealed them. And the challenge of the world to-day
to the authority of Christ must inevitably be a challenge to His disciples.
" Who is on the Lord's side ? "
In all that we may consider concerning David the matter of
outstanding importance is his attitude towards the House of God. It
is very evident that from an early age he loved God's house. In Psalm
23. where he traces so beautifully the merciful dealings of the LORD
with him he finds as the climax of such an enumeration, "And I will
dwell in the House of the LORD for length of days " (Heb. See
R. V. M. ). Again in Psalm 27. he expresses " One thing have I asked of
the LORD, that will I seek after; that I may dwell in the house of the
LORD all the days of my life, to behold the beauty of the LORD, and to
enquire in His temple. " Psalm 26. 8 says, " LORD, I love the habitation
of Thy house, and the place where Thy glory dwelleth. " Thus in David
we see a man whose longings after the living and true God led him to
God's house. He was not long established upon the throne and granted
the authority of kingship ere he took steps to secure the ark of God.
"And let us bring back again the ark of our God to u s : for we sought
not unto it in the days of Saul " (1 Chronicles 13. 3). "And David
went up, and all Israel, to Baalah, that is, to Kiriath-jearim, which
belongeth to Judah, to bring up from thence the ark of God, the LORD
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that sitteth upon the cherubim, which is called by the Name. " The
processional march connected with the bringing up of the ark began
with joy, but was abandoned in sorrow. David and Israel had to
learn something of the holiness of God and of His things. Ultimately
the ark was brought to the city of Jerusalem, the city of David, and was
set in the midst of a tent which the king pitched for it. There it
remained for some time, and then David knew a deep exercise of heart
to provide a suitable resting-place for the ark in a house which would
befit the God of Israel. Permission to build this house was not granted
to David, but the LORD honoured His desire and gave him the pattern
of the house, promising that his son Solomon would erect it. And
David was allowed to prepare for the house. In this connection
valuable statements are found in 1 Chronicles 29. Some of these are,
" The work is great: for the palace is not for man, but for the LORD
God. Now I have prepared with all my might for the house of my God. "
" For all things come of Thee, and of Thine own have we given Thee. "
Another thing by which the name of David was perpetuated in
association with the house of God was the inauguration of a service of
song. This was indeed a most beautiful part of the public worship of
the LORD. 1 Chronicles 15. and 16. should be consulted in this matter
and also 2 Chronicles 29. for a lovely description of what this service
meant.
David leaves his imprint for ever in the sacred history as a good
king. He was a loved and brilliant leader, who gave the people a good
example, leading them to God's ark, to God's house, to God's altar, and
to God. He was a wise administrator and a capable overseer. He
was valiant. He was kind. He was powerful. He was humble. A
God-fearing man, he laid the foundation for a happy and truly prosperous
kingdom in Israel, and established for his successors the way of David.
J. Drain.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Creator.
F r o m Crossford. —" He was in the world, and the world was
made by Him. " Such are the words chosen by the Spirit to describe
that wondrous miracle of which John bare witness. A Man of ordinary
appearance, eating and drinking, and living in a lowly sphere amongst
men, and yet those very men His creatures. A few verses earlier a
much wider thing is considered just as briefly. "All things were made
by Him, " and to shew how limitless is His creative power the Spirit
adds, " and without Him was not anything made that hath been made. "
This embraces both the visible and the invisible creation. The worlds
have been framed by the word of God: " He spake and it was done,
He commanded and it stood fast. " The heavens are the work of His
fingers. He formed the earth, and the world (Psalm 90. 2). He
weighed the mountains in scales, and the hills in a balance. He measured
the waters. He comprehended the dust (Isaiah 40. ). He laid the
foundation of the earth (Psalm 102. 25). On the one hand glorious
might is displayed, on the other, glorious wisdom, knowledge and skill.
" O Lord, how manifold are Thy works ! In wisdom Thou hast made
them all " (Psalm 104. 24).
Amazed at the frequent display of the wondrous majesty of the
heavens the Psalmist marvelled how such a great Creator should have
any concern for man. " What is man ? " says he (Psalm 8. ). This
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subject of creation comes preciously near to us when we think of ourselves as the work of His hands. The scripture indicates the contemplation of His creature man, being hailed with delight by the Son of
God. His delights were with the sons of men, before the mountains
were brought forth, and, bless God, the Son's delights were with men
even after the fall. Marvel of marvels that the Creator did not abhor
the creature that He made !
He saw us ruined in the fall,
Yet loved us notwithstanding all.
God began again and now He is creating men anew in Christ
Jesus. The principle is still the same, " Without Him was not anything
made that hath been made. " " We are His workmanship created in
Christ Jesus for good works. " If we like David have learned to love
and admire the Lord's work in creation as to the heavens, we have
greater reason to love Him than David had because of our knowledge
of His creative work through grace.
David marvelled at the work of His fingers in the heavens. W7e
know of Him walking upon waters which afore He had measured in the
hollow of His hand, and that because of the peril that His loved disciples
were in.
We know how He filled fishermen's nets because whatsoever
passeth through the paths of the sea is subject to its Creator. The
fig tree withered at His word.
Moreover when He wrought with the dead souls of men they
became new creatures in Christ Jesus. No longer to be companions
of the dead, to live in shameless nakedness amongst the tombs, but
rather to sit clothed, and with right minds at His feet. All His works
are faithfulness and truth, His ways are past finding out. Very soon
the Creator will make all things new, new heavens, and a new earth
wherein righteousness dwelleth with unbroken continuity. Then the
work of the cross will be seen in its right perspective, and we shall better
understand why at Calvary the sun refused to shine, and shut his glories
in, when the incarnate Maker died.
R. T., H. B.
From Bolton. —Many scriptures come to our minds in consideration of the subject of " the Creator. " One especially would stand out
prominently: —
" For He spake, and it was done;
He commanded, and it stood fast "
(Psalm 33. 9).
We must remember that the Lord Jesus, the Son, is co-equal
with the Father. In Genesis 1. 1 we read that "God created the
heavens and the earth. " The Hebrew word for God is Elohim, a
plural noun referring t o . " the Triune God, " Father, Son and Holy
Spirit. This precious truth is also borne out in Genesis 1. 26, " Let us
make man. " These words, linked up with John 1. 2, prove to us the
wonderful truth that the Son was engaged in the work of Creation.
"All things were made by Him. "
Proverbs 8. brings before us the fact that the plan of Creation
was the work of God, the Father, and that the Son was by Him as a
Master Workman. His was the workmanship.
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Hebrews 1. 2 tells us that God created the worlds " through the
Son, " and Colossians 1. 16 that " In Him (the Son) were all things
created, " and moreover, that even now, " in Him all things consist "
(Colossians 1. 17). The majestic incident of Mark 4. 35-41, and the
creative act of John 2. in turning the water into wine, both declare
His great part in creation. Surely the excellency is indeed His, the
Creator of all things, who upholds all things by the word of His power.
I. Sankey, R. C. Kewley.

From Manchester. —" How excellent is thy name in all the
earth, " declared the Psalmist as he pondered the wonders of creation !
The Scriptures abound with such expressions of adoring wonder at the
magnificence of God's handiwork (e. g., Job 38. 4 1 ; Psalm 104. and
Isaiah 40. 12-26). In Psalm 19. the creation is placed alongside God's
word as a testimony of His character, while the Apostle Paul reminds
us that " the invisible things of Him since the creation of the world are
clearly seen, being perceived through the things that are made, even
His everlasting power and divinity" (Romans 1. 20). The more
deeply we enter into the marvels of " the things that are made, " the
more our appreciation of the excellencies of the Lord Jesus Christ must
grow.
For John 1. 3 assures us that " all things were made by Him, "
while Proverbs 8. 30 describes Him in the figure of " Wisdom " as " a
Master Workman. " These scriptures accord delightfully with Genesis
1. 1, where we read that " I n the beginning Elohim (Triune God)
created the heaven and the earth. " Father, Son, and Holy Spirit united
in this great work of creation, but the Lord Jesus Christ Himself was the
" Master Workman " through whom the divine purposes were executed
(c. f., also Hebrews 1. 10-12, and Colossians 1. 16, 17).
How characteristic of the Lord's creative workmanship, that
as God reviewed the work of each succeeding day, He could say " that
it was good, " and of the whole creation He added that " it was very
good. " We are reminded of the words of some who said, " He hath
done all things well. "
Even in " the days of His flesh " the Lord's power as Creator
was frequently manifested for the blessing of others. " In Him was
life, and the life was the light of men. " He displayed life-giving power
which could raise even the dead. He could ride the untamed colt, or
command the fish to fill the nets of His amazed disciples. Another
day " they feared exceedingly, and said one to another, " Who then is
this, that even the wind and the sea obey Him ? "
It is in such a spirit of reverence, mingled with delight, that
we conclude a study which teaches us afresh that this almighty Creator
is none other than our Lord and Saviour Jesus Christ.
N. L. Crabtree, G. Prasher, Jr.

From Liverpool and Birkenhead. —" By faith we understand
that the worlds have been framed by the word of God, so that what is
seen hath not been made out of things which do appear " (Hebrews
11. 3). Thus in faith we accept the Scriptures which so abundantly
testify that the Eternal Triune God caused all things to be, with no
material to work upon.
From a further reference (John 1. 3) we see that " all things were
made by Him, " the Son, the Lord Jesus Christ. But the attribute
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of Creator is not an eternal one. It began with the commencement of
creation. (See Psalm 90. 2). [The remark of our friends raises a
fine and not unimportant point; was God Creator before He had
created the creation or only because of having created all things ? Is
a man a sculptor before or after he has produced the statue ? Is a man
a builder only after he has built a house ? Is a man a ship-builder
after he has built a ship or before ? Was not God the Creator even
when He willed to create (Revelation 4. 11), before ever the creation
was in being ? If His creation was an eternal purpose, as Ephesians
3. 11 shows it was, then we know that neither the wisdom nor the
power was lacking to effect His purpose, and I think it is going too far
to say that " Creator " is not an eternal attribute. —J. M. ].
It is in one way remarkable, but in another to be expected, that
the Universe is practically composed of triune entities. The broadest,
as an example, is the Universe itself which consists of time, space and
matter. Then each again is tripartite—time, for a further example,
consisting of past, present and future. As regards man, the crowning
act of creation, we are expressly told that he bears the likeness of God.
[There is a certain element of danger about arguments based on
philosophy of this kind. The universe is nothing without energy,
which is neither space nor time, It is true that matter can be considered
as a form of energy, but the converse is not true. It is so difficult to
be exact that any arguments on these lines must be considered as
weak. —A. T. D. ]
The interest of the Creator in the sons of men (Proverbs 8. 31) is
demonstrated in His dealings with His ancient earthly people Israel.
Romans 1. 24 and Revelation 4. 11 show that only the Creator
is to be worshipped by the creature. This is a point in the argument
of the writer to the Hebrews in quoting scriptures as regards the Deity
of the Son, " Let all the angels of God worship Him ! " (Hebrews 1. 6).
[Our friends are not distinguishing between Proskunto= to worship,
bow down or prostrate one's self, and Latreuo == to render religious service
or homage; the latter can only be rendered to God, or such service,
when rendered to any other, is idolatry; but the former may on occasions be rendered to honoured persons. See Revelation 3. 9, where
certain will be caused to come and worship at the feet of faithful saints.
—J. M. ]. If angels worship Him as Creator we should do so as Creator
and Redeemer. We remember the confession of Thomas, " My Lord
and my God, " and further recall the words of the poet,
In wisdom He has made us
And died for us in love.
L. Sands, W. Sands.
EXTRACTS.
From Cardiff. —The New Testament Scriptures clearly
establish that our Lord Jesus Christ is the Creator of all things, as is
Jehovah revealed as Creator in the Old Testament. All the activities
of the Lord Jesus show Him in perfect accord with the One who sent
Him, and each miracle performed by Him stamps Him as one in power
and wisdom with the One revealed in the Old Testament as Jehovah.
(See John 5. 18). The changing of the water into wine is real evidence
of His creative powers (John 2. ). Similarly in the other miracles
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recorded by John such creative power is manifest, though other
attributes also shine out.
No human being with any intelligence could surely fail to see
in Him " God manifest in flesh. " Truly " all things were made by
Him.
"
T.
K.
D.,
M.
A.
J.
From Victoria, B. C. —" The heavens declare the glory of God.
and the firmament sheweth His handywork " (Psalm 19. 1). Thus in
creation is seen the glory of the Creator. Of the Lord Jesus Christ
God declared, " Thou, Lord in the beginning hast laid the foundation
of the earth, and the heavens are the works of Thy hands. " Here we
have an echo of John 1. 3, "All things were made by Him. "
In Proverbs 8. the Lord Jesus Christ, as the personification of
wisdom, is declared to be the Master Workman. This is the same One
of whom the Psalmist speaks, " O come let us sing unto the LORD. The
sea is His and He made i t ; And His hands formed the dry land.
O come, let us worship and bow down; Let us kneel before the LORD
our Maker. " Not only is the Lord Jesus the Creator, but He is the
Sustainer and Upholder of all things (Hebrews 1. 3).
In His ministry on earth, as the God-man, our Creator laid great
emphasis on the works which He did, saying, " Though ye believe not
Me, believe the works: that ye may know and understand that the
Father is in Me, and I in the Father " (John 10. 38).
When the disciples saw His power in walking on the sea, the
stilling of the wind and waves, they said, " Of a truth, Thou art the
Son of God " (Matthew 14. 33). They saw the close connection with
creation. So also when John sent unto Him saying, "Art thou He that
cometh or look we for another?", the Lord deemed the answer
sufficient to say, " Tell John the things which ye do hear and see "—the
healing of the blind, lame, lepers, deaf, and the raising of the dead.
The turning of water into wine was a manifestation of His glory (John
2. 11).
He also had power to lay down His own life that we might
become a new creation—we who by nature belonged to the first creation,
and had fallen short of God's glory.
The Lord Jesus is the last Adam, perfect, triumphant, the
Leader and Head of a new Creation, which cannot fall short of God's
glory.
J. McLeman.
From Hereford. —As we consider our Creator the question
asked of Job, " Where wast thou when I laid the foundation of the
earth ? " (Job 38. 4) rises before us, followed by the query of the
Psalmist, " What is man that Thou art mindful of him ? " (Psalm
8. 4). We rejoice that we are in a condition to appreciate that our
Lord is the Creator, instead of believing, as do the many, that this world
is the result of a series of chance happenings. Realising the high and
perfect standard God requires, we know that when God saw that it was
" good " it must have been perfect workmanship. As we muse on the
creation of man from the dust of the earth, it seems beyond our comprehension why God should have allowed His Son to die for such despicable
beings, who rebelled against Himself, and whose first authority over
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God's creation was permitted him by God. Oh the importance of the
words of the preacher, " Remember also thy Creator in the days of
thy youth, or ever the evil days come and the years draw nigh when
thou shalt say, I have no pleasure in them. "
J. O. Tidmas.
From Hamilton, Ont. —Perfect harmony exists between God
the Father and God the Son. We believe that this is a principle to
which God always adhered. Thus " God was in Christ reconciling the
world unto Himself, " and God will judge this world through His Son,
and it is God's desire " That in the ages to come He might shew forth
the exceeding riches of His grace in kindness towards us in Christ
Jesus. "
In Colossians 1. 16 we find that all things were created in Him,
by Him, and unto Him, and that in John 1. 2, "without Him was
not anything made that hath been made. " God is seen as the Designer
and the Lord Jesus as the Master Workman. Yet the Creator of the
Universe came down to be the most despised on earth, for His suffering
and His humility were necessary ere He could perform that greatest act
of creation—that of the new man.
Romans 1. 20. His everlasting power and divinity are seen
through the work of creation. When we view Him as Creator and
think of His great stoop, we see His excellencies shining out.
J. Young.
From Brantford. —Colossians 1. 16, 17, tells the magnitude
both of the Person and the work of our Lord Jesus Christ, as Creator,
and shows us that without Him all created things could not exist.
Similarly this scripture shows that creation includes far more than the
finite mind can comprehend. Again in Revelation 4. 11, we see the
sovereign will of God exercised in creation.
Quoting from the Psalms, the writer of the epistle to the Hebrews
is very definite in chapter 1. 10, " Thou, Lord, in the beginning hast laid
the foundation of the earth, and the heavens are the works of Thy
hands. " We have no hesitation in saying that Proverbs 8. 22-31
definitely refer to the Lord Jesus Christ in His creative work. Another
sphere of His creatorship is manifest in the words, " We were created
in Christ Jesus " (Ephesians 2. 10) and " Put on the new man, which
after God hath been created in righteousness and holiness of truth "
(Ephesians 4. 24).
We feel the reason why all these things have been created, is
contained in the words of Isaiah 43. 7, " I have created for My glory. "
A. R. McDonald, R. Gibson.
From Glasgow. —The Lord Himself said, "The Spirit of truth
. . . shall take of Mine and shall declare it unto you. " Thus from such
scriptures as John 1. 3 and Hebrews 1. 10-12, we have the wonderful
revelation that He is the Creator of all things. We cannot but wonder
why " He became a little lower than the angels for the suffering of
death " (Hebrews 2. 9), though, in a measure, we do apprehend this
mystery. For did not the word go forth in Genesis 3. 15, that the
Seed of the woman shall bruise the serpent's head ?
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Proverbs 8. 22, 23, tells of our Lord, portrayed as Wisdom, being
with God, from everlasting, the One without whom nothing was made
that hath been made. Further, in Him all things consist.
When we consider the works of His hands as recorded in Job. 38.
and Isaiah 40., well might we repeat Isaiah's words, " To whom will
ye liken God ? " (Isaiah 40. 18).
Isaiah saw His glory and exclaimed, " Woe is me, for I am undone " ( 6 . 5). A people, who knew Him not, beheld Him doing wonders,
for the Lord said in John 15. 24, " If I had not done among them the
works which none other did, they had not sin. " Did he not manifest
His authority over creation by walking on the sea ? (Matthew 14. 25),
and by rebuking the wind ? (Mark 4. 37-41).
As the Creator He gave God greater glory than ever did the
creation of His hands, " He that built the house, hath more honour than
the house, " and God crowned Him with glory and honour.
T. McIlreary.
From Musselburgh. —It is evident that Genesis 1. 2 is not the
commencement of the work of Creation, for in Isaiah 45. 7, 12, and
18 we see the work of the Creator. Genesis 1. 2 shows the Creator
starting again to work on that which had been marred.
In the following scriptures we see the Creator: —Job 26. 7-14;
37. 18. Job and his friends must have been Divinely instructed.
In the Psalms we have much mention of the work of Creation:
Psalm 8. 3; Psalm 19. 1; Psalm 24. 2; Psalm 95. 5; Psalm 96. 5;
Psalm 104. 5-9. Does the last scripture describe in detail the same
work as Genesis 1. 6-7 ? [Psalm 104. 5 evidently describes the work
of creation in Genesis 1. 1. Verse 6, at least the last part of it, shows
the state of chaos which existed when the earth was buried beneath
the waters, and would answer to Genesis 1. 2. Verses 7-9 gives a
graphic description of how the waters receded—" At thy rebuke they
fled, " etc. This would answer to God's work on the third day, after a
certain part of the waters had been raised above the firmament on the
second day. —J. M. ]
The same thoughts are found in Isaiah; see chapter 42. 5,
and 66. 2.
The word in Colossians 1. 16, 17, tells us that the Lord Jesus
was the Creator. Is there a different thought here as compared with
John 1. ? [John 1. 2 tells us that all things were made by (Dia)
Him, but Colossians 1. 16, 17 tells us more, that not only were all
things created by (Dia) Him, but all things were created in (En) Him,
and unto (Eis) Him, and also that all things consist or hold together
in (En) Him. That Christ is the Creator and Maker of all, these portions
plainly declare. But whilst this is so, in creation, as in all the work
of Deity, the Trinity is seen in operation. Elohim, the Triune God,
the Father, the Son and the Holy Spirit, created—what is true of
One of the Holy Three is true of all. —J. M. ].
R. A. Sinclair.
From Halifax. —" Who hath laid the measures of the earth, or
who hath stretched the line upon it ? Whereupon are the foundations
thereof fastened, or who laid the corner stone thereof, when the morning
stars sang together and all the sens of God shouted for joy ? " This
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question to Job is answered in Colossians 1. 16, where of the Son of His
love we read, that " in Him were all things created in the heavens and
upon the earth. All things have been created through Him and unto
Him, and He is before all things and in Him all things consist. " From
our standpoint of vital and experimental participation in the New
Creation in Christ Jesus, we rejoice in the creatorial preeminence which
the Father has delighted to bestow upon the Son.
We may note the implications of the three prepositions in the
heart-warming quotation above. " In Him, " depicts Him as the
centre of Divine counsels before Creation, the Great Architect and
Mathematician of the universe. " Through Him, " marks Our Lord as
Himself the Instrument in bringing Creation into existence. " Unto
Him " reminds us that it was for His glory that the universe has been
brought into being. This is followed by the transcendent claim that
He is the source of the dynamic power by which matter coheres and
the universe is regulated and controlled. " In Him all things consist. "
How gracious is " the Father, who has translated us into the
kingdom of the Son of His love " !
W. A"., F. C.
From Wigan. —We learn from the Divine commentary of Paul
in 1 Corinthians 8. 6, that " all things " are of God, the Father, and
** all things " are through one Lord, Jesus Christ. Associated with
His Deity in Philippians 2. 10, 11, we see all created things acknowledging his lordship to the glory of God, the Father. With this compare
Revelation 5. 13, where the Lamb is receiving equal honour with Him
that sitteth on the throne. In Colossians 1. He holds the title of " the
Firstborn of all creation (verse 15), the Creator of all things, in the
h e a v e n s . . . e a r t h . . . things v i s i b l e . . . invisible,... t h r o n e s . . .
powers, all things " (verse 16).
Reference was made to the personal claims of the Lord Jesus
in suchlike scriptures as John 5. 17, " I work, " plainly indicating His
eternal creatorship, even then manifest in His works of healing, and
raising the dead. One of his last acts was the restoration of Malchus'
ear. Wondrous, loving Creator !
T. R.
From London, S. E. —The creative power of the Lord Jesus
Christ is seen in many of the miracles which He wrought, and a number
of these were discussed: The turning of water into wine; the draught
of fishes; the feeding of the five thousand; and the healing of the ear
of Malchus.
We had a very interesting survey of the creation of man, man
made in God's image, the body formed, the living soul breathed in by
God, a tripartite being created. The soul is the man, the spirit is in the
man, and the body is on the man. The soul cannot act by itself, but
is actuated by the spirit, and such thoughts and dictates are carried out
through or by means of the body. God the Father plans; the work is
effected through God the Son and in God the Spirit.
Genesis tells us that " The earth was waste and void " (1. 2).
This is very interesting in the light of Isaiah 45. 18 where we are told,
" God created it not a waste. " Can it be reasonably assumed that the
former condition was a result of some devastating work wrought by
Satan ? We cannot think of it being other than perfect when it left
the hand of the Creator.
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The Seraphim, the Cherubim and the angelic hosts, were created
by the Lord Jesus Christ. " In Him were all things created, in the
heavens, and upon the earth, things visible and things invisible,
whether thrones or dominions or principalities or powers; all things
have been created through Him, and unto Him, " and yet we find Him
" Wandering as a homeless stranger
In the world His hands had made. "
What a wonder !
To Him be the glory for ever. Amen.
Jas. White.

