BIBLE STUDIES.
" Now these were more noble than those in Thessalonica,
in that they received the word with all readiness of mind,
examining the Scriptures daily, whether these things
were so " (Acts 17. 11).
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MESSIANIC PSALMS.
Messiah from everlasting to everlasting.
From Manchester.—Luke records that the Lord Jesus unfolded " things concerning Himself " from the Psalms, as from the law
of Moses and the prophets. The hearts of His hearers burned within
them as He opened to them the Scriptures. As we enter upon the
study of the Messianic psalms, may the Holy Spirit so open our minds
that our hearts may be touched by a fuller appreciation of the Lord's
worth.
The majestic words of the ninetieth psalm express most
impressively the eternal character of our Lord Jesus Christ. In simple
words it is stated that God (Elohim) who formed the earth and the
world existed before those mighty creative acts, that He had been from
everlasting. As all things were made by the Lord Jesus (John 1. 3)
we can have no hesitation in applying these words to Him.[*] He could
truly say, " Before Abraham was, I am," and the Holy Spirit through
the psalmist shows that it could have been said with equal truth,
" Before the world was, I am." With this thought we may link the
decree which is spoken of in the second psalm," Thou art My Son,
this day have I begotten Thee." Since this verse is quoted in the New
Testament in connection with His birth (Acts 13. 33), His resurrection
(Hebrews 1.5), and His priesthood (Hebrews 5. 5), it clearly cannot
refer to any particular point of time. The day spoken of in the decree
is an eternal day. and the decree or statute connected with His eternal
Sonship. Going back in thought as far as our limited conception will
carry us, these words are true of Him, and when reason fails with all its
powers, we are assured by faith that He ever has been.
" We have heard out of the law that the Christ abideth for ever "
(John 12. 34). Such were the words of some who had long awaited
the Messiah, and the psalms fully confirm that He abideth for ever,
even to everlasting. It has been emphasised that He existed before
the earth was created, and it is equally clear from Psalm 102. 25-27,
that the One who laid the foundation of the earth will endure when
heaven and earth have passed away. How vivid is the contrast between
Him whose years shall have no end, and the earth which will wax old
and be changed as a garment that has served its fleeting purpose !
The heavens and the earth may appear to us the very symbols of
unchanging regularity and abiding stability, but in contrast to Him
with whom " a thousand years are but as yesterday when it is past
and as a watch in the night," they appear in their true perspective.
It is the good pleasure of God to sum up all things in Christ, and He
will endure when those things which have been created through Him
and unto Him have waxed old and passed away (Ephesians 1. 10,
Colossians 1. 16).
In the Lord Jesus will be fulfilled the promises so often repeated
in the Psalms that the seed of David will abide for ever {e.g., Psalm
89. 4, 36). The sons of David failed miserably, and forfeited the
throne for their sin, but David's greater Son will reign eternally in
accordance with God's decree. Similarly the truth that the Lord
Jesus will abide to everlasting is borne out by Psalm 110. 4. He is a
priest for ever after the order of Melchizedek, having been so appointed
" after the power of an endless life " (Hebrews 7. 16).
The eternal existence of the Lord Jesus is bound up with the
fact of His Deity, and in the Psalms referred to above it is clearly
implied that He is God. This point is further emphasised, however,
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in Psalm 45. 7, which is quoted in Hebrews 1. 7, to show the Lord's
supremacy over the angels. Whereas the angels are spoken of in Psalm
104. as " spirits " or a " flame of fire," the Son is addressed as none
other than God, in Psalm 45. How clear is the Holy Spirit's testimony
through the sons of Korah that the Messiah is Divine and that He will
abide for ever !
G. Prasher, Jun.
[*. Psalm 90. is hardly Messianic. The words of course are true
of the Son because He is God, but it is not the Son specifically that is
here in view but the eternal Triune God.—S.B.].
The Messiah as God and Creator.
From Knocknacloy and Armagh.—In the New Testament
the Holy Spirit sometimes takes a particular Psalm or part thereof,
and applies it directly to the Christ, as for example Psalm 2. 7 in
Hebrews 1.5. Here we have His Eternal Sonship brought before us in
what is called a decree, " The LORD said unto Me, Thou art My Son,
this day have I begotten Thee." This decree is a statute to be observed,
believed and owned by all created intelligences, a fact which is the very
core of the Gospel.
Psalms in which we see Christ may be placed under two headings :
there are Psalms which glorify Christ, and Passion Psalms which
portray His deep sufferings. I Peter 1. 11 tells us that the Spirit of
Christ testified beforehand the sufferings of Christ, and the glories
that should follow.
Our present subject would come within the scope of portions
which speak of His Glory, " The glory which He had before the world
was " (John 17. 5). In Psalm 8. 3, we have the creative work of God
brought before us, and in Proverbs 8. 30 the Son is revealed as the
Master Workman who carried out the Father's designs (see also John
1.3). He created all things by the word of His power, and not only
so, but He sustaineth all things, and through [in] Him all things consist
(hold together).
In Psalm 19. 1-6 we have the Lord brought before us as the God
of Nature. As the Psalmist viewed the heavens, he is caused by the
Spirit to express the words, " The heavens declare the glory of God,
and the firmament sheweth His handywork." Here we have brought
before us the wisdom of God, His power, His skill, which are plainly
seen in His works.
Then again in Psalm 24. 1, 2, " The earth is the LORD'S and the
fulness thereof ; the world and they that dwell therein. For He hath
founded it upon the seas, and established it upon the floods." The
Psalms abound with references to Creation and created things. God
is mostly spoken of as God (Elohim) or Jehovah. New Testament
revelation is more specific and we can identify three Persons, Father,
Son and Holy Ghost, yet One God (John 10. 30, 15. 26). [Creation is
ascribed to Father, Son, and Spirit, and unless a passage of Scripture
is clearly Messianic it is better to take it as referring to the Triune
God.—S.B.]
In Psalm 33. 6 we read that " By the word of the LORD were the
heavens made, and all the host of them, by the breath of His mouth."
We understand that in the LXX., " word " in this verse is translated
logos, and is the same as the Greek word in John 1. 1, " In the beginning
was the Logos." [The fact that the word " word " in Psalm 33. 6 is
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the word " logos " in the LXX, would not in itself prove that this is
the Eternal Logos, the Son of God. Note Genesis 1. 14, "And God said,
Let there be lights in the firmament," and Hebrews 11. 3, " The worlds
have been framed by the word of God." Though it is the word rhema
in Hebrew's 1 1 . 3, yet it is the word logos in 2 Peter 3. 5.—J.M.]. We
have Him presented here as the Eternal Word in creation. In John
1. 14 we have the same Word as the Incarnate Word. His Messiahship was based upon His Deity, and the Holy Spirit in the Gospel of
John emphasises in particular this aspect of the Christ. Psalm 44. 4.
" Thou art my King, O God." If, as in many other Psalms, the
Messiah is set forth as King, then He is also God (see also Psalm 74).
Deity is linked with creation. Again we see Him as very God in Psalm
45 : " Thy throne, O God, is for ever and ever." Hebrews 1. 8 makes
it clear that it is God the Son that is so addressed. We have both His
Divine and Human natures touched upon here : " Therefore God,
thy God, hath anointed thee with the oil of gladness above thy fellows."
His fellows here, we believe, refers to His faithful fellows during His
earthly sojourn (see Luke 22. 28). Furthermore in Hebrews 1. the
Holy Spirit links this Psalm with Psalm 102. 25-27, which exalts Him
as the Creator God. "And Thou LORD in the beginning hast laid the
foundation of the earth. And the heavens are the works of Thy hands."
Other Psalms speak of His glory as Creator and set Him forth
exaltingly, such as Psalm 89. 5-10 : "And the heavens shall praise
thy wonders, O LORD." (See also Psalm 65. 7). This describes the
manner of Person who in Luke 8. rebuked the wind and the raging
of the water and they ceased.
R. Anderson, Jun., Peter Clarke.
Christ as a Man.
From Glasgow.—In the Messianic Psalms which refer to
Christ as a Man, it is sometimes difficult to determine whether they are
actual prophecies concerning the Lord or whether David partly
experienced what is recorded ; but although David may have experienced some of the things, they usually have a wider application, even
to the Lord Himself, especially when we find references or citations in
the New Testament.
The theme, which is evident in the life of the Lord as a Man,
is implicit trust in God, which demonstrates His perfect manhood. The
first direct reference to the Lord is in Psalm 2. 2, where we read of the
LORD and His Anointed : and the kings and rulers refused to be bound
by their cords which are the cords of love. They chose rather those
of death and Sheol (Psalm 18. 4, 5). The Anointed here would
perhaps refer to Psalm 45. 7, 8, where, because of His love for righteousness and also His hatred of wickedness, He is anointed with the oil of
gladness above His fellows. His garments smell of myrrh, aloes and
cassia ; myrrh for the beauty of His character, aloes for the bitterness
of His earthly life, and cassia for His healing power.
In the message from Jehovah in Psalm 2. He exhorts them to
kiss the Son, for we read in John 5. 22 that all judgment has been
committed unto Him, that all men should honour the Son.
In Psalm 8. we read the question, " What is man that thou art
mindful of him, and the Son of Man that thou visitest Him ? " This
question refers to men in general, pointing out man's low state. The
first man, Adam, in his unfallen state had this dominion over the works
of Creation, and in sharp contrast we see the last Adam who also had
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this dominion and power, who was crowned with glory and honour.
This is the outcome of His trust in God. [I take it that " the Son of
Man (Adam) of Psalm 8. 4, from the quotation and application in
Hebrews 2., is Christ. In contrast to this, " What is man ? " (Enosh)
means frail, mortal man, man as a fallen creature. Christ is not the
Son of Enosh, but the Son of Adam. He is the true Heir to all that was
given to man in his original and unfallen state, but which by death he
lost. Hence Christ, the Son of Adam, became the Son of Man, the
representative of the race, and undertook to rule in His father's stead,
but first it was necessary that He should taste death for every man.
Having passed through the sufferings necessary to His perfection, He
is leading many sons to glory, and will in due time in His coming as
Son of Man be seen as earth's true Ruler, ruling in the scene of frail,
mortal man's failure.—J.M.].
In Psalm 16. 1 and 18. 1, 2, we have a perfect example of the
Lord's trust in God. Trusting even from His birth (Psalm 22. 9, 10),
also during His many temptations, yet He escaped from the snare of
the fowler (Psalm 91. 2, 8). Then in Psalm 40. 1-4 we not only see
the recompense for this trusting, but we see His perfect humanity
and obedience. [I have not thought that Psalm 40. 1-4 applied to the
Messiah, but that it is the Psalmist's own experience. Part of Psalm 40.
we know is Messianic, but I cannot see that it refers to Him in its
entirety. See for instance verse 12 in which it is said, " Mine iniquities
have overtaken me . . . . They are more than the heirs of mine head "
—J.M.]. He obeyed, not grudgingly, but with delight (verse 8), " I
delight to do Thy will, O My God ; yea, Thy law is within My heart "
(see Matthew 5. 17). The true devotion to the will of God is shewn in
Acts 2. 25, and verse 26 tells of His dwelling in hope ; verse 27 explains
His confidence in suffering, while verse 28 demonstrates His assurance
of resurrection.
His whole life was one of complete trust, so much so that it
could be said, " The LORD is the portion of Mine inheritance " (Psalm
16. 5). Aaron typifies the Lord in that he was to have no inheritance in
the land ; his portion being God (Numbers 18. 20). Others had their
dwelling places—" The foxes have holes, the birds of the air have their
nests, but the Son of Man hath not where to lay His head." He would
go to the mountains to commune with God who was the portion of His
inheritance.
His trust is surely an example to us, especially in these times.
Trust Him, when dark clouds assail thee.
Trust Him, when thy strength seems small ;
Trust Him, when to simply trust Him
Seems the hardest thing of all.
The Messiah as Man, as seen in the Psalms.
From Ilford.—The Scriptures as a whole are largely concerned with the Person of Christ and we have revealed to us therein
the many and varied aspects of His character and the offices He fills.
We have Him referred to as the Son of God, Prophet, Priest, King,
Ruler, Judge and Saviour, etc., and equally important, as Man. We
have sought to consider Him in this last character while keeping strictly
to the book of the Psalms in doing so. When we realise the fact that
the One who fulfilled all the offices referred to above, and many others
besides, also partook of blood and flesh and experienced all that our
hearts experience, it should be a source of great comfort and consolation
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to us when tempted and tried, indeed in all our earthly journey. Let
this serve as an introduction.
In this study we have confined our attention to those passages
in the Psalms referring to His life, tracing references where possible to
His birth, boyhood, manhood, and ministry, and leaving for a later
occasion the study of His sufferings.
In Psalm 22. we undoubtedly have a reference to Christ, and
verses 9 and 10 would appear to have reference to His birth. Yes, He
was a Babe, born of a woman and yet in very truth the Son of God.
And then we come to His boyhood life and from our knowledge of this
we can fit Psalm 119. 97-104 in here. The Lord Jesus was able to
refute those learned men in the temple, for of Him it was true—" I
have more understanding than all my teachers " (verse 99). This
incident in the life of Christ is significantly referred to in the Gospel
of Luke, which, as we know, deals especially with His manhood. As
Jehovah's Servant, what He knew of God's will was by attention to the
divine oracles—surely an example to us all, especially in our early days,
when the mind is more receptive.
Psalm 91. 11, 12, brings us to the commencement of the Lord's
ministry and brings out His physical humanity. This scripture is, of
course, quoted by Satan when tempting the Lord.
Psalm 26. Here we have a picture of the Lord Jesus who,
although moving about amongst mankind, was not tainted or affected
thereby. How truly this is applicable to Christ in His life down here !
[Would the words " Redeem me " of verse 11 have application to the
Lord ? in the sense, I presume, of Psalm 69. 18.—J.M.].
Psalm 69. 9 and Psalm 102. 8, 9, can certainly be applied to
Christ in His experiences among men. How like ours His experiences
were ! He knew what it was to sorrow and to have joy in His heart
and this should endear Him all the more to us.
Psalm 40. 6-10. How true are the words of these verses of
Him during His ministry and indeed His whole earthly sojourn !
Truly a man and yet taken up with His Father's things and seeking to
tell others of them !
One could quote many other Psalms speaking wholly or in part
of Him. Such human experiences as have not adequately come within
the ambit of this study we hope to touch and enlarge upon when
studying His sufferings and all the human pangs that these entailed.
Meanwhile let us remember—He was born a Babe and was indeed a
Man in every sense of the word—apart from sin. This will bring comfort to our hearts whenever we are assailed by those doubts and fears
which are common to mankind.
Albert G. Jarvis, Jun.
The Sufferings of the Lord Jesus.
From Yeovil.—It was thought profitable that this month's
study be devoted to meditation on the sufferings of the Lord Jesus
Christ. We realise, after such study, in a deeper measure the glorious
truth, " God is Love."
We first considered the sufferings of the Messiah at the hands of
men, as depicted in Psalm 2. [see following papers.—Eds.].
As we trace the life of the lowly " Man of Sorrows," as outlined
in the prophetic psalms, how often we read that the chief priest and the
elders of the people took counsel together that they might take Jesus

6
BIBLE STUDIES.
by subtlety and kill Him (see Psalm 69. 12, 18, 19, &c). After the
Lord raised Lazarus, they sought to destroy both the Dispenser and the
Monument of divine grace. The High and Lofty One, who in heaven
was the theme of the song of angelic beings, is found on earth, now
become the song of the drunkards (Psalm 69. 12). Finally, as that God
glorifying life nears its culmination, the faithful Witness is brought
before the judgment bar, to face an unjust judge and an angry mob,
to hear the frenzied cry, " Crucify Him, Crucify Him." Men cried,
" We have no king but Caesar," and thus chose a Roman yoke instead
of the sceptre of righteousness. (See Psalm 45. 6). Then from this
mock trial, still smarting from the scourgings He had endured, for they
made long their furrows in His back (see Psalm 129. 3), in His thirst
He was given vinegar to drink (Psalm 69. 21). The Incarnate Maker
sank into deep mire where there was no standing, where the waves and
billows of the wrath of God rolled over Him (Psalm 69. 1, 2, 14).
The hardest blow the Lord Jesus Christ suffered was from the
hand of His Father God ; it brought forth the agonised cry, " My God,
My God, why hast Thou forsaken Me " (Psalm 22. 1) ; more painful
than the cruel nails that pierced His hands and feet (Psalm 22. 16).
There came a time in the dark moment upon the Cross when God
turned His face from His Son and Psalm 22. 3 explains this—" For
Thou are Holy, Thou that inhabitest the praises of Israel." How true
the words of the Lord Jesus, through the Psalmist, " He weakened My
strength in the way, He shortened My days " (Psalm 102. 23) !
Leonard Shattock.

Psalm 2.
From Gullybackey.—The language of the psalm is prophetic,
and part of it has already been fulfilled. The latter part of the psalm
awaits fulfilment in the future. The writer begins by asking the
question, " Why do the heathen rage and the people imagine a vain
thing ? " This vain thing was the conception that they could break
the bands and cast away from them the cords of the LORD and of His
Anointed. We may say that verses 1-3 had their fulfilment during
the life of the Lord Jesus Christ on earth [and probably a fuller
fulfilment in the future.—J.M.]. Referring again to Acts 4. 25 we
see that the disciples made mention of that time when they referred
to the recent crucifixion of the Lord Jesus. It was suggested that the
first part of verse 3, " Let us break their bands asunder," meant that
they thought in their vain imagination to destroy the Anointed, and
thus separate God the Father and God the Son. For this thought
Luke 20. 13, 14 was cited, " This is the Heir : come, let us kill Him,
that the inheritance may be ours." Others felt that the " bands "
and " cords " referred to the responsibility and accountability of the
peoples and nations to divine claims. [I have always thought the latter
view to be the correct one.—J.M.].
The psalmist shows in the first part of the psalm the attitude
of the creatures of earth, both Jew and Gentile, towards the LORD
and His Christ. He refers to it as the imagination of a vain thing, for,
as he goes on to say in verse 4, " He that sitteth in the heavens shall
laugh." In Psalm 37. 13 we read, " The LORD shall laugh at him : for
He seeth that his day is corning." " Then shall He speak unto them in
His wrath, and vex them in His sore displeasure."
In spite of all the forces that are arrayed against the LORD and
His Anointed we have the words in verse 6, " Yet have I set My King
upon My holy hill of Zion," thus speaking of the resurrection and
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exaltation of the Christ. And we have the decree, " Thou art My Son ;
this day have I begotten Thee." The despised and rejected One who
knew the rage of the nations and peoples is God's King and God's Son.
And He shall reign.
In verse 5 we see the LORD speaking as " He that sitteth in the
heavens." In verse 9 the psalmist points to the time when the LORD'S
Anointed shall speak on earth and execute judgment.
The closing verses of the psalm deal with God speaking, not in
wrath as in verse 5, but in love. His words are addressed to the
kings and judges of the earth. They are exhorted to " Kiss the Son "
(whom He hath appointed Heir of all things) " lest He be angry."
[It is perhaps of more than ordinary interest that the Holy Spirit
through David does not use the Hebrew word Ben for Son in verse 12,
as He does in verse 7, but the Chaldean word Ban (see its use of a
Gentile king in Proverbs 31. 2), for in this paragraph (verses 10-12) we
have a message to Gentile kings.—J.M.]. " Blessed are all they that
put their trust in Him."
We observed the references to this psalm which are found in the
New Testament and saw that in Acts 13. the application of verse 7 is to
Christ, the promised Saviour, who was raised up in Israel. Then in
Hebrews 1. the verse is cited in support of the exclusive glory of the
great Sacrifice Who was raised to the right hand of God. In Hebrews
5. the same words are quoted in connection with the priestly glory of
the Saviour Son.
George Chesney. J. D.

From Birkenhead.—This Psalm of David (see Acts 4. 25) is
addressed primarily to nations [as combined with the peoples of Israel.
See Acts 4. 27] and from verse 10 onwards particularly to the nations
during the period known as Daniel's 70th week. (Compare Revelation
14. 6). It had a fulfilment at the crucifixion of Christ (Acts 4. 24-28),
but awaits complete fulfilment. The statement of verse 6, " Yet I
have set My King upon My holy hill of Zion," synchronises with that
of verse 7 : " Thou art My Son : this day have I begotten Thee."
[How is it possible for these two things to synchronise ? The setting
of Christ on Zion is a fact in time, whether we view the fulfilment of
this prophecy in the exaltation of Christ to the Mount Zion above or
to the time when He will be set on Mount Zion in the Holy Land. But
the other statement is an eternal verity connected with Christ's
eternal Sonship.—J.M.]. Both these statements refer to facts and are
not prophetic [?] The sonship and kingship of the Lord Jesus Christ
are alike eternal in character. [But note, this is the setting of Christ
on Zion, not the constitution of the Lord as King.—J.M.]. " My holy
hill of Zion " is that referred to in Hebrews 12. 22 as " Mount Zion . . .
the city of the living God. the heavenly Jerusalem," and in Ezekiel
28. 14 as " the holy mountain of God." The kingship of the Son is allembracing ; He is the " appointed Heir of all things " (Hebrews 1.2).
His inheritance includes the territory as well as the population of this
earth (Psalm 2. 8).
The Psalm discloses that this claim is challenged by (a) the
nations and peoples, (b) kings of the earth and rulers : (a) " rage and
imagine " and (b) " set themselves " and " take counsel together " ;
(a) and (b) are in complete agreement. The challenge is deliberate and
is directed against the LORD and against His Anointed. No compromise
or agreement is sought ; nothing less than the complete overthrow of
the LORD and His Anointed is the purpose of the rebellion.
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The Psalmist, with his deep knowledge of Jehovah's ways,
expresses in verses 4 and 5 his estimate of the madness and futility of
such a purpose. The challenge is accepted by the Triune God. The
Father declares the Son's credentials ; " I have set My King . . . " The
Son reveals the divine decree and discloses that He is the one who will
deal with the challenge and how He will deal with it. The Holy Spirit
addresses words of counsel and appeal to the kings and judges of the
earth. Verse 9 shews the issue of the matter—the complete destruction
of the revolt. (Comp. Daniel 2. 35 and Revelation 19. 15).
T. M. Hyland.
From Crossford.—We live in days when the far-reaching
results of the world's judgment and rejection of the Anointed King
from heaven are fast developing amongst world powers. The signal
effects were experienced at an early time by Israel, for He destroyed
those murderers, and burned their city. As in favour, so in chastisement, the order is, to the Jew first, and also to the Gentile. The
Gentile nations cannot escape the consequences of the rejection of
Christ, albeit the love that suffereth long and is kind still waiteth, not
willing that any should perish.
Doubtless nations world-wide were viewed in the actions of
representative men towards the Anointed One, and though they were
one in counsel we know from His words then, that their measure of
guilt was not equal ; some had greater sin than others. Probably this
will be true even of rulers right to the end. We are not sufficiently
thankful to be living under a ruler who manifests not a little of the fear
of God.
Why such an uproar should have been set up against the Lord
must still be a question worthy of careful searching into. Pilate said,
" Why, what evil hath this Man done ?. I have found no cause of death
in Him." Why did he then scourge Him ? Why did the Jews clamour
for the life of such a holy harmless One ? God had drawn them with
bands of love, with the cords of a man. Why did they set themselves
to break those bands, and to cast away those entwinings ? He had
become entwined into their daily life, and surroundings, especially in
Nazareth where He had been brought up, and there the rebellion
manifested itself in early days, and developed in alarming proportions
until His enemies were more in number than could be counted. Hatred
was returned for love, and violence for gentleness.
In similar manner, the presence of Joseph ever served to restrain
the evil propensities in his brethren to depart from their father's will
and way. Jacob had a firm love for his sons and they knew it. By
this he endeavoured to draw them—draw them with bands of love.
In the sending to them of Joseph we see the cords of a man—-no vain
upstart to spy upon them, but one with the same love, one out of his
bosom.
Those bands they tried to break, those cords to cast away.
Theirs was a rage indeed, but vainly did they imagine the destruction
of the one destined by God to rule. They saw him again.
The same rebellion is foreshadowed in the story of David whose
vast kingdom presented to the nations around the question of subjection
to a divinely chosen king. Rebellion raised its head again and again,
as David tells in Psalm 2. etc. Yet the dark night of man's foulest
work against God gave place to the ushering in of the bright day of
heavenly grace, a day which we think is not seen in Psalm 2., but is
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rather hidden between verses 3 and 4, where we read of God in wrath.
How seldom do we read of a laugh from the throne in heaven ? This
is not an occasion of joy, it is the Lord deriding His enemies, whose
vain imagination will lead them to receive a false Christ, coming in
his own name.
Still the head of the corner is Christ's place. God will send forth
the rod of His strength out of Zion. Out of Zion the perfection of
beauty He will shine forth. There God has enthroned Him in His
unfailing purpose, and from thence He will shortly deal with His many
enemies,
and usher in His glorious reign. Meanwhile it is ours to say :
"
Now therefore be wise, O ye kings . . . Receive instruction"
(R.V.M.) . . . " Blessed are all they that put their trust in Him."
H. B.
EXTRACTS.
From Cardiff.—This Psalm seems to divide itself in four
divisions consisting of three verses each, and in each portion we have
a different voice speaking.
Verses 1-3. The voice of the nations [with Israel]. These verses
bring before us the enmity of the natural heart against God and His
Anointed. We know that the root of this matter is sin and that hatred
resulted in the crucifixion of our Lord (Acts 4. 25-26). So also it will
grow until this hatred will find its expression in armed rebellion and
war against the Lord and His Anointed.
Verses 4-6. The voice of God. These verses reveal God's attitude
to man's determined hatred. While man in his arrogancy gives voice
to vain and evil thoughts and arrays himself to give battle against God,
God sits on the circle of the earth and looks down upon mankind and
the nations and sees them as grasshoppers, as a drop of a bucket, as
nothing. How futile is their rage, how puny are their armed forces,
how vain their boastings against the Almighty God !
Verses 7-9. The Son speaks. Here we have the Son, God's
Anointed, speaking, the One who is sitting at God's right hand until
His enemies are made the footstool of His feet. He is the One to whom
God the Father has committed all rule and all judgment, the One before
whom every knee must bow. One thinks of that terrible time, when
He in righteousness will judge and make war, when He shall smite the
nations with a sharp sword that proceedeth out of His mouth, when
He treads the winepress of the fierceness of the wrath of God, when He .
shall tread down the peoples in His anger ! A dreadful end for the
arrogant and unrepentant!
Verses 10-12. The Holy Spirit speaks. Here we have the
gentle pleadings and kindly warnings of a loving and longsuffering God.
How like the blessed work of the Holy Spirit, who is sent to warn men
to flee from the wrath to come and point them to the Saviour !
C. Wilkinson.
From Kilmarnock.—Mr. Newberry in his marginal notes
divides this Psalm into three parts ; verses 1 to 6, God (the Father)
speaks ; verses 7 to 9, the Son speaks ; verses 10 to 12, the Spirit
speaks. Thus the Psalmist is led to give a message from the Triune
God.
From Acts 4. 25-27, where this Psalm is quoted, we have a
fulfilment in the crucifixion of Christ, but we believe there will yet be a
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fuller fulfilment when the kings of the whole world will be gathered
together unto the war of the great day of God the Almighty. (See
Revelation 16. 14).
The lawlessness of men will then be fully developed, and, led
on by the Antichrist under Satan, they will attempt to cast off all divine
authority, but it will only be to their own destruction. (See Revelation
19. 19-21). It will then be manifested that it is a vain thing to rebel
against the Almighty God.
When the decree of verse 7 was made known by the Son we cannot
tell, but we know from Matthew 3. 17 that when the Lord Jesus rose
from the waters of baptism the Father announced publicly, " This is
My Beloved Son," etc., and in the light of verse 8 of our Psalm, we
think it is worthy of note that in the " Temptation " the Devil offered
the Lord " all the kingdoms of the world and the glory of them." The
Lord refused these from Satan's hands for He well knew the time would
come when he would receive them from the Father, although He had
to endure the sufferings of the Cross. He was rejected on earth, but
exalted in heaven, and He shall yet come forth as " King of kings and
Lord of lords," and all who would oppose Him shall be overthrown.
(See Revelation 19. 11-16, also 1 Corinthians 15. 24, 25). In verses
10-12 we have the Spirit's entreaty with those who would rebel against
the Lord's Anointed, before judgment falls upon them.
They are indeed wise and well instructed who receive His message
of grace now and are " reconciled to God through Christ," likewise those
who in a coming day hear the eternal gospel proclaimed and " fear God
and give Him glory " (Revelation 14. 6, 7). Our Psalm closes in happy
contrast to the opening verses, telling of the " happiness " (or blessedness) of all them that put their trust (or take refuge) in Him," which
reminds us of Romans 8. 1 . . . " No condemnation to them that are
in Christ Jesus."
A. G. S.
From Edinburgh.—The Children of Israel were bound by
covenant to be obedient to the Lord, and, although not in so great a
measure, the Gentiles also are bound in responsibility to their Creator.
At times the conduct of the Gentiles was more praiseworthy than that
of the Jews. But at the time referred to in Psalm 2. 1-3, Jews and
Gentiles were considering the claims of the LORD too binding upon them
and desired to break the bonds asunder. This time was the time when
the Lord was crucified. In these things we see the kings of the earth
setting themselves and the rulers taking counsel together against the
Lord and His Anointed. They sought to rid themselves of the bands
of love and law, but they were bound with greater responsibilities as a
result of the Lord's work on the cross.
Sad to contemplate is the fact that the LORD shall laugh and have
them in derision. Little wonder it is that the Lord wept over Jerusalem
(Luke 19. 41, 42) when He thought of the harm they, in their selfwill,
were bringing upon themselves by rejecting Him and spurning His
grace. He knew the meaning of those words, " Then shall He speak
unto them in His wrath, and vex them in His sore displeasure." Whatever the nations may do, however much they may strive against the
Lord and His Anointed, His word is final, " Yet I have set My King
upon My holy hill of Zion." How vain indeed was the imagination or
meditation of the peoples when it was against Him ! In a day to come
all nations will acknowledge Him as King.
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The decree, " Thou are My Son, this day have I begotten Thee,"
is a statute. " This day " is an eternal day, knowing no past, or
future. God says that He will give to His Son the nations and the
uttermost part of the earth. We would connect with this the words,
" I will call that My people, which was not My people ; and her beloved,
which was not beloved " (Romans 9. 25). Those who will be dashed
in pieces are those who will oppose the Lord, not those who will bow
to Him.
John A. H. Robertson.
From Atherton.—It was suggested that there are certain
points in this psalm which apply firstly to David, as for instance the
first six verses, but others thought that this was not the case and that
the Psalm was entirely Messianic in character. [I judge the latter
view is correct.—J.M..]. Two special themes at least are seen in this
Psalm, Kingship and Sonship. As to the first—Kingship, God's purpose
in Christ must be accomplished. Though Solomon may fail, and Israel
disappoint God and be scattered ; though Christ be manifested, rejected
and put to death, still the decree remains—" Thou art My Son," and
God's Son will reign. Prior to the Lord's coming to earth the kingsof the earth and the rulers will be arrayed against Him, seeking to defeat
God's purpose in Christ. But, as many scriptures point out, they will
be utterly laid low. In Christ's coming millennial reign, the kings of
the earth that have arrayed themselves against Him will have no place
whatever. The words of Revelation 11. 15-18 are very important.
Note in particular verse 15. " The kingdom of the world is become the
kingdom of our Lord, and of His Christ : and He shall reign for ever and
ever." Only those who have given allegiance to Christ will be associated
with Him in His glorious reign. See Revelation 2. 26, 27.
As to the Sonship of Christ, to which verse 7 refers, we must
ever realise that this scripture does not infer that Christ became a Son
by change of status. He was ever the Eternal Son of the Eternal
Father. He is the only begotten Son of God. Then what does this
Scripture mean by the words, " This day have I begotten Thee " ?
Acts 13. 33, 34, would seem to disprove the thought that Psalm 2. 7
refers to the resurrection. Note the important words of verse 33,
" He raised up Jesus," not in resurrection, as in verse 34, but as His
Servant, and with this are linked the words of Psalm 2. 7.
G. A. Jones.
From Brantford.—The exact period in David's life when he
wrote this Psalm is not clear.
The first three verses of the Psalm reveal to us a very sad picture,
yet a true picture of mankind in their sins. Man takes a stand against
God and His ways and decides upon his own course which is not in
subjection to the will of God. It was the leaders of the Jews who held
council and after much thought threatened the Apostles not to speak
at all nor teach in the name of Jesus. Thus was displayed the heart
of man in rebellion against God, for, said the Apostle, "Of a truth in
this city against Thy holy Servant Jesus, whom Thou didst anoint,
both Herod and Pontius Pilate with the Gentiles and the people of
Israel were gathered together " (Acts 4. 27).
The prayer of the Apostle was, "And now Lord, look upon their
threatenings." God had indeed noted in the second Psalm their
rebellion against His Anointed, and although judgment was not brought
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about, yet there is a definite day of judgment coming when He will deal
with them in His wrath. This day is still future, and many things must
happen first ; but the word of the Lord will stand, and because of such
rebellion and sin against God and His Anointed, men will face the wrath
of God.
The Psalm seems to present another setting in verse 7 and we
have the speakings of the Son. Acts 13. 33 refers to Him as the Lord
Jesus Christ to whom is given the holy and sure blessings of David.
Hebrews 1.5, quoting Psalm 2., shews to us that He is far above angels.
The Son is invited to ask of Jehovah and He would give Him the
nations. Truly Jehovah is still the Ruler of the nations, and the earth,
and therefore He could give to His Son the nations for an inheritance ;
but there is more to this matter ; there is judgment ; for, said Jehovah,
" Thou shalt break them with a rod of iron and dash them in pieces like
a potter's vessel."
The latter part of the Psalm displays the mercy and love of God
in warning concerning the dreadful wrath that awaits the people who
reject and despise the Lord.
J. Thomas.
From Bolton.—This Psalm seems to be pre-eminently Messianic,
in the sense that the words (as indeed those of other Psalms) could
surely refer to none other than God's Chosen, as we see from Hebrews
1 . 5 : " To which of the angels saith He at any time, Thou art My Son ?
. . . " (quoted from Psalm 2. 7).
Although this Psalm has had a fulfilment at the Cross, its true
setting would appear to be that time still future, referred to in Revelation 19. 19-21, when the beast (the man of sin), the kings of the earth,
and their armies, will be assembled to make war with the Lord and His
army, when God shall indeed laugh and have them in derision.
What a terrible array there will be then at Armageddon !
(Revelation 16. 14-16). Yet the Lord will meet them on their own
ground and prove to them how vain has been their boast. He will
show them how to make war (Zechariah 14. 3).
Although the nations are gathered by Satan's instrumentality,
yet the act is really of God, for He gathers the " nations and kingdoms
to pour upon them His indignation " (Zephaniah 3.8).
What a wonderful sight it will be at the fulfilment of Enoch's
prophecy: "Behold, the Lord cometh with ten thousand of His
saints to execute judgement" (Jude 14, 15). " H e shall break the
nations and rule them with a rod of iron ! " (Psalm 2. 9).
I. Sankey.
From Derby.—The opening verses of this Psalm are referred
to in Acts 4. 25, as having to do with the time when the Lord Jesus
was upon the earth.
Against Him the nations raged and against Him the peoples
imagined (meditated—marginal reading) a vain thing. How often
during the lifetime, and especially during the ministry, of the Lord
Jesus do we find His bitter enemies, the Pharisees, taking counsel
together and meditating darkly against the One " Who came unto His
own and His own received Him not."
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Herod and Pontius Pilate, as the rulers, took counsel together
against the Lord and against His Anointed, and with them were no less
associated the Gentiles and the people of Israel. The object of all in
this tumultuous assembly was to break their bands asunder and to cast
away their cords from them. They wished to kill the Heir so that the
inheritance should be theirs. They hoped to cast away the Light of
the world and settle down in the impenetrable darkness to do their own
works. And in so far as the hand of God and His fore-ordained counsel
permitted, they worked their own purpose.
When our Lord was crucified, it seemed that their evil meditations
had triumphed. But the Lord had them in derision, for He was raised
on the third day and was glorified at God's right hand. ( " I have set
My King upon My holy hill of Zion.")
There is yet a future fulfilment to the Psalm, when the nations
will again tumultuously assemble and again they will imagine the vain
thing against the Lord and against His Anointed (Revelation 19.).
Then will the Lord speak to them in His wrath and He shall rule them
with a rod of iron.
L. A. Hickling, G. Grattidge.
From Liverpool.—Psalm 2. is concerning " the Anointed—the
Christ." x\cts 4. 27 is very definite as to who is the subject of the
prophecy. Whilst the scripture was fulfilled at the crucifixion of the
Anointed, we agreed that in a future day the heathen shall again rage
against Jehovah and against His Anointed (Zechariah 14., Joel 3.,
Isaian 63. 1-4, Revelation 13., 17. especially verse 14, 19. 11-19.
Why do the heathen rage ? The heathen are the nations.
To the Jews were given the Oracles of God. But to the Jews the
Anointed, when on earth, said, " Ye search the Scriptures . . . and
these are they which bear witness of Me." They did not believe the
Oracles of God. They did not believe that Jesus was the Anointed of
Jehovah, and so they put Him to death.
The bands and the cords we thought were the commandments or
laws of God which unregenerate men do not want. This state of affairs
continues, but not for all time. To think that Jehovah and His
Anointed can be set on one side is indeed a " vain thing," for Jehovah
has said, " Yet have I set My King upon My holy hill of Zion." God
is speaking and dealing in grace to-day, " the acceptable year of the
Lord," but then shall come " the day of Vengeance of our God "
(Isaiah 61.).
Verse 7 called for much discussion. Two questions arose :
(1) Was there a time when the Son was begotten as though He were
created ? (2) " This day," was this after the resurrection, at His
birth, or some other specific day ? Both questions were answered by
a consideration of " Notes on the Epistle to the Hebrews," B.S., 1937 :—
" There is no question of the Son ever being created. He is the cause
of all creation,—by Him everything was made that hath been made."
And the " to-day " is the endless to-day of eternity."
G. Jacques, R. S.
From Broxburn.—In verse 3 we read, " Let us break their
bands asunder, and cast away their cords from us." How sad !
Israel, who had been drawn by cords of love, and bound by bands of
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love, will in a coming day be so deceived by the deceiver of the whole
world that they, having rejected the Christ, will receive the antichrist, and seek to sever their connection with the God of Israel. The
scene changes and we are directed heavenward and read, " He that
sitteth in the heavens shall laugh " and " have them in derision." In
Proverbs 1. God says, " I have called, and ye refused. I have stretched
out My hand, and no man regarded ; but ye have set at nought all
my counsels . . . I also will laugh in the day of your calamity ;
I will mock when your fear cometh." Then shall He speak to them,
not in love, but in wrath, and vex them in His sore displeasure.
This is the time of Jacob's trouble.
God says, " Yet have I set My King upon My holy hill of Zion."
Geo. Richardson.