From St. Helens. —Proverbs 8. 27-29 tells us something of the
beginning of creation, as it was in Genesis 1. 1, and verse 30 says, that
when God did all these things, " Then I (the Lord Jesus) was by Him
(God) as a Master Workman. " Hebrews 1. also gives us some valuable
words concerning the Lord Jesus as Creator, for verse 2 tells us that it
was through Him that God made the worlds, and verse 10 speaks of the
foundations of the earth being laid by Him and that the heavens are
the work of His hands. How great is this One then whose excellencies
in Wisdom, Power and Love are clearly shown in creation ! His
wisdom is seen in the way He has made the worlds and put each in its
own place, and still keeps them moving so perfectly in their own
spheres. " Who bringeth out their host by number, and calleth them all
by name " (Isaiah 43. 26). His greatness in power is seen, for that not
one of them is lacking. And is not the greatness of His love in some
small way measured by the fact that He was found in fashion as a Man,
that this Mighty One should become weak, so as to make a way back to
God for the creature ?
F. W. Smith.
From Derby. —As one of the Persons of the Godhead, that
Trinity in Unity, which are co-equal, the Lord Jesus Christ is equally
the Creator with the Father who commanded light to shine out of darkness, and the Spirit who brooded over the face of the waters. Hebrew
scholars tell us that the word for " God " in Genesis 1. is a plural noun
signifying at least three persons, so we see ample evidences of our
Lord Jesus Christ as Creator.
In John 1. we see the living Word as the Creator, the Revealer
of God, who made the world.
It is indeed very wonderful to think of the One who created all
things, coming down as " Man to dwell amongst men, " and to go on
through His lifetime " hated without a cause, " " wandering as a homeless stranger in the world His hand had made, " having no place in
men's hearts or homes, save in the case of a few, and then finally to be
taken by wicked hands, crucified and slain, for you and me, —truly.
" Love was the cause of it,
Blest be His love. "
G. G. and W. W.
From Edinburgh. —In Genesis 1. we see the Lord Jesus in
His excellency as Creator. Six times, while the work is in progress,
we find the words, "And God saw that it was good, " and again a
seventh time when the work was finished, " God saw everything that
He had made, and behold, it was very good. " Isaiah 40. 25-36: —
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" To whom then will ye liken Me ? " We cannot lift our eyes on high
but we marvel at the magnificence of His handiworks. Their host is
" by number ", to man innumerable; " b y name, " to man unnameable. " He is strong in power, not one is lacking. " We feel that the
words recorded in the book of Job are without parallel in descriptive
treatment of the power and glory of God in Creation, and yet, " these
are but the outskirts of His ways, and how small a whisper do we hear
of Him ! " (Job 26. 14). If man would attempt to speak of the mighty
works of God without due reverence and humility, we feel the force of
those words, " Who is this that darkeneth counsel by words without
knowledge ? " (Job 38. 2).
Coming to the New Testament, how grand the declaration in
Ephesians 2. 10, " We are His workmanship, created in Christ Jesus
for good works, " and in chapter 4. and 24, " the new man which after
God hath been created in righteousness and holiness of truth " ! As
regards the first creation, it shall be rolled up, and pass away; there
shall be new heavens and a new earth wherein dwelleth righteousness;
but this new creation that God has willed shall endure throughout
eternity.
John A. H. Robertson.
From Leigh. —The earliest message from the eternal God to
this scene, in which we live, is that all things were made by God, the
triune God, establishing for ever the respective position of the Creator
and the created things and created beings (Genesis 1; Acts 17. 24-29).
This relationship calls for a due observance of the claims of God upon
the creatures of His hand that we should worship and serve Him who
made us. It is a proper appreciation of this fact which brings us low
before Him and calls forth spontaneously adoring homage. The most
outstanding revelation of the New Testament is that the humble Man
of Nazareth was this very Creator of all things in human form arrayed.
(John 1. 14).
Men asked from whence He came when they beheld His authority
over the elements, the unclean spirits, and all bodily infirmities. The
more we meditate on His wondrous Person the greater we are amazed
at His humility, as He suffered at the hands of ungodly men without a
murmur. The heavenly host must have beheld with wondering awe
the sight of the cross with its spotless Victim, and by it learned of the
love of God, and the riches of His grace towards a lost and ruined race.
S. Swift
From Atherton. —In Colossians 1. 19, we are introduced to
the wonderful secret, as to why such precious truths are ascribed to our
Lord Jesus Christ; " For it was the good pleasure of the Father, that
in Him should all the fulness dwell. " We note the marvellous things
enumerated, from verse 14, onward, each one mentioned having been
brought about by the Son. Reference was also made to Hebrews 1. 3,
" Upholding all things by the word of His power "—how great and how
marvellous is the authority of that word !
A comparison of Amos 4. 13 and Hebrews 4. 13 was suggested,
bringing before us again the Son, who knows us through and through.
What a Creator, what a Saviour ! See also Ephesians 2. 10, Colossians
3. 10, and 2 Corinthians 5. 17-19, where we have brought before us the
new creation in Christ. John 3. 3 was quoted concerning Nicodemus
as to him being " born anew. " When the Creator creates things, there
is no thought of what is expressed in Matthew 9. 17 happening. This
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is not the Creator's idea of doing things; the old is not patched up with
the new, but it is entirely a new creation.
Reference was also made to Matthew 16. where the Lord Jesus
Christ says, " Upon this Rock I will build My church "; surely this also
is a new creation.
Revelation 21. 1-6 was referred to concerning a future creation.
How glorious it is to behold Him, the preeminent in the old creation,
and also in the new creation ! In that day there will be no need for
the cry " Let there be light, " as in the past, for " the lamp thereof is
the
Lamb,
"
the
Creator
Himself.
Herbert S. Bullock.
From Kilmarnock. —We gather from Job. 38. 7 that there was
much joy when the foundations of the earth were laid and again in the
reconstruction of the earth the Creator had much satisfaction in
reviewing the six days' work and pronounced it " Very good. " See
Genesis 1. 31. Alas, what sorrow was caused by the work of destruction
wrought by Satan ! as Genesis 6. 6 tells us, " It grieved Him at His
heart. "
What a contrast to this scene we have in Revelation 21. when
He that sitteth on the throne saith, " Behold, I make all things new " !
He then, as Creator, shall have an eternal joy when sin and sorrow shall
be no more.
There are many references in the Old Testament to God as
Creator written for our learning and comfort. Psalm 103. 14 tells us
" He knoweth our frame "; and although we may forget, " He remembereth that we are dust "; and " he will not suffer us to be tried above
that we are able " (1 Corinthians 10. 13). See also Isaiah 40. 28, 29.
In His sojourn on earth there are also many instances where we
see His glory as Creator shining forth. Mark 14. 38. He who knew the
frailty of trie human frame could discern the willingness of the spirit
to watch with Him, but also knew the weakness of the flesh (body).
This is an example for us to be slow in judging those weak in body. In
Philippians 3. 21 we see the Lord Jesus as Creator, how He shall fashion
anew the bodies of the saints; those bodies in which they are now
humbled He shall conform to the body of His glory. Glorious
triumph over the works of Satan !
A. G. Smith.
From Haydock. —It is suggested that in John's gospel, we
have the Lord Jesus proved to be the Creator. John commences his
gospel by stating that " All things were made by Him " (1. 3). This
is proved by His power over creation: —He changed the water into
wine (power over plant life), He raised the dead and healed the sick,
(power over mankind), and the winds and the waves obeyed Him (power
over the elements). All things were created for God's good pleasure
and glory. They were created because of His will (Revelation 4. 11),
the earth was created, not a waste, but to be inhabited (Isaish 45. 18).
In Isaiah 43. 7, we have—" whom I created for My glory. "
And now, we are new creatures in Christ Jesus, " for we are His
workmanship, created in Christ Jesus for good works " (Ephesians 2.
10), to the end that we should be unto the praise of His glory.
That which God should have received from the old creation,
but did not in full measure, He should be receiving from us, the new
creation in Christ Jesus.
Jas. Hurst.
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What unfathomable depths of truth are contained in the words,
" Christ also pleased not Himself " !
This word from God, emerging from our present consideration
of Jehovah's Servant, has filled the landscape of our vision. It is the
divinely inspired finding of one, the Apostle Paul, who " had the mind
of Christ " (1 Corinthians 2. 16).
It contains a full epitome of that wonderful life which should
be the inspiration of every child of God. That life He commenced on
earth with the words, " Lo, I am come to do Thy will, O God "
(Hebrews 10. 7), and closed with the confident affirmation, " I
glorified Thee on the earth, having accomplished the work which
Thou hast given Me to do " (John 17. 4). We would ask of you,
beloved fellow-students, to meditate prayerfully on the implications of
this word.
Self-seeking or selfishness is humanity's greatest danger. It is
the seed-plot for the growth of the many evils that abound in our day.
It disrupts the family circle, it rends kingdoms asunder, but, saddest
of all, it stagnates the flow of the loving purposes of God in this world
by creating strife amongst the children of God. The brotherly advice
of the Joseph who could not refrain himself from weeping aloud was,
to the sons of Jacob at the prosperous beginning of their sojourn in
Egypt, " See that ye fall not out by the way " (Genesis 45. 24). The
sad appeal of the meek man Moses to two of their children even after
the lessons of 400 years of affliction, was, " Sirs, ye are brethren; why
do ye wrong one to another?" (Acts 7. 26). How incorrigible is
natural man !
WTe do not desire to spend too much time on this negative side
of the Christian experience, but we would remind ourselves that even
the gain of the whole world by the natural self is worthless if it entails
spiritual loss (Matthew 16. 25). Selfishness is hurtful to self and to
a man's fellows. Where egotism flourishes, spiritual life is dead.
But " consider H i m . . . . that ye wax not weary, fainting in
your souls " (Hebrews 12. 3). The word to the Romans was, " WTe
o u g h t . . . . not to please ourselves " (Romans 15. ). It should not
be an insurmountable difficulty to renounce sin. The Corinthian saints,
redeemed, some of them at least, from the dens of vice (1 Corinthians
6. 9-11) are later encouraged by the Apostle Paul that " seeing we have
this ministry, even as we obtained mercy, we faint not: but we have
renounced the hidden things of shame " (2 Corinthians 4. ).
It may be harder to renounce worldly possessions. But we
have divine instruction from the Master Himself in, " Take heed and
keep yourselves from all covetousness. " Please read Matthew 6. 19-34
and Luke 12. 13-34. Truly " a man's life consisteth not in the abundance of the things he possesseth. " The life is far greater than the
material means needed to sustain it. The body, in which we live, is
greater than the garments that cover it. And yet, around us men
feed the outward life and starve the soul, adorn the body and disregard
the " incorruptible apparel of a meek and quiet spirit which is in the
sight of God of great price. " They store up treasure on earth, and
are not rich towards God. The principle of self-abnegation is found
in Matthew 19. 12.
Had the rich young ruler of Luke 18. subordinated self, and
abandoned even his rightful possessions, because of love to God, and
for the kingdom of God's sake, he would have received " manifold more
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in this time, and in the world to come, eternal life " ! How inestimable
is his loss, and of all such !
By sharing our lives as Christians with others, we receive more
than we give. By fellowship and service " unto edifying " (Romans
15. ), our lives become the richer, the nobler, and the more blessed.
In fact, thus is realised the paradox of Mark 8. 35, "for whosoever
shall save his life shall lose it, and whosoever shall lose his life, for My
sake and the gospel's, shall save it. " The dethronement of self is the
beginning of moral and spiritual victory. The pathway of renunciation
of self leads to spiritual wealth.
" Christ also pleased not Himself! " He had no home, no
earthly possessions ! He had to borrow a penny for an object lesson,
and command a fish to produce money for His customs dues. He
saved others—but Himself He did not save !
His life is our pattern. He did not complain, but endured the
gainsaying of sinners. Difficulties He faced courageously, ills He
endured steadfastly, persecution He heroically encountered, " He was
obedient even unto death—yea, the death of the Cross. " Once He
had revealed whither His subjection to His God led " . . . . unto
J e r u s a l e m . . . . to suffer many t h i n g s . . . . and be killed. " He
could say, " If any man would come after me, let him deny himself,
and take up his cross and follow Me " (Matthew 16. 24). Perhaps His
closest follower was Paul, and he, writing to the Galatians (6. 4) says,
" Far be it from me to glory, save in the Cross of our Lord Jesus Christ?
through which the world hath been crucified unto me, and I unto the
world. " It may be that the standard for other b e l i e v e r s . . . . "to
them that are C h r i s t ' s " . . . . in Galatians 5. 24 is slightly modifiedThe Master is our ideal. His indeed was a life of perfect self-restraint,
complete self-mastery, with no defects, well-balanced, evenly proport i o n e d , . . . . a life which had as its object the glory of God. This
too should be our aim, " that with one accord ye may with one mouth
glorify the God and Father of our Lord Jesus Christ" (Romans 15. ).
That glory should accrue from the marvels of creation from Immanuel's
hands is understandable, but we bow in awe and adoration as we
" behold H i m . . . . even Jesus because of the suffering of death
crowned with glory and honour, " and as we realise that in bringing
many sons to glory, the self-same hands were nailed to a cursed cross.
The ultimate end of a life of self-denial is victory! " Al!
things are y o u r s . . . . ye are C h r i s t ' s . . . . and Christ is God's "
(1 Corinthians 3. 22). " I n all these things we are more than
conquerors through Him that loved us " (Romans 8. 3). Yet it is
written, " Christ also pleased not Himself! "
Jas. Martin.
THE DAYS OF THE KINGS.
Solomon.
We observed in our remarks on David that by his great victories
in battle, by his worthy example in his walk before the LORD and by
his most commendable attitude towards the house of God he laid the
foundation of a happy and prosperous kingdom. It was in such
favourable circumstances that Solomon came to the throne of Israel.
It is noteworthy that when the LORD appeared to Solomon at the
beginning of his reign, among the words which He spake to him were
these, "And if thou wilt walk in My ways, to keep My statutes and My
commandments, as thy father David did walk, then I will lengthen thy
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days " (1 Kings 3. 14). Solomon had a pattern life to which to be
conformed. There were marked out for him steps to follow. We do
not see ourselves called to responsibility similar to that of Solomon,
but as disciples of the Lord Jesus Christ we ought ever to remember
that He Himself is our great Example. His walk before God and His
zeal for the house of God should stimulate those who profess to be His
followers. He has left us an example that we should follow His steps.
Can it be discerned in us that we are walking in the way of righteousness
which our Master trod ? Have we geniune zeal for God's house ?
Not only did David leave to his son an example for careful
imitation, but he also gave to Solomon an important charge which wasinstructive and solemn, and withal encouraging, "And thou, Solomon
my son, know thou the God of thy father, and serve Him with a perfect
heart and with a willing mind: for the LORD searcheth all hearts, and
understandeth all the imaginations of the thoughts: it thou seek Him,
He will be found of thee; but if thou forsake Him, He will cast thee
off for ever. Take heed now; for the LORD hath chosen thee to build
an house for the sanctuary: be strong, and do it " (1 Chronicles 28.
9-10). Every word of this charge is weighty, but we would just observe
how that the knowledge of God and the service of God are co-joined
as proceeding from a perfect heart and a willing mind. The Lord's
remark may perhaps be applied here, " What therefore God hath
joined together, let not man put asunder. " Had the balance of things
here indicated been maintained throughout Solomon's life he would
have been spared the disasters of the closing period of his reign. When
a disciple of the Lord Jesus has a perfect heart yoked with a willing
mind, there can be confidence that he will make his calling and election
sure. The charge which David gave to Solomon reminds us of the
charges which Paul committed to Timothy and others. We believe
that the import of these charges reaches down to our day. And the
day will come when we shall face these charges in the light of the
response which our hearts and minds have given to them as disciples
of the Lord.
It will be seen from 2 Chronicles 1. that at the time that
Solomon became king the Tent of Meeting of God, which had been
constructed in the wilderness under the direction of Moses, was at
Gibeon. The ark was in Jerusalem, a few miles south of Gibeon. It
is precious to notice that as soon as Solomon was established upon the
throne he sought unto the altar of the LORD at Gibeon to offer unto
God the sacrifice of burnt offerings. Thus at the beginning of his reign
Solomon demonstrated his response to the counsel of his father to seek
the LORD, and indicated the very important exercise of heart to render
unto God that which was due to Him. How often do men seem to be
so fully occupied with what God has done for them and given to them
that they never show any recognition of the principle that He must
receive His portion from them ! It is significant that " On that
night " (i. e., the night of the day on which Solomon offered the one
thousand burnt offerings) " did God appear unto Solomon, and said
unto him, Ask what I shall give thee. " How true are the words,
" Them that honour Me I will honour " ! Those who have an exercise
to bring to God's altar that which is due to Him may be assured that
such service is of primary and not secondary importance, as so many
seem to suppose.
It was a very solemn issue that confronted Solomon when God
told him to ask what He should give. But his request pleased the
LORD. A sense of his own insufficiency to discharge the heavy
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responsibility which kingship over God's people involved urged him to
plead for a divine fitness for the work. The natural desire would
crave personal betterment and self-aggrandisement. But in proportion
as the Lord and his things engage the heart, self and self-interests
recede. To the gracious endowment of wisdom and knowledge God
added riches, wealth, and honour. The Lord says to us, " Seek ye
first His kingdom, and His righteousness; and all these things shall
be added unto you "—the things necessary to this life. Happy are
"whose who are in the mind of God in what they do !
An outstanding feature of David's charge to Solomon was that
the latter had been chosen to build the house of God. David had been
allowed to make great provision in respect of this house, and he was
used to indicate the site for it in Mount Moriah (2 Chronicles 3. 1).
But for Solomon was reserved the high honour of building the house.
To have missed this would have been to miss the greatest thing which
life held for him. We cannot adequately estimate the importance of
engaging in the work of the house of God. How high is the honour
conferred upon all who seek to contribute thereto! The highest
honour which earth offers pales before this. Solomon began to build
the house of the LORD in the second day of the second month in the
fourth year of his reign. Seven years later the house was finished.
And what a structure it was ! David had said, " and the house that
is to be builded for the LORD must be exceeding magnifical, of fame
and of glory throughout all countries. " The house which was erected
answered completely to what David said. Its material wealth was
colossal. It was of surpassing magnificence. And from all countries
there came representatives to see its glory.
In Solomon's reign the Israel nation reached the meridian of its
national splendour. Upon the throne there reigned a king who had a
rich endowment of wisdom, understanding, knowledge, learning, and
discretion. He had received instruction in wise dealing, in righteousness and judgment and equity. He was skilled in sound counsels.
He ruled " over all the kingdoms from the River unto the land of the
Philistines, and unto the border of Egypt: they brought presents, and
served Solomon all the days of his l i f e . . . . and he had peace on all
sides round about him. And Judah and Israel dwelt safely, every man
under his vine and under his fig t r e e . . . . " In Jerusalem there was
the king's stately palace. And there was the still more stately dwellingplace of the LORD. All the kings of the earth came to Solomon to hear
the wisdom which God had put in the heart of this king who exceeded
all the kings of the earth in richer, and wisdom. Solomon's reign
presents a very beautiful picture to the mind. But we believe that it
is but a dim foreshadowing of that wondrous reign which this earth
will yet know when the King of kings sits upon His throne. Then
Jerusalem will be the great centre again. Israel will be the earth's
leading nation. All the nations will pay their homage to the great
King in whom will be centred all the infinite attributes of Deity.
Knowledge, wisdom, understanding, righteousness, judgment, grace and
truth will be His, not in rich measure, but in unsearchable fulness.
And the character of the King will give character to His reign. Moreover, the house of the LORD will occupy a place and exercise an influence
such as it had not previously enjoyed. Not only will the Israel people
appropriate its privileges, but all nations shall flow unto it. And from
it there will flow out to all nations the true knowledge of the true God.
The events at the dedication of the house of the LORD which
Solomon built indicate how fully he entered into the mind of God in
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relation to His house. Solomon obviously appreciated the greatness
and majesty of the LORD, and albeit the house was of pre-eminent
grandeur yet it was an act of condescending grace on the part of the
God to dwell in it amongst men. Solomon also recognised that prayer
and supplication were definitely associated with the house of God.
Solomon's prayer on the occasion of the dedication is very informative,
and it commends itself for study. Then in the great crisis of the
dedication, when the glory of the LORD filled the house, as fire from
heaven consumed the sacrifices upon the altar, we discern that Solomon
had led the people to God's altar and to God, as a happy and grateful
nation, " joyful and glad of heart for the goodness that the LORD had
shewed unto David, and to Solomon and to Israel His people. " And
the people worshipped God in His house. Though possessed of such
great wisdom, Solomon did not introduce anything new in principle
into the worship of God. He acted " according to the commandment
of Moses " and " according to the ordinance of David. "
It is particularly sad to ponder the closing years of Solomon's
life and to read such words as, "And the LORD was angry with Solomon,
because his heart was turned away from the LORD, the God of Israel,
which had appeared unto him twice. " Against divine warning Solomon
allowed his affection to flow out to many strange women, and soon he
was involved in what was abominable in the sight of God. His heart
had got into a wrong condition, and wisdom, knowledge, understanding
and discretion failed to save him.
How pertinent are the inspired words which he wrote, " Keep
thy heart with all diligence; for out of it are the issues of life " ! Gift,
knowledge and ability will not avail if our hearts are not perfect before
God. Mighty men have fallen as did Solomon. And Solomon's sin
had very far-reaching effects in relation to the subsequent history of
the nation of Israel.
J.
Drain.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
Jehovah's Servant.
From Victoria, B. C. —The present study opens up a vista of
precious thought for the eye of faith to scan with utmost delight, since
it brings into view God's Pattern Servant. Firstly, we might refer,
with profit, to prophetic utterances which foretell His manifestation
as such.
God speaks of Him with delight, through Isaiah, saying, " Behold
My Servant whom I uphold; My Chosen, in whom My soul delighteth "
(Isaiah 42. 1). This reveals the Perfect Servant, chosen in divine and
eternal counsels, whose coming was heralded in the ears of God's people
in those distant days, long before His wondrous incarnation. While
it is true, as we have remarked, that the Lord Jesus was ever God's
chosen Servant, yet nearly all prophetic utterance concerning His work
seems to occur in the future tense, therefore we conclude that the
actual manifestation of His servant character was in association with
His Manhood. (Some advance the thought that manifestations of this
character occurred prior to His birth. —See Genesis 18. ).
The words of Isaiah 42. 4, " He will not fail nor be discouraged,
till He have set judgement in the earth, " seem to link themselves with
His work as the Son of Man. Being on equality with God, it was
impossible for Him to fail or be discouraged. As a Man He was
entirely dependent upon God for the accomplishment of the mighty
work which the Father had given Him to do, and which could only be
done when He took the form of a servant (Philippians 2. 5-11).
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As God viewed all His servants up to the time Isaiah wrote,
they had been as lamps burning in a dark place, but alas, were marked
with human imperfections, and it would appear as though God was
looking unto the time when perfect service would be rendered to Him
on earth by His Beloved Son. His meekness and gentleness are
contemplated by God, when He spoke thus: " He will not cry nor
lift up His voice, nor cause it to be heard in the street " (Isaiah 42. 2).
The Lord Jesus did not require to employ loud or noisy methods to
proclaim His Father's love and truth. He testified to this fact when
He said, " I am meek and lowly. "
In Isaiah 50. 4 we learn that the Lord Jesus was dependent
upon God for the very words He spoke. Morning by morning, in the
" days of His flesh, " His ear was opened to hear' His Father's voice.
Those days of rich blessing in His Father's service, were the result of
nights in prayer and meditation, and the warmth of those early morning
words from God. Surely, His delight was in the law of Jehovah, and
in His law did He meditate day and night (Psalm 1. 2). An example
indeed for lesser servants of God.
We learn from Luke 3. 23 that the Lord Jesus did not begin
to teach until He was about thirty years of age. This suggests that
He, as a Man and Servant, ere teaching others, was Himself taught
of God.
From earliest days, He knew subjection to His Father's will, as
well as to that of His earthly parents. He doubtless learned as " the
boy Jesus " many valuable lessons about service, as He laid His willing
hands to the menial tasks of the home and the carpenter's shop. We
can also conclude that during those years of His preparation for the
great work that lay ahead, He would cherish in His heart the daily
portions from the divine writings. Wonderful to think upon, that He,
the Incarnate, Eternal Word, laid up in His heart the very words He
spoke, through the law and prophets, GO long before.
A good thing indeed, for all who aspire to God's service, to learn
true subjection and obedience in earthly things, before entering the
sphere of divine service! In this, Jehovah's Servant has left us a
perfect example (Luke 2. 51).
In taking the form of a servant (Philippians 2. 7) the Lord Jesus
placed Himself (reverently speaking) unreservedly into His Father's
hands. Complete consecration, obedience and surrender to His Father's
will, marked every step of His pathway. (See Isaiah 50. 6). His
obedience was " even unto death" —" the death of the cross. "
"Wherefore God highly exalted Him" (Philippians 2. 8-9). Here is
the prophetic word fulfilled. " Behold My servant shall deal wisely,
He shall be exalted and lifted up, and shall be very high " (Isaiah 52. 13).
Since He took the lowest form on earth, a Bond-Servant, God
has given Him the highest place in Heaven, ministering in the highest
service in Heaven itself, " a minister of the sanctuary and of the true
tabernacle " (Hebrews 8. 2).
In conclusion we note that of the four gospel writers, Mark shows
forth the Lord Jesus as the Servant. He commences from His baptism
and deals chiefly with His mighty works, and it is worthy of note the
frequent occurrence of the word " straightway, " which is suggested as
a mark of the true and willing service which He rendered to God on
behalf of mankind. The word occurs some thirty times, and is nearly
always used in association with the Lord's works.
As we " consider Him, " may God's words linger with us,
" Behold My Servant. "
R. Armstrong.
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From Atherton. —There are four distinct periods when the
Jesus is seen as Jehovah's Servant—(1) Prior to coming down to
earth as a man (prospectively); (2) When He came to earth;
(3) Since going back to heaven; and (4) When He returns to the earth
again.
As to the first we note the Lord's work in His appearing to men
and women, as revealed in the Old Testament (Genesis 3. 8-10, Genesis
18., Genesis 32. 22-32, Exodus 3., Joshua 5. 13-18, etc. ).
Secondly: We are brought to the time when He, who was it
the form of God, emptied Himself, taking the form of a servant, being
made in the likeness of men (Philippians 2. 5-8). Here we see the true
servant character, for He took the lowest place. Psalm 40. 6 and 7
were referred to, and we saw that the Lord Jesus as Jehovah's Servant
found His delight in doing the will of God. In Gethsemane's
garden His prayer was " Not My will, but Thine be done " (Luke
22. 42).
Thirdly: We view the Lord as Jehovah's Servant in the glory,
the Mediator between God and men, Himself Man, Christ Jesus (1
Timothy 2. 5). He is also the Advocate for God's children (1 John
2. 1, 2), and also Great High Priest for God's people (Hebrews 2. 17, 18;
3. 1; 5. 4-10).
In the Glory He is still serving in the behalf of those who are
His, and it is significant that had the Lord not become a Servant,
taking the likeness of men, He could never have served in the holy
things above. For it behoved Him in all things to be made like unto
His brethren, that He might be a merciful and faithful High Priest in
things pertaining to God. His life upon earth as Jehovah's Servant
fully equipped Him for that service in heaven. He knew temptation
in the extreme, the severest of trials, and of Him we read, " He is
touched with the feeling of our infirmities. " Thus He is able to assist
God's people in every time of need.
Fourthly: We see the Lord's Servant character even as the
King. For whilst the Lord will wield the sceptre as King, and shall
bear rule over all the ends of the earth, yet in all this He is serving
Jehovah. The words of Zechariah 3. 8 are significant, '* I will bring
forth My Servant—the Branch. " In comparing this scripture with
Isaiah 11. 1-16 we see that the title " Branch " refers to His Kingship.
In Psalm 89. 19 and 20, " David, My servant " is spoken of as the one
whom God has exalted from out of the people. How much more true
is this of " the Son of David. " !
How grand to contemplate the words in 1 Corinthians 15. 28 !—
" When all things have been subjected unto Him, then shall the Son
also Himself be subjected to Him who did subject all things unto Him,
that God may be all in all. "
G. A. Jones.
From Hamilton, Ontario. —The Lord Jesus is prophetically
spoken of as the Servant of God who would both glorify His Father
and bring salvation to the ends of the earth in Isaiah 42. 1, 49. 3-7,
50. 4-8, and also in 52. 13-15, which also gives us a glimpse of His
future exultation.
His first noteworthy characteristic as a servant is His perfect
obedience. His service and obedience are first brought before us in
Luke 2. 49, 51, service in His Father's business, and then
obedience to His earthly parents. His first act was to obey God's will
in baptism (Matthew 3. 15). Divine approval is seen in the words
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from heaven that followed His act. He was not only perfect in His
service, but also, He loved righteousness and hated iniquity, which is
associated with His continued perfection.
He ever sought to fulfil His Father's will, and in John 13. 16He says, "A servant is not greater than his lord, neither he that is
sent greater than he that sent him. " In saying this the Lord takes the
lowly place of a servant, because He was the sent One of the Father.
His delight was in His Father's will: " My meat is to do the will of
Him that sent Me "; as also in Psalm 40. 8 He said, " I delight to
do Thy will, O My God. " This is indeed the perfect example of the
mind of a servant and is the mind we are exhorted to have in us
(Philippians 2. 5). The Lord Jesus lived a perfect life as the Servant
of God, and has left us a perfect example to follow.
To sum up His work as Jehovah's Servant, while He was in
this scene, we considered the words of John 1. 18, " He hath declared
Him. " The declaring of His Father to men was what He did as He
walked this earth. Many scriptures are yet to be fulfilled, and He has
yet to abolish His last enemy and subject all things to God. Nolonger then will He be the Despised and Rejected of men, " but,.
" unto Him every knee shall bow. "
Jas. Weaver.
From Haydock. —"Behold My Servant" (Isaiah 42. 1). A
more devoted and faithful Servant has never trod this earth than the
Lord Jesus. We read of Him: " Then hath He said, Lo, I am come
to do Thy will" (Hebrews 10. 9). To His parents He said, " Wist
ye not that I must be about My Father's business ? " (Luke 2. 49).
And to His disciples He said, " My meat is to do the will of Him that
sent Me and to accomplish His work " (John 4. 34).
And when bowed down with sorrow He said to God, His Father,
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If Thou be willing remove this cup from Me, nevertheless, not My
will but Thine be done " (Luke 22. 42). With such a future of gloom
and such a bitter cup before Him, such words prove that His heart
was set on pleasing His Father.
Who but He could say: " Even as I have kept my Father's
commandments" ? (John 15. 10). Well might the Father say:
" This is My beloved Son in whom I am well pleased, " well pleased
with Him who came from heaven not to do His own will, but the will
of Him that sent Him (John 6. 38). The Father sent Him to save
the world (John 3. 17), to destroy the works of the devil (1 John 3. 8),
to take away sins (1 John 3. 2), and to bless, in turning away every one
from iniquities (Acts 3. 26).
God will not allow such a Servant to be ignored. Hence He
says, " Behold My Servant who I u p h o l d . . . . in whom My soul
delighteth. I have put My Spirit upon Him " (Isaiah 42. 1). He is
the Holy Servant Jesus (Acts 4. 27-30). Even before His birth, it was
declared by the angel, " That which is to be born shall be called
Holy " (Luke 1. 35). He is also the righteous Servant (Isaiah 53. 11 )*
" Righteousness shall be the girdle of His loins " (Isaiah 11. 5).
The Spirit of the Lord shall rest upon Him; the Spirit of
wisdom and understanding. Yea " He shall deal very wisely '*
(Isaiah 52. 13).
Jas. Hurst.
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From Halifax. —From the general trend of Scripture on this
subject we judge that the servant character of the Lord Jesus has a
finite quality which has been notably absent from the attributes
previously studied. It is evidently directly because of His work as
Vindicator of Divine righteousness, and Saviour of a fallen race, that
our Lord Jesus bears this title. Divine glory clouded, eternal righteousness impugned, a creation in ruins, together presented a challenge
which none but the Servant and Champion of Jehovah was qualified
to accept.
This Servant of Jehovah came to no Eden. He was hindered
by every possible obstacle, yet what a perfect, self-abnegating service
His life and death reveal! Not a passive acquiescence in the decrees
of an inexorable fate, but a whole-hearted devotion to the Father,
marked the Perfect Servant, in " I delight to do Thy will, " " My meat
is to do the will of Him that sent Me. " Nor, though the work of
salvation was finished at the Cross, did the Lord Jesus retire from
service there. We look forward to " the end when He shall have
delivered up the Kingdom to G o d . . . . "
The servanthood of our Lord Jesus Christ presents problems
insoluble to human intelligence. How can we ever fully understand
the mystery of—" Not My will, but Thine be done, " with its implied
suggestion of divergence of wills ? Do we see here the perfect
humanity of the Servant at almost breaking strain ? Luke records
the need, in the moment of crisis, of the strengthening presence of an
angel from heaven.
From St. Helens. —He took " the form of a Servant.... "
(Philippians 2. 8). The mighty One, so pre-eminent in our past
studies, is now brought before us as the humble, obedient Servant, who
died for sin on our behalf. Isaiah 42. 1 specially brings before us the
Lord Jesus as Jehovah's chosen Servant.
In the verses that follow we see what the work of His Servant
was, —to bring forth judgment to the Gentiles (verse 1), to bring
forth judgment in truth (verse 3), not to fail until this be accomplished
(verse 4), and to be given as a Covenant of the people (Israel, we
suggest) and for a light to the Gentiles (verse 6).
How willingly the Lord Jesus left all that He had to become the
Servant obedient unto death !
We also referred to Isaiah 49. 6, where Jehovah says, " It is
too light a thing, that Thou shouldest be My Servant to raise up the
tribes of Jacob, and to restore the preserved of Israel, I will also give
Thee for a light unto the Gentiles, that Thou shouldest be My Salvation
to the end of the earth. "
F. W. Smith.
From Edinburgh. —We commenced our study of the servant
character of the Lord Jesus with Exodus 21. 2-6, where is stated the
law concerning the servant or bondman in a past day, which is a faint
foreshadowing of the Lord Jesus, as Jehovah's Servant, when He came
into the world. He served because He loved.
Isaiah 42. prophetically portrays this wonderful Servant long
before He came into the world, and Philippians 2. 6-8 shew the manner
of His coming.
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Those great characteristics of the servant, humility and faithfulness, are most blessedly set forth in this inspired portion, and the
secret of it will be found in Isaiah 50. 4.
White we mark the humility of the Lord Jesus, we also take
note of His faithfulness in (1) the pierced ears; (2) the hearing ear;
(3) the deaf ear.
What words shall ever adequately speak of that night when
the Lord girded Himself with a towel and washed the disciples' feet!
(John 13. ). " Ye call Me, Master and Lord: and ye say well; for
so I a m . . . . A servant is not greater than his l o r d . . . . If ye
know these things, blessed are ye if ye do them. "
We would call attention to those Scriptures in Isaiah that speak
so much of the servant character: —(1) The righteous Servant, 53. 11;
(2) the wise Servant, 52. 13; (3) the exalted Servant, 52. 13; and
(4) the chosen Servant, 42. 1.
John Taylor.
From Musselburgh. —We were led to consider Psalm 40. 6-8,
where we found the Servant of Jehovah, one who was filled with a
desire to do the will of God. This ever characterised the Lord Jesus,
who was the perfect Servant (Hebrews 10. 5-7).
In Isaiah 42. 1-4 the nature of His work is told out. The theme
is continued in Isaiah 52. 13-14, but here we are told something of
what the Servant's work would mean to Him. Isaiah 53. 11-12 tells
us the extent of the Servant's work, and of its fulness, for there was
a satisfaction for the Servant of God at the end of it.
The words of Isaiah 50. 4-9 throw a wonderful light on the
Gospels, for the life of the Lord Jesus is seen in these verses in a
wonderful order.
He could also take up the word of prophecy concerning Himself,
and bring the word of God before His hearers (Luke 4. 18-22). How
true are the words of John 3. 34! Many things which the Lord Jesus
did and said showed Him to be Jehovah's Servant, among which we
more especially noted—Mark 10. 45, John 2. 17, 4. 34, 6. 38, 9. 4,
13. 15, and 17. 3.
God's appreciation of the work of His Servant in Acts 3. 13
took us to Ephesians 4. 8.
R. A. Sinclair.
From Wigan. —In Isaiah 42. 1 God invites us to behold His
Servant. As we trace Him in His incarnation, as a man, we seem to
have the echo of these words, when on the mount, God speaks again
of His Son, and adds the words, " Hear ye Him " (Matthew 17. 5).
So the Lord Jesus could say, " I glorified Thee on the earth, having
accomplished the work which Thou hast given Me to do " (John 17. 4).
His first recorded words are, " Wist ye not that I must be in
the things of My Father ? " (Luke 2. 49, R. V. M. ).
His boyhood and His learning, like that of Moses, are passed
over in a few verses of the sacred word, while in another single verse,
Mark 6. 3, His whole life as a carpenter is passed over. What precious
lessons He learned here, as a Servant !
With what power He made use of the word " It is written " at
His temptation! Then we must think of His recourse to prayer at all
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times (Mark 1. 35; Hebrews 5. 7). How truly the words sum up His
life and service, " He came not to be ministered unto, but to minister,
and to give His life a ransom for many. " ! The powers which were His
as God, He never used for Himself, but for His creatures. What He
accomplished in those few years can never be fully known.
Those seven acts recorded in John 13. shew us how truly and
perfectly He became a bondservant. Mark, describing the perfect
Servant, closes with His exaltation and reward. He is our Example.
May we imitate Him !
T. Rylance.
From Derby. —We reviewed His life from before He entered
on His life of public service, in being baptised to fulfil all righteousness,
to the time when on the Cross He gave His life. He had a service of
comfort and healing to those who were sad and bereaved.
Truly He was the Pattern Servant, for Paul tells us, " For
Christ also pleased not Himself" (Romans 15. 3), and as the Lord
Himself said, "I do always the things that are pleasing to Him "
(John 8. 29).
Isaiah 42. 1-3 is quoted again in Matthew 12. 18-21, where He
is charging the many who followed Him, that they should not make
Him known. He was ever the meek and lowly One. We behold His
gentleness in the words, "A bruised reed shall He not break, " a reed
apparently worthy to be snapped altogether, yet not by Him. "And
smoking flax shall He not quench. " When the oil has got low in the
lamp, and the wick smokes, He will not quench it, but rather will pour
in more oil, that we may burn more brightly for Him.
L. H., G. G.
From London. —At the time when the Eternal Son came in
response to the call, saying, " Send Me, " we read of the wondrous
humility of His mind (Philippians 2. ). Being in the form of God,
that is, equal in essence and Being, ability and power with God, yet
He assumed another form, the form of a servant. This word " form "
is used only two other times; in Mark 16. 12 and in Philippians 2. 6.
It was suggested the taking of this " form " was at some time prior to
His incarnation (much disagreement occurred concerning this point).
The form of God, the perfect One, the form of a Servant, the perfect
One, would teach us that He was as God, so He was as a Servant.
[See remarks by our fellow-worker S. B. in B. S., Vol. 1, 1933, page 62,
on the word " form " (morphe). The Lord was and is eternally in the
form of God; about this there should be no two minds. He took the
form of a servant in incarnation. —J. M. ]. Here is One who is of the
nature of the Godhead to reach up to God, and who is of the nature
of man to reach down to man. Such an One is the Son of Man, whom
God made strong for Himself.
H. J. Owles.
From Liverpool and Birkenhead. —The most essential
characteristic of a servant is obedience. Thus we find such scriptures as, " I came not to do Mine own will, but the will of Him
that sent Me. " Isaiah 61. 1, 2 expresses very briefly the will of God
which the Lord Jesus Christ came to carry out. He was anointed by
God for this purpose. Not even in the awful sufferings of the Cross,
for " He was obedient unto death, yea, the death of the Cross, " did
He fail in His service. In the garden, as He thought upon what lay
before Him, He could still say. " Not My will, but Thine be done. "
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In becoming a servant He emptied Himself (Philippians 2. ),
and in His humility He served not only His Master, but He ministered
to those who ought to have served Him. So He washed the disciples'
feet (see also Luke 22. 27).
God can look upon a Son who " learned obedience by the things
which He suffered, " and can say, " By His knowledge shall My righteous
Servant justify many. " Because He humbled Himself, God hath
highly exalted Him (Philippians 2. ).
Therefore, " Let this mind be in you, which was also in Christ
Jesus. "
A. Carson, R. Sands, L. Sands.
From Kilmarnock. —Isaiah 42. 1-4. While Jehovah had
many men in the past dispensation whom He addressed as " My
servant, " all these had their failures; but it was only of His Son He
could say, " My Chosen, in whom My soul delighteth. " He had, as
it were, proved Him as a " Master Workman " in eternity past, and
in the fulness of time He was sent forth to do His will on earth. Isaiah
50. 4, etc., tells of the training He had to undergo.
Exodus 21. 2-6 tells of the Hebrew servant who, out of love to
his master and wife and children, preferred to remain with his master
and, with his ear bored, serve him for ever, thus showing a mark of
love and loyalty all his life. He, the Lord Jesus, now bears the marks
of loyalty to God and love for " the children which God hath given "
(Hebrews 2. 13).
From John 2. 4 and 17. 6 we see how " Jehovah's Servant ""
was never " Man's Servant, " but in His service He ever sought the
glory of God. Matthew 20. 26. We here get the " Perfect Servant "
seeking to teach His followers the difficult lesson for the human heart
to learn, that "Whosoever would become great among you shall beyour servant. " He has left us an example. A. G. Smith.
From Kingston-on-Thames. —In a very special way we
have the Lord Jesus portrayed as Jehovah's Servant in the Gospel
according to Mark. As a Servant He did the will of God, "straightway, "*
Isaiah 42. also speaks of the Servant who was blind and deaf,,
seeing many things but observing not, His ears open, but He
heard not, for the Lord was intent upon seeing and hearing
His Father's will only, and was truly blind and deaf to anything
which might allure Him away from the will of God. He was ever
God's Bondservant on earth, but never man's, and it becomes us to
live up to our calling, because Christ also suffered for us, leaving us an
example that we should follow His steps (1 Peter 2. 21). It is ours to
obey God rather than men.
Although we are told very little of His life between the ages of
12 and 30 years, yet the truths contained in Psalm 119. would fill that
period in some measure. How He would meditate upon and lay up
the Word of God in His heart !
In Acts 4. 27 and 30 the Lord Jesus is referred to as the " Holy
Servant, " and in Isaiah 53. 11 as the " Righteous Servant. " These
two attributes of the Lord are beautifully connected by Peter in
Acts 3., for he says, " B u t ye denied the Holy and Righteous One. . . . and killed the Prince of Life. "
William C. Bartlett.
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From Cardiff (Ely). —Our contemplation is of One who alone
was the Bondservant of God, whom we are called upon to " Behold "
or "Consider" in Isaiah 42. 1. The Lord never became the bondservant of men. Thus to Him alone, in its truest sense, belongs the
meaning of our subject-title. He alone was " wholly under the will
of Another, " not a mere automaton, but a perfect Man, reflecting in
every conceivable way the mind of His heavenly Father. He
voluntarily took the " form of a bond-servant " (Philippians 2. 7).
Humiliation and obedience characterised the perfect Man. His was
a wonderful manifestation of these varied glories of the Godhead in a
body, " in the likeness of men, found in fashion as a man " (verses 7, 8).
" He shall not strive, nor cry aloud; neither shall any one hear
His voice in the streets. A bruised reed shall He not break, and smoking
flax shall He not q u e n c h . . . . until He send forth judgement unto
v i c t o r y . . . . " (Matthew 12. 19-20).
The leaders of Israel were bruised reeds, unable to give forth a
clear note; they were as smoking flax, clouding the vision, rather than
illuminating the Divine pathway. He alone answered to the prophecy
of Isaiah, from Him alone came that pure note of praise to God. He
was the " Light of the world. " Truly, He is the Bond-servant of
Jehovah.
M. A. J.
From Manchester. —In Isaiah 42. 1 we are to consider
Jehovah's Servant, and Matthew 12. leaves no doubt that this One is
the Lord Jesus. Philippians 2. 7 identifies the One who was on
equality with God with the " B o n d - s e r v a n t , . . . . obedient unto
death. " That mind of humility which was in Christ Jesus enabled
Him first to take the stoop, and then to serve in perfect lowliness,
for " though He was a Son, yet learned He obedience by the things
which He suffered" (Hebrews 5. 8).
The delightful traits of character foretold in Isaiah 50. 4, and
in Psalm 40. 6-8, are emphasised in John's Gospel. He sought to do
God's will (John 5. 30 and 6. 38). He spoke only the words received
from the Father (John 8. 28), and did only the Father's works (John
14. 10). This complete dependence upon God was the secret of His
excellent service. Isaiah spoke before of Him as " wise " (52. 13) and
"righteous" (53. 11), while all the commendable attributes of the
servants mentioned in the Lord's parables were first true of Himself,
for He began both to do and to teach. He spoke of faithful, wise,
good, watchful, humble, merciful, and suffering servants (Matthew 10.
24, 24. 45, 25. 14; Luke 17. 5-10). How perfectly were these seven
qualities blended in the character of Jehovah's Servant !
The Lord in John 13. gave a touching lesson in humble service
to His disciples. Our consideration of Jehovah's Servant should
inspire us to more excellent service.
Jack Bowden, G. Prasher, Jr.
From Glasgow. —A servant is, of necessity, one under the
authority of another (Luke 7. 8). When we consider the Lord Jesus
Christ, as such, we can only marvel that unto such a humble and servile
position this blessed One stooped. The apostle Paul reveals somewhat
of the lowly mind of Christ, in His servant character, in Philippians 2.
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In Isaiah 42. we have some very precious words describing
Jehovah's Servant. The works that He did, which are left on record
by the Holy Spirit, are sufficient to show us how untiring and how
unceasing were His labours. He was stedfast, unmovable, always
abounding in the work that was given Him to do. The Gospel account
by
Mark especially bears this out, not only in the oft-repeated word
44
straightway, " but also in that the events are described in rapid
succession.
In our study we also considered the reward due to such a
servant fas He, and we discussed Philippians 2. 9-11 and Revelation
3. 12, which verses led us to think that He may be known by a name
other than the name of Jesus, and we would welcome the opinions of
others on this point. [See Needed Truth, Vol. 32, p. 215. ] [These
scriptures evidently indicate that God has given to His. Son a new
name—" Mine own new name "—which as yet is unrevealed to us. —
J. M. ].
H. K.
From Brantford. —The excellencies of the Lord Jesus Christ
are again shown forth in His character as Jehovah's Servant. Here
we view a standard worthy of our aim and object. In Mark 10. 45
we read that " the Son of man came not to be ministered unto, but
to minister, " and furthermore He could say, " I am among you as
one that serveth. " The Lord said, " I glorified Thee on the earth,
having accomplished the work which Thou has given Me to do " (John
17. 4). He was God's only Son, yet His Servant.
The words of Isaiah 42. are very beautiful, " My Servant "—
chosen of God, well-pleasing unto Jehovah, the abode of the Holy
Spirit. Tenderness and meekness would characterise Him at all times.
There is no thought of compulsion, but rather of willingness, in His
obeying the will of God, as a faithful servant (Philippians 2. ).
There also seems to be a future aspect to the excellencies of our
Lord Jesus as a Servant. In Zechariah 3. 8, Jehovah says, " I will
bring forth My servant, the Branch. " Isaiah 1 1 . 1 and Jeremiah 33.
15 unfold to us somewhat of the glories of the Branch, revealing that
one of David's line will rule in righteousness, and as a faithful servant
He will have faithfulness as the girdle of His loins (Isaiah 11. 5).
J. Thomas, A. Sproul.
From Bolton. —Christ, the second Man, did not fail as a
servant as did the first man, but kept the whole law of God. God
declares, through the prophet Isaiah, the joy He has in the One who
voluntarily became His Bond-servant (Isaiah 42. ). In " Jehovah's
Servant " was found the great essential characteristic—obedience.
With Him there was no delay, no loss, or waste of time.
Isaiah 53. 11 tells us that God's " righteous Servant, " by His
knowledge, shall justify many, indicating that He had perfect knowledge
of His Master's will. He was the all-wise Servant, and we, like Him,
must possess the two great essentials of the disciple and servant, " a
listening ear " and a " willing heart. "
" Christ pleased Hot Himself" (Romans 15. 3) " l a m come,
not to do Mine own will, but the will of Him that sent Me " (John
6. 38).
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The Lord Jesus was a Bond-servant who became such voluntarily. Let us continually have on our heart whose we are, by rights
and seek moment by moment to testify as to " whose we are, whom
also we serve " (Acts 27. 23).
F. Heary, I. Sankey.
From Crossford. —In considering the Lord Jesus Christ as
Jehovah's Servant we think of Him as the obedient One coming down
voluntarily from heaven to earth to do God's will in this sinful scene,
and how perfectly He fulfilled all the scriptures which were written
before, concerning His life of service and death upon the cross. It
would seem from Isaiah 50. 4 and 5, that from early childhood days
He received instruction from God through hearing His word morning
by morning. The question was asked if He heard the voice of God
audibly, besides hearing through the Scriptures. [There is no indication
that the Lord as the One who was taught by Jehovah His Father
heard His voice other than by the Scriptures being applied to His
heart by Jehovah the Holy Spirit and unfolded there. There were
times when God spake audibly, and that for the sake of others, as
at the Jordan and on the Holy Mount, but these were the exception,
not the rule, I believe. We are, of course, in the realm of a mystery
too great for the human mind, for whilst He was God's Servant He
was also His co-equal Son—omniscient and omnipotent. —J. M. ].
It has been said that the Lord Jesus was never in a hurry and
never wasted time. In Luke 21. 37 we read "And every day He was
teaching in the temple, and every night He went out. and lodged in
the mount that is called the mount of Olives. "
While in the previous subjects there is nothing for us to imitate,
it is not so with the subject for this month. For as the Servant of
Jehovah He has left us an example that we should follow His steps.
Alex. Thomson.
From Hereford. —The plain words of Philippians 2. 5-7 describe
the incarnation of the Son of God, which the Jews were unable to accept
and were consequently reproved by our Lord when He told them,
" How can ye believe, which receive glory one of another, and the
glory that cometh from the only God ye seek not ? " (John 5. 44). At
the same time Jesus seeks to show that if another had come in his
own name, he would have been honoured by them, but He, coming in
His Father's name, is rejected. " I came down from heaven, not to
do Mine own will, but the will of Him that sent Me " (John 6. 38).
Other similar scriptures are John 8. 28, 38, and 4. 34.
J. O. Tidmas.
From Leigh. —It has always been a source of delight to the
heart of God when He has found amongst the children of men one who
had a real desire to serve Him with his whole heart. But there was
none who pleased Him perfectly until the Lord Jesus came, of whom
it was written, " I am come to do Thy will, O God " (Hebrews 10. 7).
Whatsoever things He did or spake were not His own, but were of
Him who sent Him (John 8. 28, 29). His ear was opened each morning
to listen (Isaiah 50. 4) and God's law was laid up in His heart (Psalm
119. 11), so that, having a perfect knowledge of God's will, He brought
infinite delight to the Father's heart and God burst the heavens to tell
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of His satisfaction. The scene in Gethsemane reveals His perfect
submission to the Father's will even in the shadow of Golgotha's Cross.
Wherefore also God highly exalted Him (Philippians 2. 9). In
Isaiah 42. 1 and Matthew 12. 18-20 His greatness in a millennial
day is foretold.
S. Swift,
From Belfast. —Israel as a nation was Jehovah's Servant to
make known His Name in all the earth. Moses was faithful as a
servant. Also king Cyrus was in a special manner raised up and given
much authority that by his means the ruined house of God might be
rebuilt. But in Isaiah 42. 1 we read, " Behold My Servant whom I
uphold, My Chosen, in whom is My delight. " In Matthew 12. 18, 21,
we see a fulfilment of this prophecy in the Son-Servant, who did many
mighty works in quietness, patience and gentleness.
Christ on earth was as truly in the " form " of a servant, as
before His incarnation in heaven He was in the " form " of God. The
Man Christ Jesus was free from sin and was sinless.
The true servant's will is subject to his master's, even so was
Christ's (John 6. 38). A faithful servant is esteemed in accordance
with the character of the one he serves. How great is Jehovah ! and
what dignity belongs to His Servant! (see Isaiah 52. 13).
Fred Neill.
Questions and Answers.
Question from London. —A question arose as to whether man
could break the will of God and frustrate His purpose. Some argued
that as this rebellion was foreknown by God, that it was therefore all
in His will.
Answer. —What God knows and what He wills are two entirely
different things. He knows that some of the human race will be lost
and suffer eternal punishment, but His will is that all men should be
saved (1 Timothy 2. 4). God had long before Adam's fall made
provision in Him who was foreknown and fore-ordained before the
worlds unto our glory (1 Corinthians 2. 8), but to attribute Adam's
-sin to the will of God, as part of His perfect will, is to cast a reflection
on God which we should not entertain in our thoughts for one moment.
—J. M.
Question from Brantford. —When and where did the Lord
Jesus become a Bond servant ?
Answer. —As we understand, the word " f o r m " (morphe) in
Philippians 2. 6 is inseparable from the thought conveyed to our mind
in the word God in this verse, for being in the " form of God " the
Lord was truly with God, and fully God, and because He was God's
equal, He did not need to grasp at equality; so when He took the
form (morphe) of a Bondservant (doulos). He assumed that condition
of bond service, that manner of life in which He is manifestly seen as
Jehovah's Servant—" Behold My Servant. " I would be disposed to
say that His being a Bondservant is consequent upon His taking the
form of a bondservant. But how great is this mystery !—J. M.
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God's purpose in redeeming Israel was twofold, for their benefit
and for His service; " to deliver them out of the hand of the Egyptians,
and to bring them up out of their land, unto a good land and a large,
into a land flowing with milk and honey "—though by the way of the
wilderness, that they might serve Him (Exodus 3. ). King David, a
man after God's own heart, entered into the desires of His God when
he said, "And what one nation in the earth is like Thy people, even
like Israel, whom God went to redeem unto Himself for a people and
to make Him a name, and to do great things for you, and terrible
things for thy l a n d . . . . " (2 Samuel 7. ). The glory of His name is
closely associated with the blessings to His people. Through the
prophets God has promised that amongst His purposes for His people,
are the following—that they shall suck the milk of the nations (Isaiah
60. 16), and that He shall thoroughly plead their cause that He may
give rest to the earth (Jeremiah 50. 34). Only He Himself can do
this, as is so clearly shown in Psalm 49. (It is surprising that so
many of us close our quotation therefrom at verse 8, which is a
parenthesis, and fail to go on to verse 9, which is the purpose of giving
to God the ransom—verse 7). Eternal life and escape from the pit
are very precious purposes, and fruits of the work of redemption.
Turning to the New Testament, we find the following as some
of the divine purposes of redemption wrought out in Christ: —
(1) the redemption of those under the law,
(2) the receiving of the adoption of sons (Galatians 4. ),
(3) that upon the Gentiles might come the blessings of Abraham
in Christ Jesus, and
(4) that we might receive the promise of the spirit through
faith (Galatians 3. ),
(5) that He might redeem us from all iniquity, and
(6) purify unto Himself a people for His own possession, zealous
of good works (Titus 2. ), and
(7) that He might deliver us out of this present evil age
(Galatians 1. ),
(8) to make us to be unto His God a kingdom and priests
(Revelation 5. ),
(9) and to glorify God in our bodies (1 Corinthians 6. ).
We fear that many of God's children are not responding to
these desires that He has towards them. This must be disappointing
to Him who paid the ransom price. It is a profitable question,
therefore, to ask ourselves why this is so. The benefits already
received as a result of the ransom price are very precious, those
promised are made sure to us by faith, yet a satisfactory fulfilment of
His purposes in a redeemed people is far from being realised.
We have wondered if it is because of the wilderness journey
that lies between us and " home. " Do believers fear the waste places ?
Let us see what the Book says about the wilderness.
It is He who has brought and brings His people there (Ezekiel
20. 10). It is well to note He did not "send" us into the wilderness,
but has "brought" us there. He also will bring us through the wilderness,
great and terrible though it be, and will provide water from the rock
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of flint, and feed us daily with heavenly food in order that he may, in
humbling us and proving us, do us good at our latter end (Deuteronomy
8. 15). For He has made a way in the wilderness, and rivers in the
desert (Isaiah 43. 19). It may be He wishes to plead with us face to
face in the desert (Ezekiel 20. 35), to prove us, or to speak comfortably
to us. It may be He will give us "vineyards from thence, " and "a
door of hope " (Hosea 2. 14-15).
Trials He Himself knew, in the wilderness, of the direst kind
(Matthew 4. ), yet not to be compared in severity with those that were
His, when, like David of old, He passed over the brook Kidron (i. e.,
obscurity) towards the way of the w i l d e r n e s s . . . . to become a
scapegoat for us (2 Samuel 15. 23, and John 18. 1).
May we run after Him in the love of our espousals in the
wilderness, even if the land be not sown (Jeremiah 2. ). There shall
we find ''grace" (Jeremiah 31. 2 ) ; there may we sacrifice unto His God
(Exodus 5. 3 ) : there, too, may we behold His glory (Numbers 14. 22).
Treasures are hidden in the sand (Deuteronomy 33. 19). Ye shall lack
nothing (Nehemiah 9. 21). Ye shall find so unexpectedly pools of
water, and water-springs, trees bearing fruit, the fig and vine yielding
their strength (Joel 2. 22). Beasts of burden will carry you, when
weary, bread and summer fruit will satisfy the need of the young men,
and those who grow faint will be strengthened with wine (2 Samuel
16. 2).
Amidst all the dangers we shall abide safely in the strongholds
of His providing (1 Samuel 23. 14-17).
There shall be trees planted even in the desert to shade us from
the heat of the sun (Isaiah 41. 19). It shall be a fruitful field, —a
garden of the Lord, wherein shall dwell joy and gladness, and where
shall swell the voice of melody (Isaiah 32. 15, 51. 3), a veritable
untarnished Eden !
Is it then, that He yet has to suffer our manners in the
wilderness, is it that we still tempt him in the wilderness, and there
rebel against Him ? Sometimes, like Philip, we are called from
successful work in Samaria to go down to Gaza, " the same is desert, "
but there we may meet some lonely seeking soul, with happy results,
results that eternity alone will reveal.
Fellowship with Him is all that matters. " Who is this that
cometh up out of the wilderness like pillars of smoke, perfumed with
myrrh and frankincense ? " It is the crowned One, crowned in the
day of His e s p o u s a l s . . . . in the day of the gladness of His heart
(Song of Songs 3. 6). Who is His companion ? " Who is this that
cometh up from the wilderness leaning upon her beloved ? " (Song of
Songs 8. 5).
The wilderness is not so bad after all, if we have Him to lean
upon, and to company with (Mark 6. 31). May we shed the borrowed
fragrance of His person all around. Then like David, we shall sing
psalms, even in the wilderness, " My soul thirsteth for T h e e . . . .
my soul shall be satisfied with marrow and f a t n e s s . . . . my soul
followeth hard after Thee " (Psalm 63. ).
Jas. Martin.
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REHOBOAM, JEROBOAM AND ABIJAH.
David's wars made possible the peace which characterised the
reign of Solomon. But the peace of Solomon's reign did not pass on
to his successors. God had foretold that in consequence of Solomon's
departure in heart and practice there would be a disruption of the
kingdom. Hence, no sooner had Rehoboam been acclaimed king in
Shechem than a deputation headed by Jeroboam waited upon him to
ventilate a grievance which they had against Solomon's administration,
and to secure the promise of adjustment. They pledged loyalty and
allegiance in return. Whether the grievance which the people felt was
real or not we need not discuss. Their request caused a very important
crisis in Rehoboam's life, and the course of action which he adopted
was unwise and disastrous. When he was faced with the difficult
situation he very properly sought the advice of others, but, alas, he
rejected that which was good. The old men in the wisdom of mature
experience counselled moderation and conciliation. The young men
advised that the oppression of the people be intensified. It was either
appeasement or aggravation, and Rehoboam decided upon the latter.
The effect was immediate and severe. Rebellion broke out in Israel.
Said the people, " What portion have we in David ? neither have we
inheritance in the son of Jesse: every man to your tents, O Israel:
now see to thine own house, David. So all Israel departed unto their
tents. " The great cleavage had begun, and ten tribes turned their
backs upon Jerusalem the Chosen City, and upon the house of God,
the place of the Name. How careful ought we to be as to the persons
from whom we seek advice ! Wrong advice, if acted upon, may spell
ruin for ourselves, and may work havoc in the lives of others. Moreover, we should be very careful as to what advice we give. The house
of God is not the place for the intrusion of fleshly opinion. The word
of God provides the basis for all sound counsel. By his wrong attitude
Rehoboam provoked the Children of Israel to turn away. It is a very
solemn matter for any one to have resting upon his shoulders the
guilt of inciting others, by a wrong attitude towards them, to leave
the house of God. Rather " let us consider one another to provoke unto
love and good works. "
When the ten tribes revolted, Rehoboam's first impulse was to
muster his army and subjugate them, but God intervened and stopped
him. There was a cause for all this which was deeper than the action
of Rehoboam. True, he must take the responsibility for his wrongdoing, as must also Jeroboam for his. But the sovereign workings of
God are in evidence here. He is fulfilling His Own purposes. He
said to Rehoboam, " This thing is of Me. " The deeper root of Israel's
deflexion lay in Solomon's departure. It is a serious consideration
that the seed of wrong sown in one generation may yield its dreadful
increase through generations succeeding: and undesirable conditions
of a present may be the result of the disobedience of a past. In our
own day we contemplate many mighty men among God's children who
are not in His house; and we ponder the blessing which attends the
proclamation of the gospel by those outside God's house. Why is
this ? asks the natural mind. Can we give the answer ? No ! We
are faced with the sovereign dealings of God. and, whilst upon each
child of God devolves the responsibility for his attitude towards the
revelation of God affecting His house, we must recognise that there
are such dealings.
When Rehoboam learned that the secession of the ten tribes
was allowed by the LORD he acted very wisely. He returned to Jerusa-
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lem and gave command for several cities for defence to be built in
Judah. "And he fortified the strong holds, and put captains in them,
and store of victual, and oil and wine* And in every several city he
put shields and spears, and made them exceeding strong. " Thus his
policy was to strengthen what remained to him and to consolidate his
position. We think of the words of the Lord to the church in Sardis,
" Be thou watchful, and stablish the things that remain. " This is an
aspect of our service as God's people which perhaps does not have
adequate prominence. It is but right that our hearts should direct
our activities towards those who are outside the house of God. But
there is a very necessary responsibility to build up, to fortify and to
provide food in God's assemblies. Thus will God's people be strengthened to stand against the impact of worldliness and other
disintegrating forces. And thus, too, will they gain power and vigour
in their testimony to others. As Rehoboam strengthened his kingdom
and sought to give effect to the law of God there were attracted to
Judah and to Jerusalem the more godly of Israel. The priests, the
Levites and " such as set their hearts to seek the LORD, the God of
Israel, came to Jerusalem to sacrifice unto the LORD the God of their
fathers. " We believe it is important to urge that internal strength
will result in desirable external effects so far as the communal life and
activities of God's people are concerned. In Acts 9. 31 we read, " So
the church throughout all Judea and Galilee and Samaria had peace,
being edified (Gr. builded up, R. V. M. ); and, walking in the fear of
the Lord and in the comfort of the Holy Spirit, was multiplied. " It
is good when a lengthening of the cords is accompanied by a
strengthening of the stakes (see Isaiah 54. 2).
For three years Rehoboam walked himself and led the people
in the way of David and Solomon. Then he forsook the law of the LORD
and all Israel followed him. It is very sad when men know the way
of God and have walked in that way and then turn aside. Peter's
words are very cogent, " For it were better for them not to have
known the way of righteousness, than, after knowing it, to turn back
from the holy commandment delivered unto them. " It is still more
sad when those who turn aside involve others in departure. Upon
Rehoboam and Israel fell the judgment of God. " So Shishak king
of Egypt came up against Jerusalem, and took away the treasures of
the house of the LORD, and the treasures of the king's house; he took
all away: he took away also the shields of gold which Solomon had
made " (2 Chronicles 12. 9). True, a humbling on the part of the
nation, and confession to the righteousness of God moved God to spare
the people; but the house of God suffered nevertheless. Perhaps in
this dispensation, when God's house is a spiritual house, there may be
treasures which have been lost because of the condition of God's
people. This possibility should give exercise to our hearts.
After the disruption of the kingdom, Jeroboam got further and
further away from God. He was determined to maintain the partition
which had been made, and he took dreadful steps to achieve his object.
Going up to Jerusalem to worship in the place of divine choice must be
avoided, and so for the suggested convenience of his subjects Jeroboam
erected as the objects of homage and worship two golden calves.
Beth-el and Dan were to be the places for the assemblage of Israel.
A priesthood was ordained, being filled by men who were not of the
sons of Levi, and a feast was arranged which was but a mimicry of
the feast of tabernacles of divine institution. In all this we observe
a grievous departure from the revealed will and truth of God. Little
wonder was it that the LORD'S anger was kindled against Jeroboam
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and against Israel. The subsequent scattering of the ten tribes was
the direct consequence of the wrong-doing of the days of Jeroboam.
May there be an increased concern amongst God's children as to the
conditions of service of the new Covenant. There is much to-day
which is but imitative of what pertains to truth, and great care is
needed betimes to discriminate.
In the eighteenth year of Jeroboam's reign Abijah the son of
Rehoboam came to the throne of Judah. "And there was war between
Abijah and Jeroboam. " As the respective armies joined battle
Abijah delivered a very remarkable oration to Israel. He exposed
the wickedness of Jeroboam and his idolatrous system of worship.
And he indicated that in Judah the services of the house of God in
accordance with the will of God were being discharged and enjoyed.
It was, obviously, an opportunity for Israel to cease to do evil and
to learn to do well. Abijah made a very earnest appeal. " O children
of Israel, fight ye not against the LORD, the God of your fathers; for
ye shall not prosper. " But the overture was rejected. Jeroboam
attacked and was defeated. Judah relied upon the LORD, the God of
their fathers, and gained the victory. We cannot doubt the propriety
of Abijah's attitude and action in appealing to Israel to return to the
house of the LORD. But it would have been grossly improper for the
men of Judah to have resorted to Dan and Beth-el to participate in
the system of worship devised by Jeroboam. It should be the object
of those associated with the house of God to use every lawful means
to lead others thereto. They must be careful, however, not to become
partakers of other men's sins.
J. Drain.
THE EPISTLE TO PHILEMON.
This epistle possesses a unique position amongst the writings
of Paul, being the smallest of his epistles; it is also in a very special
sense a personal one, perhaps standing alone in the latter character,
as part of it at least embraces a commendatory letter of love and
fellowship from the apostle to Philemon, on behalf of Onesimus. It
must be borne in mind, however, that the apostle's letters to Timothy
and Titus, whilst they are in one sense personal, the divine instruction
contained therein was, and is, intended for wider application.
It is indeed remarkable that the letter to Philemon was preserved,
bearing in mind that it was written to an individual, and might very
easily have been lost, speaking after the manner of men; but God in
His wondrous foresight had a place and purpose for it in what we know
to-day as the New Testament writings.
We realize, however, that ink and parchment, which are referred
to in the foregoing, are not the sole means which God used to preserve
His inspired word. This little epistle has been divinely preserved, and
lives on as part of God's imperishable word, forming an important
support in the bulwark of divine government and care peculiar to the
house of God.
It is said the epistle was penned during the apostle's imprisonment in Rome (see verse 10), about the year 63 A. D., to Philemon, who
was residing in Colossae, in whose house assembly gatherings were
held, his house being either one of the meeting places of the assembly
or that the entire church of God in Colossae met there. (We note the-
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assembly is also addressed in the letter—verse 2. ) It is considered to
have been delivered at the same time as the epistle to the Colossian
saints. See Colossians 4. 7-9.
At some previous time, probably many years before, and
probably prior to his conversion, Philemon had bought this man called
Onesimus, who served him as a household servant, and it is striking
to note the meaning of his name, which means " serviceable. " This
characteristic may or may not have manifested itself during the time
he was employed by Philemon, in his unconverted days, but it was
surely destined to have a future fulfilment in God's dealings with him.
It will also be noticed, on the other hand, that the name
Philemon means " affectionate, " which is suggestive of a fitting
attitude of master towards servant.
This causes us to pause, and consider afresh the divine love and
affection of our Master, and in return we should seek to be in every
sense " serviceable " to Him, not viewing it as a burdensome duty,
but as a service of love from a full heart.
One gathers from verses 11, 15, 18, and 19, of the epistle, that
Onesimus had very abruptly brought his service in Philemon's home
to a close, possibly through some misdeed, and had fled. It is thought
by some that he had stolen some valuable possession belonging to his
master and deserted his service, taking refuge in Rome.
If he had gone off with some of his master's goodly things in
his hand, little did he realize as he hurried along, that God was going
to send him back, and that he would joyfully retrace his once wayward
footsteps, bearing the goodly spiritual possessions of His heavenly
Father, in his heart, to share them with Philemon and the beloved
saints at Colossae.
The apostle speaks in verse 10 of having begotten Onesimus in
his bonds, which suggests that Onesimus may also have been in prison,
and that there God spoke to him through Paul. This is another case
-of—
God moves in a mysterious way,
His wonders to perform.
When Onesimus came in contact with the great apostle, and
heard the tidings of saving grace and delivering power, the chains of
earthly servitude which he had so rudely cast away were replaced by
the golden chains of surpassing love, which bound him for ever to the
Lord Jesus.
It is evident from verse 16 that the apostle lost no time in
teaching Onesimus the disciple path of obedience, which he would now
be eager to tread, for he is termed in the letter a beloved brother in
the Lord. What a great change for him, from a servant of Satan to a
follower of the Lord Jesus !
He had evidently told Paul where he had come from, and of
whose service he had been in, and all that had befallen him, and one
can visualize the aged apostle eagerly penning the letter to Philemon,
in which he includes these words—" for love's s a k e . . . . I beseech
thee for my child. " They seem to form the pith of his letter, and tell
of an intense love kindled in the apostle's heart for Onesimus as he
strongly besought Philemon on his behalf.
Martin Luther said that Paul " identified himself in substance
with the poor slave in pleading with his master, even as Christ identifies
Himself with us in pleading with His Father. "
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The heart of Onesimus must have been filled with great
joy and wonder, as he retraced his steps to Colossae (see verse 12), and
what confidence would possess him as he stood, probably with Tychicus,
at Philemon's door, with Paul's letter in hand which contained the
inspired word of God that Philemon should receive him, now as
a " faithful brother, " although once an unprofitable servant ! What
a joyful meeting it would be, when the tale had been told, and Philemon
and Apphia knew the truth of the salvation of Onesimus from Paul !
Happy days of service were in store for him now, both in the assembly
and the home.
Had Onesimus been brought back by the arm of the law. it
would have been a very unpleasant meeting, but having been brought
back in God's good way and time, it was a sight lovely to behold.
How true—"As for God, His way is perfect. "
In conclusion we refer to verse 15, where the apostle says, " For
perhaps he was therefore parted from thee for a season, that thou
shouldest have him for ever. " This was true of Onesimus, and it also
speaks to us, for we who are believers have, as it were, been parted
from God for a season, by sin, but because of the mighty work
accomplished by the Lord Jesus, it is possible that He can, and will,
have us for ever !
Let us serve Him well, days of service are sweet, but they will
soon be over.
]{.

Armstrong.

THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Redeemer.
From Crossford. —The earliest references to redemption made
by Jacob and Job are very interesting. Jacob drawing near to the
end of his days speaks of the angel which had redeemed him from all
evil (Genesis 48. 16). He had been sufficient for Jacob throughout
his life. Job seemed to look beyond the present life with perfect
assurance that his Redeemer would be sufficient for him.
The title Redeemer is chiefly found in Isaiah's prophesy, where
no less than six times it is associated with the Holy One of Israel,
and twice it is linked with the Mighty One of Jacob. He is a Mighty
One to purchase and set slaves free, and a Holy One to raise from the
corrupting influences of sin to the service of a Holy God. This is
consistent with the words: —" Let My people go that they may serve
Me. "
The Redeemer of Israel had a heart of compassion, and seeing
the plight and affliction His people were in, the Lord remembered
their fathers, to whom He had given an inheritance. No earthly
friend was there to whom they might look for deliverance from the
iron yoke. The proverb says, "All the brethren of the poor do hate
him; how much more do his friends go far from him ! " However,
Israel had a Friend that sticketh closer than a brother, and He took
knowledge of them.
" I have seen the affliction of My p e o p l e . . . . have heard their
c r y . . . . I know their sorrows; and I am come down to deliver
t h e m " (Exodus 3. 7-8). The fact that the blood of the lamb has
such prominence in the deliverance of Israel forbids us to think that
their redemption was merely from Pharaoh and his oppression. There
is behind it the truth of giving to God a ransom for the soul. Such is
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ever a costly matter forming the basis whereon a poor slave of sin
should still live for ever, and not see the pit (Psalm 49. 7-8-9). Truly
the lamb of Exodus 12. was a shadow of good things to come.
The law given from heaven made it imperative that, in order
to claim the right to redeem, a person must be a near kinsman.
None can honestly read the story of the Lord Jesus, and question
that He is a real Man. Again, if the question of nearness of kin arises,
we would be content to quote again from Proverbs: —" There is a
Friend that sticketh closer than a brother. " The word " sticketh "
is almost the same as in Genesis, where we read of the man " cleaving "
to his wife and they became one flesh. How intensely human was the
Redeemer! So human that only by Divine revelation can any know
Him otherwise. Such a near kinsman is He that if any should be
nearer than He, whether husband or wife, sister or brother, He is
grieved at heart. See also Galatians 4. 4-5 and Hebrews 2. 14-15.
"Purchase" in Revelation 5. 9 (A. V., Redeemed) signifies a
transaction in the market place. Our eternal liberty being in the balance
we were, so to speak, in the place of the slave exposed for the bidders.
Praise God that at such a time He in mercy sent One, so ready
to give Himself with all His inherent excellence and worth, a Ransom.
No price was too great for such a Redeemer, and no subject so worthless
as the slave of sin.
Our present need then is to realize more fully that we are not
our own, and to appreciate that by precious blood we are redeemed
from our vain manner of life (1 Peter 1. 18-19), and also we are to
be redeemed from all iniquity (Titus 2. 14).
H. B.
From Glasgow. —Job could say in the time of bodily affliction,
" I know that my Redeemer liveth, " and that one day he would see
Him for himself (Job 19. 25-26). In Isaiah 43. 1 we have the word
spoken to a people which Jehovah had formed for Himself: " Fear
not, for I have redeemed thee; I have called thee by thy name, thou
art Mine "; and in Isaiah 48. 20 we find the words, " Jehovah hath
redeemed His servant Jacob. " From these scriptures and others we
gather that Jehovah is the Redeemer of men. He was not only their
Redeemer, He was also their Teacher and Leader (see Isaiah 48. 17).
He led them through the Red Sea to a place and to be a testimony for
Him on the earth.
Psalm 49. 7, 8, deals with the redemption of the souls of men.
As we are all " sold under sin " (Romans 7. 14), and too poor to redeem
our brother, none other than the blessed Son of God Himself, as our
Kinsman Redeemer, was able to pay the price for us. He became
both the Ransom and the Redeemer.
In Colossians 1. 14 we have "redemption and forgiveness of
sins "; in Romans 3. 24 we are " justified freely by His grace, through
the redemption that is in Christ Jesus "; and in 1 Peter 1. 18, 19, we
have a redemption from our vain manner of life, not with silver or
gold, but with the precious blood of Christ.
In Titus 2. 13, 14, we have an exhortation to look for the
" appearing of the glory of our great God and Saviour Jesus Christ;
who gave Himself for us that He might redeem us from all iniquity. '*
James Mcllreavy.
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From London, S. E. —We know as the result of the fall the
human race became lost to God and strangers to Him. The Lord Jesus
Christ came to redeem and to deliver sinners from the tyranny of
Satan, from sin, death, and hell by His blood, and through His grace
(1 Timothy 2. 6). The meaning of ransom is "A price paid for
redemption from captivity. " None but the Son of God could redeem
us. A redeemer must be one rich enough to pay the full price,
powerful enough to overcome all opposition, and faithful to see that
all legal claims are met and settled, and above all, loving enough to
carry all these things through.
Redemption was planned by God in eternity past, for we
read in Revelation 13. 8 concerning the Lamb that hath been slain
from the foundation of the world. In the Old Testament we get many
types and shadows of redemption, e. g.: —(1) the deliverance out of
Egypt with a stretched out arm (Exodus 6. 6); (2) the firstling of
an ass had to be redeemed with a lamb; (3) the kinsman redeemer
in the case of an Israelite who had sold himself unto a stranger
(Leviticus 25. 47).
None is complete in itself, but each contributes to a fuller
knowledge of the subject. (1) We learn that it is God who redeems,
through an unblemished lamb, a people in bondage. (2) We have an
unclean beast redeemed by a clean beast—typifying man redeemed by
Christ. (3) We have the kinsman showing that when Christ took
upon Himself a body of blood and flesh He became our near kinsman.
There seems to be a moral responsibility resting on one who is able to
do so. Hence the grace of the Lord that He put Himself in that place.
Time and again in the Old Testament we get reference to the
coming Redeemer. One wonders how much Job knew of redemption by a kinsman in that early day, and how much he entered into
his own words. Most critics place Job before the Exodus, that is,
before any known laws of redemption were given. When the Lord
Jesus Christ was born in Bethlehem we find that there were many
godly Israelites looking for the redemption of Jerusalem (Luke 2. 38).
And Zacharias says in the Holy Spirit that God hath visited and
wrought redemption for His people (Luke 1. 68).
We can say that in Him " we have our redemption through
His blood, the forgiveness of sins according to the riches of his
grace" (Ephesians 1. 7), and that He has obtained eternal redemption
for us (Hebrews 9. 12). So we see that our whole redemption is the
result of Christ's work upon the cross. We know that the last act of
our redemption is the resurrection of our bodies, as spoken of in
Romans 8. 23. Our souls are already redeemed, and we should be
living the redeemed life. Our citizenship is in heaven. And we shall sing
the song of the redeemed in heaven saying, " Worthy is the Lamb that
hath been slain to receive the power "; " For Thou wast slain, and
didst purchase unto God with Thy blood men of every tribe, and
tongue, and people, and nation " (Revelation 5. 9-12).
Wm. F. Shulver.
From St. Helens. —The fall of man is given to us almost at
the beginning of the Bible, and the rest of the Book, might we say, is
taken up in unfolding, in different ways, God's great plan of
redemption. The last verse of Genesis 3. tells of that pitiful scene
when man was driven out from the presence of God. What separated
man
from God in that day is keeping them apart to-day, namely,
44
Sin. "
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A sacrifice without spot was needed for the temporary cleansing
from sin, in the Old Testament times; a sacrifice of greater value had
to be offered for the sin of the whole world, to put away sin for ever.
As man is a sinner, if he must live, there must be a permanent settlement
of the question of sin, for " the soul that sinneth it shall die. "
Romans 5. 12 shows the entrance and result of sin. So men
in their natural state are dead in trespasses and sin, and far from God.
Psalm 49. 7, 8, says, " No man can by any means redeem his brother. "
" But when the fulness the time came, God sent forth His
Son, born of a woman, born under the law, that He might redeem
them that were under the law " (Galatians 4. 4).
Hebrews 9. 12 shows us that the Lord Jesus has obtained
eternal redemption. We have been r e d e e m e d . . . . by the blood of
Christ.
F. W. Smith.
EXTRACTS.
From Musselburgh. —It is chiefly in Isaiah that we have the
Redeemer mentioned. In the New Testament scriptures we clearly see
the Lord Jesus as the Redeemer. Mark 15. 38 is significant. This
was a sign from heaven. The veil had closed the way so long, but
as the cry of the Lord Jesus was heard, the veil was rent, and the
work of redemption was fulfilled,
John the Baptist must have known something of the life-work
of the Lord Jesus, as he spoke the words of John 1. 29. The
Redeemer who came is seen in John 3. 14-16. In John 11. 49-52
God is bringing His Redeemer before those gathered in council.
The Lord Jesus made the same fact known to those who came
to Him (John 12. 32-33).
With the triumphant cry as He bowed His head, and gave up
His spirit, the work of redemption was finished. Would it be more
correct to say that the work was finished when the Lord Jesus was
exalted to the right hand of God ? (Acts 5. 30-31). [The Lord's work,
so far as giving Himself as the Ransom and thereby obtaining eternal
redemption, is an accomplished work, done once for all, but the effect
of that work and its application to human souls goes on continually
in men being redeemed by the blood of Christ; and in due time also
their bodies will be redeemed in the day of adoption, as Romans 8. 23
clearly shows. —J. M. ].
The outcome of the work is seen in the following verses: —
Galatians 4. 4-5, and Ephesians 1. 7, 4. 8.
Hebrews 1. 3 shows who the Lord Jesus is, and what He has
done. He who is God, became Jesus, God with us, to save His people
from their sins; thus He is the Redeemer.
R. A. Sinclair.
F r o m Bolton. —The Lord Jesus Christ, as the God provided
Lamb, came as the Redeemer to buy back " to God, " the creature
who had rebelled and gone astray. We have many types of redemption
in the Old Testament, before and after the law was given, but all
merely pointed to the great Redeemer. The Law could not redeem.
"The people stood afar off" (Exodus 20. 18). Man was unable to
keep the law, but " Christ redeemed us from the curse of the law "
(Galatians 3. 13 and 4. 5).
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One of the greatest types of the Redeemer is the paschal lamb
in Egypt. The Iamb slain must be without blemish. Upon the shed
blood applied to the lintels and doorposts was based the redemption
of Israel, an earthly people, so also it is true in the case of the
redemption of a heavenly people. The lamb in Egypt definitely
foreshadows the Lamb of God. We have a definite connection in the
words of Peter, " Redeemed with precious blood, as of a lamb without
spot and blemish, even the blood of Christ " (1 Peter 1. 19), and in
Paul's words, " Christ our passover hath been sacrificed for us "
(1 Corinthians 5. 7).
S. Heary, I. Sankey.
From Manchester. —From the law of redemption in Leviticus
25. emerge two points which help us to understand the Lord's character
as Redeemer. First, the right of redemption is proper to the " near
kinsman, " and second, there must be ability to pay the ransom price,
which was fixed according to the year of jubilee and other conditions.
To become near of kin, the One whose excellencies as "Alpha
and Omega, " Eternal Son, and Creator, have already been studied.
" emptied H i m s e l f . . . . being made in the likeness of men "
(Philippians 2. 7). Because the children were sharers in blood and
flesh, He also Himself in like manner partook of the same (Hebrews
2. 14). " God sent forth His Son, born of a woman, born under the
law, that He might redeem them which were under the law " (Galatians
4. 5). These scriptures, among many others, emphasise the necessity
of the Lord's becoming a " kinsman Redeemer. "
The far-reaching effect of the Lord's redemptive work was
touched upon. His death took place " for the redemption of the
transgressions that were under the first covenant " (Hebrews 9. 15),
Not until His blood had been shed were the sins " passed over aforetime" in fact purged away. The believer to-day is "justified freely
by his grace through the redemption that is in Christ Jesus " (Romans
3. 24), and is the possessor of "eternal redemption. " His daily sins,
even after he has been born anew, are cleansed by the precious blood
(1 John 1. 7). He looks forward with confidence to the day of his
adoption, to wit, " t h e redemption of his body" (Romans 8. 23).
In that day, " the creation itself also shall be delivered from the
bondage of corruption " (Romans 8. 21). Then also will be manifested
the outstanding glory of the Redeemer's work, the church which is
His body, " the purchased possession " redeemed unto Himself
(Ephesians 1. 14).
J. F. Bowden, G. Prasher, Jun.
From Haydock. —We understand that the work of redemption
is complete. First we have deliverance from the guilt and power of
sin,
by forgiveness, through His blood (Ephesians 1. 7). We are
44
waiting for our adoption,
to wit the redemption of our body "
(Romans 8. 23). WTe have obtained eternal redemption (Hebrews
9. 12). The Lord is our Saviour and Redeemer, the mighty One of
Jacob (Isaiah 49. 26). He delivered Israel with a high hand, out of
the place of bondage. " Their Redeemer is strong " (Jeremiah 50. 34,
Proverbs 23. 11).
In God's time He was manifested to take away sins, and in
Him is no sin (1 John 3. 5). He gave Himself for us that He might
redeem us from all iniquity, and purify unto Himself a people for His
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own possession, zealous of good works (Titus 2. 14). Israel wasredeemed that they might serve Jehovah. We too are to serve Him.
He made us to be a kingdom, to be priests unto His God and Father
(Revelation 1. 6, 1 Peter 2. 4, 9).
W. B., J. H.
From Victoria, B. C. —In Israel's deliverance from Pharaoh's
bondage and also from the destroying angel, we see a type of the work
of the Lord Jesus as Redeemer. In the first case we see that God
delivered Israel from Pharaoh's bondage by the strength of His arm
alone, and in the second case we see the sprinkled blood sheltered the
Hebrews from the fearful sword of judgment.
In considering our own condition we were truly " sold under
sin " and away from God, as in Psalm 49. 7. " None can redeem his
brother or give to God a ransom for him. " Therefore, if we were to
be brought back to God, some One, apart from man, must redeem us.
God the Father put into the hands of His well-beloved Son the work
of redemption. The ransom price was His own self. For the Son of
Man came to give His life a ransom for many. And as we have seen
from Israel's deliverance, He delivers us from the power of Satan
and from sin.
It is remarkable that Anna, the prophetess, spake of Him to
all them that were looking for the Redemption of Jerusalem. It is
significant that a Man should have a place in their thoughts, influenced
no doubt, by many outstanding scriptures as in Isaiah 7., etc.
Our Redeemer who satisfactorily paid the price of redemption
is continuing the work in heaven. Outwardly the Lord has much to
do yet. For example, Israel has not yet experienced their redemption
in a material sense, such as will be accomplished at the Millennium,
which will indeed be the year of Jubilee for them. Phil. Thomas.
From Cardiff. —In Israel the legal redeemer (Leviticus 25. 25)
must interpose in the event of one of his kinsmen, through poverty,
having sold his inheritance in the land, in order that such might not
remain in the hands of the stranger. Secondly, He must interpose in
the event of one of his kinsmen, through poverty, selling himself to a
stranger (Leviticus 25. 47), and restore to him his liberty.
God, in the beginning, made man upright and clothed him with
glory and honour, setting him over the works of His hands. Man
violated the conditions of loyalty and obedience on which it was held,
and lost that great inheritance, leaving himself heir to shame, and
want, and death. By sin he placed all into the hands of the Stranger
and Adversary. Our Lord, as the great Redeemer, came to restore
that lost inheritance.
At the year of Jubilee, when the groaning creation is redeemed,
we shall know more of His redemptive work in restoring the lost
inheritance.