From Belfast.—The experimental character of the Psalms give
them a very wide application. Psalm 2. may seem to have little
connection with Psalm 1... yet in both we see clearly the blessedness of
the righteous and the destruction of the ungodly.
The central thought would, appear to be verse 6, " I have set
My King upon My holy hill of Zion."
The Holy Spirit through the mouth of David pictures in the
opening of the Psalm a tumultuous scene. Kings, rulers, nations and
the people gathered together against Jehovah and against His Anointed.
The words are used in the New Testament (Acts 4. 25-28)
to describe the crucifixion of Christ. Herod, Pontius Pilate, with
the Gentiles and the peoples of Israel, showed by their deed how real
and terrible was the opposition to God's Anointed. The cross is the
judgment of this world. Christ said, " Now have they both seen and
hated both Me and My Father."
The bands and cords which restrained them, and which they
cast away, may be explained by Jeremiah 5.5.
" He that sitteth in the heavens shall laugh." We did not try
to explain this phrase. Sufficient to say that it shows how vain is
the thing men imagine to do against the Almighty. "Who hath
hardened himself against God and prospered ? " This rebellion will
have a further manifestation in a coming day. When the saints of this
dispensation have been taken to heaven, lawlessness will culminate
in the battle of the great day of God Almighty. Then God's Christ
shall rise forth as King of kings to subdue all His enemies under His
feet (Revelation 19. 11-16). He will break them in pieces with a rod
of iron. This rod as referred to in the New Testament (Revelation
2. 27, 12. 5), indicates a shepherd's rod. Yet how it will smite these
vessels of wrath fitted to destruction !
A. Bunting, F. Neill.
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The Messiah : His appearing as Man.
From Victoria, B.C.—The Messiah is coming ! Such were
the words, which in the dim receding past filled the heart of every godly
Israelite with hope, that one day the long promised Messiah would
appear : not as the mighty Deliverer out of Zion, riding in His glorious
majesty of a yet future time, but as the Infant of days, with all the
attendant lowly circumstances which proclaimed His coming—the
wondrous mystery—the Eternal Word, incarnate.
For more than four hundred years after the pen of Malachi had
been laid aside, in those twilight hours of the prophetic day, this bright
hope gleamed like a beacon of heavenly light before the steadfast path
of those who looked for the Redeemer of Israel. They were indeed few
who thus waited, the great majority of Israel and Judah being in the
sad apostate condition so vividly described by the prophets.
The hope of those who expectantly waited was kept aglow as
they looked into the Sacred Writings, where they were told the manner
of His appearing. In these studies we are, however, confined to the
Psalms, where many references appear, in connection with His coming
as Man.
The great need for the coming of the Lord's Anointed was very
apparent, to save His people from their sins, and to be a light unto the
Gentiles, and indeed to some it may have seemed long deferred, and
perchance many thought and spoke in similar terms to those used in
2 Peter 3. 4, " Where is the promise of His coming ? "
It was not until the " fulness of time " came—God's own time—
that He send forth His Son.
We would refer to Psalm 40. 6-9, where we have the sacrifice
and offering set forth in their true light, as having no delight for God's
heart, and therefore of no avail to meet the dire need of the offerer,
for such sacrifice " could never take away sin." Sacrifice and offering
in the past were but shadows of the true Substance which was to come.
The value of the sacrifice was not estimated in the light of what and
whom it spoke, and thus it became so distasteful to the Lord that He
asked that someone rise up and close the door of the sanctuary (Malachi
1. 10).
Such conditions prevailed when the Lord Jesus Christ came from
the Father, and He could say, "A body didst thou prepare for Me "
(Hebrews 10. 5). " Lo I am come : in the roll of the book it is written
of Me : I delight to do Thy will, O My God " (Psalm 40. 7, 8).
From the eternal glory stepped the Father's well beloved Son,
and as the glorious Substance He dispelled the dim shadows of the past.
The Messiah came in the perfection of true humanity, without
sin, for in no other way could He experience the delights of doing His
Father's will on earth. '' By which will we have been sanctified through
the offering of the body of Jesus Christ once for all " (Hebrews 10. 10).
In the eternal counsel He was the sacrifice for sin, in which God
would receive eternal satisfaction. To accomplish this He must
become Man.
In Psalm 78. 68 we see the chosen tribe from which the Anointed
would come. " He refused the tent of Joseph, and chose not the tribe
of Ephraim, but chose the tribe of Judah." We suggest that in this
great purpose of God, we see the reason Judah was termed the "pleasant
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plant " in Isaiah 5. and was preserved to return from Babylonish
servitude, to "build the waste places" and inhabit them, that the
Messiah might spring out of Judah (Hebrews 7. 14), the place God
had set in His own eternal purpose.
In Psalm 89. 19 God declares that He has " laid help upon One
that is mighty." These words are significant indeed, and portray the
might and power of the One whom God had chosen. Sin had so marred
the ways of the sons of men, that " Jehovah saw it, and it displeased
Him . . . . He saw that there was no man, and wondered that there
was no intercessor : therefore His own arm brought salvation " (Isaiah
59. 16).
One that is mighty came forth with help and salvation to meet
the dire need of not only His own people, but all men, and " His
righteousness it upheld Him." He stooped so low, as to give help,
not to angels, but the seed of Abraham (see Hebrews 2. 16, A.R.V.).
[" For verily not to angels doth He give help, but He giveth help . . . "
So reads the American R.V. The R.V. is more literal, but the A.R.V.
gives the sense more clearly. See note on p. 36, " B.S.", 1940—S.B.].
His sacrifice, which took place at the darkest hour of the world's
history, has forever put away sin. He is mighty to save, indeed the
adequate Saviour and Redeemer of all who hear His voice.
R. Armstrong.
Messiah : " by whom all things were made."
From Manchester.—From all generations, the everlasting
power and divinity of God have been perceived through the things
that are made. The wonders of creation have stirred poets of all
nations to express their admiration in the loveliest language that human
thought can conceive. How fitting that in the poetry of the race
which was custodian of the oracles of God, the glories of creation
should find such a prominent place ! The Holy Spirit moved many
of the Psalmists to pen sublime descriptions of the divine handywork,
thus manifesting in large measure the goodness and greatness of God.
Viewing such Psalms in the fuller light of New Testament
revelation, we can discern that the Spirit was testifying to the greatness
of none other than the Messiah. " Of old hast Thou laid the foundation
of the earth, and the heavens are the works of Thy hands." Such are
the comprehensive words of Psalm 102. 25, which are quoted in
Hebrews 1. 10, as referring to the Lord Jesus Christ. The simple
words of John 1. 3 throw a flood of light upon the psalms which speak
of creation's glories, since these redound to the glory of Him" by whom
all things were made."
[Not all the Psalms which speak of the glories of creation are
Messianic. See notes last month on page 2. The last sentence of
the last paragraph gives a truer perspective.—S.B.]
David considered the heavens, the moon, and the stars, and
contrasted the smallness of man (Psalm 8.). We also marvel at the
greatness of the Divine Workman, but deeper still is the mystery that
He should " become a little lower than the angels " to redeem frail
mortal man (verse 5). David renews this theme in Psalm 19., where
the glories of the heavens and the majesty of the sun are described
as bespeaking the character of their Maker, and are linked in this
with the written word of God. How precious it is to realise that the
very One in whose creative handywork God's glory was thus displayed,
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long afterwards told out in fuller measure the grace and truth of
God! (John 1. 14).
The bounteous provision of the Creator is emphasised by the
anonymous author of the 104th Psalm. He reviews the power displayed
in heaven, and earth, and sea ; he describes the provision made for
man and beast ; and he finally breaks forth in the adoring exclamation,
" O Lord, how manifold are thy works,
In wisdom hast thou made them all,
The earth is full of thy riches " (verse 24).
These words describe the Messiah, but though He was rich, for our
sake He became poor. For others He could multiply the loaves and
fishes in the plenitude of His creative power ; for Himself He would
not command the stones to become bread.
" Thou rulest the pride of the sea, when the waves thereof arise,
thou stillest them." So sang Ethan the Ezrahite in the 89th Psalm,
and our ransomed hearts rejoice in the fact that the Messiah so literally
proved His authority over the waters of the sea. He who " set a
bound that they may not pass over, that they turn not again to cover
the earth " (Psalm 104. 9) could quell with a word the raging tempest
and bid the proud waves be still.
Varied were the lessons gleaned by the psalmists in their contemplation of the divine handywork. In Psalm 24. David stressed the
need of purity in drawing near to worship One so great as the Lord,
" whose is the earth and the fulness thereof." Asaph showed the
importance of the sacrifices of thanksgiving, which were more acceptable
than bulls and goats to One who owned " every beast of the forest, and.
the cattle upon a thousand hills " (Psalm 50.). The author of Psalm
145. was comforted to know that the God "who made heaven and
earth, the sea and all that in them is," was the God in whom he trusted.
Psalm 148., in describing the mighty creative acts of God, shows the
comeliness of ceaseless praise to Him for all His wondrous works.
Meditation upon the Messianic psalms which speak of the Lord
Jesus Christ as Creator must therefore enlarge our appreciation of
His greatness. Our expression of thanksgiving for Him will also be
enriched as we make our own the Spirit-inspired words of the sweet
Psalmists of Israel.
G. Prasher, Jun.
" The glories that should follow."
From Yeovil.—The second Psalm reveals that although the
nations have despised the Anointed One of God, the divine purpose is
set forth hin the words, " I have set My King upon My holy hill of Zion " ;
the nations will be His inheritance, the uttermost parts of the earth His
possession. In Psalm 16. the Lord expresses His delight in saints on
earth, He appears also to review what lies before Him in His sojourn
amongst men, and He also has confidence that His soul would not be
left in Sheol, neither would His flesh see corruption. The Lord looks
beyond all this humiliation to the pleasures which should be His.
(See Hebrews 12. 2).
The Lord's triumphant return to heaven, after His crosswork,
appears to be brought before us in Psalm 24. ; the mighty victory
accomplished, the everlasting doors open to receive the One whom the
heavenly host herald as the King of glory, the LORD strong and mighty.
The glories of the King are extolled in the words of Psalm 45. ; well
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might the heart of the Psalmist bubble over as such beauties are
revealed to his soul. That the Lord Jesus loved righteousness and
hated wickedness was manifest in His wondrous work of redemption,
for His God hath anointed Him with the oil of gladness above His
fellows.
Well might we add " He is worthy."
Leonard Shattock.
Messiah : The Perfect Man.
F r o m Armagh and Knocknacloy.—In Psalm 1. 1-3 we have
words, the truth of which was literally and completely fulfilled in the
earthly life of the Lord Jesus, the Christ. He was that blessed Man.
He was the perfect Man. Luke records of the boy Jesus that when
twelve years of age He was " in the Temple, sitting in the midst of the
doctors, both hearing them, and asking them questions." Thus we
see that at that early age His delight was in the law of the LORD.
We read further, " And all that heard Him were astonished at His
understanding and answers." There can be no doubt that He meditated
in the law, day and night. See Isaiah 50. 4. In Luke 2. 52 we read,
" And Jesus increased in wisdom and stature, and in favour with God
and man." Such words remind us of the tree, ever-green and fruitful,
of Psalm 1. 3.
Psalm 4. 3, as applicable to the Lord Jesus, tells us of the godliness of that perfect Man, and reminds us of the words in John 10. 86,
" Say ye of Him, whom the Father hath sanctified, and sent into the
world . . . . "
Psalm 8. 4-7. This scripture is cited in Hebrews 2. 6-8. Here
we see the Lord as earth's Overlord in connection with " the world to
come." In Genesis 1. 26 we read of Adam receiving dominion over all
the earth. But he failed. In the last Adam, the Christ, there was no
failure and there will be no breaking down. From Hebrews 2. 8 it is
clear that God left nothing that is not put under Him (Christ). This
is the rightful portion of the perfect Man.
Psalm 5. can be fully applied to Christ in His perfect Manhood.
One is caused to think of the words of John 1. 36. His was a walk
like none other and no doubt it pointed Him out to many as God's
perfect Man. He indeed walked uprightly. The words of the centurion
at the Cross are striking, " Certainly this was a righteous Man." John
12. 49 tells us He spake only the things which the Father told Him
to speak. Thus we can definitely say that He spake nothing but truth,
and He slandered not. He did no evil, for He was without sin (1 Peter
2. 22).
Psalm 17. 3 presents to us the Christ as being proved and tried,
without anything being found in Him. He was the One without
blemish. He ever walked in the path marked out for Him by God,
no matter how hard at times it was. Thus His feet slipped not.
The words of Psalm 18. 20-26 bear upon the perfection of the
life of the Messiah. Particularly we notice the expressions, " the
cleanness of my hands " and " pure." These link on with the truths
of Psalm 24., where we have the questions asked, " Who shall ascend
into the hill of the LORD ? or who shall stand in His holy place ? "
The answer comes, " He that hath clean hands, and a pure heart . . . "
Hebrews 7. 26 tells us of the Lord that He is " holy, harmless, undefiled,
separate from sinners, and made higher than the heavens." This is
the One who ascended the holy hill.
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Psalm 27., like Psalm 17., shows us the Lord Jesus as One who
was proved by God and found blameless. Then in Psalm 37. 31 we
read of the righteous man, " The law of His God is in his heart." Our
minds go back to Psalm 1. where we saw that in the law He meditated
day and night. With that law in His heart none of His steps did slide.
In verse 37 of this psalm we have, " Mark the perfect man." This
in an absolute way could apply exclusively to the Lord Jesus. He
was the only perfect Man.
From Psalm 40. 8 we saw that it was the delight of the Man
Christ Jesus to do the will of God. The citation of these words in
Hebrews 10. 9 leaves us without doubt as to their applicability to the
Christ. And it was the perfect Man who found delight in doing God's
will.
Thomas Anderson, James Busby.
Messiah as Prophet.
From Glasgow.—Jehovah spake to His servant Moses, one
who was faithful in all His house, of the Anointed who was yet to come :
" I will raise them up a Prophet from among their brethren, like unto
thee ; and I will put My words in His mouth, and He shall speak unto
them all that I shall command H i m " (Deuteronomy 18. 18). As
we who have had the eyes of our understanding enlightened meditate
upon the Psalms we see a further unveiling, though the eyes of Israel
were darkened that they could not see the glories which were revealed
in the One who sought not His own will, but the will of Him that sent
Him, of whom it was written by Isaiah, " Behold My Servant whom I
uphold; My Chosen, in whom My soul delighteth " (Isaiah 42. 1).
In Psalm 40. the Perfect Servant is depicted, One whose ears had been
opened, coming forth with the words, " Lo, I am come ; in the roll of
the book it is written of Me : I delight to do Thy will, O My God ;
yea, Thy law is within My heart." No essential is lacking and no
human weakness displayed in witnessing ; for the law, which was
written on tables of stone, is now contained in a repository where they
cannot be broken, in the heart of that faithful Witness. No live coal
was required to cleanse those undefiled lips which proclaimed glad
tidings and declared the faithfulness and salvation of Jehovah, and
concealed not His loving kindness and truth " (verses 9, 10). If we
could condense the immensity of those mighty words and works,
surely they could be contained in the sentence—" Grace and truth
came by Jesus Christ " (John 1. 17). As Jesus wended His way from
one city to another, fulfilling the role of Prophet in every detail, He
spake many parables (Matthew 13. 35, 55-57 ; Psalm 78. 2), and
revealed the things which God had hitherto hidden from His servants.
When He came to Nazareth the scepticism of His own people was
revealed when, despite His wisdom and mighty works, they only saw
in Him One whom they scathingly described as the carpenter's Son,
drawing forth from Jesus the merited rebuke, " A prophet is not without
honour, save in his own country." Not only did their stony hearts
reject the words of grace which proceeded from His mouth, but with
wicked hands they led Him to the brow of the hill, vainly endeavouring
to kill Him. No honour or tribute was offered to Him of whom it
was written, " Grace is poured into Thy lips " (Psalm 45. 2).
As the end of His earthly ministry as Prophet drew near, the
Lord Jesus spake to the chief priests and elders (Matthew 21.) concerning the Husbandman who sent His Son to receive the fruits of the
vineyard, and they who judged the people condemned themselves when
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they passed judgment on the wicked servants who killed the Heir.
Jesus then referred them to the scripture, " The Stone which the
builders rejected, the same was made the Head of the corner " (Matthew
21. 42, Psalm 118. 22). Then indeed, as they stood convicted, they
looked upon Him with evil intent, but were afraid of the multitude who
acknowledged Him as a prophet. Straightway the indignation of the
Righteous One was poured forth upon those blind leaders of the blind.
Then in tones of sorrow and yearning He said, " O Jerusalem, Jerusalem,
which killed the prophets . . . " (Matthew 23. 37-39), and of the place
in which He had proclaimed " It is written, My house shall be a house
of prayer," the final word was spoken, " Your house is left unto you
desolate." No more would the Prophet of God raise His voice among
those proud and self-righteous men, but the theme will one day be
completed when Israel shall say, " Blessed is He that cometh in the
name of the Lord : We have blessed you out of the House of the Lord "
(Psalm 118. 26). There in that land, in which they will be reinstated,
will be heard one harmonious refrain, " The Lord is God, and He hath
given us light."
W. K. B.
PSALM 8.
From Winnipeg".—God gave to the first Adam dominion over
the works of His hands. Yet now all creation is marred. It is filled
with groans and moans, " the whole creation groaneth and travaileth
in pain together until now " (Romans 8. 18-22). Wars and rumours
of wars are in progress at this present moment, thousands of human
lives are being snuffed out in bloodshed and carnage, and by different
plights and disturbances. And here is man, called to be lord of creation,
to have dominion over all. We find that he, the offspring of God,
created in His own image, is in a far more deplorable condition than
the creation which he was to rule. What pen is able to picture the
misery, the unhappiness, the sorrows, of the human race ? What
sufferings and corruption we behold ! Where does it all come from ?
Who has brought about this deplorable condition ? Who is responsible
for it ? Let modernists sneer and infidels mock, but the chapter which
records the tragedy of man's failure and fall, changing him from an
innocent creature to a guilty one, is one of the deepest and most
instructive portions of the Bible.
The first Adam became a living soul, the last Adam became a
life giving Spirit (1 Corinthians 15. 45). The second Man is the Lord
from heaven, and a glory must attend on the rising of such a One
which the throne of Solomon could never have measured. Yea, in the
presence of this Lord of glory from heaven, the glories of Solomon
will be outdone. Then the moon shall be confounded and the sun
ashamed, when the Lord of hosts shall reign in Mount Zion and in
Jerusalem, and before His ancients gloriously (Isaiah 24. 23).
There will be heavenly things in His Kingdom as well as restored
earthly things. Adam had the garden and all its teeming beauty and
fruitfulness, and there the Lord God walked with him. Noah, Abraham
and others in patriarchal days had possessions of flocks, and herds,
while in Noah we see power and lordship in the earth, but beyond all
this they had angel visits, yea, and visits and visions of the Lord of
angels. The land of Canaan was a goodly land, a land of milk, and of
oil, and of honey, but more than that the glory was there, and the witness
of the divine presence dwelt between the Cherubim. So will it be in the
coming days of the power of the Son of God. He even will grace the
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scene with a new and peculiar glory, as surely as of old, when the Lord
God walked in the garden of Eden, or as surely as angels passed up
and down in the sight of the Patriarch, or as surely as the Divine
Presence was known in the sanctuary in Jerusalem in the land of
promise. And not merely will there be this visitation of the earth again,
but this will all be of a new and wondrous character. The earth will
have the witness of this strange surpassing mystery that she herself,
from her very dust and bonds, has supplied—a family for the heavens,
who in their glories shall revisit her, more welcome than angels, and in
their appointed authorities and powers shall be over her in government,
and in blessing. " For unto the angels hath He not put in subjection
the world to come, whereof we speak, but one in a certain place testified,
saying. What is man that thou art mindful of him ? " (Hebrews 3. 5, 6).
What links are these between the highest and lowest ! " The
second Man is the Lord from heaven." His glory shall be something
outreaching Adam's soverignty, and Solomon's brightness. Well might
the Psalmist exclaim, " O LORD, our LORD, how excellent is Thy name
in all the earth ! "
F. J. Smale.
From Wigan.—The Psalmist is awed and humbled by the
thought that the grandeur and splendour of the heavens are the work
of God's fingers, and questions why God should have anything to do
with man. What is there in man which deserves such blessing ?
Why should He take man into account when executing His great plans ?
These questionings very much resemble that conviction which makes
us ask :—
" What was it, O our God,
Led Thee to give Thy Son,
To yield Thy Well-belov'd
For us by sin undone ? "
The answer is the same in both cases : nothing but the wondrous and
astonishing love of God to man is responsible for such grace.
It is at this point that David introduced the second Man, the
Lord from heaven. At first sight it might appear that the remainder
of the Psalm concerns man as God created him, for we know that
Adam was given dominion over the beast of the earth and the fowl of
the air (Genesis 1. 26), because he was created in God's image. This
promise was also repeated later to Noah, but here the likeness ends.
[The difference between Adam and Noah is important. To Adam God
said, " Have dominion over fish . . . fowl . . . and over every living
thing that moveth upon the earth," but to Noah He said, " The fear
of you and the dread of you shall be upon every beast of the earth,
and upon every fowl of the air." The fall had produced a tragic
difference in the attitude and relationship of the brute creation to man.
—J.M.]. David had to fight a lion and a bear. In contrast to this
the Lord rode on the colt the foal of an ass. The Apostle Paul leaves
us in no doubt as to whom Psalm 8. refers (Hebrews 2.). It was in the
person of the Lord Jesus that God visited man, and before the Cross He
was crowned with glory and honour (John 13. 31). Paul tells us that
the Messiah whom David foresees was made a little lower than the
angels for the suffering of death[*]. We see by this the extent to which
God was mindful of man. We know the grace of our Lord Jesus Christ
who though He was rich yet for our sakes He became poor that we
through His poverty might be made rich. This temporary, although
stupendous, stoop by the Son of God was followed by exaltation to the
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highest place in heaven. What is also important to those who know
the Messiah in an intimate sense is that through no virtue of their own
they have a part in the exaltation already described. We have tried
to share the thoughts of the Psalmist when contemplating the heavenly
bodies, but Paul tells us (Romans 1. 20) that the invisible things of God
are clearly seen through the things that are made. But the same
Apostle carries us a stage further (1 Corinthians 2. 9) with the words,
" Eye hath not seen, nor ear heard, neither have entered into the heart
of man, the things which God hath prepared for them that love Him."
There will be no need of sun, moon, or stars in " the glory," for the Lord
will be the light and glorious Centre there.
Looking further into the Psalm and the future we see that by
the work achieved through the Lord's suffering of death God has put
all things under His feet (Hebrews 2. 8). The " all things " spoken
of refers not merely to the beasts of the field, etc., but to all men.
After such a vision, perhaps dimly seen, we with the Psalmist can
humbly but joyfully exclaim " O LORD, our Lord (Master), how
excellent is Thy Name in all the earth ! "
[*This is quoted from the A.V., but the R.V. gives the correct
rendering " because of." Note too the difference in punctuation.—
S.B.]
J. H. Ollerton.
EXTRACTS.
From Atherton.—Having regard to the chief Person before us
in this Psalm, our Lord Jesus Christ, it would appear that Hebrews
2. 5-10 goes further than Psalm 8. [What Hebrews 2. says is that the
inhabited earth to come will not be subjected to angels, but to man,
and that man the Son of Man. What God's word contemplates in
both Old and New Testaments in the restitution of all things and what
was lost in Adam will be restored in Christ, the last Adam, the Son of
Adam (or Man). Hebrews 2. expounds Psalm 8. to us.—J.M.].
Psalm 8. brings before us man's authority over created things of a
lower order than himself, whereas in Hebrews 2. it would appear that
it is the world to come, which is made subject to Him [Christ], including
man. Further the chief thought in Psalm 8. is the exaltation of Man,
while in Hebrews 2. the Lord's humiliation is brought before us, but
not exclusively so, for we read too of the glory and honour that are
His. Hebrews 2. 9, would suggest to us a crowning with glory and
honour that took place in the Lord's life.
The words of Psalm 8. 2 are very significant, telling us of the
part children played. Men, instead of giving honour to God's King,
hurled reproach at Him, but God overruled and the praise of children
was heard.
Psalm 44. 13-16, would indicate to us what is meant in Psalm
8. 2, for the enemy and the avenger would speak of the Adversary.
G. Sankey.
From Liverpool.—In Psalm 8. 4 two different words are used
for man. The first word signifies frail, or mortal man ; the second,
Adam. Was this name given to man before the fall ? It was suggested
that from the latter part of verse 4 to verse 8 referred to the Lord Jesus
and that the writer of the Hebrews quotes this passage as a prophecy
concerning Him, yet to be fulfilled.
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On the other hand, it was pointed out that the passage can be
compared with Genesis 1. 28, where we find that Adam was given
dominion over all the earth. Hebrews 2. goes on to say that now we
see not yet all things subject to him (man), but we behold Jesus . . .
crowned with glory and honour because of the suffering of death.
[" Him ", three times used in Hebrews 2. 8 refers, not to Adam, nor
yet to mankind (as man), but to the Lord Jesus. Note the force of the
words—"Now we see not yet all things subjected to Him."—J.M.].
The first Adam failed, and lost the glory and honour, the dominion
with which God had crowned him in Eden. The second Adam has
been crowned with glory and honour because of the suffering of death,
yea, the death of the Cross, whereby God is bringing many sons unto
glory.
R. S.
From Edinburgh.—Speaking on behalf of the house of Israel,
David, in the words, " O LORD, our Lord," acknowledges Jehovah as
Lord or Master of Israel. The Holy Spirit then uses promises which
God has made to David (e.g., 2 Samuel 7. 12-17), and which David
believed, and he prophecies concerning the Christ. Likewise even now
the Holy Spirit can cause fruit to spring forth, it may be in silence, to
the glory of God, from any part of His word stored up in the heart of a
believer, perhaps long after the time at which the words have been read
or heard.
The words, " out of the mouths of babes and sucklings Thou hast
established strength," refer to the time of Matthew 21. 16, where the
words " established strength " are rendered " perfected praise."
It is the Adversary's aim to still our praise, but we must not allow
him to do so. We must praise Him who is worthy of it, even the
Lord Jesus Christ, who overcame the Adversary by His work on the
Cross.
In verse 3 the Psalmist speaks of God's work in creation in
order to show the greatness of His much more costly work in redemption.
In verse 4 the first clause speaks of puny man, but the second speaks
of the Lord under whose feet all things have been put in subjection.
When we consider all His life on earth and His work on the Cross we are
constrained to say, He is worthy of such dominion and power, and we
would ascribe these unto Him.
John A. H. Robertson.

From Kilmarnock.—Throughout the Old Testament we find
various titles connected with Jehovah's name and all with different
significations. In this Psalm Jehovah is our "Lord" or "Master."
David was one who had served the Lord from his youth and had proved
Him worthy of all honour. In Psalm 9. 10 he says, "They that
know Thy name will put their trust in Thee." In our dealings with
some men the more we know them, the less we trust them, but with
the Lord, the better we know Him our trust increases, and the more
implicit our trust is, He will be the more glorified. The Lord received
unaffected praise from the children (see Matthew 21. 16), but this only
enraged the religious professors of that day. Even so now, it is to
those who humble themselves, as children, that the Father reveals the
Son. (See Matthew 1 1 . 25 and 1 Corinthians 1. 26-28).
In considering Jehovah's work in the heavens the Psalmist
omits the Sun. We suggest, it may have been a starry, moonlit night
when he viewed them perfect in beauty, as they had been created,
" declaring the glory of God and showing his handywork " (Psalm 19.).
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The writer to the Hebrews (chapter 2. 6-8) quotes this psalm and adds,
" But now we see not yet all things subjected to Him."
We understand this refers to the condition of the earth under
the curse, after Adam's fall, and it will remain thus until God's present
purpose in the church is completed. [See note in Liverpool's paper.]
But His purpose with the earth must yet be carried out. Isaiah 11. tells
of the One who shall rule—"A rod out of the stock of Jesse," etc. and
also of the peaceful condition of the earth during the thousand years
of millennial glory, when Satan shall be bound in the abyss. Then
indeed shall the condition spoken of in Psalm 8. be manifested and all
shall be able to join truthfully in the words, " How excellent is Thy name
in all the earth, O, LORD, our Lord."
A. G. S.
From Brantford.—This Psalm is quoted in Matthew 21. 16 :
" Yea : did ye never read, Out of the mouths of babes and sucklings
Thou hast perfected praise ? " The children sang His praises as He
entered the temple, but the scribes and Pharisees were indignant when
they heard them cry, " Hosanna to the Son of David." But God
delights to use the weak things to put to shame the things that are
strong, that no flesh should glory before Him (1 Corinthians 1. 27, 28).
Perhaps this scripture awaits its complete fulfilment when the Lord
Jesus returns to the city of His choice and the children shall welcome
Him as their Saviour King.
It would seem from the latter part of the Psalm it was God's
original intention that all things should be in subjection to man (Genesis
1. 28), but on account of sin this has been otherwise, although the time
is coming when the creation shall be delivered from the bondage of
corruption into the liberty of the children of God (Romans 8.). This
portion of the Psalm points us forward to the time when God shall sum
up all things in Christ and the last Adam shall triumph where the first
man Adam failed. We see not yet all things subjected to Him. We
think also of the partial fulfilment these utterances of Psalm 8. had
in the Lord's lifetime, how He had dominion over the works of God's
hand. Even the wild beasts were subjected to Him, the fish of the
sea, yea, the very sea itself. Truly on earth God crowned Him with
glory and honour, when for a little while He was made lower than the
angels because of the suffering of death. This also points us forward
to that time when He shall reign upon the earth in His millennial
kingdom.
J. Bell, A. McDonald.
From Birkenhead.—How descriptive of all His works is the
title " Jehovah Adon," speaking of the Lord in His power! " Out of
the mouths of babes " would show His wisdom in using the humble
and meek to show forth His praise (Matthew 21. 8, 9). Thereby He
established strength and gave no occasion to the Adversary.
We were doubtful as to how far the verses 4-8 could truly be
applied to man. Although partly true of him yet some are only true
of the Lord Jesus Himself, as being " the Son of Man." Hebrews 2. 6-9
would suggest that the Lord will fulfil this prophecy in the future, yet
we believe it has had partial fulfilment. For instance, He was
" crowned with glory and honour," we suggest at His baptism, and
" Thou hast put all things under His feet," might refer to the beasts of
the field," in Mark 1.13.
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We were not sure whether the words " Made a little lower than
God (or angels) " referred to the Lord only, as becoming so at His
incarnation for the purpose that he might die (Hebrews 2. 9-14),
or to Adam before his fall. Verses 6 and 7 would surely remind us
of Adam in the Garden of Eden to whom the Lord gave dominion
over the beasts of the field, yet in 1 Corinthians 15. 27 this very
scripture is quoted in proof of the subjection of all things to Christ.
The Revised Version in Hebrews 2. 6, 7, to our mind would seem
conclusive, but we send two questions, on which we seek help.
Douglas Banks.
From Culleybackey.—Psalm 8. opens with a note of praise :
" O LORD, our Lord, how excellent is Thy Name in all the earth! who
hast set Thy glory above the heavens." What an exclamation!
What an exultation ! and above all, what an experience ! David here
seems to be so taken up with his Lord, that he knows no name so
excellent on earth, and as he looks up, he realises His glory set above
the heavens.
His was a wonderful experience. But the secret of it was that
he knew the blessedness of all they who put their trust in God (Psalm 2.).
David must have thought on the time when he, a boy, a mere
stripling, defeated the enemy and stilled the avenger by the slaying
of Goliath of Gath. " Out of the mouth of babes and sucklings has
thou established strength."
One's own mind goes back to Jeremiah 2. 2, "I remember for
thee the kindness of thy youth . . . how thou wentest after Me in the
wilderness."
" What is man, that Thou art mindful of him ? " The heavens,
the moon, and the stars kept their place, but man, the work of God's
hands, has failed. Man has lost his place. But thank God, the Son
of Man came to seek and to save that which was lost, to taste Death for
every man (Hebrews 2.9). Surely, surely, we can say, like David in
verses 1 and 9, " O LORD, our Lord, how excellent is Thy Name in all
the earth ! "
J.
From Bolton.—Man may seem totally indifferent to the
" excellent Name " of Jehovah, but in the conscience of most men,
there must be that which acknowledges and bows to Him, as Creator,
for His works glorify Him. David, in taking up the " excellent Name,"
is speaking in connection with the wonderful works of God. His Name
is truly excellent, as is everything in connection with Himself, and from
His mouth come " excellent things " (Proverbs 8. 6). His Name is
" as ointment poured forth " (Song of Songs 1. 3).
As far as wisdom is concerned, we all come under this head
of " babes and sucklings." God has indeed chosen the foolish, weak,
base and despised things of the world, to put to shame the wise and the
strong, and to bring to nought the things that are (1 Corinthians
1. 26-29).
In the midst of lofty and wonderful meditations upon the glory
and handywork of God, David is suddenly reminded of his own
insignificance—What is man ! What majesty and dignity God gave
to man ! He crowned Him with glory and honour and put all things
under his feet.
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The words of Psalm 8. are taken up by the Holy Spirit and used
in connection with the Lord Jesus Christ in Hebrews 2. 6-8, speaking
of the humility of the Lord Jesus, in that He was, for a short time,
made a little lower than the angels. But now, He who humbled
Himself so greatly, has been highly exalted, crowned with glory and
honour, and seated at the right hand of the Majesty on high, and in a
coming day all things will be subjected to Him.
I.
Sankey.
From Broxburn.—There is no doubt this Psalm brings before
us two great Heads, firstly Adam who was given authority over all
flesh and dominion over the works of God's hands, but through the fall,
Adam lost the great honour that was bestowed upon Him by the
Creator.
This Psalm will have its fullest fulfilment in millennial days
when the second Man, the Lord from heaven (1 Corinthians 15. 47),
will have dominion over the works of His hands and authority over all
things. The Psalmist looks backward to the time prior to the fall and
says, " How excellent (or honourable) is Thy Name in all the earth ! "
It is still excellent in all the earth, but it is not honoured by all that
dwell on the earth. The Psalmist looks heavenward and muses upon
the great expense of heaven and the myriads of orbs that are set in the
heavens all in divine harmony, and as he turns earthward and muses
upon sinful man, a rebel in heart against God, he asks the question,
" What is man that Thou art mindful of him ? "
There was nothing in fallen humanity to merit divine visitation,
but we read in Romans 5. 8 that God commended His own love towards
us in that while we were yet sinners Christ died for us.
David L. Richardson, Jun.
From Belfast.—David opens and closes the Psalm with the same
expression of thought or magnification, the excellency of Jehovah's
Name in all the earth. This is the key verse to the Psalm and shows
as its subject the earth. The force of the words, " O LORD, our Lord "
is not given effect to because of the weakness of our language, in that it
does not convey to the mind the fulness of thought behind the original.
The Hebrew would recognise and see Jehovah in covenant relation with
man and his owning of Him as his Ruler. This is seen in the Psalm,
the earth being the sphere in which man was to have dominion under the
rule of God.
The Psalmist, as he considers the vastness, the splendour, the
perpetuity of God's creation, and then frail mortal man, in wonder
asks, " What is man that Thou art mindful of him ? " He goes back
in mind to the beginning, and sees Adam as the federal head in the
place of dominion which God had given him, the beasts of the field,
the fowl of the air and the fish of the sea acknowledging his authority.
There was diversity of mind regarding verse 4. It was suggested
that the first part of the verse refers to Adam and his descendants
and that the latter part of the verse refers to the Son of Man, the last
Adam.
The Holy Spirit takes Psalm 8. 4-6 and uses them in Hebrews 2.
as applicable to the Lord Jesus Christ. What was lost by the first
Adam, and more, was regained by the last Adam. The earth is brought
in subjection to the Son of Man, who alone has the credentials and is
fit to reign upon the earth.
L. Macdonald.
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From Vancouver, B.C.—This Psalm views the Lord Jesus at
the height of His exaltation, at the zenith of His power, which shall
endure unto all ages, though verse 5 views Him also in His humiliation.
He became the last Adam. The first Adam failed disastrously,
bringing in sin and death whereby God was robbed of glory. The last
Adam triumphed gloriously in much suffering, and became the means
whereby it shall be said indeed, " O LORD, our Lord, how excellent is
Thy Name in all the earth ! "
The psalm looks forward to the thousand years when the Lord
Jesus Christ shall reign in splendour. Verse 6, " Thou madest Him
to have dominion over the works of Thy hands," seems to be associated
with Matthew 28. 18, " All authority .. . . . "
But " Thou has put all things under His feet," will not be
completely accomplished till the last enemy is abolished, which is
" death " (1 Corinthians 15. 24-28). Not till Revelation 21. 4 do
we read of no more death [But is not 1 Corinthians 15., re the abolition
of death, accomplished at the Great White Throne ?—J.M.]. Thus
we see the far-reaching scope of the psalm and the exceeding greatness
of the One of whom it speaks. Between Matthew 28. 18 and Revelation
21. 4, God is progressively putting all things under the feet of His Son.
All rule and authority and power in its own time will be surely abolished
before the sovereign reign of our Lord Jesus Christ. God has decreed
that to Him every knee shall bow (Philippians 2. 10).
Then the " Life-giving Spirit " will effectively reign, bringing
righteousness, joy and peace as the substance and essence of His reign.
H.

M.

Questions and Answers.
Questions from Birkenhead.—1. Will any of the kings and
judges of the earth respond to the advice of verses 10 and 11 of Psalm 2.,
and, if so, with what result ?
Answer.—Such scriptures as Isaiah 49. 7, 23 ; 52. 15 ; 60. 3,
&c, would seem to indicate that kings will give heed to the divine
exhortation to be wise and to kiss the Son. Kings shall see Him whom
the nation of Israel abhorred and man despised, and they shall arise
and do Him honour, whilst princes will bow down before Him. In
Isaiah 52. we are told that kings shall shut their mouths at Him,
for then they shall see and understand what they had not heard nor
been told.
The result of this will be that they will act the part of nursing
fathers to the people of Israel (Isaiah 49. 21, 22) and shall bring them
to their own land in the ships of Tarshish (Isaiah 60. 9), as an offering
to the LORD (Isaiah 66. 20). Horses, chariots, litters, mules and
dromedaries will be used to transport the children of Israel to their
own land. Besides, the kings of Tarshish, &c., shall bring presents and
offer gifts (Psalm 72. 10, 11), and all kings shall fall down before Him
who is King of kings and Lord of lords.—J.M.
2. We should value elucidation of the use of the quotation,
" Thou art My Son, this day have I begotten Thee " in Acts 13. 33.
How is this statement related to the fulfilment of " the promise made
unto the fathers" (verse 32) ?
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Answer.—The One who was promised is the Seed of David as
Acts 13. 23 shows : " Of this man's seed hath God according to promise
brought unto Israel a Saviour, Jesus." But He is more than David's
Son (that merely would be no fulfilment), He is also David's Lord.
Hence in the raising up of Jesus at birth according to the promise, He
must be a Divine Being, even the One of whom God said, " Thou art
My Son, this day have I begotten Thee "—not the Son of God by
incarnation, by a birth in time. If that were so how could it be said
that God hath sent His only begotten Son into the world ? (1 John
4. 9 ; John 3. 17). He was Son before He was in the world or before
the foundation of the world (John 17. 24). In my understanding
the verse means that God raised up Jesus, the Messiah, of whom Psalm
2. speaks, to whom the Father said, " Thou art My Son."—J.M.
Questions from Birkenhead.
(1) Is it true that Adam was made a little lower than the angels ?
(2) Is the title, " Son of Man " applied to the Lord Jesus as representative of the human race ?
Answer (1).—If it is said (as it is) that the Lord was made a
little lower than angels in His incarnation, it follows that Adam was
made a little lower than angels ; that is, that man is a creature of lower
order than the angels. (See Luke 20. 35, 36). (The Lord, of course,
though He was " Man " was not a creature.)
(2) Several persons in the Old Testament are called " son of
man," which is a proper description of an offspring of the human race ;
but the Son of Man applies to the incarnate Christ and is the title of the
Lord as springing from Adam. The title " the Son of Man " in Psalm
8. 4 is " the Son of Adam."
Adam, who was placed over all God's earthly creation, sinned and
fell and all the animals placed under him rebelled against him when he
rebelled against God. But the Son of Adam is the Heir of all that
Adam lost, and will exercise Adam's lost dominion over all sheep and
oxen . . . beasts of the field ; the fowl of the air, and the fish of the
sea." Adam through sin lost his dominion, and all his sinful posterity
share his loss, but the Son of Man, who was free from sin and all the
results of the fall, is the only One who can be the true Heir. Note it is
not the sons of men in Psalm 8. and Hebrews 2. but the only Son of
Man—the Son of Man.—J.M.
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Messiah.—The Prophet.
From Victoria.—In the dispensation which closed at the Cross
of our Lord Jesus Christ, we read of many prophets, amongst whom
were Samuel, Elijah, Isaiah, Jeremiah, and also Moses.
Moses in his day declared forth the counsel of God, as likewise
did all the prophets of God. The burden of their message was " the
will of God," and such took various forms ; sometimes, like Moses,
it was declaring the statutes and judgments of God ; other times, like
Jeremiah, it was in stern denunciation, or like Isaiah, in prophetic
utterances in regard to the future.
In our approach to New Testament times, we find a people still
wayward, who seemed but little better despite the great work of the
prophets. They did not hearken.
Pondering such a scene, we recall the words of Moses, " A
prophet will God raise up like unto me " (Deuteronomy 18. 15). In
verse 18, God Himself says of this coming prophet, " I will put My
words in His mouth, and He shall speak unto them all that I have
commanded Him."
The Jew in the time of our Lord Jesus Christ was still looking
for " the Prophet." The question to John the Baptist was, " Art
thou the prophet? " (John 1. 21). The woman at Sychar's well spake
of the coming Prophet. " Messiah cometh : when He is come, He
will declare unto us all things " (John 4. 25).
It is this Messiah, the Prophet, whom we see depicted in the
Messianic Psalms. Psalm 22. 22 says concerning Him, " I will
declare Thy Name unto My brethren." " The only begotten Son,
which is in the bosom of the Father, He hath declared Him " (John
1. 18).
It is from Psalm 40. we learn of the willingness of the Prophet ;
unlike Jonah, " He will not refrain His lips " and in the great congregation He published righteousness. Speaking to His Father, God, the
Lord Jesus Christ said, " The words which Thou hast given Me, I
gave unto them " (John 17. 8). Within His heart was the law of God
and the Lord Jesus Christ fulfilled it every jot, and also shrank not
from
declaring it. Can we not hear Him speaking in Psalm 119. 13,
"
With My lips have I declared all the judgements of Thy mouth " ?
Psalm 78. opens with words which truly set forth prophetically
the ministry of our Lord Jesus Christ. "I will open My mouth in a
parable : I will utter dark sayings of old." The fulfilment we see in
Matthew 13. 35. The purpose was to bring home to the people's
hearts, that they had strayed from the spirit of the law of God. His
desire was that they might set their hope in God, and not forget the
works of God.
From Psalm 9 1 . we learn the abiding place of our Lord Jesus
Christ—the place where the message would be given and received,
even
in the " secret place of the Most High." It is as in Isaiah 50. 4.
"
The LORD hath given me the tongue of them that are taught," the
purpose being " to sustain with words him that is weary." It was in
the quietness of the morning hour that the message was received :
" morning by morning, He awakeneth Mine ear."
In Psalm 118. 17 we see the continuance of the work of " declaring the works of the LORD." During His manifestation amongst men,
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the Lord Jesus Christ spoke the words His Father had given Him ;
they consisted of words of salvation, of condemnation and also of
revelation. He was both Foreteller and Forthteller. Psalm 22. 22
points us beyond the grave. In Millennial reign His desire still will be
the same, " to declare the Name of the Lord and His wondrous works."
A. McL.
The Sufferings of the Lord Jesus Christ.
From Ilford.—In studying the sufferings of Christ as portrayed
in the Psalms, we have before us one of the unique books of the Holy
Scriptures, which touches on the inner life and expresses in a remarkable
way the human side of life as it affects each one of us.
Thus, by directing our attention particularly to the way in
which our Lord Jesus was subjected to sufferings during His life, prior
to His crucifixion and finally at the Cross itself, we are able to measure
in some small way what He passed through on our behalf. Referring
therefore to the Psalms dealing with Christ's sufferings in order, but
not historically, we have Psalm 18. 4-6. In these verses the anguish
the Lord Himself is passing through is of a spiritual character as He
realises the terribleness of the thing He is about to experience. Then
Psalm 22. 1-21 gives a very graphic picture, and some of it might have
been written by an observer, as he witnessed the intense suffering of the
Crucified Victim. Here is suffering of a character that we humans
can never understand in its fulness. Verses 12 to 18 are the description
of the physical suffering endured, and then verse 31, it has been said,
expresses the triumphant phase of the cross work : " It is finished."
We might ask, What is the reason for such dire suffering endured by
Christ ? God permitted it, but He had an end in view, as we have in
Luke 22. 37, " That which concerneth Me hath fulfilment," or more
literally " hath an end."
This is emphasised also in such
passages as Luke 24. 26, " Behoved it not the Christ to suffer these
things, and to enter into His glory?" and again Hebrews 5.8, " Though
He was a Son, yet learned obedience by the things which He suffered."
This does not mean that He would have been other than perfect without
suffering, but as in Philippians 2. 6-8, it is practical obedience, an
experimental manhood obedience of subjection whereby He entered
into every manhood experience apart from sin (see also Hebrews 2. 10).
In Psalm 56. 1-5, we have a description of His maltreatment at the
hands of men. The fulfilment of verse 5 seems abundantly evidenced
in the case of the Pharisees and Sadducees. The Lord must have felt
keenly the embittered thoughts of those He loved (e.g. Psalm 57. 4-6).
Psalm 69.1-4 refers again to the effects of human suffering of a physical
kind endured by our Lord. This phase seems to picture Christ in His
direst human experience.
As a summary, it might be said that to-day we are enjoying the
benefit of that which He endured and that which He has made to accrue
to us, and that the psalms considered show how human the Lord was,
although Divine. He could see all that which He must needs pass
through, and thus He relied implicitly on God. His people will never
be called upon, indeed can never be called upon, to endure what He
endured for us (Hebrews 4. 14-16).
S. J. Jarvis.
Messiah—The Man.
From Toronto.—In Luke 2.10,11, we get Divine proclamation
of the birth of the promised Messiah, fulfilling Isaiah 7. 14, and to the
Samaritan woman He revealed that He was the Messiah (John 4. 25).
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Also in John 1. 41 we have the testimony of Andrew, the brother of
Peter, who said, " We have found the Messiah." Pilate, when he
brought out the Lord Jesus wearing a purple robe and a crown of thorns,
says, " Behold the Man." " This righteous Man " : such was the
extent of Pilate's understanding of the Messiah. How true are the
words of Psalm 8. concerning Him ! " Thou madest Him a little lower
than the angels." That One in the form of God who emptied Himself,
and was found in fashion as a man, was the Man " approved of God by
mighty works and wonders and signs which God did by Him " (Acts
2. 22).
Though He was God's Anointed, we see Him subject to the laws
of nature, even from His birth, needing a mother's care and protection.
Also when He was tempted in the wilderness, He hungered, and as He
sat by Sychar's well, He was weary with His journey, thirsty and
needing rest. Then too we see Him asleep in the stern of the boat.
Knowing sorrow, He wept at the tomb of Lazarus.
How aptly Psalm 1. 1-3 portrays the godly life of the Man,
Christ Jesus, and what an example for us, as His disciples, to seek to
follow His steps !
W. T. Burton.
The Obedient Servant.
From Armagh and Knocknacloy.—The Messianic Psalms
bring much before us relative to the Lord Jesus as the perfect obedient
Servant. Take for example Psalm 40. which describes in particular, as
no other psalm does, His servant character. In Isaiah 42. 1 we have
His identification as Jehovah's Servant, whereas in Psalm 40. we have
more of His servant character brought before us. As Jehovah's
Servant He could truly say, " Lo, I am come to do Thy will, O God."
What that meant to the Lord Jesus we cannot fully enter into, but He
could say, " I have accomplished the work that Thou gavest Me to do."
He knew His obedience led Him to Calvary, there to suffer and to die.
God could say of Him, " He shall not fail nor be discouraged, till He
have set judgement in the earth." Being on equality with God it was
impossible for Him to fail or be discouraged. As a man He was
dependent upon God for the accomplishment of the mighty work which
the Father had given Him to do, and which could only be done when
He took the form of a servant. Philippians 2. 5-11 tells us that He who
from eternity was in the form of God, at His Incarnation took the
form of a bond-servant of God. Here is the prophetic word fulfilled,
*' Behold My Servant shall deal wisely, He shall be exalted and lifted
up, and shall be very high" (Isaiah 52. 13). He now occupies the
highest place in heaven itself, a Minister of the sanctuary and of the
true tabernacle (Hebrews 8.2).
In Isaiah 50. 4 He is dependent upon God for His Word. He is
described as having His ear wakened by His God morning by morning.
" The LORD God hath opened Mine ear, and I was not rebellious,
neither turned away backward." In contrast to Psalm 40., Hebrews
10. shows the divinely prepared body of Jehovah's Servant in which,
unhindered by sin or defilement, He obeyed His God in all that He
commanded Him in the roll of the Book.
The principle sacrifices of the Law, indicated in sacrifices,
offerings and whole burnt offerings and sacrifices for sin, never cancelled
sin. There was only a passing over of sin in the forbearance of God,
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and in them God had no delight. Of Christ we read that once in the
end of the ages He hath appeared to put away sin by the sacrifice of
Himself (Hebrews 9. 26). In this sacrifice God found eternal satisfaction and pleasure. For Christ it was a service of love, the motto
ever before Him being, " My meat is to do the will of Him that sent
Me, and to accomplish His work " (John 4. 34). We see Him resigned
to that will in the garden of Gethsemane, where His eternal love not
only to us, but to His Father, gave Him strength and He went forward
to death, yea the death of the Cross.
Many other portions from the Psalms were brought before us,
showing us the obedience of the Perfect Servant: 5. 8; 11. 1, 7;
15.1-2; 16.; 1 7 . 3 ; 18.20-24; 2 2 . ; 25.4-6; 2 7 . 1 1 ; 38.13-16;
119. 2, 3, 11-23, 38, 46-50, 65, 125.
Peter Clarke, Thomas Hill.
Messiah's self-emptying and bondservice.
From Manchester.—That the Lord Jesus should " empty
Himself " and be found in fashion as a man " was foreshadowed in the
Messianic Psalms. This " great Mystery of godliness " i s the theme of
Hebrews 2. and the writer bases his argument upon two quotations
from the Psalms. From Psalm 8. it is emphasised that the Lord Jesus
was made " for a little lower than the angels, because of the suffering
of death." Verse 22 of the 22nd Psalm is quoted to prove that the Lord
is not ashamed to recognise as " brethren " those that are sanctified.
This implies that He became indeed a Kinsman-Redeemer, passing by
angels, and laying hold upon the seed of Abraham. The reality of His
being a partaker of blood and flesh is further indicated in Psalm
22. 10, 11, while the ultimate extent of His self-emptying finds poignant
expression in the words, " I am a worm and no man, a reproach of men
and despised of the people." The development of this subject by New
Testament writers, from such allusions in the Psalms, illustrates the
value of close study of these inspired writings, which are so full of the
" things concerning Himself."
The fortieth Psalm reveals delightfully the purpose of Messiah's
humiliation. As quoted in Hebrews 10. 5 from the Septuagint version
of this Psalm, a body was prepared for Him with the express purpose
that He should fulfil therein the will of God. No higher aspect of the
life of Christ can be envisaged. In contrast to the prevailing sacrifice
of unwilling victims, the Lord's voluntary devotion to the will of God
gave boundless pleasure. " Ears hast thou digged (or pierced) for
me " is a significant rendering of verse 6. What a picture is thus
associated with the law of the bondservant in Exodus 21. ! The
bondservant who loved his master and would not go out free must have
his ear pierced as a token that he would serve for ever. Such was the
unreserved devotion to God of our Lord Jesus Christ. [Exodus 2 1 . 6
says, " His master shall bore his ear," not his ears. Psalm 40. says,
" Mine ears hast Thou opened," undoubtedly to hear, not bored in
token of ownership.—J.M.].
The delight which God took in bondservice of this unique
character was equalled by the Lord's delight in carrying out His Father's
will. With this was associated His regard for the word of God—" yea
Thy law is within my heart " (verse 8). The description of the godly
man in verses 2 and 3 of the first Psalm find their full expression in the
Lord Jesus, and there again is emphasised His delight in the law of the
Lord, wherein He meditated day and night.
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Many similar references might be culled from the Psalms to
show the unique devotion of the Messiah to the One unto whom He
was subject (e.g., Psalm 119. 99, and 103).
J. Bowden, Jun., G. Prasher, Jun.
"After the order of Melchizedek."
From Glasgow.—Our thoughts this month have been focused
on Psalm 1.10. 4 :
" Jehovah hath sworn and will not repent ;
Thou art a Priest for ever
After the order of Melchizedek."
This scripture stands out in all its solitary, yet majestic grandeur,
" words that transcend our highest thoughts." There are many
things we would like to know concerning this mysterious, yet august
person, Melchizedek.
We are reminded of Hebrews 5. 11—"Of whom we have many
things to say, and hard of interpretation, seeing ye have become dull
of hearing." There is required on our part a spiritual condition, if
we are to receive such sublime truths. Melchizedek is brought before us
three times in scripture (Genesis 14., Psalm 110. 4, Hebrews 5. to 7).
We suggest that he is presented from three distinct, yet related,
standpoints. We give them in their order in scripture : historical,
prophetical and doctrinal. The narrative in Genesis 14. is striking.
There is the battle of the kings, the capture of Lot, the signal victory
of Abram, who rescues Lot, the king of Sodom on his way to meet
Abram, when suddenly Melchizedek appears on the scene. He is
seen in a dual character, king of Salem and priest of the Most High God.
He blesses Abram, and blesses God, and receives tithes. No doubt
Abram receives strength from Melchizedek, which enabled him to
combat the overtures of the king of Sodom. How suggestive of the
present priestly work of our Lord !—" Able to succour them that are
tempted."
About one thousand years later, David takes up his pen, and
borne along by the Spirit he writes Psalm 110. It is small in compass,
"but great in depth. Did he write beyond his apprehension ? How
much was he able to visualise of the glories that centre around Melchizedek ? But God who knew the end from the beginning, knowing that
the Levitical priesthood met but a temporary need, made provision
for one of a more lasting and enduring nature. Zechariah 6. 13 is no
doubt the fulfilment of Psalm 110.4. These two offices, king and priest,
were kept distinct in Israel's history. Uzziah sought to combine them,
and was judged for his presumptuous act (2 Chronicles 26.). It was
reserved for the King-Priest of Zechariah 6. 13 who would bear the
glory, and sit on the throne. One who would combine kingly power with
priestly dignity. Ezekiel 21. 26, 27 is instructive in this connection :
"Remove the mitre, and take off the crown . . . I will overturn,
overturn, overturn it : this also shall be no more, until He come whose
right it is : and I will give it Him." " The kings of Tarshish and of the
Isles shall render tribute ; the kings of Sheba and Seba shall offer gifts.
Yea, all kings shall fall down before Him, all nations shall serve Him "
(Psalm 72. 10-12).
Another one thousand years are to pass before we hear of
Melchizedek again, when we have the Holy Spirit's commentary on this
unique person in relation to Christ (Hebrews 5. 6, 7).
" Thou art a Priest forever,
After the order of Melchizedek."
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It is established beyond all doubt that our Lord's priesthood began on
resurrection. In Hebrews 7. we have the doctrine stated. The
argument proceeds to state and emphasise the superiority of this new
order (Melchizedek) over against the old (Aaronic). In the Levitical
economy the family of Aaron was set apart for the priesthood, and had
a recorded genealogy. But death ended their service. It seems that
the writer fastens on what is omitted concerning Melchizedek, though
it is not so much the man (Melchizedek) that is viewed, but his office.
Hence his likeness to the Son of God. His office abides and is continuous.
Further, a change of priesthood demands a change of law. For it is
evident that our Lord sprang out of Judah, and it is more abundantly
evident if after the likeness of Melchizedek another Priest should arise
(not merely another, but one of a different kind), who exercises His
office in the power of an indissoluble life, made a priest with an oath.
Thus is established beyond all doubt that His office is intransferable.
John McIlvenna.
PSALM 8.
From Yeovil.—This is a psalm of David to the chief musician,
evidently suggesting a song of praise to the excellence of the name of
Jehovah.
The words " O LORD, our Lord," imply that the LORD (Jehovah)
of heaven and earth is the Lord and Master of David and his people.
We see in verse 2 that out of the mouth of babes and sucklings the Lord
established strength, which brings to mind 1 Corinthians 1. 27, " God
chose the weak . . . that He might put to shame the things that are
strong." Does not this suggest that those that become as babes,
figuratively speaking, becoming pliable in the Lord's hands and trusting
Him, are the ones He uses to His glory and honour ?
L. C. and R. H. Shattock.
PSALM 16.
From Edinburgh .—How truly do the opening verses of this
Psalm and the verses which follow apply to the Lord Jesus Christ !
No one ever put trust in God as He did, nor did any so truly own
Jehovah as Lord. All His delight was in the saints on the earth ; but
He would not and could not delight in those who turned away from God
to idols. He would not offer the offerings they offered, nor would He
take their names on His lips. He was separate from sinners.
Jehovah was the portion of His inheritance and of His cup. He
laboured faithfully within that inheritance, and from the fruit of His
labour He filled the cup and presented it full unto God. God found
perfect delight in Him, and the cup He presented was acceptable to
God. He acknowledged the LORD in all things as is shown by the words,
" Thou maintainest My lot " (verse 5).
Concerning His lot He said, ." The lines are fallen unto Me in
pleasant places ; yea, I have a goodly heritage " (verse 6). Then He
speaks concerning His walk within those lines and His life within that
heritage. The LORD had given Him counsel and instruction. He
took that counsel and instruction, and, though He was God manifest
in the flesh, He set the LORD always before Him. How much we, as
men, fail in this respect! As a result of His reliance upon the LORD
He could say, " Because He is at My right hand, I shall not be moved."
The right hand is the place of strength. We remember that Solomon
said, "A wise man's heart is at his right hand." Furthermore His
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heart was glad and His glory rejoiced, and He knew of a surety that
His flesh would dwell in safety.
In verse 11, the Lord Jesus said, " Thou wilt show Me the path
of life." In that path lay the Cross, the resurrection and the ascension.
He spoke of the Cross in verse 9. But He could look beyond the Cross
and say, " Thou wilt not leave My soul in Sheol ; neither wilt Thou
suffer Thine Holy One to see corruption " (verse 10). From the path
of life He looked for the morning which would be as showers upon the
mown grass, and in contemplation of it said, " In Thy presence is
fulness of joy ; in Thy right hand there are pleasures for evermore."
As a result of His work it will be ours to share with Him that joy and
those pleasures.
John A. H. Robertson,
From Birkenhead.—Although this Psalm is included among
the prayers of David it is clear that certain parts of it are exclusively
Messianic (see Acts 2. 26-31 and Acts 13. 35, 36). It is expressive of
the experience of the Lord Jesus as a Man. The incarnate One did not
claim preservation because of His Deity, but because of His trust in
God. No delight had He in the tinsel glories of this world which enthral
those who live only for the things that are seen. Here is laid bare the
secret of the tranquillity and peace of the Man Christ Jesus. " I have
no good beyond Thee." The words " My reins instruct me in the night
seasons," were thought to refer to the nights the Lord spent in prayer,
culminating with the experience of the night in which He was betrayed.
An alternative interpretation of this statement was given thus : As
a man the Lord Jesus was so completely resigned to Divine leading
that in the deep darkness of His sorrows and difficulties He took the
path dictated—not by His own will—but by the infinite wisdom of
His God. " I have set the LORD always before Me," reminded us of
Luke 9. 51, " He set His face as a flint."
How little comparatively is revealed concerning the descent
of the Lord into Sheol ! We understand that as His body was in the
tomb three days and three nights so, for the same period, His soul
was in Sheol.
Ephesians 4. 8, 9, tells of one result of His descent into Sheol :
" He led captivity captive." Was there any purpose for His descent
into Sheol other than this ? When did He obtain the keys of death
and of Hades (Revelation 1. 13)? [The death of the Lord being
unique it is difficult to answer questions satisfactorily unless we have
revelation on the points of difficulty. When the Lord died there was
the dissolution of spirit, soul and body. He committed His spirit to
God (the spirit returns unto God who gave it, Ecclesiastes 12. 7),
His body was laid in Joseph's new tomb, and His soul, with which Peter
associates His personality, in Acts 2. 31—" neither was He left in
Hades, nor did His flesh see corruption "—went to Hades, to the place
where all the dead went prior to the Lord's death and resurrection.
Peter clearly shows this by telling us, " David ascended not into the
heavens " (Acts 2. 34). Christ did not return to heaven till after His
resurrection, so at death He went to Sheol or Hades as Psalm 16.
showed that He would, and the Scripture cannot be broken.
Whilst " I have the keys of death and of Hades " is associated
with the Lord's death and resurrection, can we be sure because of this
that He obtained them at the time of His death or at His resurrection ?
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At the moment I cannot say when He obtained these keys. All He
tells us is that as one alive for evermore He has the keys of death and
Hades.—J.M.].
John R. Turner, T. M. H.
From Atherton.-—The word Michtam at the head of this psalm
means Golden, and as we survey the psalm we have to confess how
wondrously golden in character it is ! If we compare the Psalms with
this title we shall find that they all speak of preservation and deliverance,
trust, confidence in God (see Psalms 56. 1 and 3 ; 57. 1 and 7 ; 59. 1
and 9 ; and 60. 9).
Although it is impossible for us to entertain any doubt whatever
as to whom verse 10 speaks of, the Christ, and He alone, yet we would
suggest the whole psalm is entirely Messianic in character. Throughout
the psalm we trace His perfect manhood—a fact which is important in
considering the Messiah (Matthew 2. 4 and 5). The Messiah must
be the God-Man, that wondrous combination made known in the words
of Nathaniel, " Thou art the Son of God, Thou art King of Israel "
(John
1.
49).
There is no mention of failure in the psalm. David, speaking of
himself in other psalms, confesses much failure, but when writing of the
Christ he is unable to mention failure of Him in whom no failure is
found. But the Lord, as the sinless, perfect Man, realised the need for
preservation. This reveals to us that He was a real Man, dependent
ever upon God. God at His right hand stabilised Him, there was
communion with the Father. Calm trust and confidence were His,
even in the midst of severest trial and hardship.
The Lord delighted in His God, and further too He delighted in
God's saints, a delight spoken of as, "All My delight." We think of
that occasion when He rejoiced in the Spirit, and thanked the Father
for hiding things from the wise and prudent, and revealing them to
babes (Luke 10. 21). These were they who did the Father's will, and
well might the Lord delight in such.
But what a contrast in verse 4 !—" Their sorrows shall be
multiplied that exchange the LORD for another God." These knew
sorrows, which they brought upon themselves. The Lord knew sorrows
too, but they were the result and outcome of the sins of others.
Even in His earthly sojourn, the Lord is able to speak of an
inheritance, a cup, a maintained lot, pleasant places, and a goodly
heritage. As to the cup it was suggested that this was a cup of joy,
such as we read of in Psalm 23. : " My cup runneth over." Others
thought this cup was the lot and portion of His life each day, involving
not only joy, but bitterness, bitterness in suffering both in life and death,
but joy in the doing of the Father's will.
In verse 8, we have brought before us a very high standard.
" I have set Jehovah always before Me." He never once failed to do
this, not even when in full view of the cross and the grave, for we note
that Peter quotes verse 8 when speaking of the resurrection of the
Christ.
Herbert S. Bullock.
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From Wigan.—The title of the psalm Michtam signifies golden ;
and this title intimates that the psalm is upon a most precious subject.
Accordingly it is quoted by two apostles as a prophecy of Christ, and
the language of the closing verses can suit no other person. (See Acts
2. 25 to 32, and 13. 29-37).
The beautiful character of our Lord is seen in verses 8 and 9,
which might well cause us to think of the words in Psalm 40. 6-8, " I
delight to do Thy will, O My God : yea, Thy law is within My heart.'
How He delighted in the Father's will! Well might God cause the
heavens to be opened, while He testified to the pleasure He found in
His beloved Son.
" My flesh also shall dwell confidently," verse 9, R.V.M. The
Lord Jesus Christ sacrificed His life with a confidence in God unsurpassed
by any other, knowing that He would not see corruption in any sense
of the word. His life was uncorrupted as also was His body.
Thus was Christ shown the " path of life " and the way into His
Father's presence (by His subjection to the Father's will), where is
fulness of joy.
David Butler.
From Kilmarnock.—David in verse 1 prays, " Preserve me,
O God." He had learned the value of putting his trust in Jehovah.
Verses 5, 6 : David has passed through many trials and sufferings
and now he has reached more pleasant places, but he still rejoices in
the LORD as his Portion and acknowledges Him as his Maintainer. In
Psalm 23. he speaks of his cup running over.
Verse 7 : He still realizes the need of Jehovah as his "Counsellor"
and " Instructor." When things are going well we are apt to forget
this, but we are then in danger of going astray. Psalm 32. 8, 9 is
instructive here.
Verse 8 : We here have his purpose of heart to set the LORD
always before him and because of this nothing can move him. This
brings to our mind the words of the Lord Jesus in John 8. 29—" He
that sent Me is with Me, He hath not left Me alone, etc." As Jehovah's
Servant He hearkened and was not rebellious, neither turned away back.
Verse 11 : " Thou wilt show me the path of life." These words
seem to express the Psalmist's desire to know and Jehovah's willingness
to show " the path of life."
This is an important matter and it needs the anointed eye to
detect the unstable or movable ways of the Adversary. (See Proverbs
4. 26 and 5. 6.) We thought of the words of the Lord in Matthew
7. 14, R.V.M., "How . . . straightened the way, that leadeth unto
life." His path was indeed a lonely path, so far as man was concerned,
but His spirit could rejoice in God (Matthew 10. 21). Even so those
who tread the path of life shall experience joys and pleasures that the
world cannot give or take away.
A. G. S.
From Boltoa.—This psalm is chiefly Messianic, the whole of it
being true of the Lord Jesus Christ. The time referred to at the beginning
of the psalm is during the earthly sojourn of the Lord Jesus, just
prior to His death.
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It brings to our remembrance the whole life of the Lord, how
that His whole energy was directed to the doing of the will of His
God and Father. His soul abhorred the works and ways of the wicked,
He had no fellowship with their doings, but, in wondrous love, He was
found in the midst of them, treading a path of separation, a path
uncheered by earthly smiles, that led only to the Cross, and, as the
awful shadow of the Cross loomed dark before Him, He was constrained
to cry, " Preserve Me, O God: for in Thee do I put My trust."
What perfect obedience to God ! What wonderful love to man !
Great humility and yet great courage are His, as, in full possession of
the knowledge of all the suffering that lay before Him, and of the horror
of having to come into contact with that which He abhorred (sin),
yet He set His face as a flint to go to Jerusalem, turning neither to the
right hand or to the left.
The opening words of the Psalm would indeed remind us of the
words of 1 Peter 2. 23 : "He committed Himself to Him that judgeth
righteously."
" The LORD hath given Me counsel." As a Man, the Lord Jesus
was dependent upon His God ; thus we find Him continually in
communion with His God. His ear was opened morning by morning,
as the ear of a disciple (Isaiah 50. 4).
" I have set the LORD always before Me." This was a deliberate
act of the will ; as a Man, an act of faith. There never was a time
during the life of the Lord Jesus when God the Father was not set before
His face. If such ware our condition and attitude, what a wonderful
effect it would have upon our lives !
S. Sankey.
From Liverpool.—" Michtam of David" is the title of the
psalm, and it also heads Psalms 56., 57., 58., 59., 60. All these
Psalms, with the exception of Psalm 58. seem to be in the strain of a
prayer addressed to God and it was thought that the title might mean
a prayer or a meditation.
Unlike the other psalms with this title, Psalm 16. gives no particular circumstance as the inspiration of the psalm. One suggestion
(from verse 4) was that David may have had in mind the occasion
recorded in 2 Samuel 23. 13-17.
" The LORD is the portion of Mine inheritance and of My cup."
Surely the Lord as Messiah at His first advent had no earthly portion.
" The foxes have holes, and the birds of the air have their nests, but
the Son of Man hath not where to lay His head." And again, He
was cut off and hath nothing. And yet as man, Jehovah was the
portion of His inheritance. His lot was hard, His cup bitter, but they
were from Jehovah and He would not exchange Him for another God.
He even calls them " pleasant places." One has said : " Happiness
is a condition of mind, not a disposition of things possessed," and as a
man He was in the mind of God.
What a testimony is given in verses 7, 8 ! How many sleeplessflights He experienced, we know not, but He was being instructed by
Jehovah. This would apply both to David, and his greater Son, and
their hearts were glad.
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In the presence of God is fulness of joy ; at His right hand are
pleasures for evermore. Because of His humiliation, God has highly
exalted Him, " Who for the joy that was set before Him, endured the
Cross, despising shame, and hath sat down at the right hand of the
throne of God."
G. Jacques.
From Broxburn.—This psalm brings before us the pathway of
the Lord Jesus prior to the Cross, and His complete trust in all circumstances, even when beset on every side by many foes : " They that hate
Me without a cause are more than the hairs of Mine head." But He ever
maintained a right attitude of mind towards God : " I n Thee do I put
My trust." He loved Jehovah even though the pathway was beset
with sorrow and suffering.
Thus the portion of the Lord's inheritance was Jehovah. His
cup was full, and fully maintained, the communion between Him and
His Father was unceasing. " The marked off place," was a pleasant
place for the Lord : " I delight to do Thy will, O My God " (Psalm
40. 8). He was satisfied with His heritage, and He blesses Jehovah
for His counsel in the pathway.
William Smith.
From Belfast.—There was some discussion as to whether
Psalm 16. was entirely or partly Messianic. That verses 8-11 are
definitely applicable to the Christ is proved by Peter's citation and
reference on the day of Pentecost. Whilst it was agreed that in the
opening part of the Psalm we have expressions which could have been
indicative of David's experience, yet it was considered generally that
the whole Psalm had its fulfilment in Christ. The opening words of
this psalm give us an insight into the inner attitude of the Lord Jesus
towards the circumstances of His life. He had to meet not only the
mighty adversary himself, but also the multitudes of men and women
"who were under the enemy's sway. Hence, we hear His prayer and
profession, " Preserve Me, O God : for in Thee do I put My trust."
The Father said, " Thou art My beloved Son, in Thee I am well pleased,"
and in this psalm we hear the Son-Servant say, " Thou art My Lord :
I have no good beyond Thee." All through His wondrous life, the
Lord Jesus was absolutely devoted to God. Such could be said of
none other.
When the children of Israel entered Canaan, one of the first
matters to which attention was given was the allotment of inheritances
to the various tribes, and lines of demarcation had to be drawn. There
were those whose lines fell in pleasant places. When the Lord Jesus
was here in Immanuel's land, He could say, "The foxes have holes, and
the birds of the heaven have nests ; but the Son of Man hath not where
to lay His head." Nevertheless He had a portion which satisfied Him.
The Lord was the portion of His inheritance, and more than ever the
sons of Levi did, who had the LORD as their portion, He valued His
heritage. To the Lord there was the path of life, there was the joy of
the Lord's presence, there were the power and pleasures of His right
hand. Beyond the darkness Christ saw the light. Beyond the suffering,
He saw the glory. Death would not triumph. Sheol would not overpower. Corruption would not destroy. And so the trusting Christ
rejoiced and was glad. He went onward in hope, He wavered not.
E. Dougan, E. Coyne.
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PSALM 18.
From Cardiff.-—In this psalm we have brought before us the
sufferings and deliverance of the Lord Jesus. Verses 1, 2, open with
a high note of praise and confidence in Jehovah, born of an experience
of a wonderful deliverance, a deliverance from the hand of the adversary.

Verses 4, 5, bring the suffering before us very forcibly. Then in
the following verses, from 7-19, there are details of His deliverance in
answer to His cry. God tells us that if we call upon Him in the day of
trouble He will answer us. What a comforting assurance for these
days ! One feels that these lines reveal a great struggle taking place
between the powers of darkness and the power of God. The devil is
seeking with all his power to hold the Lord in the grip of death that he
might prevent the purposes of God in Christ in resurrection. God, on
the other hand, having great purposes to fulfil in Christ, and because His
death without His resurrection would be of no avail for the sinner,
exerts His almighty power to deliver His Beloved from the hand of the
enemy. The terrible power of the Almighty God is seen shaking both
earth and heaven over the possession of our Lord. If it were not for
the prophetic word we would have but little understanding of this
tremendous conflict. The Lord could say, " He sent from on high,
He took me ; He drew Me out of many waters. He delivered Me from
My strong enemy."
What confidence He had in Jehovah God ! Over and over again
we read of His faith in God that He would deliver Him from the hand
of the adversary. He could say, " He delivered Me because He delighted
in Me." The Father could say, " Behold My Servant . . in whom My
soul delighteth." As we read the following verses, 20-24, we realise that
there is only One to whom they could apply, and who could truly claim
such perfection, and receive so great a reward, for to Him hath been
given the highest place. In meditating on verse 28 we think of that
resurrection morn, when His eyes opened in resurrection life and light
by God's almighty power. The LORD had lit His lamp, and lightened
His darkness, for He had said " Thou will not suffer Thy Holy One to
see corruption." Then in verse 29 we have the Son giving glory to
God for that mighty victory. While the Lord Jesus is the LORD of
Hosts, mighty in battle, who gained the victory over him who had
power of death, that is, the devil, it was God who raised Him from the
dead. The Lord said that He had power to lay down His life and to
take it again, and in obedience He laid it down and committed His
spirit into His Father's hand, who raised Him from the dead.
Then the Son who glorified the Father in His life in this scene
below, glorifies Him in praise and thanksgiving in resurrection life as
He tells of the great victory which He won through His Cross-work,
and will win when His enemies will be put under His feet.
C. Wilkinson.
From Gullybackey.—In approaching this psalm we thought it
would be helpful to a right understanding of its prophetical import
to refer briefly to the three psalms immediately preceding it. In Psalm
15. we see Messiah as the perfect Servant whose life answered to the
requirements of the one who would sojourn in the LORD'S tabernacle
and dwell in His holy hill. Psalm 16. presents Him as the trusting One,
trusting in life and trusting even in face of death. In Psalm 17. we
behold the Christ as it were in the very hands of His enemies. Then
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comes Psalm 18, written by David when the LORD had delivered
him from the hand of all his enemies, and from the hand of Saul.
This suggests to us that in Psalm 18. we have the Lord in resurrection,
having been delivered from all His enemies and from Satan. We see
Him as in Hebrews 2. singing the praise of His God in the midst of the
congregation.
The first two verses tell us what God was to the Lord Jesus
during His earthly sojourn. Never did anyone love the LORD as did
the Man of sorrows. And never did one prove the fulness of the divine
presence as did that blessed Man. Eight times in these two verses do
we find the word " My." In eight precious and different ways is the
great preserving One revealed.
Nevertheless the death of the Cross was a very real and very
dreadful experience to the Lord Jesus. He did not view it in any
indifferent way. Gethsemane unfolds something of what His death
meant to Him. As we read verses 4-6 of the psalm we are reminded of
Hebrews 5 . 7 , " who in the days of His flesh, having offered up prayers
and supplications with strong crying and tears unto Him that was able
to save Him from (or out of) death, and having been heard for His
godly fear . . . ." The One who called was heard.
We are not told much of what actually occurred when Christ
was raised from among the dead. Certain happenings subsequent to
His resurrection are recorded, but as to what happened when the Lord
Jesus entered Sheol and emerged therefrom we know little. And yet
the words of Ephesians 1. 19, 20, indicate that there was put into
operation for the raising of Christ such great power as the working, of
the strength of God's might. There must surely have been tremendous
happenings. We suggest that verses 7-19 give us a graphic description,
so far as it is possible to convey such matters in human language, of
what took place. The One Who was His Father's delight was indeed
by divine power brought forth into a large place. See Ephesians 1. 20.
Philippians 2. tells us, "Wherefore also God highly exalted
Him . . . " The resurrection and exaltation of Christ, unlike our
association with Him in heavenly blessing and glory, were directly the
outcome of what He Himself had done. The Lord Jesus was rewarded
commensurate with His faithfulness. His righteousness, His cleanness,
His fidelity, His devotion, His obedience, evidences of His mercy,
purity, perfection, gave boundless delight to God. And God delighted
to raise and highly exalt Him. See verses 19-26.
In verses 32, 33, of this psalm we have a further reminder of the
Lord's ascension to the Father's right hand and verses 34-37 show that
victory over His enemies is assured. Compare Hebrews 1.13. Such a
great day as Revelation 19. 11-21 foretells is perhaps brought before
us in verses 38-42 of our psalm. Then follows a further glimpse of
Christ's exaltation in verse 43 and onwards. We see the One who has
been made Head over all things, Head of the nations. To Him all will
obediently submit. Great indeed was the deliverance which God gave
to His King.
George Steveley, J. D.

From Crossford.-—In our consideration of Psalm 18., we have
frequently had on our mind the query of the Ethiopian as to whether
the prophet spake of himself or of some other, and we concluded that
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there is abundant testimony borne to suffering and glory far beyond
David's own experiences in this psalm. The lovely Sufferer of Calvary,
knowing the Lord as His Strength, Rock, Fortress, Tower, etc., is seen
in distress because of the floods of ungodliness, and of the cords of death
and, Sheol. When at length His work was finished, and He committed
His spirit to the Father, Matthew tells us of the rent veil, the rent rocks,
and the earthquake, which things caused the centurion and those with
him to fear greatly. Now if verse 7 of the Psalm relates to this, the
cause of the earthquake was God's wrath, directed, we believe, not
against men, but rather against the kingdom of darkness gathered
against the Lord in the seeming overthrow of the Anointed King. God,
we read, sent out His arrows, and scattered them (verse 14).
When the great barrier of sin was at last removed, the Eternal
One could righteously come forth riding upon a cherub (compare
Genesis 3. 24, etc.). Yea He flew swiftly upon the wings of the wind.
Hidden things in the depths were laid bare (verse 15). Truly the great
Deliverer has been drawn out of many waters, has been delivered from
His strong enemy, and He is now the exalted One.
H. B.
Questions and Answers.
Question from Bolton.—What is referred to in Psalm 16. 7,
" My reins instruct Me " ?
Answer.—The reins are the kidneys. The word is used to signify
the inward, secret emotions and thoughts of the soul. In the darkness
of the night the inward thoughts of the psalmist and of the Lord
instructed them. A wise man can see more with his eyes shut in the
darkness of the night than a fool can see with his eyes in the daylight.
Much is learned of God's mind by that inward contemplation of His
ways in the secret of one's being in the night seasons. Would that there
was more of this secret meditation.—J.M.
Questions from Glasgow.—(1) Would it be correct to say—
That the office was inherent in Melchizedek ?
Answer.—Seeing that the priesthood is an office, it cannot be
inherent (that is, innate, unborn, or natural).—J.M.
(2) Does Christ exercise this office (" after the order of Melchizedek ") in relation to this dispensation ?
Answer.—Yes.—J.M.
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The Messiah—His Rejection.
From Victoria.—The rejection of the Messiah stands out as
a culminating point in the long history of Israel, fraught with disobedience and departure, wherein we see the lamp of prophetic
utterance, which, despite the gloom of sin, shed its cheering beams along
the path of the just, shining unto the perfect day, the day of His
appearing.
The actions of this covenant people towards God's chosen
King are foretold in a remarkable way in the Psalms we are considering ;
e.g., " I am become a stranger unto My brethren, and an alien unto My
mother's children . . . and the reproaches of them that reproach
Thee are fallen upon Me " (Psalm 69. 8).
The words of Psalm 69. 4 foretold hatred of God's beloved Son :
" They that hate Me without a cause are more than the hairs of My
head." This also shows that it was not only a few who hated Him,
but the great majority.
Such actions laid bare the evil hearts of unbelief which pulsated
within the people, and moved them to trap and ensnare, if possible,
the Son of God, yet behind it all, with deeper significance we read the
truth of eternal purpose. In Matthew 23. we read many solemn
truths which He brought home to their hearts, which pierced like
arrows. They were unable to stand before its onslaught and stood
condemned. The leaders of the people in particular, although they
knew He spoke of them (Matthew 21. 45), failed to acknowledge guilt
in themselves, but rather justified themselves, and condemned the
Righteous One.
The words of Psalm 118.22 had fulfilment, according to Matthew
21. 42, when the Lord said, "Did ye never read in the Scriptures,
The Stone which the builders rejected, the same was made the head
of the corner ? "
The rejection of the Lord Jesus,"as Messiah and King, marks out
the dispensational bounds of God's dealings under law and grace.
We bear in mind that there is an overlapping of past dispensational
truth, proceeding into the new, as far as the divine record of Israel's
final rejection of God's mercy in Acts 7., in association with the stoning
of Stephen.
It also marks the great act of divine purpose in transferring the
kingdom of God, according to the words of the Lord Jesus in Matthew
2 1 . 43, " The kingdom of God shall be taken away from you, and shall
be given to a nation bringing forth the fruits thereof."
In striking contrast to Israel's rejection we observe the prophetic
word concerning the Gentiles, " A people whom I have not known shall
serve Me. As soon as they hear of Me they shall obey Me ; the strangers
shall submit themselves unto Me " (Psalm 18. 43-44).
The Lord's rejection dated from the occasion in Luke 4. 16 to
30 when in the synagogue He proclaimed His heavenly mission to His
own, and increased in vehemence until the day when the wicked
multitude cried out for His blood, while the blessed Redeemer stood
beneath a silent heaven, waiting to be delivered into their hands.
How true !—" Their feet are swift to shed blood."
Another phase of His rejection, in a future day by the nations,
appears couched in the language of Psalm 2. 1-3. It is then the scene
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for Israel is changed. Not the cry, "Away with Him—crucify Him,"
but with a longing, yearning cry wrung from despairing hearts, Israel
will then say, " Oh that Thou wouldest rend the heavens, that Thou
wouldest come down . . . be not wroth very sore, O Jehovah, neither
remember iniquity for ever : behold, look, we beseech Thee, we are all
Thy people " (Isaiah 64. 1 and 9).
In reviewing the points before us in the rejection of the Lord as
Messiah by His people, we see the eternal blessing which has come to
the Gentiles in the present dispensation, and also the anticipation of
future blessing to all nations when He returns in the glory of the Son
of Man, and feel constrained to say that God's purposes have triumphed
and will triumph over man's failure, and that in all things the Lord
Jesus will "have the preeminence" (Colossians 1. 18).
R. Armstrong.
The Messiah from the Temptation to the Rejection.
From Manchester.—How truly remarkable it is that the Holy
Spirit caused the writers of the psalms to record, so long before, the
steps which the Lord Jesus Christ would take, in His earthly ministry !
Immediately after His baptism, we find Jesus led into the
wilderness to be tempted of the devil (Luke 4. 1,2). Satan, with his
knowledge of the Old Testament Scriptures, sought cunningly to ensnare
Him, by quoting, or rather misquoting, the words in Psalm 91. 11, 12.
" I am become a stranger unto My brethren, and an alien unto
My mother's children " (Psalm 69. 8), can be compared with John 1.11.
What ardour the Saviour displayed in doing that which was
right ! On finding buying and selling practised in the temple, He drives
out the offenders, causing His disciples to remember that it was
written, " The zeal of Thine house hath eaten Me up " (Psalm 69. 9).
[Did the Lord use force ? Read carefully John 2. 15.]
Coming to the teaching of the Master, we find written in the
psalms what form this would take, " I will open My mouth in a parable "
(Psalm 78. 2). In Matthew 13. the chapter of the seven parables, we
find recorded, "All these things spake Jesus in parables, and without
parables spake He nothing unto them " (verse 34).
We wondered whether Psalm 146. 8 could be applied as relating
to the Messiah. Certainly the miracles here described were wonderfully
performed by the One who became flesh on our account. (See Matthew
21. 14).
As the close of the earthly life of the Lord Jesus drew near, we
remember His triumphant ride into Jerusalem. Then as He came into
the temple, we find the children echoing the words which the multitude
had used as He rode into the city, " Hosanna, to the Son of David "
(Matthew 21. 15). Jesus, discerning the indignation of the chief priests
and scribes, silenced them with words taken from the psalms. He asked
them if they had never read, " Out of the mouth of babes and sucklings
Thou hast perfected praise " (See Psalm 8.2).
" The Stone which the builders rejected, the same was made the
head of the corner " (Psalm 118. 22). The Jews in their rejection of
the Messiah knew not that they were fulfilling the Scriptures. They
knew not that He whom they were casting out, was, " with God, elect,
precious " (1 Peter 2 . 4 ) .
N. L. Crabtree.
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Glimpses of Christ as Man in the Psalms.
[Our friends set a little exercise to Bible Students, by numbering
their references, and suggest that no concordances be used in finding
them. Key is on page 56.]
From Leicester.—Our study revealed two types of Messianic
Psalms. The one is a direct prophecy concerning our Lord Jesus, and
applicable to Him alone. An example is as follows :
" For Thou will not leave My soul to Sheol ;
Neither wilt Thou suffer Thine Holy One to see corruption " (1).
The other is a more general reference to Christ, His character or
experiencies, yet a reference that might also apply, though to a less
degree, to the writer of the psalm or to another person. Our glimpses
of Christ as Man were confined to this latter type for the most part,
and the following is an example :
" His delight is in the Law of the Lord,
And in His Law doth He meditate day and night." (2).
Many revelled in the Scriptures—Daniel comes to mind, and David
himself—tout our Lord Jesus was the supreme and outstanding Man
whose constant delight was in the Law of the Lord. Not by virtue of
His Divine Sonship did He acquire His valuable knowledge, but by
diligent study. We felt that here was our lack, in spending too little
time with the Scriptures, with consequent loss to ourselves and gain to
the adversary. It is for this reason that we have given no Scripture
references, but have numbered quotations.
The Lord's consuming desire to be about His Father's business
and His love of the Temple were worthy traits early seen in His life,
and echoed in the Psalms :
" Lord I love the habitation of Thy House " (3).
" For the zeal of Thine house hath eaten me up " (4).
A beautiful characteristic in Christ's life was expressed thus :
" Lo I come . . . .
I delight to do Thy will, O My God.
Yea, Thy law is within My heart " (5).
How often we are unwilling to go God's way! May we increasingly
realise that our wills are ours to make them His !
A further feature was His absolute dependence on His Father
while sojourning among men. These words breathe such a spirit :
" Preserve Me, O My God, for in Thee do I put My trust . . .
I have set the LORD always before Me " (6).
The sorrow of our blessed Master must have been very real as
He saw the hatred of the Jews toward Him :
" They that hated Me without a cause are more than the
hairs of My head " (7).
(In what chapter of John's Gospel is this quoted ? )
" I am like a pelican of the wilderness " (8).
In the first few verses of the psalm from which this is taken, we can
almost hear the Lord's voice as He wrestles with God on Mount Olivet
in the early hours of the morning. The pelican, a water loving bird,
would feel desolate in a wilderness. Jesus knew desolation—for our
sakes.
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The Garden of Gethsemane prayer of the Lord was fervent, deep
and sorrowful :
" But as for Me, My prayer is unto Thee . . .
O God, in the multitude of Thy mercy
Answer Me in the truth of Thy salvation.
Let Me be delivered from then that hate Me, and out
of the deep waters
Let not the floods overwhelm Me . . .
And let not the pit shut her mouth on Me " (9).
How much akin are the words :
" Father, if Thou be willing, remove this cup from Me,
nevertheless not My will but Thine be done."
Oh that our prayers were more earnest and availing in the presence of
God !
Search was made in the Psalms for threads of " The Sermon on
the Mount."
" The meek shall inherit the land " (10).
and
" Who shall ascend into the hill of the Lord ?
He that hath . . . a pure heart" (11)
were discovered, and searchers may like to find more.
C. L. Prasher.