Man, through sin, also lost that great God-given liberty, and
became a bondservant to sin and Satan. The great Redeemer came
to restore to sinful man that liberty which he lost.
There is another aspect of the Redeemer's work which perhapsis harder to find in the function of the redeemer under the law,
under which, one thinks, in the event of an Israelite being murdered
the near kinsman became the avenger. Man also lost his life through
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sin. Not only was death the end of his natural life, but he was dead
to God, " dead in trespasses and sins. " So the Lord Jesus Christ came
and offered Himself to God a ransom for all, and because He paid the
price which God demanded we can say we have been redeemed from
death, eternal death, having been redeemed by precious blood, even
the blood of Christ.
C. Wilkinson.
From Kilmarnock. —We learn from Galatians 3. 13, " Christ
redeemed u s . . . . having become a curse for us. " What that
meant to Him, who had always been the delight of the Father, we shall
never be able to fathom. The agony of Gethsemane and the dark
hours of Calvary had to be endured ere man could be redeemed or
bought back to God.
" But the Saviour's pains brake the iron chains,
And redeemed our souls from woe. "
While we can rejoice in the knowledge of Christ as Redeemer
of our souls, we think Titus 2. 14 (R. V. ) gives a further object in view,
" (Christ) who gave Himself for us that He might redeem us from all
iniquity (lawlessness) and purify unto Himself a people for His own
possession, zealous of good works. " He desires that His redeemed
should be a people that He can rejoice in, and we may well ask ourselves
if we are fulfilling that desire ?
From Revelation 4. and 5. we see the ultimate result in those
myriads of myriads who have been redeemed or purchased unto God
singing that new song, " Worthy is the Lamb that hath been slain, "
etc. The Redeemer's work has brought glory to God and blessing to
man.
A. G. S.
From Kingston-on-Thames. —It was noticed that the word
" Redeemer" does not occur in the New Testament, although its
meaning is conveyed in many passages, e. g., " Ye are not your own;
for ye are bought with a price " (1 Corinthians 6. 19, 20).
Whilst the theme of redemption runs through the Old Covenant
in types and shadows, yet redemption by blood was not complete until
the Lord came to earth in order that He might obtain " eternal
redemption " through His Own blood; and redemption by power will not
be complete until He returns, for we who have been redeemed look
forward to the redemption of these bodies (Romans 8. 23).
Three types of the Lord Jesus as the Redeemer were mentioned
from the Old Testament, namely, the Lamb, the Kinsman-Redeemer,
and the Avenger of blood. The Lamb is suggestive of the Lord's
purity and meekness. The Kinsman-Redeemer is a definite type of
the Lord who became a partaker in blood and flesh, and was made
like unto us apart from sin, that He might have the right to redeem,
and the Avenger of blood is suggestive of the Lord Jesus bringing to
nought him that had the power of death, that is, the Devil.
The Lord Jesus " was made unto us wisdom from God, and
righteousness, and sanctification, and redemption "; and surely as we
consider the mighty redemption which He accomplished we can exhort
each other, " He that glorieth let him glory in the Lord " (1 Corinthians
1. 30, 31).
William C. Bartlett.
From Derby. —Right from the fall of man, man's greatest need
has always been " a Redeemer, " for man was "' sold under sin "
(Romans 7. 14). This Redeemer could not be one of his fellows, since
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man cannot by any means redeem his brother (Psalm 49. 7-8). So
man must look away from himself, and seek One who could meet God's
righteous requirements.
The redemption which is in Christ Jesus is threefold: —
(1) It ''justifies" us (Romans 3. 24), counts us who were unrighteous as though we had never sinned, and clears us from the
judgment of a Holy God.
(2) It delivers us out of this present evil age (Galatians 1. 4).
As disciples and as pilgrims, passing through this scene, to the place
prepared for us, we are saved from many snares that beset us by
virtue of that One, who is before the face of God for us—our Redeemer.
(3) It will ultimately place us out of the reach and power of
Satan, for we, with the rest of creation, await our adoption, to wit,
the redemption of our body; that eternal redemption, which through
His own blood the Lord Jesus obtained.
G. G., E. W.
From Atherton. —Perhaps we can look at the subject under
four headings.
1. The need for the Redeemer.
2. What the Redeemer has wrought.
3. Why we are redeemed.
4. The redemption of our bodies, as distinct from the redemption
of our souls.
As to the first, our need could not have been greater. The
wealth of earth in full accumulation could not procure redemption, for
" they that trust in their wealth and boast themselves in the multitude
of their riches, none of them can by any means redeem his brother "
(Psalm 49. 6-8). Our iniquities had separated between us and our
God (Isaiah 59. 2). Further we were in bondage to Satan, but God
foreseeing all this planned the wondrous plan, and found the Ransom
too.
The work of the Redeemer was out of love and infinite grace.
It entailed nothing less than the giving up of His life, the shedding of
His precious blood.
In Matthew 13. 45-46 the Lord tells the story of a man who sold
all that he had to purchase one pearl of great price. What a precious
picture of the Redeemer.
For what purpose has Christ redeemed ? He has redeemed us
to serve. In Satan's bondage we served Him, but now we are no
longer Satan's, nor servants in bondage to him, neither are we our
own. for we are bought with a price and we are exhorted to glorify
God in our bodies (1 Corinthians 6. 19-20). Our service as redeemed
ones is not rigorous and binding, but voluntary and sweet, for with
freedom did Christ set us free.
Fourthly, the Redemption of our body is something yet future,
for which we wait (Romans 8. 31).
*
G. S.
From Edinburgh. —The creation of man and his subsequent
fall raised the issue of redemption and a Redeemer. No one, by
any means, or by any ransom, could pay the price that God could
accept in full discharge of that owed to Him (Psalm 49. 6-9). "All
have sinned and fall short of the glory of God. "
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It is noticeable that there are many references in Isaiah to the
Redeemer the Mighty One of Jacob, the Redeemer of Israel, and in
Luke 24. we have the thoughts of the two men, " But we hoped that
it was He which should redeem Israel. " The certainty of redemption
to the Gentiles we find in Galatians 3. 8, 13, 14.
John the Baptist, pointing out the Lamb of God, indicated One
who was the culmination of Old Testament prophecies, and foundation
of New Testament dispensation. With what a love God loved man,
that in order to restore the lost one, He could allow His Son to suffer
thus (John 3. 16). To-day, we hold a position unique in the purposes
of God, for we are a kingdom of priests; our Redeemer is our Great
High Priest.
His work for us in this day is aptly set out in Titus 2. 14. The
Redeemer, promised to Israel, shall yet take His place as Ruler of
the earth. When this takes place, the redeemed shall rule with Him.
Thus, the Redeemer, promised indirectly to Eve, looked for by the
Patriarchs of old, rejected by the Jews of Pilate's time, accepted by
many peoples, shall rule in Jerusalem, the place of His rejection.
Then shall Israel be free as promised, and we and they shall be with
Him, all bound in one by the great Redemption work of Calvary.
T. Hope, Jun.
From Brantford. —Our purpose is to extol the glories of the
Redeemer, and if we refer to any other phase of redemption it is solely
that His excellencies may be brought to the fore-front. His work of
redeeming man from the penalty of sin is the theme which we wish
chiefly to dwell upon.
Consequent upon the fall, man came under the power of Satan,
and should he continue in this state, his ultimate end would be eternal
death. But God sent forth His Son that He might give His life a
ransom for all (1 Timothy 2. 6). He had to become a man, a sharer
in flesh and blood, that He might be unto us a Kinsman Redeemer.
Redemption was made possible through the cross. God is a God of
holiness, and He must judge sin, and the cross is the full and perfect
expression of this. In His redemptive work Christ's place is very
unique in that He is both the Redeemer and the price of the redemption
(Romans 3. 24 and 1 Peter 1. 18).
The Redeemer's glories shall yet glow with splendour in the
future, when He shall return in power to claim His purchased possession
(Ephesians 1. 14). Then we shall know the redemption of our bodies
(Romans S. 23).
We must not confine Christ's excellencies to ourselves alone, for
Israel as a nation has known and will yet know Christ in His redeeming
power. God gave assurance, through the prophets, that He would
send a Redeemer, and this hope was a living one within the breast of
every Israelite (Luke 24. 21, Acts 1. 6).
May we each enter into the prayer of the Psalmist—" Let the
words of my mouth and the meditation of my heart be acceptable in
Thy sight, O LORD, my Rock and my Redeemer " (Psalm 19. 14).
J. Bell, O. Burbridge.
From Hamilton, Ont. —As our Redeemer the Lord Jesus is
revealed in what is to us His most beautiful character. His wealth
and power as well as His love, mercy and grace are revealed to us in
this title. We can see from the Scriptures that in all dispensations
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man recognized the necessity of a redeemer, thus Job in his dispensation
looked forward to his Redeemer (Job 19. 25). Israel under the law
looked to God as their Redeemer: " LORD, my Strength and my
Redeemer " (Psalm 19. 14). In Isaiah, the Lord is repreatedly spoken
of as Redeemer, and again in Jeremiah 50. 34 we read, " The Redeemer
is strong; the Lord of hosts is His name. " So that ever since the
fall of man, a redeemer has been looked for. Israel was looking for a
national redeemer, and therefore expected their Redeemer to come as
a national figure, and even some of the disciples held this view (Luke
24. 21). We to-day who are children of God find in Him a personal
Redeemer, who has redeemed us from the curse of the law (Galatians
3 . 18).
We considered redemption in its three aspects—redemption
from the penal consequences of sin, redemption from the power of sin,
then redemption from the very presence of sin, when we will be able
to praise Him, Jesus our blessed Redeemer, and will realize in a fuller
measure the tremendous cost of our redemption.
R. Dryburgh.
From Toronto. —In considering this subject, we compared the
redemption of the past, under the law,T with the redemption work of
the Lord Jesus Christ, under grace. W e found that the former was of
a temporary nature, while the latter is everlasting and complete
(Hebrews 9. 12). The Israelite who wished to take advantage of God's
provision, for him or his property, was subject to the refusal of his
next of kin (Leviticus 25. ), whereas we who come to the Lord Jesus,
have full assurance of acceptance with Him (John 6. 37).
Our need was great, but so was His love when He came to
where we were, and died that we might live, and one day He will take
us to where He is, then will our redemption be complete, even from
the very presence of Sin.
E. Neally, W. Todd.
From Ely (Cardiff). —Men and women must look to the
Divine Redeemer. Constantly in Old Testament scriptures, prophets
called upon the people of God to look to God for deliverance, even
though it meant deliverance from earthly circumstances. The
principle still stands good with the Lord Jesus Christ—the Redeemer.
The dogmatical truth that the Lord has redeemed the believer
stands plainly recorded in the New Testament: " Y e were redeemed
. . . . with precious b l o o d . . . . without b l e m i s h . . . . without
spot.... "
Has God accepted Him as our Redeemer ? " Who through
Him, are believers in God, who raised Him from the dead, and gave
Him Glory" (1 Peter 1. 19: 21).
What has He accomplished ? He has delivered or redeemed us
from the penalty of sin. What of the practical side of this truth ? We
are not sinless; the power of sin is strong; sin within and without
causes us to fail yet. Our redemption from this is bound up in our
Redeemer. Though in heaven, He says, in effect, to believing men
and women, " Follow My steps "; " Seek to express My character in
your lives, and you shall know the victory. "
Peter expresses the same truth when he writes, giving us the
practical side of this truth: " Christ suffered in the flesh—arm ye
yourselves with the same mind. "
M. Austin Jones.
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" The secret of the LORD is with them that fear Him " (Psalm
25. 14). Thus wrote the sweet psalmist of Israel in a sad and desolate
day when he was bereft of earthly " counsel and friendship " (R. V. M. ).
But he had the fellowship of the skies and sweet communion with the
LORD. His wise son, Solomon, also knew this truth, and had he bound
it about his neck, as he counselled his son to do, his would have been a
happier history. " His secret is with the upright " (Proverbs 3. 32).
Amongst some of the last words of Israel's greatest leader, the meek
man Moses, is recorded the same truth that " the secret things belong
unto the LORD our God " (Deuteronomy 29. 29). And not only are
there divine secrets. but there is a secret place of the Most High, and
he that dwelleth there " shall abide under the shadow of the Almighty "
(Psalm 91. ). Those who seek the counsel and fellowship of the LORD
will have reason to bless the God of heaven, because He imparteth
wisdom and knowledge, and revealeth the deep and secret things, as
Daniel learned to his great joy. The turmoil of nations need not
disturb the man of God, for his God can even change the times and the
seasons, and remove kings and set up kings. (Daniel 2. 17-23).
" Now the natural man receiveth not the things of the Spirit
of G o d . . . because they are spiritually judged " (1 Corinthians 2. 14),
" but the Spirit Himself searcheth all things, yea, the deep things of God. "
This is He who was in the counsel chamber of a Triune God, who can
take of the things of Christ, and declare them unto us. We have not
been privileged to live in that day when Christ, the Image of the
invisible God, was incarnate here on earth. In His day every one that
heard from the Father came unto Him (John 6. 46), and every one that
was blessed to know Him knew the Father also, and those that saw
Him had seen the Father also (John 14. )- But we are indwelt by His
blessed Holy Spirit, and such perfect unity exists between the Father
the Son and the Holy Spirit, that we can say, " we have the mind of
Christ. " Our homes would be lovelier places, the assemblies of God
more fertile tilled land, did we but make more evident that we had the
same mind " in us which was also in Christ Jesus " (Philippians 2. ).
We were speaking of the secret things. These in the New Testament are also called " mysteries, " deep things of God. The saints of
God at Colossae were being troubled with such flimsy things as meats
and drinks and festive days, and were in danger of being subverted to
very wrong things by vainly puffed-up men (Colossians 2. 16-18). To
them, and to us, Paul makes manifest a mystery, which had been hid
from all ages, " which is Christ in you. the hope of glory " (Colossians
1. 26, 27). Well might Christians rejoice in the riches of the glory
of this revealed mystery ! A presence hidden to the world, but manifested to His own ! In the strength of it men through the ages have
obeyed the mandate of our blessed Lord Jesus Christ, '" Go ye therefore,
. . . " (Matthew 28. 19, 20). Dangers from the elements, dangers
from men, dangers from demons have not deterred them. The seed of
God's word has been carried world-wide, and such men have conquered.
Trials may lie before the students who read this publication. " Fear
not. " He is ever the same, and it can be as much yours to say, as did
the apostle Paul, " I can do all things in Him that strengtheneth me"
(Philippians 4. 11-13). " H o w b e i t . . . we speak God's wisdom in a
mystery, even the wisdom that hath been hidden... which none of the
rulers of this world knoweth " (1 Corinthians 2. ). Darkened eyes never
discerned in the Man of Nazareth, the Christ of God, in whose excellencies,
by God's grace we are privileged to revel. But it was the striving
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and deep concern of Paul that the beloved saints in Colossae might
have all the wealth of conviction in the knowledge of the " mystery of
God even Christ, in whom are all the treasures of wisdom and knowledge
hidden" (Colossians 2. 2, 3). Here, beloved fellow-students, is a
mine of wealth. There are hidden treasures and a hidden Person, what
a secret ! There are treasures in Him hidden, no doubt, to the
world, that throw into pale insignificance the philosophy, the vain
deceit, and the traditions of men, and the rudiments of the world.
This source of wealth is inexhaustible, and the battle need not be
lost for lack of funds.
One more secret is revealed to the Colossians—there is a hidden
life. " Your life is hid with Christ in God " (Colossians 3. 3). Yes,
it may mean a life hidden in the sense of being secluded or in privacy
as far as the world is concerned; but it is the only life worth living.
It is the life productive of the fruit which pleaseth the Lord Jesus,
and of wealth, highly assessed in the currency of heaven. It is the
life victorious, it is the life eternal. Lay hold on that life and it shall
be thy joy and crown eternally. A hidden life, yes, but the day is
fast approaching "when C h r i s t . . . our life, shall be manifested, then
shall ye also with Him, be manifested in glory " (Colossians 3. ). Forget
not that the earnest expectation of the creation, sighing and throbbing
with pain, awaits the revealing of the sons of God (Romans 8. ). Despite
the Lord's wonderful teaching and wisdom and mighty works wrought
by His hands, men asked, " Is not this the Carpenter ? " (Mark 6. ).
That was the extent of their vision. "A disciple is not above his master
. . . if they have called the master of the house Beelzebub, how much
more shall they call them of the household ! . . . Fear them not
therefore: for there is n o t h i n g . . . hid that shall not be k n o w n . . .
and be not afraid of t h e m . . . are not two sparrows sold for a farthing ?
. . . Fear not therefore; ye are of more value than many sparrows.
Every one therefore who shall confess me before men, him will I confess
before My Father which is in heaven " (Matthew 10. 24-33).
Jas. Martin.
THE DAYS OF THE KINGS.
Asa.
The short reign of Abijah was a good one, and Asa who succeeded
him profited by the example his father left. He sought to pursue the
same course in doing that which was good and right in the eyes of the
LORD. He destroyed the various expressions of idolatrous worship
which had developed within his kingdom, and he commanded Judah to
seek the LORD, and to do the law and the commandment. No doubt
in seeking thus to lead the people according to the word of God Asa
would interfere with much that was very popular with the people <
But the LORD was blessing the king, and the people responded. The
rest which God granted to Judah was disturbed by an invasion of the
king of Ethiopia. When Asa and his army went out to meet him they
found themselves confronted by an army a million strong. Everything
seemed to lie in favour of the mighty enemy. But a freshly kindled
faith burned in the heart of Asa. He looked not within for strength or
victory. He looked oft to His God. "And Asa cried unto the LORD
his God, and said, LORD, there is none beside Thee to help, between
the mighty and him that hath no strength; help us, O LORD our God;
for we rely on Thee, and in Thy name are we come against this multitude.
O LORD, Thou art our God; let not man prevail against Thee. " God
honoured the confidence which Asa placed in Him and gave victory to
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Judah. The vastly superior forces of the enemy were overthrown by
divine power. Moreover, following this outstanding victory, God
extended to Asa and all Judah the precious promise of His presence
with them if they would be true to Him. This promise reached the
hearts of the people and with much joy they entered into a covenant to
seek the LORD, the God of their fathers, with all their heart and with
all their soul. What this revival meant to Judah may perhaps be
summarised in the words, " And all Judah rejoiced at the oath • for
they had sworn with all their heart, and sought Him with their whole
desire; and He was found of them; and the LORD gave them rest
round about. " The LORD was with them. This meant everything to
Judah. God's people to-day have a warfare to wage. The enemy
may not appear in flesh and blood. Nevertheless, there are overwhelming forces arrayed against us. We remember the words, " For
our wrestling is not against flesh and blood, but against the
principalities, against the powers, against the world-rulers of this
darkness, against the spiritual hosts of wickedness in the heavenly
places. " Contrasted with such forces the dark hordes of Ethiopia were
insignificant. And as disciples and soldiers of Christ Jesus seek to
fight the good fight of the faith they find attack being made from very
many angles, and with utmost subtlety and strategy. In such a warfare
we have no strength of our own. How, then, can we enjoy victory ?
We must rely upon the LORD. " For the weapons of our warfare are
not of the flesh, but mighty before God to the casting down of strongholds. " We dare not trust in the arm of flesh. We are made powerful
in the Lord and in the strength of His might. His armour gives
protection against the wiles of the enemy. The conflict will no doubt
rage more fiercely as time goes on, and God's people will do well to be
strengthened by a steady confidence in Himself, thus enjoying the
blessings of the precious promise, " Lo, I am with you alway. "
In the thirty-sixth year of his reign Asa found himself faced with
another foe. Baasha, king of Israel, came against him. It is sad to
read of the course which Asa took in the circumstances. With the
treasures of the house of the LORD he bought over Ben-hadad king of
Syria and formed an alliance with him. Thus Asa repudiated the
implicit confidence in the LORD which on the previous occasion he had
shown. His action was apparently crowned with success, for Baasha
abandoned his expedition. But the LORD was grieved. He had been
ignored in the whole matter. The strength of Syria meant more to
Judah than the power of God. And so God's word to Asa was, "Because
thou hast relied on the king of Syria, and hast not relied on the LORD
thy God, therefore is the host of the king of Syria escaped out of thine
hand. " There may be occasions in the Christian warfare when God's
people are tempted to depart from a complete trust in Himself. The
enemy forces may seem to be getting the advantage. Perhaps some
scheme is suggested to the mind whereby the effectiveness of the
enemy's attack can be destroyed. But does such a scheme involve
reliance upon others rather than upon God ? Apparent success need
not impress us. If we have lost our reliance on God there can be no
true success. May God's holy nation strengthen themselves in the
Lord and value the words which were spoken to Asa. " For the eyes of
the Lorn* run to and fro throughout the whole earth, to show Himself
strong in the behalf of them whose heart is perfect toward Him. "
It is regrettable to observe that when Asa was rebuked for his
wrong-doing, instead of humbling himself before the God Who had so
graciously dealt with him for many years, he was angry with the seer
and imprisoned him. Having done wrong, he went yet further astray
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in adopting an' aggressive attitude towards the word of the LORD.
And in the sunset of his life we see him out of touch with God. How
important is the lesson here ! Happy are they who at the end of their
sojourn on earth can say with Paul, " I have fought the good fight,
I have finished the course, I have kept the faith. "
During the reign of Asa in Judah, several men occupied the
throne in Israel. In the order of their reigns these were Nadab,
Baasha, Elah, Zimri, Omri and Ahab. Their history unfolds a dreadful
record of wickedness and treachery. And yet it is a striking feature of
the events of this period that the sovereign will of God is seen being
fulfilled. For example, we read, "And Zimri went in and smote him
(that is, Elah) and killed h i m . . . And it came to pass, when he began
to reign, as soon as he sat on his throne, that he smote all the house of
B a a s h a . . . Thus did Zimri destroy all the house of Baasha, according
to the word of the LORD, which He spake against Baasha by Jehu the
prophet " (1 Kings 16. 10-12). It is very remarkable how God can
use circumstances and events in fulfilling His purposes. In all His
ways God is absolutely righteous, but oftentimes the sufferings inflicted
by one individual upon another, or by one nation upon another, are
allowed by Him Who worketh all things after the counsel of His will.
In Ahab we find one of the most wicked of the kings of Israel.
He married the evil woman Jezebel, daughter of Ethbaal king of the
Zidonians, and under her influence he rendered homage to Baal.
He built for this god a house and erected an altar to sacrifice unto him.
Thus did he establish in Israel an idolatrous system of worship. There
is the following solemn commentary on Ahab in 1 Kings 21. 25, 26,
" But there was none like unto Ahab, which did sell himself to do that
which was evil in the sight of the LORD, whom Jezebel his wife stirred
up. And he did very abominably in following idols, according to all
that the Amorites did, whom the LORD cast out before the children of
Israel. " It was early in the reign of Ahab that Jehoshaphat, the son
of Asa, succeeded his father as king over Judah.
It is worthy of note that it was in the dark day of Ahab's reign
that Elijah the prophet appears on the scene. No doubt God sought to
call Israel to repentance by the ministry of His servant, but it is evident
that Elijah's work in this direction failed. He was a type of another
whom God sent to prepare a people by the preaching of the baptism
of repentance unto remission of sins.
J. Drain.
STUDIES WITH A CONCORDANCE.
Consider.
Great indeed are the possibilities open to us all if we will but
consider what God places before our eyes and minds to consider, but,
alas, generally our eyes and minds are so absorbed, oftentimes with
trivialities, that we are not able to discern lessons and principles which
would greatly enrich our minds were we in a state to take in the
instruction God would impart to us. We have in Isaiah 5. 11, 12, an
illustration of this, which may, perhaps, be regarded as somewhat
extreme, but it is apposite to what we are now saying. Here we have
the drunkards so absorbed in the pursuit of their lust that they have
no thought for aught else; hence God says, " They regard not the
work of the LORD, neither have they considered (Raah = to see) the
operation of the LORD. "

Often God takes up the most ordinary creatures to teach man
lessons. In Isaiah 1. 1, 2, at the beginning of this great prophecy, He
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says. " Hear, O heavens, and give ear, O earth, for the LORD hath
spoken: I have nourished and brought up children, and they have
rebelled against Me. The ox knoweth his owner, and the ass his
master's crib, but Israel doth not know. My people doth not consider "
(Bin —to consider or distinguish). The ox and ass are useful, domestic
animals, but they are not creatures famed for their wisdom, yet God
uses them here to convey a lesson for the consideration of His people.
They knew their owner and the place their master had made for them,
but, alas, Israel did not know their LORD nor did they know the place
of His choice. Serious as it was not to know, still more serious was it
to refuse to consider. There is hope for the ignorant, if they will but
think, but their case is hopeless if they will not consider.
God uses the ant in Proverbs 6. 6, which, though an exceedingly
small creature, He has endowed with great wisdom. The sluggard in
material things does well to consider the ant's activity in the times of
summer and harvest. She is not able to battle with the wintry blizzard,
so she " makes hay while the sun shines, " and lays up her store against
the time to come. Someone has said that Solomon wisely said, " Go
to the ant, thou sluggard, " for she has no time to come to you.
Solomon further adds, " Consider her ways, and be wise. " He also
says that she has no " chief, overseer or ruler " She is not driven to
her task as dumb driven cattle. She has no dictator, but is wise
enough, and diligent withal, to know her work and to do it. If we
turn the parable from the material to the spiritual, we would here say,
" Consider (Raah) her ways, and be wise. " Have we no need to lay
up something against the time to come, to lay up in the mind a rich
store of the Holy Scriptures that will be food to the soul ? for " Wise
men lay up knowledge " (Proverbs 10. 14). but the foolish perish for
lack of it. Then again, should we not lay up treasure in heaven,
where thieves do not break through and steal ?
The Lord calls upon us to consider (Katanoed — to perceive
thoroughly with the mind) the ravens. These creatures are not wise
with the ant's wisdom; they have no storehouse or barns, they neither
sow nor reap, so " God feedeth them. " The lesson the Lord would
teach by the ravens is the wondrous care God has over all His creatures,
and He who feeds the ravens will feed His children. God never
upbraids those who have little or no wisdom, but he gives wisdom to
all that ask it. Again He says. " Consider (Katanoed) the lilies. "
Does He clothe the grass of the field in more glorious apparel than
Solomon in all His glory ? Yea ! He does, well, shall He not clothe
even those whom He describes as those of " little faith " ?
Paul, in exhorting Timothy to suffer hardship as a good soldier
of Christ Jesus, draws three illustrations—of the soldier, the athlete,
and the husbandman; the soldier must not entangle himself in the
affairs of this life, the athlete must contend lawfully, and the husbandman must be the first to partake of the fruit upon which he has
laboured. Then Paul says, "Consider (Noeo = to perceive with the
mind) what I say: for the Lord shall give thee understanding in all
things " (2 Timothy 2. 3-7). These three illustrations convey to the
mind a conception of what is vital in connexion with Christian life and
service. The Christian must not entangle himself, if he desires to
please his Lord; he must pursue the course according to the law laid
down for him, and he must not tamper with the Lord's will, nor project
his own thoughts into what he may regard to be essentials and nonessentials; and he will be the first to partake of the fruit of his own
labours, though, as in the ease of Joseph, many others may taste of
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the results of his patient labour. Let each consider these things and
the Lord will give them understanding in all things.
Many are the profitable lessons to be learned from natural
things, but we may also learn many necessary things by turning the
searchlight of an enlightened mind upon our own ways and habits.
Twice over God calls to the Remnant by Haggai, " Consider (Sum =
to place, put or set) your ways. " The R. V. margin says, " Set your
heart upon your ways. " The remnant had ceased to build the house
of the LORD, for which purpose they had returned from Babylon (Ezra
1. 3), they had built their own houses and were dwelling therein, but
the God of Israel had no house to dwell in; it was in ruins. The
work of God had ceased, and they were each busy in their own things;
but though they had sown much they reaped little, and those who
earned wages put it in a bag full of holes. Therefore the prophet's
message was, " Consider your ways. "
The prophet's message had a most disciplinary effect on the
hearts of God's people, and they went up to the mountain to bring
wood, and God, who beheld the repentance of His people and their
works of repentance, said, " I pray you, consider (Sum) from this day
and upward, from before a stone was laid upon a stone in the temple
of the L o r d . . . . consider I pray y o u . . . . from this day will I
bless you " (Haggai 2. 15, 18, 19).
We are also called upon to consider (Katanoed) one another
(Hebrews 10. 24). How much is in this consideration of each other !
How diverse we each are ! and unless we try thoroughly to understand
each other we shall perhaps get the worst and not the best out of one
another. There are great diversities in the peculiarity of each, the
inherited tendencies, and the different upbringing saints have had.
Some have had a gentle upbringing and some have been reared amidst
scenes of sin and sorrow. Some have inherited a mild disposition,
whilst others are harsh, some selfish and some generous, some naturally
proud and vain and some more humble and meek, some are forward
and some backward: such diversities have to be taken into account
so that we may wisely provoke to love and good works.
Then it is necessary for us to consider (Anatheoreo =to view
thoroughly, looking up to) the issue of the manner of life (R. V. margin)
of the leaders who have had the rule over us, but who have gone from
the scenes of their labours (Hebrews 13. 7).
" The memory of the just is blessed;
But the name of the wicked shall rot " (Proverbs 10. 7).
It is pleasant to reflect upon the life of some who have gone,
to consider their trials and to contemplate their triumphs, and to
realize how much we have been blessed by their wise guidance
and helpful ministry. Some leaders have, alas, been far from
being helpful. We shall each be remembered with joy according to
the good we have done to others, not in how much good we have done
to ourselves.
Amongst all the things we may consider there is one consideration
that outshines all else in importance, and that is the consideration
(Katanoeo) of Him who is the Apostle and High Priest of our confession
(Hebrews 3. 1). The lessons to be learned, lessons vital beyond words
to describe, are manifold and rich with blessing to the person who
continually considers the person and work of the Lord Jesus Christ.
Two offices of the Lord are particularised in this verse, that of Apostle
and that of High Priest. The first covers the work He performed as
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the One sent by God to men, when He represented God amongst men
and taught them divine doctrine, and of His teaching He said, " My
teaching is not Mine, but His that sent Me " (John 7. 16). The second
describes the office He fills as the One who has gone from among men
to God to represent men before God. How inclusive and far reaching
in their scope are these two offices of the Lord !
We are also to consider (Analogizomai — to reckon up) Him that
hath endured such gainsaying of sinners against themselves (Hebrews
12. 3). As we view this great Runner, this Author and Perfecter of
faith, and see how He endured, what an impetus is given us in our
small trials to think of His patient endurance in His sufferings ! for
we are ever apt to pity ourselves and seek relief from our present
distress. He had more hard words spoken against Him in one day
then probably we have had in our whole life. We magnify our molehills
into mountains, and the most of our imaginary terrors never reached
us, but the bitter cup, which He saw long before. He at last drank to
its dregs. If we do suffer, consider Him ! and if we think we suffer,
consider Him ! this is the divine remedy, the correct antidote, lest we
wax weary, fainting in our souls. None of us have yet resisted unto
blood striving against sin. Martyrdoms are not yet, but these will
come in due time for some in this scene, but even should these come
our way sooner than we think, then the joy of the martyr springs
from considering Him. May we be more given to the contemplation
of what God has placed objectively before our minds for our
consideration.
J, M.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Shepherd.
From Leigh. —The Lord Jesus is presented in three aspects as
Shepherd. He is the Good Shepherd that layeth down His life for the
sheep (John 10. 11). In contrast the hireling, whose chief concern is
his wages, flees in the time of danger and leaves his charge at the mercy
of the enemy. The great incentive in the Good Shepherd is His
matchless love which proved stronger than death.
He is also the Great Shepherd of the sheep (Hebrews 13. 20).
Here we see Him in resurrection, ever living to tend and care for those
whom He has bought at such a great price. We are joined to Him, and
in the terms of this eternal covenant, He promises that none shall
snatch them out of His hand (John 10. 28).
And He is also the Chief Shepherd (1 Peter 5. 4). The Apostle
Peter well remembered the Lord's words to him to tend and care for
His Master's lambs and the sheep. This important work, if faithfully
done by the under shepherds, will be duly rewarded by the Chief
Shepherd with a " crown of glory that fadeth not away. "
S. Swift.
From Derby. —It is perhaps firstly as the Good Shepherd that
the Lord Jesus appeals to us; for He Himself said, " The Good Shepherd
layeth down His life for the sheep. " He who was on equality with God
(Philippians 2. 5-8) came with a purpose, that He might find the sheep
that were lost (see Isaiah 53. 6). In doing this He suffered as described
in Psalm 22.
In Hebrews 13. 20 we see our Lord Jesus Christ as the Great
Shepherd. This aspect of His character concerns our walk here below,
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and it is praised by David of old in Psalm 23. In this Psalm we get
nothing of salvation. It is a Psalm bespeaking his confidence in the
Lord, as the Shepherd who lovingly tends His flock. Some of the
points of His character portraited here are, the Satisfier (verse 1), the
Restorer, or Reviver of the soul (verse 3), the One who directs our path
(verse 3), the Comforter (verse 4), and the One who blesses (verse 6).
His title as the Chief Shepherd admits that there are other
shepherds (1 Peter 5. 1-4). From the context we see who these other
shepherds are; they are the elders of each assembly—the shepherds
of His little flock, who lead it and are to be ensamples to it. Let us
now consider the future aspect of the Lord Jesus, when as the Good,
Great and Chief Shepherd He shall gather together His flock. Some of
His sheep have sadly strayed from the correct paths into by-ways, but
when the fullness of time is come, He will gather them altogether.
The Lord Jesus Christ as the Shepherd of Israel (Isaiah 40.
10, 1 1 ; Jeremiah 31. 10; Ezekiel 34. 11-15) will gather His sheep
together, fulfilling the covenant made with David (2 Samuel 7. 16;
1 Chronicles 17. 14). Then the Millenium reign of Christ will begin
when He will reign as the King of Glory (Psalm 24. 7). In every
circumstance a true shepherd always seeks the good of his sheep.
D. Scarr, G. Grattidge, R. Hickling.
From Musselburgh. —The Lord Jesus is presented to us in a
three-fold way as Shepherd, the Good Shepherd who laid down His life
for the sheep, the Great Shepherd who guards and cares for the sheep,
and the Chief Shepherd, to whom the under-shepherds are responsible.
These should have the same love and care in their hearts for the sheep,
as the Lord Jesus had. As the Great Shepherd the Lord Jesus is seen
in Psalm 23. This would tell us of His ability as Shepherd, both then
and now. In Isaiah 40. 11 we see the gentle nature of the Shepherd,
and His care for the individual need of every sheep.
Micah 5. 4 shows us the fulness of the work, and the greatness
of His person. The Lord Jesus will be a Shepherd indeed at that time.
In resurrection the Lord Jesus still keeps His Shepherd character
(Hebrews 13. 20). God, working through Him, would have us walk,
as led by this Shepherd.
Another aspect of His work is found in 1 Peter 2. 25. We had
a difficulty over the word " returned, " but it was thought that this
scripture viewed us as having gone astray in Adam, but that we had
now come back.
The Good Shepherd is seen in Zechariah 13. 7. His was a bitter
experience (Matthew 26. 31 and 56). He knew all things that lay
before Him, and in the light of this He spoke the things recorded in
John 10.
The eternal character of the work of the Shepherd is seen in
Revelation 7. 17.
R. A. Sinclair.
From Manchester. —While the Lord Jesus, as Jehovah, was
" Shepherd of Israel " (Psalm 80. 1), it was preeminently in the days of
His flesh that His excellencies as shepherd were manifested.
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He was the true Shepherd of Israel, as is so beautifully described
in John 10. He entered by the door into the fold of the sheep, although
John the Baptist, the porter, seemed reluctant that He should enter
that way. One illustration emphasises His shepherd love for Israel:
" He saw a great multitude, and He had compassion on them, because
they were as sheep not having a shepherd, and He began to teach them
many things. " All true shepherd-care emanates from love for the flock,
while the shepherd's primary duty is to find convenient food for the
sheep. So the Lord's compassion overcame his weariness, and, in
devoted love for these shepherdiess sheep, He ministered to their
spiritual and physical needs. How sad that Israel should reject such
a Shepherd, who had then to call out His own sheep by name, and to
that small flock, commit the kingdom (John 10. 4, and Luke 12. 32).
The Good Shepherd's love for those who like sheep had strayed,
was wonderfully expressed in His life, but found its fullest expression
when He laid down His life for the sheep.
In resurrection He is spoken of as the " Great Shepherd of the
sheep" (Hebrews 13. 20). Although exalted and glorified, His
shepherd character is unchanged. It is striking that Hebrews 13. 21
associates the work of " perfecting " with the exaltation of the Great
Shepherd. That indeed is His present work, with those sheep which
have responded to His call. As among His flock to-day, we can
individually be experiencing the blessedness of the Lord as our Shepherd.
In Psalm 23., David expressed this truth delightfully, as only a shepherd
could, but it is ours to enter into an even fuller appreciation of the Lord
Jesus as our Shepherd.
Although a direct and individual experience of the Lord as
Shepherd is happily possible, He also administers His care through
under-shepherds, who are charged to " tend the flock of God " (1 Peter
5. 1). This they do from love for the flock, a divine love imparted
by the Chief Shepherd. Food from Him they give to the flock, remembering the varying needs of lambs and sheep. The weak they encourage,
the wayward correct, above all making themselves " ensamples to the
flock. "
L. T. Crabtree, G. Prasher, Jnr.

EXTRACTS.
From Liverpool and Birkenhead. —The Lord Jesus came to
restore God's flock, the children of Israel, but John 10. 16 reveals to
us that His work was also for those who were " not of the flock. "
David-like He had no thought for Himself, but for His sheep. He was
not a hireling, but a Shepherd, whose love many waters could not quench.
Thus He laid down His life for the sheep, and so destroyed the power
of the Adversary. God has raised again the Good Shepherd from the
dead as the Great Shepherd, with power to save.
Fresh pasture and refreshing waters He provides, and gives
sure guidance to our eternal rest. Amongst His flock, to whom the
Father giveth the kingdom, He hath appointed some, like Peter, as
shepherds of His sheep, and in a future day He shall appear as the
Chief Shepherd to reward those who have faithfully carried out this
work for Him.
D. S., R. J., L. S.
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From Knocknacloy. —Happy are all those who can say with
the sweet psalmist of Israel, " The Lord is my Shepherd. " Our
Shepherd leads, but never drives. " H e shall gently lead, " " H e
leadeth me beside the still waters. " How very soothing and refreshing
to the soul are the conditions in which our Shepherd leads His flock !
He leads to a definite place., the House of the Lord.
Isaiah painted a true picture of Israel, and of men, generally in
" All we like sheep have gone astray. " The way back to God could only
be opened by blood, and that the blood of the Good Shepherd. And
He so loved the sheep that He gave His life for the sheep. The Good
Shepherd had a compassionate heart even for us, Gentiles. " Other
sheep, I have, which are not of this fold (the house of Israel). Them
also I must bring and they shall become one flock " (John 10. 16).
R. Anderson, Jnr,
From Toronto, Ont. —In various passages of the sacred
scriptures we find that the Lord is referred to as the Shepherd, and we,
as His flock. There are three aspects of the shepherd: the Good
Shepherd (John 10. 11), the Great Shepherd (Hebrews 13. 20), and
the Chief Shepherd (1 Peter 5. 4). Each of these show the excellency
of the love of the Shepherd for His sheep, and are severally linked with
the death and the resurrection of the Lord Jesus, and the rewarding
of the under-shepherds.
In the Chief Shepherd character, the Lord will reward the undershepherds with a crown of glory that fadeth not away. But there is a
warning given to any under-shepherds slack in tending the flock. See
especially Acts 20. 28, where His love for His flock is manifested in
rewarding the under-shepherds that do good to, and judge, the flock.
Can we, the sheep of His pasture, gladden him for the excellent
love that He has shown us ? Yes, by living a life of subjection unto
Himself and of humility before our fellow-men.
James Scott.
From Greenock. —Isaiah 53. 6; Matthew 9. 36; 1 Peter 2. 25
all emphasize man's aimless wandering, and uphold the truth of Jeremiah
10. 2 3 , . . . " It is not in man that walketh to direct his steps. " This
condition made the necessity of a shepherd one of the first importance.
The Son of God, possessing all the requisite qualities, met the need.
His long-suffering love and faithfulness ever prove inestimable, as
seen in Psalm 23, Psalm 80., Isaiah 40. 11.
The sword, awakened against the Shepherd, against God's
Fellow, also proves His shepherd character in contrast to that of the
hireling: for " the Good Shepherd layeth down His life for the sheep "
(John 10. 11).
Having wrought peace, He is brought again from the dead
through the blood of the eternal covenant (Hebrews 13. 20). As the
Great Shepherd it is His desire "to gather together into one the children
of God that are scattered abroad " (John 11. 52).
One last scene from Revelation 7. 17, R. V., reveals Him before
the great multitude of every nation, and tongue, in the dual character
of Lamb and Shepherd, to those who come out of the great tribulation.
J. Erskine.
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From Bolton. —The willingness of the Good Shepherd to lay
-down His life for the sheep proves the unbounded love He had for the
sheep. In this He is unlike the hireling. He came that they might
have life, and have it more abundantly. We thought of Luke 15. 3-7,
in connection with Luke 19. 10. Zechariah 13. 7 prophesies concerning
the Good Shepherd, and the Lord Jesus repeats the words in Matthew
26. 31, just prior to His death.
A principle brought before us in John 10. is that the sheep
are His own, whereas the under-shepherds are called upon to tend their
Lord's sheep.
The character of the Great Shepherd is seen in John 10. 1-4, 9,
where He daily leads His sheep out to fresh pastures. This would
connect us beautifully with Psalm 23. Again in Hebrews 13. 20,
we see God, the Father, confirming the covenant made in the blood of
Christ. Raised from the dead, He lives to tend and care for the sheep
for whom He died.
In 1 Peter 5. 4 we read of the Chief Shepherd, the Crowned One,
as the Rewarder of the faithful under-shepherds (Psalm 24. " He
died to save, He lives to keep, and is coming to reward. " In the Psalms
we have a threefold link—Psalm 22., the Cross, grace; Psalm 23.,
the Crook, guidance; Psalm 24., the Crown, glory. I. Sankey.
From Victoria, B. C. —Bethlehem was honoured of God, for
out of it came the Shepherd. The prophetic words of Micah 5. 2 are
cited in fulfilment thereof in Matthew 2. 6. The Lord saw that many
enemies were devouring His flock, and in great love He provided a
Good Shepherd, who would rescue the sheep at the cost of His own life.
Power is associated with the Lord's work as Shepherd, for it WHS a
Governor who would be the Shepherd of Israel (Matthew 2. 6).
In Jehovah's dealings with Israel we see the perfections of the
shepherd character; which are seen even more fully manifest in His
well-beloved Son. Yet though He led, fed and preserved them from
their enemies (Psalm 78. 52, 53). as they traversed the wilderness, they
wandered away from this Shepherd. Well it is said in Isaiah 53. 6,
"All we like sheep have gone astray. " So we see the Shepherd, who
had led them through the wildernerness, born a babe in Bethlehem.
John 10. presents the Lord as the Good Shepherd, the One who
laid down His life for the sheep, which refers primarily to Israel, and
then to the Gentiles, who are embraced in John 10. 16.
H. M.
From Kilmarnock. —Zechariah 13. 7: There can be no doubt
as to whom the prophet refers to here as " My Shepherd" and
"My Fellow" (or Associate), for in Matthew 26. 31 the Lord Jesus
quotes this scripture as referring to Himself. He was Jehovah's
Shepherd, the One who had come to seek and to save that which was
lost, and in so doing He was to know the smiting of Jehovah.
In John 10. the Lord Jesus speaks of Himself as the " Good
Shepherd, " and in laying down His life, He manifests His love for the
sheep. The true shepherd must not only have love, but also skill in
feeding and leading the sheep and in the Lord Jesus these characteristics
are seen in greatest measure.
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In the parable of the lost sheep in Luke 15. the Lord tells of joy
in heaven over one sinner that repenteth. How much greater joy has
he when that one hears his voice and follows Him, " walking in the
truth " (3 John), and what grief it must give him when those who
once followed Him "turn back and walk no more with him " ! May we
give Him the greater joy! In Luke 22. 31, 32, we see the shepherd
care He had for erring and self-confident Simon Peter. The Lord could
discern Satan as the wolf, about to snatch His sheep and, as the true
Shepherd, He makes supplication for him that his faith fail not. We
know how fully that prayer was answered in Peter's restoration and
later he received a charge to "feed and tend" the Lord's lambs and
sheep. Again from Mark 10. 16 we see in the Lord's love and care for
the little children the fulfilment of the prophecy of Isaiah 4 0 . . . .
" He shall gather the lambs in His arms and carry them in His bosom. "
These are examples of the spirit required in those who would act as
shepherds of the Lord's sheep and lambs.
A. G. S.
From Brantford. —When we think of a shepherd we picture one
under whose hand there are sheep dependent entirely upon his love to
care for, and his power to save them. David hazarded his life for the
sake of the sheep, but our Lord Jesus Christ gave His life that He might
save His sheep. His love and power as a Shepherd far excel all others
even as He said—" I give unto My sheep eternal life and they shall
never perish, and no one is able to snatch them out of My hand "
(John 10. 25). He also is a Shepherd-Leader, and guides His sheep by
the still waters and green pastures. Amongst His flock are lambs,
and to Peter He said—" Feed My lambs, tend My sheep, feed My
sheep. " We rejoice that in a future day when the Good Shepherd will
welcome us safely home to the heavenly fold we shall realize in all its
fulness His love, His care, His kindness, His grace and His leadership,
As Chief Shepherd He tends and cares for the flock of God through
those whom He has made shepherds on earth to tend the flock of God
(Acts 20. 28).
R. Curran, H. Curran
From Atherton. —We suggest Genesis 49. 24, is a reference to
the Lord Jesus—" the Shepherd, the Stone of Israel. " In Psalm
22. 23, 24, we have brought before us the threefold character
of the Lord's work as shepherd, the Good Shepherd, who gave
His life for the sheep (John 10. 11), the Great Shepherd, in His
care for the sheep (Hebrews 13. 20), and as the Chief Shepherd
(1 Peter 5. 4). It was realised that there is ever a great need for the
sheep to hear the Shepherd's voice. This need is mentioned many
times in John 10. Isaiah 40. 11 and Ezekiel 37. 24-28, were thought
to have a future fulfilment in the Millennium.
In Zechariah 13. 7 we find the Shepherd suffering at the hands
of Jehovah. Jehovah says, " My Shepherd, " for He was Jehovah's
Shepherd. In John 10. the Lord Jesus is seen as having a perfect
knowledge of His sheep. He calleth them all by name.
" Herbert S. Bullock.
From Halifax. —We sought to remind ourselves of the wonderful
security and of the precious position in which we, who are believers, are
brought who follow the Good Shepherd (John 10. 7-30). We quote
the Lord's words: "I am the Good Shepherd, " " My sheep hear My
voice, " " I know mine own, " and " I lay down My life for the sheep. "
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" The Good Shepherd " is a title which none else can lay claim
to, for He doth in very deed and truth care for His sheep. What a
tender-hearted Shepherd we can look to, as our Guide ! " We are His
people, and the sheep of His p a s t u r e . . . . Give thanks unto Him and
bless His name" (Psalm 100. ). " H e is the Great Shepherd"
(Hebrews 13. 20), raised and seated at God's right hand in the heavenly
places.
In 1 Peter 5. 4, we read concerning the Chief Shepherd, a title
referring to a future day, when He will reward faithful shepherd work
done for Himself amongst His flock.
W. K., F. C.
From London, S. E. —God first likens men to sheep in Numbers
27. 17. We observe that it is in reference to a " congregation " (Latin
" grex " — a flock) or a gathered together company of people.
Old Testament Scriptures contain at least two clear prophecies
that the coming Shepherd should be smitten, not by " a lion or a
bear, " but by Jehovah Himself. Isaiah 53. 5, 6, clearly foretells that
the coming Messiah would have laid on Him, by Jehovah, the iniquity
of us all, the sheep. In Zechariah 13. 7 it is Jehovah who calls to the
sword to awake against the Man who is His fellow. These scriptures
were not understood by the Jews as a whole, their ears being dull, their
eyes closed, and their hearts waxed gross with earthly tradition. How
appropriate it was that the coming of Jesus into this world should be
heralded to shepherds, keeping watch—the revelation is ever to those
who keep watch ! A shepherd needs to be compassionate, for he has
weak, erring creatures to care for; strong, and able to deliver from
wolves and danger; devoted to his flock—the hireling cares only for
his own skin. How perfectly Christ fulfilled all requirements !
Christ's shepherd heart yearned over His lost sheep. What a
tragic sight the Gospels show ! In the midst of that favoured people
was the Good Shepherd, calling with a voice of love and compassion,
and they heeded Him not. nor knew His voice. Let but the faintest
bleat reach His ear, and He was there to succour.
He called His own sheep by name, and led them out, going before
them, bringing other sheep—what grace to the Gentiles !—to be one
flock (not fold), one Shepherd. He had the right (R. V. M. ) to lay down
His life. No other man has ever had that right, his life being forfeit
because of sin. Christ had that power and right, hence we read " He
dismissed His spirit. " He also had the power, and right, to take it
again and " God brought again from the dead the Great Shepherd of
the sheep " (Hebrews 13. 20).
I). W. Millar.
From Glasgow. —The Lord Jesus, Jehovah's Shepherd,
entered into the fold (John 10. 1) the sheep of which were of the House
of Israel. He came to seek and to save that which was lost, and entering
into the fold by the door, He called His own sheep by name, and led
them out, and became the door of the sheep, and laid down His life for
them, and gave unto them eternal life (John 10. 28). Caiaphas prophesied,
" I t is expedient for you that one man should die for the nation. "
This proved to be " not for the nation only, but that He (the Lord
Jesus) might also gather together into one the children of God that were
scattered abroad" (John 11. 51, 52).
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His death has accomplished a greater work for the together of
God than the burnt offerings, and sacrifices, and statutes, and judgments, ever did for the together of God in the past dispensation
Thus the Holy Spirit gifts men for the care of the little flock, to feed and
lead and care for their souls, until the Chief Shepherd shall be manifested, when they shall receive the crown of glory that fadeth not
away (1 Peter 5. 4).
John Gault.
From Edinburgh. —The sheep following the shepherd is a sight
often witnessed in the East. Each sheep has a name and knows the
shepherd's voice. Do we truly know our Shepherd's voice ? (John
10. 3). In keeping with Jehovah's relation to Israel in a past day,
the Lord Jesus entered by the door, the appointed way, into the
fold. John's baptism was the way, and John was the porter, but such
a highly privileged man as John gave way to One, who was not only able
to lead His sheep, but pasture them, protect them, and lay down His
life for them. The Lord Jesus then became the door (John 10. 9).
He gives His sheep eternal life, having given His life for them. John
10. 16 shows that as there is One Shepherd, there is also one flock.
Christ, the Great Shepherd (Hebrews 13. 20) is accomplishing for His
flock, in the present, what He did in Luke 24. 50, when He led them
out as far as Bethany. In 1 Peter 5. 4 He is seen as a rewarder, not
only to under-shepherds, but to all who have trod the pathway faithfully. In Zechariah 13. 7, Jehovah declares, " Awake, O sword,
against My S h e p h e r d , . . . My Fellow. " Could we view Christ here,
in any sense, as the " Eternal Shepherd " ?
J. Lang.
From Kingston-on-Thames. —At the commencement of the
meeting hymn number 285 was sung and the following portions were
read, Zechariah 13. 7, John 10., Hebrews 13. 20, and 1 Peter 5. 1-4.
The work of a shepherd was well known to God's ancient people, as
many of them followed that calling. In New Testament times, too, the
sight of a shepherd with their flocks would be familiar to those who
heard the Lord speak. The tender loving care of the eastern shepherd
for his sheep so beautifully brings out the love that the Lord Jesus
has for His own, of whom it is said that, " He loved them unto the
uttermost. " What David could say in Psalm 23. as the Lord being
his Shepherd and all that the Lord as his Shepherd did for him is
equally true of the Lord Jesus, of whom Isaiah could prophesy that He
should feed His flock like a shepherd and He shall gather the lambs
in His a r m s . . . . In a future day we know that the Lord Jesus,
the Lamb who is in the midst of the throne, shall be their Shepherd
and shall lead them unto fountains of waters of life (Revelation 7. 17).
William C. Bartlett.
From Hamilton, Ont. —In His shepherd character, the Lord
is seen as both the Leader and Keeper of the sheep, and He knows
who are His, and those who hear His voice (John 10. 3). He leads the
sheep to good pastures and is thus their Provider. He is also their
Protector. In John 17. 15, the prayer of the Lord is that His own may
be kept from the evil one. The work of our Shepherd was hard and
full of personal danger and demanded from Him a heart of love and a
spirit of devotion and sacrifice, even to the laying down His life for
the sheep. The sheep are a type of ourselves, so our Lord wants those
who are His to be clean from the defilements of the world.
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95

In Genesis 46. 34 we have shepherds spoken of as being abominations to the Egyptians. Egypt is a type of the world to-day, which still
despises the Good Shepherd, who gave His life for the sheep. In Ezekiel
34. 12 the shepherd is brought before us seeking his flock amongst his
sheep, and while this is yet future, it is similar to John 10. 16. Might
we suggest that there are many of His sheep not yet in His flock, and
it is for them we should pray ?
The Lord is seen as the Good Shepherd in John 10., the Great
Shepherd in Hebrews 13., and the Chief Shepherd in 1 Peter 5. 4. and
it was suggested that in Psalm 22. we see Him as the Good Shepherd
dying for the sheep, in Psalm 23. as the Great Shepherd living for
the sheep, and Psalm 24. as the Chief Shepherd cowing for the sheep.
In all His work as Shepherd whether as good, great or chief, we
know that all His actions are actuated by love for the sheep.
Norman McKay.
41

BY HIS K N O W L E D G E . . . . "
Question from Halifax. —
We should like the opinion of brethren on Isaiah 53. 1 1 : " By
His knowledge shall My righteous Servant justify many. "
It was suggested that the word " knowledge " stands for the
experience of the Cross. Another seemingly attractive solution is the
difficulty lies in an apparently legitimate alteration of the punctuation,
to read " Satisfied by His knowledge. "
Answers.
From Kilmarnock. —Referring to the question from Halifax
re Isaiah 53. 11. we think that Newberry's marginal reading gives light
on this verse:
For " By His knowledge, " it is
" By the knowledge of Him. "
We read it that it is by knowing Jehovah's righteous Servant (as the
Lord our righteousness) that many are justified, or made righteous.
See also 1 Corinthians 1 . . '30. —A. G. S.
From Ely (Cardiff). —" By His knowledge shall My Righteous
Servant justify many: and He shall bear their iniquities. "
The Servant of Jehovah alone could satisfactorily discharge this
great responsibility, because of—
His " knowledge " of the Divine Will,
His " knowledge " of the need of the human race,
His " knowledge " of the great Adversary.
M. A. J.
From Edinburgh. —(1) There will be a waiting people looking
for the Lord Jesus, coming at the end of the Tribulation, and just prior
to the Millennium, and here, we think, fit in the words, " By His
knowledge shall My Righteous Servant justify many. "
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(2) Another view was: This goes far beyond even the Millennial Day, going back to the past, enbracing the present, and including
the time of the Millennium.
This is a point on which scholars are divided, whether Isaiah
53. 11 should read " by His knowledge " or " by the knowledge of Him. "
The verse is rendered by one—
" By the knowledge of Himself shall He justify,
The Righteous One is My Servant for many. "
This same
scholar says that the Hebrew word " may be translated
either 4 by knowing Him' or 4 by His knowledge, ' as the context may
require. "
Another refers to Proverbs 3. 20: " By His knowledge the depths
were broken up, " where exactly the same word is used. The word is
again used in Isaiah 47. 10 where " thy knowledge " is " the knowledge
possessed by thee. "
As to the second part of the verse translated above, another
scholar alters this slightly to read—" Righteous is My Servant for many, "
whilst others prefer the reading—" My righteous Servant. "
If the passage be read " by His knowledge, " then it would
signify the perfect knowledge the Lord had of Divine requirements and
human need, and if it be read ** by knowing Him, " it is that knowledge
of faith the believing sinner has of Christ, the all-sufficient Sacrifice and
Saviour. —J. M.
In seeking to make clear what I believe to be the meaning of
Isaiah 53. 11, I would point out that it is evident that the word
" knowledge " means rather more than mere cognizance, but it is the
means whereby the Righteous Servant justifies the sinner.
We already are aware from Romans 5. that by one act of
righteousness He justified the believer. That act of obedience was the
culmination of many acts in His " becoming obedient. " That is to
say, that as Jehovah's Servant encountered the Will of His God. He
entered into possession of the circumstances, and so could say. '• My
meat is to do the Will of Him that sent Me, and to accomplish His
work. " This terminated in one great act of obedience, when " He
bowed His Head " (John 19. ).
Therefore I conclude that the word " knowledge" means
experimental knowledge of the Will of God, an entering into possession
-of the circumstances of Calvary.
James McFarlane.
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" Ek tou ouranou. "
Ten times in John chapter 6. is this potent phrase repeated by the
Holy Spirit through the Author. It means " out of heaven " or " from
heaven, " whence the true Bread of God came, whither He has returned,
and whence again, as our glorious Lord. He'll come to take us unto
Himself.
As regards our warfare here, heaven is our base, where the
Captain of our salvation is. All operations are directed from His
headquarters, and all help and sustenance are sent therefrom. In
politics our citizenship is in Heaven.
One of the important keywords in the Acts of the Apostles is
" Heaven. "
Luke has written his narrative in two sections; the former,
being the Gospel bearing his name, is a treatise concerning all that
*' Jesus began to do and to teach, " while He was on earth, the latter,
known as the Acts of the Apostles, is the account of all that Jesus
continued from heaven to do and to teach concerning the kingdom of
God. It is of interest to note that all the four Gospel writers speak of
the " beginning. " Matthew states that " from that time began Jesus
to p r e a c h . . . " (4. 17). Mark abruptly commences with " t h e
beginning of the gospel of Jesus C h r i s t . . . " (1. 1). Luke presents
an orderly narrative " concerning those matters which have been
fulfilled among us, which from the beginning were eye w i t n e s s e s . . .
of the word " (1. 2), and he also gives us the age at which the Master
began to teach (3. 23). Whereas John lifts us into heaven, itself, " In
the beginning was the W o r d . . . and the Word was God " ( 1 . 1). In
the Gospels the Dayspring from on high is revealed; in the Acts of
the Apostles the Sun shines in full splendour from heaven.
Luke closes his first narrative, the Gospel, with the inspiring
scene of the Lord's ascension into heaven (24. 51). In chapter 1. of
the Acts, as the Apostles are looking steadfastly into heaven, they hear
words of encouragement from two men from heaven that " this Jesus
which was received up from you into heaven, shall so come in like manner
as ye beheld Him going into heaven " (1. 11).
Thus the scene is set. An ampler scope now lies before the
inspired writer. The doors of heaven are opened, the exalted Lord is
there, continuing still to do, and to teach, not now within the
confines of Palestine nor within the time-limit of three and a half brief
years, but from His royal throne, to the uttermost parts of the earth,
through the Holy Spirit in His Apostles in their times, and by the same
Spirit and power through all ages until He Himself returns.
This is all within keeping of His own promises, " Lo, I am with
you alway, even unto the end of the world (or age) " (Matthew 28. 20).
He said also, "As the Father hath sent Me, even so send I you " (John
20. 21). And yet further, in words the meaning of which the present
writer longs to apprehend—" Verily, verily, I say unto you, he that
believeth on Me, the works that I do shall he do also, and greater works
than these shall he do, because I go unto the Father " (John 14. 12).
Consider His wondrous works in the light of this scripture. To
touch Him, or be touched by Him, was life and health ! His word
pierced the portals of death, and the dead awoke ! Yet truly from His
lofty heavenly throne He fulfilled every such promise, and can and will
still fulfil.
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The " shadow " of Peter cured the sick multitudes, and they
were " healed every one " (Acts 5. 16). " Handkerchiefs and aprons '*
from the person of the apostle Paul caused diseases to depart and evil
spirits to flee (Acts 19. 12). The Apostles were careful, however, to
impress that this was His workmanship and not theirs. " Why fasten
ye your eyes on us, " said they, " as though by our own power or godliness we had made him to w a l k . . . The God of A b r a h a m . . . hath
glorified His Servant J e s u s . . . of whom we are w i t n e s s e s . . . and
His name made this man strong " (Acts 3. 11/17). Thus the eyes
of men were raised in that day, from Christ's servants on earth, to
Christ Himself in heaven; and thus our lives should testify also, that
He is the Head, seated on high, and we are His members on earth,
occupying till He comes.
" A sound as of the rushing of a mighty wind " came from
heaven on the day of Pentecost, indicating, beyond question, whence
the Holy Spirit had proceeded (2. 2). The Master had fulfilled His.
promise of sending the Comforter.
Whither did Stephen, the first martyr, turn his eyes, in the hour
of sore trial ? . . . He was found steadfastly looking " into heaven. "
and he " saw the glory of God, and Jesus standing on the right hand of
God. " To Stephen the heavens were opened and the exalted Son of
man appeared (7. 55, 56). Peter also saw " the heaven opened, "
and the great sheet " let down from heaven by four corners, " and
*' drawn up again into heaven. "
The great exploits of the apostle Paul had their beginning on
the Damascus road, when " suddenly there shone round about him a
light out of heaven" and a voice from heaven spake, revealing the
Speaker to be " Jesus of Nazareth. " Thus in later days the Apostle
confidently revealed to the learned men of Athens that the God that
made the world was Lord of heaven and earth (Acts 17. 24).
" Ye also have a Master in heaven " (Colossians 4. 1). Do we
allow Him to direct our paths, and do we draw our sustenance from
Him ? The Adversary will make every effort to cut the lines of
communication. This, by prayer and communion with Himself, we
must frustrate.
There is a hope laid up for you in the heavens (Colossians 1. 5)
. . . there "is an inheritance incorruptible, and undefiled, and that
fadeth not away, reserved in heaven for you " (1 Peter 1. 4). The day
of the distribution of crowns is fast approaching, " the crown of righteousn e s s . . . to all them that have loved His appearing " (2 Timothy 4. 8),
" the crown of life, " to the approved lover of the Lord (James 1. 12).
and the unfading " crown of glory " to the faithful undershepherd
(1 Peter 5. 4). What a cheer it is to know that here we have no abiding
city, and if, as a culmination of our trials, " the earthly house of our
tabernacle be dissolved, we have a building from God, a house not
made with hands, eternal, in the heavens. For verily in this we
groan, longing to be clothed upon with our habitation which is from
heaven " (2 Corinthians 5. ). May we then, like the Thessalonians, be
found waiting for His Son from heaven... " for the Lord Himself
shall descend from heaven... and the dead in Christ shall rise first;
then we that are a l i v e . . . shall together with them be caught up in
the clouds, to meet the Lord in the air; and so shall we ever be with the
Lord.
"
Jas.
Martin.