The Man of Sorrows.
From Armagh and Knocknacloy.—The above title is not
directly applied to Christ in any of the Messianic Psalms, but is the
remarkable definition by Isaiah of the Son of God who was to come
(Isaiah 53. 3).
We might well wonder at such a title being applied to the
Divine Man, when we remember that scripture reveals God as a blessed
or happy God (1 Timothy 1. 11).
The answer, we suggest, seems threefold. (1) The reactions of
the circumstances of human beings upon Christ during His earthly
sojourn. With regard to this Isaiah said of Him, " Surely He hath
borne our griefs (or sickness, R.V.M.) and carried our sorrows" We
might think of such an instance in the life of the Lord Jesus as the death
of Lazarus. John so graphically tells us that " Jesus wept." We
feel that the words of Psalm 35. 13, 14, would describe His condition
of soul at that time. " But as for Me, when they were sick My clothing
was sackcloth. I behaved Myself as though it had been My friend or
My brother. I bowed down mourning as one that bewaileth His
mother." We think also of His tears over Jerusalem which He had
sought to woo to Himself.
(2) Sorrow of soul which He and God alone knew. This was
sorrow which He had in anticipation of the cross. It was this that
ever loomed before Him, until finally it became true of Him as in
Psalm 18. 4 : " The sorrows of death compassed Me about." We
remember that on the eve of the cross, the Lord Jesus said, " My soul
is exceeding sorrowful even unto death." That which caused the Lord
the most grief of all was, that He as the Sin-bearer would be forsaken,
not only by men, but by His God. " For My soul is full of troubles and
My life draweth nigh unto Sheol. I am counted with them that go
down into the pit. I am as a Man that hath no help, cast off among the
dead." "Lover and friend hast Thou put far from Me " (Psalm 88. 3-5.
18).
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(3) The attitude of men toward Him. Again Isaiah said of Him,
" He was despised and rejected of men." Even His own people
received Him not (John 1.11). Men saw no beauty in Him. To them
He was as a root out of a dry ground. This aspect of the Man of
Sorrows stands out more abundantly in the Psalms. Men reproached
the Lord Jesus for what He said and did : He was " a reproach of men
and despised of the peoples " (Psalm 22. 6). Finally He had to say,
" Reproach hath broken My heart " (Psalm 69. 20). The love that He
showed toward men begat no love in them, but rather hatred. " They
hated Me without a cause " (Psalm 69. 4). " They have rewarded Me
hatred for My love " (Psalm 109. 5, also Psalm 35. 12).
Again we think of the hardness of heart that men showed toward
the Lord Jesus by accusing Him wrongfully ; e.g., before Pilate (Matthew
26. 59). " For false witnesses are risen up against Me and such as breathe
out cruelty " (Psalm 27. 12). Then in Psalm 35. 11 reference is again
made to this : " Unrighteous witnesses rise up against Me. They ask
Me of things I know not."
Judas who betrayed the Lord is referred to in Psalm 4 1 . 7, 9 :
"All that hate Me whisper together against Me. Against Me do they
devise My hurt. Yea Mine own familiar friend in whom I trusted,
which did eat of My bread, hath lifted up his heel against Me." Other
Psalms might be referred to, such as Psalms 56. 1-8, 57. 4, 59. 1-4,
69. 7, 8.
R. Anderson, Jun.
Messiah as King.
From Glasgow.—In seeking to learn a little from the subject
of the Messiah as King we would remind ourselves of the incident when
Samuel approached the LORD in the matter of Israel's desire for a king.
The LORD told him that Israel had rejected Him from being their King.
In Psalm 2. we have the LORD and His Messiah related together and
the acclamation by the LORD as to Messiah being " My King," the
One divinely chosen, and the One who as such needs only to ask and
the uttermost parts of the earth are His possession.
This Messiah-King in Psalm 21. 4 also asked of the LORD " life "
and He gave it Him, " even length of days for ever." Was this ever
fulfilled to any of Israel's kings ? Nay, but we, as taught by the Spirit
of truth, behold only One who liveth in the power of an endless life
(Hebrews 7. 16), even He who was Jesus the Nazarene, the One who
to expectant hearts in Israel was revealed as the King of Israel (John
1. 49). So we see that for Israel's king God hath prepared some one
greater than they ever hoped for.
As is the Person, so is the throne, as seen in Psalm 89. 29, 35,
36. For through the Davidic covenant the promise is established to
Jesus the Messiah that His throne should be for ever and ever, because
the throne must be worthy of the Throne-sitter.
Nor to the boundaries of Israel will His dominion be confined,
but from the river into the ends of the earth (Psalm 72. 8, Zechariah
9. 9-10). So we see that this One who is King of Israel, to Him belongs
also the title of King of kings and Lord of lords, so great, so perfect
a King, and a throne and dominion.
But to-day we behold not an earthly kingdom, but a kingdom
of priests (Revelation 1.), over which is a Great High Priest invested
with the authority of a king (Matthew 28. 18-20), fulfilling perfectly
that which is typically seen in the high priest of old (Acts 23. 5,
Exodus 22. 28).
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From Yeovil.—The writer of Psalm 89. acknowledges the
kingly claims of the Messiah, for he says : " Our shield belongeth unto
the LORD, even to the Holy One of Israel " (Psalm 89. 18, R. V.M.).
What a glorious time for this war-stricken earth it will be, when He,
whose right it is, will reign upon the throne of David ! The foundations
of His throne are righteousness and judgement (Psalm 89. 14). The
anointing of the Lord has taken place (Psalm 45.). We suggest that
as David, after his anointing, was for a time not given his rightful place
upon the throne of Israel, so, too, the Anointed One of God is now
waiting, expecting, until His enemies are made the footstool of His feet,
and as sure as the patriarch was given his rightful place as king also,
ere long, will the Lord Jesus Christ establish His seat upon the throne
of David.
That testimony which was established in Jacob (Psalm 78. 5)
will once more be restored. Then it will be fulfilled, that " kings shall
bring presents unto Thee " (Psalm 68. 24).
" He shall show who is the blessed and only Potentate, the King
of kings and Lord of lords " (1 Timothy 6. 16).
Clifford W. Shattock.
PSALM 16.
From Brantford.—The heading of this beautiful psalm is
Michtam of David," which suggests " gold " or " golden," something
very precious. As we consider the precious prophetic utterances of
the Christ to be found within the psalm we may liken them to very fine
gold : such as the prayer and confidence of our Lord Jesus Christ.
Another golden subject which is brought before us by the Holy
Spirit in this psalm is the resurrection of the Lord Jesus Christ. The
comment of Peter is very interesting, as we observe in Acts 2. 31 that
he refers to " My soul " of Psalm 16. 10 as " He " and " Thy Holy
One " as "His flesh." Our finite minds cannot grasp the stupendous
fact of the death and resurrection of the Lord Jesus Christ, for neither
was He left in Hades, nor did His flesh see corruption. This golden
and precious truth in this psalm should be an incentive to each of us to
press on, having confidence and hope in our God, for if Christ hath not
been raised, then is our preaching vain, our faith also is vain (1 Corinthians 15. 14).
The Lord Jesus Christ looked forward and rejoiced in the fact
of doing the will of His Father, God, and of His glorious resurrection.
For His heart was glad, and His glory (or tongue) rejoiced.
What hope and rejoicing then should be ours as the Psalmist
lifts our thoughts from this present world to that above where there are
pleasures for evermore ! Gone are the cares and sorrows that accompany our earthly pathway. " In Thy presence is fulness of joy, and in
Thy right hand there are pleasures for evermore."
J. Bell, J. Thomas.
"

From Hamilton, Ont.—In all probability the Unfolding of the
Scriptures on the Emmaus road disclosed that Psalm 16. embraced, in
anticipation, the performance of an act of far-reaching potentialities,
for it contains the words that reveal the magnitude of the exceeding
greatness of the power of God to usward who believe, since it displays
the working of the strength of His might, the which He wrought in
Christ when He raised Him from the dead and made Him to sit at His
right hand in the heavenly places. This one act is conclusive proof

PSALM 16.
49
that God is omnipotent, since it involved decisive ascendancy over
principalities and powers. We examine the psalm for instruction and
knowledge regarding the law that governed His life and brought Him
into such honour, and we find the words, " I have set Jehovah always
before Me ; because He is at My right hand, I shall not be moved."
We have been brought into unspeakable blessing without price on our
part, but now we are called upon no longer to live to self, but to do
the will of God, and to do so we must arm ourselves with the mind of
Christ. He gave Jehovah the place of preeminence in His life and
made Him His right hand Companion,
W. Young.
From Winnipeg-.—" I have set the Lord always before Me.
Therefore My heart is glad, and My glory rejoiceth. My flesh also
shall dwell in safety. For Thou wilt not leave My soul to Sheol,
neither wilt thou suffer Thine Holy One to see corruption. Thou
wilt show Me the path of life. In Thy presence is fulness of joy. In
Thy right hand there are pleasures for evermore." Does not all this
speak to us in no uncertain sound of the suffering of God's blessed Man,
and the glories that follow, which are His by right and title, and by
conquest also ? Well may we exclaim, O mystery of mysteries, that
the Lord of Life and Glory, the One too who ever was Jehovah's
Fellow, should take that tremendous stoop from the highest place in
glory to the very lowest place, assuming blood and flesh with the
children of men : " That through death He might bring to naught him
that had the power of death, that is, the devil ; and might deliver all
them who through fear of death were all their lifetime subject to
bondage." Such then is the value and the virtue of the precious blood
of the Son of God, which was shed on Calvary's tree. But this is not
all, blessed as it indeed is. The One who went down into death has
come up out from among the dead in glorious resurrection life and
power, and He could say to the seer of Patmos, " I became dead."
This last phrase is the strongest way of putting the matter. It is
not merely that He died ; this is not quite what He says here in
the Apocalypse, though it is said elsewhere and very truly. He says
that He became dead. This forcibly implies His own willingness to
die, as indeed He became what did not belong to Him personally and
what seemed entirely incongruous with the glorious Person He
is. Is it not conveyed in the peculiarity of the phrase ? So careful
is the Holy Spirit to watch over the dignity of Christ even in that which
told out the depths of His humiliation. "And behold I am living unto
the ages of the ages." How truly Christ died and lived that He might
be Lord of both dead and living ! And so in conclusion we come back
again to the Psalm—" As for the saints that are in the earth, they are
the excellent in whom is all My delight " (Psalm 16. 3).
F. J. S.
From Vancouver, B.C.—There are two right hands in this
portion. One pictures the Father at the right hand of His Son on
earth, and the other views the Son at the right hand of the Father
in glory.
The Lord in His ministry could say, " He that sent Me is with
Me ; He hath not left Me alone ; for I do always the things that are
pleasing to Him " (John 8. 29).
Also when all the disciples left Him and fled, He says in John
16. 32, " I am not alone, because the Father is with Me."
Then came the hour of the cross when His Father's face was
hid and He cried, " My God, My God, why hast Thou forsaken Me ? "
(Matthew 27. 46). This is not a cry of despair, for He knew, as this
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Psalm foretells, that He would come forth triumphant for us, over the
cross and the tomb. He had not forgotten the third day when He
would come forth and enter into the presence of the Father.
" Thou wilt shew Me the path of Life ;
In Thy presence is fulness of joy ;
In Thy right hand there are pleasures for evermore."
H. M.
Psalm 22.
From Cardiff.—"The Christ . . . must suffer (is subject to
suffering) " (Acts 26. 23 R.V.M.). It is natural for human nature to
long for the glory and exclude, if possible, the thought or possibility
of suffering, but the existence of human sin, and the righteousness of
God, preclude the thought of the individual ever approaching the glory
apart from vicarious suffering or sacrifice. There is also to be seen
throughout Biblical history in the dealings of God, with individual
men whom He had chosen, and the nation upon whom He bestowed
His favour, the fact that they knew much suffering at the hands of
men. This was the experience of David, the warrior, poet and shepherd.
No pathway of ease and pleasure, undisturbed by persecution and trial
was his, ere he reached the throne.
The Sufferer is One who in times past has found His sufficiency
in God ; He has found nourishment and strength from God : He has
been sustained in His hour of need. God had not deserted Him. In
this present experience, however, the realisation is upon Him that the
One who before was a present help to Him, has withdrawn and left Him
in darkness. It seems as though He has in His mind glanced back
down through the experiences of other Old Testament characters (we
think of Daniel, Shadrach, Meshach, Abed-nego) and they with other
characters of faith knew deliverence in their extremity (verses 4, 5).
He searches for the reason of His being forsaken. It is because His
God is " holy " and He the Bearer of sin. His greatest grief is that His
God has withdrawn from Him. He recognises the necessity of this
(verse 3). His trial, great as it is for Him to bear, is not over, for whilst
He has suffered at the hands of God, He now knows suffering at the
hands of men (verses 6-18). Whilst God has withdrawn from Him,
men close in upon Him, like dogs in a chase, closing in upon Him for
the " kill." The chase is long, His strength dried up, His tongue
cleaving to His jaws ; the last moments are upon Him, they secure
Him," " they pierced My hands and My feet " (verse 16).
The sufferings precede the glories. The sufferer has been
answered from the horns of the wild oxen. He stands now in His
rightful place—that of Leader of a great congregation of redeemed ones
(verses 22, 23) rejoicing in His deliverance and all those who follow in
His train. Death is behind Him and for all those who trusted in Him.
For a brief moment the Father averted His face, but the overflowing
mercies are flowing toward Him and His. He was " afflicted, tossed
with tempest, and not comforted " (Isaiah 54. 11), but His stones are
now set with fine colours.
Truly, " they shall come and declare His righteousness unto a
people that shall be born, THAT HE HATH DONE IT " (Psalm
22. 31).
Milton Austin Jones.
From Kilmarnock.—From the words of verse 1 it appears as
if the psalmist felt God had forsaken him when in reality He had not.
His word through the prophet Samuel (chapter 12. 22) was, " Jehovah
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will not forsake His people," and although He may allow the Adversary
to cast down His people, God is always faithful to His word (1 Timothy
2.13). [Psalm 22. is so evidently Messianic, as is seen from such verses
as 1, 18 and 22 found in the New Testament that it is questionable how
far it depicts the experience of the psalmist. If verse 1 has reference
at all to David, we know that this ejaculation was not true in his case,
however mentally depressed he was, but it was true of the suffering
Messiah. God, because of His holiness, had forsaken Him who was the
Sin-bearer.—J.M.]. Verse 2 shows his earnestness in crying to God
although God delayed in answering him and he encourages himself
with the knowledge that " Our Fathers cried . . . and were delivered,
they trusted . . . and were not ashamed " (see also Hebrews 5. 7).
He likens himself to a poor helpless worm, unable to defend
itself. He was the object of the scorn and derision of godless men who
sought to shake his faith in Jehovah. From the gospel records we
know how literally this was the treatment Christ received from His
persecutors and how bitterly He must have felt it, but " when He was
reviled, He reviled not again " (1 Peter 2. 23). The psalmist, like the
Lord, was enabled to rise above his sufferings realizing that God had
been his Protector from infancy, and would still be his Helper.
From verse 22, the psalmist seems to emerge from the trial and
the concluding verses tell of praise and worship to Jehovah. (This
verse is quoted in Hebrews 2. 12 and we connected this with John
17.6). We have here the nucleus of what ultimately formed the House
of God where spiritual worship ascends to God, and verse 25 gives the
source from whence it flows : "Of Thine own have we given Thee "
(1 Chronicles 29. 14). Israel is also called upon to praise and glorify
Him (verse 23) while we have universal praise in verse 27. This shall
be when the " kingdom is the Lord's and He is Ruler over the nations."
A. G. S.
From Wigan.—Psalm 22. is the first of three consecutive
Messianic psalms in which the Shepherd character of the Lord Jesus is
prophetically described, as the " G o o d " Shepherd (John 10. 11), the
" Great " Shepherd (Hebrews 13. 20), the " Chief" Shepherd (1 Peter
5. 4). Psalm 22. is the " psalm of the cross," for in it we have the
graphic picture of the Messiah's death by crucifixion. Verses 14-17
are very vivid and real as they describe bones out of joint, profuse
perspiration due to suffering and a weakened heart, exhausted strength,
extreme thirst, pierced hands and feet, coupled with the dread shame of
it all.
Alone He bear the Cross,
Alone its grief sustained ;
His was the shame and loss,
And He the victory gained.
What a scene to be depicted prophetically ! Much of the
psalm was fulfilled at dark Calvary, namely the desolate cry of verse 1
(Matthew 27. 46) ; the period of light and darkness (verse 2 and
Matthew 27. 45) ; the shame of verses 6 and 8, 12 and 13 (Matthew
27. 39-43) ; and the cool casting of the lots for His vesture. It is
suggested that the proof of inspiration is irresistible when it is stated
that death by crucifixion was a Roman and not a Jewish form of
execution. Verse 22 is quoted in Hebrews 2. 12 as definitely applicable
to the Lord Jesus. He Himself quoted verse 1 on the Cross. There
is no confession of sin or failure in this psalm.
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There are two distinct portions in the psalm, namely, verse 1-21,
where we have recorded a most pitiable cry for help, and verses 22-31,
where we have a precious foretaste of deliverance. The former division
may be further sub-divided as follows : verses 1-10, being an appeal
based on covenant relationship, and verses 10-21, being an equally
earnest plea based on the imminence of the peril. In the second
division some have seen the offices of the Lord Jesus, namely, verses
22-24, the Messiah as Prophet, verse 25, Christ as Priest, particularly
in regard to His vows, and verses 26-31, Christ as King.
If we take the title as part of the inspired psalm the title
" Aijeleth hash-Shahar " is interesting as translated in the R.V. margin.
" The Hind of the morning." The hind or hart, beautiful, meek, and
graceful, started and hunted from early dawn by the ravenous beasts,
is truly symbolical of the Lord, which symbol is also used in the Song
of Songs. While the psalm as a whole gives us a wonderfully complete
picture, in detail, verse by verse, many beauties appear. Someone
has pointed out that every word of " My God, My God, why hast Thou
forsaken me ? ", may in turn be emphasised to reveal fresh and deep
abiding truths regarding that dread cry that rent the darkness around
the Cross of Calvary.
J. M., V. B.
From Ilford.—The psalm in general deals with the experiences
of our Lord at the time of His crucifixion. In the description of His
physical and spiritual sufferings we get literal and figurative language
closely coupled, and difficulty was experienced in some cases in distinguishing between the two. Perhaps the most striking account of
our Lord's sufferings when read beside this psalm is that in Matthew.
In verse 1 the identical words used by our Lord at the end of
the three hours of darkness (Matthew 27. 46) open this touching
description of His sufferings. We might well ask why He had to utter
such words, He who was God's own Son and co-equal with the Father,
having to implore a hearing and then not to get it (verse 2). We
believe the answer is found in verse 3, " But Thou art holy." This
describes one of the important attributes of God when His relationship
with man is concerned. " He is of holier eyes than to behold iniquity."
This being so, man with his sin is barred from the presence of God.
So Christ, when he bore our sins, as a man, was cut off from His
accustomed access to and relationship with His Father. See 2 Corinthians 5. 21.
Men of a past day had asked God's help in time of trouble and
had received a speedy deliverance. But not so Christ, when in His
hour of greatest trial, humiliated to a place of the lowest esteem by
those around Him, who could but jibe at Him in His plight. If we
compare verses 6 to 8 with Matthew 27. 33-43, we have an almost
irrefutable proof of the inspiration of this psalm, the very words of His
accusers being written here 1,000 years before they were spoken.
In verses 9 to 11 He apparently reflects on His own past
experience of God's protecting care during the earliest days of His
existence [earthly life]. As God was near Him during that time of
helplessness, so now in almost similar circumstances He appeals for the
comforting presence of God.
Verses 12 to 16 describe in both figurative and literal language
the intense personal sufferings of our Lord. These which were both
physical and spiritual were occasioned by (1) the hostility of evil spirits,
typified by the particularly ferocious bulls which are from the fertile
plateau of Bashan ; (2) the rough handling and maltreatment He
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received at the hands of men ; (3) the judgment He received from God,
who had to crush His Son down to the dust of death in order to deal
effectively with our sin.
We have further strong proof of inspiration if we compare
verses 18 and 17 with Matthew 27. 35, 36. Here we get incidents and
circumstances forecast with remarkable accuracy.
Verses 19-21 seem to be the turning point from apparent defeat
to victory. He makes a further appeal for help, when endurance is
almost at an end, and further trials are to come. However, at
this point God has been satisfied with His sacrifice and He commends
His spirit into His Father's hands. This was probably one of the
occasions when He, having offered up prayers and supplications with
strong crying and tears unto Him that was able to save Him from death,
was heard for His godly fear.
The following verses to the end speak of the triumph He accomplished at the resurrection and of the glories which are yet to follow it.
Austin S. Glover.
From Belfast.—Here we are on holy ground. It behoves us
therefore to take off the shoes from off our feet, as we gaze upon that
spotless One.
The cry of verse 1, " My God, My God, why hast Thou forsaken
Me ? ", has its answer in verse 3, " But Thou art holy." The " Spotless
Lamb by God provided " is seen here as the great Sin-bearer, and above
all others could appreciate the holiness of God (John 1. 29).
Verse 2, we took to refer to the hours of daylight and to the
hours of darkness at Calvary, when His cry went unanswered.
Verses 3 and 4 reminded us of the Israelites in the land of Egypt,
when they cried and were answered. But there was no deliverance for
Him. If salvation was to be ours then—
" Himself He could not save,
He on the cross must die."
Down to the end of verse 5 we saw His sufferings from when God
forsook Him. From verse 6 to verse 21 we saw His sufferings at the
hands of men.
Let us for a moment look at the scene at Calvary. There is a
howling mob, the veneer of civilization torn from them. There we see
them as animals, as bulls trampling the Holy One of God underfoot, as
ravening and roaring lions tearing at their victim, as wild dogs lusting
for the blood, the precious blood of Christ.
The devil himself as a ravening and a roaring lion was there,
exulting over his victim. The cry, " Save Me from the lion's mouth "
was answered from the throne of God.
Verse 22 brings an abrupt change in the psalm. Sorrow, shame,
and pain have gone and gone for ever. The blessed Lord Jesus has
triumphed gloriously. The cry of pain has given place to the song of
praise, and this earth shall yet resound with His praises. For the
knowledge of the Lord shall cover the earth as the waters cover the
seas. Then indeed, in a literal sense, the kingdom will be the Lord's
and He the Governor among the nations. A seed shall serve Him,
even the seed of Abraham. They shall look upon Him whom they
pierced, and acknowledge their great transgression.
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They shall come and shall declare His righteousness unto a
people that shall be born. All the ends of the earth shall remember
and turn unto the Lord.
G. S. Webster, John Mawkinney.
From Birkenhead.—Although himself no stranger to suffering
it is clear that the psalmist is describing an experience unknown to
any man but the incarnate Christ. In intimate language the innermost
thoughts of the lonely Sufferer of Golgotha are laid bare. There can
be no other possible explanation of this exquisite prophecy than divine
inspiration. Plumbing the depths of the unfathomable sufferings of
the Christ to describe an experience which baffles human ken, the Holy
Spirit employs imagery, full of pathos.
"A worm," " a reproach of men," surrounded by a hostile
multitude—dogs, bulls and lions—" gaping," " roaring," " laughing,"
" staring," none to succour and none to help the lonely Sufferer ; that
is the picture so graphically portrayed by the psalmist. In these
circumstances of weakness and anguish upon the cross He cries out to
His God, but heaven is silent—He is utterly ALONE. The Sinless
One has become the Sin-offering and is passing through the awful
experience typified by the scapegoat in Leviticus 16. Truly—
Well might the sun in darkness hide
And shut its glories in,
When the incarnate Maker died,
For man, His creature's sin.
How refreshing to contemplate the glad millennial scene depicted
in the latter part of the psalm ! The Messiah is seen, not in the midst
of a hostile, but a praising multitude; not crying, but singing; not
despised and reproached, but worshipped and served by all the kindreds
of the nations.
" Oh the joy to see Thee reigning,
Worshipped, glorified, adored."
L, White, T. M. H.
From Atherton.—-With great tenderness the Spirit of God tells
of the Lord as a babe upon His mother's breast and of the implicit
trust and confidence that characterised the whole of His perfect life
until the hour of which He often spoke when fearful separation was
known by Him—when He was left to bear sin's penalty alone. Hitherto
He had known comfort and sustenance all along the journey ; but now
He was forsaken, with all that this may convey to our dull minds—and
very much more besides, so that it will take all eternity to unfold its
value to us. A question was raised as to whether there still existed in
the darkest hour communion with His Father as such. The scriptures,
" Father, forgive them " and " Father. into Thy hands I commend My
Spirit," were mentioned, and the scene in type in Abraham and Isaac
referred to, how that there seemed to exist that communion throughout,
the aspect being that of the burnt offering. [This matter of the Lord
being forsaken yet having communion is a difficult matter to decide,
having regard to the unity of the Lord's personality, and at the same
time being the Son of His Father God and also the Messiah, the incarnate
Christ, Jehovah's Servant. His prayer to His Father to forgive those
that crucified Him was prior to the three hours of darkness, and His
commending His spirit to His Father was after He had made atonement
and the work of the Sin-bearer was over. These scriptures cannot
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throw light on what took place in the three hours of darkness when
Christ suffered at God's hands. I confess I cannot understand how
God should forsake Him in those three hours, and yet at the same time
He should enjoy uninterrupted fellowship with His Father. I know
others have said so, but I cannot conceive their thoughts on the matter.
—J.M.].
Some discussion took place in connection with verse 22, as to
what particular time did this refer, " I will declare Thy Name unto My
brethren." It was suggested firstly that this anticipates the resurrection scene, and that the Lord still declares the Name of His Father by
the Spirit through the Word, and that the thought extends to the
churches of the present dispensation with the Lord as the Leader of the
Song, and secondly that this declaration was in the days of His flesh
(see John 1. 18). " [Whilst it is true that the Spirit of the Son bears
witness with our spirit that we are children of God and by the Spirit we
say, "Abba, Father," yet surely it is true that the Lord declared God's
name to be " Father " to those that received Him and had the right to
become children of God during the days of His flesh. Both views are
true, that the Lord declared His Father's name when He was on earth,
and continues to declare it by the Spirit now that He is in heaven.—
J.M.].
G. A. Jones.
From Bolton.—The opening words transport us to that awful
scene, when the Lord of life and glory, surrounded by a wicked crowd
of murderous men, was experiencing, in the agony of a broken heart,
the forsaking by His God, as, in the fulfilment of the will of God, He
knew that dread contact with sin from which He had always shrunk.
Most of His disciples had left Him, Peter had denied Him, and now,
at the height of His agony, as God was dealing with Him, when men
around were straining their ears to catch every word that fell from His
lips, these words were heard, " My God, My God, why hast Thou
forsaken Me ? "
The loving Father, upon whom He had ever called, was now
silent unto His cry. Why was He so far from helping Him ? The
answer is given in verse 3—" But Thou art holy." God was dealing
with His Son, and because His Son was the bearer of sin, He had to
turn His face from Him. God could not look upon Him, but His
righteousness demanded that His throne should be vindicated.
Verses 11 to 21 vividly bring before us the sufferings of Christ—
The cross, the thorn-crowned brow, pierced hands and feet, the blood
flowing freely, the sweat of agony, the scoffing of the maddened crowd,
the taunts, the jibes, the jeers, the pierced side. Oh, indeed, we view
Him—
" Crowned with thorns upon the tree,
Silent in His agony.
Dying crushed beneath the load,
Of the wrath and curse of God."
Yet we hear the great cry of victory, " It is finished."
I. Sankey.
From Liverpool.—The psalm as a whole sets forth a wonderful
combination of suffering and righteousness, of utter prostration, of
grief amounting almost to despondency, and yet a certainty of God's
future manifestation of Himself, His kingdom and His righteousness.
The first part (verses 1-10) is the cry, addressed to God by one,
reviled, taunted, scorned and tortured by men and forsaken by God.
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Bad enough was the treatment He had received from men, but it was
not this which made Him cry out. He who was with God, who was
God, who became flesh, calls Himself a worm, and not to be compared
with the patriarchs.
Verses 10-21 describe the terrible position in which He found
Himself. We noted that in these verses we have a graphic description
of the experiences of one suffering death by crucifixion, written before
this mode of execution had been invented.
Verse 17 is one which will be brought home to the Jews (Zechariah
12. 10).
Verses 22-31 sound the note of triumph in deliverance and have
as their counterpart, the resurrection of the Lord. We compared the
opening words of verse 22, " I will declare Thy name unto My brethren,"
with the words of the Lord to Mary, after His resurrection ;—" Touch
Me not . . . but go unto My brethren, and say to them, I ascend unto
My Father and your Father, and My God and your God."
" All the ends of the earth shall remember and turn unto
the LORD.

And all the kindreds of the nations shall worship before
Thee."
A. Wannop, It. S.
From Edinburgh.—The Lord Jesus cried out, " My God, My
God, why hast Thou forsaken M e ? " Though the Lord did utter
words outwardly on the cross, the roaring and crying spoken of here
were not so much outward as inward. They were not heard by those
standing around, but, being caused by His inward suffering, it was
inwardly unto God that He cried. It was not His outward suffering
that caused Him to cry, so much as the hiding of God's face from Him.
God hid His face from the Lord Jesus because He was being made sin.
True it is that He spoke outwardly again and again, but during the hours
of darkness He was, for the most part, silent outwardly. What passed
then was between God and Himself alone.
The words of verse 2 we might connect with His entire life on
earth. During the forty days in the wilderness into which the Spirit
let Him, He stood against the tempter as man, but where Adam failed,
the Lord Jesus triumphed.
In verse 3 He justified God and acknowledged Him in His
supreme position saying, " But Thou art holy, O Thou that art enthroned
upon the praises of Israel." He is enthroned upon our praises in the
present dispensation. The Lord Jesus then spoke of the fathers' trust.
He spoke of their deliverance, but for Him there was no deliverance.
He took the lowest place, the place of a worm. He gave God all the
glory, yet He that humbled Himself shall be exalted.
John A. H. Robertson.
KEY.
(1) • .
(2)
(3) .
(4) .
(5) .
(6) .

Psalm

6. 10.
1 . 2.
2 6 . 8.
6 9 . 9.
4 0 . 7-i8.
1 6 . 1 and 8.

(7)
(8)
(9)
(10)
(11)

. . Psalm 69. 4.
.
,, 102. 6.
.
„
67. 13-15.
3 9 . 11.
.
2 4 . 3-4.
.

57
MESSIANIC PSALMS.
Psalm 2. (Correspondence).
Birkenhead.—Further to our paper in January issue on Psalm
2. and J. M.'s valued comments thereon, the view we have taken of the
words " Yet I have set My King upon My holy hill of Zion" appears to
differ from that of other corners and of J. M. who regard it as a prophecy
fulfilled upon the ascension of the Lord or else to be fulfilled on earth
in a future day. We put forward the following in support of our paper.
The Son was King prior to His incarnation (Isaiah 6. 5, John
12.41). When was He constituted King ? We suggest that Psalm 2.
supplies the answer—in the eternal past when He was set upon the
heavenly Mount Zion. We take the words of verse 6, " Yet I have set
My King . . . " to be a declaration by God the Father of an eternal
verity. Then in verses 7-9 the Son discloses the words of the decree
or statute by which He was constituted King. We note that other
corners view the decree of verse 7 to apply only to the words, " Thou
art My Son, this day have I begotten Thee." But is this so ? Is not
the decree contained in the full statement extending to verse 9, thus
involving kingship as well as Sonship ?
The sovereignty of this earth was decided before the foundation
of the world—hence the utter futility of the raging of nations and rulers
was apparent to the Psalmist.
T. M. H.
I judge it is a wrong conception to think of Christ in the eternal
past being constituted King. As God, with the Father and the Holy
Spirit, He is King of the ages, and was also the King of Israel, as Samuel
said in 1 Samuel 12. 12, " Jehovah your Elohim was your King " ;
and this Jehovah Israel rejected from being King over them (1 Samuel
8. 7). The Lord Jesus is King quite apart from His incarnation,
Messiahship and mediatorial work. Psalm 2. has to do with Christ in
His office as Messiah ; this is seen in the words, "His Anointed," in
verse 2. The incarnation is implied in this psalm, for Messiah is God
and Man, Son of God and Son of David as well. If the incarnation is
implied in this psalm, so is also the rejection, death and resurrection
of Christ. Christ was born King of the Jews (Matthew 2. 1) ; He was
never less than a King, but the time came when He was set (to pour
out, anoint : Young.) by Jehovah as His King upon His holy hill of
Zion. A somewhat similar thought is seen in Acts 2. 36. Christ was
described to be at birth " Christ the Lord " (Luke 2. 11), but in the
light of Israel's rejection of Him, Peter said, " Let all the house of
Israel know assuredly, that God hath made Him both Lord and Christ,
this Jesus whom ye crucified." It is evident from 1 Corinthians 15.
24-28, that Christ because of His mediatorial work has received the
kingdom from God, the Father, and will retain it till He has put all
His enemies under His feet, and when He has abolished the last enemy
then He shall deliver up the kingdom to God, the Father, from whom
He received it, and whose Anointed King He is, and then God, the
Eternal Triune God, shall be all in all, as before all time and ever shall
be.
I humbly submit this for the consideration of our Birkenhead
friends.—J.M.
I think our friends would do well to reconsider some of their
statements. " In the eternal past when He was set upon the heavenly
Mount Zion " is really a contradiction in terms, for the " when " and
the " there " belong to time not to eternity. Possibly they are confusing
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God's purposes which are eternal with their accomplishment or execution in time. The connection between time and eternity, between the
finite and the infinite, is incomprehensible to our finite minds, but we
need to be quite clear as to what belongs to each even though the
connection may be hid from us. Creation for instance is not eternal;
God's purpose concerning creation is eternal. The words, " Yet I
have set My King upon My holy hill of Zion," relate to the eternal
purpose of God in Christ. Possibly this is what our friends mean when
they speak of these words as the " declaration of an eternal verity,"
but it is a questionable use of the term and it is not the sense given to
it by J. M. when he rightly speaks of the statement concerning Christ's
eternal Sonship in verse 7 as "an eternal verity " (" B.S." Jan., p. 7).
This purpose of God as to God's King is fulfilled in time, and here I
need not add to what has been so well said by J. M. above.
Our friends may be correct in regarding the decree as extending
to the end of verse 9, but this does not affect the main issue. The truth
stated in verse 7 belongs to the eternal order, " Thou art (not shalt be)
my Son," but in verse 8 it is, "I will give Thee," and in verse 9, " Thou
shalt rule," both statements clearly relating to that which takes place
in time.—S. B.
" In the eternal past, etc." may seem to be a contradiction, I
agree, but does not this arise from our inability to describe the infinite
in finite language? (Compare "Before times eternal," Titus 1. 2).
In his last paragraph S. B. states that the truth of verse 7 belongs to the
eternal order : Thou art (not shalt be) My Son " ; but the verse
concludes, " this day have I begotten Thee." Similarly the statement
of verse 6 is " I have (not shall) set my king, etc." With the words
" I have set," compare Proverbs 8. 23, " I was set up from everlasting."
I agree that the words of verse 8 " I will give " and of verse 9
" Thou shalt rule " clearly relate to events which take place in time—a
manifestation of the eternal verity " I have set my king upon My holy
hill of Zion—or, as S. B. has it " the accomplishment or execution of
God's purposes in time."
As J. M. says " The Lord Jesus is King quite apart from His
incarnation, Messiahship and mediatorial work," he agrees in measure
with us except that he does not think Psalm 2. 6 refers to His eternal
kingship.
T. M. H.
To sum up this interesting discussion, the conclusions are as
follows : (a) Verses 1-6, 10-12, are in historical order ; (b) verse 7 is
a statement of fact relating to a kingship declared and acknowledged
in Heaven, and to be acknowledged on earth according to verses 10-12 ;
(c) verses 7-9 are a parenthesis giving reasons for the statement of
verse 6 ; the decree is in two parts, the first of which relates to the
eternal Sonship of Christ, and the second to an eternal purpose to make
the Son to be king over the nations ; (d) the Son, by very virtue of His
being, was always a King, but the Psalm, particularly verses 7 to the
end, deals with kingship over the nations of the earth.
A. T. D.
Messiah as Shepherd.
From Ilford.-—Psalm 23. opens with an expression of complete
confidence in the ability of the shepherd to provide all needs, both
spiritual and temporal. This should be our attitude toward the Lord
Jesus Christ. He has bought us for Himself and has promised to
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protect and care for us : "I give unto My sheep eternal life, and they
shall never perish."
This care is shown in the provision the shepherd makes of rich
and selected pastures. So are we provided with abundance of good
food in His Word for our spiritual life. He further leads us to places of
rest and peace, typified by the " still waters," where we may assimilate
and appreciate the truths of His Word.
His care does not cease should a sheep stray from the flock along
a dangerous path of its own choosing. Even there He may be known
as a protector, and would lead the straying ones back to the right way
and restore them to the original position in the flock. We have all
experienced diversions of some sort in our spiritual life, but have
happily been restored to our proper relationship with the Lord Jesus.
This has been His own work which He does for His Name's sake.
We are assured that through the darkest experiences, even when
death threatens, we need fear no evil, for He is with us. The words
used in the psalm again express complete confidence in the most trying
circumstances. In the present days when the shadow of death passes
very near our doors or roofs both by day and night, we should fear no
evil, for His rod of power is there to protect us, and His staff or crook
there to guide us to safety.
Austin S. Glover.
Messiah as Prophet.
From Toronto.—Messiah as Prophet is unlike other prophets,
in that while they spoke concerning Him, He fulfilled the prophetic
Scriptures by the words which He spake, and the works which He did
(Luke 4. 18). It is significant that the words of Moses in Deuteronomy
18. 15, " Jehovah thy God will raise up unto thee a Prophet, from the
midst of thee, of thy brethren, like unto me," should be quoted twice
in the New Testament (Acts 3. 22, 7. 37). The words " like unto me "
suggest that Moses among the prophets was indeed the type of Messiah
the Prophet. Numbers 12. 6-8 show very clearly that He was as God
said, (1) " faithful in all My house," (2) " with Him will I speak mouth
to mouth, even manifestly, and not in dark speeches," (3) " and the
form of Jehovah shall He behold."
As Israel treated the prophets that were sent unto them (Matthew
23. 37), so did they seek to meet out the same treatment to Him
(Luke 4. 29, John 8. 59,. John 10. 31, 39, John 7. 30), but His time
had not yet come, and He escaped out of their hands.
E. Neely.
Messiah as Priest.
From Toronto.—Aaron was chosen from " among the children
of Israel," separated and devoted to a life of service to God (Exodus
28. 1), so also the Lord Jesus was separated, and devoted entirely to
the " business of His Father." Not only so, but He lived apart from
everything which would hinder Him in His life of perfect obedience.
He was as the man in Psalm 1. who walked not in the counsel of the
wicked. In Psalm 16. we see Him as the faithful Priest who would not
offer sacrifices of those that exchanged the LORD for another god.
He was eaten up with zeal for the House of God. In Psalm 22. we
have the climax of His life, and the description foretold of His sacrifice.
This touching Psalm reveals His desolation and agony, but also
His firm confidence in God. Surely such a High Priest became us,
holy, guileless, undefiled, separated from sinners, and made higher than
the heavens, who has obtained eternal redemption.
W. R. Todd.
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Messiah as Trusting One.
From Armagh and Knocknacloy.—In the subject before us,
there is brought out that side of God's character which shows Him to
be a Refuge, Fortress, Strong Tower, Shield, etc. (see Psalms 18., 91.).
Trust must find an object, and the object of trust is someone or something capable of being depended upon. This in turn demands that in
the object of trust there will be integrity, righteousness, truth, faithfulness, strength.
The Lord Jesus as a Man trusted in God and proved God in all
these manifestations of Himself. First we observe Psalm 22. 9 :
" Thou art He that took Me out of the womb . . . ."
How wonderful to think that the Lord Jesus, as a helpless
Infant, trusted in God as perfectly as when a grown-up Man !
In all the circumstances of the pathway of the Lord Jesus, and
in all the requirements of His service, He trusted in God. Psalm 9 1 .
2, 10, 11 says, " There shall no evil befall Thee, neither shall any plague
come nigh Thy tent. For He shall give His angels charge over Thee
to keep Thee in all Thy ways." These words were partly quoted by
Satan to the Lord when he tempted Him in the wilderness.
The words of Psalm 4. 8 suggest thoughts on the scene on the
sea of Galilee, when He was asleep in a little boat in the midst of a great
tempest : " In peace will I both lay me down and sleep : For Thou
LORD alone makest me to dwell in safety."
The Lord Jesus when in judgment before Pilate, with an angry
mob thirsting for His blood, showed no sign of fear : "I will not be
afraid of ten thousands of the people . . . " (Psalm 3. 6, 7). We
thought of Psalm 28. 6, 7 as having reference to the Lord in Gethsemane : " Blessed be the LORD because He hath heard the voice
of My supplications. The LORD is My Strength and My Shield, My
heart hath trusted in Him and I am helped" (see Luke 22. 43, and
also Psalm 80. 17).
Finally, of His body, soul, and spirit, it is said, " Thou wilt not
suffer Thine Holy One to see corruption," " Thou wilt not leave My
soul in Sheol" (Psalm 16. 10), and " Into Thine hand I commend My
spirit " (Psalm 31. 5).
W. J. Busby.
Sufferings of the Messiah.
From Manchester.—On the night in which He was betrayed,
the Lord quoted words which are so sadly true of Judas : " Yea,
Mine own familiar friend, in whom I trusted, which did eat of My
bread, hath lifted up his heel against Me" (Psalm 41. 9 and John
13. 18 ; see also Psalm 55. 12-14). These verses emphasise the wistful
sorrow which was experienced by the Lord. " It was not an
enemy that reproached Me, then I could have borne it ! " The
Psalmist's words would burn in the Master's heart—" But it was
thou, a man Mine equal, My companion and My familiar friend. We
took sweet counsel together, we walked in the house of God with the
throng."
How such passages emphasise the true humanity of the Lord
Jesus ! Although truly God, He who had partaken of blood and flesh
was heir to the feelings and emotions of the human heart, sin apart.
To Him in those hours of suffering the support of human companionship
would have been a strength and comfort. They were, however,
denied to Him, that alone He should bear " sorrow upon sorrow."
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As the sons of Korah expressed it, " Lover and friend hast Thou put
from Me, and Mine acquaintance into darkness " (Psalm 88. 18).
The agony of soul endured by the Master during Gethsemane's
midnight vigil would appear to be reflected in the opening verses of
Psalm 88. " My soul is full of troubles, and My life draweth nigh
unto Sheol " (verse 3). With strong crying and tears He sought the
face of the " God of His salvation," as He anticipated the experience
of being afflicted with " all God's waves " (verse 7). Similarly the
words of Psalm 55. 4-6 could well be applied to the suffering Messiah.
How truly was His heart " sore pained " as the " terrors of death "
drew near ! " Oh that I had wings like a dove, then would I fly away
and be at rest," exclaimed the Psalmist, reminding us of the words,
" If it be possible, let this cup pass away from Me : nevertheless not
My will but Thine be done."
From the intimate scenes of Gethsemane we pass in thought
to the " city of the great king." What truer description could be
found of Jerusalem in that day than is given in Psalm 55. 9-11 !
Violence, strife, iniquity, mischief, oppression, and guile were there
centred against the Holy One of God. Psalm 35. brings out the
heinousness of this crime. Verses 13-15 bespeak in some measure the
attitude of the Lord Jesus towards these folk, yet they " rewarded Him
evil for good," to the " bereaving " of His soul (verse 12). " Unrighteous
witnesses " rose up against Him (verse 11), and even so their witness
agreed not together. As Psalm 27. reveals, however, " false
witnesses " rose up against Him, and " such as breathe out cruelty."
Their cruelty found its fullest human expression when they handed over
their Messiah to be crucified and to endure " yet deeper hours of deeper
woe."
G. Prasher, Jun.
From Glasgow.—In the Psalms we see the Lord's two-fold
sufferings, firstly, from the creatures of His hands and, secondly, His
sufferings at God's hands on the cross. There is also a combining of
both physical, and mental and spiritual suffering portrayed in the
Psalms, revealing unto us the depths to which the Messiah descended.
Psalm 18. 4-6 expresses some of the spiritual characteristics of His
suffering, for it tells us of the deep anguish borne by the Christ as He
looks ahead to the terrible experience He is about to pass through.
(See Hebrews 5. 7, 8). Behind this suffering we see the purpose of God
for His Son as revealed in Hebrews 5. 7, 8. Having passed through all
the vicissitudes of life, He can bear gently with the ignorant and erring
(Hebrews 7. 28). Psalm 56. 1-5 sets before us the treatment of the
Christ which He received at the hands of His own brethren (John 1.11).
In Psalm 69. 1-21 we have Christ's suffering—a deep human experience
of a physical kind. Verses 22, 21, we judge, refer to the experience
of the cross (comp. John 19. 29). Along with these verses we have
Psalm 22. which mostly speaks of the Messiah's sufferings on the cross.
When we consider these words concerning the Christ, that He was holy,
guileless and undefiled and separate from sinners, we in some measure
understand what suffering must have been His, and especially from His
own gracious lips : " My soul is exceeding sorrowful, even unto death."
Insomuch as we are partakers of Christ's sufferings (see Philippians 3. 10), we have to rejoice that at the revelation of His glory, we
also may rejoice with exceeding joy, because in being reproached in
His Name the Spirit of Glory and the Spirit of God resteth upon us,
J o y in the consolation for suffering.
Fred Harvey.
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From Leicester.-—" Behoved it not the Christ to suffer these
things ? " The details of that wonderful talk are not recorded, but
no doubt the Lord quoted some of the well-known inspired comments
of the Psalms relating to the sufferings of the Messiah, telling of Himself
and the terrible treatment He would receive at the hands of those He
came to seek and to save. Re-echoing through the Psalms we read of
the Messiah's sad pilgrimage on earth: "Thou knowest My reproach,
and My shame, and My dishonour: Mine adversaries are all before
Thee . . . I looked for some to take pity, but there was none " (Psalm
69. 19, 20). "Many bulls have compassed Me . . . " (Psalm 22.).
Amid those He loved, for whom He left heaven's glory, He was
" rejected indeed of men." The Lord felt the slighting of men very
keenly and, in particular, His grief in respect of Judas Iscariot is poignantly expressed in the prophetic word of the Psalmist (Psalms 4 1 . 9 ;
55. 13) : " Yea, Mine own familiar friend . . . hath lifted up his heel
against Me." Suffering much as an outcast from mankind, the latter
days of the Lord's life on earth are clearly portrayed in the Psalms.
Gethsemane's dread anguish seems reflected in Psalm 69. 14-18, " Let
Me be delivered from them that hate Me, and out of the deep waters."
Psalm 22. clearly pictures the anguish of Calvary, and Psalm 69.
19-21 brings us vividly to the Cross. " They gave Me vinegar " and
" I sink in deep mire where there is no standing : I come into deep waters
where the floods overflow Me "—words spoken by David amidst great
spiritual experience, yet how true of the sufferings of great David's
greater Son, the Messiah of Israel!
J. G. Taylor.
From Victoria, B.C:—It is beyond our human conception to
know what His rejection meant to our Lord Jesus Christ. His whole
life was filled with many a kindly act, and blessing was freely bestowed
upon all with whom He came in contact. He had kept all His Father's
commands : His was the right to be accepted, to be heard. Yet men's
ears were deaf to His sorrow, and a little later the Messiah, the King of
Israel, was nailed in complete rejection to a Roman cross. Moreover,
He who had kept every command of His Father was in the hour of His
sore affliction forsaken by God. His prayer went up day and night
unceasingly, but the heavens were as brass. Psalm 22. 1 manifests
the seeming perplexity in the mind of our Lord Jesus Christ because of
this silence. We see too from Psalm 69. the anguish of His soul :
" I sink in deep mire." The fierce wrath of God overwhelmed Him :
" the floods overflow Me."
Intense and terrible must have been His physical suffering
His bones " were out of joint " and so wasted in frame was our Lord
Jesus that He could say, " I may tell all my bones." In obedience
to His Father's will " He was brought into the dust of death." The
grand final purpose of His life was fulfilled in those hours of intense
darkness in the which our Lord Jesus Christ gave up His life to atone for
sin (Psalm 22. 21).
A. McL.
Messiah in Resurrection.
F r o m Victoria, B.C.—The following Psalms refer to the
resurrection:—
Psalm 22. : the hope of resurrection.
Psalm 45. : Him who in life had loved righteousness and hated
iniquity, wherefore God hath anointed Him and exalted Him.
Psalm 102. 12 : the eternal existence of our Lord Jesus Christ

PSALM 22.
63
Psalm 110. : The Lord is the accepted One.
Psalm 118. : The Lord Jesus Christ is spoken here as being the
rejected One of men, but the exalted One of God ; this is Jehovah's
doing, marvellous in our eyes.
[Our friends wrote out many excellent things on the Resurrection,
but they were not expounding the Psalms.]
P. Thomas.
Psalm 22.
From Winnipeg.—In Psalm 22. the Spirit of God is leading
the Psalmist in the expression of personal feelings that go beyond his
experiences, whether consciously or not, even the experiences of One
greater than himself. The Psalm is thus left as a divine secret, a
mystery to be revealed to faith.
So also in many other Psalms, not Messiah, but a Saint, is put
before us in an exactly similar manner, so that the experiences, feelings,
and exercises proper to the people of God are found in the outpourings
of the heart of Asaph, Heman, Ethan, a Son of Korah, or even of
David himself.
The people taken up is Israel—the ten tribes or the two—seen
in sorrows at times which will come upon them in the time of Jacob's
trouble, out of which he will be delivered and brought into lasting
blessing. It is a time when the Church having been removed to heaven,
and the times of the Gentiles fast hastening to an end, Israel will pass
through the trials which will purify and prepare them for blessing.
It is the time of unparalleled tribulation of which Matthew 24. speaks.
The mingled and diversified character of the Psalms is such that
believers of every time have been finding in them provision made for
all conditions, while the saints in the time of the tribulation will find
in them a special provision for a peculiar need.
F. J. S.