99
JEHOSHAPHAT.
We observed in the previous article that it was early in the reign
of the wicked Ahab that Jehoshaphat became king in Judah. It is
obvious that he came to the throne with definite purpose of heart so
far as his attitude towards Israel was concerned. We read, " And
Jehoshaphat his son reigned in his stead, and strengthened himself
against Israel " (2 Chronicles 17. 1). This attitude was clearly in
agreement with the mind of the LORD as will be seen later.
But Jehoshaphat was not content merely to strengthen his
position against Israel. He discerned that among his subjects there was
a notable lack of the knowledge of the LORD and His will. We read
in 2 Chronicles 15. 3 " Now for long seasons Israel hath been without
the true God, and without a teaching priest, and without law. " This
appears to have been the condition of things when Jehoshaphat became
king. When God gave His law to Israel He intended that it should be
studied with diligence so that it might be practised in an intelligent
way. Indeed, this matter was of such vital importance that God
instructed His people, " And these words, which I command thee this
day, shall be upon thine heart: and thou shalt teach them diligently
unto thy children, and shalt talk of them when thou sittest in thine
house, and when thou walkest by the way, and when thou liest down,
and when thou risest up. And thou shalt bind them for a sign upon
thine hand, and they shall be for frontlets between thine eyes. And
thou shalt write them upon the door posts of thy house, and upon thy
gates " (Deuteronomy 6. 6-9). Moreover, the LORD made provision
that the priests and Levites would have a special responsibility to teach
His law to the people. See Leviticus 10. 1 1 ; Deuteronomy 24. 8.
By the law God governed His people. It revealed His character and
enunciated His claims upon His nation. It regulated their relations
with Himself and with one another. It determined their attitude to
the nations about them, and so maintained in its requirements the
separation which must be characteristic of a holy nation. Hence, we
can appreciate how essential it was that the Israel people should have
an adequate knowledge of God's law. It was vital to their individual
and national life and prosperity.
Jehoshaphat evidently realised these things, and when he saw
that the people of Judah were not sufficiently instructed in the law he
took definite steps to rectify matters. We read, " Also in the third
year of his reign he sent his p r i n c e s . . . to teach in the cities of
Judah; and with them the L e v i t e s , . . . and with them Elishama and
Jehoram, the priests. And they taught in Judah, having the book of
the law of the LORD with them; and they went about throughout all
the cities of Judah, and taught among the people. " This is a very
interesting, as well as an important, feature of Jehoshaphat's national
policy. As we follow in our minds the activities of these itinerant
teachers with the book of the law of the LORD as their guide, and as we
contemplate their work in imparting to God's people a true knowledge
of Himself and His will we witness an achievement of great importance.
God honoured Jehoshaphat's exercise and effort to educate His
people. "And the fear of the LORD fell upon all the kingdoms of the
lands that were round about Judah, so that they made no war against
Jehoshaphat. " Jehoshaphat might have considered that the best way
to maintain the peace which his father's victories had secured would
be to continue elaborate military preparations and arrange alliances.
But he was wise enough to recognise that the real need in his kingdom
was the instruction of his people. To continue without the knowledge
of God and His will would inevitably lead to weakness and failure, and,
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on the other hand, strength and true success must attend the
acknowledgment of that will. Thus was Jehoshaphat guided in his
wise policy.
In these days of spiritual lawlessness and difficulty it is of great
importance that God's people should know His will and purpose.
Paul's prayer for the saints in Colossae was, " That ye may be filled
with the knowledge of His will in all spiritual wisdom and understanding, to walk worthily of the Lord unto all pleasing, bearing fruit
in every good work, and increasing in the knowledge of God; strengthened with all power, according to the might of His glory, unto all patience
and longsuffering with joy. " It is very true that to know our sins are
all forgiven is something more than gold. But there is all the knowledge
of God's will with which we are to be filled, and if God's holy nation
would experience the strength of divine power in its activities, then, of
necessity, there must be a due appreciation of and response to that will.
As individuals we have a responsibility to learn from God's word what
His will is. And there is a further solemn responsibility placed upon
some to teach others for their edification, and comfort, and consolation.
The book of God is the only authentic and safe guide for such teaching,
and we recollect Paul's charge to Timothy, " Preach the word; be
instant in season, out of season; reprove, rebuke, exhort, with all
longsuffering and teaching. "
During his wise administration, riches, honour and power came
to Jehoshaphat in abundance. He proved that the blessing of the LORD
is upon them that fear Him. But, alas, all the knowledge he had and
all the goodness he had experienced did not save him from a very serious
error. He joined affinity with Ahab. His son married Ahab's daughter.
The consequences of this association were very solemn. The results
were perhaps not felt immediately after affinity had been joined, but
after some years Jehoshaphat reaped bitter fruit. By this time friendship with the wicked king of Israel had so developed that Jehoshaphat
could assert " I am as thou art, and my people as thy people; and we
will be with thee in the war. " It will be observed that this answer
was given to Ahab without any recorded enquiry being made of the
LORD. Afterwards Jehoshaphat was anxious to learn from the LORD
if it was His will that they should go up against Ramoth-gilead. But he
found himself in the company of persons who had no desire to hear the
truth and who had heaped to* themselves prophets after their own lusts.
It was sad company for the king of Judah, and it was only after much
difficulty and intrigue that at last he heard the word which was from the
LORD. It seemed too late for Jehoshaphat. Strong ties united him to
Ahab, and so together they joined battle with the king of Syria.
Merciful divine intervention saved Jehoshaphat from the doom which
befell his unworthy partner. How careful do we need to be in the
matter of our associations. Objects and motives may seem good, but
the affinity may be a great grief to the Lord. The words of Jehu to
Jehoshaphat are solemnly instructive, " Shouldest thou help the wicked,
and love them that hate the LORD ? for this thing wrath is upon thee
from before the LORD. " Moreover, where things are clearly opposed
to the will of God as revealed in His word, it is meaningless to enquire
if it is the will of the Lord to do any such things. Nor is it to any
advantage to pledge ourselves to certain activities and then to seek
divine guidance as to the propriety of our action.
It is to Jehoshaphat's credit that having been rebuked for his
wrong he sought to do what was right. In this respect he was unlike
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his father. "And he went out again among the people from Beersheba to the hill country of Ephraim, and brought them back unto the
LORD, the God of their fathers. " Having thus given a lead in this
revival the king ordained that judges should arbitrate in the cities of
Judah. His words to these judges require careful attention. It is
evident that he grasped the important truth, " for ye judge not for
man, but for the LORD; and He is with you in the judgment. " There
could be neither respect of persons nor the taking of gifts. Rich and
poor, friend and foe, strong and weak, must be heard and treated alike
so that righteous judgment would prevail. Nothing will destroy the
vitals of a nation like a corrupted judicial administration. And* how
very important it is that in God's nation there should be righteous
judgment. One day the judges will give account to the Judge.
Towards the close of his reign Jehoshaphat was tried by the
approach of the armies of Ammon and Moab and Mount Seir. His
conduct was very commendable. In true contrition and confession he
gathered Judah before the LORD. The help which was asked of Him
was granted. There was a manifestation of the Spirit of the LORD in
the midst of the congregation. Comforting and encouraging words
reached the ears of the people of Judah, " Fear not ye, neither be dismayed by reason of this great multitude; for the battle is not yours,
but God's. " And God gave the victory in a remarkable way. What
a sight it must have been to see the army of Judah advance, led by the
singers who raised their voices in praise and thanksgiving ! There are
lessons here for students of the word. May they be learned in these days
of conflict and anxiety when there is so much need for confession and
prayer and also for confidence in God.
It is sad that Jehoshaphat, like many of his predecessors, should
have left this scene under a cloud. Another association with a wicked
king of Israel was the cause. This time it appears to have been in a
commercial enterprise, but God's judgment broke up the partnership
and the project. The word of the LORD was, " Because thou hast
joined thyself with Ahaziah, the LORD hath destroyed thy works. "
May we keep before us that day when, " If any man's work shall be
burned, he shall suffer loss. "
J. Drain.
THOUGHTS FROM 2 SAMUEL 17.
Absalom had stolen the hearts of the men of Israel. War
clouds were fast gathering. The beloved city Jerusalem was filled with
unusual excitement, for the cruel usurper had rapidly gained ground,
and was being proclaimed king by the masses.
Some few miles away might have been seen the true, but rejected,
king, with heart sorely wounded, feet bruised and bare, his mournful
head covered, and his face stained with weeping. The people who
followed closely with him evidently shared his sorrows. " It is enough
for the servant to be as his lord. " They were partakers of David's
sufferings; they knew the fellowship of his sufferings (1 Peter 4. 13;
Philippians 3. 10).
That dark day of trial afforded a further opportunity to many to
show their love and loyalty to their king, so that it was for each then,
as it surely is with us now, to buy up the opportunity, cost what it may.
On numerous occasions choice has been made of young men for
hazardous undertakings—the two spies sent to Jericho; the young men
who served Ahab against Benhadad; Jonathan and his servant against
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the Philistines; Daniel and his companions, etc. It ought to be
characteristic of young men that they are strong because of God's
word abiding in them. Alas, how little it takes to unnerve us and to
put us off the balance betimes !
In the dark scene we mention above two young persons are
pointed out for a task which required patience to wait, and strength to
run. Outside the city was their hiding, or waiting place, at a point
known as En-rogel, which means " the fountain of the traveller. "
How suggestive the name ! They had to await the counsel of older
men. There inside the city was beloved Hushai frail in body (slow in
motion, 2 Samuel 15. 33 seems to suggest this) but as true and strong in
heart as ever, struggling with a task to give counsel in the face of
immense difficulties, whilst with him to help are Zadok and Abiathar,
and, in addition, David's intercessions.
Judging from the meaning of his name, Ahimaaz (who was one
of the young men at En-rogel) was somewhat impetuous, and possibly
the waiting was a great trial to him, for at any time the rebel army
might emerge from the city, and what then ?
Truly some message had reached him and his friend from the
faithful men in the city by the handmaid who used to go and tell them.
What a significant use can the Lord make of a humble person whose
heart is toward Him ! Just a handmaid but engaged in the chain of
vital communication for the king; each link was of great importance !
Whether on account of being impatient, we must not judge,
but on venturing at length into the open, they were discovered by one
of Absalom's servants, a lad saw them and told his master.
Think of their anxious plight! They bore a life or death message
for David to escape, but they themselves were passing the precious hours
in hiding, unable to venture a step.
However, this happening but served to afford others an opportunity to engage themselves in David's cause. First a man who had
a well in his court in Bahurim (which name means, "young men") is
mentioned as being willing to befriend them, whilst the woman covered
the well in which they hid, and then strewed bruised corn thereon in
such a skilful way that nothing was known. Such a record may serve
to shew the need for wise counsel, for we do need men, or rather, God
needs men with understanding of the times, who know what His people
ought to do in these days.
Then there is the need for patience and calm waiting on the part
of such as may feel themselves more directly affected by present day
happenings, lest they through acting hurriedly should hinder progress*
and add to their difficulties.
Given spiritual fitness, we may be sure that much important work
in carrying the message lies to the hand of Christ's handmaids.
Lastly, husbands and wives acting in harmony in the fear of the
Lord may yet prove sources of succour, and like those in Bahurim be a
very present help in trouble. In this case the requirement is not a
well in the court, but rather in the heart, a well of water springing up
unto eternal life. Fresh words fitly spoken, how good they are !
Not a few young men who passed through trials during the last
war for Christ's sake remember little acts of sympathy and kindness,
but that which served to nerve and encourage "invariably, was a draft
from the wells of salvation given by Him through some vessel He chose,
for He is able to sustain with words him that is weary.
H. Brindle.
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THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Bread of God.
F r o m Victoria. —The Lord Jesus Christ speaking of the Bread
of God refers to it as " that which cometh down out of heaven, and
giveth life unto the world " (John 6. 33). Thus in one single statement
it is revealed to us concerning the Bread of God, who it is, and what it
does. Our God graciously satisfies the longing soul, filling the
hungry soul with good things. The Lord Jesus said, " I am the
Bread of Life: he that cometh to Me shall not hunger, and he that
believeth on Me shall never thirst. " All He ever doeth is done perfectly.
There are no half-way measures with Him. In John 6. our Lord Jesus
Christ is revealed in three distinct aspects, namely: (1) the Bread of
God; (2) the Bread of life; (3) the living Bread. The expression
Bread of God suggests to us that which is from God, something which
belongs to Himself. It is that which satisfies God; in this we see how
very acceptable the Son is to the Father.
In Numbers 28. the offerings and oblations of the children of
Israel were unto God, as food and a sweet savour. We think of the
fine flour of the meal-offering which speaks to us of our Lord Jesus
Christ in whom there is perfect evenness. Likewise, as the grains of
wheat are ground by the millstones they emit a most lovely fragrance,
so the Lord Jesus Christ passed between the upper and nether
millstone, and He is as a sweet savour unto God. The flour was
mingled with oil and baked in the oven; this seems to suggest that the
Lord Jesus Christ in whom dwelt the Holy Spirit went through the fire
of God's judgment on our behalf. From such an offering, a sweet
savour arose, food for God in heaven to feast upon. God says of it, " It
is a thing most holy " (Leviticus 2. 3).
We see our Lord Jesus also revealed in the " Shewbread " as
the Bread of God, which was ever in His presence, and on which He
could ever feast. Likewise the Son is before His Father; His food,
His oblation, His delight is ever in Him. " Mercy and truth are met
together, righteousness and peace have kissed each other" (Psalm
85. 10). The Son is still the Father's delight (Proverbs 8. 30).
The manna too seems to tell us of the Bread of God. It was like
corriander seed, white and small. In course of time it was despised
of men, yet it was the bread of the mighty. Even so is His beloved Son.
Let us now turn to consider the " Bread of Life "; it is the Bread
of God, which gives life to the world. The manna prevented the
children of Israel from starvation. The Lord Jesus Christ says that
He is " the Life. " Here is the source of all life to both saint and
sinner. The Father hath given the Son to have life in Himself.
As to the " Living Bread " in contrast to the manna, which
over night bred worms and stank, the Lord Jesus Christ is ever the
*' Bread of God. " We can always partake of Him. In His Word we
can feast, eating by faith His flesh and drinking His blood (John
6. 56). By doing this we abide in Him. It causeth the child of God to
grow and to live a strong healthy life in Christ.
The Lord Jesus Christ is also the " true Bread. " Nothing else
or no one else beside Him could possibly be a substitute.
Alex. McLeman.
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From Atherton. —Our minds were taken first of all to what we
believe to be types of the Lord Jesus as the Bread of God, the manna
which God sent from heaven (Exodus 16. ); the Bread sent by God
through the ravens to feed Elijah (1 Kings 17. 1-7); the cake baken
upon the coals, by which God sustained Elijah (1 Kings 19. 4-8); the
feeding of the multitude by the Lord Jesus Himself (John 6. 1-14),
*' Give us this day our daily bread " (Matthew 6. 11) shows the necessity
of sustenance to the human body, yet withal the outward man decays,
shewing clearly that " man does not live by bread alone. " This truth
is emphasised by the Lord Jesus in the passage referred to in John 6.
Here He reveals truths relative to Himself—the true Bread (verse 32),.
the Bread of God (verse 33), the Bread of Life (verse 35), the Living
Bread (verse 51).
The partaking of this Bread of Life ensures eternal life, and they
who eat shall never hunger again. Certain features concerning the
manna remind us of the living Bread, namely, its whiteness, and its
sweetness, thus presenting the excelling purity and sweetness of the
Son of God. Its smallness too reminds us of His humiliation, and the
great truth of the incarnation. The individual gathering tells of the
individual need being met by appropriating the Bread of Life. How
closely the written Word and incarnate Word are associated is again
seen in the subject before us (John 6. 56, 63). The Bread of God
speaks of the source, and the Bread of Life of power and ability. We
noted too that the living Bread comes from the living Father (cp.
verses 51 and 57). Israel gathered manna morning by morning, and
that before the sun waxed hot. How vitally necessary to our spiritual
growth is the daily reading of the word of God, and that early in the
morning before the time is absorbed by the cares and besetting influences
of an evil age. In this way are our souls built up, and our inward man
renewed day by day (John 5. 39; 2 Corinthians 4. 16-17). How sadly
possible it is to read the Scriptures, and yet not to be feeding upon
Christ. Our object then in reading the Scriptures should ever be to
to find Christ therein. If we miss Christ we miss everything. It
was stated concerning John 6. 55, 56 that the Lord's flesh and His
blood would take us to the Cross. We should have this ever before us,
day by day. It was suggested that the hidden manna of Revelation 2.
17 speaks of our future feeding on Christ and our communion with Him
in the Glory. In the case of the Church in Pergamum there were those
who wrongfully ate things sacrificed to idols and held the teaching of
Balaam, but those who held fast to His Name and denied not the
Faith, but overcame, would be given of the hidden manna. Phinehas
in his day held fast to the sound doctrine and received his reward:
" Behold I give to him My covenant of peace " (Numbers 25. 12).
In connection with our feeding upon the Lord an important
matter was raised on which we would value the thoughts of others.
We know that the Lord Jesus speaks to us through His Word, but can
we speak with Him ? It was felt by some that this is something to be
cultivated, that in our communion with Him we can talk with Him as
well as hear His voice from the Scriptures. [The matter of communion
is a very important one, and one which is not well understood by us,
though we may have experienced it in some measure. It seems to be
different from prayer in this respect that in prayer we draw near to
speak to God, but in communion God draws near to speak with us.
This may be illustrated to us in Eden when the voice of the LORD God
was heard in the garden in the cool of the day. God sought His creature
to commune with Him. Again in the case of Abraham and Sodom
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we have God beginning a conversation with him and following that we
have Abraham speaking to God. At the end it is said, " And the LORD
went His way, as soon as He had left communing with Abraham "
(Genesis 18. 33). Here we have a conversation on the most intimate
terms between the LORD and Abraham. Of the mercy-seat God said,
" There I will meet with thee, and I will commune with thee from above
the mercy-seat " (Exodus 25. 22). And again at the giving of the law
it says, " And He gave unto Moses, when He had made an end of
communing with him upon mount Sinai, the two tables of the testimony "
(Exodus 3 1 . 18). The Hebrew word means " t o speak" and the
speaking is of the most intimate kind.
The two on the road to Emmaus were communing together
when the Lord drew near and joined their company and He in turn
communed or spoke to them. Of that experience they said afterwards,
" Was not our hearts burning within us, while He spake to us in the
way. " Note it is not—" while we spake to Him in the way " (Luke
24. 13-32). Communion partakes more of the Lord speaking to us
than our speaking to Him, though the thought of our speaking to Him
is not excluded. I would judge it is not so much the idea of our
making requests—of praying, as the thought of the Lord imparting to
us and our hearts responding. —J. M. ]
G. A. Jones.

From Liverpool and Birkenhead. —This aspect of Christ
as the Bread of God is indeed a precious one to the believer, and it is
seen associated with a desert meal, and the amazing unbelief of those
who had been so miraculously fed.
Bread is the principal sustainer of the life of man, and thus provides an apt illustration of God's great gift of Christ for the spiritual
life and sustenance of mankind.
The Lord Jesus as a man told Satan that bread alone was
insufficient for man's life. He needed the word of God to satisfy his
soul. When the Word became flesh, it was the Person and work of
Christ that satisfied the many longing souls around Him, so that their
souls were more satisfied with Him than their bodies were with their
daily bread.
The significance of the manna was that it was God's miraculous
provision for the daily needs of His people in a land where there was no
sustenance. It was not Moses that gave them this bread, for it came
out of heaven, and likewise this was the source of the true Bread.
How vital the oft repeated expression " out of heaven. " It explained
the excellencies of the Lord to believing ones.
Coming down out of heaven, the Lord had taken upon Himself
that distinctive feature of humanity, blood and flesh, that He might
yield up that precious life upon the Cross as a sacrifice for all. To
receive the life-giving power of the cross of Christ, is to receive Christ,
His person and work, into the heart by faith. This eating of the Bread
of God, we know by experience, brings life to the soul, and feeding upon
the Bread of God day by day the soul is transformed from within into
the image of Christ. The excellencies of His character, His person and
His words, so fully satisfy our longing souls that our constant desire is to
know Him and to become like Him.
W. R., H. S.
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From Manchester. —The Lord's own description of Himself as
the "true Bread out of heaven" (John 6. ) arose from the Jews'
reference to the manna as a sign that Moses was of God.
This comparison with the manna is helpful, for it was a type of
the Lord Jesus, as the Bread of God. It came down from heaven,
reminding us of the Lord's divinity; it was found on the ground, telling
of His lowliness and humanity; its roundness bespoke His perfection
and its whiteness His righteousness, while its sweetness told of His
gracious character. Yet it was merely a shadow of the true Bread of
God. Those who ate of the manna in the wilderness died, but those who
eat of this bread will not die.
It seems clear that when we first come to the Lord Jesus and
believe in Him, we partate of the " living Bread " which imparts new
life (John §. 35, 51). But it seems also that having so received eternal
life, we need constantly to be feeding on the Bread of God, in order to
maintain the spiritual condition which He desires. This is emphasised
in John 6. 56, where eating the Lord's flesh (which is the bread—
c. f. verse 51) is an essential condition of abiding in Him. The analogy
with the manna may again be helpful in this connection. In the first
instance it saved Israel from perishing through hunger, but it also
served to sustain them throughout the wilderness journey.
Herein we see afresh the all sufficiency of our Lord Jesus Christ.
As all the world could come to Joseph for bread, or as every soul in the
multitudes could partake of the loaves and fishes, so " whosoever will "
may now partake of Him, the living Bread, and have eternal life. Nor
does it matter how barren may be the wilderness through which such a
believer may pass, the Lord will in all circumstances be his ** bread to
stay. "
The expression, " the Bread of God, " was discussed in some
detail. It was considered suggestive that to produce bread, the corn
of wheat must first fall into the ground and die, the grain must be crushed
and milled, and the dough baked in the oven. At every stage in its
production there seems to be a reminder of the Lord's sufferings, which
were essential before He could give life unto the world.
It was also noticed that there seems to be a connection between
the Lord's title as " the Bread of God, " and His taking a loaf as the symbol of His body. The latter especially speaks of His incarnation, holy
life, and voluntary sacrifice. In speaking of Himself as the Bread of
God, the Lord stressed His coming down out of heaven to give life to
the world, and in John 6. 51 associated this very definitely with His
cross work.
L. T. Crabtree, G. Prasher, Jun.

EXTRACTS.
From London, S. E. —We note from John 6. 23 and 26, and
collateral verses in the other Gospels, that the Lord's discourse on the
" Bread which comes down out of heaven " is preceded by the wondrous
miracle known as the feeding of the five thousand, the amazing sight of
the Lord of life and glory breaking and handing out bread in undiminishing quantity to satisfy the needs of that huge multitude from just a few
barley loaves. The Lord prefaced the wonderful words of John 6. by
this grand practical example. Then He said that they were not to
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work for the meat which perisheth, but for the meat which abideth
unto eternal life, which work is to believe on the Lord whom God had
sent; and He said, " My Father giveth you the true Bread out of
heaven, for the Bread of God is that which cometh down out of heaven
and giveth life unto the w o r l d . . . I am the Bread of L i f e . . . . " In
these few words we have clearly indicated who this Bread of God is
and as to what He can perform. " My Father giveth" and we beheld
and bear witness that the Father sent the Son to be the Saviour of the
world (1 John 4. 14); " Which cometh down out of heaven" " but He
that descended out of heaven " (John 3. 13); "And giveth life—he that
hath the Son hath life " (1 John 5. 12); and finally " unto the world "-—
" Unto all men to justification of life " (Romans 5. 18).
How wondrously the fact is brought out, not only in the wondrous
•example of miracle, but also with regard to the Lord, that the bread
must be broken ere we can partake of it—" His body broken and blood
outpoured. "
There seems to be three aspects in which the Lord is the Bread,
firstly, as providing the basis of the new life at the time of regeneration;
secondly, in providing the sustenance necessary to the saved one; and
thirdly, there is the thought of God's portion in His well-beloved Son
on whom He feasted.
J. G. Taylor,
From Brantford. —The words " I am the living Bread which
came down out of heaven, " tell us of His pre-existence and incarnation.
John 6. 51 bears out that the Lord came with a view to dying. This
was something that baffled His listeners, but the Lord spake of
spiritual need, and not, as they thought, of material things. He
was referring to the sacrifice of Himself.
As the Bread of God He not only imparts life but sustains life.
How true the words of our Lord Jesus, " Man shall not live by bread
only, but by every word that proceedeth out of the mouth of God. "
The sayings of God should feed the man of God.
A. McDonald, R. Gibson.
From St. Helens. —The Lord Jesus has come down from heaven
not for one race of people only, but that the whole world might be
benefited (John 6. 33, 51). Speaking of His own precious body, which
God had prepared for Him, the Lord says that those who partake of
this Bread shall not die (John 6. 50, 58). The Lord Jesus tells His
hearers both what the Bread of God is, and what work it does (verse
33), and in verse 51 Who it is. " The soul that sinneth it shall die, "
says the law, but the Lord Jesus Christ has made it possible for the
sinning soul to live (verse 51).
F. W. Smith.
From Glasgow. —God giveth to all, life and breath, and all
things (Acts 17. 25). In Genesis 8. 22, God says, " Seed time and
h a r v e s t , . . . shall not cease. " From these, and kindred scriptures, we
learn that God is the Giver of life and the Sustainer of the body.
Death has passed upon all, for all sinned, but God willeth that
men upon whom the sentence of death had been passed, might have
eternal life, and with this in view has given His beloved Son. The Lord
Jesus said, *' The Bread of God is that which cometh down from heaven,
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and giveth life unto the world, " and the " bread that I shall give is My
flesh for the life of the world. " In sustaining the life of His ancient
people, God gave them manna. " Man did eat the bread of the mighty "
(Psalm 78. ) for the space of 40 years in the wilderness. The taste of it
was like wafers made with honey at first, later, when Israel murmured,
they said the taste of it was as fresh oil. Truly a change had taken
place. The manna was the same, it was the people that had changed.
The antitype of the manna is the Lord Jesus Christ.
We considered the words in Joshua 5. 11, 12 a little, " they did
eat the old corn of the land, " something that was provided for them tosustain them in the land, for " b r e a d . . . strengtheneth man's heart"
(Psalm. 104. 15). Old corn is something laid up for them in store, such
words remind us of our Lord Jesus. It is ours to feed and feast upon
the risen and glorified One in all that He is to us. May we so continue
to live, not by bread only, but by every word that proceedeth forth
from the mouth of God, and press" on unto full growth.
Geo. Richardson.

From Greenock. —God demanded from His people a very high
standard of quality and purity when they offered a meal offering of
fine crushed wheaten flour (Exodus 29. 2 and 40, etc. ). The fine
crushed wheaten flour would take on easily the impress of the fingers,
and would remind us of God's Son, who was the very impress of HisFather's substance (Hebrews 1. 3, R. V. M. ). Oh that there might be
more of the fine flour seen in us, that Christ might easily leave His
impress in our lives.
If any of Aaron's sons had a blemish, they were debarred from
offering the bread of his God, but were allowed to eat the bread of his
God, both of the holy and the most holy (Leviticus 21. ). This was
likened unto our worship of God on the Lord's day morning as priests,
when those who are clean can draw near. Bread and water have
sustained men physically for long periods, but it is not what one eats
only, but what one digests that benefits the natural body. So in God's
things it is not so much in reading as in meditation that spiritual growth
is derived.
Jesus told Satan, " Man shall not live by bread alone, but by
every word that proceedeth out of the mouth of God " (Matthew 4. 4).
In John 6. 22 the multitude had been fed by Jesus, but naturally
they hungered again, so they come seeking Jesus again, and when they
find Him they were glad, expecting to be fed yet again, but Jesus said,.
" Ye seek m e , . . . because ye ate of the loaves and were filled—work
. . . for the meat, which abideth unto eternal life. "
In John 6. 55, Jesus says, " My flesh is true meat and My
blood true drink" (R. V. M. ).
The natural man is fed with natural meat, but the spiritual man
can only be fed with spiritual meat. Surely there is no more healthy
and vital food, than Jesus the true meat and true drink.
a. Miller, Jun.
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From Cardiff. —God is the only One who can supply the needs
of the body, and also, which is more important, the longing of the soul.
The Psalmist in his day exhorted the people of God to taste and see
that the Lord is good (Psalm 34. 8). He could also say how sweet the
word of God was to his taste (Psalm 119. 103). In that day the bread
of God was obtained by receiving the word of God into the heart, and
there meditating upon it and experiencing the rest and satisfaction of
the green pastures contained therein. To-day, if we are to obtain the
necessary spiritual food to satisfy our soul's longing, we have to receive
Christ, the Living Word, the Bread of God into our hearts. [I do not
understand that there is any difference between the method of reception
of spiritual life in the past and of Christ in the present. In both Old
and New Testaments the reception is by the word of God through faith.
The great difference is in what is presented in the word which God has
spoken. In Old Testament times God spoke of the coming One and
much was dark and difficult of interpretation, but we live in the light
of the stupendous fact that the coming One has come. Christ is
presented in the word of God to our faith and we stand in a day of
sunlight. The light of the world has come. Theirs of old was the
promise, but ours is the promise fulfilled. —J. M. ] The natural man
cannot receive the spiritual food until he has tasted that the Lord is
gracious and has received Him into his heart, as Saviour (1. Peter 2. ).
C. Wilkinson.
From Musselburgh. —In John 6. we have the Lord Jesus
speaking in the light of His death upon the Cross. There must be that
contact with Him to obtain this life, and there must also be the daily
partaking of Him that this spiritual life may be sustained. Israel said,
" Our soul despiseth this light bread. " It was God's provision for them
then. It is possible to-day, for men to despise the life-giving words of
the Lord Jesus, and for God's children to despise the daily provision
provided by God for them in His Son. There is a fulness in the Lord
Jesus which meets the need of all.
John 15. 4, 5. The Lord Jesus would carry the thought further,
for the inward sustenance has an outward effect. Much has been
provided for us, that we might be sustained on our journey homewards
toward heaven.
R. A. Sinclair.

From Edinburgh. —The Lord Jesus is clearly the Bread of
God (John 6. 33-35) and, as clearly, from heaven. In verse 31 a contrast is made between the manna in the wilderness, of which the people
ate, and died; and whosoever eateth of this bread shall live for ever.
We have the temporal and the eternal contrasted; the food of an
earthly people in the wilderness, and the food of a heavenly people also
in a wilderness. God is good, and supplieth to all life and breath,
etc., but in regard to His people, whether then or now, they are His
portion, and His especial care. The manna supplied a temporal need,
while the Bread of Life a spiritual need.
WTe considered what might be meant by eating His flesh, as we
have it in John 6. 51 -53. It does not refer to the Feast of Remembrance,
" This is My b o d y . . . this is the New Covenant in My Blood ":
the meaning is found in verse 35, " He that cometh to Me shall not
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hunger, and he that believeth on Me shall never thirst. " A person who
eats of His flesh partakes of Him, and should live for Him.
Many of His disciples (verses 66-68) went back and walked no
more with Him. It was thought their walk would end there, unless
revived later at Pentecost. When the Lord questioned the twelve as
to whether they would also go away, Peter answered, " To whom shall
we go ? Thou hast the words of eternal life. " From no other could
they receive such words. We must abide in Him, who abides in us,,
if our spiritual walk is to continue. We need the Bread of Life in our
day to sustain us. " Jesus, the Bread of Life is given, to be our daily
food. " The soul cannot possibly be sustained by temporal things*
" He satisfieth the longing soul " (Psalm 107. 9).
Kenneth M. H. Robertson.

From Kingston-on-Thames. —The subject was opened by the
reading of many portions of scripture including John 6. 30-59. John
5. 24, and a portion of John 17. It was noticed that unlike natural
bread which can only sustain life for a period, the Lord Jesus first gives,
eternal life—and is able to sustain that life. The offerings under the
Old Covenant were sometimes referred to as the bread of God. See
Leviticus 21. 6, 8 and Ezekiel 44. 7. It is significant that the bread
of God in Leviticus 21. became the bread of the person who partook
of the holy things in Leviticus 22. 7. This surely is indicative of the
fact that the Lord Jesus has truly satisfied His Father, and that we in
turn can feast upon that One who ravishes the heart of God.
Whilst it is true that no one who accepts the Lord Jesus as
Saviour can perish, yet that life can only be nourished by Him, and
growth in the spiritual life maintained. It is all from above, and
nothing that this world can offer can give any satisfaction. We grow
daily as we feed daily upon the word. Of some it is said that they
could only take milk, and how the Apostle longed that they were in
such a condition that they could eat solid food, but as yet they were
babes. The Lord's meat during His walk upon earth was to do the
will of Him that sent Him.
It is remarkable that He who was able to give the living water
to the Samaritan woman in John 4. was the Living Bread of chapter 6.
How varied are our needs, and it is He alone who can supply each
individual requirement, for in Christ the Bread of God is food for every
stage of growth from the spiritual babe until we attain by God's grace
unto full grown men, unto the measure of the stature of the fulness of
Christ.
William C. Bartlett.

From Bolton. —One precious truth is ever before us, that the
Son should ever be the pre-eminent One, and from whatever angle we
view Him this is ever so. One such feature of both the miracle of the
loaves and fishes, and the giving of the manna, is that those who ate
died. In the prayer the Lord taught His disciples in Matthew and
Luke, we get the words, " Give us this day our daily bread. " This
conveys the thought of the supply of the temporal needs, and also of
our spiritual needs. In this, dependence upon Him is expressed and
acknowledged.
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The wise man of old said, " Feed me with the food that is needful
for me " (Proverbs 30. 8; see also Job. 23. 12). If food is so necessary
to sustain the physical life, how much greater is the need of the
spiritual!
The word in John 6. brings before us the true Bread, the Bread
of God, Christ, in whom is lasting satisfaction. The gathering of the
manna was according to a man's eating, an Omer (6 pints). Christ, the
Bread of God, is sufficient for all The manna could become corrupt
(Exodus 16. 17-20); but in Him there is no corruption. How can we
feed upon Him ? We suggest it is through the Word, taught by the
blessed Holy Spirit. In His wondrous sufficiency, He supplies all our
need for our wilderness journey, and will be our fulness in eternity.
I. Sankey.
From Toronto. —In contrasting Nehemiah 9. 15 with John
6. 32, 33, we were filled with the thought of the greatness by which the
true Bread of God supersedes the bread by which He fed Israel on
their journey from Egypt to Canaan. Their supply was temporal,
ours is lasting and abiding. The true Bread of God (John 6. ) excels
the bread of the wilderness in this, that it is the Bread that gives
spiritual life and sustains that life afterwards by our daily feeding
thereon.
If they that come to Him shall never hunger and shall never
thirst, why does He say in Matthew 5. 6" Blessed are they that hunger
and thirst after righteousness, for they shall be filled " ? [In this
chapter we are faced with what would seem to be contradictions, but
are quite clear to the spiritual understanding of such as grasp by faith
the Lord's mind. He says, " He that eateth this bread shall live
for ever " . . . " and not die " (John 6. 50, 58), yet those who have
eaten of Christ by faith do die. We know in this there is no contradiction, for in the one case we understand that the soul is referred to, and
in the other, the temporal death of the body which has been the experience of myriads of saints. The Jews also strove together saying, " How
can this man give us His flesh to eat ? " They thought of bodily
need only, but the Lord spoke of the need of the soul.
The man that comes to Christ shall not hunger, this is a statement of absolute fact. He has Christ the Bread of God. How could He
hunger ? But though He has the Bread of God and is saved from
perishing, and he knows that he does not need to seek such a Saviour
again, yet He must seek God's kingdom and righteousness. He
should hunger and thirst with great desire after the righteousness of
God to do it and actually he cannot be satisfied in this respect (though
He is satisfied in Christ) without a knowledge of God's will; and great
is the inward gratification of the person who realises that He is pleasing
God. These statements about hungering and thirsting are not contradictions, but complements of each other. —J. M. ]
Manna was provided by a faithful God in the barren wilderness.
The blessed Lord Jesus Christ, as the Bread of God, is provided for
us in this world, which is a spiritual wilderness. In the meal offering
(Leviticus 2. 1, 2) fine or powdered flour was used, speaking of bruising
and grinding; and it was burnt on the altar by fire. This type carries
us, by faith, in the Spirit, to calvary, where the true Bread of God
passed through all these ordeals, at the hand of God, for us.
James Brown.
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Questions and Answers.

Question from Greenock. —Please explain 1 Corinthians
10. 17. We, who are m a n y , . . . are one bread, one body, for we all
partake of the one bread.
Answer. —Dr. Young in his " Contribution to a Revision of the
New Testament" renders 1 Corinthians 10. 17 thus—" Because one
loaf, one body, are we the many, for we all (E) partake of one loaf
(or bread). " As thus rendered, and it certainly is as literal a rendering
of the original as could well be given, the one Loaf would, I judge,
signify Christ, of whom all true believers partake through faith, and
consequently all such are one body.
What is stated in verse 16 is a communion, a sharing in common
in a manifest and public way in the feast of remembrance of that which
is a symbol of the Lord's blood and body. Should a person who has
not partaken of Christ, according to verse 17, and is in consequence not
vitally one with Christ as a member of His body attempt to keep that
which is a communion of His body and blood ? Certainly not! There
are, of course, other conditions associated with the Lord's remembrance.
The above is given suggestively as a contribution to a difficult
passage. —J. M.

Question from Brantford. —What is the difference, if any,
in the three expressions—Bread of God, the living Bread, the Bread of
Life?
Answer. —The Bread of God is Christ who came immediately
and directly from God. This is Bread which has its origin in and
consequently belongs to God. In the typical teaching of the past the
manna in the wilderness was a type of the Bread of God. The manna
was never brought to the altar as a meal offering. This passage does
not contemplate what certain of our contributors have referred to,
namely, the bringing of offerings to the altar of Jehovah which are
called, " " The bread of thy God " (Leviticus 21. 8, etc. ). The manna
was limited to Israel, but the Bread of God came from heaven to give
life to the world.
The Father of the Lord Jesus has given the Bread out of heaven,
the true. This statement is most emphatic. " True " as used several
times by John is not the antithesis of " false, " but is used in contrast
to that which was a shadow, that which was typical. Israel was a
vine, but the Lord says that He is the true Vine. He is the true Light
and He spoke of the true worshippers. The true Bread is seen in
contrast to the manna which was a shadow or type of the Lord.
Then He is the living Bread. Ordinary bread can only sustain
a life which is already given, but the living Bread is able to impart life
to such as have no life. The principle of life which He imparts to the
believer makes that person to live for ever, Christ gives life and
maintains the life He gives. —J. M.
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Certain phrases of the Word of God seem to grip us from time to
time. They have an irresistible attraction. We meditate upon them,
and even though we cannot essay to visualise their full import, we are
helped, and may be helps to others as a result of our meditations.
One such phrase has been before us this month, and we feel constrained
to pass it on. It is found in 1 Peter 1. 6
"IF
NEED
BE.
"
Has a need arisen again, in our day that our young fellowstudents " should be put to grief in manifold temptations " ? Certain
lessons we thought had been learned by the godly-minded in the
assemblies of God. But we forget so quickly. This is the recurring
theme in Israel's history. They soon forgot His blessings, disobeyed
His laws, and rebelled, and then had to suffer for their misdeeds.
Repentance followed, then reconciliation, and the joy of communion
with the L O R D . . . u n t i l . . . again the sad cycle was enacted
and re-enacted by themselves, and their children and their children's
children. How sadly often the "if need be " occurred. Yet " for
about the time of forty years suffered He their manners in the wilderness " (Acts 13. 18, Deuteronomy 1. 31, 32). And we are in no
different case. There is a continual need for judgment. Let us set
out this subject under four headings. We shall not be dogmatic
about the order, though we are assured that the first stated should be
first, and we know the fourth stated will be last.
The Scriptures reveal concerning believers,
(1) the need of self judgment,
(2) the need of the judgment of the assembly,
(3) the sad recurring need of our heavenly Father's judgment
in chastisement (the " if need be " of our thoughts), and
(4) the future judgment at the Bema or Judgment-seat of Christ.
We are very prone to neglect the exercise of the first two; we are very
dull to apprehend the import of the third, and we are often blind as
to the possibilities of the fourth.
In Psalm 101 (which please read), David sings of " mercy and
judgment, " a lovely couplet. Let us ever temper our judgment of
others with mercy, but with regard to self-judgment, let us seek an
infallible standard against which to measure ourselves. For they
who measure themselves by themselves, and compare themselves
with themselves, are without understanding (2 Corinthians 10. ).
The word of God is quick to discern the thoughts and intents of the heart
(Hebrews 4. ). How solemn the word, and that used in association
with the Feast of Remembrance, " but if we discerned ourselves, we
should not be judged" (1 Corinthians 11. ). David, in Psalm 101.,
commenced with himself, his own thoughts and desires and walk, then
he widened his survey to consider his walk in his own house, and
further with regard to things and men, with which and with whom he
came into contact, and then out and out till his examination took in "the
faithful of the land. " Our behaviour must be seemly before the
Gentiles (1 Peter 2. ) and should reach the standard set for those in the
house of God (1 Timothy 3. ). We should note the divine order,
judging oneself, one's own household, before essaying to judge even
those in the land. One object of self-judgment is to save us from God's
chastisement, and that we may enjoy " fellowship with the Father and
with His Son, Jesus Christ" (1 John 1. 3-10, 3. 21).
David declares, too, in Psalm 101., that a daily vigilance was
needed " to cut off the workers of iniquity from the city of the LORD. "
In the matter of the judgment of the assembly, as guided by its over-
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seers, perhaps we are slow, as they were in Corinth, slow in judgment
to put away evil (1 Corinthians 5. ), slow also in mercy to bring back
the repentant one (2 Corinthians 2. ). The presence of the leaven of
malice and wickedness will mar the Feast, but with the unleavened
bread of sincerity and truth we may " keep festival. "
The objects of assembly judgment are to deal faithfully with
the offender (1 Corinthians 5. 3, 4), to put away wickedness (verse 13),
to deliver to Satan for the destruction of the flesh (verse 5) and to
restore the erring one (Galatians 6. 1). In internal discipline, in an
assembly of God, we are instructed to count the offending brother not
as an enemy, but to admonish him as a brother (2 Thessalonians 2. ).
If however the erring one " refuse to hear the Church let him be unto
thee as the Gentile and the publican " (Matthew 18. 17). Such as
refuse, must themselves be refused (Titus 3. 10).
With regard to the need of the chastening of our Father, we
plead for a careful perusal of Hebrews chapter 12. The chastening of
the fathers of our flesh was but for a few days, and the standard of it
was " as seemed good to them. " The chastening from the Father of
our spirits is for our profit, that we may be partakers of His holiness.
Let us be in subjection to Him and live. To be chastened by the Lord
is that we may not be condemned with the world (1 Corinthians 11., 32).
Where there is neither self-judgment nor chastening the result is " that
many are weak and s i c k l y . . . and not a few sleep " (1 Corinthians 11. ).
The object is fruit-bearing, peaceable fruit, fruit of righteousness
(Hebrews 12. )—fruit, more fruit, much fruit (John 15. ). All this is
preliminary in Hebrews 12. to the instruction concerning our " coming
unto Mount Z i o n . . . . "
" My son, regard not lightly the chastening of the Lord, nor
faint when thou art reproved of Him; for whom the Lord loveth He
chasteneth. "
God has dealt with the judgment of the sinner's sins at dark
Calvary. It is past. The Father, in the present, deals with the
behaviour of His sons. The Master will yet deal in the future (how near
we know not) with the deeds of His servants, in the fierce scorching
light of His own Judgment-seat. " Let each man take heed how he
b u i l d e t h . . . for the day shall declare it, because it is revealed in
fire " (1 Corinthians 3. )" Wherefore also we are ambitious, whether at home (that is
viewed from being in the body) or absent (that is viewed in respect to
our absent Lord) to be well-pleasing unto Him. For we must all be
made manifest before the Judgment-seat of Christ: that each one may
receive the things done in the body, according to what he hath done,
whether it be good or bad " (2 Corinthians 5. ).
" If need be " . . . " Is there not a cause ? " (1 Samuel 17. ).
Jas. Martin.
JEHORAM — AMAZIAH.
A very serious consequence of Jehoshaphat's affinity with Ahab
emerges in the reign of Jehoram the son of Jehoshaphat. We read
in 2 Chronicles 21. 6, "And he walked in the way of the kings of Israel,
as did the house of Ahab; for he had the daughter of Ahab to wife:
and he did that which was evil in the sight of the Lord. " The history
of Judah had been fairly bright up till this; but now a king linked
to the wicked house of Ahab rules the people. It was not long until
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the abominable practices of Israel were introduced into Judah.
" Moreover he made high places in the mountains of Judah, and made
the inhabitants of Jerusalem to go a whoring, and led Judah astray. "
This, of course, was dreadful rebellion against the revelation of God
which clearly indicated the one place in Mount Zion where the people
of the one true God were to worship. The evil which Jehoram introduced into Judah was never really eradicated in the days of the kings
who succeeded him. And, no doubt, his wickedness was largely the
result of his close connection with the house of Ahab. In our own
day we are assured that the will of God demands that the service of
God is associated with the one place, the house of God. The house
and the holy priesthood are one, and by the blood of Jesus the priesthood enters the Holies and presents to God through the one great Priest
their sacrifices of thanksgiving and praise. It is very sad that not
merely has the will of God been ignored by some of His children, but
some have gone so far as to systematise what is contrary to His will.
We read of Jehoram, " and he departed without being desired. "
It is sad when a man so wastes his life that he leaves this scene without
being desired.
Ahaziah, Jehoram's son, who succeeded grew up under the evil
influence of his wicked mother. " He also walked in the ways of the
house of Ahab: for his mother was his counsellor to do wickedly. "
A mother can exercise a very powerful influence over her children.
If she be a good mother, walking in the fear of the Lord, how beneficial
will be her activities ! But if, like Athaliah, she be a wicked woman,
how pernicious will be her counsel ! Ahaziah's mother made sure that
the bonds which united Judah with the house of Ahab would not be
broken, but rather strengthened, so that with closer collaboration and
co-operation the two houses might pursue a common policy which completely disregarded the will of the LORD. But God had pronounced judgment against Ahab's house, and when Jehu, the LORD'S anointed, was
fulfilling His purpose in this connection he slew both Jehoram king of
Israel and Ahaziah. The king of Judah, like his father, paid dearly for
his friendship and affinity with the house of Ahab. The principle of
separation in the things of the Lord is very far-reaching. It has been
advanced by some that we have guidance for separation from sinners,
but none for separation from other children of God. The fact that
all children of God belong to His family and are all members of the
body of Christ is urged in support of this contention. But surely
similar arguments could be used to approve affinity of the house of
Judah with the house of Israel. Were they not all the descendants
of Abraham ? Were they not all part of the great nation over which
David and Solomon had reigned ? And did not the LORD send His
word to Israel through His prophets Elijah and Elisha ? Yet, who
can deny that God's will demanded separation between the two
houses ? Its violation drew forth God's judgment upon Judah.
There are many wrong associations to-day with which God's people may
be tempted to associate. His word stands, " Come ye out from among
them, and be ye separate. "
Jehu executed with ruthless thoroughness the judgment of God
against the wicked house of Ahab and against the idolatrous worship
of Baal. It is recorded of him that he " destroyed Baal out of Israel. "
And God rewarded him for his work. But it is sad to note that the
truth of the house of God, the place of divine choice, did not find a
place in Jehu's exercise. " Howbeit, from the sins of Jeroboam the
son of Nebat, wherewith he made Israel to sin, Jehu departed not
from after them, to wit, the golden calves that were in Beth-el and
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that were in Dan. " It is clear the Jehu was given a wonderful opportunity to lead Israel back to the LORD, " But Jehu took no heed to
walk in the law of the LORD, the God of Israel, with all his heart. "
Many beloved children of God have been valiant in their exposure
and denunciation of certain doctrines and practices which are clearly
contrary to God's will. Their thoroughness in dealing with these has
been very commendable. And yet they apparently have not acknowledged that to-day, as truly as in a past day, the service of God according
to the will of God is bound up with the house of God. The licence
seen in connection with the calves in Beth-el and Dan is not without
its counterpart to-day. And licence is mistaken for liberty.
The crushing judgment upon Jehoram and Ahaziah did not
stop the evil workings of Athaliah. She tried to extirpate the seed
royal of Judah, but God intervened and preserved the child Joash
through the instrumentality of a worthy woman and her worthy
husband. For six years Athaliah arrogated authority over the land.
In the seventh year she was slain on the instructions of Jehoiada the
priest, and Joash was proclaimed king.
With the accession of Joash there opened up a time of revival
in Judah. This was largely due to the godly exercise of the good and
faithful Jehoaida. He knew that the people were in a bad spiritual
condition due to the misrule of previous years. "And Jehoiada made
a covenant between himself, and all the people, and the king, that they
should be the LORD'S people. " It was a courageous act and Jehoiada
found the people ready to respond. Once more Judah was united to
fulfil its. function as the LORD'S people. Death and destruction to all
that pertained to Baal followed immediately. The LORD'S place and
portion were again recognised, and His people, cleansed from defilement,
were privileged " to offer the burnt offerings of the LORD, as it is written
in the law of Moses, with rejoicing and with singing according to the
order of David. " And not only was there the destruction of what was
wrong and the restoration of the true worship of God, but Jehoiada
also ensured that there were those who had responsibility to watch the
gates of the house of the LORD lest any who were unclean should try
to enter. It was a happy time in Judah. " So all the people of the
land rejoiced, and the city was quiet. " Jehoiada's work will stand to
his eternal credit. The precious words are recorded concerning him,
" because he had done good in Israel, and toward God and His house. "
Men like Jehoiada are needed to-day, men who will unite God's people
in a common appreciation of God's purpose, and weld them in a common
readiness to sweep away what is wrong and maintain that which is
right. Petty, personal grievances will perish the day they are born
when persons are together with one heart and mind to fulfil their
destiny as the LORD'S people. And the watchers of the gates, themselves clean, should see that nothing that is unclean enters.
Joash had a good friend and a wise counsellor in Jehoaiada,
and until he died Joash did that which was right in the eyes of the
LORD. With commendable diligence he organised and promoted the
work of repairing the house of the LORD. But the sad day came when
Jehoiada was taken away and Joash gave his ear and heart to other
counsel. It was to his loss that he did so, for it resulted in his turning
away from the house of God, and from the word of God. It led also
to the killing of the son of his great friend. How many have followed
in the way of Joash ! They have run well until they listened to the
wicked counsel of evil men. Then they left all and lost all that was
precious in the sight of God. Joash diseased in body was assassinated
by his own servants, and buried in Jerusalem, but not in the sepulchres
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of the kings. How sad that one who had done so much for the house
of God should forfeit this honour !
His son Amaziah succeeded him. He found an enemy in the
children of Seir. In spite of warning voices from the past the king of
Judah sought to act in fellowship with Israel to overthrow the enemy.
Again the LORD pointed out that Judah was to stand alone, for He
was not with Israel. The attempted alliance cost Amaziah one
hundred talents of silver, and also three thousand lives and much
spoil. But Judah gained the victory over Seir by God's help. Wrong
actions may at times prove very expensive. Money, time, energy may
be wasted in ventures which have not God's approval. Yet our loss
will be well recompensed if we see God's hand in the matter leading
us back to the way of righteousness.
Amaziah's great success against the children of Seir did not
profit him much. In great wickedness and folly he brought back to
Judah the gods of Seir and worshipped them. It is alarming how very
quickly the natural heart can turn away from God; and when the
heart turns from God there may be no measuring the lengths to which
one may depart. " Take heed, brethren, lest haply there shall be in
any one of you an evil heart of unbelief, in falling away from the
living God. " " My little children, guard yourselves from idols. "
J. Drain.
FRAGMENTS.
"Encourage the fainthearted" (1 Thessalonians 5. 14). The
word fainthearted here is oligopsuchos, which comes from oligos = little
or small, and psuche = soul. Dr. Young renders it—" Of a small
soul. " We should keep in mind that all are not large-souled persons.
Some are small-souled, easily discouraged, ready at any time to think
that their troubles are the worst ever. No distresses could be as bad
as theirs. The waves that oscillate in their little sea of life are certainly
much greater than the billows of the ocean. So the word is " encourage
(or comfort) the fainthearted. "
The original word for " encourage " here is paramutheomai,
which comes from para = beside or by, and muthos = a tale or fable.
It is a rather remarkable derivation for a word which is rendered
" comfort " in the A. V. in this verse, and also John 11. 19, etc. It
seems to indicate that just as the relating of a tale has a soothing effect
on the hearers, weaning their minds away from the hard facts of life
into the realm of the novel and the fabulous, so the small-souled in
their distress are to be soothed, consoled and comforted by words of
kindly speech, which at the same time must be words of truth and
soberness. Story-telling has always been an art, and to-day it is an
art highly cultivated and highly remunerative. But those who love
their Bibles should find their greatest comfort in the consolation of
love (Philippians 2. 1)—the love of God in Christ Jesus.
J. M.
A CONCORDANCE STUDY.
" Lord " in the New Testament.
The words used in the original Greek for the English word
" lord " are " kurios, despotes, kuriakos (1 Corinthians 11. 20, Revelation
1. 10), and megistanes (Mark 6. 21). " In the A. V. rabboni is translated
" Lord " in Mark 10. 5 1 : the Greek verbs are kurieuo (Romans 14. 9,
1 Timothy 6. 15), and katakurieuo (1 Peter 5. 3).
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" Kurios " is derived from the root word " kuros" meaning
" supremacy, " and has the meaning " supreme in authority, "
" master. " In the A. V. (according to Dr. Young) it is translated lord
56 times, Lord 663 times, master 12 times, Master twice, owner once,
and sir 13 times.
In the New Testament the divine names Jehovah, Adon (singular)
and Adonai (plural) are rendered Lord. = Kurios.
Of the 663 times (Young) it is used as a divine title in the New
Testament, nearly 100 occur in the Acts of the Apostles. In fact, it
is like a sacred keynote of that portion of God's word. It is the " Lord
Jesus " who went in and out among the disciples (Acts 1. 21); it is
He who chooses Matthias (1. 24), He who sends the Holy Spirit
(2. 33-35), He who adds believers daily to the church (2. 47). It is
to Him Stephen looked up (7. 59-60), it is He who met Saul, the
persecutor (9. 5), He instructs Ananias to baptise Paul (9. 10), He
sends Peter to Cornelius (10. 4, 14), and so on to the end of the book,
where Paul, in Rome, is teaching the things concerning the Lord Jesus
Christ (28. 31). " He is Lord of all " (Acts 10. 36).
" Despotes" means " an absolute ruler. " and is probably
derived (Dr. Strong) from " deo " = " bind, " and "poses" = "a
husband. " New Testament occurrences are found in Luke 2. 29,
Acts 4. 24, Revelation 6. 10, 2 Peter 2. 1, and Jude 4. Other occurrences translated master(s) are found in 1 Timothy 6. 1, 2, 2 Timothy
2. 21, Titus 2. 9, and 1 Peter 2. 18.
A man, according to the later Greek grammarians, was considered " despotes " to his slaves, but " kurios " in regard to his wife
and children, the latter being a title of honour (1 Peter 3. 6).
In the use of " kurios " it is implied that the wielder of the
authority will temper his authority with a consideration of the good
of those over whom he has authority. No such limitation or restraint
is included in the word " despotes, " which implies unrestricted power
and absolute domination. In fact, the Greeks refused the title
" despotes" in their language, to any other than to their " gods. "
The contrast so early evident in the Greek words is seen even in our
own English words " despot, " " despotism, " and " lord, " " lordship. "
Sinful man as a slave-owner is certainly a despot for he cannot
be trusted with unrestricted power over his fellows without abusing
it. Yet on the other hand, it is a real blessing to man to regard God
as the absolute Lord, Ruler and Disposer of his life, since with Him
power is never disconnected from wisdom and from love. Thus we
find in the Holy Scriptures the word used of the true God (at places
indicated above), 2 Peter 2. 1, Jude 4, and probably Revelation 6. 10,
being ascribed to the Christ.
Jas. Martin.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Lord and King.
From Greenock. —The titles Lord and King are often used
by the Psalmist with reference to the Lord Jesus Christ. Psalms 45. 6
and 102. 25 each speak of His abiding sovereign claim, the former on
the ground of having loved righteousness and hated wickedness; the
latter by right of creation. Psalm 2. instructs the kings of the earth
to serve Him with fear for He is the Lord's anointed King. He who
" sat as King at the flood " is the undisputed Lord and Monarch of
past and future dispensations (Psalm 29. 10).

THE LORD AND KING.
119
Early in the New Testament narrative we have the inquiry of
the wise men, " Where is He that is born King of the Jews ? " As
such His triumphant entry into Jerusalem, in fulfilment of Zechariah
9. 9, is described in Matthew 21., to be followed by His national rejection
and ultimate death as " Jesus of Nazareth, the King of the Jews. "
His death, burial and resurrection only serve to strengthen His
claim (Matthew 28. 18, Philippians 2. 9). Obedience to Him brings
His subjects together as " the kingdom of God, " a sphere of service
entered through many tribulations (Acts 14. ).
This is something more than passing from the thraldom of Satan
into the kingdom of the Son of God's love: it involves contending
earnestly for the faith (Jude 3). Moreover it forbids the entangling of
oneself in the affairs of this life, but the suffering of hardship as a good
soldier of Christ Jesus (2 Timothy 2. 3-4). Such service ought to be
rendered heartily as to the L o r d . . . for ye serve the Lord Christ
(Colossians 3. 23-24).
Although to-day He is revealed by faith as head of all principality and power, (Colossians 2. 10) at His return it will be evident
who is the blessed and only Potentate, the King of kings, and Lord
of lords (1 Timothy 6. 15).
J. Erskine.
From Kingston-on-Thames. —In studying the Kingship of
the Lord Jesus, we naturally think of the kings of this world. Kings
were originally of the common stock of men, but who by reason of
some virtue, power or other qualification rose to a place of authority,
and left that place to their heirs. This is not true, however, of the
Lord Jesus, because He always has been the supreme and true King
over His creatures. Besides, the Lord Jesus is God's appointed King
over His earthly people, and it was contrary to God's mind that they
should, from among themselves, appoint a king. Jehovah should have
occupied the position of King over His ancient people until He, who
had been appointed, should come and reign (Hebrews 1. 8).
Kingship involves a throne, a crown, and a kingdom. We
know that His throne is established for ever, eternal in the heavens:
that the crown is His, and that He reigns supreme in the kingdom of
men. God had declared that His Son should sit on the throne of His
father David. He was rejected by His own people who would not have
Him to reign over them, and temporarily this Kingship seems in
abeyance, but God has appointed a day when His King shall reign as
King of kings and Lord of lords.
The Lordship of Christ is rather different from that of Kingship,
and appears to be more of a position which affects each believer
individually. We know that He whom man has despised God has
made both Lord and Christ. Subjection to His Lordship is voluntary.
A disciple is one who acknowledges Him as Lord, and carries out His
desires. The Apostle Peter exhorts us to sanctify in our hearts Christ
as Lord (1 Peter 3. 15), whilst Isaiah exhorted the people of Israel to
sanctify the Lord of Hosts (Isaiah 8. 13). This truly shows out the
Deity of the Lord Jesus.
William C. Bartlett.
From Brantford. —We suggest that the name " Lord " speaks
of authority and exaltation, and there are many instances in Holy
Writ that refers thus in speaking of the Lord Jesus Christ. In James
5. 4 He is brought before us as " Lord of Sabaoth, " and in 1 Timothy 6.
15 as Lord of lords, showing clearly the exalted character and position
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of our Lord Jesus Christ. We also hear His own words, " Why call
ye Me, Lord, Lord, and do not the things which I say ? " (Luke 6. 46).
Not only do we know Him as Saviour, but in our disciple character we
may know Him as our Lord.
Paul writing to the Philippians, after referring to His great
humiliation, says, " Wherefore God highly exalted Him, and gave
unto Him the name which is above every name; that in the name
of Jesus every knee should bow, of things in heaven and things on
earth, and things under the earth, and that every tongue should confess
that Jesus Christ is Lord, to the glory of God the Father. "
Psalm 2. 6 is enlightening and prophetic of the Lord Jesus, for
neither His rejection by His people Israel, nor the putting to death
of their rightful King, in any way alter the purposes of God, for He
shall be King of kings upon the holy hill of Zion,
" Rejoice greatly,
O daughter of Zion; shout, O daughter of Jerusalem: behold, thy
King cometh unto thee: He is just, and having salvation; lowly, and
riding upon an ass, even upon a colt the foal of an ass—and He shall
speak peace unto the nations: and His dominion shall be from sea
to sea, and from the river to the ends of the earth " (Zechariah 9. 9).
Part of this scripture has yet to be fulfilled. It will not be necessary
in that future day for any to say, "Art Thou a King then ? " For
every knee must bow before Him, and own that the Lord Jesus Christ
is King of kings and Lord of lords to the glory of God the Father.
A. R. McDonald, A. Sproul.
From Toronto. —" Let all the house of Israel therefore know
assuredly, that God hath made Him both Lord and Christ, this Jesus
whom ye crucified " (Acts 2. 26). In Psalm 110. we read, " The Lord
saith unto my Lord, Sit Thou at My right hand, until I make Thine
enemies Thy footstool" (the word Lord here means Proprietor,
Possessor, or Master). Psalm 24. shews the Creator's right to possess
all these things. Colossians 1. establishes His right to all things, as the
Redeemer who purchased not only the treasure but the field also,
having sold all that He had.
An interesting question arose as to when He was made " Christ. "
[The words "hath made" in Acts 2. 36—"God hath made
Him both Lord and Christ, " are in the original in the aorist, epoiesen.
Whilst these words are associated by Peter with the words of David
in Psalm 110. 1, " The Lord said unto my Lord, Sit Thou on My
right hand, " which was fulfilled on the ascension and session of the
Lord at Father's right hand, yet it cannot be that His Lordship dates
from that time or that He became God's Christ then. The angel in
the announcement of His birth described Him as " a Saviour, which
is Christ the Lord " (Luke 2. 11). During His public ministry He
claimed to be Lord and Christ. It may be that Acts 2. 36 can be
viewed somewhat like the king on the day of the coronation. The
heir to the throne becomes king (in the case of a male heir) on the
death of the reigning monarch, but on the crowning day he becomes
manifestly so. Even so we may view the Lord; all His claims to
Lordship and Messiahship were rejected by men and they crucified
Him, but in His glorious resurrection and ascension He is manifestly
seen to be who and what He is—Lord and Christ. Psalm 110. 1 says,
" Jehovah saith to my Lord (Adon=Lord in power, singular). " I
take it He ever was Adon. He was the Lord's Christ ere He came
forth to this scene of earth. When He became the Lord's anointed I
cannot say. Then He was anointed with the Holy Spirit at His baptism
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(Acts 10. 38), and in resurrection He has been anointed with the oil
of gladness above His fellows (Hebrews 1. 9). David was anointed
thrice—(1) by Samuel in the midst of his brethren (1 Samuel 16. 13);
(2) by the men of Judah over Judah (2 Samuel 2. 4 ) ; (3) by the elders
of Israel over Israel. —J. M. I.
Micah 5. tells us that He who is to be God's ruler in Israel " had
His goings forth from of old, from everlasting. " His coming, whose
right it is to reign, is foretold in Ezekiel 21. 27; " for He must reign "
(1 Corinthians 15 < 25). In Psalm 47. we read, " for the Lord Most
H i g h . . . . is a great King over all the e a r t h . . . . God reigneth
over the nations. " God has His anointed One to whom He has given
the right to rule and reign and to execute judgment. " But now we
see not yet all things subjected to Him. " " But we b e h o l d . . . .
J e s u s . . . . crowned with glory and honour, " " far above all rule and
authority, and power, and dominion, and every name that is named,
not only in this world, but also in that which is to come " (Ephesians
1. 21). God hath sworn by Himself (Isaiah 45. 23) that unto Himself
shall every knee bow. This is amplified in Philippians 2. 10, " That
in the name of Jesus (the despised one of earth) every knee should bow
. . . . and that every tongue should confess that Jesus Christ is
Lord to the glory of God the Father. "
At the time when the seventh angel sounds, great voices in
heaven said, " The kingdom of the world is become the kingdom of
our Lord and of His Christ, and He shall reign for ever and ever "
(Revelation 1 1 . 15). See also Psalm 18. 44, Psalm 66. 3,
Psalm 8 1 . 15.
D. P., W. T.
EXTRACTS.
From Victoria, B. C. —As we approach this subject we are
reminded of the words of the Psalmist, " My heart overfloweth with
a goodly matter. I speak the things which I have made touching the
King. "
The testimony of Nathanael, an Israelite indeed, was, " Rabbi,
Thou art the Son of God, Thou art the King of Israel. "
The Lord Jesus, in Luke 20., quoted from another psalm, 110.,
" The Lord said unto My Lord, sit Thou on My right hand, until I
make Thine enemies the footstool of Thy feet. " This psalm speaks
prophetically of Himself as both Lord and King. He was truly David's
Lord, whom David loved, and wrote of, and yet, wondrous mystery,
the Lord Jesus in the kingly line, according to the flesh, was David's
Son. (See also Revelation 5. 5).
In Matthew 28. 18, 20, the Lord Jesus told His disciples that
all authority was vested in Himself. He is Lord of all, and as such
He possessed all power and authority. There is none higher, nor ever
will be.
Turning to Revelation we see our exalted Lord with the words
on His vesture, " King of kings and Lord of lords. " Therefore Peter
declares, " God has made Him both Lord and Christ. " [See note in
Toronto's paper. ] In Psalm 24. we see Him as the King of Glory.
In another sense He is King, as God the Father is King. " The
Lord sat as King at the flood, yea the Lord sitteth as King forever "
(Psalm 29. 10), and again, " Thou King of the ages. "
The beautiful character of the coming King is reflected in the
character of His Kingdom. "A sceptre of equity is the sceptre of Thy
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kingdom. " In this time, " they shall not hurt or destroy in all God's
holy mountain. "
"Our Lord Jesus Christ is unchangeable" (Hebrews 1. ).
" His kingdom is an everlasting kingdom, and of His dominion there
is no end. " Righteousness and judgment and mercy shall never
depart therefrom.
J. McLeman.
From Kilmarnock. —We thought of king David and king
Solomon as being typical of Christ, respectively as the now rejected
King and as the future acclaimed King who shall reign in righteousness
and peace.
Although Psalm 2. 1-6 (quoted Acts 4. 25) no doubt had a
partial fulfilment when the nation of Israel rejected and crucified their
King, we believe it will have a fuller fulfilment when the kings of the
earth shall rise in rebellion against God and His Anointed.
When the Lord Jesus, in reply to Pilate's question, owned
Himself as " King of the Jews " (John 18. 36-37), He added a very
important statement, viz., " My kingdom is not of this world " . . . .
" Now is My kingdom not from hence. "
Although rejected by the Jews as their King, He still had a
spiritual kingdom in which He was to be acknowledged as Lord.
The night before, He had said to those men who had followed
Him in His sojourn, " Ye call Me Master and Lord and ye say well for
so I am " (John 13. 13). These were the nucleus of a different sphere
where He was to be ruler, viz., the kingdom of God, and only those
who were " born of water and the spirit " could enter therein. See
John 3. 5, Acts 2. 36. The apostle Peter preaching to those who had
rejected Him as " King of the Jews, " makes known that " God had
made Him both Lord and Christ, " with the result that 3, 000 persons
publicly owned Him as Lord by being baptized and " continued stedfastly in the Apostles' teaching, etc. " It is not sufficient to own Him
" Lord " by the lips, as the Lord said, " Why call ye Me Lord, Lord,
and do not the things which 1 say ? " (Luke 6. 46). May it be our
endeavour so to " sanctify Him in our hearts as Lord, " that His word
will govern us in every relationship of life.
A. G. S.
From Manchester. —" King of them that reign as kings, and
Lord of them that rule as lords, " is the Spirit's testimony concerning
the Lord Jesus Christ in 1 Timothy 6. 15 (R. V. M. ). In rule and
government His excellency outshines all others.
Two original Greek words are translated " Lord " in the New
Testament. By far the most common is kurios, signifying the
Sovereign Lord (e. g., Acts 2. 36). The word despotes means absolute
master and proprietor, and seems to be associated with the Lord's right
to unconditional control (e. g., 2 Peter 2. 1). Both by His divine,
sovereign, right, and by virtue of His redemptive work, He is Lord of
them that acknowledge His rule.
That He bore the title of King before His incarnation is shown
by Isaiah 6. 5, and similar scriptures. But it was thought that this
title was generally associated with His authority on earth. At birth
He was hailed as King of the Jews (Matthew 2. 1-2), He entered
Jerusalem as the meek and lowly King (Matthew 21. ), and the title
above the cross was " Jesus of Nazareth, the King of the Jews "
(John 19. 19).
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Although the Jews rejected their rightful King, God has set
Him upon His holy hill of Zion (Psalm 2. ). Despite the nation's
ragings, " He must reign, " in that glorious millennial period. Some
of the characteristics of His reign were noticed from Isaiah 9. 7, and
1 1 . 1-5, and Psalms 45. and 72. Lasting peace, absolute justice, and
unparalleled glory, will obtain in the days of the Great King.
W. Bunting, G. Prasher, Jr.
F r o m Glasgow. —Jacob said concerning Judah, " The sceptre
shall not depart from Judah, nor the ruler's staff from between his
feet until Shiloh come, and unto Him shall the obedience of the peoples
be " (Genesis 49. 10). Concerning Him David said, " O Lord, our
Lord, how excellent is Thy Name in all the earth" (Psalm 8. 1).
[" O Jehovah, our Lord " (Adonim= Lord as owner, plural); this is
true not of the Lord Jesus only, but of the Father and the Holy Spirit.
" Jehovah our Elohim (God, plural) is one Jehovah " (Deuteronomy
6. 4). Note how in verse 2 of this psalm Jehovah is said to have made
Him (the Lord, see Hebrews 2. 7), but little lower than God (Elohim,
in Hebrews 2. " angels ")—J. M. J. Isaiah who saw His glory, said
" I saw the Lord sitting upon a throne " (Isaiah 6. 1). Thus there
was witness borne of old to the lordship and kingship of the coming
One.
At His coming to earth in fulfilment of the promises of God,
the angel Gabriel said to Mary, " The Lord God shall give unto Him
the throne of His father David " (Luke 1. 32). To the shepherds the
heavenly announcement was, " There is born to you this day in the
city of David a Saviour which is Christ the Lord " (Luke 2. 11).
In stilling the storm on the lake, He showed Himself to be
creation's Lord. The multitude who followed Him would have made
Him King, on another occasion, but He who knew their hearts withdrew Himself.
How significant are the words that Pilate wrote about Him:
" This is Jesus the King of the Jews " (Matthew 27. 37). We also
remember the statement of Peter on the day of Pentecost, " God
hath made Him both Lord and Christ, this Jesus whom ye crucified. "
Those who to-day receive Him and acknowledge His lordship
will be found identified with Him outside the camp, setting apart
Christ as Lord in their hearts (1 Peter 3. 15). For. in subject hearts,
bowed by His love He will be enthroned and His words obeyed.
R. Shaw.
From London, S. E. —The Lord Jesus Christ as " L o r d " is
the Head and Leader of a people, as King He is the Ruler of a great
kingdom. Although the two are linked together in many ways it is
profitable to consider them separately.
Without doubt the Lord Jesus Christ is and always will be the
King of kings (see Revelation 15. 3). In Matthew 1. may be seen
the earthly royal line from king David, showing clearly that He was
in the direct earthly lineage of kings. This agrees with the promise
of the angel Gabriel, " . . . . the Lord God shall give Him the throne
of THis father David and He shall r e i g n . . . . for ever " (Luke 1. 32).
W hen the wise men began to enquire concerning the Child that was
born, they said, " Where is He that is born King of the Jews ? "
Again, Nathaniel openly testified, " Thou art the Son of God, Thou
art the King of Israel. " Nevertheless the Jews finally rejected Him,
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crying, " We have no king but Caesar. " Only a little while previously
the multitude had strewn the way into Jerusalem with palms, and
shouted in fulfilment of the Zechariah scripture, " Blessed is the King
that cometh in the name of the Lord. "
From that day we do not see Him as King save as when
enthroned in the hearts of His saved ones—" The kingdom of God is
within you. " We are His subjects in a world where His kingship is
at present denied. Revelation 19. 11-18 shows us clearly and
wonderfully the manifestation of Christ as King. How happy then
the word, " I f we endure with Him we shall also reign with Him "
(2 Timothy 2. 12).
As Lord of all, the Lord Jesus Christ is seen as the sovereign
owner and leader of a people. Man, the creature that God's hand had
made in His own image, was alienated by sin from Him, until the
Redeemer's coming to give His life a ransom for us, that we might
be bought back to God by His precious blood. The Lord Jesus Christ
could say to His disciples, " Ye call Me Master and Lord and ye say
well, for so I am. " Against this we have the solemn warning, " Why
call ye Me Lord, Lord, and do not the things that I say ?" Undoubtedly
to know Him as Lord requires implicit obedience to all His commandments—" Sanctify in your hearts Christ Jesus as Lord. "
H. Taylor, Junr,
From Leigh. —The Apostle Peter clearly shows that God hath
made Him both Lord and Christ (Acts 2. 36). Meanwhile He
patiently waits the time when men will acknowledge His rightful place.
See Psalm 110. 1, cited Acts 2. 34, 35, and Acts 3. 20, 21.
Those who have been redeemed by His precious blood are called
upon now, whilst still living in these bodies of humiliation, to " sanctify
in your hearts Christ as Lord " (1 Peter 3. 15). This entails submission
to His commands.
During His trial before Pilate, He made it clear that it was not
His intention to set up His kingdom on earth at that time, although
He claimed to have been born a King. At the end of the day of grace
God will again begin to work for the establishment of the kingdom
which shall be set up after the great tribulation. Then He shall sit
on the throne of His father David and rule over all.
S. Swift.
From Edinburgh. —The lordship and kingship of the Lord
Jesus Christ are combined in Luke 2. and Acts 2. 36. He was Lord
before incarnation, His excellencies are seen in His manhood, and will
be more fully manifested when He comes in His glory.
" The Lord " is a term signifying authority, such as that of an
owner. " Ye call Me, both Master and L o r d : . . . . for so I am. "
Such is His dignity, and with it we see both love and compassion
displayed in the night of the betrayal. The rejection of His claims,
and His authority, by the nation of Israel, resulted in Him gathering
a people who would own His lordship; and He constituted them a
kingdom. This people includes both Jew and Gentile, so that His
lordship is not confined to men of Israel.
Paul's conversion brings out the important point. " Who
art Thou, Lord ? " " Lord, what wouldst Thou have me to do ? "
The Thessalonians looked for the Lord, and for the day of the
Lord, and Paul had to warn them not to be deceived. But he comforts
them with the hope of the Lord's personal coming.

THE LORD AND KING.
125
In conclusion we traced kingship in Old and New Testaments: —
1. God as King in Old Testament. Jehovah as King.
Jeremiah 10. 10; Psalm 10. 16; Psalm 29. 10; Numbers 23. 21.
2. Lord Jesus as King. Psalm 2. 6; Psalm 45. 6-7, quoted
in Hebrews 1. as also Psalm 110.; Colossians 3. 24.
3. Millennial state. He shall sit on the throne of His father
David; 1 Corinthians 15. 24-28 was thought a fitting conclusion. All
opposing rule and all authority and power abolished, He shall then
deliver up the kingdom to God, even the Father—we thought that
verse 28 speaks of Jehovah, Father. Son, and Holy Spirit—" that
God may be all in all. "
T. Hope, Senr.
From Musselburgh. —The Lord Jesus was born a King
(Matthew 2. 2). Though men only saw the Carpenter of Nazareth
(Matthew 13. 55).
In scripture we have glimpses of the place that the Lord Jesus
will fill in a coming day; it will be a very exalted place.
In considering Psalm 2. 5, 6, the question was asked, " I s it
heaven that is referred to here ? " [The fact of Christ as Jehovah's
King (My King) who shall yet reign in Zion, is but part of the wider plan
all authority in heaven and earth. Actually the Lord is seated in
Mount Zion, the Heavenly Jerusalem, now, with all authority in
heaven and earth, though we see not yet all things subjected to Him,
and in Divine purpose He is destined to reign from the holy hill of
Zion when He comes to receive the throne of His father David (Luke
1. 32). —J. M. ]. Psalm 24. 7-10 appears to be the first actual recognition
of the kingship of the Lord Jesus. We have the Lord's ascension in
these verses.
We learn more of the future place and work of the Lord Jesus
in Isaiah 32. 1, 33. 17, 21 and 22, also in Zechariah 14. 9 and 16.
Daniel 7. 13, 14. We suggest that the Lord Jesus is seen here,
who will receive such a kingdom. It is He who, when He shall have
put down all rule and all authority and power, shall deliver up the
kingdom to God, even the Father (1 Corinthians 15. 24).
R. A. Sinclair.
From Hamilton, Ontario. —God hath highly exalted the
once lowly Man of sorrows and given Him " the name which is above
every name, t h a t . . . . every tongue should confess that Jesus Christ
is Lord to the glory of God the Father. " Only Spirit-indwelt ones can
address Him with this God-given title, for no man can say Jesus is
Lord except in the Holy Spirit. To acknowledge Him as Lord brings
with it unceasing responsibility as shown by His own words, " Why
call ye Me Lord, Lord, and do not the things which I say ? " and
again, " Ye call Me Master and Lord, and ye say well, for so I am. "
The day is fast approaching when the Faithful and True shall
come forth with His armies to the scene that rejected Him, arrayed
in a garment with a name written thereon, " King of kings and Lord
of lords, " and in righteousness shall He judge and make war. Earth's
kings with their armies, headed by the beast shall gather together to
dispute the claim of Him who is called the Word of God. The Lamb
shall overcome them, for He is Lord of lords and King of kings, and
the beast and the false prophet shall be cast alive into the Lake of Fire.
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Should not the strain of the song of the Victorious One over the beast
and His image be again resounded, " Great and marvellous are Thy
works, O Lord God, the Almighty, righteous and true are Thy ways
thou King of the ages. " Then shall the kingdom of this world become
the kingdom of our Lord and of His Christ, and He shall reign for ever
and ever. The Father has given Him all that is necessary for such
responsibility, as Isaiah says, " The Spirit of the Lord shall rest upon
Him, the Spirit of wisdom and understanding, the Spirit of counsel
and might, the Spirit of knowledge and of the fear of the Lord. "
W. Young.
From Halifax. —These two titles of our blessed Lord Jesus
show forth, in very deed and truth, the almighty power of the One
to whom they belong. This great power of the Son is seen in Philippians 2. 9 contrasted with the depth of His humiliation in verse 8.
Peter refers to Jesus Christ as being " Lord of all " in Acts
10. 36. Paul, writing to Timothy of the appearing of the Lord Jesus,
says, " He is the blessed and only Potentate " King of kings, and Lord
of lords (1 Timothy 6. 14, 15). Nathanael was quick to see the power
of the One who spoke, and at once proclaimed Him to be, " King of
Israel" (John 1. 49). This same One is also welcomed, by the
multitude, as " King of Israel" (John 12. 13). He is also called
Faithful and True, faithful to all that He has promised, and will be
true to all those who have owned Him as their Lord.
W. K., F. C.
From Bolton. —The Son has always been the "Adonai, "
Master, and Lord. As one of the Trinity He always was Lord of all,
and yet, He died that He might be Lord of all. It was a direct act of
God, that the Son might be acknowledged by all as Lord of all (Romans
14. 9). The Lord Himself taught this aspect of His lordship again
and again.
We have the lordship of Christ seen in the fact that all the
redeemed must give account to Him, and it extends to the Great White
Throne also, when every knee will have to bow to Him (Philippians
2. 11). His, as Lord, is the prerogative to command (1 Corinthians
14. 37), ours it is to obey. We remember that the Father has given
all things into His hand. Psalm 45. 11 states plainly that He is the
Lord to be worshipped.
Our Lord is also a King. In John 18. 36, 37, He speaks of
His kingdom, and when we think of a kingdom we must have a king.
He is God's King. The Lord is our King, and we are a holy nation.
[See note in Atherton's Paper. ] The thought of King of kings seems
to bear an earthly aspect. There are, or will be, many kings in the
earth, but He will be King over them all (Zechariah 14. 9).
A. Heary, I. Sankey.
From Haydock. —Many of the Divine titles can be applied
equally to God the Father, God the Son, and God the Holy Spirit.
The title " Lord " signifies " authority, government or rule. " One
would suggest that in Genesis 2. 4 we have the triune God in " The
LORD G o d . . . " In many places " the Lord " means " the Son " (e. g.,
Acts 2. 36, Colossians 3. 24, 1 Corinthians 2. 8).
The title " Lord " is applied to the Holy Spirit in 2 Thessalonians 3. 5, and 2 Corinthians 3. 17, 18.
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Similarly the title " King " is applied to the Father and to the
Son. We have it applied to the God the Father in 1 Timothy 1. 17.
[Is this the Father or the Trinity ? ], and in Matthew 2. 1, 2, and John
19. 19 applied to the Lord Jesus Christ.
The Lord Jesus will yet be revealed as King of kings and Lord
of lords (Revelation 19. 16), though in the eyes of His enemies He is
a vanquished One to-day. When He takes His rightful place the
kingdom of this world will become the kingdom of our Lord and of
His Christ, and He shall reign for ever and ever (Revelation 11. 15).
In Revelation 11. 15 we have a King, who shall reign for ever,
in Hebrews 1. 7, a throne set for ever and ever, in Psalm 145. 13, an
everlasting kingdom, and in Isaiah 32. 1, 17, righteousness, quietness
and confidence for ever.
Jas. Hurst.
From Atherton. —We are reminded in John 12. 39-41 of that
unique occasion when Isaiah saw His glory and spake of Him (Isaiah
6. 1-5).
The sons of Korah, too, were privileged to utter the glorious
eulogies of God's thoughts concerning Him. " Thy throne, O God, is
for ever and ever " (Psalm 45. 1-7). With the King is associated the
throne, the seat of power, and the place for judgment, for in that
other Messianic Psalm (89. 14), "Righteousness and judgment, " are
spoken of as being " the foundation of His throne. "
The Lord Jesus as King is referred to as " My King " (Psalm
2. 6); the message to the daughters of Zion is " Thy King " (Zechariah
9. 9); and in John 12. 13 it is " The King of Israel "; and oftentimes
the " King of the Jews " (John 18. 33-38. ) The Lord speaks of " My
kingdom " as a kingdom not of this world, but He makes it plain to
Pilate that He was nevertheless a " King. "
The Lord Himself, in speaking to His disciples, tells of a
kingdom, here and now, For He said to them, " It is your Father's good
pleasure to give you the kingdom " (Luke 12. 31, 32).
It was suggested that we cannot speak of the Lord Jesus as
our King, that this excellency of His has to do with Israel and is in
association with His coming earthly reign. We are viewed as a
heavenly people, and it is ours to acknowledge Him as our Lord and
Master. In the kingdom of God we acknowledge Him as Lord. On
the other hand it was suggested that we cannot have a kingdom without
a King, and the King's rule is seen within the kingdom of God.
" In the coming day shall the Lord be One, and His name
One " (Zechariah 14. 9).
Further, we sometimes speak of the Lord Jesus as the KingPriest, thus being the great Anti-type of Melchizedek. Seeing His
kingship is joined to His priestly service, can we then, on those
grounds, say, " He is our King, " for the Priest who sat down is the
King who sat down ? [The Lord Jesus is not so presented in the
epistles as " our King. " He was born King of the Jews and He
presented Himself to Israel as the Messiah, the King of Zion and of
Israel, but He was rejected: and in His rejection and crucifixion the
Gentiles shared a part, as Peter shows in Acts 4. 27: " For of a truth
in this city against Thy holy Servant Jesus, whom Thou didst anoint,
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both Herod and Pontius Pilate, with the Gentiles and the peoples of
Israel, were gathered together, to do whatsoever Thy hand and Thy
counsel foreordained to come to pass. " In association with the little
Flock He is presented as the Lord of His bond-servants and the Master
or Teacher of His disciples. These have one Lord. In due time He
will come again as Zion's King and also the King of kings, kings who
shall reign in spheres of authority under Him, and Lord of lords—of
such as rule as lords.
But as the Melchizedek Priest He is a King-Priest, and to us
His kingship signifies that He is King of peace and of righteousness;
it is the moral excellencies of His kingship that are emphasised by the
Holy Spirit in Hebrews 7. 1. This is also true of Hebrews 1. 8, 9. —
J. M*].
G. S.
From Crossford. —During our studies we have noticed that
frequently what is true of the Son, may apply equally to the Father,
and so it is in the case of the title Lord. Indeed, this name belongs
to the Holy Spirit too.
In the first four chapters of Genesis there is a remarkable
development seen as to the titles used. Firstly " God, " secondly the
" LORD God, " and thirdly, after man was driven out, the " LORD. "
In Genesis 4. the title " LORD "—Jehovah, stands alone for
the first time. One who is " full of compassion and gracious, slow to
anger, plenteous in mercy and truth " (Exodus 34. 6).
We have briefly considered the title " Lord " (Adonai) as in
Genesis 15. 2, 8, Genesis 18. 3, 27, etc. Psalm 110. 1, to which the
Saviour called the attention of men in such a remarkable way, " The
LORD said unto My Lord " (Adon) displays David's Son is also his
Lord.
No man can say, Jesus is Lord, but in the Holy Spirit. What
gracious and patient treatment the Spirit of God administers to bring
saved ones under the rule, and absolute authority of the Lord. How
very failing we are to appreciate fully that God has made Him both
Lord and Christ. He said to His own, "All authority hath been given
unto Me in heaven and on earth. " We picture each heart bowed without
a reserved thought to declare its fervent, "Amen. " The Lordship of
Christ is intended to find its answer in each believer's heart, and truly
as Lord He is rich toward all that call upon Him (Romans 10. 12).
The present owning of Christ as Lord, Absolute Master, is of such vital
importance to the believer that it cannot be overstated.
Having tasted that the LORD is gracious (1 Peter 2. 3), it is
our privilege to set Him apart as Lord in our hearts (1 Peter 3. 15).
Looking backwards perchance, we may feel like the men of
Judah who had so failed David, but their repentance prepared the
way for his words to bow their hearts as one man. We would
emphasise the need to seize the present opportunity to bow our hearts,
as brethren together, beneath the truth that " Jesus Christ is Lord. "
Shortly knees will bow and tongues confess, this is assured to Him,
but the heart response on the part of each believer is His, and must
be our present concern.
H. B.
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It is revealed to us in Hebrews 5. why some find it difficult to
take in the deep truths of God. In verse 6, and again in verse 10, the
writer brings before us something of the wonderful order of the
Melchizedek priesthood. But he has a difficulty in proceeding with
this subject, touched upon but twice in the Old Testament (Genesis
14. and Psalm 110. ), and he says, " Of whom we have many things
to say, and hard of interpretation, seeing ye are become dull of hearing "
(Hebrews 5. 11). We are all in this audience. If we wish to apprehend
these deep truths in association with the lofty offices of our Lord Jesus
Christ, we must learn from the last verse in the chapter, " solid food
is for full-grown men, even those who by reason of use have their senses
exercised to discern good and evil. " It is only by living in the Word of
God, by studying it day by day, by making it the man of our counsel, and
by delighting in it, as David did, day and night, that so our dull senses
may be " exercised to discern. " Yes, in the midst of most ceaseless
activity, in our homes, our workshops, or wherever we may be in God's
will, we should be living within the sphere and boundaries of the Book.
We shall have plenty of scope therein. It takes us from eternity to
eternity, and from the depths of sin to the heights of the sanctuary
which the Lord pitched, not man, through the work of our blessed
Mediator. Advocate and Priest, our adorable Lord Jesus Christ—who
is a Priest in the power of an endless life.
It is upon this " power, " not solely in connection with His
office of priest, that we would meditate a little. Men are clamouring on
every hand for power. Satan could say in the hearing of Him who is the
Truth, " To whomsoever I will I give it " (Luke 4. 6). Such power of
world-empire was definitely rejected by our blessed Lord Jesus Christ
from his hands. Power that is built by the sword and established by
and for physical dominion shall perish (Matthew 26. 52). David
had a keen ear for His God, and he says, " God hath spoken once,
twice have I heard this, that power belongeth unto God (Psalm 62. 11).
It is of this power we write. It was to a weak Hebrew maiden, withal
a chosen vessel of God, that the angel Gabriel said, " For no word from
God shall be void of power " (Luke 1. ), and thus was she enabled to
say, " Be it unto me according to thy word. " Oh what potent words
were spoken to Mary, prior to the birth of Immanuel ! " The Holy
Spirit shall come upon thee, and the power of the Most High shall
overshadow thee; wherefore also that which is to be born shall be
called holy, the Son of God. "
Throughout all His earthly sojourn this wonderful divine power
was evidenced in His words and deeds, mingled with love and grace.
Even after forty days of hungering, and after the devil " had completed
every temptation, " the blessed Master " returned in the power of the
Spirit into Galilee " (Luke 4. ) to the town where He had been brought
up, to reveal to His neighbours and friends the glorious fulfilment of
Isaiah's happy prophecy regarding Himself (Luke 4. ).
Soon after His rejection by the men of Nazareth, the people of
Capernaum " were astonished at His teaching: for His word was with
authority "; and they had to say, " for with authority and power He
commandeth the unclean spirits, and they come out " (Luke 4. ). On
many many occasions " the power of the Lord was with Him to heal "
(Luke 5. ). But far surpassing even power over the elements or the
demons, was the glorious declaration " that the Son of man hath power
on earth to forgive sins " (Matthew 9. 6). This indeed opened up a
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wonderful vista for fallen sinful man, that in their midst was One, who,
on earth, had the full mandate of divine authority to forgive sin—an
authority which He has never delegated to others (for there is One
Mediator) though He gave to His Apostles " power and authority over
all demons, and to cure diseases " (Luke 9. ). Right on to the end of the
journey it was manifest that He had " authority over all flesh, " and
ere the dread day of His death dawned, He revealed that He had
power to lay down His life and the power to take it again (John 10. ).
Truly it was a demonstration of exceeding great and glorious power
that broke the bands of death on that resurrection morning, when He
was " declared to be the Son of God with p o w e r . . . by the resurrection
of the dead. " Now He is seated " in the heavenly places, far above all
rule, and authority, and power, and dominion, and every name that is
named, not only in this world, but also in the world to come " (Ephesians
1. ). But before His ascension thither, He promised that little band of
faithful followers that they should receive power, when the Holy Spirit
was come upon them (Acts 1. ). Many mighty works have been done
since Pentecost by the working of the blessed Holy Spirit. Men have
turned the world upside down, in the power of the Spirit.
Faith in Christ is the source of this power. The Gospel itself
is " the power of God unto salvation. " And " we have this treasure in
earthen vessels, that the exceeding greatness of the power might by of
God, and not from ourselves" (2 Corinthians 4. ). Well might the
Apostle Paul pray, amidst his many weaknesses, that " the power of
Christ " might spread a tabernacle upon him (2 Corinthians 12. 9,
R. V. M. ). This is the enveloping power we crave, this is the power we
need in our wrestling " against the principalities, against the powers,
against the world-rulers of this darkness, against the spiritual hosts of
wickedness in the heavenly places" (Ephesians 6. ). "God gave us
not a spirit of fearfulness but of p o w e r . . . " (2 Timothy 1. 7). There
is therefore no need to seek a source of energy elsewhere, " seeing His
divine power hath granted unto us all things that pertain unto life
and godliness " (2 Peter 1. 3).
There have been and are too many workers without power.
Samson, once powerful, became impotent as other men (Judges 16. 20).
Gehazi, even possessed of Elisha's staff, could not awaken the dead
child (2 Kings 4. 31). The disciples of the Lord Jesus were helpless
in the case of the demon-possessed child (Mark 9. 28). In the last days
there will be men holding a form of godliness, but denying the power
thereof—mere formalists (2 Timothy 3. 5). Well might we use the
short story of 2 Kings 6. 1-7, of the lost axe-head, as a parable, and
ask ourselves, as the man of God did, " Where fell it ? " Yes, an
axe-shaft without a head is a useless thing, but " where fell it ? "
Where did we lose our power ? Was it secret, unconfessed, unjudged
sin: was it neglect of communion with our Lord, the Fountainhead of
power; is there any root of bitterness; is God being robbed of His
portion; are we neglecting prayer; are we feeding on husks and not
on freshly gathered manna: is the world drawing us away ? A
branch had to be cut down and cast in thither, before the lost head
floated ! Yes the Man that is called the Branch has been cut down.
His death has brought us life and power. " Take it up to thee, " was
the counsel of the man of God. Faith alone can appropriate it, and
lost power for service will be restored. " Finally, be strong in the Lord,
and in the strength of His might " (Ephesians 6. 10).
Jas. Martin.
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Uzziah—Ahaz.
The murder of Amaziah left the throne of Judah open to his
sixteen years old son Uzziah. Like his grandfather, this young king
was blessed in having a godly counsellor in his kingdom. And he set
himself to seek God in the days of Zechariah, who had understanding
in the vision of God. According to Dr. Young's concordance the verb
form of the word translated here vision has the meanings, " to see,
behold, look, consider, enjoy. " Of Moses we read " for he endured as
seeing Him Who is invisible. " The Lord taught, " Blessed are the pure
in heart: for they shall see God. " And we are exhorted, " Follow after
peace with all men, and the sanctification without which no man shall
see the Lord. " Having an understanding in the vision of God is a very
practical matter, and young men are greatly privileged if they enjoy
instruction from such as have this understanding. Co-extensive with his
purpose of heart to seek the LORD Uzziah experienced much prosperity,
and so the nation was strengthened. A lover of husbandry, the king
pursued a very successful agricultural policy. He was also a man of
military genius, and " he made in Jerusalem engines, invented by
cunning men, to be on the towers and upon the battlements, to shoot
arrows and great stones withal. " We are reminded of the words in
1 Corinthians 3. 9, " Ye are God's husbandry. " God intends that His
husbandry should be fruitful and productive. The Lord Jesus said to
His disciples, " Herein is My Father glorified, that ye bear much fruit;
and so shall ye be My disciples. " As the Husbandman, God the Father
cares for those who are bearing fruit. He cleanses and protects. But
it is sad to contemplate that some He takes away and casts forth towither. Moreover, we all have responsibility according to our sphere
to labour in God's husbandry. Paul could say, " I planted, Apollos
watered; but God gave the i n c r e a s e . . . Now he that planteth and
he that watereth are one: but each shall receive his own reward
according to his own labour. " May we love the true husbandry, and
labour to the end that more and yet more fruit will be yielded to the
great Husbandman. May we remember also that we are soldiers and
that the weapons of our warfare, though not of the flesh, are mighty
before God to the casting down of strong holds.
We read of Uzziah, " for he was marvellously helped, till he was
strong. " We see a man going from strength to strength as helped by
the LORD. His position seemed to be impregnable. But, alas, he
himself was his greatest enemy. " But when he was strong, his heart
was lifted up so that he did corruptly, and he trespassed against the
LORD his God; for he went into the temple of the LORD to burn
incense upon the altar of incense. " This was a glaring breach of
the covenant of God and a profane intrusion into what belonged to
the Aaronic family. A man might fill both the kingly and the prophetic
office, but no man could be both king and officiating priest. The tribe
of Judah supplied the one, the tribe of Levi the other. He, of course, is
excepted Who, springing from the tribe of Judah, yet is Great Priest
over the house of God and who one day will build the temple of the
LORD " and He shall bear the glory, and shall sit and rule upon His
throne; and He shall be a Priest upon His throne. " Valiant men, when
they perceived Uzziah's intention, withstood him. But he would
neither be entreated nor would he accept warning. He was a strong
man, but he succumbed to the rebellion of his own heart. And he did
so to his dishonour and sorrow. Stricken with leprosy he was unresistingly thrust from the house of the LORD and placed in a lazar
house, " for he was cut off from the house of the LORD. " What a
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sad end for a man who had so known the hand of God with him ! The
lesson stands to be learned by all, and especially by such as may be
strong. Rebellion and obstinacy must end in disaster. How sad it
is to be out off from the house of God with its precious privileges and
possibilities !
While Uzziah reigned over Judah several kings occupied the
throne of Israel in fairly rapid succession. Jeroboam was reigning
when Uzziah became king. He was succeeded in Uzziah's life-time
by Zechariah, Shallum, Menahem, Pekahiah and Pekah. It is very
evident that conditions in Israel were very bad and things were
obviously developing for the great crisis in the history of the ten tribes.
Something of the condition of the people in both Judah and Israel
in the time of Uzziah and Jeroboam may be traced in the prophecies
of Isaiah, Hosea and Amos. Perhaps the solemn words of Isaiah 1.
give us the sad picture of Judah's state; whilst the corruption in Israel
is graphically unfolded by Hosea. By the time of Pekah there was
begun that invasion by Assyria which was later to prove so devastating
to Israel. It is a serious consideration that in spite of the fact that
such mighty messengers from God as Isaiah, Hosea and Amos were
raised up at this time the people should do so wickedly. The word of
God through them failed to reach the hearts of the people. Amos
could say, " I was no prophet, neither was I a prophet's son; but I
was a herdman, and a dresser of sycamore trees: and the LORD took
me from following the flock, and the LORD said unto me, Go, prophesy
unto My people Israel. Now therefore hear thou the word of the
L O R D : . . . " Here was a very ordinary man whom God took up to
speak His word to His people. His word was the all-important matter.
The instrument used was secondary. But the people did not accept the
word. Paul could write to the Thessalonians, "And for this cause we
also thank God without ceasing, that, when ye received from us the
word of the message, even the word of God, ye accepted it not as the
word of men, but, as it is in truth the word of God, which also worketh
in you that believe. "
Jotham, the son of Uzziah, seemed to profit from the experience
of his father, and found his place among such as are described as being
mighty, " because he ordered his ways before the LORD his God. " Had
Uzziah done so he would never have found himself in the sanctuary at
the altar of incense. Jotham does not seem to have had the joy of seeing
the people follow his worthy example. We read, "And the people did
yet corruptly. " It is easier to order one's ways before the LORD when
one is associated with others who are like-minded, than when one has to
encounter the self-choice and waywardness of such as are not spiritually
minded.
Jotham's son, who came to the throne at the age of twenty, was
not one to make the heart of a godly father glad. He repudiated the
good ways of his father, and walked in the ways of the kings of Israel.
Great must be the sorrow of a father who seeks to order his ways before
the LORD when he discerns in his son the fixed desire to do what is
wrong. Such a son was Ahaz. He forsook the LORD and worshipped
the Baalim. Judgment from God failed to arrest him. He dealt
wantonly in Judah, and trespassed sorely against the LORD. In his
distress he turned to the gods of Damascus for help. The vessels of
God's house were cut in pieces and eventually Ahaz shut up the doors
of the house of the LORD. At the same time he erected altars in every
-corner of Jerusalem and high places in every city of Judah to burn
incense unto other gods. The picture could not be much more black.
And it was in such circumstances that Hezekiah became king.
J. Drain.
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LESSONS FROM THE RED HEIFER.
The slaying and burning of the Red Heifer was God's provision
for the defilement of death. The Israelite who came into contact with
a dead person became defiled. Sometimes many were so affected. It
is signficant that the statute relative to the Red Heifer, in Numbers
19., was given after Israel refused to enter the land. Death claimed
all the fighting men save two.
The ashes of the heifer with living water, described as " a water
of separation, " when sprinkled upon the defiled on the appointed days
wrought cleansing.
In Hebrews 9. we have defilement through dead works; from
such defilement the blood of Christ can cleanse the conscience.
The red heifer was a sin offering. It must be a heifer upon
which never came a yoke, and it must be without spot or blemish. It
was slain outside the camp and was witnessed by Eleazar. " One shall
slay her before his f a c e . . . . burn the heifer in his sight" (1 Peter
5. 1; Acts 10. 41). With his finger he took the blood, and sprinkled it
toward the front of the tent of meeting seven times.
The shadow or type in the burning of the red heifer will help
us to enter into the spirit of the words in Psalm 22. " My heart is like
wax: it is m e l t e d . . . . Thou hast brought me into the dust (ashes)
of death. "
The character of the fire in the burnt offering was of a slower
kind, and rather fed upon the offering as if with delight.
When fully subjected to the fierce heat, cedar wood, hyssop
and scarlet (wool) were cast into the midst of the burning. Each of
these in some way adding virtue and worth to the sacrifice. Yet,
"All are too mean to speak His worth, too mean to set our Saviour
forth. "
Cedar wood points to the humanity of the Lord Jesus; in this
case it probably speaks of His excellencies as a Man (Matthew 8. 27;
Luke 7. 16; Luke 9. 43). In the eyes of enlightened ones, " H i s
aspect is like Lebanon, excellent as the cedars " (Song of Songs 5. 15).
The fact that men totally failed to recognise His glorious worth, and
finally gave to Him the very lowest place, but serves to enhance His
beauty, for sure we are that as God beheld Him upon the cross none of
the cedar-like excellence of His manhood was affected by the shameful
tree. At Calvary the cedar was cast into the midst of the burning:
there men confessed " He saved others. " It was there He reached the
dying robber, and many myriads besides.
The place given to hyssop in the Bible indicates that it speaks
of faith. So very different from the strong and majestic cedar, this
little plant grew by clinging to the wall (1 Kings 4. 33), aptly foreshadowing the One who, belonging originally to heights far, far above
Lebanon, condescended to fill a little place, being made to trust upon
His mother's breasts (Psalm 22. 9). The world was made by Him,
the heavens are the work of His fingers, and yet He was meek and
lowly, was led like a lamb to the slaughter. In reproach His enemies
witnessed of Him in the utter loneliness of the Cross—" He trusteth in
God. " Truly the hyssop was cast into the midst of the burning, and
sweet and real were the psalmist's words of Christ at that time: —" Thou wilt not leave My soul in Sheol. " What acceptance such faith
would find with God !
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So truly did the Saviour become sin for us that His inward
experience is reflected in the words, " I am a worm and no man; a
r e p r o a c h . . . . and despised. "
This may be an answer to the scarlet (worm scarlet) which
Eleazar used in conjunction with the cedar and hyssop. Scarlet may
speak of the kingship of Christ, for He died with this title over His
head, yes, and He was crowned as well, but He was bruised (crushed)
for our iniquities.
The climax of the impressive type outside the camp of Israel
was the gathering and carrying away of the ashes (dust). Psalm 22. 15
has the same word; these ashes differ from the altar ashes which properly
were fatty ashes, but the ashes of Numbers 19. might have been
blown away with the wind.
What a tragic end the cross was to such a noble life, which
would no glory borrow, no majesty from earth ! To those sad men
and women who loved Him to the end, His death left them with what
seemed to some, no doubt, a mere handful of ashes, what remained of
hope in their breasts seemed liable to be blown away.
We cannot enter into His thoughts as He felt His strength being
-dried up like a potsherd, but His simple trust never failed; with them
it was so different; they were slow to believe what the prophets had
spoken. Joseph and Nicodemus, clean men, carried the precious body
away, like the ashes of old, and in this wondrous death there is power
to separate, to cleanse souls from death, and this defiling world.
The ashes in Numbers 19. were laid up in a clean place, so that
when any in Israel were defiled this means of cleansing was available.
Where there was neglect (verse 13), or disregard (verse 20), the unclean
brought defilement upon others, indeed upon the sanctuary of the
Lord. That soul was cut off from Israel. But even such as did
submit themselves to the statute affected others, for whatever or
whoever came into contact with the unclean person also became
unclean, to the very one who touched the water.
How serious this matter is in this day of the substance, compared
with that of the shadow! If a man defiled the dwelling place of God by
having made contact with the bone of a man, and remaining uncleansed, should we not be more alive to the defiling influences of this
unclean world ? Hebrews 9. sums it up under the expression of " dead
works, " and serious is the effect of such upon an enlightened conscience,
if it remains uncleansed by the blood of Christ.
There is a point worth noticing in verse 15 where we read of
open vessels with no covering bound upon them being made unclean by
death. How suggestive this is of the need to keep ourselves unspotted
from the world, to gird up the loins of the mind, and to exercise
increasing care as to what we lend our ears.
Perhaps there is no season when the effects of defilement trouble
us so much as on the Lordly morning in our most holy exercises, when
the mind should be free from such distraction.
In conclusion we turn in thought to the Song of Songs where
the words are found: —A garden shut up is my sister, my bride; a
spring shut up, a fountain sealed (chapter 4. 12). It is the voice of
My Beloved that knocketh, 'saying, " Open to Me.... My undefiled "
(chapter 5. 2).
ft Bundle.
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Mediator, Advocate, and Priest.
From Kilmarnock. —A "Mediator" is one that interposes
between contending parties in friendly fashion. This definition agrees
with the scriptural use of the word.
1 Timothy 2. 5 tells us " There is one God, one Mediator also
between God and men, " etc. On the one hand we have God, who
*' will by no means clear the guilty " (Exodus 34. 7), and on the other
hand men as sinners " under the "judgment of God " (Romans 3. 19).
What a hopeless condition we were in by nature, and would have for
ever remained so but for the grace of our Lord Jesus Christ. There was
no Mediator for angels that sinned (see Jude, verse 6), but "Christ
Jesus gave Himself a ransom for all, " thus removing the barrier between
God and His creature man.
God ever loved men, but sin had to be atoned for and Christ's
propitiatory work made it possible that God " might Himself be just
and the Justifier of him that hath faith in Jesus " (Romans 3. 26). His
work as Mediator is based upon the cross to the glory of God and the
everlasting blessing of men. His work as "Advocate" is also going
on at present, and for God's failing children He continues to plead
with the Father. See 1 John 2. 1. We note that the word "Advocate "
may also be rendered " Comforter "; and what a comfort for the child
of God, who has been tripped up by the deceitfulness of sin, to know
he has One to plead for him in order that communion may be restored
with the Father !
Not only has our Great High Priest put away sin, but Hebrews
4. 14, 15, tells of Him who can be touched with the " feeling of our
infirmities, " who was tempted like as we are, yet without sin. Such
a One is able to sympathise with us in our trials. While we can rejoice
in Christ's priestly service for us in God's presence, Hebrews 10. 21,
etc., presents Him as " Great Priest over the House of God. " In
Hebrews 3. 6 He is spoken of as " Son over God's house, " which would
indicate authority and only those who own His authority as Lord,
compose that house, and it is only here that collective worship is
acceptable to God through Christ. See 1 Peter 2. 5. We note Hebrews.
5. 6 says, " Thou art a Priest for ever (unto the age, Newberry's, margin)
after the order of Melchizedek. " Would this refer to the Millennial
age when Christ shall reign as King, and when all nations shall go up
to Jerusalem to worship? See Zechariah 14. 16 and Isaiah 66. 23.
[Note the contrast between Hebrews 7. verses 23 and 24. The priests
of the house of Aaron were hindered from continuing by death, but the
Lord, because He abideth for ever, hath a priesthood unchangeable,
inviolable or intransmissible. The words in the original for " for ever ''
are eis ton aiona = unto (or into) the age, exactly the same words as
are frequently used in the oft repeated statement, " Thou art a Priest
for ever. " The Lord lives in the power of an endless life, and abideth
for ever, and, I judge, so long shall He be a Priest after the order of
Melchizedek. " He abideth for ever ": " Thou art a Priest for ever "v
are statements which must be read together. If He at any time
ceases to abide, as did Aaron and his sons, then He ceases to be a Priest,
but if He does abide for ever—eternally—then so will His priesthood
remain. There can be but one answer, and the answer is evident. —.
His priesthood is for ever, eternal. —J. M. ].
From Revelation 5. we understand that it will be through Christ
that worship shall ascend to God throughout the eternal ages. Then
it shall no more be a question of sin, but praise and thanksgiving will
ascend from every heart.
A. G. S.
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From Edinburgh. —" For there is one God, one Mediator
also between God and men, Himself man, Christ Jesus " (1 Timothy
2. ). He stands as Mediator, between God and men at all times,
though not necessarily on account of sin. He is Mediator for all men
(Galatians 3. 20; Hebrews 12. 24; 1 Timothy 2. 5).
An Advocate is one called alongside (to help). ** If any man
sin, we have an Advocate (R. V. M., Comforter, Helper) with the
Father, Jesus Christ the Righteous" (1 John 2. 1). As Priest, He
pleads for His own erring people, both for the individual, and for the
together people of God.
We first read of a priest of God Most High in Genesis 14. 18,
when Melchizedek blessed Abram. Later Moses and Aaron stood
between God and His earthly people, but the Levitical priesthood
through Aaron is [for the present] abolished, and the temporal covenant
with Israel is done away, and the eternal covenant through the Lord
Jesus is instituted.
The Lord Jesus is our Priest in things pertaining to God.
Hebrews 2. 17 and 4. 14-16 shew that He was made like unto His
brethren; tempted and tried, that He might be a merciful and faithful
High Priest in things pertaining to God, to make propitiation for the
sins of the people. In Hebrews 5. 1-10 we have the event in the
experience of our High Priest, corresponding to the experience of
Aaron in Leviticus 8., but in immeasurable contrast. [Leviticus 8.
is like Hebrews 5. 5, 6, 10, only in so far as both Aaron and the Lord
were made priests. But the difference between the Lord and Aaron
is immense. He needed no washing, no sin offering, burnt offering,
ram of consecration, etc., for He was Himself pure in all His nature and
was the sin offering, burnt offering and offering of consecration for
others. These things I am sure our friends appreciate. —J. M. ]. A
perusal of Hebrews 7. will reveal much of the excellencies of the Lord
Jesus Christ as Priest, verses 26 to 28 giving a glorious account of His
character, who is " a Son, perfected for evermore. " Because the blood
of Christ taketh away sin, once for all, He is able to appear in the
presence of God for us, as Mediator, Advocate and Priest.
Robert Taylor.