From Brantford.—No one can deny that the One who died on
Calvary's cross passed through all those emotions that are detailed in
Psalm 22. Taken in its real spiritual light it gives a very comprehensive
picture of the cross, and the sufferings are seen just as well as in any
narrative given in the New Testament writings.
In dealing with the second part of the psalm we feel that some of
the predictions there have been fulfilled by the Messiah and some have
not. The twenty-fourth verse is notable in its fulfilment. Truly the
world was lost and afflicted, having no hope whatever, but the glorious
coming of the promised Messiah took the weary burden away, and
although men and nations still persist in sin and its resultant consequences, the salvation that is from the Lord is near at hand. God hath
loved and hath heard His creatures.
To be fulfilled in a future day is verse twenty-seven. In that
time He shall come in power and might to take His lawful heritage and
make to bow to Him every knee in obeisance. Subjection is in store
for all souls, living or dead and we who have been given Divine light
on the Scriptures and upon the great salvation God has wrought can
place ourselves in complete subjection to His will now.
O. Burbridge. L. Curran, A. Sproul.
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From Hamilton, Ont.—Perhaps Isaiah 53. and Psalm 22. are
the best known of all the Old Testament scriptures which speak of the
sufferings of the Christ. It has been said that Psalm 22. seems to
speak more of the sufferings of Christ in connection with the bodily
anguish involved, while Isaiah 53. speaks more of the atoning character
of those sufferings.
The scene surrounding the cross is most graphically described,
when, from the darkness that covered the earth, a cry rang out in the
ears of the multitude that had come to witness the crucifixion. This
was the one moment of all eternity that God could not help Him, for
He was now dealing with Him as the Bearer of sin. The LORD laid
upon Him the iniquity of us all, and it pleased Jehovah to bruise Him
and put Him to grief, in making His soul an offering for sin.
Not only is the question which was uttered by the Lord Jesus
given to us in this psalm, but in verse 3 we also see the answer, " But
thou art holy, O thou that inhabitest the praises of Israel," and surely
no other answer is possible.
In the light of these solemn things which befell Him, may it be
ours to consider Him who endured such gainsaying of sinners against
Himself lest we wax weary, fainting in our minds (Hebrews 12. 3),
and that it may be ours not to glory save in the cross of our Lord Jesus
Christ (Galatians 6. 14).
T. Ramage.
Psalm 24.
From Crossford.—We considered this Psalm as being a testimony to the glories which must follow the sufferings of Christ. Psalm
-22. 28 tells of the time when the kingdom will be the Lord's, and He
will be the Ruler over the nations. Then manifestly the world and
they that dwell therein will be the LORD'S. At present well nigh
unlimited resources have been turned into channels unprofitable to
man, and dishonouring to God, but a change is imminent, a really
stupendous change.
Isaiah wrote, " For there shall be stability in Thy times ; abundance of salvation, wisdom and knowledge : the fear of the LORD is
His treasure " (Isaiah 33. 6).
We understand that the Son of Man will descend to the place
from which He ascended, and will go forth to fight against the nations
gathered to battle around Jerusalem. When He lifteth up Himself
the nations will be scattered (Isaiah 33. 3-10).
In that future day to which we refer, having in battle laid low
His enemies, the Lord will enter Jerusalem. Mourning will have been
the lot of those ancient gates since the day they closed against Him as
He was led out bearing the cross. He will claim the throne so
long denied Him, and will reign over all His soul desired. Jerusalem
will then be seen as a quiet habitation, the Lord with His people in
majesty (Isaiah 33. 17, 20, 21).
We must not overlook the conditional side, which is seen so
prominently in Psalm 24. Those who would go up to Zion's hill, who
would stand in His holy place, must examine their lives, and if they
bring of earth's fulness to earth's Lord with clean hands and pure heart
they shall see God, and carry away even to the ends of the earth from
whence they came a blessing from the Lord which will enrich others
with whom they may have contact. Moreover they will receive that
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which Solomon could never give, righteousness from Him, the God of
their salvation. Such righteous men will flourish, and their influence
upon others will be a means of spreading the Lord's kingdom.
H. Brindle.
From Liverpool.—The first portion of the psalm deals with the
man who should ascend unto the hill of the LORD and stand in His holy
place. The hill of the LORD, Mount Zion, upon which was the throne of
David as well as the House of God, was the centre of God's rule and
power, of worship and intercession (Psalm 110. 2, Psalm 3. 4, etc.).
Verse 6 suggests we have been made to share in the rewards;
we whose hands were far from clean, whose hearts, alas, were far from
pure, are enabled to stand in His righteousness in the holy place.
The House of God to-day corresponds with Mount Zion of old and, as a
holy priesthood, we offer spiritual sacrifices, acceptable to God, through
Jesus Christ our Lord. And further, in a day to come, when the King
of Glory is revealed on earth, those who have been faithful will reign
with Him.
It was suggested that the different responses to the question,
" Who is the King of Glory ? " in verses 7-10, showed that the verses
refer to two separate events. The first, when the Lord returned to
heaven after His resurrection ; after he had, single-handed, defeated
Satan in His death, the King of Glory returns as " the Lord strong
and mighty, mighty in battle." The second, after the battle of
Armageddon. After having defeated the armies of earth, at the head
of the armies of heaven, the Lord returns as " t h e Lord of Hosts "
(Zechariah 12., Revelation 19. 11-21). [I am very doubtful of our
friends' interpretation of Psalm 24. here. See what C.M.L. says in
" Bible Readings on the Gospels " re the Lord's return to heaven
pictured in this psalm.—J.M.].
M. A. Sands, R. S,
From London, S.E.—The psalm begins by saying that the
earth is the LORD'S. Firstly, for He hath founded it, as verse 2 remarkably says, upon the seas and floods (see Proverbs 8. and John 1. 2, 3),
and secondly, by donation from God His Father. Christ made them
and maintains them, as Hebrews 1. 3 states.
The everlasting gates are twice commanded to be uplifted.
After the Lord's resurrection there seems to be two ascensions. When
He appeared to Mary Magdalene, He said, " Touch me not ; for I
have not yet ascended unto the Father" (John 20. 17), and it
seems that immediately after this He ascended to heaven through
the everlasting doors. Later He tells His disciples to handle Him and
see, for a spirit had not flesh and bones, as He had (Luke 24. 39).
The second ascension is recorded in Acts 1. This is the significance of the
repetition in Psalm 24.
Wm. F. Shulver.
From Birkenhead.—Two views were put forward in interpretation of the psalm. (1) It was suggested that verses 1-8 have been
fulfilled, while verses 9 and 10 await fulfilment. Verse 3 refers to the
Lord's ascension into the heavenly Zion following His resurrection.
[Note the force of verse 6. " This is the generation of them that seek
after Him." The conditions laid down are applicable to each several
person of such a generation who would seek God in His Holy Hill,
and, in my judgment, the psalm does not lay down conditions which
were only and could only be supplied by Messiah. Men began to go up

66

BIBLE STUDIES.

to Zion after Jehovah had gone up thither when the Ark was brought
up by David to the Tent he had pitched for it in Zion, and there men
sang the praises of Jehovah in the Songs of Zion. The going up of
Jehovah to Zion is a picture of the Lord's ascension to the heavenly
Zion and when Christ had ascended to God's right hand then God's
people began to ascend also to Zion. Much more space than we have
available would be required to deal with the typical and antitypical
teaching of this beautiful psalm.—J.M.]. He is then welcomed by the
heavenly host as the Victorious One—mighty in battle. He is described
as Jehovah strong and mighty, the King of Glory. Then verses 9-10
describe a future scene when the King of Glory shall again enter the
Heavenly Zion, but this time at the head of the mighty host of the
redeemed. [I cannot follow this interpretation of dividing these
entrances.]. (2) Others thought that the whole of the psalm has a
future fulfilment. " The earth is the LORD'S and the fulness thereof"
While this is true of past and present time, it will be recognised fully
during the Millennial reign. Verses 7-10 describe the scene which
follows the Lord's entry into Jerusalem from Edom (see Isaiah 63. 1-6)
at the head of His victorious army after the Battle of Armageddon.
P.K.
From Ilford.—It is generally thought that Psalm 24. was
penned upon the occasion of David's bringing up the Ark to the place
prepared for it. The Ark, with the Mercy Seat, is a type of Christ,
and thus the psalm is a prophecy of Christ's triumphal entry into His
glory as the risen Messiah.
God, having created the earth from nothing, is therefore the
sole owner of it, and all that it contains : the minerals, the fruits, the
beasts of the forests, the cattle upon a thousand hills, or, most
important of all, men, women, and children.
The four verses in the third section concerned undoubtedly refer
to the ascension of Christ into heaven, and the welcome given Him
there. Christ having accomplished that which He had come to do,
had gained a title to enter into the holy place (Hebrews 9. 12), and as
One having authority, He demanded entrance, not for Himself only,
but for us. [See note in Birkenhead's paper].
E. H. Jarvis.
From Wigan.—Psalm 15. was brought before us in connection
with verses 3-6 of the psalm we are considering, and these verses made
us realise that even though we are perfect in Christ there must be heart
subjection to the will of God. Many may seek to approach Zion whose
hearts are not clean. Hebrews 12. 18-29, seems to bear this out ; note
verse 28.
The way of access into God's presence, as we know, is through
" t h e new and living w a y " (Hebrews 10. 19-22), but we must not
forget that there are conditions even though we are sanctified. May
each of us consider in the light of God's word, whether we are in a right
condition to enter the presence of God ! The dwelling of God with
men has always demanded a right condition in men.
Hebrews 1. The sceptre of righteousness is the sceptre of Christ's
kingdom. The same qualifications which entitled the Lord Jesus to
share the Throne of Glory must [in measure] be found in us who would
approach the God of our salvation.
David Butler.
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From Edinburgh.—In Psalm 24. David first acknowledges the
LORD as the owner and creator of the earth and all it brings forth, and
of the world and they that dwell therein. In the light of this fact, the
question is asked, " Who shall ascend into the hill of the LORD ? and
who shall stand in His holy place ? " and the answer is given, " He that
hath clean hands, and a pure heart ; who hath not lifted up his soul
unto vanity, and hath not sworn deceitfully." Only the Lord Jesus
fully fulfilled all these conditions. But as a result of His work we may
stand in the holy place, for He has redeemed us, and His blood cleanseth
us from all sin. We must give heed to God's word to keep our hands
clean, and must obey it to keep our hearts pure. Our remaining in the
House of God is a conditional matter.
It is noticeable that the word, " stand " is used here, not the
word " sit." We connect this with the Tabernacle where there was
no seat for the high priest. We too may serve God in the holy place.
What we gather during the seven days we may present on the Lord's
day, as a holy priesthood, within the holy of holies.
The portion of those who fulfil these conditions is made known
in verse 5. If we give God His portion, He will give us ours. The
cause of failure in all generations has been the fact that God's people
have not given Him His portion.
John A. H. Robertson.
From Broxburn.—Two wonderful questions are asked by the
Psalmist :
Who shall ascend into the hill of the LORD ?
Who shall stand in His holy place ?
The answer from God shows out a few of the personal excellencies of
our Lord Jesus Christ. There were many priests of a bygone day, who
received an initial cleansing or bathing and sought to keep their hands
and feet clean by taking heed according to the Word, but the One
brought before us here was holy, and undefiled. His heart was pure,
without guile, and in it He had laid up the law of Jehovah. David
had to confess sin against God, but not so David's Lord. He never
lifted up His soul unto vanity, being meek and lowly in heart. The
Lord did not attain unto this high standing by effort like Moses, the
meekest man in all the earth, for He ever was meek and lowly. We
know from God's Word that the " faithful witness " never swore
deceitfully. Truly our Lord Jesus Christ hath received the blessing,
for He is most blessed for ever, the Lord our righteousness. [See note in
Birkenhead's paper].
Geo. Richardson.
From Kilmarnock.—This psalm brings the Messiah before us
chiefly as the " King of Glory." The opening verses speak of Jehovah
as the Possessor of the earth and its fulness and all that dwell therein.
While this is true, we know that, since the fall, man and the world has
come under the power and authority of Satan and will be so until
" He comes whose right it is " (Ezekiel 21. 27).
Verse 4 gives the qualifications required for those who would
»stand in the holy place of Jehovah—" clean hands " and " pure heart,"
etc. These excellencies of the Messiah have been brought much before
us in our studies and it is for His people to seek to imitate Him and thus
know the blessing of Jehovah. Verse 7 onwards represents the Messiah
as the King of Glory returning from battle. We connected this with
Ephesians 1. 19-23. On coming to earth, " He came unto His own
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(things), and they that were His own received Him not" (John 1. 11).
They said, " We have no king but Caesar." Through death He had
rendered Satan powerless ; raised from the dead by the mighty power
of God He is given the highest place in heaven, thus fulfilling the words
of our psalm.
We note in 1 Corinthians 2. 8 and James 2. 1 Christ is spoken of
as the " Lord of glory." Is this the correct term for His people now
in contrast to " King of glory " in connection with the Jews ? [The
Lordship of Christ has greater prominence in this dispensation than
His Kingship, though both contain the thought of authority and rule.
In His priestly office, after the order of Melchizedek, the Lord is both
King and Priest, and this is as true now as ever it will be.—J.M.].
A. G. S.
From Brantford.—Psalm 24. shows that God can be
approached by man if he is in a proper condition. David in another
psalm says " Blessed is the man whom Thou choosest, and causest to
approach unto Thee, that he may dwell in Thy courts " (Psalm 65. 4).
Two questions are asked and the answers are also given.
The closing verses of the psalm we see a picture of the Conqueror
of sin, death and Satan's power, returning victorious to His Father.
The doors and gates are exhorted to be lifted up to let the King of Glory
in. He, the King of Glory, is strong and mighty in battle and that same
strength and might will some day be seen by us, when He comes, and
we shall truly say " He is Jehovah of Hosts, the King of Glory." What
portion or portions in the New Testament could we say have a direct
reference to Psalm 24. ? [1 Corinthians 10. 26 is a direct reference to
Psalm 24. 1.—J.M.].
A. Walker, H. Curran.
PSALM 40.
From Cullybackey.—That verses 6-8 of this psalm apply to
the Christ is clearly proved by the use made of them in Hebrews 10.
Yet we believe that in the psalm generally we see truths concerning the
Lord Jesus.
As we read the opening words of the psalm we were forcibly
reminded of the words of Hebrews 5 . 7 : " Who in the days of His
flesh, having offered up prayers and supplications with strong crying
and tears unto Him that was able to save Him from (out of) death,
and having been heard for His godly fear . . . " With what wondrous
patience did the blessed Son of Man wait upon the LORD ! The
pathway was rough. He had many enemies. And the dreadful
experience of the cross lay ever before Him. But His trust was in the
LORD, and He was not disappointed.

In His life and death there was much of perpetual preciousness
in what Christ did for God. But there was also that which God did for
Christ. And if God will never forget what the Son did, neither will the
Son forget what God did for Him (verses 4-6).
The appreciation of the Lord Jesus was no mere mental appreciation. It was a very practical one and we judge that verses 6-10 show
activities behind which lay, among other things, the service of a grateful heart. The sacrifices and offerings of the law of sacrifice might
satisfy the claims of that law, but in these the will and claims of God
were never fully expressed or satisfied. But in the offering and
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sacrifice of Christ God found infinite a n d eternal pleasure a n d delight.
He saw in these the obedience of a heart that delighted in His will.
Here was a Man whose ear was given to God and therefore a Man whose
body was devoted to the LORD.
George Chesney, J. D.

From Cardiff.—Suffering and hardship are often the processes
that God chooses to develop the character of His servant. Such
experiences produced Psalm 4. It is this subjection and obedience to
the will of God and of suffering ere he was exalted to the throne
at Jerusalem, that made David the man he was. With what willingness
of heart he published righteousness in the great congregation (verse 9).
His spiritual insight is such that he perceives the true meaning of
sacrifice (verses 7, 8). The Lord also " learned obedience by the things
that He suffered." What is seen in measure in the life of David is
seen in perfection in the life of the Lord. He was ever the bondslave
of men, He was the bondslave of God, suggesting the thought of
complete surrender of His own will as Man and doing completely the will
of His Father.
Austin Jones.
From Atherton.—We had some discussion concerning the first
three verses. One view was that they referred to the Lord Jesus Christ.
Against this, it was said that there is a great danger in connecting these
three verses with the person of Christ. The Lord takes an active part
in coming to the horrible pit to take us out, furthermore there was
never a time when the Lord needed His feet establishing, also there was
never a day when there was not praise found in the mouth of the sent
One from the Father. To strengthen the thought too, it was said,
that in these first three verses there is recorded a great change of
character, an improvement in a person concerned, whereas the Lord
Jesus Christ was never in need of any improvement in character or
life whatever, the general thought prevailing, being that these three
verses do not apply to the Lord Jesus Christ. [I am more disposed to
the second view here expressed than the first.—J.M.j.
Psalm 5 1 . 16-19 was considered, and the question asked as to
why David said, " Thou delightest not . . . Thou hast no pleasure
. . . ," and yet in verse 19, " Then shalt Thou delight in the sacrifices
. . . ." It was pointed out that the sacrifices were of no avail apart
from the humble and contrite spirit of the offerer ; and similarly the
atonement by sacrifice was absolutely necessary in addition to a right
condition of heart and soul. But it was also noted that the citation
of Psalm 40. 6-8, in Hebrews 10. 5-7 shews us the fuller knowledge of
Christ. He realized the sacrifices and offerings were valueless apart
from Himself.
Verses 9-10 seem to refer to David's true life and his testimony
as the chosen one of the LORD in the midst of the great congregation,
but in this he only faintly typified Christ, who is the Bondservant of
God. What congregation is implied here, to which the Lord speaks ?
Have we here the national aspect of the Lord's appeal to the house of
Israel as coming to His own people (see Luke 4. 16-30), or is the sense
of the congregation much broader, including all who came under the
sound of the message from the lips of the Master, whether redeemed or
otherwise, whether Jew or Gentile ? These were some of the thoughts
expressed, and we would value help on this matter. [" Congregation "J
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according to Young, means " an appointed meeting," and in David's
time and earlier, even in the days before the Exodus, would signify the
assembling of the children of Israel. At such times of assembling David
published God's righteousness and loving kindness, and in this he is a
picture of Him who was to come.—J.M.].
G. Sankey.
From Bolton.—The words of this psalm that refer principally
to the Lord Jesus are found in verses 6-10, " Sacrifice and offering
Thou hast no delight in." We are reminded of the words of Samuel :
" To obey is better than sacrifice " (1 Samuel 15. 22).
God had commanded offerings and sacrifices to be made and in
such He had delight, when brought in a right spirit. [It is a fact that
in this psalm we are told that in the sacrifices themselves God had no
delight.—J.M.], but He did not require them at the expense of obedience
and the listening, attentive ear. Many scriptures are found to confirm
this truth (see Psalm 51. 16, 17, Proverbs 15. 8 and 21. 3, Hosea 6. 6,
Micah 6.7).
In meditating upon it in this light, we see the force of the words
that follow, " Lo, I am come, to do Thy will." " Mine ears hast Thou
opened," the ear of the discipled. One (Isaiah 50. 4, 5). Such was
the ear of the Perfect Servant, an ear ever opened to hear the voice of
His Father, and a heart ever attuned to do His bidding, and feet swift
to run in the way of truth.
A. Heary, I. Sankey.
From Belfast.—We may have a difficulty in applying verse 12
to Christ. The New Testament quotation of verses 6, 7, 8 from the
Greek version makes it very clear of whom the psalmist speaks. We see
in the opening verses the deliverance of the patient waiting One out
of the sorrows which the rest of the psalm describes. The figure of a
horrible pit and miring clay shew us something of the depths to which
Christ sank : " My feet sink in deep mire where there is no standing."
The pit was dry into which Joseph was cast, but this was a swamp,
with the added horror of " noise " and " tumult."
What a wonderful contrast is the " firm rock " on which His
feet are set, the " established goings," the " new song " ! These are
on resurrection ground and are the portion of the believing sinner.
" We believe," says the apostle, " on Him who raised up Jesus our Lord
from among the dead " ; and again, " He was delivered for our offences,
and raised for our justification."
We considered Him as the Faithful and True Witness. " I
have not hid Thy righteousness within My heart, nor concealed Thy
loving kindness and truth from the great assembly." " I have declared
Thy faithfulness and Thy salvation." He then reaches that place
where innumerable evils compass Him about ; iniquities so take hold
of Him that He cannot look up. The evils were inflicted by others.
The iniquities He calls His own. These are penal afflictions which
were laid upon Him as the Sin-bearer.
John Mercer, Fred Neill.

EDITORIAL.
The subject before us is that of "Messianic Psalms," and the
object is to bring before the minds of the readers the gems of thought
set, as jewels, in the framework of the writings of men. The setting
may truly be lovely in itself, and may shew forth many things revealing
the art of the goldsmith, but when all is taken into account, it is the
jewel itself which scintillates, flashes its beams into the eyes of men,
or reveals in itself depths of colour which attract and entrance the
onlooker. So it is with the Psalms ; whatever value they have as
records of the experiences of men, or as the expression of the thoughts
of men, whatever depths of feeling are displayed, yet their great
value to us in these studies is in their portrayal of the Lord.
Editors have been somewhat concerned to see a tendency in
some of our beloved contributors to emphasise the human aspect of
the psalms chosen for study, to give interpretations applicable to men,
and thereby they have failed to gain to themselves and to us the value
of that which is set before us. It cannot be denied that many of the
psalms before us can be applied, in part, to men like David and Solomon,
or to the sons of Korah, or even to ourselves, and oftentimes we take
to ourselves scriptures whose fulness can only be applied to the Lord
Jesus Christ. Then, too, we have at times to discern when the psalm
passes from human experiences to treat of things transcending human
thought, human experiences, or human lot. All this is true, but to
concentrate on these things, to crush out the consideration of the Christ,
is to study the mounting and to ignore the jewel set therein.
Not only so, but it is easily possible to make the sad mistake of
applying to men things which can only apply to the Lord. We instance
particularly such words as Psalm 45. 6, 7. To apply such words to
men, however eminent, however remarkable as men of God, is a
source of unhappiness to those who have discerned in them what is
beyond all human experience. It is not bringing men up to lofty
standards, but bringing Christ down to the level of men, and if beloved
brethren do not guard themselves in these things the virtue will have
departed from our studies.
Let us therefore remember that our object is to know more of
Christ, to study those things which are found in the Psalms concerning
Him, so that our preaching of Him may be with power and that spiritual
force which can be alone found in the right use of the Word of God.
A. T. D.
NOTES AND COMMENTS.
Sometimes our friends refer to the titles of the psalms as throwing
some light on the character of the psalm itself ; as for instance, Wigan
on page 52 of April " B.S." and Bolton's article below. In this
connection attention is drawn to a series of articles on "The Titles of
the Psalms " by our brother Arthur Chamings, in " Bible Studies,"
Vol. 3, 1935, which are worthy of careful consideration. Evidence is
adduced to show that the titles of many psalms consist of two parts—
(1) musical, (2) literary—and that after the model of Habakkuk 3. the
musical part belongs not to the psalm against which it is placed in our
Bibles, but as a subscript to the previous psalm. Thus verse 1 of
.2 Samuel 22. appears as the literary title of Psalm 18., but when the
psalm was adopted for the Temple Service a musical direction " For
the Chief Musician " was added as a subscript and appears as part of
the title of Psalm 19. The main evidence, apart from Habbakkuk 3.
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is supplied by Psalm 88., where the difficult double authorship disappears, and Psalm 56., where the musical part of the title has affinities
with Psalm 55. 6, 7. If you have volume 3 you will now want to read
or re-read the articles for yourselves. If you do not possess volume 3
beg or borrow one. You may not be convinced, but—a word to the
wise—do not be too dogmatic in applying the musical part of a psalm
title to the following psalm. The articles contain much other interesting
and instructive matter.
S. B.
MESSIANIC PSALMS.
The Sufferings of Christ.
From Manchester.—Psalm 69. could only have been written
by one who had passed through the furnace of affliction, but in penning
these words David was led of the Holy Spirit to portray the anguish
of his greater Son. The sufferings of the Christ are made more sure
and more vivid to us beneath the revealing lamp of the word of prophecy,
and our study leads us to exclaim from touched hearts that there was
never any sorrow like unto His sorrow.
" Save me O God ! " Such was the cry of the crucified Messiah.
What words to be uttered by One who was in His Deity almighty, but
who as a dependant Man " offered up prayers and supplications with
strong crying and tears unto Him that was able to save Him from
death " ! Assurance of God's timely salvation is reflected in verse 35,
but between the plea for help in verse 1 and the triumphant conclusion
of the Psalm lie verses which portray intense suffering. Though God
was able indeed to save in resurrection power, He did so only after the
Christ had restored for our sake that which He took not away.
The figure of speech in verse 3 is one which conveys the Saviour's
horror as the waves of God's wrath overwhelmed Him. Similar
language is used by the Holy Spirit in verses 14-15 as also in Psalm
42. 7. Such words bespeak the anguish of One crushed beneath the
weight of divine judgment, and the recoiling of His holy soul against
association with our sin ; truly as overwhelming as the waterflood and
repulsive as the mire. Something of the reality of the fact that He
was " made sin " on our behalf is suggested by verse 5. We read that
" in Him was no sin," yet here Messiah is viewed as One closely identified
with the sins and foolishnesses of those whom He had come to save.
He had no sin of His own to confess, but bore our griefs and carried
our sorrows. This indeed was the cause of His deepest suffering. As
verse 26 has it, " For they persecute Him whom Thou hast smitten, and
tell of the sorrows of those whom Thou hast wounded." All other
sufferings were relatively incidental to the wounding, the bruising, and
the chastisement at the hand of God.
In the light of this Psalm, however, we cannot belittle those
other sufferings. On the one hand were the physical agonies of
crucifixion, as illustrated by the words, " I am weary with My crying :
My throat is dried : Mine eyes fail while I wait for My God " (verse 3).
Nor was that thirst assuaged, but rather aggravated, as it is written,
" They gave Me also gall for My meat and in My thirst they gave Me
vinegar to drink."
On the other hand Psalm 69. lays even greater emphasis upon
the sorrow of soul which was brought to the Saviour by the attitude of
those whom He would fain have saved. The burden of undeserved
reproach lay heavy upon Him ; reproach and shame He bore for the
namesake of His God (verses 7 and 9) ; His godly exercise was turned
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to His reproach ; indeed reproach broke His heart (verse 20). With
reproach were associated shame and dishonour. How literally true
were the words that " shame covered His face," was testified by the
plucking of the hair from His cheeks, the spitting, the buffeting, and
and crowning with thorns. Added to this was the sense of lonely
desolation, in that there was none to take pity or to comfort (verse 20).
Indeed the multitude's concentrated hatred was directed against Him
(verse 4) while rulers talked against Him and drunkards reviled Him
in song (verse 12). Does not Psalm 69. intensely illuminate the
Apostle's words, "yea the death of the cross " ?
The imprecatory portion of the Psalm (verses 22-28) would
appear to contrast strangely with the grace displayed by the Lord Jesus
in the words, " Father, forgive them, for they know not what they do."
It is instructive to notice, however, that verses 22 and 23 are quoted
concerning Israel in Romans 11. The Lord pleaded forgiveness for the
ignorant men who were the immediate agents of His death, but He had
sternly denounced those who while professing righteousness designed
His death (c.f. John 9. 41, and 19. 11). It would therefore seem that
the judgment of God might righteously be invoked upon those of the
Lord's murderers who found no repentance.
The note of rejoicing in the latter part of the Psalm reminds
us that amidst all His suffering the Lord Jesus endured in the confidence
that He would yet see of the travail of His soul and be satisfied.
L. T. C., G. P., Jun.
The Resurrection and Ascension of the Messiah.
From Leicester.—" He (David) foreseeing this spake of the
resurrection of the Christ, that neither was He (His soul) left in Hades,
nor did His flesh see corruption."
Thus spake Peter, as led by the Holy Spirit, on the day of
Pentecost (Acts 2. 22-36). His quotation of the psalm was intended
to convince his hearers that the resurrection was a scripturally predicted
experience of the Messiah, and that Jesus had been raised from the dead,
for they and many others had had most definite proof of His resurrection. It seems evident that it was the fact of the resurrection that
brought out this, then esoteric, interpretation. By combining the
prophesied experience of the Messiah with the things that had happened
to the Lord, Peter sought to show that Jesus was the Christ. Having
therefore proved that David prophesied of the resurrection of the Christ,
Peter went on to argue that David also foretold His ascension in Psalm
110. 1, which was also in accordance with the experience of Jesus.
Neither of these quotations could apply to David, since he both died,
and was buried, and neither did he ascend into the heavens, but, as
Peter said, they speak of the Christ.
Paul, also, in Antioch at a later date, used the prophesy of
Psalm 16. to supplement the witness of the apostles of the resurrection.
Paul's speech, though on rather similar lines to that of Peter, led to a
different aspect of the resurrection and ascension. Peter's speech led
to the power of the risen Lord, whereas Paul's led to the fact of His
continued life, that he was " no more to return to corruption."
Psalm 68. 18 is also a very clear reference to the ascension, and
it is cited in Ephesians 4. 8, though Paul has inverted the last part by
putting " gave " for " received " ; the reason for this does not seem
apparent, nor can it be traced to the Septuagint, which appears to be
faithful to the rendering of the original.
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Christ has ascended because He previously descended ; He who
descended to the deepest depth has now ascended to the highest height,
He who touched the lowest deep of humiliation has risen to the loftiest
height of glory. Descent—Psalm 69. 2; ascent—Psalm 68. 18;
triumphant entry into heaven—Psalm 24. 7-10.
A. D. McCubbin.
From Glasgow.—As David by the Spirit wrote the words in
Psalm 16. 10, he wrote not of himself, but of One who was to come, and
the apostle Peter in Acts 2. unfolded that which is hidden therein.
After the Lord Jesus commended His spirit into the hands of His
Father He bowed His head and died. His soul went down into Hades,
and that body which hung upon the cross was taken down and laid in
Joseph's new tomb. In the purpose of God no corruption could touch
that Holy One, so that on the appointed day the spirit and soul and
body were reunited once more. Truly the wondrous power of God was
displayed when He was raised from the dead and became the Firstfruits
of them that slept !
In Psalm 68. 18 we read, " Thou hast ascended on high, Thou
hast led Thy captivity captive," indicating the mighty conquest which
has been accomplished. God gave Him glory (1 Peter 1. 21), and His
heart's desire (Psalm 21.). " Honour and majesty dost Thou lay upon
Him, for Thou makest Him most blessed for ever," " For Thou preventest Him with the blessings of goodness. Thou settest a crown of fine
gold on His head " (Psalm 21.). Surely none byt He could say in such
words in Psalm 118. 19-22, " Open to Me the paths of righteousness,"
and this triumphal entry (see also Psalm 24.) was shared and shall be
shared by those who are cleansed by that One who vindicated a righteous
God.
He whose dominion shall be from sea to sea, and from the river
to the ends of the earth, awaits the day when every knee shall bow
to Him, King of kings and Lord of lords (1 Timothy 6. 15, 16), that in
all things He might have the preeminence (1 Colossians 1. 18).
Jas. Gartshore

Psalms 24 and 40.
From Winnipeg.—The quotation in Psalm 24. 1 is from
Exodus 9. 29 and Deuteronomy 10. 14. The great Apostle to the
Gentiles, Paul, also refers to it in 1 Corinthians 10. 26. It gives us to
know the greatness of Jehovah in all His plenitude. Psalm 2. 6
informs us that Jehovah has set His King upon His holy hill of Zion.
The Psalmist in this verse points us to One much greater than himself,
and no doubt directs our thoughts forward to a coming day of joy and
gladness, when His holy One will be publicly manifested in power and
glory, before the whole of God's intelligent creation, and will reign in
mount Zion and in Jerusalem, and before His ancients gloriously, and
the saints of the present age will be with Him.
In Hebrews 10. we have a quotation from Psalm 40. which
refers to the sacrificial work of our Lord Jesus Christ, in that body
which Jehovah prepared for Him at His first advent, when He came to
do the will of Him that sent Him, and became subject to death. Death
demands the body, Hades claims the soul. The blessed Lord became
subject to one, and entered the other, and in doing so He went underneath everything that could possibly stand against us as sinners
before a just and holy God. He became the author of eternal salvation,
and having risen from among the dead He is now; seated in the highest
place of exaltation and glory, above the whole creation of God, and
above every name that is or can be named.
F. J. S.

PSALM 24 AND 40.

75

From Crossford.—According to the writer to the Hebrews the
words of Psalm 40. 6-8 have to do with the coming into the world of
the Son of God. The change of words in Hebrews 10., "A body didst
Thou prepare for Me," is most arresting. A comparison of the two
passages suggests to our mind that God opened the ears of the Babe at
a very early time.
We should expect to see marvellous things associated with the
mystery of godliness, and whilst reason, when applied, will say : " How
can it be ? How could an infant babe hear from God, or speak to
God ? " we often are shut up to revelation and faith. How could a
babe trust God upon His mother's breasts ? How could He hear the
call of God out of Egypt, and respond, though carried by His parents ?
At what point in that most wonderful life is it too early to apply the
words as though proceeding from His own heart : " Lo, I am come to
do Thy will" ? [The Divine Person here spoken of knowing the
unsatisfactory character of the offerings of the law said such words as
are quoted in Hebrews 10. when coming into the world. So we are told
in Hebrews 10. 5. What Christ learned as a Babe, a Child, a Boy, and
a Man, and how that stood related to His absolute and perfect knowledge as God, will ever, I judge, remain a mystery to us. That He knew
whence He came and whither He went (John 8. 14), as the One who
is " the Light of the world," and at the same time knew mental development and as a disciple had His ear opened morning by morning are
facts which no one of us would dispute, but rather wonder and worship.
—J. M.].
When Mary carried in her firstborn Son to present Him to the
Lord, and to offer a sacrifice, we are afforded a remarkable contrast,
designed to help our poor minds. The humble godly parents were
privileged to handle God's priceless Treasure at a point when the
shadows and the Substance were brought closely together. Luke links
mother and Child and speaks of their purification (" born under the
law "), but here we have the definite sense in which burnt offering and
sin offering were not required. [Note what Luke 2. 22 says. Is it
not here the linking of Joseph and Mary ?—"And when the days of
their purification according to the law of Moses were fulfilled, they
brought Him up to Jerusalem, to present Him to the Lord." " Their "
purification is that of the " they " that brought Him.—J.M.]. Verses
9 and 10 of the psalm relate to the faithful witness-bearing of the
psalmist, but more especially of the Lord Himself.
Thus we read of His purpose :
" I will not refrain my lips,
I have not hid Thy righteousness,
I have not concealed Thy loving kindness.
I have published righteousness,
I have declared Thy faithfulness and
Thy salvation."
In this the Lord has left us an example.
We may find less time to open the ear as disciples, and less
response to our witness bearing, in this fast-hardening scene. May we
not be tempted to refrain when we should open our lips !
H. B.
Psalm 40.
F r o m Edinburgh.—The Lord Jesus, in eternity past, waited
for the time when He would come to earth. During His life on earth
He looked to the time when He would lay down His life. But the words
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seem, more particularly, to apply to the time when, in Sheol, He waited
patiently till God would raise Him again from the dead. His patience
was rewarded. [It may be that the words of the early verses of this
psalm are Messianic, but I have never myself so looked upon them.
I have thought of them as the psalmist's experience which has also been
the experience of others like himself.—J.M.]. God raised Him from the
dead and in resurrection He could say, " He inclined unto Me and heard
My cry." Not only so but the LORD brought Him up out of the pit,
and set His feet upon a rock, and established His goings. The rock,
we suggest, is His work as man, a work which continues now and for
ever. [I hardly think this is a correct view of the rock, if it should be
concluded that the words are Messianic. The rock provides the one
whose feet are set upon it safely from sinking as He had once done in
the miry clay. Did Christ sink in what is comparable to miry clay in
Hades ? If so, was not His crosswork then accomplished, if it is that
that gives Him a secure standing ? If the sinking is in Hades then it
was after His perfect work on earth had been accomplished.—J.M.].
If in any way He had failed, His goings could not have been established.
But He did not fail. He became a Man, and learned obedience by the
things which He suffered. He carried out His Father's will to the
letter, therefore His goings were established. It is ours to follow in His
footsteps. In addition to these things the LORD has put a new song in
His mouth, even praise to God. This shall cause many to trust in the
LORD. Blessed is the man who does so. How blessed is the Lord
Jesus, who did so as none other did !
In verse 5, the psalmist speaks of the LORD'S works, and of His
thoughts which are to uswards. The greatest of all His works and of all
His thoughts to usward is spoken of, even the sacrifice of the Lord Jesus.
In Him God's thoughts and works were manifested. His delight was
to do God's will. He knew God's law fully, and loved it. We read,
" Great peace have they which love Thy law, and they have none
occasion of stumbling" (Psalm 119. 165). Yet others stumbled
against Him, because He put forth and fulfilled the law continually,
while they broke it continually.
Verse 9 speaks of the place the Lord Jesus Christ fills now on
resurrection ground. Then in verse 10, five things are mentioned which
He has made known, God's righteousness, God's faithfulness, God's
salvation, God's lovingkindness, and God's truth, things which are
very necessary to us. He has concealed nothing. These, we think,
speak of the mind and will of God as revealed to us in the Word of
God.
John A. H. Robertson.
F r o m Wigan.—What David had beforetime exhorted his
audience to do (Psalm 37. 7) he here assays to practise. How many
of God's saints have failed in this, and suffered sorrow and loss ! Is
it not significant that the central theme of this Psalm, the Lord's
perfect obedience and offering for sin is taken up by the Holy Spirit,
and quoted by the writer of the Epistle to the Hebrews ? The
importance of patience is emphasised in verse 36 of Hebrews 10. ; see
also 2 Peter 1. 6, 9. In this, as in all other virtues, we see their embodiment in the Lord Jesus Christ. The experiences of David in this
Psalm were not less true of our Lord Jesus Christ. None ever cried to
God as He (Hebrews 5. 7). None ever knew such depth of sorrow
(Luke 22. 42). Yet we cannot doubt that although His path was
made so difficult by man's unbelief and sin His joy in God His Father
was intense and real, causing many to see it, and fear, and trust in
the Lord (John 8. 30, Acts 4. 13). The Lord knew the blessedness of
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perfect trust in Jehovah. Although at last on the cross He was forsaken, never did He lose His trust in Him.
The Holy Spirit's comment on the greatness of the will of God
being done by the Lord Jesus, brings out the wondrous truth that " we
have been sanctfied through the offering of the body of Jesus Christ once
for all" (Hebrews 10. 10).
It is not surprising that we are told that " the prophets sought
and searched diligently " these things, and that angels also, desire to
look into them (1 Peter 1. 10-12).
T. R.
From Broxburn.—From verse 5 to 11 we have many precious
thoughts brought before us concerning God's Anointed. Truly manifold
are the works that God has done and David the sweet psalmist of Israel
was one who took pleasure in seeking them out. He also in a measure
had considered God's thoughts concerning Israel, and acknowledged
that they were more than could be numbered. The greatest of all
God's works and thoughts towards Israel was manifested in the
incarnation of His beloved Son.
God said of David what was true of David's Lord, " The LORD
hath sought Him a man after His own heart " (1 Samuel 13. 14). In
doing the will of God it led the Lord to Calvary's Cross, where as the great
burnt offering He offered Himself through the Eternal Spirit, a sacrifice
of a sweet savour unto God. Also as the offering for sin, He settled
the great sin question, by the sacrifice of Himself. Precious thoughts
are brought before us in the following verses ; we see first of
all that God's law was in His heart, none of His steps did slide (Psalm
37. 31), neither did He sin against His God ; in verse 9 we have brought
before us the preacher of righteousness, the exhibitor of God's righteousness in His life, telling out God's faithfulness and God's salvation to
a faithless and perverse generation, and making manifest the lovingkindness of God and the truth of God to a people who had given up the
truth for the tradition of men.
David L. Richardson, Jun.
From London, S.E.—How wonderfully God allowed His
servants to pass through very trying times, so that their sorrow and
grief might typify the suffering Saviour ! In this psalm we have David
passing through such an experience.
Verses one and two would perhaps speak of the Lord descending
through death into Hades and His triumphant rising therefrom.
[See notes in Edinburgh's paper]. The " waiting patiently " suggests
the other cry of Psalm 16. 10. In Hades He waited patiently the time
appointed and the LORD inclined His ear and heard His cry. The
third day came and His patience was rewarded, His feet put upon a
rock, His goings established, and a new song put into His mouth,
even praises to God. Blessed indeed is the man who maketh the Lord
His trust ! This blessedness was ever the Lord's as a Man, and will
be so in full measure in the coming exaltation of Him who bore the
cross.
Verses 6, 7 seem to show Him looking backward to the long line
of sacrifice and offerings instituted by God and accepted by Him, which
were a way of approach to Him. But these offerings had now become
an abomination to God in that men were bringing the lame and the
halt. This was an indication of their own condition before God and
their attitude to Him. No wonder God was tired of them ; they gave
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Him no pleasure, and He had now no desire for them. With what
delight He must have heard the voice of His Son—" Lo, I am come " !
Here was the One true offering, the only Spotless One. It was a
delight to Him to do God's will.
H. J. Owles.
F r o m Liverpool.—-In considering this psalm we would do well
to keep in mind several New Testament passages of scripture and to
compare it therewith in the spirit of 1 Corinthians 2. 11, " comparing
spiritual things with spiritual." The opening words call to mind the
patience of the Lord Jesus Christ. We read of Him saying, " Mine
hour is not yet come," and then, " The hour is come, that the Son of
Man should be glorified." What patience and forbearance is expressed
in the words cited in Acts 8. 32, " He was led as a sheep to the slaughter
. . . ." May we reflect in our daily life, and let patience have its perfect
work, being patient in tribulation, knowing that through many tribulations we must enter the Kingdom of God, and that in Him we have
peace.
Verse 2 speaks of " a horrible pit." Moffat translates this " a
lonesome pit," while the A.V. margin gives " a pit of noise." Putting
the two together we have a picture of the Lord, alone, yet in the midst
of the shouting multitude of His enemies. The horrors of that pit are
pictured in Psalms 22. and 42. While these experiences of the Lord
Jesus Christ far excelled those of any other man, yet, in salvation, we
experience something of the force of these verses, and we would do well
to take verses 8-10 as an example ; if so we must have the experience
of verse 8 in some degree. In the words of Jeremiah, cited in Hebrews
10., His laws have been put on our hearts and written on our minds.
The Holy Spirit indwells us to help in our reading of the Scriptures,
and in so doing our minds are renewed, and we become spiritually
minded. If we neglect the Word of God we return again to worldly
things and become carnally minded.
How true are the words of verse 8 ! "I delight to do Thy will,
O My God "—so true that when on earth He could say—" He that
hath seen Me hath seen the Father." " The words that I say unto you,
I speak not from Myself, but the Father abiding in Me doeth His
works." In the words of Romans 15. we ought not to please ourselves,
for Christ also pleased not Himself. He who knew no sin was made sin.
Our iniquities, which He made His own, overtook Him, so that His heart
failed Him. [" Mine iniquities," in verse 12, I have viewed as the
psalmist's own iniquities, not ours which Christ bore. Our iniquities
were in no sense His ; the sins He bore were " our sins " which He bore
in His own body on the tree.—J.M.]. Verses 12 and 13 take us to
Gethsemane—" Father, if it be possible, let this cup pass from Me,"
and yet again—" nevertheless, not My will, but Thine be done."
With such a Saviour, such a salvation, well may we say, as in
verse 16, " The Lord be magnified."
Tom Reid, R. S.
F r o m Yeovil.—It cannot be denied that this psalm is Messianic,
and it is cited in Hebrews 10., but it appears that certain statements
could only apply to the psalmist. Whether the first verses are applicable to the Messiah it is difficult to say, unless they refer to the Lord's
resurrection. We know that the Saviour sank into deep mire where
there was no standing, and was overwhelmed by the floods of the
wrath of God. Thus it appears to us that His experience was vastly

PSALM 45.