From Cardiff. —A mediator is one " who interposes between
two parties that are at variance. "
An advocate is " one who pleads the cause of another. "
A priest is " appointed for men in things pertaining to God,
that he may offer both gifts and sacrifices " (Hebrews 5. 1).
The Lord is Mediator because of His work upon the Cross. The
testimony that He is such was to be borne to men in " its own times "
(1 Timothy 2. 6). As a Mediator He interposed between God and men
and His blood provides a base of mediation. We see a close connection
between His work of mediation and propitiation. The extent of
mediation and propitiation, again, is the same. Mediation has as its
purpose that " all men should be saved " (1 Timothy 2. 4) and propitiation is " for the whole world " (1 John 2. 2). In the epistle to the
Hebrews (see 8. 6; 9. 15; 12. 24) we find the Mediator is associated
with the New Covenant. Whereas mediatorship applies to " all men "
on the basis of the terms of the New Covenant people, advoeacy is
on behalf of children with their Father—a case of communion between
the individual and His heavenly Father. Confession upon, wrongdoing
supported by advocacy provides the remedy.
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In advocacy, the blood again is the basis of restoration for the
sinning one.
The Lord commenced His work as High Priest in resurrection.
The Aaronic order still existed when the Lord sprang from Judah, of
which tribe Moses spake nothing concerning priests (Hebrews 7. 14).
His service is within the true tabernacle, which God pitched, not man
(Hebrews 8. 2). The shadow of this spiritual tabernacle found visible
expression in that which was a habitation of God in the past, in the house
of God. Collective worship is associated with the house of God. This
is the highest form of devotion that a people can give to Him. This
is seen in " I n the midst of the congregation will I sing Thy praise "
(Hebrews 2. 12). The Throne of Grace is seen associated with a
people in the house of God.
M. Austin Jones.
From Bolton. —A mediator is one who stands between and is
approachable by both parties and is therefore able to effect reconciliation. A mediator is a peacemaker. [A mediator is one who intervenes
between two. Mesites, which is derived from Mesos = middle. In consequence of coming in between two he must have some base of agreement
to bring the two together. This base of agreement in scriptural matters
can never be of man's devising or providing, hence in the dispensation
of law, the law of Moses was the covenant or agreement between God
and His people Israel. In the present dispensation the New Covenant
contains the agreement between God and men. In this covenant there
are conditions (1) of salvation and (2) of service—1, " I will be merciful
to their iniquities, and their sins will I remember no more "; 2, " I
will put My laws into their mind, and on their heart also will I write
them: and I will be to them a God, and they shall be to Me a people "
(Hebrews 8. 10, 12; 10. 15-18. Note the force of " with the house of
Israel, " and " the Holy Spirit also beareth witness to us " ) . —J. M. ]
The righteous, holy God could not receive sinners, who, because of the
fall, were banished from the presence of God. The old covenant was
inaugurated with blood, but that was only a shadow of the new and
eternal covenant made in the blood of Christ, for "Apart from the
shedding of blood there is no remission" (Hebrews 9. 22).
The Lord said, " No man cometh unto the Father, but by Me "
(John 14. 6).
Moses was the mediator (Galatians 3. 19), between God and Israel,
but the Lord Jesus as Mediator excels him being the Mediator of the
new covenant. The chief thought of the Mediator seems to be that we
might be introduced to God.
The word "Advocate" means one called alongside to help.
" If any man sin, we have an Advocate with the Father, Jesus Christ
the Righteous One " (1 John 2. 1). The Lord Jesus was an Advocate
whilst on earth, for He said to His disciples, " He shall give you another
Comforter " (Gr. paraclete) (John 14. 16). He interceded for them
continually before His Father's face. We think of His words to Peter,
" I have prayed for thee. " If, says the Apostle in Romans 5. 10, " we
were reconciled to God through the death of His Son, much more,
being reconciled, shall we be saved by His life. " See also Hebrews
7. 25.
As Priest, the Lord Jesus is the One who has gone into the
presence of God for us, and who continues to bring us in before His
face in worship, the One through whom alone we can offer praise,
thanksgiving and worship. [He also makes propitiation for the sins
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of the people, and succours them that are tempted. —J. M. ]. The One
who has gone in shall come out again and will take us in for ever.
The Lord Jesus has entered in by His own blood, and our approach is
by virtue of that, and of all of which it speaks.
JR. C. Kewley, I. Sankey.
EXTRACTS.
F r o m Yeovil. —Mediatorial work is that of reconciling two
parties at variance. We are told by Paul that there is " one Mediator
also between God and men, Himself man, Christ Jesus " (1 Timothy
2. 5). We were alienated by sin and wicked works and He (the Lord
Jesus) has made peace by the blood of His cross. Job said, " There is
no daysman betwixt us, that might lay his hand upon us both " (Job
9. 33), but we have the Man Christ Jesus, the spotless Man, who,
coming between God and man, lays His hand upon us both.
Jeremiah, speaking unto Israel said, " There is none to plead thy
cause " (Jeremiah 30. 13). We are privileged, for "if any man sin we
have an Advocate with the Father, Jesus Christ the' Righteous "
(1 John 2. 1).
L. C. S. and R. H. S. ).
[We welcome the first paper from our friends in Yeovil. —Eds. ]
From Hamilton, Ontario. —We believe that the offices of
mediator, advocate and priest are progressive in their application.
Christ is first seen as the Mediator, in bringing the sinner back to God,
then as the Advocate for the sins of the child of God and lastly as the
Priest to offer for the believing worshipper, and to succour him. He is
the only representative of man that God can accept, and as such was the
only one that could undertake the work of mediation between God and
man (1 Timothy 2. 5; Hebrews 8. 6, 9. 15, and 12. 24). Moses was
the mediator of the old covenant with its law and death, while Christ
is the Mediator of the new covenant, with its glorious liberty and life
(Deuteronomy 5. 5; Galatians 3. 10, 19). His blood is most precious to
us for it was the price He paid for our redemption (1 Timothy 2. 5, 6;
Hebrews 13. 20).
In His work as Advocate there must be a certain co-operation
with the Holy Spirit. The work of Christ as the Advocate seems to us
to be carried on at the present time, on the believer's behalf (1 John
1. 7 to 2. 1), and is associated with the continual cleansing of the
believer from his sins. In Romans 8. 26, the Holy Spirit has a similar
office. The work of advocate is closely related to the work of mediation.
In Hebrews 12. 24, Jesus is the Mediator of the new covenant first,
and then we have the blood, speaking better than that of Abel. " The
blood of Abel cried out for revenge while that of Christ pleads our case
before God. [Could the comparative degree be used of the blood of Abel
shed by Cain ? I think not. That blood did not speak " good " in
the ear of God, but cried for vengeance. The blood of sprinkling
(the Lord's blood) speaks a better thing than did the blood of Abel's
sacrifice.
—J.
M.
].
J. Weaver.
From London, S. E. —In the Garden of Eden man had full
communion with God, but on account of sin he fell from that happy
and most privileged position and was not able to commune with God
directly. Because of His great love for man, however, God, desiring
his fellowship, granted by sin-offerings a temporary remission in order
that man might be represented in the sanctuary by a high priest;
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yet this arrangement did not fully satisfy God in that it only pointed
forward to a full Sacrifice, when that which was imperfect would be
replaced by perfection.
Even Job in his day had lamented the absence of a daysman, and
although Elihu was in some respects a daysman, for his acceptable
words of comfort, he only pointed forward to the Lord Jesus Christ,
the one Mediator between God and men (1 Timothy 2. 5). The
essentials of a mediator are that he must have union and communion
with the parties for whom he mediates, and if he has not these he cannot
fulfil this office, thus showing that when the Lord Jesus became Mediator
it was necessary that He should be both God and Man. [But was not
Moses mediator in the past and he was a mere man ? What is the
force of " Man, Christ Jesus " (Himself is in italics, there being no
Greek equivalent) in 1 Timothy 2. 5 ?—J. M. ] By the blood of His
cross He made peace with God and met all the claims of divine justice;
this is beautifully typified in the sprinkled blood on the Mercy Seat,
over which the cherubim spread their wings. How gracious were
the words of God concerning the Mercy Seat: " There I will meet
with thee, and I will commune with thee " ! (Exodus 25. 22).
The Lord Jesus Christ then is the Mediator of a new covenant,
the channel through whom God has revealed Himself to man.
It is interesting to note in 1 John 2. 1 that our Advocate is
" Jesus Christ the Righteous. " It is essential that an advocate must
in himself be blameless, and who else, then, than the Lord Jesus could
take the place of Advocate before God ?—for He is without sin.
It is by reason of His crosswork that He can take the place of
High Priest, and so we see that in all three offices the Lord Jesus Christ
is the only One who can rightly fill the offices of Mediator, Advocate
and Priest.
J. J. P.
From Brantford. —These three offices of the Lord Jesus Christ
though closely allied are preciously different, and not only so, but they
help us to realise the complete efficacy of the divine plan of God
for the care and sustenance of His people.
The word advocate has been defined as one called alongside
to help or plead for. We note that the Advocate is in heaven with the
Father, and in humble confession we can avail ourselves of the services
of the Advocate. The Lord Jesus Christ is not only one who comes
between the sinner and God, but is also One who is continually alongside
to help us in all our difficulties, and how precious to be able to repeat
the words of Job 16. 19, " Even now, behold, my witness is in heaven,
and He that voucheth for me is on high " !
Christ's excellencies as Priest are exceeding great. The inspired
writer in Hebrews 5. 4 speaks of it as an honour to be appointed a
priest. Christ did not seek to glorify Himself, but God glorified Him
in appointing Him a perpetual Priest, " Thou art a Priest for ever after
the order of Melchizedek. " By virtue of His own blood He has entered
in, our God-appointed High Priest, and has gained for us eternal access;
for when He died, the veil, type of Christ's human body (Hebrews 10.
20), was rent, so that now the holy priesthood through the blood of
Christ, who is our Great Priest, has access to God in the Holiest
(Hebrews 10. 19-22).
How reassuring to the erring one who draws nigh, having
confessed his sin, to know that our High Priest was once tempted in all
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points like as we are, and is able to bear gently with the ignorant and
the erring.
O. Burbridge, H. Curran, Jr.
From Manchester. —The offices of mediator, advocate, and
priest, are distinct. The excellencies of the Lord Jesus as Mediator are
emphasised by contrast with Moses. The law was " ordained of
angels by the hand of a mediator" (Galatians 3. 19). How Moses
fulfilled that office is illustrated in Exodus 20. 18-21. But the Lord
Jesus stands out as " having obtained a ministry the more excellent,
by how much also He is the Mediator of a better covenant" (Hebrews
8*. 6).
Those reconciled to God through the Lord's work as Mediator,
find in that same One an indispensable Advocate. He is so described
only in 1 John 2. 1, although the same word is used in connection
with the Holy Spirit. The Lord's outstanding excellency as Advocate
is His own intrinsic righteousness, while as " the propitiation for our
sins " His pleading on our behalf avails for our forgiveness.
In His character as Priest, the Lord Jesus is seen as One
"appointed for men in things pertaining to God" (Hebrews 5. 1).
Men had always need of such an office. The first priest mentioned in
the Scriptures was Melchizedek (Genesis 14. 18), and in the short
account of his appearance to Abram we seem to have summarised the
essentials of a priest's work. On the one hand he " brought forth bread
and wine, " thus ministering to Abram's need. This would compare
with Hebrews 4. 14-16, where we receive through our High Priest
" grace to help us in time of need. " On the other hand, Melchizedek
received from Abram a tenth of all. It is still necessary that our High
Priest have somewhat to offer, and through Him our sacrifice of praise
may ascend to God.
The Lord's excellencies as Priest are the theme of the epistle to
the Hebrews. His being a priest after the order of Melchizedek
emphasises the divine and eternal nature of His office, in contrast to
the temporal Aaronic priesthood. As Melchizedek was king of Peace
and king of Righteousness, so the Lord also is a " merciful and faithful
High Priest. " This delightful blending of mercy and truth ensures His
bearing " gently with the ignorant and the erring, " without prejudicing
the high claims of a thrice holy God.
It was thought that the Lord's priestly work was primarily in
connection with the people of God. On the other hand, it was pointed
out that under the Aaronic priesthood the priest had dealings with
individuals, as well as on behalf of the collective people of God. For
instance, the individual could bring his meal offering, etc., but only
once in the year did the High Priest go into the Most Holy Place on
behalf of Israel. To-day the Lord Jesus is " great Priest over the House
of God, " and through Him the collective worship of God's people
ascends. The epistle to the Hebrews certainly contemplates the people
of God together, and by those so gathered, the excellencies of the Lord
Jesus Christ as Priest can be appreciated and experienced to a much
fuller extent than by any of God's children who have either failed to
learn the truth of God's House or have failed to enter into it. God
desires not only that men may be saved, but that they should come to
the knowledge of the truth. A cardinal element in this divinely
imparted knowledge, is the glorious truth of the spiritual house over
which the Lord Jesus stands in all His matchless excellencies as "Great
Priest " (c. f., 1 Peter 2. 5 and Hebrews 10. 21).
J. T. Bowden, G. Prasher, {Jr. ).

MEDIATOR, ADVOCATE, AND PRIEST.

141

From Musselburgh. —In Hebrews 8. 6 we have brought before
us the excellence of the present covenant, and in Hebrews 9. 15-17 we
learn that this new covenant meant the death of Him who made it,
otherwise there could not have been such a covenant.
The Lord Jesus is brought before us as Priest in Psalm 110. 4,
connected with Genesis 14. 8, Hebrews 5. 6 and 10, and 7. 14-17, 24, 26,
and 28. His is an everlasting Priesthood. In Hebrews 3. 1 we have
the Lord Jesus in contrast to Moses, in service in the house of God.
In chapter 4. 14-16, we see the Great High Priest. What is the significance of the term " Great High Priest, " seeing there are only priests
to-day ? Is it because of the High Priest of the past that the expression
is used ? [There are no stages or degrees in priestly work such as would
be required by the comparative and superlative degrees " higher " and
" highest. " It is simply stated that He is a great High Priest. The
distance of His person and worth above all other priests is immense and
immeasurable, and in another sense His nearness to succour and sustain,
and to offer on behalf of, is so intimate and close that none need fall
short of or back from God's grace or fail to be well pleasing to Him. —
J. M. ]
Another question we would ask is, When an Assembly sins,
and confession is made, is the Lord Jesus seen as Advocate, or High
Priest ? [The Lord is Advocate on behalf of the children of God, and
the children of God have two Advocates or Comforters—the Lord and
the Holy Spirit. Christ is Priest on behalf of the people of God, which
views God's saints in their national and collective life. There is but
one High Priest and in this office the Lord meets the need of His
people in their Assembly life as is alluded to by our friends. —J. M. ]
R. A. Sinclair.
From Victoria. —The appearance in the divine record of these
titles of the Lord Jesus is not until the epistles of the New Testament.
With regard to the priesthood, we have Psalm 110. 4, and 1 Samuel
2. 35. We have in Moses a type of a mediator between God and the
people (Deuteronomy 5. 5). A close observation of 1 Timothy 2. 5, 6
reveals that before the Lord Jesus could become the Mediator, He must
become Man, and as such, give Himself the ransom which God required
to effect the work of reconciliation. When the Incarnate Word
appeared amongst men (John 1. 14), we learn that God made a way
from Himself to man, and further, we see " God was in Christ reconciling
the world unto Himself" (2 Corinthians 5. 19). In the resurrection
of the Lord Jesus, and His ascension, we learn that He has made the way
from men to God, and this by reason of His precious blood once shed,
through which He has entered heaven itself (Hebrews 9. 12). We
gather from 1 John 2. 1, 2, that the Advocate is only known as such to
God's children and He appears in the presence of God on their behalf.
It will also be noticed that confession of sin is seen in 1 John 1. together
with cleansing, before the Spirit refers to the Advocate, the righteous
One, in chapter 2.
We suggest also that in the work of the Advocate we see another
triumph of the Lord Jesus Christ over Satan, our present adversary,
for the scriptures are clear that when God's people sin, the adversary
is our accuser before God, but the Lord Jesus as the propitiation for
our sins has for ever satisfied, and so delights the Father, that we are
accepted continually and forgiven in Him.
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Concerning the priestly character of the Lord Jesus the scriptures
provide abundant evidence that He entered upon this work when He
ascended to the throne of heaven after His resurrection. See Hebrews
8. 4; Hebrews 2. 17.
One of the paramount features of the priesthood of the Lord is
seen in the fact that He is great Priest over the house of God. In
1 Peter 2. those who are in God's house are viewed in association with
Him in this aspect of divine service, as a holy priesthood, and as such
we draw near into the holy place in spirit by faith, where He is, to offer
spiritual sacrifices to God through Him. We associate this thought
with Hebrews 8. 1-3 where reference is made to the priests of old, who
offered the gifts and sacrifices of the people, and it is also necessary that
our High Priest who ministers in the true sanctuary have somewhat to
offer to God, which is seen in the spiritual worship associated with
the feast of remembrance.
The priesthood of the Lord Jesus will also be seen in the Millennium, in association with His kingly reign. " Thus speaketh Jehovah
of hosts, saying, Behold the Man whose name is the B r a n c h . . . He
shall be a Priest upon His throne " (Zechariah 6. 12, 13).
John Gardiner, R. Armstrong,

From Atherton. —" That in all things, He might have the
pre-eminence " (Colossians 1. 18). Whoever we have in our view, and
whatever the office may be, the Lord Jesus excels them all. With
regard to the mediatorial work of Christ, one marvels at the wondrous
grace of God in anticipating the need of sinners, and the demands of
His righteous throne. A mediator was required; God provided one in
the person of His Son.
It is good to notice in the epistle to the Hebrews, that His work as
Mediator is associated with a "better covenant, " " better promises, "
and " a new covenant" (Hebrews 8. 6, 9. 15, 12. 24). Jesus became
the Surety of this better covenant (Hebrews 7. 22). One suggested
that the work of Advocate has a dual aspect, one pleads before the
judges, and the other is a consultant advocate, who instructs and
advises. The Lord Jesus, as in the former case, pleads for us before the
Father (1 John 2. 1). The Holy Spirit on the other hand is our
counsellor, who advises and instructs, and comforts us, and gives us
courage, to address ourselves to God, so that we may prevail (Romans
8. 26). Truly we need both, the Holy Spirit within, and the Lord in
the presence of God.
How striking are the opening words of Hebrews 8, " the chief
point is this: We have such a High Priest, who sat down on the right
hand of the throne of the Majesty in the heavens. " In the last verse
of chapter 7., we are reminded that the High Priest is the Son, perfected
for evermore.
Priestly ministration involves both manward and Godward
service. Melchizedek ministered from God Most High to Abram, and
from Abram to God. The contrast between great priest and great high
priest, was referred to. He is Great Priest over the house of God
(Hebrews 10. 21) and has to do with the worship of God's people on the
Lord's day morning; while as great High Priest He is before God on
behalf of His people individually (Hebrews 4. 14-16).
H. S. Bullock.

MEDIATOR, ADVOCATE, AND PRIEST.
143
From Haydock. —As sinners we had offended God, and our
only hope of reconciliation is in a mediator, One who can reach God and
condescend to man; God " reconciled us to Himself through Christ "
(2 Corinthians 5. 18). For " God was in Christ reconciling the world
unto Himself" (2 Corinthians 5. 19). Our Mediator has satisfied
God, and God has shown his satisfaction in the work of His Son, for
He has highly exalted Him. As believers, if we sin we have an
Advocate with the Father, Jesus Christ the Righteous (1 John 2. 1),
who is the propitiation for our sins (verse 2) and whose blood cleanseth
us from all sin (1 John 1. 7). In the days of His flesh, too, He made
intercession for Peter (Luke 22. 32).
Let us consider the High Priest of our confession. He was
faithful to Him that made Him Priest; He was obedient; He is holy,
guileless, undefiled; for He did no sin neither was guile found in His
mouth, and can bear with the ignorant and erring (Hebrews 3. 1. 2, 5. 2, 7,
7. 26). We suggest that He is High Priest to the individual, at the
Throne of Grace, but He is Great Priest over God's House, in connection
with worship.
Jas. Hurst.
From Kingston. —The term mediator occurs six times in the
New Testament, in Galatians in relation to salvation (old covenant),
in Timothy in relation to sin (men), and in Hebrews in connection with
the new covenant. As the Advocate the Lord Jesus appears before
God, for we know that there is one who accuses the brethren day and
night. How we should value the Lord Jesus as our Advocate ! He
who is the Mediator is also the Advocate.
It was suggested that the sinner who places faith in the Lord
Jesus knows Christ as the Mediator between God and himself, but as he
grows in the disciple pathway he knows Christ as his Advocate who
intercedes for him before the Father, and finally when by the grace of
God he finds himself in the house of God he can appreciate the Lord
Jesus as the Priest through whom, together with God's people, spiritual
sacrifices which are acceptable to God can be offered. The appreciation
of Christ is progressive in the spiritual life of the believer.
William C. Bartlett.
From Glasgow. —Job said, " There is no daysman betwixt
us, that might lay his hand upon us both. " Although Abraham was
declared just by faith (Galatians 3. 6), yet man was at enmity with God,
and had need of a mediator, for the law leaves man under a curse.
Christ redeemed us from under the curse of the law (Galatians 3. 13, 14).
Thus there is one God, one Mediator also between God and men,
Himself Man, Christ Jesus, who gave Himself a ransom for all (1 Timothy
2. 5, 6).
In the epistle of John we are reminded that these things are
written that we may have fellowship with the Father and the Son and
that our joy may be full, and also that we may sin not; but if we sin
we have an Advocate with the Father, Jesus Christ the Righteous.
We read in John 17. how our Lord makes strong Advocacy on behalf
of His disciples. He could also say, " Neither for these only do I pray,
but for them also that believe on Me through their word; that they
may all be one. "
" For we have not a High Priest that cannot be touched with
the feelings of our infirmities; but one that has been in all points
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tempted like as we are, yet without sin. Let us therefore draw near
with boldness unto the throne of grace, that we may receive mercy,
and find grace to help us in time of need. "
We are reminded in Hebrews 8. that if He were on earth He
would not be a Priest, seeing that there are priests that offer gifts
according to the law, for His priesthood is a heavenly priesthood, and
His sanctuary is a heavenly sanctuary. It is not on earth that we offer
sacrifices, but inside the veil, before God (Hebrews 10. 19, 20).
Jas. Gartshore.
Questions and Answers.
Question from Cardiff. —" Could we say that the Throne of
Grace is another term to describe the work of the Lord as Advocate
and one who dispenses grace and mercy to needy ones ? "
Answer. —God has made wonderful provision for His children
in providing two Helpers or Advocates, one with the Father, our Lord
Jesus, and the other within us, the Holy Spirit. Thus help is provided
for all such as are thus related to God. But when men occupy the
position of standing for the truth of God, which in our time is vitally
associated with the house of God, for we believe there is now a house of
God in being, then special provision must be made for such. Here we
see the great High Priest ministering to the need of such men, as
Melchizedek did to Abraham in his time, and for all those who stand
for God and His truth there is a throne of grace where fresh supplies
of grace are available to enable them to stand for God, as well as mercy
for all wherein they have failed. —J. M.
Question from London, S. E. —Is it correct to say that the
Lord Jesus Christ acts as Advocate on behalf of the unsaved, or does He
fill this office for believers only ?
Answer. —The Lord Jesus is Mediator between God and men to
bring men into relationship with God on the ground of the terms of the
New Covenant, but as Advocate He is the Comforter or Helper of the
children of God. Note the force of 1 John 2. 1, " My little children,
these things write I unto you, that ye may not sin. And if any man
sin "—that is any man of the little children already addressed. Christ
is not the Comforter of unsaved people. —J. M.
Question from Edinburgh. —Is the Lord Jesus seen as Priest
after His resurrection and prior to His ascension, or did His priesthood
commence when He took His place at the Father's right hand ?
The question is asked in the light of John 17. and the lifting up
of His hands in blessing, when parting, as given in Luke 24. 50-52.
Answer. —In our notes on the epistle to the Hebrews in Bible
Studies for 1937, 1938, we dealt with the matter of when the Lord
became a Priest.
Hebrews 7. 28 clearly defines how and when the Lord became a
Priest. " For the law appointeth (or constitutes) men high priests
having infirmity, but the word of the oath which was after the law
appointeth a Son, perfected for evermore. " How the Lord was
appointed a Priest was by the word of the oath, and when, after the law.
The Lord became a Priest in resurrection, for a priest who is after the
order of Melchizedek cannot die. —J. M.
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This is a crisis hour, a grave and dark hour. In an hour of
crisis the long-promised Messiah, our Lord Jesus Christ, came to this
earth, nearly twenty centuries ago. The Hebrew with his revelation,
received from God, was a failure, the Greek with his culture, and the
Roman with his power failed to meet human need, and in this scene
of failure the Light of the world appeared, at the end of the ages (what
a significant phrase!), and His purpose was " t o put away sin by the
sacrifice of Himself" (Hebrews 9. ).
Was that Advent of God's Son foretold in the sacred Scriptures ?
Yes, undoubtedly it was ! Isaiah said He would be born of a
virgin, and He was; Moses, in the book of Genesis, said He would
come out of Judah, and He did; Micah said He would be born in
Bethlehem Ephrathah and He was; Zechariah said He would come
triumphantly into the city riding on an ass, and He did; the Psalmist
said He would be betrayed, and this happened; he further told the
manner of His death, which was so unfamiliar to the Jewish mind,
and it was all fulfilled in detail. Isaiah said His grave would be with
the wicked, but that He would be with the rich in His death, and it
came to pass.
All such solemn realities were fulfilled in the sight of Israel
in that day. Yet they rejected Him in unbelief. It was left to Gentiles
at His birth (Matthew 2. 2) and at His crucifixion (John 19. 14-22) to
acknowledge His kingly claim, and to a very few of Israel's race, such
as Nathanael (John 1. 49), the common people (John 6. 15), and His
few disciples (Luke 19. 38). Yet by His own people He was utterly
rejected (John 1. 11, 19. 15).
Is it possible that to-day many of God's children are as irresponsive to the truth of His second advent as the children of Israel
were to His first advent, because of unbelief, " the sin that doth so
easily beset u s " (Hebrews 12. 1)? Without doubt His coming
draweth nigh !
Of the many precious things that our Lord Jesus said when
here on earth, we would draw attention to three distinct promises He
made ere He went to Calvary.
He promised to send the Comforter, the blessed Holy Spirit.
He said, "I will pray the Father and He shall give you another
Comforter, that He may be with you for ever, even the Spirit of truth:
whom the world cannot r e c e i v e . . . for He abideth with you, and shall
be in you " (John 14. 16, 17). On the day of Pentecost this promise
was fulfilled. "And suddenly there came from heaven a sound, as of
the rushing of a mighty w i n d . . . and they were all filled with the
Holy Spirit " (Acts 2. 1-4). The blessed Master did not leave them
long comfortless. For forty days after His resurrection He appeared
unto them as their risen Lord, teaching them the things concerning the
kingdom of God. Ten days later He fulfilled His spoken promise.
What a course of comfort and strength, an earnest of the Lord's true
and faithful word, has the Spirit's indwelling presence been to children
of God, through the dark ages from Pentecost until to-day !
Secondly, He promised to build a church (Matthew 16. ).
Shortsighted men, like the Pharisees and the Sadducees, could only
discern from day to day, judging the weather by the face of the heaven.
But a poor fisherman, Simon Peter, whose eyes had been opened,
looking into the lovely face of Immanuel could see the Christ,
the Son of the living God, the One promised and foreknown in
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ages long gone by. To this man, in the presence of others, was
given this promise, "Thou art Peter (Gr. petros=a, piece of rock),
and upon this rock (petra=the rock, the Lord Himself) I will build
My Church, and the gates of Hades shall not prevail against it "
(Matthew 16. 18). The building of this Church was commenced at
Pentecost, and is being carried on till this very day. All who are born
from above become members of the Church, His Body, and are eternally
linked with the living Head in heaven. Much more is recorded concerning the love He has for members of this Ecclesia (called-out people)
from Jews and Gentiles, and of how He cares for them, but we must
hasten on to the third promise.
He promised to come back again ! Oh how often the harassed
souls of men have lingered long over the precious words of our Lord
Jesus Christ, " Let not your heart be troubled: ye believe in God,
believe also in Me. In My Father's house are many mansions; if it
were not so, I would have told you: for I go to prepare a place for youAnd if I go and prepare a place for you, I come again, and will receive
you unto Myself; that where I am, there ye may be also " (John 14.
1-3). " I will see you again, and your heart shall rejoice " (John 16.
22); and " again a little while, and ye shall see Me " (John 16. 16).
This is the wondrous promise of His return that holds so much hope
for us to-day. The Old Testament writers, holy men of God (2 Peter
1. 21) knew about it. though they did not realise that there would be two
distinct stages in His second coming. And this we can reasonably
understand, for until the mystery of the Church was revealed in the New
Testament Scriptures, the mystery of the Rapture of the saints, at
the Lord's coming to the air, remained hidden to Old Testament
saints. Students may be interested to note the following Old
Testament references to the second coming of the Lord: —Enoch
(Jude 14, 15), Balaam (Numbers 24. 17), Asaph (Psalm 50. 3-5),
David (Psalm 110. 1, 6 7), Isaiah (Isaiah 40. 10), Jeremiah (Jeremiah
23. 5, 6), Ezekiel (Ezekiel 37. 21, 22), Daniel (Daniel 7. 21, 22),
Joel (Joel 3. 16), Amos (Amos 9. 14, 15), Micah (Micah 5. 2, last
clause), Haggai (Haggai 2. 6, 7), Zechariah (Zechariah 14. 1-4, 9),
and Malachi (Malachi 4. 1, 2). Truly a formidable list of evidence,
though by no means a complete list.
We have referred to the Lord's own promise to return. That
should fully satisfy us. It is the testimony of One, whose fulfilled and
partially fulfilled promises we are briefly reviewing, of One who said
with an aching heart, " But now ye seek to kill Me, a Man that told
you the truth " (John 8. 40). Yet it is of interest to note that every
writer in the New Testament has something to say on the Lord's
return. The evangelists give us the Lord's own words concerning this
fast approaching event. Paul the Apostle, in his early epistles (Thessalonians and Corinthians), expounds this comforting truth, and in much
later epistles (Philippians, Titus, and Hebrews), this truth is further
elaborated. In Hebrews 10. 37, the author takes up the comforting
phrase (compare John 16. ), " Yet a very little while, He that cometh
shall come, and shall not tarry. " Both Peter and James add to the
refrain (1 Peter 1. 13, 4. 7, 13, 5. 4, and James 5. 7, 8), and the last
chapter in the Bible contains the thrice repeated promise of the Lord,
recorded by the beloved John, " Behold I come quickly, " culminating
in John's ardent prayer, " Come, Lord Jesus " (Revelation 22. 7, 12
and 20).
About three hundred times in the New Testament this great
truth is mentioned ! One verse in every twenty-five of the eight
thousand verses in the New Testament is devoted to the subject!
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The last occasion on which the world, as distinct from His own
disciples, saw the Lord Jesus, was on Calvary ! Their last vision was
of a rejected, insulted, crucified Man of sorrows. God will not leave
it so ! " Behold, He cometh with the clouds, and every eye shall see
Him, and they which pierced Him, and all the tribes of the earth shall
mourn over Him " (Revelation 1. 7). But before that day dawns, and
His feet stand on Mount Olivet, and He comes to set earth's affairs
right and save the remnant of His earthly people Israel out of their
sad trouble, He shall first have come to the air, as Son of God for His
blood-bought church. The " dead in Christ " and the living in Christ
will have been caught up to meet Him in the air, and " so shall we ever
be with the Lord " (1 Thessalonians 4. ). Death ruptures the closest
union of earth, husband from wife, parent from child, but never, never
can the last enemy affect the " in Christ " relationship of the believer.
Dead or living—they remain " in Christ. "
Much of practical value may be learned from this very precious
truth of our Lord's return. Oh that we may be as men that wait, and
even now, as the children's hymn puts i t :
" Turn your eyes upon Jesus,
Look full in His wonderful face,
And the things of earth will grow strangely dim,
In the light of His glory and grace. "
Jas. Martin.
THE DAYS OF THE KINGS.
Hezekiah.
We have seen that the spiritual condition of the people of Judah
was very bad when Hezekiah became king. His father left him a
very bad heritage in this respect. But Hezekiah was a man of the
character of David and his coming to the throne was the opening up
of a bright era in the history of God's people.
It will have been impressed upon us during our consideration
of the lives of the kings that a right attitude towards the house of God
is a determining factor in a man's true greatness before God. This will
be readily conceded if we appreciate that associated with the house of
God are His Name, His authority and His word. Now when Hezekiah
became king a very deplorable state of things existed in the nation.
His own words graphically describe this. " For our fathers have
trespassed, and done that which was evil in the sight of the LORD our
God, and have forsaken Him, and have turned away their faces from
the habitation of the LORD, and turned their backs. Also they have
shut up the doors of the porch, and put out the lamps, and have not
burned incense nor offered burnt offerings in the holy place unto the
God of Israel. " It must have been a heart-breaking experience for any
who were godly in Judah to see the house of the LORD shut up. Hezekiah
did not lose much time after he assumed authority. It was a time for
action. " He in the first year of his reign, in the first month, opened
the doors of the house of the LORD, and repaired them. " Many would
have thought first to consolidate their own position in the kingdom.
But Hezekiah, a man with the mind of David in him, would know no
rest until the doors of God's house were again swung open and the service
of the LORD recommenced. Many there are who speak disparagingly of
the truth of the house of God and of those who seek to give effect thereto.
Some have turned their backs to the house of God. Once, it may be,
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their faces were towards the sanctuary to behold the beauty of the
LORD. NOW their faces are turned away from the habitation of the
LORD. May there be others raised up who Hezekiah-like will appreciate
the vital importance of the house of God, and who will not be indifferent
as to whether the doors of the house of the LORD are shut or open. Such
men are needed.
The first problem which Hezekiah tackled was the cleansing of
the house. There could be no enjoyment of divine blessing nor could
acceptable service be rendered until all defilement had been cleansed.
For this work men who themselves were sanctified were required.
Hence, in obedience to the king's commandment, the priests and
Levites sanctified themselves and commenced the work of cleansing the
house of the LORD. When charging the priests and Levites the king
had said, " My sons, be not now negligent. " This was very mature
counsel from a man twenty-five years old. But it was heeded. In a
short time the priests and Levites were able to report that all the house
had been cleansed and missing vessels replaced and sanctified. Thus
we witness the first great step in the revival of Hezekiah's day. And
what we have observed is a matter of great importance. In 2 Corinthians 6. 14-18 we have important principles affecting those who in
this dispensation are temple of the living God. Connected with
injunction to sanctification and cleanness are precious divine promises.
Then follows the exhortation, " Having therefore these promises,
beloved, let us cleanse ourselves from all defilement of flesh and spirit,
perfecting holiness in the fear of the Lord. " True revival can never
be experienced apart from the acknowledgment of what the Holy Spirit
here teaches.
Things having been put right in the house of the LORD, Hezekiah
could now advance a step further and set in order the service of the
house. In 2 Chronicles 29. 20-36, a very lovely picture is presented to
the mind. By sacrifice atonement is made for the sins of the people.
It is worthy of note that by royal command sacrifices were offered for
all Israel. Hezekiah definitely appreciated that all God's people
should be found associated with His house. Moreover he not only
ordered the sacrifices to be offered as Moses had commanded, but
he also gathered the Levites " with cymbals, with psalteries, and with
harps, according to the commandment of David, and of Gad the king's
seer, and Nathan the prophet. " And so it was that " when the burnt
offering began, the song of the LORD began a l s o . . . and all the
congregation worshipped. " In connection with the present testimony
we would understand that one of the outstanding features of the divine
movement which saw the re-building of the house of God, the assemblies
of God comprising the Fellowship of His Son, was a cleansing through
administration, rule and discipline, corresponding to the early work
of Hezekiah's activities. There followed a deeper appreciation of the
God-ward service of the house of God; and the truth of worship as
rendered by the holy priesthood gained prominence.
The closing statement of 2 Chronicles 29. says, " For the thing
was done suddenly. " Hezekiah had acted very expeditiously, but,
alas, neither the priests nor the people were in a condition to respond
immediately to the new state of things in Judah. And so the passover
which was due to be kept had to be postponed until the second month.
This was no mere arbitrary action on Hezekiah's part. He acted on
counsel. Moreover, when the passover was kept there were many who
did eat the passover " otherwise than it is written. For Hezekiah had
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prayed for them, saying, The good LORD pardon every one that setteth
his heart to seek God, the Lord, the God of his fathers, though he be
not cleansed according to the purification of the sanctuary. And the
LORD hearkened to Hezekiah, and healed the people. " Thus we see
that God allowed for particular circumstances of an abnormal kind
and accepted service rendered otherwise than according to the strict
requirements of ordinance. But this was not the establishment of a
precedent nor was it the granting of licence to God's people. When a
wrong condition of things has continued over a long period, and then
godly men and women endeavour to get back to the truth as revealed
in the word of God it is very probable that some mistakes may be made.
This may have been true in connection with the remnant movement
referred to in the previous paragraph. Yet we are assured that as in
the days of Hezekiah God saw the true exercise of those whose hearts
were set to seek Him and His way, and His blessing was upon them.
In reference to this passover of Hezekiah's reign the Holy Spirit
comments, " So there was great joy in Jerusalem: for since the time
of Solomon the son of David king of Israel there was not the like in
Jerusalem. " But there is another side to the picture. Hezekiah, in
the exercise of his heart, was moved to extend to all the children of
Israel an invitation to return to the LORD and to His house for the
keeping of the passover. Posts conveyed letters from the king throughout all Israel and Judah. To the exhortation to yield themselves unto
the LORD and enter into His sanctuary he added the encouraging words,
" for the LORD your God is gracious and merciful, and will not turn away
His face from you, if ye return unto Him. " However, the invitation
was rejected. " So the posts passed from city to city through the
country of Ephraim and Manasseh, even unto Zebulun: but they
laughed them to scorn, and mocked them. " It would seem that the
principal cause which determined this attitude was pride of heart.
In what Hezekiah and those with him were doing there was undoubtedly
a recognition of the truth which in a later day Sennacherib sought to
use for propaganda purposes, " Hath not the same Hezekiah taken away
His high places and His altars, and commanded Judah and Jerusalem,
saying, Ye shall worship before one altar, and upon it shall ye burn
incense ? " To the many of Israel it was asking too much to enjoin
the acknowledgment of the one place with which the few of Judah were
associated. It is good to read, " Nevertheless divers of Asher and
Manasseh and of Zebulun humbled themselves, and came to Jerusalem. "
In our own day, we fear that pride has hindered many children of God
from finding their place in the house of God. Scorn and derision still
greet those who make known the glad tidings of the house of God.
Still, there are those who humble themselves and bow to the will of God.
After the celebration of the passover Hezekiah took steps to
ensure that all that God had ordained in connection with His house
received due attention. We read of him, "And thus did Hezekiah
throughout all Judah; and he wrought that which was good and
right and faithful before the LORD his God. And in every work that
he began in the service of the house of God, and in the law, and in the
commandments, to seek his God, he did it with all his heart, and
prospered. " We would do well to imitate such faith and works.
(To be continued).

J. Drain.
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FRAGMENTS.
There is a somewhat remarkable contrast between the first and
last verses of Psalm 119.
" Blessed are they that are perfect in the way,
Who walk in the law of the LORD " (verse 1);
And,
" I have gone astray like a lost sheep; seek Thy servant;
For I do not forget Thy commandments " (verse 176).
There is nevertheless an association of ideas here. Verse 1 speaks of
the way of the LORD and the walk of the perfect therein, but in verse
176 the writer views himself as having wandered out of the way like
a lost sheep. Nevertheless the light of hope shines in the gloom of
departure—" Seek Thy servant " pleads the writer. But Divine seeking of the wanderer must have its counterpart in his exercise of heart
as expressed in—" For I do not forget Thy commandments. " How can
there be restoration in the case of any wanderer if there is no exercise
in regard to God's commandments ? It is impossible.
The cry of—" Seek Thy servant; for I do not forget Thy
commandments " is continued in the following psalm (120. )—
" Deliver my soul from lying lips,
And from a deceitful tongue. "
" Lying lips " and " a deceitful tongue " are the opposite of
M
Thy commandments, " and many have been turned aside from God's
commandments by lying lips; and the most outrageous scandal has
been recounted to exercised souls against such as are seeking to carry
out God's will by men who should not have lent their lips to the evil one
for such a purpose; and the simple and sincere have sometimes been
kept in some human system in Babylon's subtle snare.
Though it is often painful to learn from God and be apprised of
the fact from His word that you have not been dwelling in Zion, but
in Meshech and in the tents of Kedar, yet it is a valuable discovery;
for one can never be right till they learn they are wrong. Can a sinner
be saved who has no consciousness of the fact, great or small, that he
is a sinner and ready to perish ? and can a saint ever reach the Divine
place, who, in such a matter, has never realised that in this there is
right and wrong, the place of God's choice, and man's place, the product
of the human will ?
" Woe is me, that I sojourn in Meshech " is ever the prelude to—
" I was glad when they said unto me,
Let us go unto the House of the LORD "
(Psalm 122. 1).
If there is no recognition of the wrong place there will be no
appreciation of the right. To many there is no place very right and no
place very wrong. To dwell in the tents of Kedar or to be within the
gates of Jerusalem are simply to dwell in two places and God may be
known, they suppose, as much within the one place as the other; " for
to them God, who is everywhere, may be worshipped anywhere. But
" Blessed are the perfect in the way,
Who walk in the law of the LORD, "