79

different from that of the psalmist. The commencing words of this
psalm would therefore be more the language of the redeemed rather
than the Redeemer.
" Lo, I am come, I delight to do Thy will, O My God, yea, Thy
law is within My heart." In His life on earth the Lord said, " My meat
is to do the will of Him that sent Me." He opened His ear morning by
morning to receive the instruction of His Father, and so perfectly did
He fulfil the will of God that the Father opened the heavens and
publicly declared, " Thou art My beloved Son, in Thee am I well pleased."
The One whom God spoke of as " My Servant whom I uphold, My
chosen in whom My soul delighteth," always evidenced, in His life on
earth, His delight in the will of God.
On earth, the Messiah declared the faithfulness and salvation of
God, and made manifest His lovingkindness, and proclaimed God's
truth to the people.
The latter verses of this psalm again appear to us to be only true
of the psalmist. An instance is the twelfth verse, " Mine iniquities
have overtaken me." This we know was never true of the Lord Jesus,
for He was pure, holy, and separate from sinners.
Whether the Lord ever called for condemnation upon His
enemies, is not revealed in scripture, but He could say, '" Father,
forgive them ; for they know not what they do." Clifford Shattock.
From Brantford.—The sacrifices and offerings of Israel's day
were not sufficient, they could never take away sin, but we read : "A
body didst Thou prepare for me." These words recall to our minds
the truths contained in Philippians 2. 5-11, how that the Lord Jesus
Christ, existing in the form of God, emptied Himself, taking the form
of a Servant, being made in the likeness of men.
These natural minds of ours will never be able fully to grasp this
marvellous truth concerning the humility, the love, the grace of our
Lord Jesus Christ (2 Corinthians 8.9).
What wondrous grace and beauty shone here below as the perfect
Servant trod this sinful earth with all its sorrows and woe ! He knew
all that lay ahead of Him here on earth as we see from Isaiah 50. 5.
" The Lord Jehovah hath opened Mine ear, and I was not rebellious,
neither turned away backward ; I gave My back to the smiters and
My cheek to them that plucked off the hair ; I hid not My face from
shame and spitting."
Thus, as we view with wonder the marvellous plan of salvation,
the mercy of God and the love and grace of our Lord Jesus Christ, we
cannot help but adore Him. Yet as we see fulfilled the many verses
of prophecy we cannot forget the words of Himself who in eternity
past declared " Lo I am come," but who also hath said, " If I go . . .
I will come again."
J. Thomas, A. Macdonald.
Psalm 45.
From Atherton.—We are here introduced to words descriptive
of the glory and beauty of the King. The writers are the sons of Korah
whose father had perished by a swift stroke of God's judgment, because
of rebellion, but his sons perished not (Numbers 26. 10, 11). Their
descendants esteemed God's house and honour highly (see Psalms 42.
to 49.). Nothing could suppress them, as with hearts bubbling over
they express, with love, things concerning the King.
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Whilst it may be true that in a primary sense portions of this
psalm may be applicable to Solomon, the greatest of all earthly monarchs,
yet, as we have seen in other psalms, certain truths here expressed can
never apply to him, but find a fulfilment alone in "A greater than
Solomon." The scene itself takes us beyond His humiliation and
suffering, presenting Him in majesty and power, associated in honour
and glory with His God and Father. [I personally cannot see that any
part of Psalm 45. applies to Solomon. I believe that it is entirely
Messianic— J.M.]. Our hearts and thoughts are immediately directed
to His Person, as the Holy Spirit has done, is doing and will do, continually. " Thou are fairer . . . " : the word here in the original
Hebrew is doubled, " Fairer—Fairer art Thou," to be able to express
in any measure the fulness of the beauty of Christ. No matter from
what point of view we behold Him, " He is altogether lovely " and,
wonder of wonders ! we shall see Him even as He is, we shall be like
Him (Isaiah 33. 17), and our hearts will confess that He is the conspicuous One among the myriads.
"Grace is poured into Thy lips." " His lips are as lilies dropping
liquid myrrh " (Song of Songs 5. 13), is eternally true, for while in the
days of His flesh, the people wondered at the words of grace which
proceeded out of His mouth, yet in a day to come we shall marvel, and
our spirits be overcome, when His voice is heard. Verses 3-5 appear to
relate to the time yet future when He shall rise to display His glorious
power. Isaiah 52. 13-15 speaks of the prosperity and pomp of this
glorious Bondservant ; and whereas, while astonishment prevailed
when He rode on to the shameful death of the cross, equally so shall
He astonish the nations. " Kings shall shut their mouths at Him,"
and " His enemies shall lick the dust," " Yea, all kings shall fall down
before Him. All nations shall serve H i m " (Psalm 72. 8-11). He
shall ride on in marvellous prosperity, no longer " meek and lowly, and
having salvation. That same arm that came to save will then be
uplifted with terrible effect, to the complete overthrow of all His
foes (2 Kings 1. 7-9). Verses 6-8 are cited in Hebrews 1. as proof of
His Diety and perfect Manhood, and the appreciation by His God and
Father of that perfect life and obedience. Blessed as He was eternally
by God, because of who and what He was, He now is anointed by His
Father because He had loved righteousness and hated iniquity !
God exalted Him highly, because He humbled Himself, becoming
obedient unto death ! The smell of His garments reminds us of those
truths so preciously, for what a preeminence His death has and will
have eternally ! See Revelation 5. 6, 9. 12-14.
The following verses in the psalm bring before us the King and
His associates, prefigured in type in Solomon. See 1 Kings 10. 7-9.
The queen is a noteworthy figure at His right hand, in the place of
love, honour and power, arrayed in gold of Ophir, suggestive of the close
association of the Lord and His Bride, seen in a place and position made
possible by redemption alone.
H. S. Bullock.
From Cardiff.—A worshipping heart produced this song concerning the king ; it was more than full, it was an overflowing tribute
to the worth and qualities of the king. The writer was under no
illusion as to what constitutes the foundations of Heaven's Throne
(verses 6-7). " Righteousness and judgment are the foundation of
Thy throne " (Psalm 89. 14). Possessing a true mind upon such vital
matters he traces in the character of the king those essentials that befit
the life of the king, which should reflect the mind of heaven from whence
he received his authority. [I regard this psalm as entirely Messianic
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and I should be sorry if there is any weakening of its application to the
Lord by applying words which are true only of King-Messiah to any
man, even to the highest and best of Israel's kings.—J.M.]. He was
" fairer than the children of men." Like them but outstanding. The
king was outstanding in might (verse 3), yet, withal, gracious, riding
on prosperously in his glory and majesty because he was Overcomer in
two warfares—the natural and spiritual. Not only did the king reach
the throne by reason (under God) of his might, but associated with this
was that inner adornment of his soul ; he rode prosperously because
he was " a man after God's own heart," because of " truth, meekness
and righteousness " (verses 3, 4), verily a warrior and righteous king.
The writer makes clear (verse 5) he appreciates the eternal character
and endurance of the throne of God. Because the king expressed in his
life the characteristics of the eternal throne, he is rewarded, " anointed
with the oil of gladness above his fellows. God exalted to the throne
the one who was earlier anointed, and who endured much affliction
and suffering ere he reached the throne. [Editors have passed this as
sent in, but they disagree strongly with the suggestion that these
verses can in any way be applied to men.]
There still clings to his garments those odours that awaken and
sustain memories of his early sufferings, and bitterness of soul (the
myrrh, aloes and cassia), but he hears, too, the music from the stringed
instruments now to refresh his memory of those victories that were
achieved by that terrible right hand (verses 4, 5). But this is not all—
nations join to praise his prowess, and to complete his fulness the queen
sits at his right hand in gold of Ophir, with her daughter and all their
court. Truly as we consider his person, his prowess, his consort, his
court, the writer has caused the king's name to be remembered in all
generations, and what is very desirable—contemplation of his person
and glory causes the people to give God thanks for ever and ever
(verse 17). The king and his throne were but reflections of heaven's
throne and its Occupant ! [Though the immediate occasion of the
writing of Psalm 45. may have been the marriage of an earthly monarch,
it may have determined the form of the utterance but no more, and,
the Psalmist prophet is carried away in the spirit or led to write of a
scene besides which that before him pales into insignificance.—S.B.].
All this we have retold is true in a far greater sense of the One
who left the Throne of Heaven, of whom David was but a pale reflection ;
"loving righteousness, hating lawlessness" (Hebrews 1. 9), full of
grace and truth, riding on prosperously—riding on to die. Having
come forth " from God " He now returned " to God," having won
honours that far transcended those of David, having descended to
depths that David never saw. He purchased His Bride at great cost,
securing everlasting redemption. He desires the " overflowings "
of our hearts. Shall we not give thanks to God for Him among the
peoples " ? (verse 17).
Austin Jones.
From Hamilton, Ont.—The psalmist commences by saying
that his heart overfloweth with a goodly matter and surely our hearts
do likewise whenever we hear a description which exalts our Messiah.
It is only we who have received Him as Saviour can see Him with the
eyes of faith as being the One who is fairer than the children of men.
In verse 4 we see that His path is one of majesty, whether applied to
His past appearance among men or His future appearance, because of
the truth, meekness and righteousness embodied in Him. These
characteristics manifested themselves throughout His whole life down
here. His own words were, " I am the Truth," and He ever refuted the
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lies and hypocrisy of those who opposed Him. On the other hand the
words were true of Him " I am meek and lowly in heart." He could
also show His righteousness in the temple driving out the money
changers and this will be seen again in a future day when as King of
righteousness He will put down His enemies. This will no doubt
involve the " terrible things " of verse 4, which are necessary before
His kingdom is established.
" His arrows are sharp." When on earth, His arrows were
words which pierced the heart of His enemies, but in the future His
arrows will not be shown in words but deeds. When on earth as
" Man of Sorrows " He took the lowly place, but in the future, when He
reigns as King, He will be seen as the One who is " above His fellows."
Angels rank high in human estimation, but in the book of Hebrews we
see Him, after He had made purification for sins, seated at God's right
hand and far superior to angels in every respect, and as for His enemies,
they will one day become the footstool of His feet.
The phase " hath anointed Thee " shows undoubtedly that this
psalm pictures Him as the Messiah which means " Anointed," and He
is anointed with the oil of gladness, showing that His days of suffering
are over and all that remains is gladness and joy in His Father's
presence as He reigns for ever over His people.
M. McKay.
From Bolton.—This psalm is a psalm of the Sons of Korah,
a Maschil psalm. It is full of wonderful instruction. It is also a
Shoshannim psalm, that is "Lilies" (see also Psalm 69. and 80.),
lilies that spring at the Passover season. Also, the tune or melody may
be metaphorically equivalent to " beautiful maidens." It may also
mean a psalm suited to a melody adapted to a bridal feast. The
combination of " Maschil," a song of instruction, with a song of loves
is peculiar, and probably indicates the religious and mystic character
of the psalm.
Lilywork was on the capitals of the pillars, Jachin and Boaz,
(1 Kings 7. 19-22) and on the brim of the molten sea (1 Kings 7. 26).
This psalm is distinctly Messianic. Its language could not be
uttered concerning any earthly king, however noble. With the psalmist
it is a heart-matter, bubbling and stirred by a commotion of joyful
feelings (Psalm 39. 3).
In verse 2 the psalmist seems to be addressing the King as One
standing apart, above all others (Song of Songs 5. 10-16). "Thy
beauty, O King Messiah, is greater than that of the sons of men "
(Isaiah 33. 17).
The grace of sweetness, loveliness, and all that is attractive and
gracious has its seat upon the lips of the King, upon whom the Anointing
Spirit dwells (Luke 4. 18, 22, and Isaiah 61. 1-3).
" Blessed for ever " is inseparable from the spiritual gifts and
graces represented in the Person of the glorious Messiah. It could not
be said of a mere earthly king.
Verse 5 reminds us that the justice of God is as great as His love,
an aspect that we, perhaps, often forget.
Verse 6 seems to mark a change, for the King is addressed as
" God." It would seem that the Person before the mind of the psalmist
was a visible manifestation of One who is God.
I. Sankey.
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From Birkenhead.—Psalm 45. is divided into two main
themes ; the first, speaking of the King, is expressed in the words,
" Thy throne, O God, is for ever and ever," while the second is that of
" The King's daughter within the palace." The psalm is quoted in
Hebrews 1. 8, 9, as speaking of the Lord ; and the King, the Supreme
One, mentioned in the psalm is undoubtedly the Lord Jesus Christ.
Two views were expressed as to the setting of the psalm, the
first was that verses 3, 4, and 5 referred to the period of Armageddon,
and the following verses to the Millennium, the second was that the whole
psalm referred to the Millennium, verses 3, 4 and 5 referred to the
suppression of rebellion, which the words " He shall rule them with a
rod of iron " would give us to understand will be necessary.
The words of verse 2, " Grace is poured into Thy lips," are very
descriptive of the Lord's life on earth, and they will be increasingly
true when He will be seen as the true and righteous Judge. With
regard to the phrase " above Thy fellows " in verse 7, it is evident that
the fellows of the Lord are not fellows in rank or power. It was
suggested that they might be fellows in the sense of Hebrews 1. 7,
being fellows in the same work with Him as those who carry a message
from God. [The same word as is rendered " fellows " in Hebrews 1. 9
is found in Luke 5. 7, " partners ", Hebrews 3. 1, 14 ; 6. 4 ; 12. 8
" partakers." The passages in Hebrews where the word is found will
cast light on what the word " fellows " in Hebrews 1. 9 means.—J.M.].
In verse 6 we get a fact which although true throughout the ages will
only be manifested to men during the Millennium. In verse 9 we
suggest we get a picture of the bride. We wondered who was referred
to in the former part of this verse ? A suggestion was made that
the King's daughter in verse 13 was another metaphor used by the
poet for the bride. [See Questions and Answers.]
Leslie B. Home.
From Belfast.—In our consideration of this psalm we realised
there were some passages which we could not interpret (the psalm seems
to have as a background an Eastern Palace and the marriage of the
king), especially in the latter portion, yet we saw clearly that the first
portion referred only to One Person, the Lord Jesus Christ. The
psalmist almost brings Him before us in His glory with all the sufferings
of His sojourn and of Calvary past. Verses 3-6 would point us forward
to that time when the Lord will come back again to the earth, this time
to take His rightful place and reign. What wonderful language is
used here, what a mighty Conqueror is this ! If we take verse 4 as
it reads or as it is in the margin, both are alike precious and both are
equally true. Here is One who overcomes, whose enemies fall under
Him, who rides on prosperously, and the reason is because He loves
truth, meekness and righteousness ; and again the Lord Jesus is, was,
and ever will be the Champion of all those who like Himself love truth,
meekness and righteousness, and in His days shall the righteous
flourish and the meek shall inherit the earth.
We considered the beauty of verse 2, especially the middle
sentence, " Grace is poured into Thy lips," and were reminded again
of the days when the Lord Jesus was upon the earth and of the gracious
words which He spake, and how that not only for the works which He
did, but also for the words which He spake, He was dependent upon
God His Father.
The Deity of the Lord Jesus and also His humanity are brought
before us in verses 6-7, for we have Him addressed as God. As God
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He stands alone and He is also told that God hath anointed Him above
His fellows.
We rejoiced that not only could the psalmist's heart overflow
with a goodly matter, but that we also could have overflowing hearts
in meditating upon the Lord Jesus, and that it is our happy privilege
to come before God on Lord's Day mornings and tell Him the things
which we have " made " touching the King. We saw that there were
others associated with the King and this reminded us that we shall
share in the glory of the Lord Jesus Christ.
The last verse reminded us that while men desired the Lord
Jesus to die, and His name to perish, God has promised Him that His
name would be remembered in all generations. " Therefore shall the
peoples give Thee thanks for ever and ever."
John Mawkinney.
Questions and Answers.
Questions from Atherton (1). Does the whole of Psalm 45.
have to do with scenes in heaven or have we here a glimpse into His
earthly kingdom ? (with regard to this question it was suggested that
verses 1-8 refer to a heavenly scene, from verse 9 to the end His earthly
reign).
Answer.—This is a psalm of the Christ. Verse 2 had a fulfilment in Luke 4. 22 and during the Lord's ministry. Verses 3-5 describe
His coming in judgment. Verses 6 and 7 are true of Him now, and
will also be true of Him when in His coming He sits upon the throne of
His glory. Verses 8-17 describe the Lord in the coming kingdom and
those who will be His associates in that coming glorious reign ; the
similitude being the glory of the palace of an ancient and eastern
potentate, but Messiah's palace and glory will be something that eye
never saw and ear never heard—such as, " Out of ivory palaces
stringed instruments have made Thee glad."—J.M.
(2). Who are implied in—" king's daughters " (verse 9), " O
daughter " (verse 10), " the daughter of Tyre " (verse 12), " and the
king's daughter " (verse 13) ?
Answer.—" King's daughters " (verse 9), I would judge, are
the queen's attendants. The queen is the one who is addressed as,
" O daughter," of verse 10, who is to forget her own people and her
father's house. This is a figure of the King's Bride. Frequently in
scripture " daughter " is a name descriptive of a people, as for instance
" daughter of Zion," and there are many like references. I judge that
" the daughter of Tyre " (verse 12) would signify the people of Tyre.
" The King's daughter " (verse 13) is the King's wife. See for instance
Psalm 72. 1 :
" Give the king thy judgements, O God,
And thy righteousness unto the king's son."
where the king is Solomon and the king's son is Solomon. Note, too, that
in the Songs of Songs 4. 9, etc., the Bride is the King's sister. Of King—
Messiah it is true that both the Bridegroom and Bride have the same
Father, though she, strangely, belongs to an alien race, as is indicated
by " Forget also thine own people, and thy father's house " (verse 10).
Only the New Testament can explain such a marvellous mystery.—
J.M.
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John 20. 17. Did the Lord forbid Mary to touch Him ? Our
friends at Victoria, B.C., below say, " The Lord would not allow
Mary to touch Him." On several occasions in " Bible Studies " we
have seen words to the same effect. (So our London friends last month,
p. 65). The words, " Touch Me not," if not quite definite, certainly
seem to look in this direction. Weymouth in his translation gives
quite a different turn to the words. " Do not cling to Me " is his
version, with a note, " The tense of the verb implies that she was
clinging to Him." We turn to one of the best commentaries for light
on the difficulty. " Me apton implies further that she was already
clinging to Him," says Dr. Westcott. It seems the old interpretation
must go, but we are loath to part with it, so we turn to the Greek
grammar. " In John 20. 17 Jesus indicates that Mary must cease
clinging to Him." The words are Dr. A. T. Robertson's in his Grammar
of the Greek New Testament (see " Bible Sduties," 1934, p. 120) in a
section dealing with the difference between the present imperative
and the aorist subjunctive with the negative particle me.
It certainly seems that we must give up the idea that Mary was
forbidden to touch the Lord. The contrast with Matthew 28. 9
(" They . . . took hold of his feet "), Luke 24. 39 ("Handle Me, and
see "), and John 20. 27 (" Reach hither thy finger . . . thy hand . . .)
also disappears. It may still be true that the Lord ascended to the
Father just after He had seen Mary, but much of the evidence for the
thought has gone.
Dr. Westcott has a delightful note on the passage to the effect
that Mary sought a restoration of the old relationship, but the Lord
promised something better, a communion closer and more lasting than
that which she had enjoyed in the past. The ascension is presented
at the beginning of a new union.
S. B.
MESSIANIC PSALMS.
Death of the Messiah.
From Armagh and Knocknacloy.—There are three psalms
which deal particularly with the death of the Messiah, either as a direct
prophecy, or in type or symbol, namely, Psalms 2., 22., 69.
Messiah's death was considered under four main headings :
(1) The Godward aspect of His death.
The first thing we notice in considering this subject in its
Godward aspect is that He was forsaken. The opening words of
Psalm 22. were uttered by the Lord Jesus on the cross (Matthew 27. 46).
The Gospel narrative is silent as to why Christ was forsaken by
His God, but the answer is found in Psalm 22. 3 : " But Thou art
holy." God, who is of purer eyes than to behold iniquity, and who
cannot look upon sin (Habakkuk 1. 13), had to hide His face from Him,
when He became the Sin-bearer.
In the death of Christ we have the substance of the types set
forth in Leviticus 16. in connection with the Day of Atonement.
Christ did not make atonement for sin in the sense of the Hebrew word
translated " atonement," which means to cover.
The death of Christ put away sin, as Hebrews 9. 26 states.
[The LXX renders Mercy-seat by Hilasterion in Exodus 25.17 and elsewhere. See Hebrews 9. 5 also, where the same word is used. Note
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also Romans 3. 25. Then see 1 John 2 . 2 ; 4. 10, also Hebrews 2. 17,
and Luke 18. 13. Our friends have surely forgotten these portions.
The Lord has truly by His sacrifice covered or expiated sin. It is
just another view of atonement when sins are spoken of as being put
away.—J.M.]. This is the substance of the teaching typified in the
live goat of Leviticus 16. on which were laid the sins and iniquities of
the children of Israel, to be borne away to a solitary land.
Christ by His death made propitiation for sin. The original
word, in the New Testament, is rendered by two words (1) propitiation,
(2) mercy-seat. Romans 3. 25, where this word occurs, could be read
with profit. Here again is the substance of the typical teaching of
Leviticus 16.
Christ through His obedience unto death made a righteous basis
upon which God could meet the sinner in mercy (Hebrews 9. 12-14,
Ephesians 5. 2).
(2) What He suffered from men.
The true attitude of man's heart to God and His Christ was
manifested at the cross. In Psalm 2. we have the great combine of
peoples who agreed together to crucify Christ. The nations are the
Gentiles again referred to in Psalm 22. 16. The peoples are the people
of Israel, also alluded to in Psalm 22. 6. " The kings of the earth set
themselves in array." These are seen as represented in Herod and
Pontius Pilate, with the Gentiles. " The rulers take counsel together,"
refers to the spiritual leaders of Israel, such as the chief priests (Mark
14. 55).
(5) The Manner of His Death.
In conjunction with the historical account in the Gospels we
can see in Psalm 22. the manner of death by which Christ died, which
was by crucifixion. This was a public manner of execution practised
by the Romans, whereas the manner of execution legislated by the Law
of God was generally by stoning (Deuteronomy 13. 10). He could not
have died by stoning. The scripture must needs be fulfilled. " They
pierced My hands and My feet." This refers to the nails or spikes by
which His body was affixed to the cross, there to hang until life was
extinct. Hence the words that follow : " I may tell all My bones . . . "
The loss of blood as a result of wounds sustained, and intense
physical pain, caused burning thirst, and the patient Sufferer exclaims,
" My tongue cleaveth to My jaws." "I thirst." (Read John 19.
28 and 29, also Psalm 69. 21).
(4) The reproaches of men.
Psalm 2 2 . 7, 8, "All they t h a t see Me laugh Me to scorn . . . "
" Commit Thyself unto the L O R D , let Him deliver Him : let Him
deliver Him, seeing He delighteth in H i m . " (Read Matthew 2 7 . 39
to 41 ; also Psalm 6 9 . 7).
Peter Clarke, Robt. Anderson (Jun.).
The Sufferings of Christ.
F r o m Manchester.—-While Psalm 22. remarkably illuminates
the Lord's experiences at the hands of men, it brings out even more
fully the deeper significance of God's dealings with Him as Sin-bearer.
We learn from Matthew 27. 46 that not until about the ninth hour
(i.e., shortly before the Lord yielded up His spirit) did He cry, " Eli,
Eli, lama sabachthani." Although the Lord first experienced the
sufferings described later in the Psalm, the Holy Spirit gives precedence
to this aspect of Messiah's sorrows on the Cross. How unique is the
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revelation contained in so few words !—" My God, my God, why hast
Thou forsaken Me ? '' The force of the Greek word translated " forsake''
is " t o leave behind in some place " (Strong). This recalls the solitary
suffering of the scapegoat, which was left in the wilderness to die,
whither it had borne away the sin of Israel. That the Lord Jesus
should have to know the alienation of His God in this way impresses
on us, as nothing else can, the " exceeding sinfulness of sin." The One
whose divine holiness is wrought into and exalted upon the inspired
praises of Israel must needs " leave behind " on Calvary the Son whose
" strong crying and tears " thence ascended for deliverance. Those
cries arose to God both during the hours when He was a " spectacle
unto men and to angels," and during that mysterious " night season "
when from the sixth hour there was darkness over all the land until
the ninth hour. Yet the heavens were to Him as brass, not for His
own sins, but that He might atone for the sins of others.
It has been suggested that allusions to the " bulls of Bashan "
(verse 12) and to the "lion's mouth " (verse 21) indicate the activities
of the Adversary and his emissaries. That Satan would be intensely
interested in the Cross is indisputable, for no occasion would find the
Lord Jesus so weakened in the face of temptation. In 1 Peter 5. 8
the devil is likened to a" roaring lion, seeking whom he may devour,"
and to this extent the suggestion is supported by other scriptures.
We rejoice, however, that our portion ends in a note of triumph—
" Thou hast answered Me." Steadfast through temptation, even in
His weakest hours on Calvary, God answered His " Darling," His
" only One," from the very " horns of the wild oxen."
G. Prasher, Jun.
The Resurrection and Ascension of the Messiah.
From Victoria, B.C.—In Psalm 24., we see a prophetic view
of the risen Lord as He entered into Heaven. We learn how closely
linked are His death, resurrection, and ascension, when we read the
Lord's own words as recorded in Luke 24. 26, " Behoved it not the Christ
to suffer these things, and to enter into His glory ? " We see the blessed
Redeemer with His dark night of travail and sorrow behind Him
for ever, and about to enter into His glory, a glorious sight for faith
to survey and ponder.
In John 20. we find that Mary Magdalene was the first one who
saw the Lord after His resurrection, when He made Himself known
to her (verse 10). His words " Touch Me not," are significant in the
light of Psalm 24. verses 7 and 8. It appears from this passage that
during the time which elapsed from His words to Mary and the time
when the disciples met Him, " and took hold of His feet and worshipped
Him " (Matthew 28. 9), He ascended to the Father. The fact that
the Lord would not allow Mary to touch Him lends strength to the
thought that He must first be presented to the Father and be accepted
in the character portrayed in the first entering in of Psalm 24. 8, as
the " LORD strong and mighty, the LORD mighty in battle."

What a glorious reception for the Messiah, the King of Glory, to
be acclaimed by all heaven as the One who arose as mighty Victor over
all His enemies !
Alone He descended from eternal glory, alone He entered the
conflict and judgment upon the cross, and alone He entered the everlasting doors and gates whose heads were lifted up to receive Him as
Heaven's King.
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Finite minds fail to grasp the scenes in heaven when He was
again manifested in the glory which He had with the Father before the
world was.
Thus the Messiah has returned to the Father's presence into the
most excellent glory. And to those who rejected Him He said, " Ye
shall not see Me henceforth, till ye shall say, Blessed is He that cometh
in the Name of the Lord " (Matthew 23. 39).
John Gardner, Jun.
The Glories that Should Follow.
F r o m Leicester.—Despite the rejection of the LORD'S Anointed
by the nations, the decree of Jehovah stands firm, the Messiah is
acknowledged by Divine authority as King upon the Holy Hill of Zion
(Psalm 2.6). To the Christ, Jehovah said, " Sit Thou at My right hand,
until I make Thine enemies Thy footstool " (Psalm 110. 1). The Lord
Jesus is reigning now in a spiritual kingdom waiting until His throne
is established upon the earth. Thus, the exalted place is given to the One
who humbles Himself even to the death of the cross, rejected indeed
of men, but with God, elect, precious. The Lord, mighty in battle,
who at Calvary fought and won the great victory, is declared by
heaven's hosts to be the " King of Glory."
How glorious a scene is that brought before us in Psalm 24. !
The One who has laid hell low, the Man with pierced hands and feet,
ascends upward to His Father's side, and from the myriads of angelic
beings break forth the songs of adoration and praise. Verses 2, 3, 7
of Psalm 45. can be contrasted with Isaiah 52. 14, 53. 7, 53. 4 respectively. " The Stone that the builders rejected is become the Head of
the corner " (Psalm 118. 22, Isaiah 28. 16).
L. Shattock.
From Glasgow.—Ere the Son of God went to the Cross, He
looked up to His Father, saying, " Glorify Thou Me with the glory
which I had with Thee before the world was " (John 17. 5), thus
indicating His boundless love, infinite compassion and perfect obedience
in laying aside this glory that the purposes of God the Father might
be fulfilled. A glimpse of the glory which appertained to the risen
Lord was given to Saul of Tarsus on his way to Damascus.
If the ministration of death, written and engraven on stones
came with glory then that which shall be displayed when He appears
who has the law within His heart, will surpass anything hitherto
revealed to men. Then the Son of Man shall appear in His own glory,
the glory of the Father and of the holy angels (Luke 9. 26). We see
One going forth in glory and majesty in behalf of truth and meekness
and righteousness (Psalm 45.), for that which was seen in the Man
of Sorrows during His earthly sojourn is now required from men by
that One into whose lips grace was poured.
As the command goes forth, Lift up your heads, O ye gates,
the King of Glory shall come in (Psalm 24.), the gates which closed on
the rejected Messiah are opened and shall remain open continually
that men may bring the wealth of nations unto Him (Isaiah 60. 11).
[This is allowing figures of speech free scope. Did not the Lord ride
into Jerusalem a few days before His death ? and was not He there each
day afterwards teaching in the temple ? Whatever Psalm 24. holds
as to the future entrance of the Lord to Jerusalem beneath, surely it
refers to His ascension to heaven and to Jerusalem above.—J.M.].
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For the Lord of Glory will come as King in power, glory and majesty
to sit upon the throne of His glory. In that day the veil shall be taken
away from the heart of Israel (2 Corinthians 3.) as they turn to the
Messiah. Then He who judges with righteousness receives the homage
due to Him from a people who offer themselves willingly in the day of
His power. Surely the blessing entailed is beyond our comprehension
as that One who is described as having the dew of His youth comes down
like rain on the mown grass as showers that water the earth (Psalm
72., Psalm 110.). [See note in paper from Victoria. The word here
means youths]. Then their walls shall be called salvation and their
gates praise.
The glory of Solomon's reign falls into insignificance before the
glory displayed when David's Greater Son holds sway from sea to sea
and from the river to the ends of the earth. For the nations shall fear
(reverence) His name and the kings of the earth His glory (Psalm 102.
15, 16).
But although it is an earthly scene, and the praise of an earthly
people resounds through the land, we rejoice in the wondrous fact that
we shall participate in the joy of those who gaze upon Him. The
suffering which the saint of this dispensation undergoes during his
pilgrimage will be amply rewarded in that day ,when he shall rejoice
at the revelation of His glory, and the Lord shall be glorified in His
saints (1 Peter 4. 13, 2 Thessalonians 1. 10). Thus we can say with
the Psalmist, " Blessed be His glorious Name for ever ; and let the
whole earth be filled with His glory."
W. K. B.
Psalm 45.
From Vancouver, B.C.—The psalmist, by the Spirit, tells
of the King clothed with glory and majesty going forth on behalf of
truth, meekness and righteousness. The Lord Jesus Christ is here seen
descending in power, " rendering vengeance to them that know not
God, and to them that obey not the gospel of our Lord Jesus " (2
Thessalonians 1.8).
Satan would contest the authority of the King, but all opposition
will be removed : " The Lamb shall overcome them, for He is Lord of
lords, and King of kings " (Revelation 17. 14). The arrows mentioned
in verse 5 are the words of His mouth. It is noteworthy that the
Adversary used his arrows through the lips of men to attack and
provoke the Lord in His ministry. Then pleading grace was in the
Lord's answer, but now in verse 5, judgment : " He treadeth the
winepress of the fierceness of the wrath of Almighty God " (Revelation
19.15).
His sojourn here is seen in the words, " Thou hast loved
righteousness, and hated wickedness," which reaped its reward. Verse
8 speaks of the King (Song of Songs 5. 16).
The Hebrew word for queen in verse 9, is shegal which suggests
" a wife " ; [Yes, but the word is never used of any but a king's wife ;
when speaking of wives in general the word is Isshah, the name Adam
gave to his wife.—J.M..] the most commonly used Hebrew word is
malkah. Also it differs from another word for queen (gebirah) which
means "mighty one," or " mistress," so that there may be, as viewed
by the Spirit, a reference to the queen at the King's right hand as the
Bride and Lamb's wife.
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The King also has a royal court. In it is seen the daughter of
Tyre, a foretelling of the time when the nations shall rejoice with
Israel under the happy reign of their King, our Lord Jesus Christ.
H. M.

From Crossford.—The Deity of the Son is undisputed in the
light of the Holy Spirit's testimony, " Of the Son He saith, Thy throne,
O God, is for ever and ever" (Hebrews 1. 8), and we wonder and
worship before the matchless Person who shall sit upon the throne and
shall receive the homage of kings. Furthermore, Zechariah tells us
that He shall be a Priest upon His throne (6. 13), and this is alluded to
in verses 7 and 8 of Psalm 45., " Therefore God, Thy God, hath anointed
Thee with the oil of gladness above Thy fellows. All thy garments smell
of myrrh, and aloes, and cassia " (that is, the holy anointing oil,
Exodus 30. 23-25). Uzziah, a former king of Judah, endeavoured to
burn incense upon the altar of incense and thus to become a priest upon
his throne (2 Chronicles 26. 16), but for this trespass he was smitten
with leprosy, and the priests cast him out of the temple. Only one
unique figure in the Old Testament combined these two offices, Melchizedek, king of Salem, priest of God Most High, who is a typical
figure of the Son of God. [What of Moses ? See Deuteronomy 33. 5
and Psalm 99. 6.—J.M.].
We thought of the words, " anointed . . . above Thy fellows,"
and compared them with the expressions in the epistle to the Hebrews,
" Christ, as a Son over God's house " (chapter 3. 6) and " a Great
Priest over the house of God" (chapter 10. 21). While these are
present-day applications, the same will be true in the millennial days.
The wonderful attendance upon the great King—the stringed
instruments, king's daughters among His honourable women, and the
rich of the earth coming to intreat His favour-—are foreshadowed in the
glory of King Solomon, for the Queen of Sheba took note of the sitting
of his servants, the attendance of his ministers, and their apparel,
and his cupbearers, and his ascent by which he went up unto the house
of the LORD, till there was no more spirit in her.
sing :

As we look forward to that coming glorious day we may well
" Then come, O Lord, to earth again,
Come, take thy mighty power and reign ;
Bid tumults, wars and conflicts cease,
Rule far and wide, Thou Prince of Peace."
H. King.

From Ilford.—We learn from Psalm 110. 1, 2 that God has
promised that Christ shall one day reign supreme. We further learn
from Hebrews 2.8, that although some men are subject to Christ, there
are many at present who are not. This means then that at some future
day the subjection of all remains to be accomplished. It would appear
from 1 Corinthians 15. 25-28 that this subjection takes place in stages.
The first stage, that of Calvary, has taken place [I do not understand
what is meant by " that of Calvary." There is no allusion to Calvary
in the passage referred to.—J.M.] and the second and others are still
to follow, the next being the visible subjection of the earth and its
rulers, when Christ returns as Son of Man to judge and rule the nations
with a rod of iron. We suggest that verses 3-5 of this psalm describe
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the commandment from the Father to go forth and conquer, and Christ's
successful accomplishment of this.
The next two verses describe the nature of the kingdom's administration and God's approval of it.
From verse 8 to the end the psalm runs in a different strain, as
it describes the personal attire of the King and His consort. We
suggest that all the attributes and details here described represent in
some way the spiritual and moral qualities of Christ and the church
(His bride). Difficulty was expressed in interpreting some of the things
mentioned, but whatever they mean the whole breathes an atmosphere
of serenity, joy and happinness such as would be expected in the
presence of the " King of kings." " I n Thy presence is fulness of joy ;
in Thy right hand there are pleasures for evermore."
Psalm 68.
From Vancouver, B.C.—This is a majestic psalm, revealing
the power of God against His adversaries. It begins with judgment,
with the deeply solemn statement, " Let God arise." How fearful will
be that time ! It reminds us of Revelation 11. 17, " We give Thee
thanks, O Lord God, the Almighty, which art and which wast; because
Thou hast taken Thy great power and didst reign, . . . and to destroy
them that destroy the earth." (See also Isaiah 2. 19).
In contrast to the state of the wicked, in verse 3 is mentioned the
rejoicing of the righteous. A chorus of joyful praise ascends from them
to Him. They see God coming as the Deliverer, true to His Word.
Verses 5 and 6 reveal the work of God. He delights to show
mercy to the weak and afflicted. He has a special interest in the
fatherless and widows. And He expects His people to do the same.
Lack of this brought judgment. The Lord Jesus Christ had compassion on the widow of Nain (Luke 7. 13), and spoke against them
" which devour widow's houses " (Mark 12. 40). But there was a time
when because of much evil in Israel, God said, "Neither shall He have
compassion on their fatherless and widows : for every one is profane
and an evil-doer " (Isaiah 9. 17).
A direct reference to the Messiah is seen in verse 18, as One who
fought and delivered the captives. The Lord Jesus Christ bound the
strong man and then spoiled His goods. " To this end was the Son
of God manifested, that He might destroy the works of the Devil "
(1 John 3.8). The prisoners of sin and Satan were delivered by His
power. It meant paying the price of their redemption and enforcing
their freedom.
Again we have brought before us in this psalm the blessing of
the nations, the King ruling from Jerusalem. Egypt and Ethiopia
are associated with His people. The word goes out to all the kingdoms
of the earth,
" Sing unto God, ye kingdoms of the earth ;
O sing praises unto the Lord."
God is seen as riding through the deserts in verse 4 (R.V.).
In verse 33 He rideth upon the Heavens of Heavens, which are of old,
when a mighty voice prepares the way for the coming Messiah—coming
with strength and power for His people.
" Blessed be God."
II. M.
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From Liverpool and Birkenhead.—The psalm seems to be
concerned mainly with the spectacle of the Ark of the Covenant going
before the congregation of Israel ; with the presence of God among
His people and its effect on their life. In this connection we noticed
the similarity between the opening verse of the Psalm and Numbers
10. 35. In this way the Psalm speaks in type of the Messiah—ascending on high, leading His captivity captive (verse 18). Just as the ark
was borne up to Mount Zion (the mountain which God hath desired
for His abode, verse 16), followed by the congregation of Israel, so the
Lord Jesus Christ has gone up to the heavenly Zion, and we, His
people, follow after to offer our worship and praise to God through His
Name.
We were at a loss to explain the difference between verse 18 of
the Psalm and Ephesians 4. 8. The Ephesian scripture seems to be
obviously a quotation from the psalm, although somewhat different.
[The LXX follows the Hebrew in this passage, but the quotation in
Ephesians 4. 8 says that Christ " gave gifts unto men " instead of
" received gifts among men." In the typical language of the psalm,
at the time of the bringing up of the Ark to Zion, the Levites received
the gift of service in the house of God which was originally theirs, and
of which they had been largely deprived in the days of Saul, which was
also withheld by the use of the new cart. This is typical of the giving of
such gifts for ministry in this dispensation as apostles, prophets, etc.
The Holy Spirit in Ephesians substitutes " gave " for " received."
He alone fully understands what He caused men to write of old.—J.M.].
Verses 17 and 18 seem to refer primarily to the deliverance from Egypt,
and it was noticed that although the " captivity " in Ephesians 4. is
very often taken to mean Old Testament saints in Sheol, yet the chapter
is dealing with the church—the Body of Christ [etc.].
From verse 28 to the end seem to give us a millennial picture,
although we supposed the glories of the Kingdom of Israel under king
Solomon would correspond in some degree to this portion.
R. S.
From Hamilton, Ont.—In verse 18 we have perhaps the only
definite reference to the Messiah. In this verse we see Him in His
resurrection and ascension. The proof that this verse refers to Him is
seen in Ephesians 4. 8 where this verse is quoted.
The words " Thou hast led Thy captivity captive " refer no
doubt to the releasing from Satan's grasp of those saints who died
before Christ's time, for it is generally conceded that Satan had dominion
over Hades. Hence the words in Hebrews 2. 17, " He overcame him
who had the power of death, that is, the devil." Sheol, we find, is a
place where the souls of men were held, the righteous in upper Sheol
and the unrighteous in lower Sheol ; and it was certain of the occupants
of upper Sheol who experienced that deliverance by the power of
the Lord. This was borne out by the words of the Lord Jesus Christ in
Luke 16. in reference to the rich man and Lazarus.
He is still able to liberate captives, for before we came to know
Him we were under the bondage of sin and Satan, but we are now able
to say, " My chains are snapped, the bonds of sin are broken, and I am
free."
Not only does he liberate captives but, as the Ephesian quotation
puts it, He " gave gifts unto men," and it goes on to enumerate the
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piritual gifts bestowed upon the children of God. Many and varied
are the gifts given, but they all come from the one Lord and are all
given for the one purpose—the upbuilding of the Body, that we may
all be filled with the knowledge of our God and Saviour Jesus Christ.
May it, therefore, be ours to desire more earnestly the greater gifts and
the more excellent way to serve Him.
Besides giving gifts He is still the One " who daily beareth our
burden " (verse 19). Seeing all these things are ours through the One
who hath ascended after accomplishing such a victory over death we
should have " strong encouragement to lay hold of the hope set before
us " (Hebrew 6. 18).
J. Ramage.
From Cardiff.—David on his ascent to the throne bestowed
gifts unto the nation (1 Chronicles 16. 3). Both David and Solomon
bestowed work upon those who were fitted to do it, for the erection of
the House (1 Chronicles 23.), and those who should undertake the
musical service of the House (1 Chronicles 25.) were separated for the
service. Included in such were the teacher and the scholar ; both
small and great alike. There were the workers and the overseers.
All contributed in their own way, as fitted by God in that diversity
of ways that characterise God, for the well-being of His House ; that
He may receive gifts from among men ; that they may be satisfied
with the fatness of His House.
But verse 18 of this Psalm is taken by the Apostle Paul to describe
the ascension of the Lord and His bestowal of gifts to men through the
descent of the Spirit on Pentecost (Acts 2.), gifts that enable men to
function as He desires within His House.
All these gifts are necessary at one period or another for the
perfecting of the saints ; work of ministering ; unto the building up of
the Body of Christ (Ephesians 4. 8-12). Gifts were necessary to the
" church in the wilderness " that among the rebellious God might dwell
(Psalm 68. 18), had they fully accomplished His purposes in teaching
the nations. The Lord led captive a great host of captives (those who
looked for the promised Messiah in days long before and who were
then captives of sin), released through faith in the Word proclaimed by
those who were endowed with these gifts by the ascended Lord. The
Psalm looks on toward that Millennial day to dawn when " kings shall
bring presents to Thee " because " of Thy temple at Jerusalem"
(verse 29). Then Jah shall receive His rightful place and authority—
" Sing unto God, ye kingdoms of the earth ; O sing praises unto the
LORD ; . . . Blessed be God" (Psalm 68. 32-35).
M. A. J.
From Ilford.—In considering this Psalm, there seems to be a
marked parallel with Psalm 24. The setting appears to be much the
same.
Verses 1 to 18 present to us the dealings of God with His
ancient people in the wilderness, as was also seen in Psalm 24, though
the Messianic application there appeared to us somewhat obscure.
But when we come to verse 18 the scene is changed and it is clear, by
reference to the New Testament, that this is concerning the Lord Jesus
Christ as the One who has led captivity captive.
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The Psalmist seems to view as accomplished the victory over
sin, death and Satan (Revelation 1. 18), but such was prophetical. The
setting of this passage is revealed to us in Ephesians 4. 8 where it is
conclusively shown that the words of the Psalm refer to the Lord.