who know that God has one way, one law, one people, one house; that
the house of God is not a mass of heterogeneous folk who never meet
together, who believe different doctrines, and in whose associations
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different practices obtain; but God's people and house are those who
having been called out and together by God have learned in some sense
what it means to dwell together in unity (Psalm 133. ).
" Be sure your sin will find you out " (Numbers 32. 23), were
words spoken by Moses to the children of Reuben and Gad with reference
to the choice they had made of the lands of Jazer and Gilead on the
east side of Jordan, because they were lands suited to cattle grazing.
Though they sinned not in the matter of crossing the Jordan to assist
their brethren, the other tribes of Israel, in fighting for their inheritance
before they settled down in the lands and cities on the east of Jordan,
yet their request for these lands from Moses became a real drawback
to them in after years, as it was necessary to cross the Jordan in order to
reach the house of Jehovah at the appointed feast times, and on other
occasions when they were required to come to the house of God.
When they were returning to their possessions, ere they crossed
back over Jordan, they built a great altar to see to on the west side of
the river, " on the side, " we are told, " that pertaineth to the children
of Israel" (Joshua 22. 11). This altar caused much heart burning
among the other tribes, for they saw, as they thought, a competitive
altar to that in front of Jehovah's house in Shiloh, and in this they
thought they detected rebellion against the Lord. But when the two
and a half tribes explained the cause of the erection of the altar, that it
was built " out of carefulness and of purpose " to be a witness to the
obligation which lay upon the two and a half tribes to cross the Jordan
and come to the altar of Jehovah which was before His tabernacle then
their anger was appeased.
The crossing of the Jordan was ever a necessity for them, and
the crossing of the river at the time of the feasts of the passover and
unleavened bread, and at Pentecost, at the time of harvest when the
Jordan overflowed its banks (Joshua 3. 15), the time of the swelling
of Jordan (Jeremiah 12. 5), must have struck terror to the stoutest
hearts. We know not how they managed it.
It may be that the time came when many of Reuben and Gad
and Manasseh, because of the danger and difficulty of reaching the
Divine place of service, settled down to their cattle rearing and grazing,
and those who thought of going to the sanctuary, who thought of God
and His claims, were held up to odium and twitted with—" Where is
Thy God, " as in Psalm 42. But the godly man looked across the wide
swelling river to the hill of Zion, which for him yielded a thousand
precious sweets, and thirsted for God, the living God, as a hart panted
after the water brooks. He would cross the river if it cost him his life.
The word " waterspouts " of Psalm 42. 7 is more correctly rendered " cataracts " in the R. V. marg. This Hebrew word Tsinnor is twice
used in the Old Testament, here, and in 2 Samuel 5. 8, where it is
rendered " gutter " in the A. V. and " watercourse " in the R. V. The
word means a watercourse, canal or conduit, and in Psalm 42. 7 it
means the cataracts of Jordan where the fast-flowing river roared and
tumbled in its quick descent from the Sea of Galilee to the Dead Sea.
When the river was in spate fearsome was the roar of its flood waters,
a faint picture of the waters of death which faced the Saviour in His
approach to God. None of the ransomed will ever know
. . . . " how deep were the waters crossed,
Or how dark was the night that the Lord passed through. "
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The choice of their fathers meant much to the generations following of the two and a half tribes who dwelt beyond Jordan. In the days
of David some of the Gadites had faces like lions and were swift as the
roes on the mountains and they crossed Jordan in the first month
when it had overflown all its banks (1 Chronicles 12. 8-15). Wonderful
men indeed! but they were not all such.
Human choice and human sin brought the Lord into deep
waters. He felt the coldness of the waters of death. The melting
snows of Hermon which filled the Jordan with its flood water form a
poetical picture of the deep cold waters through which the Lord passed.
" Deep called unto deep "; the deep waters above called, as they
descended, to the deep waters below, and their whole aim was to drown
the one who ventured to cross the pride of Jordan. He answered,
" All Thy waves and Thy billows are gone over Me. " But He crossed
though it cost Him His life. Alone He did it!
" Save Me, O God, " said He,
" For the waters are come in unto My soul " (Psalm 69. 1).
He was heard for His godly fear, and God saved Him out of death
(Hebrews 5. 7).
Who can doubt that it was human choice, when man, as God
said, " chose that wherein I delighted not, " that brought the Saviour
all His suffering! The path of Divine choice may be different, and
one of many trials, and it is ever withering to the flesh in us, but it is
the surest road to prosperity and peace. Let us seek God that He may
choose our path for us, and indeed He has chosen it before we were born.
He knows the end from the beginning. He knows what is best. If
we do our own choosing we shall bring ourselves into difficulty, and it
may be, bring others into disability. We may see good grazing ground,
but it may be no more than the well watered plains of Jordan that Lot
saw in days gone by.
J. M.
STRIVE—STRIFE.
Studies with a concordance.
Several words are used which are rendered by the English words
" strive " or " strife " in the New Testament (A. V. ). Agonizomai=to
be a competitor in a contest. The word comes from Agon=SL place of
assembly where games were celebrated. The Lord exhorted one who
questioned him about those who were being saved; " Strive to enter in
by the narrow door " (Luke 13. 24). The opposition to the Lord was
so bitter, and the tide was running so strongly against His message,
that those who would enter the narrow door must contend against
adversity.
Paul used the same word when he spoke of striving according
to the mighty working of God in him, to present every man perfect in
Christ (Colossians 1. 29).
He also uses the same word when he described the prayers of
Epaphras for the saints in Colossae. We would do well to covet such
zeal in prayer ! (Colossians 4. 12).
In Romans 15. 30 he prefixes the preposition Sun=with, to this
word (Sunagonizomai=to strive together with) when he exhorts the
Roman saints to strive with him in prayer to God for himself.
In Jude 3 the word is strengthened by the preposition Epi—
Epagonizomai, where it is rendered by " contend earnestly, " showing
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how vital a matter is the preservation of the faith in original purity as
it was delivered to the saints.
Then we have Antagonizomai in Hebrews 12. 4. " Ye have
not yet resisted unto blood striving against sin. "
Machomai = to fight in war. The substantive is Machaira — a
sword. The Lord's servant is forbidden to strive, but he is to be gentle
towards all, apt to teach, etc. (2 Timothy 2. 24).
Sad is the description of certain Jewish believers in the Fellowship, as given by James: " Y e lust, and have not: ye kill, and covet
and cannot obtain: ye fight and war; ye have not because ye ask
not " (James 4. 2).
The same fighting spirit was manifest amongst the Jews in the
synagogue in Capernaum; " The Jews therefore strove one with
another, saying, How can this man give us His flesh to eat ? " (John
6. 52).
The two Israelites in Egypt, whom Moses would have reconciled,
strove together (Acts 7. 26).
The word is strengthened by the addition of Dia=through —
Diamachomai=to fight it out or contend obstinately in Acts 23. 9.
Such was the attitude of the Pharisees and Sadducees towards each
other when Paul said, " I am a Pharisee, a son of Pharisees, " for he saw
that the council was composed of part Sadducees and part Pharisees.
The bitter animosity of these sects blazed up and in the general melee
Paul was like to be torn to pieces among them.
Athleo =to contend for the mastery in the public games. From
this word our English word " athlete " is derived. Paul uses the word
twice in 2 Timothy 2. 5, " If also a man contend in the games, he is not
crowned except he have contended lawfully. " There are rules in the
Christian's contest and these must be carefully observed if we would
wear the victor's crown of imperishable laurel. We are not as those of
whom it was said that they turned the world upside down, but we must
be watchful that the world does not turn us upside down.
The word is widened in its scope in Philippians 1. 27; 4. 3 by
the preposition Sun — Sunathleo = strive with or labour with — where
we see workers co-operating together.
Erizo —to strive, to wrangle or quarrel, to be vociferous as
wranglers. The word comes from Eris = contention, altercation, strife,
which is a word that invariably carries a bad meaning. Some words
may be good or bad according to the context in which they are used,
but this is ever a bad word.
It is said of the Lord—
" He shall not strive (Erizo) nor cry aloud,
Neither shall any one hear His voice in the streets "
(Matthew 12. 19).
The Lord was never found as one contentious crying for the mastery in
the rabble.
From Eris comes Eritheia = strife, contention. See Romans2. 8; 2 Corinthians 12. 20; Galatians 5. 20; Philippians 1. 17; 2. 3;
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James 3. 14, 16. Eritheia also means, to do anything for gain or
ambition, or with a factious or party spirit. Woe to the people where
Eritheia enters, with its canvassing and intriguing, where it is allowed
to do its deadly work.
Philotimeomai=to love honour or to be ambitious. The word
is rendered in Romans 15. 20, A. V., by " I strive " and in the R. V.,
"making it my aim, " "being ambitious" (R. V. Marg. ). Paul was
ambitious to preach the gospel where it had not been named. He
was a true pioneer. He blazed the trail for others coming behind. This
kind of love of honour in a heart bereft of pride and self-esteem is
worthy of our imitation. See also 2 Corinthians 5. 9, 1 Thessalonians
4. 11.
Logomacheo =to contend about words. The word is a composite
of Logos—word, and Machomai=to fight, to which we have already
referred (2 Timothy 2. 14). The substantive is Logomachia=contention
or strife about words (1 Timothy 6. 4). How unprofitable and empty
is a mere word battle ! but words fitly spoken are like apples of gold in
baskets of silver.
Philoneikia—to love to quarrel, eager of contention. This word
comes from Philoneikos — contentious, from Philos = love, and Neikos—
contention (1 Corinthians 11. 16). Is it not a most remarkable thing
that these words should be used in Luke 22. 24 and 1 Corinthians 11. 16
both portions immediately associated with the " Remembrance " of the
Lord? In 1 Corinthians. 11. it is at the close of Paul's instruction
relative to " headship " in connexion with assembly life and practice.
In Luke 22. 24 it says, " There arose also a contention (strife, A. V. )
among them, which of them is accounted to be greatest. " This
contention was not about something they hated, but the word used
shows that it was a contention that they dearly loved. They loved to
discuss their own greatness. It casts a sad reflection on the state of the
disciples at the institution of the feast of remembrance that thoughts
of their greatness should obtrude on such an occasion, but can we say
we are clear of debating the matter in our own hearts even in moments
of holy occupation ? Is not pride, the condemnation of the devil—a
a very stinging serpent in the heart—one of the forms of the plague
from which we still suffer in our flesh ?
J. M.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Firstborn from the dead.
From Glasgow. —In Romans 8. 29, we find the Lord Jesus
Christ described as " the Firstborn among many brethren"; in Colossians
1. 15 as the Firstborn of all creation "; in verse 18 as the " Firstborn
from the dead "; in Revelation 1. 5, as " the Firstborn of the dead ";
and in Psalm 89. 27, we are reminded that " I (Jehovah) will make Him
My Firstborn, the highest of the kings of the earth " [This is spoken of
David]. With reference to Romans 8., He is the preeminent One
among those who are His brethren. In " the Firstborn of all creation "
in Colossians 1. 15, is implied His priority. His excellency and dignity,
are attributes of a firstborn. Not only is He Firstborn of all creation, but
He is also Lord and Heir of all. With regard to " the Firstborn from
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the dead " we are reminded that Christ is the firstfruits, then they that
are Christ's shall be raised at His coming (1 Corinthians 15. 23). All
others who were raised from the dead, died again, but He rose in the
power of an endless life.
Hebrews 1. 6, " And when He again bringeth in the Firstborn
into the world, He saith, And let all the angels of God worship Him. "
W. R. Wallace.
From London, S. E. —This title of the Lord Jesus Christ appears
to have special significance to His having been " brought again from the
dead" (Hebrews 13. 20). " I n Him was life" (John 1. 4). [It is
clear from Colossians 1. 15 that the title of Firstborn which the Lord
holds is not limited to or specially associated with resurrection. In this
remarkable verse He is said to be "the Image of the invisible God, the
Firstborn of all creation, " then we are told, " for in Him were all
things created. " The title " Firstborn " no more involves the thought
that the Lord had a beginning than the name " Son " does. The one
who is " the Son of His love " (verse 13) and " the Image of the invisible
God " is Firstborn and Head (Colossians 2. 10) of " all principality and
power, " " whether thrones or dominions or principalities or powers "
all were created in Him and through Him and unto Him. The Firstborn
is the Head of Creation though He Himself was not created. —J. M. ].
But of His own life He said, " No one taketh it away from me, but I
lay it down of myself. I have power to lay it down, and I have power
to take it again. This commandment received I from My Father "
(John 10. 18). As the " Firstborn from the dead " it is suggested there
is displayed that special intervention of God, when " according to that
working of the strength of His might " (Ephesians 1. 19) He raised Him
from the dead, " having loosed the pangs of death, because it was not
possible that He should be holden of it " (Acts 2. 24). We are also
told that because " He humbled Himself, becoming obedient even unto
death, yea, the death of the c r o s s . . . God highly exalted Him "
(Philippians 2. 8-9), so His resurrection from the dead and exaltation
is in a special way a mighty act of God, and He has defeated him, who,
" had the power of death, that is the devil" (Hebrews 2. 14). He
being the " Firstborn " visualises that others will be associated with Him
by the same power in like resurrection.
" Since by man came death, by man came also the resurrection
of the dead. For as in Adam all die, so also in Christ shall all be made
alive " (1 Corinthians 15. 21-22). " The first man Adam became a
living soul. The last Adam became a life-giving spirit " (1 Corinthians
15. 45). From these scriptures we see that each is the head of a
creation, and Christ, having been raised from the dead to die no more,
is the assurance of eternal life to all who trust in Him. 2 Corinthians
5. 15-17 shows what the outworking of this new relationship should be
while we wait, as did the Thessalonian saints, for His Son from heaven
(1 Thessalonians 1. 10).
Christ is risen, Christ the firstfruits
Of the holy harvest-field,
Which will all its full abundance
At His second coming yield.
From Colossians 1. 18 and preceding verses we gather that
Christ's preeminent position is associated with His being " Firstborn
from the dead. " Somewhat similar scriptures are Ephesians 1. 22-23.
C. S. M.
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From Musselburgh. —Christ died for the ungodly (Romans
5. 8). But Christ has been raised from the dead, of which fact there
were many witnesses. Luke 24. 4-6 speaks of two angels, Matthew
28. 2-7 of the women, and in 1 Corinthians 15. 5-8 we have Cephas*
the twelve, five hundred brethren, and James and Paul.
When Christ rose, the Firstborn from the dead, He left the rest
of the dead in the tombs, though we have that remarkable event of the
raising of the bodies of the saints, who, no doubt, returned again to the
tombs (Matthew 27. 52, 53). It was necessary that Christ should rise
first, the first fruits of those that are asleep. A resurrection harvest
is therefore contemplated.
God raised Christ by the power of the Holy Spirit (Romans
8. 11), but He also raised Him with [in] the blood of the eternal covenant
(Hebrews 13. 20). Christ is the resurrection and the life (John 11. 25),
and because He rose all who are saved will rise (1 Corinthians 15. 22)
[and also all the dead]. We see from John 5. 28, 29 that all in the
tombs will be raised by Him. Truly He is the Lord of both the dead
and the living (Romans 14. 9).
R. Sinclair.
From Hamilton (Canada). —The phrase "Firstborn from
the dead" found in Colossians 1. 18 is seen in connection with the
Church, the Body, which means that He is not only the Head, but alsothe beginning of that new thing for God in this dispensation—the Church
which is His Body. [I do not follow our friends here. The Firstborn
from the dead " is just one of a number of statements made by the
apostle concerning the Lord. —J. M. ]
In Revelation 1. 5, we have the phrase " Firstborn of the dead, "
which, we suggest, refers to the Lord Jesus as the Firstborn of all the
dead.
Firstborn seems to suggest the thought of firstfruits, and we
know that the firstfruits were always the best, and in the resurrection
of Christ we see Him in 1 Corinthians 15. as the firstfruits of them that
are asleep, so that the best is given to God first. [Firstborn is a title
of honour. Though used of the firstborn in families and in consequence
describes the position of honour the firstborn occupied, it is used where
such relationship does not exist. David is called God's firstborn amongkings, the highest thereof. Israel too of all nations is called God's
firstborn, describing their exalted position among the nations of the
earth. —J. M. ].
Not only was He raised from the dead, but He overcame him
who had the power of death, for He said, in Revelation 1. 18, " I have
the keys of death and of Hades. " So the way is now opened for the
resurrection of the dead and He has been given all authority in heaven
and earth.
When we read of firstborn, it always denotes " position, " the
reason for Him being the beginning, the Firstborn from the dead is
that in all things He might have the preeminence. If God gives Him
the preeminence, how necessary it is, therefore, that we should give
Him the most prominent place in our hearts !
N. McKay.
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EXTRACTS.
From Kingston-on-Thames. —Colossians 1. reveals the Lord
Jesus as " the Son of His love " (verse 13); then to natural things—
" the Firstborn of all creation (verse 15); and as the Firstborn from
the dead (verse 18). Now this title is not here restricted to the thought
of first-begotten (as in Luke 2. 7), but has that larger thought expressed
in Exodus 4. 22 and, more clearly, in Psalm 89. 27: "I also will make
him My firstborn, the highest of the kings of the earth. " He is the
Principal One. He is not the first created being, for Colossians 1. 16
states that in Him were all things created. There He is seen to be
above all creation. There too He is the preeminent One. There can
be no spiritual life apart from Him. " Eternal l i f e . . . is in His Son;
he that hath the Son hath the life " (1 John 5. 12). It is through His
resurrection that that life is made available to us. Because He lives,
we shall live also.
D. A. H.
From Atherton. —The word " firstborn " for the purpose of
our present consideration is used five times. We sought to find out
the difference between the " Firstborn of the dead " (Revelation 1. 5),
and the " Firstborn from the dead " (Colossians 1. 18). It was suggested
that " of the dead " means that the Lord Jesus is Firstborn of all dead
of all dispensations. The " Firstborn from the dead " has to do with the
Church, which is His body. He is the first to rise of those who shall
rise first, namely, the Church. He is their glorious Head, and they
together with Him shall be raised from among the dead. [All who are
included in " they that are Christ's, at His coming " (1 Corinthians
15. 23) will share in the resurrection from (ek = out of) the dead. Note
the force of Luke 20. 35. —J. M. ].
A question was raised in Romans 8. 29 concerning the title
*4 Firstborn among many brethren, " namely to what time does this
refer ? It was said that it is future, since the many brethren among
whom He is firstborn are not yet complete. (See Hebrews 2. 10-12).
(Romans 8. 29 seems sufficiently explicit. When will saints be conformed to the image of God's Son ?—at the coming of the Son of God
from heaven, I judge, and then He will be seen as the Firstborn among
many brethren. —J. M. ].
Hebrews 12. 23. What is the meaning of the word, church of
the firstborn " ? [" The church of the firstborn, " firstborn here is in
the plural and means firstborn ones, and signifies a called-out company
from the angelic host, of which the Levites who took the place of the
firstborn sons around the tabernacle were a shadow. —J. M. ]. It was
suggested that it cannot be ourselves, as we cannot come to ourselves,
, for we read that " ye are come to, " etc. (verse 22). All the various
things mentioned are in heaven. In worship we come into heaven
itself, thus it would seem that the church of the firstborn are angels
{Hebrews 12. 22, 23, R. V. M. ). G. A. Jones.

From Manchester. —" The Firstborn from the dead " is a
title of the Lord Jesus Christ which is found only in Colossians 1. 18,
although He is somewhat similarly described as " the Firstborn of the
dead" in Revelation 1. 5. The great theme of Colossians 1. is the
outstanding excellency of the Lord Jesus—" that in all things He might
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have the preeminence "—and His supremacy above all who have ever
been raised from the dead, is emphasised in the title under consideration.
The word " firstborn " does not here imply that the Lord
the first to be raised from the dead. Israel were described as Jehovah's
firstborn in Exodus 4. 22, while in Psalm 89. 27 it is said of David,
" I also will make him my firstborn. " The thought is rather that the
person honoured is accorded all the prior blessings normally bestowed
upon the firstborn son.
The excellencies of the Lord Jesus as " Firstborn from the dead ""
are brought out by considering the fruits of His resurrection and
triumph. That His being raised was a vital part of the redemptive plan
is emphasised in 1 Corinthians 15. 12-20. In speaking of the believer's
eternal security, it was the resurrection from the dead to which the
apostle appealed as our infallible guarantee (Romans 8. 34). In
resurrection power the bonds of death and Sheol were sundered; of
death and Hades the Lord now holds the keys (Revelation 1. 18).
In view of such results from His resurrection, we appreciate that
in this, as in all things, it is meet that " in Him should all the fulnessdwell, " and gladly acclaim Him as the " Firstborn from the dead. "
N. L. Crabtree, G. Prasher, Jun.
From Brantford. —This title can be applied to one person alone
namely, to our Lord Jesus Christ. It is consistent with God's desire
that in all things He might have the preeminence. In Colossians 1.
15-19 we read that He is the " Firstborn of all creation " and " the
Firstborn from the dead. " We believe that the " Firstborn from the
dead " refers to the Lord Jesus in resurrection glory, as in 1 Corinthians 15. 20. He who was dead exercised His inherent right by
taking His life again, and He became the " Firstborn from the dead "
and now lives in the power of an indissoluble life. His resurrection
from the dead demonstrated His power over the combined forces of
death and hell.
As Firstborn and Firstfruits His triumph gives promise of an
abundant harvest which is to follow, and in the eternal purposes of
God, He is " the Firstborn among many brethren (Romans 8. 29).
So we look forward to the day when we shall be glorified with Him:
we shall be like Him for we shall see Him as He is.
A. Sproul, R. Curran.
From Victoria, B. C. —"The Firstborn of all creation"
(Colossians 1. 15) is the Creator Himself, therefore He was not created.
It is wondrous fact that the Head, the beginning of that glorious church,
His Body, was raised from among the dead, ere the great work of
building could commence. Man has no part in its government or
administration.
He who is the Firstborn from the dead called His disciples
" brethren " (John 20. 17; Romans 8. 29). We have been quickened
and are viewed by God, in resurrection life, in Christ. In earth's:
wilderness, God desires to see the image of His Son manifested
in His saints.
P. Thomas.
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From Edinburgh. —" Firstborn " sometimes means (a) first,
(b) most excellent, (c) or most distinguished. In Revelation 1. 5 the
word " firstborn " would seem to comprise the three meanings. Lazarus
and the young man of Nain were raised from the dead by Christ, but
they could not be spoken of as the " firstborn from the dead, " as they
returned to the earth, and would, we judge, die again. But Christ,
when He had finished His work, " sat down on the right hand of the
Majesty on high " (Hebrews 1. 3). He was raised to die no more.
" Firstborn from the dead " (Colossians 1. 18), and " firstborn of
the dead " (Revelation 1. 5), have different meanings. The Lord Jesus
Christ is " firstborn of the dead " in that He is firstborn of all dead
ones who will be raised. As firstborn from the dead, He is first of those
who will be raised before the millennium.
" But now hath Christ been raised from the dead, the firstfruits
of them that are asleep " (1 Corinthians 15. 20). " The husbandman
that laboureth must be the first to partake of the fruits " (2 Timothy
2. 6). The firstfruits were presented by the Israelites to God on the
day after the sabbath (Leviticus 23. 10-12). It was on the same day,
the day after the sabbath, that the Lord Jesus Christ arose and presented
Himself to God; and week by week, on the selfsame day, we are
privileged to present to God our firstfruits.
John Hope.
From Yeovil. —The study of the Lord Jesus as the Firstborn
from the dead brings to our mind thoughts of the resurrection, and
although there were those who were raised from the dead previous to
the Lord's resurrection, the scripture does not mean so much in
chronological order, but in priority. The Lord could say " I am the
Resurrection and the Life, " and the Corinthian scripture says, "As in
Adam all die, even so in Christ shall all be made alive, " therefore all
previous resurrections through the Lord Jesus, were in virtue of His
redemption work.
He is the Firstborn or Heir from before the foundation of the
world; this is His in relation to creation; but in redemption He has
manifested this in righteousness, as we read in Psalm 45., " Thou hast
loved righteousness and hated wickedness; therefore God Thy God
hath anointed thee with the oil of gladness above Thy fellows. "
Leonard C. Shattock.

From Bolton. —In this title we really see the excellency of the
Lord Jesus Christ as Head over all things. The word " firstborn "
means chief, or head. " Firstborn of all creation " does not mean that
He Himself is a created being, but He, as Creator, is the Chief or Head
of all creation.
The Lord Jesus is the " Firstborn from among the dead, " in
that He was the first to rise up from the dead in the power of an endless
life, never to die again (Revelation 1. 18). It is only fitting that He
who brought life and incorruption to light should be the Firstborn, the
Head. He is the Leader of a new creation, the Head of the Church,
His Body. In the old creation, the heavens and the earth had been
marred by Satan, and by man, but the Lord Jesus is the Leader of a
new creation.
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Upon the fact that Christ has been raised, the Firstborn from
among the dead, depends all our hope for the eternal future. Meanwhile we have the sure hope of His soon return for us.
F, Heary, I. Sankey.
From Leigh. —1 Corinthians 15. 20 tells us that the Lord
Jesus is the firstfruits of them that are asleep, and is the earnest of the
great harvest of redeemed ones who shall be raised in His likeness.
His title of " Firstborn from the dead " tells us of a new generation,
of which He is the Head. In this new economy the Lord will occupy
an honoured place for He is the object of the Father's blessings. We
who are joined with Him will share with Him the riches and the glories
of His Father's house.
S. Swift.
From Broxburn. —Christ died for our sins according to the
scriptures, and was buried. But God, who seeth not as man seeth,
made it known that in Him were all His delights, and thus He set His
seal of approval to the great work of the cross in that He raised Him
from the dead.
The Lord Jesus said to John in the isle of Patmos, " I am the
first and the last, and the Living One; and I was dead, and behold,
I am alive for evermore. " He is the firstborn God has raised from the
dead to die no more. In all things He must have the preeminence. We
thought the title used in Colossians 1. 18 was a statement of fact by
the Spirit of God, through the apostle, and that that used in Revelation
1. 5, was an honour conferred upon the Lord Jesus by the Father.
We considered Romans 8. 29 and thought the statement " Firstborn
among many brethren " refers to the present dispensation (see Hebrews
2. 11). [See note in paper from Atherton].
Geo. Richardson.
[We welcome Broxburn's first paper and trust their desires may
be fulfilled. —Eds. ]
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Recently we received a message from a beloved brother in the
Lord with " Isaiah 26. 3, 4 " as his greeting. This recalled to our mind
a scene of twenty-two years ago. A number of young men were
walking around an exercise yard. They were not officially allowed the
privilege of conversation, but above the tread of rather wearied feet
there was heard this cheering message, " Read Isaiah 26. 3 and 4. "
The present writer hopes you, dear fellow-student, will do as he did—
open the Book as soon as the opportunity is granted, and read this
scripture and make it your own. It was cheering to have the message
repeated, in much more congenial surroundings and conditions.
But again the dogs of war are let loose, and it may be that God's
people are to experience a further refining in the furnace of affliction.
With your book still open, please turn to the 40th chapter of Isaiah.
Here in the first words we have the keynote of the second half of this
wonderful prophecy; " Comfort ye, comfort ye My people, saith
your God. " In the earlier half of the book the prophet is looking
towards the captivities of God's ancient people, Israel, and there the
keynote words are found in chapter 1. 1-2. But now (in chapter 40. )
he is looking beyond these captivities, and this outlook he keeps before
him throughout the rest of the book, laying in this introductory
chapter, not only for Israel of that day. but for all who trust in Him,,
a foundation of hope and consolation—a vision of Him who " sitteth
upon the circle of the earth. " in whose sight " the inhabitants thereof
are as grasshoppers. "
Let us collect a few crumbs of comfort from chapter 40. Here
the evangelists Matthew, Mark, Luke and John, the Apostles Peter,
and Paul, and James, have already been to gather gems of prophecy to
embellish the portions of the sacred writings that the Holy Spirit chose
them to pen. See the citations in the Revised Version margin. The
chapter must be a mine of wealth !
In the last paragraph of the chapter we find Israel perturbed.
Why ? Because " my way is hid from the LORD. " That is indeed a
sad condition to be in. The heavy road is under a cloudy sky and the
shining heaven seems blotted out. All is so contrary to the shining
orbs that the prophet had mentioned earlier in the chapter, which whirl
along in their spheres without effort or confusion. In almost every
sentence of this paragraph there appear the words " fainteth " and " is
weary. " The prophet has a cure for this sad condition, a cure as
potent to-day as it was then. First of all he directs their eyes, and ours,
upwards to an unwearied God. Then in contrast he drops his gaze
from heaven to earth to behold wearied man, even youths becoming
faint and young men utterly falling; then he links these two opposites
—the unwearied God and wearied man—in one grand truth, that a
giving God bestows His power on the faint; and finally he reveals
wearied man made in a measure, like unto the unwearied God. " They
shall run and not be weary; they shall walk and not faint. " Can we go
through this more slowly, more meditatively ? With eyes uplift we ask
ourselves, or any dear child of God for whom prospects may seem bleak
and dreary, " Hast thou not known ? Hast thou not heard ? the
everlasting God, the LORD, the Creator of the ends of the earth, fainteth
not, neither is weary. " The prophet takes his stand on Divine revelation. By what name did Deity chose to reveal Himself to a well-nigh
exhausted people in Egypt's furnace of affliction ?—" JEHOVAH, "
" I am that I am. " This is a philological truth, and a theological
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truth, and a truth all round. The unchangeable, inexhaustible One
spends and is unspent, gives and is not impoverished, works and never
grows weary, and lives in the power of an endless life. He who first
heard this comforting name revealed, had just previously turned aside
to see the great sight of a bush that burned with fire, and yet was not
consumed. Let afresh this great truth dispel the gloom. He is ever
the great " I am. " " The Dayspring from on high hath visited us
(R. V. M. ) to shine upon them that sit in darkness and the shadow of
death; To guide out feet into the way of peace. " And surely as long as
we can remember the name of the Lord and His unwearied arm, we
have nothing to do with the pessimistic fears and sadnesses of fainthearted believers, let alone of a quaking world. Well might Paul,
prior to quoting from this chapter say, " O the depths of the riches both
of the wisdom and knowledge of God ! how unsearchable are His
judgments and His ways past tracing out! " (Romans 11. ).
The eye that beams with hope from the heavenly vision, is
overcast and shaded as it contemplates the contrast between the
invincible strength of Jehovah, and the fainting weariness of the youth.
Earth has no independent strength. All power on earth is borrowed
and is limited, and by the very law of its being is doomed to expend
itself. "All flesh is as grass and all the goodliness thereof is as the
flower of the field: the grass withereth, the flower fadeth because the
breath of the Lord bloweth upon i t . . . surely the people is grass. "
Youths faint with the weakness of physical exhaustion, of burdened
hearts, of distracted minds, of agonised consciences. They grow
weary with uncongenial tasks, deferred hopes, and disappointed
wishes. It is strangely true that all creatural life digs its own grave !
But to this sad side there is a happier phase. Man's needs are the open
mouth into which God places His gifts. Man's extremity is God's
opportunity. The more sad and pathetic the condition of fallen
humanity the more wondrous the grace and power that come to meet
this need. " He giveth power to the faint, and to them that have no
might He increaseth strength. " Yes, He " who is strong in power "
delights in the perfection of His work in marshalling the named hosts
of the heavenly bodies, but His highest joy is to impart His power to
the fainting youths and to increase the waning strength of wearied
young men. Isaiah in his encouragement appeals to revelation. We
are more blessed. " Christ, the Power of God, " has been revealed to us
in incarnation. Not to Isaiah, with all his deep insight, was it revealed
what each of us now knows " through them that preached the Gospel
unto " us " b y the Holy Spirit sent forth from heaven, " namely, that
in the blessed Man who sat wearied by Sychar's well, and lay asleep
in the stern of a little boat on a tossing sea, was all the " fulness of the
Godhead, bodily. "
The highest fulfilment of the word " He giveth power to the
faint " is found in the gentle entreaty of the Lord Jesus Christ: " Come
unto Me all ye that labour and are heavy laden, and I will give you rest.
Take My yoke upon you and learn of Me, for I am meek and lowly in
heart, and ye shall find rest to your souls. "
" They that wait upon the LORD shall renew their strength. "
This speaks to us of the ever recurring fresh supplies of strength that
we must draw from heaven's exhaustless store. It reminds us of those
who "go from strength to strength" (Psalm 84. ). It involves the
transforming " into the same image from glory to glory " (2 Corinthians
3), and it holds forth the glorious prospect that though " now we see
in a mirror d a r k l y . . . then face to face" (1 Corinthians 13. ). Here
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we have a picture of the perpetual youth of the soul of the believer, who
waits upon the LORD. David in Psalm 103. also speaks of his youth
being renewed like the eagle. The transition from being " like a
pelican of the wilderness, " or " as an owl of the waste places, " or " like
a sparrow that is alone upon the housetops " (of Psalm 102. ), to
mounting on eagle's wings, well warrants the introductory words of
Psalm 103., "Bless the LORD, O my soul. " This imparted strength
will fit us both for the race and for the walk. We may have to meet
crises, and we may yet have long dreary hours of dogged going. There
may be moments of supreme effort, glorious running. There may be
days and months and years of walking in the uneventful path of daily
routine.
In all, His strength is sufficient. Like the apostle Paul, may we
all, young men. " forgetting the things which are behind, and stretching
forward to the things which are before " . . . " press on toward
the goal " . . . This is the race; and " whereunto we have already
attained by that same rule let us walk " (Philippians 3. ).
Jas. Martin.
THE DAYS OF THE KINGS.
Hezekiah—Amon.
In the previous article we referred to the great faithfulness with
which Hezekiah discharged his responsibilities. The thirty-second
chapter of 2 Chronicles open with the words, "After these things, and
this faithfulness, Sennacherib king of Assyria came, and entered into
Judah, and encamped against the fenced cities, and thought to win
them for himself. " How true it is that God's ways are past tracing
out ! To the natural mind it may seem strange that God should permit
this invasion, in view of the revival which had characterised Hezekiah's
administration. Was the faithfulness of Hezekiah to be rewarded by
the strain, stress and sufferings of warfare ? Could not God have
prevented the approach of the cruel army of Assyria ? Thus does the
natural mind reason. But God was working that which was to bring
glory to Himself and blessing to His people and their king. He allowed
the hosts of Assyria to lay siege to Jerusalem. He was silent while
blasphemous boastings and threats were uttered by the enemy, as
Sennacherib waged a battle of words against the inhabitants of
Jerusalem. But God's time to act did come. One hundred and
eighty-five thousand Assyrian corpses showed that the hand of God
had fallen to judge His foes and deliver His people. As regards the
issue of this trial we read, " Thus the LORD saved Hezekiah and the
inhabitants of Jerusalem from the hand of Sennacherib the king of
Assyria, and from the hand of all other, and guided them on every side.
And many brought gifts unto the LORD to Jerusalem, and precious
things to Hezekiah king of Judah: so that he was exalted in the sight
of all nations from henceforth. " It was well that Judah did not
surrender to the force of Assyria. God's holy nation to-day has proved
and will prove that faithfulness to God does not bring immunity from
trial and difficulty. Indeed the apostle Paul has laid down the principle,
" Yes, and all that would live godly in Christ Jesus shall suffer persecution. " Moreover, God may permit certain circumstances to develop
which will cause an amount of strain to His people. The outbreak of
world war may be just such a circumstance. It will help us if we can
realise that God is always working for His own glory and for the good
of His people. "And all is right that seems most wrong if, Lord, it
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be Thy will. " There are two points in 2 Chronicles 32. which are very
worthy of notice. In verse 6 we read that Hezekiah appointed captains
over the people, " and gathered them together to him in the broad place
at the gate of the city, and spake comfortably to them, saying, " Be
strong and of a good courage, be not afraid nor dismayed for the king
of Assyria, nor for all the multitude that is with him: for there is a
greater with us than with him: with him is an arm of flesh; but with
us is the LORD our God to help us, and to fight our battles. " Truly
these were words of comfort. "And the people rested themselves upon
the words of Hezekiah king of Judah. " Later, when the intimidation
and blasphemy of the enemy seemed to reach a climax, we read, "And
Hezekiah the king, and Isaiah the prophet the son of Amoz, prayed
because of this, and cried to heaven. " Their prayer was answered.
There is great need to-day for words of comfort to be spoken to God's
people. These words will be found in His word. " But he that prophesieth speaketh unto men edification, and comfort, and consolation. "
And there is also great need for the exhortation, " In nothing be
anxious; but in everything by prayer and supplication with thanksgiving let your requests be made known unto God. "
Hezekiah reached great heights of prosperity. But it is sad
to read that the day came when " his heart was lifted up. " Pride
claimed another victim. Many lives which might have been most
usefully devoted to the service of the Lord have been wasted because
of pride. When Hezekiah realised that the hand of the LORD was
upon him in judgment he humbled himself, and God added fifteen years
to his life. It was a great opportunity for Hezekiah to manifest by
righteous acts his deep sorrow for the wrong he had done. But he
seemed to be out of touch with God. Ambassadors from the princes
of Babylon visited him carrying expressions of sympathy and gifts.
Hezekiah appears to have been flattered by the attention thus paid to
him and he discovered to these Babylonish representatives all that he
possessed. The law of God would have warned the king as to his
attitude towards the nations around, and indeed he must have known
the requirements of the LORD in the matter of separation. The LORD
made known to Hezekiah that the day would come when the cherished
possessions of Judah's kings would adorn the palaces of the kings of
Babylon. It often happens that the flattery of the world captivates
and spoils disciples of the Lord Jesus. In business, religious, political
and social spheres there is ever this danger, and if utmost care is not
exercised the true possessions of disciples will be forfeited.
It may be that the deflection which characterised the closing
part of Hezekiah's reign had serious repercussions in the life of his son
Manasseh. At any rate Manasseh stands out as one of the worst kings
to occupy the throne of Judah. He introduced and practised dreadful
abominations. In 2 Chronicles 33. 2-10 there is a detail of his wicked
acts. It makes solemn reading, and we wonder that the son of such a
good man as Hezekiah should get to such lengths. So great was his sin
that the LORD not only visited judgment upon him directly, but He
also foretold that in consequence of such wickedness He would bring
such evil upon Jerusalem and Judah, " that whosoever heareth of it,
both his ears shall tingle. " In the sixth year of Hezekiah's reign God's
judgment had fallen upon the ten tribes of Israel, resulting in their
being taken into captivity by Assyria. Yet this visitation does not
seem to have had a warning voice for Judah. As the word of the LORD
in a later day declared, " Backsliding Israel hath shown herself more
righteous than treacherous Judah. " And so in the words of the LORD
to Manasseh there is foretold that judgment of God which was to lay
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waste the land of Judah and send its inhabitants into captivity in
Babylon. These things have been written for our learning. God is
long-suffering, gracious and merciful. And His people mean much to
Him. Nevertheless His dwelling among His people and their service
in His house will not be maintained at all costs. Persistent lawlessness
must inevitably lead to judgment of the severest kind. In New
Testament language, there will be the moving of the lampstand out of
its place.
It is very wonderful that the LORD granted repentance to
Manasseh. The supplication from his truly humbled heart was heard
and he was restored. His closing years manifested the sincerity of his
repentance. Still, there remained serious consequences of his wrong
activities, and when his son succeeded him he re-introduced the abominations which had characterised the early part of Manasseh's reign.
How careful we should be lest any of our activities should cause mischief
which even true repentance subsequently will not stay from pernicious
operation !
J. Drain.
STRANGERS TO THE COVENANT.
IV. —The Cherethites and the Pelethites.
{for the first three articles in this series see the volumes for 1936,
p. 113, and 1937, pp. 129, 149. )
Among the peoples referred to as being associated with the
Israelites, though not by nature children of Israel, there are none which
more closely typify the saints of this dispensation than do the peoples
associated with David and Solomon. It is common knowledge that
David is a type of the Lord Jesus Christ, not only when he was waiting
for the consummation of his anointing and patiently enduring the
persecution by Saul, but also when he was constrained to flee before
Absolom. Solomon stands as the complement to David, typifying the
reigning of the Lord Jesus Christ when He comes in power and great
glory, to dazzle the eyes of men with the riches of His glory.
It is very remarkable that we find a group of men associated
with David and Solomon in the scenes which are most significantly
typical of those things which have to do with the Lord. If we turn to
2 Samuel 15. 18 we have prominently brought before us the Cherethites,
the Pelethites, and the Gittites. Owing to the fact that there were
600 of these men, it has been readily assumed by some that these were the
same 600 men as those who joined David in the Cave of Adullam and
who afterwards followed him into the land of the Philistines (see
1 Samuel 22. 2, 23. 13, 25. 13, 27. 2) unto Achish, king of Gath. We
note, however, that the Gittites at least were not Israelites, for Ittai
" the Gittite " (2 Samuel 15. 19) was " a stranger, and also an exile, "
with his " own place " to which he might return. David entreated him
so to return and to " take back " his brethren (verse 20). These, of
course, will be the Gittites referred to in verse 18. David says of Ittai
and his men that they came " but yesterday, " though it states explicitly
in verse 18 that they came " after " David from Gath. It is abundantly
clear, therefore, that the 600 men of verse 18 included at least a number
of aliens, and that this group of 600 men could not be identical with the
Adullamites.
Further, the Cherethites themselves are referred to as being in
the land of the Philistines, and were raided by the Amalekites at the
time when Ziklag, David's possession in Gath, was burnt (1 Samuel
30. 14). See also Ezekiel 25. 16.
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We must conclude therefore that the Cherethites, Pelethites
and Gittites were men of the Philistine race and that for some reason
or other they had cast in their lot with David. It behoves us to enquire
as to their motives, and perhaps we can discern something common to
them all in what Ittai and Achish say unto David. The noble reply
of Ittai to David's injunction has rung through the centuries and will
be to his glory and honour through all eternity: "As the LORD liveth,
and as my lord the king liveth, surely in what place my lord the king
shall be, whether for death or for life, even there also will thy servant
be. " Like Ruth the Moabitess said, he also could say in effect: " Intreat
we not to leave thee, and to return from following after thee: for
whither thou goest I will go; and where thou lodgest, I will lodge:
thy people shall be my people, and thy God my God. " Achish's
testimony to David (1 Samuel 29. 9) was that David had been good in
his sight, as an angel of God. "
We pass over the circumstances which had led David to seek
refuge with Achish in the land of the enemies of Israel, and we overlook
the obvious deceit practised by David, just as we must needs pass over
many other blemishes in men who are yet in measure set forth as types
of the One who alone was perfect. What is of moment is that clearly
David had revealed traits which had endeared him to Achish and the
Gittites, and it is not only that David had bloomed before them as the
flower of manhood and the prince of warriors, but he had impressed
upon Achish that spirituality which had caused Achish to revere him
as an angel of God. He had undoubtedly opened up the mind of Ittai
to the beauty of Jehovah, the great I AM, by whom Ittai could take
oath, "As Jehovah liveth. " Their love for David was not love akin
only to the love which Jonathan had, but it was for David's God also.
Like Ruth in regard to Naomi, it was " thy p e o p l e . . . and thy God. "
We judge, therefore, that it was out of pure love for David
and the son of David that these 600 men followed him out of Gath
when the day came for David to be brought to the kingdom. But their
love was not of that kind which could fade in prosperity, for the day
came when David crossed the brook Kidron, weeping as he went,
cursed and reviled by men, rejected by the people, betrayed by those
whom he had loved, a type of that greater One who would cross the same
brook on His way to Gethsemane. But there were men with David
whose love was too deeply rooted to be affected by the cold wind of
adversity, and in his days of rejection they were a comfort to him.
We pass now to another scene. David's days are well-nigh over,
and the appointed heir to glory must be hurriedly crowned because of
the usurper (read 1 Kings 1. ). Men's hearts have again been stolen,
and all the king's sons, the captains of the host, the high priest (verse
25), and the men of Judah (verse 9) have ranked themselves behind
Adonijah. The day is come for the revelation of Solomon as the
appointed king. We read that those who had not been called to share
in the festivities were " Nathan the prophet and Shimei, and Rei,
and the mighty men which belonged to David " (verse 8), also Zadok
the priest and Benaiah and Solomon (verse 26). What action the
" mighty men "took is not clear, but we read that Nathan, Zadok, and
the mother of Solomon bestirred themselves and brought the news to
David, who commanded that Solomon should immediately be proclaimed
king.
The coronation of Solomon has some lessons for us, if we read
aright. The men who took Solomon were " Zadok the priest, and
Nathan the prophet, and B e n a i a h . . . and the Cherethites and the
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Pelethites ": that is, three Israelites and the band of aliens ! If it is
correct, that these latter people were indeed gathered out of the land of
the Philistines and thereby strangers to the covenants, we get a delightful
picture of the great appearing in glory of our Lord Jesus Christ. When
He comes on the clouds of heaven with power and great glory, who shall
be with Him ? Not many mighty men perhaps; very few Israelites,
probably; but many who once had no hope, aliens, and strangers, but
now with Christ in glory. Once they were as the Philistines, proud
men by nature (Zechariah 9. 6), but their hearts were drawn after the
Man of Sorrows, the One who was rejected and cast out by men, so that
in their love for Him they humbled their hearts to love and serve and
follow Him.
In that day of glory, He will be marvelled at, not only because of
His intrinsic glory, but marvelled at in all them that believed, He will
be glorified in His saints (2 Thessalonians 1. 10). Men will be amazed
to recognise in that train of the great King some whom they had
esteemed as of no account upon the earth, men who had walked as
pilgrims and strangers, having no part or lot in the things of the commonwealth of men, because their heart's love was set upon the Person of
their great God and Saviour.
A. T. D.
FRAGMENTS.
True happiness is the guest of every rational mind. Where is it
to be found ? Is it in the heights of fame or does it lurk in the alleys
of sordid carnality ? Is it to be enjoyed in the lap of luxury or may it
be known where the pinch of penury is felt ? Is it in the land where
the fireflies dance through the myrtle boughs or is it in the exhilarating
breeze of the chilly north ? Did the ancients know it in olden times
or has it long since fled this weary earth ? Where and how may men
reach the goal and make the discovery of true happiness ?
The fact is that it may visit and abide in hearts in all climes and
in all circumstances; it was known among the ancients and can be
known in modern times. It is not the exclusive property of any race.
Happiness is a thing of the heart's experience.
It was a king who first pronounced the blessing of true happiness:
" Blessed is he whose transgression is forgiven, whose sin
is covered.
Blessed is the man unto whom the LORD imputeth not
iniquity,
And in whose spirit there is no guile " (Psalm 32. 1, 2).
" Blessed is the man " (Heb. Adam)—any man descended from
the first man, who is a sharer in a common fall, and hence a sinner and
capable of doing the most felonious deeds. Happiness is never possible
to a man who has a condemned conscience. When the rolling thunders
of law, either that of Moses or the law written by nature upon the hearts
of men, convey their deep and ominous message to man's heart, he
may seek to drown the sound in the pleasures of this present Vanity
Fair, but, ever and anon, conscience with its conviction and rebuke
disturbs tranquility in any soul.
The word " Blessed " is the word Ashere (See Dr. Young) and
is only found in this plural construction. It has the force of an interjection " O the happiness of" (Gesenius), or as one has rendered it
literally—" O the blessings of. " Who can measure the joy of the
human spirit in which there is no guile ? No cunning artifice to cover
one's transgression, but instead, there is inwrought simplicity of
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mind and singleness of eye, a confidence in God and affection for Him,
who has forgiven all and blotted out the committed sin for ever. What
relief is here from the heavy oppression of sin on the conscience ! The
load is gone. The clouds which darkened the sky are dispersed and the
sunshine which seemed to have gone never to return bursts forth in
all its heavenly splendour. Singing takes the place of the inward
groan and the whole demeanour of the person is changed. Such indeed
was the experience of David the psalmist. For many months he hid
his transgression. He sought to screen the fell deed by first sending
for Uriah and then causing him to be slain by the sword of the enemy.
Guile of the first water is here ! But is it different from what is found
in the hearts of others ? Nay, verily ! The sin of David is true to
type. What remorse is brought ! What haunting fear steals in upon
Israel's king ! He knows full well that God is a just God, but as God
keeps silence perchance He has not seen the sins of which he is guilty,
and in due time, by some means unknown, the whole thing will dissipate
and be as some horrid dream of the night. But with crushing suddenness comes heaven's judgment—" Thou art the man " ! the man that
is worthy of death. The unreal veil of apparent secrecy is rudely
torn aside and David, like a criminal in a darkened cell, is discovered.
No doubt in a sense he is glad that the thing has come out at
last. The tension of past months is over. " I have sinned against the
LORD, " said David, and to him comes the prophet's message. " The
LORD hath put away thy sin; thou shalt not die. " What relief!
Forgiven ? Who could think it possible ? " O the happiness " which
fills the man's soul as he realises that God has forgiven him ! Well he
knows that if God has forgiven him He will never at any time impute
to him the iniquity of which he has been guilty.
The man who is thus forgiven is now to walk in the way of God's
commandments. Psalm 1. speaks of the happiness of obedience.
" Blessed (O happy) is the man that walketh not in the
counsel of the wicked, " and so forth.
But he is not happy because of certain negative things—things
which he does not do. He is a man of a positive life, a man of activity.
" But his delight is in the law of the LORD,

And in His law doth he meditate day and night. "
The word for man in Psalm 1. 1 is Ish which means an individual man,
and amongst the various uses of this word, as Gesenius shows, it denotes
" a man of more noble quality; opposed to Adam, a man, or men,
of the common people. " Here indeed in this psalm is a man of true
nobility, a man of high degree, whose happiness is drawn from the law
of the LORD, whence streams of living water flow, like irrigating
rivulets, which refresh his soul and keep him in a state of fruitfulness
and prosperity.
And only is it contemplated that the individual man may delight
in the law, Psalm 119. 1, 2 contemplates that there may be many such.
" Blessed (Ashere) are they that are perfect in the way,
Who walk in the law of the LORD.

Blessed (Ashere) are they that keep His testimonies,
That seek Him with the whole heart. "
The word " perfect" in verse 1 is in the Hebrew the word Tamim,
which means perfect whole, complete. The A. V. gives " undefiled. "
The word Tamim does not mean sinless, for there was but the one sinless
Man.
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Jacob was a plain (Hebrew Tarn —perfect) man, so also was
Job a perfect {Tarn) man. Noah too was perfect (Tamim). It is also
said of Satan under the name of the prince of Tyre that he was once
perfect {Tamim) in his ways (Ezekiel 28. 15).
A perfect man is one who is wholehearted, as Psalm 119. 2
says, one who seeks the LORD with a whole heart.
Then we are told that—" Blessed (Ashere) is the man that
trusteth in Him " (the LORD) (Psalm 34. 8). The Hebrew word for
man in this verse is Geber, which means a mighty or strong man.
David was a mighty man, but as a mighty man he did not glory in his
might. See Jeremiah 9. 23, 24. When in Gath surrounded by enemies
he did not depend on the prowess of his own right arm for safety, but
was trusting in the LORD, despite his outward appearance of appearing
to be a madman. He said—
" This poor man cried, and the LORD heard him,
And saved him out of all his troubles " (verse 6).
This poor (there is no word for man in the Hebrew) afflicted, wretched
one cried to the LORD and He delivered him. He was poor and wretched
yet he was a Geber, a strong man. Strong men need to trust in the
LORD as well as weak, for they are up against forces against which the
strength of the flesh, whether mental or physical, is unavailing.
The same view is taken of the happy man in Psalm 40. 4. Here
too is a picture of deliverance from a horrible pit and miry clay. With
feet set upon a rock, goings established and a new song in his mouth
the writer makes his boast—
" O how happy is the man (Geber) that maketh the LORD his
trust ! "
As this verse would show, the strength of some is in their pride,
and with others their safety is in their lying, but what miserable endings
to their causes both must have ! Pride goeth before destruction, and
the trail of Divine judgment will sweep away the refuge of lies (Proverbs
16. 18; Isaiah 28. 17). But the strong man who maketh the LORD
his trust trusts in One who is an everlasting Rock (Isaiah 26. 4).
J. M.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Judge.
From Atherton. —From John 5. 22, 27, we learn that the
Father hath committed all judgment unto the Son, because He is
Son of Man. Verse 27 coincides with the remarkable words of the
apostle Paul in Acts 17. 30, 31, the " Man whom He hath ordained. " It
is to be noted that the Lord's work as Judge extends, probably, to
angelic beings, for all judgment is committed to Him.
A list of judgments was brought before us, and as we considered
their vastness, beyond the capacity and might of a mere man to deal with,
each with tremendous issues, whether of life or death, bliss or punishment, we realised the value and worth of the exalted Saviour, who is
indeed able to execute them righteously. No other man but the Man
Christ Jesus, who is also God, would be sufficient for these stupendous
matters, having to do with countless millions of persons, and each case
having to be dealt with separately; and in the matter of the judgments
of Satan, the beast and false prophet, a trinity of evil, beings dreadful
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and powerful, such could alone be dealt with by the all-powerful,
preeminent Lord. We wondered if angelic beings like Gabriel and
Michael must come before Him in that day. [The judgment of angels
referred to in 2 Peter 2. 4 and Jude 6, and probably 1 Corinthians 6. 3,
refers to the judgment of fallen angels, angels that sinned. I know of
no scripture which would cast any light on such angels as Gabriel and
Michael coming into judgment. In their case it could only be in the
matter of reward, and, so far as I know, on such a matter scripture is
silent. —J. M. ].
Paul writing in 2 Timothy 4. 7, 8, tells us of the righteous Judge,
One with whom is no respect of persons (see Romans 2. 6-11, 1 Peter
1. 17). None shall be able to turn aside from His judgment nor
gainsay His decisions—yea, even " Kings shall shut their mouths at
Him " (Isaiah 52. 15), and the rebellious and perverse shall be had in
derision (Psalm 2. 4). Some shall be judged worthy to shine brilliantly
as the stars for ever (Daniel 12. 3), and some more brilliantly than
others (1 Corinthians 15. 41, 42). Some shall know punishment far
more severe than others (Matthew 11. 23, 24). With regard to the
judgment of the nation of Israel, these suggestive scriptures were
brought before us, Ezekiel 34. 13-17, 20-25, and 39. 25-29.
Briefly we referred to the judgment seat of Christ, with all its
solemn issues, for the saved of this dispensation, when we shall have
either boldness or be ashamed (1 John 2. 28).
.
G. S.
From Victoria, B. C. —This subject presents perhaps the most
solemn of the offices of the Lord Jesus Christ. In it we must remember
the words of our Lord, " I and the Father are one. " The Spirit of
wisdom is His and He is the very embodiment thereof (compare
Proverbs 8. 12). His knowledge is infinite, and the testimony of man
is superfluous (John 2. 25). The most closely guarded secret of men is
bare before Him. "All things are naked and laid open before the eyes
of Him with whom we have to do " (Hebrews 4. 13). The actions of
men are weighed, as to motive and purpose. He does not judge by
sight, but, " by Him actions are weighed " (1 Samuel 2. 3).
All His judgment shall be according to truth (Isaiah 42. 3)
and with this compare the words of John 5. 30, " My judgment is
righteous, " also 8. 16, " My judgment is true. The Spirit of the
Lord rests upon Him, the Spirit of wisdom, understanding and knowledge, the Spirit of counsel and might, coupled with the foregoing we
have the " fear of the Lord " (Isaiah 11. ). " Righteousness is the girdle
of His loins, " and, " faithfulness the girdle of His reins. " Our Lord
loves righteousness and judgment, and shews no respect of persons.
In a future day as King, He shall reign and deal wisely and shall
execute judgment and justice in the land (Jeremiah 23. 5). The
cause of the fatherless, the widows and the poor shall not lack a champion. Those who oppress the same to-day had better beware, for into
the ears of this same Judge their cry ever goes up (James 5. ).
The Father has given all judgment unto the Son (John 5. 22)
and it is presented unto us in several aspects covering from the present
period of grace until the final judgment of the great white throne.
During His sojourn on earth it is obvious that the judge character was
not manifested (note the words of John 3. 17 and also 12. 47). Neither
will He be their accuser (John 5. 45). But Micah 5. 1 says, " They
shall smite the Judge of Israel upon the cheek. "
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In Revelation 1. we see the Judge, raised from the dead, in the
midst of the churches, for judgment must first begin at the House of
God. The next manifestation is when the saints are received up in
glory and everyone shall be manifest before the judgment seat of Christ
(2 Corinthians 5. 10).
Finally, after various judgments we approach the great white
throne, and with it the question: who sits thereon ? We have alreadynoted that " The Father has given all judgment unto the Son " (John
5. 22); with this is Acts 17. 31 wherein we learn that by the Lord Jesus
Christ will He judge the world. Thus we arrive at the conclusion that
it is the Lord Jesus Christ, before whom the heavens and earth flee
away. However, on the other hand, we read in John 12. 47, " If any
man hear my sayings and keep them not I judge Him not, " and also
Romans 2. 16, " in the day when God shall judge the secrets of men
according to my gospel, by Jesus Christ, " and also Hebrews 12. 23,
" God the Judge of all. " It may be that at that time, the Father will
judge those people Himself. This suggests once more the indissoluble
union of the Father and the Son. We see the Father working through
the Son. [Though God is the Judge of all, yet God the Father hath
given all judgment to God the Son. The Son says plainly, " Neither
doth the Father judge any man " (John 5. 22, 27). —J. M. ].
A. McL.
From Manchester. —The Lord Jesus is in view in the question
of Abraham, " Shall not the Judge of all the earth do right ? " (Genesis
18. 25). Yet, first of all, He came to earth as Saviour, and did not
judge men in the days of His flesh. They rather stood self-condemned,
because the Light had come into the world and they loved darkness
rather than the light (John 3. 19). Yet He Himself spoke of the fact
that all judgment had been given unto Him because He was Son of
Man (John 5. 27).
The Lord's own teaching of His future work as Judge was
borne out by the later testimony and writings of the apostles {e. g..
Acts 10. 42; 17. 3 1 ; Hebrews 9. 27). From such scriptures it
appears clear that all men from Adam downwards will be accountable
before the Lord Jesus Christ as Judge. Several different judgments
are discernable, although it may not always be possible to state dogmatically when believers or unbelievers of a particular age will be judged.
In the first place, however, it is certain that all believers of this
dispensation will be judged as to their works before the " Bema " or
" Judgment seat of Christ " (2 Corinthians 5. 10). There is no question
here of the soul's eternal safety. Even those who suffer loss will
themselves be saved, albeit " so as through fire " (1 Corinthians 3. 15),
but their works will be subjected to the scrutinous examination of the
Lord Jesus, and each will receive his own reward. The judgment seat
of Christ is prior to the Lord's return to earth.
On His return to earth the Lord Jesus will judge the people
(nations) then living upon it, before establishing His universal kingdom.
Matthew 25. 31-46 doubtless refers to that day, while Revelation 20. 4-5,
suggests that saints slain during the Great Tribulation will then be
raised again and receive their reward at the hands of the Judge.
Finally, Revelation 20. 11-15 solemnly reveals the Great White
Throne Judgment, when all not previously raised will be summoned
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before the Lord Jesus Christ. This would appear to include many
Old Testament generations, as well as unbelievers of this dispensation,
for many names were doubtless found in the Book of Life.
L. T. Crabtree, G. Prasher, Jr.
From Brantford. —When we think of the Lord Jesus Christ as
Judge, our minds are turned to His own words recorded by John, that
the Father " hath given all judgment unto the Son. " As if to seal this
important announcement, the apostle Peter in Acts 10. 42, says,
" H e . . . is ordained of God to be the Judge of quick and dead. " How
sweeping will be His authority and how far reaching will be His judgments ! He is a righteous Judge, and One who is no Respector of
persons, and who judges with equity. It is a sobering thought to
realise that the One who to-day is a Mediator and an Advocate on
our behalf before His Father God will soon be our Judge, for we must
all appear before the judgment seat of Christ.
In 2 Corinthians 5. it is not the believer's sins, but his works
that are judged (Hebrews 10. 17). But every work must come into
judgment (Matthew 12. 36; Galatians 6. 7; Ephesians 6. 8;
Colossians 3. 24, 25). The result is reward or loss of reward, but he
himself shall be saved (1 Corinthians 3. 11, 15). This judgment occurs
at the return of Christ (Matthew 16. 27; Luke 14. 14; 1 Corinthians
4. 5; 2 Timothy 4. 8; Revelation 22. 12). Let us walk that we will
be blameless at the coming of our Lord Jesus Christ for just and right
is He. Let us ever remember the words of Paul to the Corinthians,
" It is a very small thing that I should be judged of you " (1 Corinthians
4, 3), but it is a very important matter to be judged by the Lord.
A. R. McDonald, A. McDonald.
EXTRACTS.
From Edinburgh. —In Psalm 89. 14 the statement is made,
" Righteousness and judgment are the foundation of Thy throne:
mercy and truth go before Thy face. " In the Lord Jesus we have
intrinsic holiness and divine compassion so fully displayed, that the
words in Isaiah 45. 21-23 come readily to mind: "A just God, and a
Saviour. " It might be stated here, that the judgments of God are
associated with His dispensational dealings with men. The following
is submitted as setting forth some of the judgments in different
dispensations: —
(1) Judgment Seat of Christ (1 Corinthians 3. 13-15; 2 Corinthians
5. 10).
(2) The destruction of the anti-Christ, of the false prophet, and of those
who take the mark of the beast (Revelation 19. 17-21; 2 Thessalonians 1. 7-10; 2 Thessalonians 2. 8-12; Matthew 24. 15-31).
31-46; Zechariah 14. 16-21).
(3) The judgment of the remnant of Israel (Malachi 3. 1-4; Matthew
25. 14-30).
(4) The judgment of the living nations at Jerusalem (Matthew 25.
31-46; Zechariah 14. 16-21).
(5) The judgment of Gog and Magog and of Satan (Revelation 20.
8-10);
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(6) The Great White Throne judgment (Revelation 20. 11-15; Romans
2. 3-16; John 5. 28, 29).
We have three crowns mentioned to be given by the righteous
Judge, all associated with service: the crown of life (James 1. 12);
the crown of righteousness (2 Timothy 4. 8); and the crown of
glory (1 Peter 5. 4).
John Anderson.
From Kingston-on-Thames. —It is noted that all judgment
hath been given to the Lord Jesus as Son of Man (John 5. 22, 27).
It appears that the title "Son of Man" deals specially with the earth,
whilst through the Lord Jesus as " Son of God, " God reveals His will
throughout all time. The judgment of " the living nations " is dealt
with by the Lord Himself in Matthew 25., the judgment of the dead
in Revelation 20. at the Great White Throne, and the judgment of His
saints is at the judgment seat of Christ. The Apostle told them of
Athens that the Lord Jesus was appointed by God to judge the world
in righteousness, and truly the excellencies of the Lord will be
wondrously displayed, and no one will be able to say that the judgment
He gives is unjust.
Upon considering Acts 10. 42 it was thought that whilst the
first part of the command was carried out, i. e., the preaching unto the
people, the testifying to the fact that the Lord is ordained of God to
be the Judge is apt to be overlooked, but how necessary it is to carry
out the full command in love to those who hear!
W. C. Bartlett.
From Liverpool and Birkenhead. —We see from John 5. 22
that no man is judged by the Father, but that all judgment hath been
given unto the Son. We are further told in verse 27 that this is because
He is Son of Man. This statement is not quite self-explanatory as
much depends upon what is understood by the Lord's title, of Son of
Man. [As the name of Son of God describes the Deity of the Lord,
so Son of Man bespeaks the true humanity of Christ. He who shall
judge men " must share the nature of those who are brought before
Him. " See also Acts 10. 41, 42; 17, 31. —J. M. ].
Although it may be true that certain earthly judgments have
been meted out (such as those of Sodom and Gomorrah), it is true in
principle that judgment begins at the house of God (1 Peter 4. 17).
In the opening chapters of the book of Revelation we see " One
like unto a Son of Man " revealed in glory in the midst of the seven
churches and His main concern was the need for disciplinary action in
those churches of God (Revelation 1., 2. and 3. ). It is evident that a
measure of judgment fell upon the Corinthian saints, of whom many
became weak and sickly and not a few fell asleep (1 Corinthians 11.
26-34). To avoid similar judgment we should judge or examine
ourselves so that our condition may befit our position in the house of
God (verses 28, 31 and 32).
Speaking to believers, the great apostle said, " We must all be
made manifest before the judgment seat of Christ " (2 Corinthians
5. 10). He explains that each will then receive according to the good
or bad things done in or through the body on earth. It is significant
that whether as a result of faith in the gospel or as a result of future
judgment anyone who receives eternal life does so in virtue of the work
and person of the Lamb of God.
C. Pellatt, D. Banks, G. Jacques.
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From Kilmarnock. —In John 12. 47 the Lord Jesus said to the
J e w s , . . . " I came not to judge the world, but to save the world. " His
mission was as " Saviour, " not as " Judge, " and it was then, and is still,
the day of salvation. However God has appointed the day of judgment
(Acts 17. 31) and the Lord Jesus is the ordained Judge of quick (living)
and dead (Acts 10. 42). Deuteronomy 1. 13-18 gives the qualifications
required in those who would judge God's earthly people and the Lord
Jesus has excelled in all these characteristics and is well qualified to
be Judge. See also what is prophesied of Him in Isaiah 11. 1-5 and
of His throne in Psalm 97. 2. Alas for those who neglect or reject
Him as Saviour, who must meet Him as Judge at the Great White
Throne (Revelation 20. 11-13).
Matthew 25. 31, etc.. gives us another view of Him as Judge,
when all the living nations shall be gathered before Him. Here their
attitude towards His brethren (the believing Jews) will determine their
blessing or punishment.
A. G. S.
From Cardiff. —" Righteousness and judgment are the foundation of Thy throne " (Psalm 89. 14). Abraham in early experiences of
God had gripped much of the character of God when He said, " Shall
not the Judge of all the earth do right ? "—and he found therein the
basis for his earnest pleading for any righteous within Sodom.
There is always the need in human affairs of one or more who
" compare facts to determine the truth; to hear and decide; to try
and determine a cause. " This definition of a judge seems to carry the
same primary meaning throughout the Scriptures. God will at all times
act righteously !
The Lord, as the Son of Man, was given by the Father authority
to execute judgment (John 5. 27). That men may be without excuse
the Lord became a man, and, as such, vindicated men before a righteous
God—becoming, in death, their Saviour. God is Justifier of him that
believeth in Jesus.
M. A. J.
From Musselburgh. —The Lord Jesus has been appointed by
God to be a Judge (Acts 10. 42, and 17. 31). There is a great judgment
day in which the small and the great shall appear for judgment.
Revelation 20. 11-15 gives us to see the greatness of the Person who
shall sit upon the throne. All judgment is in the hands of the Lord
Jesus, who is Judge with authority (John 5. 22, 27, 29).
In Matthew 25. 14-30 we have God's people being judged as
servants, while in verses 31-46 we have the judgment of the living
nations. We thought that this was rather as individuals in the nations.
2 Corinthians 5. 10 brings before us a judgment seat before which we as
children of God, shall appear, that our works may be judged. In
1 Corinthians 3. 14 we have another aspect of the same judgment (the
fire speaking of purifying), where it is a matter of our conduct—our
bearing with one another—that will be judged, rather than our works.
The Lord is a righteous Judge (2 Timothy 4. 7, 8). The apostle
had great confidence in the Lord in respect of this.
R. A. Sinclair.
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From Yeovil. —In John 5. 22 we read that the Father judgeth
no man, but hath committed all judgment to the Son, and in verse 27
it says that He hath given Him authority to execute judgment because
He is the Son of Man.
He the Son of God and also Son of Man is fully qualified to judge.
Having become man He fully understands all about man, He needeth
not any to testify of man, for He knew what was in man.
Paul speaks of the Lord as the righteous Judge, from whom he is
to receive a crown of righteousness at His appearing. Of the Lord
we read when He suffered He threatened not, but committed Himself
unto Him that judgeth righteously. Have we committed ourselves to
the righteous Judge ? Paul could write, " I know that He is able to
keep that which I have committed unto Him against that day.
R. H. and L. C. Shattock.
From Broxburn. —"All things are naked and bare before the
eyes of Him with whom we have to do. " In view of this what manner
of men ought we to be with right thoughts concerning the Person who
is the appointed Judge of all the earth ? It should bring about correspondingly right behaviour on the part of every child of God. The
Scriptures leave us in no doubt as to who the appointed Judge is, the
Lord Jesus Christ (John 5. 22, 27). His appointment is for the purpose
that all men might honour the Son even as they honour the Father,
and that He may execute judgment because He is the Son of Man.
Other scriptures which show that the Lord Jesus is the Judge are
2 Timothy 4. 1-8, Romans 2. 15, 16, 1 Corinthians 4. 4. In our studies
we considered three of the principal scenes of judgment; the judgment
seat of Christ, the judgment of living nations, and the great white
throne judgment. The first will be for the believer only (2 Corinthians
5. 10; Romans 14. 12). Faithfulness will be rewarded. All that hath
been done according to His will will have His due commendation
(1 Corinthians 3. 12-15; 1 Corinthians 15. 58). In the race set before
us, we must run according to the rules, always having the Person in
view (Hebrews 12. 1; 2 Timothy 2. 5).
The judgment of the living nations seems to take place prior to
the Millennium (Matthew 25. ). The Son of Man there associates
Himself with those whom He calls " My brethren " and judgment is
meted out to the nations according to their treatment of them. Joel
3. 11-14 seems to refer to the same judgment, and leaves us in no doubt
as to when and where the judgment will take place and the awful
consequences for those put to the left hand of the Judge. The great
white throne will be the last great judgment of all (Revelation 20 11).
From the face of the Judge the heavens and the earth will flee away.
William Smith.
From Bolton. —Isaiah 11. speaks of the only One who can meet
out true justice to mankind. Samuel, despite all the good things spoken
about him, yet could not read the thoughts of men. It was thought by
some that Psalm 75. 7, 8, refers to the present day, and that Psalm
96. 10-13 refers to the Millennium. Can we have help please ? [Psalm
75. 7 seems to indicate what is true of the ways of God amongst men—
" He putteth down one, and lifteth up another, " which is in agreement
with that process alluded to in Ezekiel 21. 27, " I will overturn, overturn, overturn i t . . . until He come whose right it is; and I will give
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it Him. " This does not mean in lifting up one he who is lifted up is
any better than the one who is put down. God does, and will in the
coming day of the Lord more truly, cause the wicked to drink of the
mixture He has prepared for them because of their wickedness. —J. M. ].
We were also encouraged with Psalm 62. 12. Power and mercy
belong to God. Isaiah 32. 1 gives us a perfect standard. David,
Solomon and others fell far below this standard. The Lord is the
righteous Judge (2 Timothy 4. 8), and the Judge of quick and dead
(Acts 10. 42). Yet God sent not the Son into the world to judge the
world, but that the world should be saved through Him (John 3. 17).
Does Revelation 1. 13 speak of the Lord Jesus Christ as the judging
Priest ? [I do not see the necessity of introducing the thought of the
Lord's priestly work here at all. —J. M. J
Stephen Heary.
From Glasgow. —From the Scriptures we learn that righteousness, wisdom, understanding and discretion are characteristics necessary
to one holding the high position of a judge. Solomon, the king of
Israel thus prayed to God that he might be able to judge this great
people (1 Kings 3. 9-11). We turn to consider a greater than Solomon,
even our Lord Jesus Christ whom God hath appointed to judge this
world in righteousness (Acts 17. 3 1 ; Revelation 20. 11-15). We have
abundant proof in the Word of God that He is the Righteous One
(1 Timothy 4. 1-8). Pontius Pilate, an able judge himself, could say,
" I find no fault in Him. " God's testimony of His Son is that He is
" holy, harmless, undefiled, separate from sinners. " In all His actions
we see wisdom personified (Proverbs 8. and 1 Corinthians 1. 30).
His wonderful understanding is fully seen from the fact that He needed
not that any one should bear witness concerning man, for He Himself
knew what is in the heart of man (John 2. 24, 25). Examples of His
discretion are clearly perceived in the manner He answered the many
tempting questions put to Him by His own people (Matthew 22. 21).
Therefore with such an one as the Judge we can be fully assured that
all shall be given righteous judgment whether it be of weal or woe.
Fred Harvey.
Questions and Answers.
Questions from Edinburgh. —(1) With regard to the scripture
in Philippians 2. " i n the name of Jesus every knee shall bow, " is it
the name Jesus or in the new name which will be given to the One we
know as Jesus ? Does this include the unsaved ?
Answer. —Verse 10 says that every knee shall bow in the name
of Jesus, not, I judge, in the new name (Revelation 3. 12) which was
given to Him on His exaltation, referred to in verse 9. Every knee
must bow, such a statement includes unsaved persons as well as saved.
(2) 2 Timothy 4. 1: Are " the quick " the living ones or the
quickened ones ? Are the " dead " those in the tombs, or dead in
trespasses and sins.
Answer. —The quick and dead are the same as those of Acts
10. 42; 1 Peter 4. 5; and indicate persons who are living in mortal
bodies and such as have died the physical death of the body, not those
who are believers and unbelievers.
(3) Will the rewards described in Revelation 2. and 3. be given
at the judgment seat of Christ ?
Answer.
—Yes.
J. M.
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EDITORIAL.
With this month's issue we reach the close of a study, like unto
which we can have no parallel—a consideration of Him. Our hearts
have burned within us as the months have passed and as fresh glories
of our Lord Jesus have come under our gaze. Well might we sing,
But if the little that we know
Of Thee and Thine while here below
Such triumph gives, what will it be
When face to face Thyself we see ?
We have found rich pastures for study and thought and food.
But it must not end here ! It is well to strengthen our hearts with
divine truths, but if these fundamental truths have not a response in
practical living in our lives, then much of our labour will have been
in vain. The blessed One, whose many offices, characteristics, traits,
beauties, virtues and excellencies we have been studying, is our eternal
Lover and Saviour and Lord. Have we sufficiently realised this ?
Or have our studies been rather theoretical ?
There are two close relationships (they may be one with two
aspects), which we would bring before you in our concluding Editorial
this year, with the fervent prayer that God will bless them to us all.
May they prove to be like the acceptable words of the Preacher, and
like the words of the wise be as goads to us, and as nails well-fastened
(Ecclesiastes 12. ).
In the light then of our year's study we desire to consider
briefly the phrases "in Christ" and "Christ in you. "
Have you ever considered how often in the Epistles of the
Apostle Paul the words " in Christ, " or their equivalent, occur ? As
a simple exercise take your pencil and circle the little preposition " in, "
in the first two chapters of the Ephesian letter, and you will find another
little mine of wealth for your own. Some one has said that " I. C, "
the initial letters in English and in Latin of the words under consideration are the monogram of the great Apostle to the Gentiles. What
initials ! They are yours, too, beloved fellow-student who has been
*' accepted in the Beloved One. "
In the catacombs of Rome, one of the earth's strangest burial
places, with its six million dead, many slabs, super-imposed over the
bones of the departed early Christians, bear the letters, with others,
*' I. C"—" In Christo. " What joy and hope they reveal to have been
in the hearts of early believers, even in the face of death, who passed
their days in the subterranean labyrinths of heathen Rome! Do not
allow the following list to be to you as a collection only from a good
concordance. Let the vital truths contained in the simple inspired
words grip your soul.
We read of "babes in Christ" (1 Corinthians 3. 1), perhaps
not a word of commendation in the reference quoted, but describing
a stage at which all must commence, when born from above. With
this one might well associate a new creature in Christ (2 Corinthians
5. 17 and Ephesians 2. 10), proceeding through much experience to
" a man in Christ " (2 Corinthians 12. 2). These scriptures emphasise
the individual aspect of relationship to Christ which we so often stress
in the Gospel. They lead us on to the " one body in Christ " (Romans
12. 5), a relationship which is very precious indeed, linking each born
again
one with the divine Head, Christ, and showing that we are
46
severally members one of another. "

178

BIBLE STUDIES.
With this relationship many blessings come. The saints at
Ephesus were blessed " with every spiritual blessing in the heavenly
places in Christ " (Ephesians 1. 3), and they were instructed that they
were " f e l l o w - h e i r s . . . . and fellow-partakers of the promise in
C h r i s t . . . . " (Ephesians 3. 6). Those in Philippi were reminded
of " comfort in Christ " (Philippians 2. 1), and of strength and riches
in Christ (4. 13, 19), and of the peace of God, in Christ, which would
garrison their hearts and thoughts (4. 7).
It may be that some of you will yet know what " b o n d s . . . .
in Christ " are (Philippians 1. 13), and may it be made manifest to all
the steadfastness of your faith in [Gk. here is Eis not En] Christ, under
such circumstances (Colossians 2. 5). Amidst it all we need have no
fears, for there is " no condemnation to them that are in Christ Jesus "
(Romans 8. 1), and no separation " from the love of God, which is in
Christ Jesus " (Romans 8. 39). Held before us, too, is the glorious hope
in Christ (1 Corinthians 15. 19), and the victorious resurrection of the
"dead in Christ " (1 Thessalonians 4. 16). Yea, our God will, in the
fulness of the times, " sum up all things in Christ" [Gk. = en to Christo]
. . . " in whom also we were made a heritage" (Ephesians 1. 10).
One of the chief purposes of the Church on earth is to make known unto
the principalities and the powers in the heavenly places, " the manifold
wisdom of God, according to the eternal purpose which he purposed in
C h r i s t . . . . " (Ephesians 3. 10, 11). " In Him dwelleth all the fulness
of the Godhead, bodily, and in Him ye are made full, who is the Head
of all principality and power (Colossians 2. 9-10). Yet at one time
we were " separate from Christ " ! (Ephesians 2. 12).
Thus God sees us " in Christ, " but the pertinent question arises,
" Does God see Christ in us ? " Is it manifest to the world that " Christ
liveth in me " ? (Galatians 2. 20). Oh the possibilities that lie in the
truth that the Christ of God has condescended to make this poor
tabernacle of clay His dwelling-place ! This was the theme of His
closing exhortations (John 14. 20, 15. 4), and his fervent prayer
(John 17. 21, 23, 26). Paul could say, " For to me to live is
Christ " (Philippians 1. 21). Yes, the Christian life is not a religious
experience only, it is the out-living of the in-living Christ! If, then,
we would live wise, righteous, sanctified, redeemed lives, we must
learn in truth that He hath been " made unto us wisdom from God,
and righteousness and sanctification, and redemption " (1 Corinthians
1. 30). God has made manifest to us, after long ages and generations
" the riches of the glory of this mystery among the Gentiles, which is
Christ in you, the hope of glory " (Colossians 1. 27). Old Testament
saints did not know it. Christ is the mystery of God, and in Him
are " all the treasures of wisdom and knowledge hidden " (Colossians
2. 3, 1. 19). Therefore, in giving us Christ to indwell us, God has
given us a fulness that is without limit. Surely certain facts can be
deduced logically from the wondrous truth that " C h r i s t . . . . is our
life " (Colossians 3. 4). His characteristics should become our characteristics. This is the secret of a beautiful, attractive testimony.
For this we were saved, that we might express Christ in our lives,
that we should show forth the excellencies of our Lord Jesus Christ.
Our adorning (and the truth is as applicable to brethren as to sisters)
should not be the outward a d o r n i n g . . . . the putting on of apparel.
In this was Solomon's glory contrasted with the beauty of the lily.
" But let it be the hidden man of the heart, in the incorruptible
apparel of a meek and quiet spirit, which is in the sight of God of great
price " (1 Peter 3. ).
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Is it possible that you have expelled Him from the throne-room
of your heart ? Some in the Church of God in Laodicea had, and He
pleaded, oh so ardently, " Behold I stand at the door and knock: if
any man hear my voice and open the door, I will come in to him and
will sup with him, and he with Me " (Revelation 3. 20).
One has said that if you invite Him in as a Guest, He will soon
be your Host. Two sad men on the Emmaus highway once invited
Him, all unrecognised, to come in and abide with them for it was
toward evening. He did, and immediately took the Host's place and
blessed and break bread and gave to them. "And their eyes were
opened and they knew Him " (compare Luke 24. 31 and Revelation
3. 18).
On an earlier day He was an invited Guest at a wedding-feast
in Cana of Galilee. Soon He was dispensing the best wine from empty
waterpots of stone ! (John 2. ).
May it be our desire that the beauty of Jesus may be seen in
us ! We would close with the hymn-writer's pleading,
" Knocking, knocking ! What, still there ?
Waiting, waiting, grand and fair:
Yes, the pierced hand still knocketh !
And, beneath the crowned hair,
Beam the patient eyes so tender,
Of thy Master waiting there. "
Jas. Martin.
THE DAYS OF THE KINGS.
Josiah—Zedekiah.
Judah was a land of images and idols when Josiah at the age
of eight began to reign. Through the wickedness of his father the
abominable worship of the Baalim had been established. If ever
circumstances were against a person doing the will of the LORD they
were against the boy king Josiah. And yet the inspired comment
upon his life and work states, "And he did that which was right in
the eyes of the LORD, and walked in the ways of David his father, and
turned not aside to the right hand or to the left. " What a beautiful
commendation is here ! Its triadic arrangement reminds us of the
words of Paul in 2 Timothy 4. 7. Righteousness, obedience and
stedfastness were outstanding characteristics in Josiah's life. He lived
in the consciousness that there was a right way, the way of righteousness.
It was the way David had walked, and it was the way which sustained
the scrutiny of the searching eyes of the LORD. It was a straight way,
and Josiah appreciated that deviation therefrom was sinful. There is
still the way of righteousness for God's people. It is the way the
Master trod. May we be found continuing stedfastly therein.
In tracing the life of Josiah we find many useful lessons. We
read that " in the eighth year of his reign, while he was yet young,
he began to seek after the God of David his father. " We see a youth
of sixteen years or so standing on the threshold of his life. It is a
crisis in his experience. Perhaps his godly mother watched anxiously
to see which course he would follow. Would he follow in the wicked
ways of his father and grandfather ? Josiah made a wise decision.
He began to seek after the God of David. Here is a worthy example
for others, and especially for young persons who have life before them.
There was not much of Josiah's life wasted. The Lord Jesus says to
us, " But seek ye first His kingdom, and His righteousness. "
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Josiah's seeking after God led him to the house of God. This
is where God is to be found and known. It would have been strange,
to say the least, if Josiah, walking in the ways of David and seeking
the God of David, had missed the house of God. To David the great
crowning blessing in God's dealings with him was his being in the house
of the LORD His place there meant more to David than all else. It
is very sad that so many children of God, whilst professing to seek
after God, do not learn the truth of the house of God.
It is clear that Josiah had learned to appreciate that there was
one God and that His house was one, His will one, His Name one, and
His altar one. In the land and in Jerusalem there were many things
which were the denial of these truths, and Josiah realised that if God
were to find pleasure in His house, then these evil things and practices
must be destroyed. The products of the minds of men could have no
place in God's house. It was not sufficient for Josiah to ignore these
wrongs. He must purge the house and the land. This work he began
when he was about twenty years old, and a drastic purging it was.
The people had long been accustomed to their idols and images, and
it was a very big matter to introduce such a thorough cleansing. But
it was the LORD'S will. The same divine principles operate to-day.
God has only one house. His will is still one and there is the one place
for worship. There are many theories and practices and associations
in existence to-day which have had their origin in men's minds. To
give effect to the truth of the house of God many have had not merely
to leave associations and abandon practices with which they were long
used. They have been compelled to repudiate them as being wrong.
The work of purging was but preparatory. There followed the
work of reparation. For this, money was required, and the people
contributed therefor. Overseers were recognised so that the work could
be supervised, and men were assigned to their various tasks " in every
manner of service. " It is worthy of note that God has recorded
concerning these men who worked, "And the men did the work
faithfully. " The work of purging or cleansing is very important, but
it is also very important that constructive work should find its place.
In the short epistle of Jude we find solemn warnings as to the
lasciviousness of ungodly men, and exhortations are given that their
destructive activities are to be contended. But there is also the
injunction, " But ye, beloved, building up yourselves on your most
holy f a i t h . . . . " This work of building up will find expression. in
a variety of ways, but the constant feature of all service should be
faithfulness.
While this work was proceeding an important discovery was
made. Hilkiah the priest found the book of the law of the LORD in
the house of the LORD. It is not at all surprising that the law of the
LORD should be found in the house of God. Indeed, not only did the
ark of the testimony contain the tables of the Covenant, but when
Moses had written the law he " delivered it unto the priests the sons
of Levi, which bare the ark of the covenant of the LORD, and unto
all the elders of Israel " (Deuteronomy 3 1 . 9), with instructions that
every seven years, during the feast of tabernacles, there was to be a
public reading of the law. Moreover, Moses had commanded that
when a king should be established in Israel, " he shall write him a copy
of this law in a book, out of that which is before the priests the Levites:
and it shall be with him, and he shall read therein all the days of his
l i f e . . . . " The sad fact which emerges from the finding of the
book of the law in Josiah's day is that for a long time the word of the
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LORD had been neglected in Judah. Little wonder then was it that
the condition of the people should be so bad and their practices so
corrupt. Josiah realised the seriousness of the position, as may be
discerned in his words, " for great is the wrath of the LORD that is
poured out upon us, because our fathers have not kept the word of
the LORD, to do according unto all that is written in this book. " How
great is the danger of not giving the word of the LORD its proper place
in our lives as individuals and as the people of God ! Many are content
with some part of the will of God. Salvation from judgment is everything with some. Others acknowledge also the command of baptism.
But Paul in his ministry declared the whole counsel of God. Surely we
must seek by God's grace and power to do according to all that has
been revealed. If God's word gets a small place with us it will
inevitably follow that God Himself will not get His place.
When Josiah learned about the book being found and heard
what was written therein, he manifested a very becoming spirit. With
great humility and tenderness of heart he wept before the LORD.
And the LORD was well pleased. May zeal for purging and reparation
not be allowed in any way to harden our hearts! Tenderness and
humility are very necessary graces.
As an outcome of Josiah's godly sorrow there was a covenant
made by the people of Judah led by the king. In this there was an
agreement to walk according to the law of the LORD. This positive
side of repentance is very important. Regret for wrong-doing is proper,
but in itself it is insufficient. There should be a ceasing to do evil
and a learning to do well.
2 Chronicles 35. makes happy and yet sad reading. In it is
recorded the circumstances of the wonderful Passover which Josiah
kept. Like it there had not been a previous in the history of the
kings of Israel. It is very precious when revival leads to a fuller
appreciation and deeper expression of the worship of God. Alas for
Josiah, we read also in this chapter of his tragic death. He meddled
with activities from which he ought to have kept aloof. His interference cost him his life. There are many things in which we can see
the sovereign workings of the LORD, but from them we are precluded
from any active participation. Keeping to our sphere is a vital lesson
to learn.
After the much lamented death of Josiah things went very
badly in Judah. Jehoahaz, Jehoiakim, Jehoiachim and Zedekiah, the
succeeding kings, gloried in wickedness and rebellion against the word
of the LORD. Ultimately the threatened judgment fell. Judah went
into captivity. Jerusalem was reduced to ruins. The land became
desolate. And the house of the LORD was destroyed. Since then no
king has ascended the throne of Israel. The purposes of God await
the day when a cleansed Israel will take its place as earth's leading
nation and when the once rejected Jesus will reign as King upon the
throne of David. Then One will reign in whom no failure will be
found.
J. Drain.
FRAGMENTS.
Let us pursue the subject of true happiness. In Psalm 146.
we have the sharp contrast drawn between princes and the God
(Hebrew, El) of Jacob. These sons of men die and return to the earth,
and " in that very day their thoughts (or purposes) perish. " All that
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they had purposed to do perishes with them. But in contrast to this,
" O the happiness of him that hath the God of Jacob for his help. "
The God who helped the man whom He addressed as " Thou worm
Jacob " is able surely to help other sons of men who are worms as he
was (Isaiah 4 1 . 14; Job 25. 6).
The psalmist goes on to show somewhat of the might of the El
(God in victorious power) of Jacob when he says,
" Which made heaven and earth,
The sea, and all that in them is. "
How easy for Him who has wrought such mighty wonders to
help us ! Our minute concerns which mean so much to us as to our
well-being and peace are as nothing to Him. But did He create this
world and leave it to take its own course without taking knowledge
of or troubling with its affairs, leaving the human race to work out
its own destiny ? Such is not the view presented in this Psalm, nor
elsewhere in the word of God.
The God of Jacob has spoken to men and He keepeth truth for
ever (verse 6). How comforting ! What help is here ! What God
has said He will fulfil. He cannot lie. He will never go back on His
word, for He cannot deny Himself. He stands true to His word and
may we also to His word be true ! He keeps truth and may we in
this be imitators of God as beloved children.
We cannot stay to comment, even briefly, on all the gracious
ways of the God of Jacob, but it is said that H e : —
executeth judgment for the oppressed,
giveth food to the hungry,
looseth the prisoners,
openeth the eyes of the blind,
raiseth up them that are bowed down,
loveth the righteous,
preserveth the strangers,
upholdeth the fatherless and widow.
Happy indeed is he that hath such a God as his Helper ! One
who is ever careful of the needy and afflicted; ever mindful of those
that are at the bottom, and is continually turning things upside down
by taking the poor man out of the dust and the needy from the dung
hill and setting them amongst princes (Psalm 113. 7, 8). He is the
Helper of the helpless, the Hope of the hopeless, the Strength of the
weak and their Shield against the mighty. But we need not enlarge
on His magnanimous dealings with those that trust Him, who hope
in His mercy. His loving kindness is better than life, and to live
without knowing the sweetness of Divine grace is to lose what makes
life worth living. Well does such a Psalm begin and end with
Hallelujah !
"Blessed (O how happy!) is the man that feareth
the LORD,

That delighteth greatly in His commandments "
(Psalm 112. 1).
Man here is " Ish, " an individual man, and we may rightly
view him as a man of high degree. This fear is no craven fear, but a
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fear which is clean or pure (Psalm 19. 9); a filial fear, a fear lest this
man should grieve the heart of the eternal, changeless Jehovah, who
loves with an everlasting love. It is not the dread of some tyrant
who is ready to visit his displeasure on offenders. This fear of
Jehovah is inseparable from delight in His commandments.
" Blessed (O how happy !) is he that considereth the poor
(lean or weak)
The LORD will deliver him in the day of evil "
(Psalm 4 1 . 1).
Some are poor and weak to-day; we may be amongst them
to-morrow. We may have our evil day as well as they. But what
comfort is in this faithful promise, the LORD will deliver such a man
as this in the evil day ! How sadly the rich man of Luke 16- missed
his chance of ministering to Lazarus ! He gave him not even the
crumbs that fell from his table. But what a change ! the rich man
became the beggar, a beggar evermore, but the poor man never
begged again.
"Blessed (O how happy!) is the man whom Thou
choosest, and causest to approach unto Thee
That he may dwell in Thy Courts " (Psalm 65. 4).
(In this verse there is no word for man in the Hebrew. )
This statement was true of the high priest in particular and of
the priests of the house of Aaron. It was true also in lesser degree of
the Levites. But it could also be true of any Israelites, if in their
devotedness they sought to dwell before God. Even the aged Anna
the prophetess departed not from the temple, worshipping with fastings
and supplications night and day.
"Blessed (O how happy!) is the man (Adam) whose
strength is in Thee;
In whose heart are the high ways to Zion "
(Psalm 84. 5).
Here we have a delightful couplet concerning the man who
knows the way to Zion, he has the high ways in his heart. To him
way-marks are unnecessary. He also has strength for the way, for
His strength is derived from the God before whom he is coming to
appear. In him the words have fulfilment, " God is the strength of
my heart " (Psalm 73. 26).
" Blessed (O how happy !) are they that dwell in Thy
house:
They will be still praising Thee " (Psalm 84. 4).
Happy priests and happy Levites ! Happy dwellers in God's
house, for their occupation is the highest of all employments—" They
will be still praising Thee. " This is the responsibility of all things that
breathe, and thus ends the Book of the Psalms: " Let every thing
that hath breath praise the LORD. Hallelujah. "
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Then the psalmist paints a delightful picture of a happy,
fruitful and tranquil people, with
sons as plants grown up in their youth,
daughters as the corner stones of a palace,
garners full,
sheep in thousands,
oxen well laden;
no breaking in or going forth,
and no outcry in the streets—
" O how happy is the people, that is in such a case;
Yea, happy is the people whose God is the LORD "
(Psalm 144. 15).
J. M.
THE EXCELLENCIES OF THE LORD JESUS CHRIST.
The Lamb.
From Broxburn. —This subject may be viewed under the three
headings—Type, Prophecy, and the Person.
Exodus 12. is a typical chapter, in which the paschal lamb is
seen as a type of Christ our Passover, the Lamb of God. " For our
passover also hath been sacrificed, even Christ " (1 Corinthians 5. 7).
Moses gave the people of Israel full instructions concerning the
choice of the passover lamb which had to be without blemish and had
to be kept up from the tenth until the fourteenth day of the month.
The Lord was without blemish, for even Judas Iscariot later confessed,
" I have betrayed innocent blood. " Pontius Pilate, after judging
Him, said, " I find no fault in this man. " Pilate's wife's testimony
was of " this righteous Man. " Truly He fully met God's requirements
as the "Lamb without blemish and without spot" (1 Peter 1. 19).
In Exodus 29. 38-42 and Numbers 28. 3-10 we read of the morning
and the evening sacrifice, a continual burnt-offering, throughout their
generations, unto the Lord. This is a beautiful type of our blessed
Lord Jesus Christ, " who through the Eternal Spirit offered Himself
without blemish unto God" (Hebrews 9. 14).
In connection with the prophetic aspect of the subject we
considered the words, " God will provide Himself the lamb " (Genesis
22. 7-8). In Isaiah 53. 4-8, the prophet is looking forward to the
time when the Lamb would be led to the slaughter. Our attention
was also drawn to the words of Jeremiah 11. 19, where he speaks of
" a gentle lamb that is led to the slaughter. "
John the Baptist pointed to the Lord Jesus, and said, " Behold,
the Lamb of God, which taketh away the sin of the world, " a fulfilment
of both type and prophecy. Of Him God says, " In Him is all My
delight, " and the Spirit records He was " holy, guileless, undefiled and
separated from sinners. " Such is the One who like a lamb was led to
the slaughter. But He was raised in mighty power. Later, John the
Apostle saw in heaven " a Lamb standing, as though it had been
slain, " and the heavenly throng saying with a great voice, "Worthy is
the Lamb to receive " all that has been conferred upon Him. In
Revelation 6. we have a peculiar statement, " the wrath of the Lamb. "
This can only be explained in the light of Calvary. In Revelation 7.
we read, " The Lamb shall be their Shepherd. " In chapter 15. we
have the song of the Lamb, that is in addition to the song of Moses.
The Lord's victory over Pharaoh and his hosts was great, but nothing
to compare with the great victory of the Lamb that was slain on
Mount Calvary.
David L. Richardson (Junior).
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From Knocknacloy. —The Lord Jesus is referred to in the Old
Testament as the Lamb both in type and prophecy. Abel offered a
more excellent sacrifice (Hebrews 11. 4), yet only a shadow of the great
sacrifice of the Lamb of God (John 1. 29). Israel knew redemption
from Egypt's bondage through the blood of the paschal lamb. Particular
attention was paid to the qualities of the lamb, and our thoughts were
turned to the word through Peter, " Ye were redeemed, not with
. . . silver and g o l d , . . . but with precious blood, as of a lamb
without blemish and without spot, even the blood of Christ " (1 Peter
1. 18, 19). The male of the first year would speak of Christ (Colossians
1. 15). The sufferings of Christ as a lamb are foretold very strikingly
by Isaiah (Isaiah 53. 7).
Matthew tells us that Jesus held His peace when before the
high priest, and John tells us that when before Pilate, Jesus gave him
no answer. The spotless, innocent Lamb of God took the place of
the guilty and yielded Himself to the religious and political rulers who
so cruelly handled Him.
In Revelation 5. the scene is changed, and we find Him there,
the same Lamb of Golgotha, but in the midst of the throne, the
conquering Lamb.
When on earth, He closed the book, proclaiming the acceptable
year of the LORD. He is now acclaimed the only worthy One to open
the book, which He opens to render vengeance (cf. Isaiah 61., Luke
4. 18-20, and Revelation 5. ). He is described by John in Revelation 5.
as a Lamb newly slain, thus suggesting that the act of Calvary is still
fresh [see S. B. 's note after Kilmarnock]. Kings and chief men will in
that day seek to be hidden from the wrath of the Lamb (Revelation
6. 15, 16). But on the other hand there is " a great multitude, which
no man could n u m b e r . . . standing before the throne and before the
L a m b , . . . singing. Salvation to our God, which sitteth on the throne,
and unto the Lamb " (Revelation 7. ).
They also worship Him, saying, " Amen. Blessing and glory,
and wisdom, and thanksgiving, and honour, and power, and might,
be unto our God for ever and ever. Amen. " We can heartily add
our Amen too.
R. Anderson (Junior).
From St. Helens. —The meek and gentle nature of the Lord
Jesus is seen in every moment of His life, in every action, even in
every word, insomuch that men " wondered at the words of grace that
proceeded out of his mouth " (Luke 4. 22).
Peter says of the Lamb of God that He " did no sin, neither
was guile found in His mouth " (1 Peter 2. 22). Paul speaks of " Him
who knew no sin " (2 Corinthians 5. 21), and of " Christ, who through
the Eternal Spirit offered Himself without blemish unto God " (Hebrews
9. 14); also of " One who hath been in all points tempted like as we
are,
yet without sin " (Hebrews 4. 15). We have been redeemed
44
. . . with precious blood, as of a lamb without blemish and without
spot, even the blood of Christ " (1 Peter 1. 18, 19).
In the type of Isaac being offered as a burnt offering, is seen
the total submission to the Father's will. The Lord Jesus said to
Pilate, " Thou wouldest have no power against Me, except it were
given thee from above. "
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These surely were some of the attributes of the Lord Jesus
known to John the Baptist when he said, "Behold, the Lamb of God,
which taketh away the sin of the world ! "
F. W. S.
From Yeovil. —The public testimony of John the Baptist was,
*' Behold, the Lamb of God, which beareth away the sin of the world ! "
This indeed should be the theme of the disciple of the Lord Jesus, as
he points the sinner to the Cross of Calvary.
Revelation presents the Lamb as the centre around whom all
else is clustered. He is the light, the glory, and the life there. The
words of the poet are brought to mind: —
They flourish as the watered herb
Who keep the Lamb in sight.
Revelation 5. speaks of a book seen in the right hand of Him that sat
on the throne, and the question is asked, " Who is worthy to open
the book and loose the seals thereof ? " One only is worthy: the
crucified but risen Lamb of God could alone answer the question.
It is by His blood He prevails to take the book and loose the seals.
How extensive are the virtues of the blood of the Lamb ! Abel, by a
more excellent sacrifice, was an accepted worshipper; by sacrifice
Abraham had the covenant of promise made with him, by the paschal
lamb the people of Israel dwelt safe while the sword of judgment passed
over, and when Christ died the veil of the temple was rent and all
distance between God and the sinner removed.
In Revelation 19. we read, " Blessed are they which are bidden
to the marriage supper of the Lamb. " Who can these be ? Are they
the friends of the Bridegroom rather than the Bride ? John the
Baptist said, " He that hath the Bride is the Bridegroom, but the
friend of the Bridegroom rejoiceth greatly because of the Bridegroom's
voice; this my joy is fulfilled " (John 3. 29). Would the bidden ones
be saints who lived prior to the formation of the Church the Body of
Christ ? [A prior question may be asked, Where does the marriage
supper take place ? If we can determine that, then we may have gone
some distance to a solution of the question here propounded. I
presume our friends follow the generally-accepted view that the Church
the Body is the Bride, of this we sing in many of our hymns, and with
this view I agree. The Bride is not invited to her own marriage
supper. If we take the marriage feast of Matthew 22. 3 and 25. 10
to be the same as the marriage supper then we would conclude that the
marriage supper takes place on earth and will include all those who
will share in the rejoicings associated with the return of the Lord to
earth—Old Testament saints and all those of Israel and the Gentiles
who shall inherit the kingdom prepared from the foundation of the
world. If, however, it should be concluded that the marriage supper
is in heaven, I do not know what scripture would be used to solve our
friends' question. -—J. M. ].
The gates of pearl and variety of precious stones that mark the
structure of the city spoken of in Revelation 2 1 . show us how precious
in the sight of God is the Bride, the Lamb's wife, and the great cost it
entailed, what it meant to God and to the Lord Jesus who, when none
else could redeem, loved the Church and gave Himself for it that He
might present it to Himself, a glorious church not having spot or
wrinkle.
R. H. and L. C. Shattock.
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EXTRACTS.
[Many contributors have referred to Abel's lamb, but note that
it says in Genesis 4. 4 that he brought the firstlings (plural) of his
flock. Moreover one animal is not contemplated in Genesis 3. 21,
where it says, " Coats of skins. " Tregelles translates it " Coats of
skin, " and Gesenius gives the meaning as " the hide of animals. " It
means that Adam and Eve were covered with skin coats in contrast
to what we might call wool coats. These coats of skins were made
from the skins of several animals, I judge. —J. M. ].
F r o m Liverpool and Birkenhead. —Behold, the Lamb of
God, which taketh away the sin of the world ! (John 1. 29), The
Lord as the Lamb is the sacrifice for sin; but we see from Hebrews
10. 5-9 that He is also the antitype of the burnt offering and all
offerings.
The earliest account of the sacrifice of a lamb is Abel's offering
in Genesis 4. In Numbers 18. 17, the lamb whose sacrifice was a
sweet savour unto the LORD, is in contrast to Leviticus 2. 12, where
we are told that first fruits (such as Cain brought) are not a sweet
savour. We have the cardinal principle observed that apart from the
shedding of blood there is no remission (Hebrews 9. 22). We note
that Abel himself was accepted because his offering was accepted, but
Cain was rejected because of his offering. The offerer is ever identified
with his offering.
The Passover (Exodus 12. ) is perhaps the most widely appreciated type of the Lord Jesus as the Lamb. When we are told that
Christ our Passover hath been sacrificed we envisage Israel's deliverance
from the doom of Egypt.
If these redeemed hearts be moved to bring an offering to our
God that may be a sweet savour unto Him, in counterpart to those
who in a past day brought a burnt offering (Leviticus 1. 1-9), we can
bring nought else but the perfections and worth of the Lord Jesus
Christ as the Lamb of God.
Frank Jones, William Townley.
From Glasgow. —We suggest there is a progressive element in
the Scriptures with regard to the Lamb. In Genesis 22. we have the
Lamb promised, in Exodus 12. the Lamb prefigured, in Isaiah 53. the
Lamb portrayed, in John 1. 29 the Lamb presented, and in Revelation
5. the Lamb proclaimed.
Philip, Peter, and John never forgot the cry of the Baptist.
(The same Greek word for " lamb " is used in John 1. 29, Acts 8. 35,
and 1 Peter 1. 19). [Philip, the Evangelist, one of the Seven (Acts
2 1 . 8) is to be distinguished from Philip, the Apostle, who was one of
the twelve. Amnos (lamb) is the word the eunuch found in the LXX
version of Isaiah which he was reading. —S. B. ].
Revelation 5. presents an interesting study. John notes the
Lamb's position, then His posture, the marks of His passion, and the
marks of His power. We would value help on "A Lamb standing. "
[A lamb that has been slain is ever lying prostrate. It is dead. But
here we have a Lamb standing, as though it had been slain. Here
we see the mighty truth of the resurrection, as we sing: —
" He once was dead, but now He lives. "
He has been raised and as the Victor He stands to receive the glad
acclamations of heaven as round and round, full many a league, the
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heavenly hosts chant their endless hallelujahs to the Lamb that once
was slain. Thank God there is a Lamb standing in the midst of the
throne !—J. M. ].
The marks of Calvary are visible, and will not be forgotten.
They are a testimony to Israel's guilt, and a testimony to His triumph.
" Seven horns " speaks of the completeness of His strength, His
omnipotence. The " seven eyes ", reminding us of 2 Chronicles 16. 9,
speaks of His omniscience.
In chapter 6. He opens the seals, but before the seals are loosed,
three songs are sung, each ascribing praise to the Lamb, the number
of the singers increasing. All the movements of this book centre
around the Lamb. In chapter 6. He lets loose the seals with all the
wrath of the Lamb. Judgment is His strange work. While these
events are going on, on earth, there is a celebration in heaven. For
in chapter 19. we have the marriage of the Lamb, the Church's nuptial
day. In chapter 22. we read, " The throne of God and of the Lamb
shall be therein. " The climax of all true worship has been reached.
John McIlvenna.
From Edinburgh. —We notice that in the mind of God the
Lord Jesus Christ has been the Lamb slain from the foundation of
the world (Revelation 13. 8; Acts 2. 23).
In Eden, when man fell from his lordly position, God covered
them with coats of skin. Abraham said in His day, " God will provide
Himself the lamb. " When we think of Israel in Egypt, we see that
Jehovah said, " Take a lamb. " It is very striking that it is a son of
the flock.
John, the forerunner, pointed to the Lord and said, " Behold,
the Lamb of God, which taketh away the sin of the world ! " (John
1. 29). Here he touched the very foundation of the Lord's work upon
the cross. Beloved John, in Patmos Isle on that Lord's day, saw
" a Lamb standing, as though it had been slain " (see Revelation 5.
4-6), One who bears on His person marks of eternal redemption.
Again we think of that coming day when, amidst the glories of heaven,
the marriage of the Lamb will take place. What a joy it will be for
us to behold Him, the worthy One with God on the throne (Revelation
22. 3).
Wm. Muirhead.
From Musselburgh. —The name which Abraham gave to the
place where he offered up Isaac is very significant, " The LORD will
provide " (Genesis 22. 8, 14). It tells us that Abraham was a man
who saw far ahead, he was a prophet (John 8. 56). When we compare
Exodus 12. 46 with John 19. 36, and 1 Corinthians 5. 7, we find that
the Passover had features which pointed to the Lamb which God
would provide. Again, what a picture we have here of the Lord Jesus
as the Lamb, when we compare Isaiah 53. 7 with Matthew 26. 62,
27. 12, and Mark 15. 5.
1 Peter 1. 18-20 shows how perfect was the sacrifice that God
provided. The Lord Jesus will be seen in great power in the future
because of his death upon the Cross (Revelation 5. 6-8 and 12, 13,
6. 1, and 13. 8).
R. A. Sinclair.
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From Cardiff. —The first impression when looking at this
subject is the suitability of the figure chosen to illustrate the several
truths that emerge when the Divine plan is unfolded. The Lord, " the
Lamb of God, " embodied these truths.
Had there been no sin, there could have been no sacrifice.
Sacrifice and the lamb are closely connected. We suggest a lamb was
chosen as a figure on the lines of the scripture, " the meek shall inherit
the earth " (Matthew 5. 5).
Associated with the figure of a lamb we have such attributes as
sacrifice, suffering, meekness, gentleness, and weakness, all passive
characteristics, all very precious to God, yet, alas, lacking so often
in us who profess to be followers of the Lamb !
Descent before ascent is the great truth linked with the life of
the Lamb. The prophets and Moses said that the Christ is subject
to suffering (Acts 26. 22-23, R. V. M. ). It is noteworthy that on twentysix occasions (approximately) in the book of the Revelation the Lamb
is seen in the place of exaltation, receiving honour, riches, wisdom,
might, power, and blessing.
M. A. J.
From Bolton. —Throughout the Scriptures we have the lamb
brought before us as a type of the Lord Jesus. We think of the innocent
victim slain in order that a covering might be provided for poor,
sinning Adam and Eve. Somewhat of Abel's knowledge of the LORD'S
requirements in this respect may have been given him by Adam, who,
himself, was instructed of God.
Then we have the wonderful prophetic words of Abraham—
" God will provide for Himself a lamb for a burnt offering " (the first
words recorded which speak definitely of God giving a lamb).
The Passover lamb would speak of the purity and innocence of
Him who was altogether pure (1 Peter 2. 22).
In addition to other interesting parallels, it had to be killed at
even; coinciding with the time when the Lord Jesus, as the Lamb,
was put to death. The roasting with fire would speak to us of all the
sufferings that the Lamb of God endured. Under all circumstances
He remained meek (1 Peter 2. 23). Even Pilate marvelled at His
meekness (Mark 15. 5).
It is as the Lamb that the Lord Jesus will be glorified and
worshipped by the myriads of heavenly beings. And as the slain
lamb upon the altar was the centre of all that Israel did in connection
with the house and service of God, in a past dispensation, so to-day
it is the Lord Jesus, as the Lamb of God, who is the centre and theme
of all that is of and for God.
I.
Sankey.
F r o m London, S. E. —In a previous paper the subject was
" Shepherd. " Now we consider Him as the " Lamb. " Again the Lord
is both the Offerer and the Offering (see Hebrews 9. 14). It is interesting to contemplate Abel's lamb (the first mentioned); and the animal
alluded to in Genesis 3. 21 in the light of Revelation 13. 8, which
speaks of " the Lamb (that hath been) slain from the foundation of
the world. "
In the next illustration given of the Lord Jesus, as Lamb, in
Genesis 22. the truth of substitution is expressed. For Isaac, laid
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upon the altar, a ram is found, and becomes a substitute. But when
the Lord Jesus died, there was no substitute found for Him.
The passover in Exodus 12. gives us a wondrous view of the
lamb with its shed blood affording protection from the destroying
angel, and providing a means of deliverance from the wrath of God
which fell upon the Egyptians.
The One whom the world did not know, whom the Jews would
not recognise, was greeted on His public appearance as the Lamb of
God (John 1. 29). Yet, in a few brief years, He was to be crucified,
perhaps by some who heard that wondrous announcement on Jordan's
bank.
Revelation 5. gives to us the picture of the result of the Lamb's
work, where He is acclaimed to be the worthy One " to receive the
honour and riches and wisdom and might and honour and glory and
blessing " (verse 12). Indeed we can but answer with that throng,
"Amen. "
R. D. Wood.
From Manchester. —In the fulness of time, John the Baptist,
by divine revelation, declared the Lord Jesus to be the world's sinbearer (John 1. 29, 36). In the epistle to the Hebrews, His "one
sacrifice for sins for ever " is contrasted with all former sacrifices, and
is the outstanding excellency of His character as the Lamb.
The description of the Lamb in Revelation 5. 6 as being " in
the midst of the throne, " and " having seven horns and seven eyes
which are the seven Spirits of God, " may suggest the equality and
unity of Father, Son, and Holy Spirit. The divinity of the Lamb is
further emphasised by such words as " the throne of God and of the
Lamb " (Revelation 22. 3), indicating that the Lamb is on equality
with God Himself.
The Lord Jesus is very frequently referred to as the Lamb
throughout the book of Revelation. On the one hand the title is
associated with His work of judgment on those who have spurned
His work as the Lamb. In their new song, the living creatures and
elders say that He is worthy, because He was slain, to open the seven
seals with which is associated God's judgment (Revelation 5. 9).
In chapter 6. 16, men call on the rocks to hide them from the " wrath
of the Lamb. "
On the other hand, the title of the Lamb is closely associated
with the blessings accruing to those who have trusted in Him. In
Revelation 7. 14, ransomed multitudes " washed their robes and made
them white in the blood of the Lamb, " while many overcame the
adversary " because of the blood of the Lamb " (Revelation 12. 11),
It is the Lamb who will ensure their eternal bliss (Revelation 7. 17),
in whose book of life their names are written (Revelation 13. 8), and
whose song they shall sing (Revelation 15. 3). When this heaven
and earth are passed away, the Lamb will still be the central glory of
a new creation. As Bridegroom, Lamp, Light, and Temple, in a world
where sin has never entered, the excellencies of the Lord Jesus Christ
as the Lamb will be eternally manifest. The happy partakers of those
glories will be perpetually reminded that the source of all their blessings
is in the sacrifice at Calvary.
G. Prasher, Jr., F. Austin.
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From Victoria, B. C. —In John the Baptist's announcement
was a hope both for Jew and Gentile (John 1. 29. )
In the purposes of God, the Lord is the Lamb who was slain
from the foundation of the world. All prophecy pointed forward to the
cross of Christ, and fulfilment looks back to it.
In meekness the Lord entered Jerusalem. He told His own,
" I am meek and lowly in heart. " Paul intreated the Corinthians by
the meekness and gentleness of Christ (2 Corinthians 10. 1). As
typified in the Passover, we see a picture of our Lord Jesus Christ,
God's firstborn, who in His life was " holy, guileless, undefiled,
separated from sinners, " and " a Lamb without blemish and without
spot" (1 Peter 1. 19).
From Exodus 12. 8 we read that the lamb was to be "roast
with fire. " This tells us of the suffering of our Lord Jesus Christ
when He bore the wrath of God.
As we have seen our Lord Jesus Christ as the Paschal Lamb,
we can also see Him as the burnt offering. Isaac's question was,
" Where is the lamb for a burnt offering ? " (Genesis 22. 7). In Exodus
29. 39 Israel was to take one lamb in the morning and one in the
evening (verse 42). This was for a continual burnt offering, and in
Ephesians 5. we have that our Lord Jesus gave Himself for us an odour
of a sweet smell. The nail-printed hands and feet and the thorncrowned Head, the pierced side, are always before God the Father.
How it must satisfy Him !
J. McLeman.
From Brantford. —In considering the Lord Jesus as the Lamb
we are afforded an opportunity of seeing somewhat of the gracious
dealings of God with men and His divine methods employed in their
salvation. As the lamb had a very outstanding place in God's dealings
with His people Israel, we may presume these types but pointed
forward to their perfect fulfilment in the Lamb of God. In Revelation
13. 8 the Lord Jesus is shown as the Lamb slain from the foundation
of the world, and we conclude that John reveals to us one of the Lord's
titles in eternity past.
The lambs of the continual burnt offering are a beautiful type
of Christ, as they are seen as a sweet savour ascending to God morning
and evening, day after day, and in His sacrifice the Lord Jesus was
and is a continual sweet savour to God.
R. Curran, A. Sproul.
F r o m Atherton. —When Abel presented a lamb it was accepted
by God on his behalf. In Exodus there is revealed to us the paschal
lamb, a lamb for a household. Thus the prophetic words spoken by
Abraham have their fulfilment: "God will provide Himself a lamb. "
If a special providence of God was needed for one individual, how
much more for the whole world ? The essential point is then that itwas " the Lamb of God " that He had in view. The whole conception
of the matter had its origin in the eternal God. In Revelation 5. the
" Lion of Judah " is seen as a " young Lamb, " as it had been newly
slain [see S. B. 's note below]. Yet in Revelation 6. 16 we have a
contrast with the gentleness and meekness of the young lamb in the
wrath of the Lamb (still the young Lamb), for the great day of their
wrath is come (verse 17) (see also Hosea 10. 8, Luke 23. 30, Isaiah 2. 19,
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and Psalm 76. 7). The Lamb is specially brought before us at the
Remembrance Feast; and in eternity this will be our special theme.
" The Lamb that has been slain, " will be glorious subject of our praise
eternally.
Herbert S. Bullock.

From Kilmarnock. —A living lamb without blemish and
fulfilling all other requirements was not enough, its blood must be shed.
For centuries lambs had been slain in accordance with God's command,
but their blood could never take away sin (Hebrews 10. ), now John
points them to " the Lamb of God which taketh away " not only
Israel's sin, but " the sin of the world. " His blameless and Godglorifying life could never take away sin, His blood must be shed. How
this destroys the theory of those who hold up Christ's life as an example
to be followed and reject the value of His atoning death ! From
1 Peter 1. 18, etc., we learn that as believers we have been redeemed
by Christ's precious blood, and the exhortation is " Ye shall be holy,
for I am holy. " Again in 1 Peter 2. 21, etc., we have the lamb-like
characteristics of the Lord Jesus (agreeable with the prophecy of
Isaiah 53. 7), and we are exhorted to " follow His steps. " This is
indeed difficult for the flesh, but is acceptable with God and brings
blessing to our own souls.
In Revelation 5. the beloved Apostle John who had witnessed
Christ's sufferings as God's Lamb, now has a vision of Him, not only
as the slain Lamb, but as the " Lion " who had overcome and was
found worthy. He who had been the object of derision and shame on
earth is now the centre of worship from the myriads of those who had
been redeemed by His precious blood.
Alas ! for those who rejected Him on earth, " for the great day
of their wrath is come. '' In Revelation 7. there we have an innumerable
company brought through the great tribulation, saved by the blood
of the Lamb. We thus see the excellency of the Lord Jesus as " the
Lamb " in those myriads of redeemed souls, and the prophecy of
Isaiah 53. 11 shall yet be fulfilled, when " He shall see of the travail
of His soul and shall be satisfied. "
A. G. S.
[Note to Knocknacloy and Atherton. —The perfect participle
here does not signify that the Lamb was " newly " slain. It simply
indicates the appearance of the Lamb to John " as though it had been
slain. " This does, of course, suggest the abiding efficacy of the death
of Christ. This, we suppose, is what our friends mean by " the act of
Calvary is still fresh. "—S. B. J
QUESTIONS AND ANSWERS.
Question from Atherton. —To what period and to what
nation do the words in Revelation 13. 8 apply ?
Answer. —I do not quite understand what our friends want to
know. Revelation 13. 8 relates to the time of the great tribulation,
the second three and a half years of Daniel's seventieth week. All
that dwell on the earth shall at that time worship the beast, the man
of sin, except those whose names are written in the book of life of the
Lamb. All this is abundantly plain in the passage. —J. M.