It is very beautiful to notice that the gifts that are bestowed
upon men were not given until He had led captivity captive, as witnessed
by the greatest of all gifts, after that He had given Himself, the gift
of the Holy Spirit (see Acts 2. 38, 39). It is also interesting to note
particularly on whom such gifts are bestowed : it is on those who were
rebels. It is with us who were estranged from Him, His enemies,
that the Lord has condescended to dwell, and further, having thus
been brought into this relationship, truly we experience Him to be the
One who daily beareth our burden, suggesting His intercessory work
before the throne of God, and our continual Deliverer from the power of
sin (see Hebrews 2. 15).
Then from verse 21 the scene seems to revert back to the wilderness, until reaching verse 27, and from this verse onwards the outworking
of His character as Victor is described. No doubt, this is referring to
the scene of a future day when He will come to execute judgment with
His saints, and it would seem that it is at such a time that the words of
Hebrews 2. 8 will have their fulfilment.
S. J. Jarvis.
From Atherton.—Whilst this Psalm takes us back to Israel's
experience when coming through the wilderness, we would suggest that
the latter part in particular is prophetical and Messianic in character,
taking us to millennial days, when He who is God's King shall take
supreme power and reign.
" The rebellious dwell in a parched land " (verse 6) would seem
to suggest to us God's dealings in accordance with His just law. Then
in verse 18 in bringing before us that which so preciously speaks of our
Lord Jesus Christ we read these words, "Yea, among the rebellious
also, that the LORD God might dwell with them." This remarkable
contrast to verse 6 conveys to us God's dealings in infinite grace through
Christ, who hath ascended on high, having led His captivity captive.
Reference was made to the Mount of Transfiguration scene where there
appeared Moses and Elijah to talk with the Lord and they spake of
His " decease " (Luke 9. 31). The word " decease " here really means
the " exodus or leading out." Thus, besides discussing, quite probably,
His death to be accomplished at Jerusalem, they would also go into
that event when the Lord in resurrection would lead the captives out.
It is significant that the two men were Moses and Elijah, representative
of the law and the prophets, and therefore of Old Testament saints,
which we think were those raised and led out on that eventful day of the
Lord's resurrection.
Another contrast is seen between verses 12 and 29. On the
one hand we see kings fleeing from the face of Him whose right it is to
reign, and also kings in subjection bringing their presents to God's
rightful King.
Again, in verse 19, we have brought before us a striking contrast.
The R.V. reads, "Blessed be the LORD, who daily beareth our burden,"
and the A.V. reads, "Who daily loadeth us with benefits." This is
not a contradiction of terms, but a fitting contrast indicating that God's
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" burden " for us is nothing less than a " load " of benefits. That which
is heavy and grievous to bear He bears Himself. Truly, the fact that
the Lord bears our burdens, and that daily, is undoubtedly of great
benefit to us.
From this the Lord's special work as our Intercessor was brought
before us—as the One who bears our burdens. He is the " Merciful
and faithful High Priest in things pertaining to God " (Hebrews
2. 17, 18), " Who Himself can bear gently with the ignorant and
erring " (Hebrews 5.2).
G. A. Jones.
From Brantford.—The greater portion of this Psalm (which we
observe is definitely a song) expresses in beautiful language David's
trust in God as he reviews God's wondrous works and looks forward in
positive expectation to the grand fulfilment of all God's promises to
Israel.
As we pursue our studies of the Psalms we are impressed by the
immense debt of gratitude we owe the gracious Holy Spirit. We
realise that all the wondrous references to the Christ which lay hidden
in the Psalms would never have been uncovered apart from the guidance
of the Spirit upon the writers of the New Testament, because it was He
who first guided the pen and lip of the Psalmist.
The above is verily true in the case of Psalm 68. as we muse upon
verse 18 which is used by the Spirit in Ephesians 4. 8. If we had
been left to our own resources we might never have thought it referred
to Christ at all. The Apostle who quotes this verse is moved to enlarge
upon it and speak of the wondrous Person who ascended on high.
Never was there such a descent, down to Bethlehem, down to
the depths of Calvary and down to Sheol, but He arose not only to
manifest Himself to His disciples, but to be exalted far above all heavens
at the right hand of God (Acts 2. 33).
Nor did He ascend alone, but led a company of captives from
the place (upper Sheol) where His soul abode when His body lay in
the tomb.
As we ponder this wondrous event which took place at the Lord's
resurrection we see in it a fore-shadowing of the fulness to follow when
by His mighty power He will release from mortality and corruptibility
unto that glorious state when we will be able to say " Death is swallowed
up in victory " (1 Corinthians 15. 54). Verses 29-32 along with verse
6 of Psalm 68., we suggest, point forward to the glorious reign of Christ
as King as shown us in Isaiah 11. 1-10, when the Kings of earth, princes
of Egypt and Ethiopia, shall seek unto Him. Verse 30 also tells of
Christ's mighty power over the wild beasts, when the wolf shall dwell
with the lamb, and the lion shall eat straw like the ox (Isaiah 11. 6-8) ;
and verse 6 of His righteous judgment over the poor and meek of the
earth.
A. Sproul, J. Bell.
Psalm 69.
From London, S.E.—Upon reading this psalm one notices its
likeness to Psalm 40., especially in the first 12 verses. The psalm
itself seems to be split up into four portions, verses 1-12, 13-18, 19-29
and 30-36.
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Verse 2 resembles the corresponding verse in Psalm 40., " I sink
in deep mire . . . I am come into deep waters," and we would repeat
that this refers to the Lord's descending to Sheol, bearing sins not His
own. [See p. 77, June issue, and comment on p. 76]. The following
verses speak of things fulfilled concerning the Lord : e.g., verse 4
(John 15. 25), verse 8 (John 1.11), verse 9 (John 2. 17). Verses 10-13
speak of the mocking and taunting the Lord Jesus suffered not only
throughout His walk amongst the Jews, but also the brutal treatment
He received at the hands of the Roman soldiery.
From verses 13-18, the Psalmist prays for deliverance and from
verse 15 it would appear that it refers to the period the Lord Jesus
Christ was in Hades. Verse 20 seems to refer to the disciples for we
remember that at the time when He needed human pity most, " they
all forsook Him and fled."
Verses 21-29 seemed difficult to reconcile with the 'meekness
and humility of the Lord, but we thought that the words of Exodus
34. 6-7 applied here. The words of the Psalm seem to refer to the Jews,
verse 21 especially needing no comment. When one remembers that
in spite of the mighty works done amongst them they believed not,
especially see John 12. 37-40, one has little doubt as to whom verse 23
refers. For further words bearing on this matter see Romans 11. 7-10.
Then in the last portion the Psalmist calls upon all to raise their
voice in one harmonious song of praise to God. What a glorious thought
is expressed in verse 34 : " Let heaven and earth praise Him, the seas,
and everything that moveth therein " ! What a time to look forward to
when the whole Universe without one discordant note will sing eternal
praises to the One who wrested the keys of Hades from the hands of the
adversary, and is now seated at the right hand of the Majesty on high !
(Isaiah 55. 12).
J. Dowson, K. H. Riley.
From Bolton.—We think of 1 Peter 1. 10, 11 concerning the
sufferings of Christ and the glories that should follow them, as we read
a psalm like this.
Possibly it is a record of faintly parallel experiences on the part
of David (see especially verse 5), but the Holy Spirit takes up much
of its contents in the New Testament in relation to great David's
Greater Son; e.g., verses 3 and 4. The disciples recalled verse 9
at the cleansing of the temple, and the apostle Paul used it to show that
even " Christ pleased not Himself " (Romans 15. 3).
Verse 21 was literally fulfilled on the cross, showing that God
watches over His Word to perform it. We think too, of verse 8, how
that He came unto His own, and " they that were His own received Him
not."
All this blends with Isaiah 53. How strange in one sense, that
the Jews closed their eyes to these, and many parallel scriptures
relating to the rejected Messiah, and yet, knowing, as we do, the pride
of all men's hearts, it is not strange after all, for they could not bear to
think for a moment of their Messiah, the Head of such an exalted people,
undergoing such shame, ignominy and reproach at the hands of "Gentile
dogs." We think of how the Holy Spirit will use this psalm in connection with Israel in a future day, to break them down in repentance and
remorse, and to cause them to confess, " Lo ! this is our God—we have
waited for Him."
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We, too, need this psalm, for we are so apt to forget and to fail
to enter unto, the sufferings of our Lord and Saviour, and, as a consequence, we fail to be a people for His praise in anything like the measure
we should.
It has been suggested that there is a sense in which the Lord,
as the Sin-bearer, could use the words of verse 5, even as Daniel identified
Himself with the heinous sins of the people, although personally free
from such.
Many have great difficulty with verses 22 and onwards. They
fail to see in these verses the same Person who said, " Father, forgive
them, for they know not what they do." But, may it not be that we
are given here a glimpse of God's righteousness, His justice and fierce
anger against sin, equal to His love ? We remember that the same
meek and lowly One will appear " in flaming fire, rendering vengeance
to them that know not God, and to them that obey not the Gospel of
our Lord Jesus Christ."
R. C. Kewley, I. Sankey.
From Edinburgh.—While most of this psalm applies to the
Lord Jesus Christ, we had some difficulty in applying the words "foolishness " and " sins " (verse 5) to Him. It was thought that " foolishness"
might apply to Him in the sense that He was counted foolish by men,
and " sins " in the sense that He was bearing our sins. [Whilst the
psalm in many things and ways speaks of Christ in His sufferings, note
what verse 33 says, " The LORD heareth the needy " ; needy is plural
here and means needy or poor (A.V.) persons. Christ was one of these
poor folks, for He could say " I am poor and sorrowful " (verse 29). Such
poor people could truly, each of them, speak of their foolishness and
sins, but this was not true of the Lord. He was not only " the Wisdom
of God," but grew in wisdon, and He was sinless and knew no sin.—
J.M.].
The greater part of the psalm speaks to us very suggestively of
the anguish of soul experienced by the Lord Jesus on the cross, when it
pleased Jehovah to bruise Him, and to make His soul an offering for sin,
when God hid His face from Him, when His friends forsook Him, and
when His enemies united against Him. His remembrance of His
lifetime was still with Him, and He could refer to His wholehearted
service for God, His zeal for God's House, His tears, His fasting or selfdenial, His humility. He could also speak of His reproach, His shame,
and of His treatment at the hands of those He came to save. These
things now reached their culminating point at the Cross. He became
a proverb unto the people, from the greatest to the least, He was spoken
of by those who sat in the gate, and was the song of the drunkards.
How low He came ! Yet, for the joy that was sent before Him, He
endured it. That joy lay in the fruit which accrues from His death.
In the midst of His anguish and sorrow, the Lord Jesus had
thoughts towards His own. He prayed that they might not be ashamed
or brought to dishonour through Him. He had indeed told His disciples
that they would be offended in Him, but He was now looking beyond
that time to the time when their faith would be strengthened.
Though He was in such dire straits, the Lord Jesus trusted in the
LORD, and in an acceptable time, the time of His extremity, he prayed
to Him. The LORD knew of His reproach and shame, of His adversaries
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and of His sufferings ; and also was able to deliver Him and to redeem
Him, and to bring judgment upon those who rejected His grace. The
LORD answered Him and raised Him up on high. He who humbled
Himself is now exalted. What praise and thanksgiving are His on
resurrection ground ! How worthy is He of the praise of those who love
His name, who, through His death, have been redeemed, and brought
within God's dwelling place !
John A. H. Robertson.
Questions and Answers.
Question from London, S.E.—Psalm 69. 28 called forth much
discussion and it was desired to ask this question. Were the names
of the Children of Israel written in the book of the living from the
beginning, and could they be blotted out at any time ? See Exodus
32. 32.
Answer.—I have written of this matter on different occasions
in Bible Studies ; see Vol. 1, 1933, p. 84. It seems to me that there is
a writing of names in heaven of all the redeemed, to which Luke 10.
20 ; Daniel 12. 1 ; Revelation 13. 8 ; etc., refer. Then there also
seems to me to be a writing of names of those who are in the position of
being servants of God, and from such a writing it seems possible to
have one's name removed. See the serious words in Revelation 3. 5.
To this Exodus 32. 32 refers, and also this verse 28 of Psalm 69.
There can be no question of the eternal security of believers who are
God's elect in any age, and the blotting out must have to do with a
place in service. The subject is much too large to deal with here.
J. M.
Erratum.
Correspondence on Psalm 2., p. 58, last paragraph, (b) verse 7
should be (b) verse 6.
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Creator and Upholder.
From Glasgow.—The treasures which lay concealed in the
Psalms concerning the wondrous fact that the Messiah was the Creator
were fully revealed on His ascension to the right hand of the Majesty
on high, when the Holy Spirit taught and brought to remembrance the words of the Lord. The revelation to the apostle Paul is
seen in the epistle to the Hebrews. In Hebrews 1. 7 we have the
statement concerning the angels, " He maketh His angels winds, and
His messengers a flame of fire," and following this the creative acts
through the Son are described. The same order is observed in Psalm
104., but a more detailed account is given of the bringing into being
of the cosmos. The waters which prevailed upon the earth fled at the
sound of His voice and are held in control that their bounds may not
be broken (verses 6-9). The sun and moon were appointed for times
and seasons that these may remain unalterable (verse 19), thus displaying the omnipotence of that One who upholdeth all things by the
word of His power. As we perceive the lovingkindness which is
displayed in the provision for the daily need of His creatures, we can
truly say, " In wisdom hast Thou made them all : the earth is full of
Thy riches." What sorrow must have been the lot of that obedient
One who was in the world which was made through Him, and yet they
who were His own received Him not! Few responsive hearts received
the words, " Seek ye first the kingdom of God and His righteousness
and all these things shall be added unto you," for men in their blindness
were concerned only with the things that are temporal.
Such grace and mercy were rejected, but Psalm 8. reminds us
that the universal dominion which was given to Him shall one day be
acknowledged. Death, the last enemy, shall be abolished (1 Corinthians 15.),thus indicating that sin shall be no more ; at which time
the purposes of God for the heavens and the earth shall be brought
to completion, the heavens shall pass away with a great noise (2 Peter
3. 10), and He, the Lord, shall roll them up as a mantle (Psalm 102.,
Hebrews 1.), and the earth and the works therein shall be burned up.
Here the psalmist exclaims, " Thou art the same, and Thy years shall
have no end," these words being confirmed by the Lord Himself, " I
am the first and the last—I am alive unto the ages of the ages " (Revelation 1. 17, 18). Having this before our minds, surely it should beget
the condition of heart which caused one to record as he meditated,
" Lift up your hands to the sanctuary and bless ye the LORD."
Messiah's Resurrection Triumph.
From Manchester.—" Truth springeth out of the earth and
righteousness hath looked down from heaven." This quotation from
Psalm 85. would be difficult to understand apart from the resurrection
of the Christ. The preceding words of the Psalm beautifully summarise
the reconciling power of the Cross, but verse eleven emphasises that the
death of Christ would have been valueless had not His work been
vindicated in resurrection. He was " delivered up for our trespasses
and raised again for our justification " ; indeed if Christ hath not been
raised, our faith is vain. We rejoice in the Holy Spirit's reference to
the resurrection in Psalm 85. because it is so evidently One of those
passages concerning which the sons of Korah might well have searched
unto what manner of time the Spirit of Christ was pointing. This
relatively obscure reference to the resurrection is, however, sub-
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stantiated by several other prophetic Psalms which were powerfully
used in apostolic days to convince the Jew that Messiah had indeed
risen again from the dead.
Passages from Psalms 2. and 16. are recorded as having been
quoted by Peter and Paul in proof of the resurrection. The argument
from Psalm 16. is especially convincing since David himself knew death
and corruption. Verses 9-11 found their fulfilment in the experience
of the Messiah Himself. Such was the language of His heart even in
anticipation of the cross. He had " set the LORD always before Him,"
and His perfect faith could look beyond the dark hours of Golgotha
to the triumph of the resurrection. How the Lord's trust in ultimate
deliverance shines out as He rejoices that He will know the path of life
and the fulness of joy for evermore ! Well might we also triumph in
restrospect as we realise that through resurrection He overcame him
that had the power of death, that is, the devil, and delivered all them
who through fear of death were all their lifetime subject to bondage.
While Psalm 16. bespeaks Messiah's attitude in anticipation of
the Cross, the decree of Psalm 2. rather declares the accomplished
triumph of the resurrection. " Thou art My Son, this day have I
begotten Thee " [" This day " is not the day of resurrection] is the
decisive statement of the omnipotent Father who received back His
Son in resurrection. How reminiscent of the experience of Abraham
who also " in a parable " received back his son from the dead ! (Hebrews
11. 19). As God then overruled with divine precision for the ultimate
deliverance of Isaac, so at the predetermined moment He raised the
Lord Jesus from among the dead.
From Psalm 18. we learn something of the exceeding greatness
of the power, and the working of the strength of God's might which
He wrought in Christ when He raised Him from the dead, and made
Him to sit at His right hand in the heavenlies. That the Psalm is
Messianic in character is suggested by such words as verses 20-24.
Inasmuch as the Psalm describes an experience of overwhelming
adversity followed by miraculous deliverance, it would seem primarily
to refer to Messiah Himself. Here was One compassed with the '' cords''
and " snares " of death and Sheol, One whose cry went up to God for
deliverance, and One for whose salvation the very universe was moved.
Far more than mere figures of speech are these allusions to the supreme
exercise of divine omnipotence. The foundations of the mountains
were moved, the heavens were bowed, cherubs and angelic messengers
sped at the divine bidding. May we not relate these inspired words
to the evidences of divine working which were granted to mere mortals ?
Are we not forcibly reminded of the resurrection morning, with the
great earthquake, the stone rolled away from the tomb, and the angel
whose appearance was as lightning ? Such things mortals saw, and
Psalm 18. causes us to wonder what immense power was exerted on
behalf of the One who was for three days in Sheol.
With what triumphant exaltation was the risen Christ acclaimed
by heavenly hosts ! Psalm 24. appears to echo their noble adulation,
as the Victor over sin and death and hell passed through the heavens
to His Father, God. Strong, mighty in battle, Messiah indeed is King
of Glory. " Thanks be unto (Sod which giveth us the victory through our
Lord Jesus Christ " !
It is not a little significant that Psalms 16., 18 and 24., which
all treat of the resurrection of the Christ, each emphasises the perfection
of His work. For example, verse 8 of Psalm 16. is a wonderfully
comprehensive expression of godly living ; verses 20-24 of Psalm 18.
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ascribe to the Lord unswerving uprightness ; and verse 6 of Psalm 24.
describes the perfection of His character. Only such an One could
present Himself acceptably in sacrifice for sin, and the Lord's work was
vindicated in resurrection only because His life and death had fully
satisfied divine claims. Because of the resurrection triumph we also
have known the path of life, fulness of joy, and pleasures for evermore.
G. Prasher, Jun.
Messiah : His Resurrection and Ascension.
From Armagh and Knocknacloy.—Of all the truths associated
with the Messiah, none is of more importance than those which refer to
His resurrection and ascension. His life and death, wonderful as they
were, would have meant little had He not on the third day rose again.
Nevertheless, though the subject of Christ's resurrection is of such vast
importance, the direct Scriptural references to this matter in the Old
Testament are not many, and our consideration was limited to a few
of the Psalms.
That the words of Psalm 16. 8-11, definitely refer to the Christ,
is proved by the use made of them by Peter on the day of Pentecost
(see Acts 2. 23-31). God by His almighty power raised Christ (1) from
Sheol (Psalm 16. 10), (2) from the tomb (verse 10), and raised Him to
His own right hand (verse 11). The Messiah as the perfect Man had body
and soul and spirit. When He died His spirit went to the Father
(Psalm 31. 5, Luke 23. 46). His soul descended to Sheol. His body
was laid in the tomb. But Christ did not enter Sheol to be a Prisoner.
He went to be a Deliverer. He was not left in Sheol. His body did
not see corruption. In resurrection power He came forth from Sheol
and took again the precious body which had lain in Joseph's tomb.
Psalm 22. presents a graphic description of Messiah's death, but
when we come to verse 22 we see the One who suffered and died raised
to be the great Praise-leader in the midst of God's people. Hebrews
2 10-12 was read in this connection. The praise of God's people is
in one sense based on resurrection, and we rejoice to behold the resurrected Christ seated in God's throne and leading Heaven's praise. His
resurrection glory and authority are [more than] commensurate with
His humiliation and submission.
In Psalm 24. we find a further development of thought. Here
we see the Messiah as the true King, the mighty One in battle. His
marvellous victory has been won, and victoriously Hs ascends into the
hill of the LORD to be greeted in association with His hosts.
The apostle Paul, in Ephesians 4. 8-11, shows the true meaning
of the words of Psalm 68. 18. They apply in fulness to Christ. We
view here the Messiah who descended into Sheol, not only coming forth,
but also leading forth, the band of captives whom He delivered.
Associated with the deliverance of the Sheol-held captives was the
giving of gifts to men on earth. This latter was with a view to the
fulfilment of God's purpose amongst men here on earth. We considered
that the captives delivered from Sheol were the Old Testament saints,
but this does not necessarily involve that all who were in Sheol were
delivered at the time of Messiah's resurrection. We had some discussion as to the implication of the words of Matthew 27. 53. Is it
correct to say that these words show that at the time of Christ's death,
when the veil was rent and the earth quaked, the bodies of certain saints
rose, and that later, after Christ's resurrection, their bodies were
re-inhabited by the saints now delivered from Sheol, and the resurrected
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persons entered the Holy City ? [What Matthew tells us is—that
"many bodies of the saints that had fallen asleep were raised; and coming forth out of the tombs after his resurrection they entered into the
holy city and appeared unto many." If these were saints raised with
incorruptible bodies then they were raised prior to Christ's resurrection,
for they were raised at the time of His death. Christ could not then
be the " firstfruits of them that are asleep," as 1 Corinthians 15. 20 says
He is. Moreover they could not be delivered from Sheol when Christ
was raised therefrom, for they had been delivered from Sheol three
days prior to Christ's resurrection and at the time of Christ's death.
My own view of this miraculous event is that they were merely bodies
that were raised at the time of Christ's death and these raised bodies
remained in the tombs till the resurrection day (for three days), then
they came forth and appeared to many in Jerusalem, and I think (I
won't put it stronger) that they thereafter went back to their resting
place to await the next great movement in the order of resurrection—
" then they that are Christ's at His coming."—J.M.].
Psalm 110. unquestionably brings before our vision the Christ
in resurrection seated on His Father's throne, and in a particular way
we see the Messiah as the great Priest. On earth He could not be a
priest, but raised and seated in glory He has by divine appointment
entered office as a Priest for ever after the order of Melchizedek.
Whatever may be the future importance of the priesthood of Messiah
those who to-day are privileged to find a place in God's house have a
special pleasure in knowing that Christ is a Priest for ever after the order
of Melchizedek.
" The Stone which the builders rejected is become the Head of
the corner " (Psalm 118. 22). These words impress upon us (1) what
men did to Messiah, (2) what God did. Rejected on earth, He was
received in Heaven and given the highest place. He is the Head of
the corner, and all God's universe will be adjusted in due relationship
to Him who is Head.
We have thus viewed the Man who was raised and who entered
heaven, the great Praise-leader, the victorious King, the divine Deliverer,
the eternal Priest, the pre-eminent One in God's administrative purposes.
Thomas Anderson, William James Busby.
The Messiah and the Millennium.
From Leicester.—Bursting forth like the sun, on what will be
the darkest and most terrible days this world has ever known, the Messiah
will come forth to judge and make war (Revelation 19. 11-16). We see
that day foretold in Psalm 96., particularly verse 13 : " For He cometh
to judge the earth : He shall judge the world with righteousness, and
the peoples with His truth."
The Revelation scripture then tells of the battle and victory of
the King of kings and Lord of lords. Surely Psalm 2. speaks of this
day. Verse 1 asks, " Why do the nations rage, and the peoples imagine
a vain thing ? " And then verse 4 continues, " He that sitteth in the
heavens shall laugh: The LORD shall have them in derision," and
finally in verse 9, " Thou shalt break them with a rod of iron ; Thou
shalt dash them in pieces like a potter's vessel." Such is the prophecy
of that coming day of victory, in parallel with that which is outlined in
Revelation 19. 15-21.
Turning our thoughts to the glorious millennial reign, which
follows, and which stands out in such marked contrast to the state of
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things sin has wrought in the world, we would quote Psalm 72. 7-19—a
psalm of Solomon. This brings before us a scene which surpasses all
that was known even in Solomon's day, for One greater than Solomon
is upon the throne. As we read this portion we cannot but think of the
words of the hymn,
" Jesus shall reign where'er the sun,
Doth his successive journeys run."
Verse 7 says, " In His day shall the righteous flourish "—how
different from to-day! The verse continues with the wondrous
expression, "And abundance of peace till the moon be no more."
" His kingdom stretch from shore to shore,
Till moons shall wax and wane no more."
" There shall be abundance of corn in the earth."
Further prophecies in a similar strain are Psalm 102. 12-22,
Psalm 22. 27-28, and in closing we would repeat the last verse of that
hymn—
" Then come, O Lord, to earth again,
Come, take Thy mighty power and reign ;
Bid tumults, wars and conflicts cease,
Rule far and wide, Thou Prince of Peace."
Kenneth Parker.
Messiah—The Priest.
From Victoria, B.C.—Concerning the priesthood of the Lord
Jesus Christ, God declares in prophecy through the psalmist that He
" hath sworn and will not repent. Thou art a Priest for ever after the
order of Melchizedek " (Psalm 110. 4).
This statement is significantly preceded by the words concerning
the Lord Jesus, " Thou hast the dew of Thy youth (verse 3), which we
suggest speaks of the Lord in resurrection. [Note R.V. marg. Youth
here is plural and means youths or young men.—J.M.].
It is clear from the scriptures that the Lord Jesus " became " a
priest (Hebrews 2. 17), and was not, as some affirm, " always a priest."
Concerning the Melchizedek order of Psalm 110. we learn from
Hebrews 7. that the priesthood thus referred to is different from that of
Aaron, inasmuch as the priests of the Levitical order were many, and
were hindered from continuing because of death (Hebrews 7. 23). Melchizedek was undoubtedly divinely appointed, in his time, though so
Long ago (Genesis 14.), and was for the purpose of casting a shadow
of the coming Substance, in the Lord Jesus.
Regarding the priestly character of Melchizedek, God has
purposely veiled the facts of his genealogy, for he is without father or
mother, without genealogy, having neither beginning of days, nor end of
life. There is no divine record of where he came from, or when he
passed from this scene. This was not true of the Aaronic priesthood,
and in this fact, that the Messiah's priesthood is after the order of
Melchizedek, it stands out, unique, glorious, and abiding, in sharp
contrast to the fading glory of the priesthood under the old covenant,
which has passed away.
It is also clear from Hebrews 2. 17, 18, that the Lord Jesus must
become Man, before becoming a Priest, for, " It behoved Him in all
things to be made like unto His brethren, that He might become a
merciful and faithful High Priest in things pertaining to God, to make
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propitiation for the sins of the people, for in that He Himself hath
suffered being tempted, He is able to succour them that are tempted."
It is because of what the Lord, as a Man, endured of sorrow,
suffering and temptation, in His earthly sojourn, that God declares,
that " having been made perfect, He became unto all them that obey
Him the Author of eternal salvation, named of God a High Priest
after the order of Melchizedek " (Hebrews 5. 9, 10). Hebrews 8. 4
tells us that " if He were on earth, He would not be a priest at all,
seeing there are those who offer gifts, according to the law."
The perfections of the Lord Jesus as High Priest are set forth
in the words of Hebrews 7. 26, " For such a High Priest became us,
holy, guileless, undefiled, separated from sinners, and made higher than
the heavens ; who needeth not daily like those high priests, to offer up
sacrifices, first for His own sins, and then for the sins of the people ; for
this He did once for all, when He offered up Himself." This scripture
shows His life, death, resurrection, and exaltation to where He is now
seated, in the " power of an endless life," where He entered into the
sanctuary to commence the great work of His priesthood.
We learn thus the purpose of the Lord's priestly work in which
He is at present occupied at God's right hand. He lives on behalf of
His people, who are constantly in need of One who can righteously
intercede on the behalf of those whose besetting sins and weights hinder
them in their homeward pilgrimage on earth.
We are reminded of Abram, of whom it is recorded in Genesis 14.
that he was returning from the slaughter of the kings, and was met by
Melchizedek, who gave him bread and wine. Abram had endured
a hard battle, and needed to receive these things, bread to strengthen
and wine to cheer. Surely this presents a precious view of our own daily
experience, as we are oft-times well nigh overwhelmed in the sore
conflict
with the " world," the " flesh," and the " devil." Our
"
faithful High Priest " meets us with mercy and grace to help us in
time of need (Hebrews 4. 14-16).
Then we have the aspect of the Lord's high priestly work in
presenting to God, for acceptance, the sacrifices of praise and thanksgiving from His gathered people, who are a holy priesthood. In this
we see Him as " a Minister of the true sanctuary," and as " every high
priest is appointed to offer both gifts and sacrifices ; it is necessary
that this High Priest also have somewhat to offer " (Hebrews 8. 2, 3),
even " spiritual sacrifices acceptable to God through Jesus Christ "
(1 Peter 2. 5).
In the prophecy of Zechariah we have glorious things spoken
of the Messiah in the future aspect of His priestly office, where he is
presented as the " Man whose name is the Branch ; and He shall grow
up out of His place, and He shall build the temple of the LORD . . . and
He shall bear the glory, and shall sit and rule upon His throne ; and He
shall be a priest upon His throne " (Zechariah 6. 12, 13).
This tells of millennial days, when He is enthroned in the centre
of the earth associated with the glorious temple of those blessed days,
and when it will be true that " the kings of Tarshish and of the isles
shall bring presents : and kings of Sheba and Seba shall offer gifts.
Yea, all kings shall fall down before Him : All nations shall serve Him "
. . . "All nations shall call Him blessed" (Psalm 72. 10, 11, 17).
We learn also that all that are " left of the nations which came against
Jerusalem, shall even go up from year to year, to worship the King the
LORD of Hosts, and to keep the feast of tabernacles (Zechariah 14. 16).
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We long for those days when the hand of oppressors shall be
cut off, and the noise of battle shall have ceased, and they shall not
learn war any more, while our blessed Lord sits in Mount Zion, as "a
Priest for ever after the order of Melchizedek."
R. Armstrong.
Psalm 69.
From Cardiff .—The Psalms find expression in the travail of
experience. Shallow indeed is the person who has no experience to
relate. Varied and numerous were the experiences the Lord passed
through in a comparatively short period of time. The Psalms provided
a rich storehouse of experience upon which He could draw, for He was
the true Interpreter of them. What a high plane of spiritual experience
they present ! They found complete expression in Him, though they
represent the experiences of several men. Dealing with the three
Messianic prophecies in this Psalm (namely, verses 4, 9, and 21), we
see that the leaders (" They that hate me without a cause ! ") had no
true reason or cause for their attitude toward the Lord. There was a
Divine exercise toward God, but was it at the expense of service toward
men ? No, for whilst showing zeal toward God and His things (verse
9 " The zeal of Thine House hath eaten Me up ") there was service
toward men : " He went about doing good, healing all those who were
oppressed of the devil, for God was with Him." Because of His zeal,
reproach fell upon Him. So closely did the Lord identify Himself
with His Father and Divine things that their reproaches were inseparable. The Lord pleased not Himself, consequently His zeal for the
things of God was great, and reproaches upon Him were many (Romans
15. 3).
Verse 21 suggests two distinct incidents associated with the
Lord upon the cross. On one occasion they gave Him wine mingled
with gall (vinegar), which He refused, and later, with a sponge filled
with vinegar, which He appears to have received (Matthew 27. 34, 48 ;
Luke 23. 36 ; John 19. 29). Thus they mocked Him.
Primarily this Psalm indicates the sufferings of the Messiah at
the hands of men. In not considering Himself—" Christ pleased not
Himself—" the reproaches of men fell upon Him."
M. A. J.
From Liverpool and Birkenhead.—This Psalm, so rich in its
references to the suffering Messiah, is frequently quoted in the New
Testament. David was eminently fitted by his own experience to
write so graphically of " the Man of sorrows." The Messiah's life of
suffering, His weeping, His fasting, His praying, and the reproach
resultant from His faithfulness to God, all pass in review. The bitterness
of these experiences to the sinless One, can be measured by the language
used to describe His inward emotions which found expression in
" strong crying and tears." Verse 8 might indicate that the attitude
of His brethren was even harsher than the gospel narratives disclose.
A pilgrim through this lonely world,
The blessed Saviour passed :
A Stranger all His life was He,
A dying Lamb at last.
" Then I restored that which I took not away " (verse 4). We
suggest these words have reference to the guilt offering (Leviticus 6.
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1-7). In addition to the blood of sacrifice, restitution was enjoined
with a fifth part added thereto. What was lost to God and man through
the work of Satan in Eden was restored in super-abounding measure
by Him who took it not away. Hallelujah ! As in Psalm 22., so here,
David emphasises the awful loneliness of the Sufferer of Golgotha, with
none to take pity and none to comfort. How terrible the language
used to describe the awful retribution which would fall upon Judas,
to whom the words of verse 25 are applied in Acts 1. 20 ! For those
acting in ignorance, the Lord prayed, " Father, forgive them," but there
was no mercy for him who, with his eyes open, perpetrated that foul
deed of the betrayal, which is without comparison in history. The Psalm
ends in a note of praise with a brief reference to the coming millennial
glory. Thus once again, as so often, the Psalmist, responding to the
Spirit of Christ which was in Him, associates " the sufferings of the
Christ, and the glories that should follow them " (1 Peter 1. 11). So
let us, in these days, ever keep before us the inseparable connection
between "suffering" and " glory."
W. Rowan, T.M.H.
From Atherton.—Early in the Psalm we are shewn the depths
into which the " Servant of Jehovah " sank. The waters were deep,
yet not deep enough to quench His love, nor could the floods drown it.
A question was raised, "At what specific time did Christ begin to drink
the cup of bitterness ? " It was generally agreed upon that it continued
from when He entered into the Garden of Gethsemane, to His crying
" It is finished." [I presume when our friends write of the cup of
bitterness they refer to the cup to which the Lord alluded in Matthew
20. 22 ; 26. 39. This cup I have thought for long was the cup of
sufferings He drank on the Cross—the sufferings He saw immediately
ahead in Gethsemane.—J.M.]. The thought was expressed also that
the cup of bitterness referred to the sufferings which the Lord suffered
at the hands of men, bearing in mind Matthew 20. 23 : " My cup
indeed ye shall drink." Others thought that it had reference to both
His sufferings at the hands of God and of men.
Jeremiah 38. 6. It was remarked that Ebed-melech came to
the rescue of Jeremiah as he sank in the mire, but to the help of the Lord
Jesus came none. Some thought that verse 3, " Mine eyes fail . . . "
did not refer to the Lord Jesus Christ, but others said this has a direct
application to Christ, taking into consideration Hebrews 5. 7. [If
verses 1 and 2 speak of Christ and verse 4 speaks of Christ, as see John
15. 25, surely verse 3 speaks of Christ also.—J.M.J.
Two things stand out prominently in this Psalm, His zeal and
His devotion to His God. In spite of the fact that men hated Him
without a cause (verse 4) yet the words of verse 9 were indeed true of
Him (see John 2. 17). Verse 8 was noted in its seemingly close
connection with the youthful days of Joseph. We know very little
of the early days of Christ, but what is recorded is sufficient to shew
to us the difficulties He had at that period of His earthly sojourn.
Verses 14 and 15 indeed strike a poignant note. There seems to
be a pleading on the part of Christ, " Deliver Me," " Let Me not sink,"
" Let not the deep swallow Me." Reproach broke His heart (verse
20).
Surely we have lessons here for each of us. In spite of untold
suffering, His zeal and love never faltered. Let enemies hate, and
friends despise, let us be set at nought, are we prepared, like Him,
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to go on in the divine will, seeking only to please Him ? If so. then we
too can end up in the note of thanksgiving and praise, as recorded in
verses 30 and 31 of this Psalm.
G. Sankey.
From Brantford.—In considering the above mentioned Psalm
we note first of all that it has been termed a Passion Psalm along with
Psalms 22. and 41. It contains a fulness that is not at first apparent.
We note also that even though it contains references, to some extent,
to the actual sufferings of men, yet the Holy Spirit has so used these
that even in detail they correspond to the sufferings of the Messiah.
The opening portion of the Psalm (omitting verse 5) we suggest
is very closely connected with the Lord's earthly pathway and portrays
very clearly His grief and anguish of soul at His rejection by His creature
man. The words of Isaiah 53. 3 are here brought to our mind : " He
was despised and rejected . . . "
Did He not come down to this sinful scene to redeem His creature
man ? What a stoop was His from Heaven's highest height even to
the depths of Sheol to redeem us (Hebrews 2. 15). Truly we can say,
He loved me and gave Himself up for me. It was a lonely path He
trod and even though He set His face as it were a flint to go to Jerusalem,
knowing well the things which would befall Him there, He felt His
dependence on God, and cried—" Father, if it be possible, let this cup
pass away from Me." But thanks be to God for the divine strength
which was imparted to Him when He could answer Peter and say,
" The cup which the Father hath given Me, shall I not drink it ? "
(John 18. 11).
The latter portion of the Psalm would deal with a day yet future
when He shall return for His own and when God shall judge in righteousness and when each one shall receive the due reward of their deeds.
For we are told that every eye shall see Him and they who pierced Him
(Revelation 1. 7). Do we not then to-day, in the sight of God, have an
honoured position in that we find ourselves in and of the House of God ?
Surely it is ours to praise the name of God with song and magnify Him
with thanksgiving (Psalm 9. 30). He on that glad day shall return
for His own. Then, later, Zion shall be saved and the cities of Judah
built. Then after the days of millennial glory it will be our joy to
dwell with Him through the countless ages of a coming eternity.
H. Curran.
From Hamilton, Ont.—The first words of this Psalm, " Save
Me," seem to refer to the words uttered in Gethsemane, " I f it be
possible, let this cup pass away from Me." But this was impossible,
if God's plan of salvation was to be carried out, so He submitted Himself
to the will of His Father, and unlike a Jeremiah of old who was pulled
out of the mire, there was no salvation for Him if His work was to be
accomplished : truly He sank in the deep mire where there was no
standing.
The floods of verse 2 speak to us, no doubt, of the wrath and
judgment of God, through which He had to pass ere He could accomplish
the work of salvation and utter the words, " It is finished."
Instead of hailing Him as the looked-for Messiah we see the
hatred of sinful man in the words, " They that hate Me without a
cause are more than the hairs of My head." But in spite of their hatred

108
BIBLE STUDIES.
for Him or because of their hatred, His grace and love shine out ::
" Father, forgive them for they know not what they do." We see how
His love triumphed over their hatred not many weeks afterward when
three thousand were born again and received the gift of eternal life. The
real issue at stake was not a struggle between Christ and His persecutors,
but against the one who was using these men as his tools—Satan
himself.
Verses 7-12 show us the mental sufferings that were His, not
from His Father, but from those who should have hailed Him as King ;
so much so that He even became a stranger unto His mother's children,
and in verse 12 we read that He was the song of the drunkards. This
was not only true of His day, but is still true to-day, and His name is
used in vain on every side. And this condition will always exist until
He comes and takes His rightful place as King of kings.
Psalm 72.
From Ilford.—Psalm 72. was written concerning the kingship
of Solomon, but while it has its application in this connection, the
statements contained therein are true in a wider and more glorious sense
of Christ and His reign in a coming day. Solomon's reign was the most
glorious and prosperous in all the history of Israel. There was an
abundance of material blessing and the administration of the courts of
justice was probably the best throughout the ages. This typifies what
Christ's reign will be like. In Solomon's time his reign was only local,
but Christ's kingship will be world-wide.
The great basis of Christ's reign is seen in verse 2 of the Psalmrighteousness. Not only will He come as king, but He will be the Judge.
John 5. 22 makes it clear that judgment hath been given to the Son.
God has designated Christ to take the reins of kingship and judgment
and His rule in both spheres will be founded on the basis of infinite
righteousness. Verse 3 shows that the very earth itself in those days
will, as it were, breathe the air of righteousness and peace. Peace is
the effect of righteousness. The theme of the Psalm is progressive in
the revealing of the outworking of Christ's reign. Righteousness and
peace will under Christ become the rule rather than the exception and
from this men will fear Him (verse 5, i.e., respect Him). Moreover this
will not be a spasmodic thing, but shall endure so long as the moon,
throughout all generations." Righteousness and its practice will
flourish under Christ's beneficient rule (verse 7). From verse 9
almost to the end we have the effect of this rule. He will be acknowledged as King of kings, and nations shall serve Him. Verses 12 and 13
show the wonderful beneficence of His rule and not only has Christ a
deep care for the body and material needs, but He has a spiritual care
for the soul (verse 14). In those days there will be plentiful supplies
(verse 16).
The wondrous details of that coming are in strange contrast
to the days in which we are living and give us a glad anticipation of
when He shall reign whose right it is. What a longing should be
created in our hearts for that glad and happy day !
A. G. Jarvis.
Psalm 78.
From Edinburgh.—This psalm is addressed to a people who
have known Divine deliverance from its adversaries. The dark sayings
of old are sayings concerning this deliverance, which the fathers have
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told to their children from generation to generation. Concerning their
Deliverer the fathers had sung, " Who is like unto Thee, O LORD,
among the gods ? who is like Thee, glorious in holiness, fearful in
praises, doing wonders ? " (Exodus 15. 11). Yet they afterward forgot
these things. They ceased to give ear to God's law, and to incline
their ears to His words, and so, as a result, failed to keep the law, and
to show forth the testimony. But of the Lord Jesus it was said,
" He wakeneth morning by morning, He wakeneth mine ear to hear as
they that are taught. The LORD God hath opened Mine ear, and I was
not rebellious, neither turned away backward " (Isaiah 50. 4, 5).
Consequently, in Him was found no failure. He kept the law and made
it honourable, and upheld that testimony which was dear to God's heart.
In verses 67, 68 we read of His coming forth, in connection with
which Micah said, " But thou, Beth-lehem Ephrathah, which art little
to be among the thousands of Judah, out of thee shall One come forth
unto Me that is to be Ruler in Israel, whose goings forth are from of
old, from everlasting " (Micah 5.2).
The manna (verse 24), the small round thing, speaks to us very
preciously of His life. It was sent down from Heaven to where the
people could gather it and feed upon it. In connection with it Moses
and Aaron said, " In the morning, then ye shall see the glory of the
LORD " (Exodus 16. 7). The Lord Jesus said, " I am the Bread of
life" (John 6. 35).
After delivering Israel, God guided them, in the wilderness like
a flock, and He brought them to the border of His sanctuary, to the
mountain which His right hand had purchased (verses 52-54).
Verses 15 and 16 remind us of how He accompanied them in the
wilderness, giving them drink abundantly, as out of the depths, bringing
streams out of the rock and causing waters to run down like rivers.
'" They did all eat the same spiritual meat; and did all drink the same
spiritual drink : for they drank of a spiritual rock which followed them,
and the Rock was Christ " (1 Corinthians 10. 3-4). Likewise He
provides for us to-day, " He that believeth on Me, out of His belly
shall flow rivers of living water. This spake He of the Spirit, which
they that believed on Him were to receive " (John 7. 38, 39).
Howbeit, with most of them God was not well pleased (1 Corinthians 10, 5), for they forgot His doings and His wondrous works which
He had showed them. They forgot the marvellous things He did in
Egypt, also how He clave the sea and caused them to pass through,
how He led them by the cloud and the fire, how He clave the rocks
and gave them drink. They remembered not His hand nor the day
when He redeemed them from the adversary. This stirred up God's
anger, so that He forsook the tabernacle of Shiloh, and delivered them
to the adversary. Then He awakened and smote His adversaries
backward. He chose David and took Him from the sheepfolds to
feed His people. The words of verse 72 speak to us of a greater than
David. The Lord Jesus Christ does this for us to-day. His continuing
to do so depends upon our obedience.
John A. H. Robertson.
From Bolton.—Many portions of the Psalm speak to us of the
Lord Jesus, indeed the whole of the Psalm in some respects, for the whole
life of Israel, all their blessings, from their redemption out of Egypt,
unto the promised land is to be viewed in the light of Golgotha. All
God's dealings with Israel were as a series of pictures or illustrations,
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slowly and gently revealing to them the great truth of the sending byGod of His own Son, to prepare them for the coming of their Messiah.
From verse 13 onwards we get a list of the wonderful works
and provisions of God for His people. The water from the rock
definitely speaks to us of Christ, the Living Water, for the apostle reminds
us that the spiritual Rock which followed them was Christ (1 Corinthians
10. 1-13). From this we see that the Lord Jesus Himself was associated with Israel throughout their life, and we know that He is a
participant with the Father and the Spirit in all things, as God the Son.
Isaiah 63. 9 tells us that the Angel of His Presence saved them, revealing
that God's words to Moses, " My presence shall go with thee," were
fulfilled, in that the Angel—His Son—was continually with them.
The manna reminds us of Him who is the Living Bread, the Bread
of Life, upon whom we feed (John 6. 30-35). In John 6. we get the
two thoughts : He had power to give life, and power to sustain that
life.
Verse 22 speaks of God's salvation, and we are reminded that in
the fullest sense, Christ is the salvation of God.
The thought of redemption runs throughout the Psalm, and this
in itself speaks beautifully of Christ, the Redeemer.
The redemption was in the light of the blood of Christ; their
continual salvation in the wilderness and Canaan was because of the
same blessed truth ; and their redemption in the future, when God
brings them back again into their own, will only be wrought because
of the One over whom they shall mourn, the One whom they pierced.
As we remember that the things written aforetime are written
for our learning, this psalm should have many great lessons for us to-day,
and our hearts should be stirred up to serve God more faithfully, to
succeed where Israel failed, to avoid their sin and wrongdoing, that it
may not be said of us, as we read in verse 8, " They set not their hearts
aright."
Verse 60 would, perhaps, contain for us a solemn warning, when
read in the light of Hebrews 3 . 6 : " Whose House are we, if we hold
fast."
Verses 70 to 72 speak of David the shepherd, reminding us of
Him whose love and gentleness in a past day drew the multitudes, and
who was, is, and ever shall be, the " Shepherd of Israel," who will guide
by the " skilfulness of His hands."
I. Sankey.
From London, S.E.—The psalm is by Asaph, who was the
leader of the songs of praise to God, and is a psalm of instruction, that,
they who sing His praises may do so with understanding (Psalm 47. 7).
It appears to have been occasioned by the removal of the sanctuary
from Shiloh in the tribe of Ephraim to Zion in the tribe of Judah, and
the coincident transfer of the preeminence in Israel from the former to
the latter tribe, as clearly evinced by David's settlement as the head
of the nation. Though this was the execution of God's purpose, the
writer shows that it also proceeded from divine judgment on Ephraim.
Verse 2 is very similar to the words of Matthew 13. 35, and the
history which follows, although described as heard and known in verse
3, was a dark saying if left unexplained. Its right apprehension required
wisdom and attention.
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The purpose of the psalm is revealed in verse 7 : " That they
might set their hope in God, and not forget the works of God, but keep
His commandments, and might not be as their fathers . . . ."
The history had been handed down (Deuteronomy 6. 20) for
God's honour, and that the principles of His law might be known and
observed by posterity ; it tells of the LORD'S establishing a testimony,
and appointing a law that was designed to regulate their conduct and
govern their approach to God and goes on to record how Israel sinned
and rebelled against God. Ephraim is specifically mentioned in verse
9, and although some think that this refers to a defeat of the Ephraimites
mentioned in 1 Chronicles 7. 20-22, it appears, as we go on to subsequent verses, that " the children of Ephraim " is used as a figure of
speech for the nation in general.
Looking into Ephraim's history, we find that the privileges of
the firstborn which belonged to Joseph (1 Chronicles 5.1) were assigned
to Ephraim by Jacob (Genesis 48.) and the supremacy of the tribe
was recognised by its position of being next to the ark in the marching
of the nation to Canaan (Numbers 2. 18-24). This was also shown by
the selection of the first permanent locality for the ark, within its borders
at Shiloh, and by the extensive and fertile province given for its
possession.
Though a strong, well armed tribe, and from an early period,
haughty (Joshua 7. 14, Judges 8. 1-3), it appears in verse 7 that they
had rather led the rest in cowardice than courage, and had incurred
God's displeasure, because, being diffident of His promise, they had
failed to drive out the heathen.
A record is given of the history from the Exodus to Kadesh,
and subsequently to David's time, and the evil of the people's sin is
constantly brought out by repeated contrasts which are drawn as to
the numerous and wonderful reasons they had for putting their confidence in God.
In verse 55 we see them receiving the inheritance and dwelling
therein, but even this did not alter the hardness of their hearts, for we
now come to what appears to be the culmination of their sin, i.e., their
forsaking of God for graven images (verse 58). From Judges 17 and 18
we see that Ephraim had a part in this.
This idolatry was the result, as we see from Psalm 106. 34-46,
of their not destroying the nations as God had commanded them,
and for this God delivered them into captivity.
The forsaking of Shiloh is related in 1 Samuel 4. 4-11.
In verse 57 the people are likened to a deceitful bow which turns
back and so fails to project the arrow. This is a remarkable illustration
to use, and although here it is applied to Israel, it can be applicable for
all times. God would have used Israel to cast out the inhabitants
of the land, but they would not submit to His methods. For us, who
are soldiers (or bowmen), for our Lord, it is beyond our own capabilities
to " shoot straight." It is only as we submit ourselves to Him to
work through us that we shall be enabled to use aright the weapons
with which He furnishes us. Then the " shafts " of His light will
commence to flow out from us to the piercing of the spiritual gloom of
those around. May it ever be our desire to be in such a condition before
Him so that He can use us as His instruments through which His word
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can travel as an arrow to the penetrating and breaking down of Satan's
strongholds. We can also contrast here the words of Isaiah 49. 2.
The psalm concludes on a high note when the writer speaks, in
words which are beautiful and powerful, of the LORD'S smiting of His
enemies. We read " He put them to a perpetual shame," and it is
noticeable that the Philistines never regained their position after their
defeats by David.
The verses referring to the choosing of the tribe of Judah, of
David, and of Mount Zion, although directly relating to the past, no
doubt also refer to great David's greater Son (see Jeremiah 23. 5, 6 ;
33. 14-16, and Revelation 5. 5, 22. 16).
God's sovereignty was manifested in His choice, which was
Judah (Genesis 49. 10), and Ephraim's preeminence, like that of Saul,
was only permitted until the precedence was transferred to Judah.
Jeremiah 7. 12-15 tells us of what transpired to Ephraim.
God's love for Zion is shown by the removal of the ark there as
recorded in 2 Samuel 6. 2-17, and the spiritual significance to us is
shown in Isaiah 51. 11 and Hebrews 12. 22.
There is a beautiful contrast in verse 71, where David is brought
from the place of humility to that of exaltation, reminding us of the
words in Philippians 2. 8-11. Surely the response of our hearts is
that He is worthy to receive the honour, glory, and power !
C. M. and E. P.
Questions and Answers.
Question from Atherton.—Has Matthew 23. 38, " Your house
is left unto you desolate," any bearing on Psalm 69. 25 ?
Answer.—This has no reference whatever to God's house which
was left desolate when God forsook it, but refers to the habitations and
tents of those who were the enemies of the Lord, and is applied particularly to Judas in Acts 1. 20.
J.M.
Question from London, S.E.—What is the meaning of Mount
Zion (verse 68) ? Does this refer to the city as a whole or to the
temple only ?
Answer.—Mount Zion refers to the mount that God chose for
His abode (Psalm 68. 16) on which was built Zion, the city of David.
It was there that David spread a tent to receive the ark, which remained
there till the building of the temple of Solomon on Mount Moriah.
J. M.
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We hope that the study of the Messianic psalms will, at least,
have whetted the appetites of our friends in the different study groups
to acquire an understanding of the inward working of the mind of the
Messiah in the experiences through which He passed during His
earthly sojourn, and of the joy He knew when as the Victor He ascended
in triumph to the place where He was before. The book of the psalms,
whilst unfolding much of the mind of God and of prophecy, is essentially
a book of experience. In it is shown the spiritual condition and
heart's experience of the psalmist, which are not revealed, generally
speaking, in the historical account of his life, as given in the books of
Samuel and in 1 Chronicles.
Take two psalms as proof of what I say, Psalms 3. and 34.
Psalm 3. gives us David's experience when he fled from Absalom his
son. There is no darker chapter (save the story concerning Bathsheba,
which was the root cause of David's flight) in all David's history.
We view him, as the despised and rejected king, ascending the slopes
of the Mount of Olives, barefoot, with his head covered, and with a
few faithful followers, all with heads covered and weeping as they went.
All Israel had turned after Absalom, and Ahithophel, David's counsellor,
with whom he took sweet counsel and with whom he walked in the house
of God (and Ahithopel's counsel was in those days as the counsel of
an angel of God), had joined the rebellion and was with Absalom as
he had been with David (Psalm 55.13, 14). The shock of this, like the
irresistible force of an avalanche, was enough to destroy the confidence
of a man of less faith than David, and to throw his mind into the deeps
of irrecoverable despair. But what was the reaction of his faith in
such circumstances ? Was his mind as a turbulent sea foaming out
its own shame ? Ah, no ! Well he knew the thoughts and sayings
of the mass of his people, as he says to Jehovah—
" Many there be which say of my soul,
There is no help for him in God."
Selah. (Psalm 3. 2).
Yes, Selah—" pause and consider "—" think of that."
Superficial observers may say, " His hope is gone." " He has
no helper in God." Many were saying this. But God was to him
to-day in the time of grey hairs as he had been to him in the days of
ruddy youth. The same shield that diverted the blow of the lion's
paw, when as a lad he kept his father's sheep, will again deflect the
heavier stroke from the bowed head of the royal and aged partiarch.
The sweet notes of early confidence resound now in his being with a
deeper cadence, as o'er his spirit roll the words of inspiration—
" But Thou, O Jehovah, art a shield about me ;
My glory, and the lifter up of mine head."
Could heaven be irresponsive to such words as they upward
spring from the psalmist's trusting heart ?
All around is seething with revolt. It is as a tempestuous sea ;
but within the psalmist's heart is now a calm which only those understand who are completely resigned to the Divine Will, whatever it may
be.
Toward Jerusalem, the centre of rebellion, he turns his face.
Absalom is there ; yes, but God is there. Jehovah Shammah—the
LORD is there—is in His holy hill.
" I cry . . . He answereth me " (verse 4). The answer is not
he echo of his own wailing. God's word to him as an exile is as steady
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and encouraging as when in the early days of his reign he went in and
sat before the LORD. He began his prayer in his own inimitable way—
" Who am I, O LORD God, and what is my house, that Thou hast
brought me thus far ? And this was a small thing in Thine eyes, O
God ; but Thou hast spoken of Thy servant's house for a great while
to come, and hast regarded me according to the estate of a man of high
degree, O LORD God " (1 Chronicles 17. 16, 17). It was a small thing
indeed for God to raise David up and to bring him on his way as He had
done, but it was no small thing to speak of his house for a great while
to come. Could God's covenant to David be broken ? Could God's
promise fail for evermore ? Never, no never ! This is just the matter
we need to get a grip of, beloved fellow-students of the living Oracles,
and seek to learn something about David's and Messiah's reactions to
the words of God in dark and perilous hours. In the light of such we
may ask, What will be our own reaction to God's word when the gloom
of temptation hangs dark and foreboding over. our heads ? Let us
seek to learn something of the value the Lord set upon God's word,
and of how His hope was fed day by day, from this reservoir of eternal
truth.
Think of David's words here—
" He (Jehovah, the God of the covenant, whose covenanted
promises cannot fail) answereth me (not answered, but answereth)
out of His holy hill."
Can we not hear the words, as from the look-out on a stormtossed vessel—" All's well" ? God is in His holy temple, and well may
the surging crowd of humanity keep silence before Him. David has
been led to the Rock that is higher than Himself. It was in such
circumstances he penned the words.—
" Cast Thy burden upon the LORD, and He shall sustain thee :
He shall never suffer the righteous to be moved " (Psalm 55. 22).
So now he says, in Psalm 3—
" I laid me down and slept ;
I awaked ; for the LORD sustaineth me " (verse 5).
It is this inward experience, this calm that comes to a trusting heart
that relies upon the word and grace of God, that makes the Book of the
Psalms the comfort it is, and draws the hearts of the fearful to its pages
to derive comfort and enlightenment, joy and courage, for the wells
that were digged by David and others, and the perennial springs of
which they drank in their times, are open to believing hearts yet.
The same thing emerges from Psalm 34. In the historical
account in 1 Samuel, which seems evident departure from God on
David's part, his going down to the land of the Philistines, his being
trapped in Gath and pretending to be a madman, are but outside
things which might lead us to a wrong assessment of the spiritual
condition of the psalmist. Psalm 34. enables us to see things in their
true light, as God saw them. An apparent madman is actually a
trusting saint. The trapped king of Israel is supplied with an angelic
bodyguard. This man, who seemed to be in terror and to be tasting
the fruit of the bitterness of those that depart from the living God,
would draw us to God's table with the words—
" O, taste and see that Jehovah is good
For there is no want to them that fear Him."
We come to the psalms for inside knowledge ;" and he who
treats this volume as simply a recounting of historical facts, and of
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prophetical announcements, and such like things, loses the sweetness
of that heart-stimulating medicine which God has provided here for
saints of all time, saints who have not trudged through the waterless
wadies of the wilderness of Judah, yet have known the soul's experience
of a dry and thirsty land where no water is, and have in spirit companied
with David and his men in those wild wastes.
The same things emerge when we turn to the experiences of the
Messiah. In the psalms the Spirit reveals to us the coming sorrows
of the suffering Christ. The story of the Nativity is briefly told by
Luke, who traced the course of all things accurately from the first,
from those who were eyewitnesses and ministers of the word, but there
are things which no human eyewitness saw, but which the Eternal
Spirit saw from the eternal past, things that thrilled with holy joy the
heart of the Ancient of Days. Who could have known but Deity those
unspoken words of the suffering Christ ? words which reached the ear
of His Father God.
" But Thou art He that took Me out of the womb :
Thou didst make Me trust when I was upon My mother's breasts.
I was cast upon Thee from the womb :
Thou art My God from My mother's belly " (Psalm 22. 9, 10).
From the Cross He looks back to the stable and the manger. She who
stands at the foot of the cross with silvery hair and paled cheek is the
same—" My mother "—yes, the same face as He looked upon first of
all in the dingy darkness of that stable, when He first opened His eyes
as the Incarnate Christ in this dark world. The sorrows of death now
are the sequel to the sorrows of birth. But why should God allow man
through the inspired word to look into that which is most sacred—-the
thoughts and heart-speakings of His suffering Son ? Do we, who may
have ourselves tasted somewhat of the sorrows common to men and
women on earth, not hold these things as private to our own hearts ?
Such experiences of sorrow are usually held as a sacred and private
treasure, but here are written words of the Lord's experience, by the
Spirit's pen and by the authority of the Father, words which mean but
little to those that pass by on the other side, whose sympathies are
untouched by the sorrows of Immanuel, but words which are everything
to us. Here as by a well at eventide we sit and rehearse to ourselves
the mighty sufferings of our Lord. Here from His sorrows we comfort
ourselves and find, too, humiliating and sobering thought meant for
those who tread a dangerous path in a hilarious and proud world.
Do we treat the words of the psalms as things to be held at
arm's length, or to be examined through the cold lenses of telescope or
microscope ? Let these words reach the heart ; let them radiate their
warmth ; let them kindle anew the embers of that inward fire whence
all our activities flow. Then we shall know Messiah, perchance, in
such wise as Peter and John knew Him, and the rest who companied
with Him—not One of many, but One who is all and in all; as a Sun
that so brightens the sky as to hide all other heavenly lights and He
alone is seen. So was it when the bright cloud passed on the Mount of
Transfiguration and the disciples saw no man save Jesus only.
May Christ not be to us as someone who is embalmed in the
psalms, One among those noble dead who only live with us in the things
they wrote, even as Peter said of David the prophet, " His tomb is
with us unto this day " (Acts 2. 29), but let us with unsealed eyes see
Christ who joins us in the psalms, as He did when He joined company
with the two on the road to Emmaus, when, " beginning from Moses
and from all the prophets, He interpreted to them in all the Scriptures
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the things concerning Himself" (Luke 24. 27). That brought the
heart-warmth of which we have spoken. " Was not our heart burning
within us," they said, " while He spoke with us in the way, while He
opened to us the Scriptures ? " Let Him speak to us from the Scriptures. Let us realise His presence—through the Spirit—as we read.
Let us know that it is His voice, either in sorrow or triumph, to which
we are listening. Let us indeed, to borrow an illustration, be like the
dog before the gramophone (the illustration which forms the wellknown trade mark) which was listening to his master's voice. In the
psalms is to be heard our Master's voice conveying words which He
nowhere else speaks.
J. M.
MESSIANIC PSALMS.
Messiah as King.
From Victoria, B.C.—Around the aged Samuel, at Ramah,
gathered the elders of Israel asking for a king. In such a request, they
were not merely rejecting Samuel, but it was one more step in their
rebellion against God (1 Samual 8.8).
In Psalm 2. we see not only the children of Israel, but " nations "
striving to set aside the sovereignity of God, but God had Himself
chosen a King, and it is this glorious Person whom we would now
consider.
To fulfil the inspired word uttered by Jacob, it was necessary
that the Messiah should arise out of Judah (Genesis 49. 10). Of all
the tribes of Israel, Judah was chosen to bear the ruler's staff (see also
Psalm 89. 68). It was from the little town of Bethlehem that One
was to come forth (Micah 5.2) and He was to be the ruler in Israel.
In the days of His incarnation the question was asked, " Where
is He that is born king of the Jews ? " and later on we see a glimpse of the
Messiah in His triumphant entry into Jerusalem. In death the name
above Him was, " Jesus of Nazareth, the King of the Jews." The
Jews had much to remind them of their King, but as we have already
seen they rejected Him.
From Psalm 45. we see a picture of the exalted King, our Lord
Jesus Christ. Of David it was said that he was comely and of a
beautiful countenance ; of our King it is said, " Thou art fairer than
the children of men." Gracious words alone proceed from His lips.
Therefore God has blessed Him for ever. From this Psalm we learn
that the Messiah's throne is everlasting ; and because this glorious
Person loved righteousness and hated iniquity, He hath been anointed
above all.
Of His throne it is said that righteousness and judgment have
established it and are its foundation (Psalm 89. 14 and Isaiah 9. 7).
In a coming day all the nations shall fear the name of the Lord, and
all the kings of the earth His glory (Psalm 102. 15). At this present
time the Lord Jesus Christ sits at the right hand of God, awaiting the
time when His enemies will become His footstool (Psalm 110. 1).
As in Psalm 18. 44, "As soon as they hear of Me they shall obey
Me." His will be a glorious reign ; then will it be true—" They shall
not hurt nor destroy in all My holy mountain." Spears shall become
pruning hooks and swords shall be beaten into plowshares. How true
will be the exclamation of the Psalmist!—" Glorious things are spoken
of thee, O city of God . . . the Most High Himself shall establish her "
(Psalm 87. 8-5).
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In conclusion we would refer to Revelation 11. 1 5 : "The
kingdom of this world is become the kingdom of our Lord, and His
Christ, and He shall reign for ever and ever." " Now unto the King
eternal, incorruptible, invisible, the only God, be honour and glory for
ever and ever. Amen."
A. McL.
Messiah the Prophet.
From Armagh and Knocknacloy.—The Scriptures indicate
a prophet to be one whom God uses as a mouth-piece for the communication of His mind to men. In the Messiah we find the perfect Prophet.
When on earth He Himself could say, " For I spake not from Myself;
but the Father which sent Me, He hath given Me a commandment,
what I should say, and what I should speak." And even His enemies
testified, " Never man so spake."
Verses 6-8 of Psalm 40. have frequently been before us in
connection with Messiah's response and devotion to God's will. But
the One who was thus personally devoted to God was also the faithful
Proclaimer of God's message to others, as verses 9, 10 show. There
was no cowardice with Him, no fearful spirit. His mouth was not
closed because of the fear or favour of men : " Lo, I will not refrain
My lips." The Messiah moved and laboured among a very ungodly
generation. The poison of hypocrisy had vitiated the elderhood of God's
people. And under such conditions the faithful Speaker published
God's righteousness. The perfectly balanced conception which the
Messiah had of God is reflected in the declaration of His attributes as
given in these verses. The One who proclaimed God's righteousness
told also of His faithfulness and His salvation, His loving kindness and
His truth. Blessed indeed were those who, like the Lord's disciples,
heard the things which He said. (See Luke 10. 23, 24).
In Matthew 13. 35 we find a quotation from Psalm 78. which
emphasises a particular feature of Messiah's work as the Prophet. It
is evident that during the life-time of the Lord on earth blindness of
heart had in the judicial imposition of God befallen the people of
Israel generally. Hence the great Prophet opened His mouth in
parables and uttered dark sayings. This more obscure teaching stands
in marked contrast with the clear and direct teaching recorded in
Matthew 5., 6 and 7, and also with the teaching given to the enlightened
few of the little flock. (See John 13—16).
Verse 22 of Psalm 22. seems to open up truth associated with the
blessed One who, having suffered and died, was raised again. In
resurrection we hear Him say, " I will declare Thy Name unto My
brethren." No doubt the Lord did this before He went to the Cross, as
John 17. would show. But with added significance He did so after
His resurrection. We thought of Messiah the Prophet moving amongst
His few brethren on earth during the forty days succeeding the resurrection, and speaking to them things concerning the Kingdom of God.
We thought also of the continuity of His speaking as impressed upon
us by the injunction of Hebrews 12. : " See that ye refuse not Him
that speaketh."
" Thou art fairer than the children of men; grace is poured into
Thy lips." Such is the beautiful description of Messiah given in Psalm
45. 2. Grace was characteristic of the Lord Jesus when He was on
earth. In the synagogue of Nazareth the people marvelled at the
words of grace which proceeded out of His mouth. And in a coming
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day when the great King is seen associated with His Bride He will
speak graciously. True, there will be the necessity for His speaking
in wrath, but happy will they be who will hear their King-Prophet
speak to them the thoughts of Deity.
Robert Anderson, J. D.
Messiah's Present Ministry and Priesthood.
From Manchester.—Jesus is our Shepherd. Whilst no part
of Psalm 23. is actually quoted in the New Testament it furnishes a
delightful description of our Lord Jesus Christ, not as portrayed in
John 10., the One who gives His life for the sheep, but of Him who is
the Great and Chief Shepherd, the Shepherd and Bishop of our
souls (1 Peter 2. 25, and 5. 4, Hebrews 13. 20).
How beautifully the Psalm unfolds the loving and gracious care
the Lord Jesus exercises over His oft-times wayward sheep ! In this
psalm we see how He satisfies, gives rest, leads, restores, guides, comforts
and prepares, so telling of His all-sufficiency. It is common knowledge
that an eastern shepherd does not drive his sheep, but goes before and
leads them. This helps us to appreciate how the Master prepares the
way for those who seek to follow Him. It is for us to respond to the
exhortation—
" Only let us follow, whither He doth lead,
To the thirsty desert, or the dewy mead."
Another aspect of the Messiah's present ministry is referred to
in Psalm 68. 18. The first two clauses of this verse refer to the resurrection and ascension of the Lord Jesus and it is the latter portion which
invites our attention. This scripture is quoted in Ephesians 4. 8,
although the rendering differs somewhat from that in the Old Testament.
It is truly remarkable to observe how the Apostle Paul, writing as
guided by the Holy Spirit, expounds this and other verses which we
should no doubt have passed over with but little thought. It causes
us to wonder how many references there are in the sacred writings to
the Lord Jesus which in our reading we fail to detect.
In considering these gifts bestowed by the Lord Jesus, we think
firstly of the greatest of them, that of the Holy Spirit, who in His
omnipresence indwells each believer and, as we allow, guides and directs
our lives. Then there are the many and varying gifts, spoken of in
this chapter and also in Romans 12. 3, " Given according to the measure
of the gift of Christ " (Ephesians 4. 7) " unto the building up of the
Body of Christ " (Ephesians 4. 12).
We come now to consider the Messiah as Priest and turn therefore to Psalm 110. 4. One of the proofs of the inspiration of the Holy
Scriptures is the way in which men wrote of things they failed to
understand. Of this the verse we have referred to provides a striking
example.
The words, " the order of Melchizedek," are most interesting.
We refer to the brief references to him in Genesis 14. 18-20, and find
that he appears on the scene without any reference being made to his
history, and disappears as mysteriously as he came. Hebrews 7. 3
describes him as being " without father, without mother, without
genealogy, having neither beginning of days nor end of life." Melchizedek thus provides us with a picture of Him who is from everlasting
to everlasting. How different from the Aaronic priesthood !
" Their priesthood passed through several hands,
For mortal was their race.
His never-changing office stands,
Eternal as His days."
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The functions of a High Priest are described in Hebrews 8. 3
as being " to offer both gifts and sacrifices." The Lord Jesus Christ
has entered into God's presence for us through the merits of His own
precious blood. There He offers the gifts and sacrifices we present, and
pleads on our behalf. How well is our Great High Priest able to understand our weakness, because He has Himself been " in all points
tempted like as we are yet apart from sin " (Hebrews 4. 13) !
N. L. Crabtree.

Psalm 72.
From Hamilton, Ont,—We suggest that this psalm deals
with the righteous and peaceful reign of Solomon, typical of the glorious
Millennial reign of the Lord Jesus Christ. That there will be no
partiality shown in His judgments, is evident from verses 3 to 7 when
destruction shall be the lot of the oppressor, and great blessings the
portion of the poor in spirit.
Jeremiah 23. 5-7 speaks of Him as David's Son, and the King of
Righteousness. Isaiah 11. 1-10 also exalts Him as the One who shall
judge with equity and righteousness, and uphold peace throughout all
creation. Daniel 7. 13-14 could also be associated with this psalm.
The Ancient of Days shall have dominion which shall not pass away,
and a kingdom that shall not be destroyed.
It was suggested that verse 10 regarding tribute paid by the
kings of Tarshish and the Isles, might refer to future British monarchs.
Verse 5 could also be associated with Isaiah 30. 26 ; the moon shall,
shine as the sun and the light of the sun shall be increased sevenfold.
This psalm also reveals that long life shall be the portion of the
righteous and Jerusalem the centre of blessing.
As we contemplate these days we can but conclude our paper
with a reference to verses 18 and 19, " Blessed be Jehovah God, the
God of Israel who only doeth wondrous things : And blessed be His
glorious name for ever ; And let the whole earth be full of His glory.
Amen, and Amen."
R. Curran.
Psalm 78.
From Vancouver, B.C—This psalm begins with a call to
God's people to give ear to His Word, the reason being that the former
generations had failed to be well-pleasing to God, and God did not want
a repetition of their ways. We know from Matthew 13. 35 that the
opening verses of this psalm refer mainly to the Lord Jesus Christ. He
is set forth as calling to God's people. Well did He know the plight
to which they had sunk. He said, " How often would I have gathered
thy children together, even as a hen gathereth her chickens under her
wings, and ye would not ! " (Matthew 23. 37).
The psalmist calls to mind God's mercy and goodness to Israel,
how that He led them tenderly in the wilderness, satisfying their hunger,
quenching their thirst, sheltering them from the heat, guiding them in
the way. All these things, instead of begetting confidence in God, had
little effect upon them. Unbelief and sin were their chief characteristics.
Verses 34-35 shew that it was when God slew them that they
remembered Him. But even then they lied unto Him and flattered Him
with their tongue, and indeed the depravity of the human heart is
seen in this. It is woefully and incurably sick, and deceitful above all
things.
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All this brings before us the hopelessness of the flesh, and the
failure of the Law to " make alive," due to sin. Hence arose the great
need to listen to the Messiah of Israel. How could God bless such a
nation, when judgment was the only remedy and it had little effect ?
The answer was, that one Man should die for the people, and that the
whole nation perish not (John 11. 50).
One of the chief points brought out in this psalm is forgetfulness,
that human defect which has played a large part in degrading man.
The Lord Jesus Christ saw this in sending the Holy Spirit to
bring to remembrance in the minds of the believers His Word. Also in
instituting the feast of remembrance is seen provision made because of
forgetfulness.
In a day to come when the Lord Jesus Christ will reign supreme
on earth manifestly, if there is a turning aside from God's will, the
right way will be brought to remembrance, not by judgment, but by
" a word" behind thee, saying, " This is the way, walk ye in it ; when
ye turn to the right hand, and when ye turn to the left " (Isaiah 30. 31).
That generation of Israel will not be like the former and God will
bless them.
H. M.

From Liverpool and Birkenhead.—The quotation of
verse 2 of the psalm in Matthew 13. does not seem to be specially
connected with the material of the psalm. We took it that what was
referred to as a parable in the psalm was the recounting of God's work
among the children of Israel, In looking about for a definition of the
term " parable " we thought we could not find a better one than that
usually given to children—" an earthly story with a heavenly meaning."
The story here recounted is indeed told with a purpose in view, as we
see in verses 6-8 : " That the generation to come might . . . set their
hope in God, and not forget the works of God . . . and not be as their
fathers."
The smiting of the rock and the streams which flowed from it,
take us to John 4., in which the Lord Jesus, seated at Sychar's Well,
spoke of living water. He (the spiritual Rock) was indeed smitten
in judgment by God and as a result, whosover drinketh of the water
that He shall give him, shall never thirst.
Again the story of the manna in the wilderness reminds us of
Him who said, " I am the Bread of life ; he that cometh to Me shall
never hunger " (John 6. 35).
We, who have partaken of the Bread of life and drunk from the
living Fountain, understand something of the revelation of God in
verses 38, 39 : " He, being full of compassion, forgave their iniquity,
and destroyed them not . . . ."
Verse 54 shews us the purpose of God, and we hear again the
oft-repeated words of God, through Moses, to Pharaoh in Egypt :
" Let My people go, that they may serve Me." "And so He brought
them to the border of His sanctuary . . . which His right hand had
purchased."
R. L. Sands. R. S.
Psalm 89.
From Ilford.—This psalm deals with and confirms the covenant
that God made with David as recorded in 2 Samuel 7. 12-16, when he
promised David (1) " a house " or posterity ; (2) a throne for this house;
[It should be remembered, I think, that the throne of David is the
throne of Jehovah: " Then Solomon sat on the throne of Jehovah as
king instead of David his father " (1 Chronicles 29. 23).—J.M.] (3) a
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kingdom over which the throne could rule : and (4) the eventual
perpetuity in these spheres. These promises were unconditional,
although their continuity might be broken by the disobedience of
members of David's house. This happened in the case of Rehoboam,
and the later history of the Jews would [almost] seem to indicate that
God had forgotten his promise.
It is clear, however, from Luke 1. 31-33 that Christ is the Seed,
the Son and Heir, through whom God is going to fulfil the promises
of the covenant.
These are given, in part, in verses 21 to 37, and apparently refer
to David. But verse 27 could only apply to Christ in its fullest sense.
So with the rest, we can interpret them as applying principally to Christ.
We note that God is to be His strength and protection. His rule will
be from sea to sea and from the river to the ends of the earth. Much
of this portion is a striking parallel to Psalm 72.
God's triple confirmation in this psalm that the seed and throne
of David are to endure for ever is very encouraging when we consider
how thrones and nations have collapsed and disappeared since that
time, and how in the present days the same thing happens before our
eyes, as it were. Only God's promises and faithfulness will stand the
test of time.
The latter part of the psalm runs in a different strain and was
considered to refer to Christ in His humiliation and suffering.
If we consider them as applying to Christ when He was apparently
defeated on the cross, we get here another remarkably accurate description of His sufferings at the hands of men and God. In the last four
verses, however, He recalls God's promises that He is to endure forever,
and not to suffer defeat. Hence, in anticipation He is able to close with
the words, " Blessed be the LORD for evermore." Austin S. Glover.
From Edinburgh.—Righteousness and judgment are the
foundation of God's throne. That throne, however, was outraged,
and the Lord Jesus Christ came forth to vindicate it and to uphold its
righteousness. Grace overstepped judgment, and He came forth
displaying mercy and truth. Truly then could He sing of the mercies
of the LORD, and of His faithfulness. He was the chosen One, whose
throne, according to the covenant, was to be built up to all generations.
Of Him were these words spoken, " I also will make Him My Firstborn,
the highest of the kings of the earth." Though David's throne was an
earthly one [See 1 Chronicles 29. 23] the throne of His seed is an eternal
one. For God said, " My mercy will I keep for him for evermore, and
My covenant shall stand fast with him. His seed also will I make to
endure for ever, and his throne as the days of heaven."
But in keeping with the covenant, the Lord Jesus had to be
slain. " For where a covenant is, there must of necessity be the death
of him that made it " (Hebrews 9.16). Therefore we find the words of
verses 38-51, which speak of His experience on the cross. There He
was cast off and rejected. There God forsook Him. There He bore
the burning wrath of God, and the reproach of all the mighty peoples,
wherewith His enemies had reproached Him throughout His life on
earth.
Even the Lord Jesus cried to God to deliver His soul from the
power of Sheol, but God, faithful to His covenant, delivered Him, and
raised Him and seated Him at His own right hand, till His enemies
be made the footstool of His feet (Hebrews 1. 13).
John A. H. Robertson.
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From Bolton.—This psalm is another psalm of instruction,
one to be constantly referred to for help and guidance in the way of
life. The writer, Ethan, was a man renowned for wisdom (1 Kings
4. 31). His heart bubbles over with gratitude at the remembrance
of the mercies and faithfulness of the LORD. The Lord Jesus is brought
before us in verse 8 as the Mighty One (Psalm 24. 8). The Jewish
people, when thinking of their Messiah, their King, would probably
think of One who was mighty in battle, One who would break the power
of their oppressors, as we know will certainly be the case in a future
day.
How true are the words of verse 19 concerning the Lord Jesus
Christ. " One that is Mighty " ! A Mighty One is necessary to come
to earth and set things right. Satan is mighty, but by a mightier One
will he be overcome. Isaiah 63. reveals to us the One who will accomplish this. His garments are stained with the blood of His enemies,
after His great victory, and thus we see Him—" marching in the greatness of His strength."
" Chosen out of the people." We think of the prophecy of Moses
in Deuteronomy 18. 15, speaking of the Son of God as the humble
Man, raised from amongst His Own people ; but this humble Man God
has highly exalted, and has given Him the highest place and name in
heaven (Philippians 2. 9).
S. Heary, I. Sankey.
From Glasgow.—Ethan the Ezrahite, the man who ranked
next to Solomon in wisdom (1 Kings 4. 31), in this psalm instructs us
in the mercies of the LORD. We pass on the suggestion that this
Psalm was written round about the time of Absalom's rebellion (perhaps
the following comparison will prove the foregoing statement : verse 41
with 2 Samuel 16. 5-9 ; verse 38 with 2 Samuel 15. 13 ; verse 44 with
2 Samuel 15. 13 and 2 Samuel 16. 15). David's kingdom had fallen
on evil days. Absalom his son was on the throne and David was once
again hunted like a partridge. Ethan is greatly puzzled by this, and
so he considers the promise to David and his present circumstances ;
thus verses 3 and 4 are in contrast to verses 39, 44. Despite Ethan's
difficulties in understanding all this he still holds fast to the sure mercies
of David (verse 49).
And so it does not matter how dark a scene Ethan pictures
before us he never forgets the faithful and merciful God who has made
the promise, whose faithfulness was observed in the assembly of the
holy ones (verse 5), who is surrounded by faithfulness (verse 8). All
down the history of David's seed, again and again Satan tried to
frustrate God's purpose in it. Often the lamp of divine promise was
almost extinguished (1 Kings 11. 36, and 2 Kings 8. 19), but God was.
faithful to His promise. He did not utterly take His mercy from David
(verse 33). The seed was preserved until according to promise a
Saviour was born (Acts 13. 23), and it is through that Saviour, David's
Seed, that David's throne will endure for ever.
Verse 27 refers to David, for he in his day was the highest of
the kings of the earth, yet it savours of One who is infinitely greater,
who will one day rule as King of kings and Lord of lords. Although
the sufferings and the ignominy recorded are David's, yet when we
contemplate verses 42 and 45 surely the shadow of that which was to
come is seen here. But Ethan's question in verse 48, " What man is
he that shall live, and not see death? ", is answered in the person of the
Messiah.
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From Cardiff.—Need there be much cause for wonder as we
-consider the confusion of mind that characterised the multitude or
common people as to the life and purpose of the Messiah ?
We read, " We have heard out of the law that the Messiah
abideth for ever : and how sayest Thou, The Son of Man must be lifted
up ? " (John 12. 34). That " the Messiah abideth for ever" was true,
it was the subject matter of psalmist and prophet on many occasions
(e.g., Psalm 89. 4 ; 29. 36), but it is a truth that needs on all occasions
to be correlated with this, that the Messiah is subject to suffering
(Acts 26. 23). Teacher after teacher laboured with prodigious zeal
to give instruction on the glories of the coming Messiah and His kingdom.
This was well, but it was not enough. Psalmist and prophet oftentimes
wrote of that coming One. Isaiah had written of those sufferings,
as in Isaiah 53. 11.
The sufferings ever precede the glories. The king ascending the
throne would never fulfil [as such] the types and shadows and prophecies
predicted of the coming One. He must be a King and Priest who would
occupy the throne of His Father David (Zechariah 6. 13). How then
could He be Priest ? If He were on the earth He could not be a
Priest at all. He was born a King. He was not born a Priest. God
spoke nothing concerning priests from the tribe of Judah. He became,
in resurrection, a Priest after the order of Melchizedek. The throne
and the kingdom are His.
M. A. J.
From London.—The psalmist introduces the theme of his
song—" the mercies of God and the faithfulness of God." This
psalmist's song is a great treasure ; filled with wondrous truths,
set so blessedly before us, pointing to Christ Jesus, the anointed
King, the Seed of David, established on the throne for ever, built up
to all generations. The outcome of mercy and faithfulness is seen in
the covenant made with an oath. The same eternal God who sware
unto David His servant (verses 3, 4, 34, 35) is the God who is Creator
and Upholder of the universe, of whom the psalmist says, " Righteousness and judgement are the foundations of Thy throne : mercy and
truth go before Thy face."
These are the attributes of the established throne (see Isaiah
16. 5) and in the Person who sits thereon, even Jesus Christ the
Righteous One," " Mercy and truth are met together ; righteousness
and peace have kissed each other " (Psalm 85. 10).
Verses 19-37 bring before us the One who is anointed to reign
as God's chosen King. In the psalm this first applies to David as the
chosen king over Israel. Verse 19 says, " I have exalted one chosen
out of the people." It is well to note that much applies to David as
the anointed king, and by contrasting David with the One who is the
promised Seed of David, even the Lord Jesus, one can see " the weakness of the flesh "—imperfect man in contrast with the Perfect Man,
whose throne will not fail (see Isaiah 9. 6, 7).
It is noticeable that God says of David, "His Seed will I make to
endure for ever," but if his natural seed should forsake His law then
would He visit their transgressions with the rod. This we know to
have occurred. Jeroboam reigned over the ten tribes ; there was none
that followed the house of David, but the tribe of Judah only (see
1 Kings 11. 11 and 12. 20) ; furthermore, the seed of David was cut
off (see Jeremiah 22. 28-30).

124

BIBLE STUDIES.
But it is also said, " His Seed also will I make to endure for ever
and His throne as the days of heaven " (verses 29, 36).
Verses 38-51 suggest the attitude of the world to the anointed
One. They saw Him last hanging in apparent defeat on the cross, and
their attitude is expressed in Isaiah 53. 4 : " We esteemed Him stricken,
smitten of God and afflicted." Verse 45 also links with Isaiah 53. 8 :
" He was cut off out of the land of the living " (see also Daniel 9. 26),.
Verses 50, 51, remind us of the words of Psalm 69. 9 : " The
reproaches of them that reproached Thee are fallen upon Me." Ezekiel
36. 15 shows us that this will not always be so : " Neither shalt Thou
bear the reproach of the peoples any more."
In summing up, the covenant has been kept, God's promises
concerning the Seed of David fulfilled (see Acts 13. 22-34), the throne
is established, and the King-Priest sits enthroned in majesty for us
who are His to bow before Him.
The Seed of David has known a glorious resurrection and in
consequence there will be the establishment of the kingdom of our
Lord and Saviour Jesus Christ. The power and authority of the One
whom God has exalted and set upon the throne was manifested and the
hearts of thousands were brought to bow and own allegiance to Him
as Lord and Christ (see Acts 2. 25-36).
We also know something of the gladness of which David spake :
" Thou hast put gladness in my heart, therefore my heart is glad."
May we then, despite the world's opinion, ever be able to echo with full
and adoring hearts the last words of the psalmist in verse 52—" Blessed
be the LORD for evermore. Amen and Amen."
G. A. R. and J. L.
From Atherton.—There are at least two references in the
New Testament to this important Psalm, (1) in Acts 13. 22, a divine
commentary on the life of David, of whom we read in verse 20 of the
psalm, and (2) in John 12. 34 ; where the hearers of the Lord are
puzzled at the declaration concerning the manner of His death, seeing
that the Old Testament declared that the Christ abideth for ever
(see Psalm 89. 4). It is abundantly clear that the covenant with
David and the oath and promise to him, were only fulfilled in David's
Son, who is David's Lord. In Solomon there was departure and
iniquity in his later years. The grand and glorious establishment of
David's kingdom and exaltation of his throne could only be effected by
a greater than he, even Christ, as the angel declared to His mother
(Luke 1. 32-33). Whatever else God saw in David, as he was anointed
king in the midst of his brethren, He only saw a type of Him who
came to do the entire will of God that sent Him ; and because of this
the Lord is worthy of the highest honours. The royal seed was marvellously preserved even against every effort of the adversary (see 2 Kings
1 1 . 1, 2 ; Matthew 1.12, and 2. 13), even through the death of the
cross, and we see these holy and sure blessings of David, secured by
God's Anointed Son, as He rises to enter those uplifted gates and everlasting doors as the King of Glory (Acts 13. 34 and Psalm 24. 7-10).
Verses 22 and 23 of the psalm again emphasize the words of the Father
to the Son : " Sit Thou on My right hand, till I make Thine enemies the
footstool of Thy feet." The truth of the Firstborn is fully exemplified
in Him (verse 27 ; see also Colossians 1. 18, 19, Revelation 17. 14 ;
and 19. 16).
Herbert S. Bullock.
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From Wigan.—In the opening verses of the psalm the writer
praises with a full heart the mercies and faithfulness of God. But our
main purpose is to consider the psalm as it refers to the Messiah,
although such consideration can only reveal to us the most complete
expression of God's mercy and faithfulness.
The wise psalmist, Ethan, first hints at the coming Messiah when
describing God's covenant with David, His chosen servant, which is
first quoted in 2 Samuel 7. 12. We are reminded of earlier covenants
(Genesis 3. 15, 12. 3). Each of these, in order, was a stage nearer to
the revelation of the only One who could fulfil entirely all God's
promises. The Apostle Peter leaves us in no doubt as to whom God
has in view when making this promise, especially in connection with
David's throne (Acts 2. 30).
From verse 5 to verse 18 of the psalm the writer is wholly taken
up with the majesty and power of God and his description gives us a
clear picture of the One who is fully able to carry out the promise made
to David. Indeed we marvel that such a great God would covenant
with one of His creatures, and we feel compelled to repeat words from
an earlier psalm, " What is man that Thou art mindful of him ? "
(Psalm 8.4). Here without doubt is proof of the mercies of God which
Ethan is praising. From this portion of the psalm we specially select
verse 14. " Righteousness and judgement are the foundation of Thy
throne : mercy and truth go before Thy face." Whilst we know these
words describe God's attributes, we also know that they will be the
principal features of Christ's benign rule when God's covenant with
David is entirely fulfilled (see Isaiah 35.). If we ponder the character
of Christ's rule in the light of present day events we shall understand
how greatly blessed will be His subjects in that day.
After this glorious vision of God's greatness the psalmist returns
for further consideration to that which is of more intimate interest to
him, that is, God's agreement with David. He relates further God's
choice in David, and bearing in mind that this is a psalm of instruction
we shall be instructed if we compare the shepherd boy with man's
choice in Saul. Proceeding further in the psalm, we wonder if Samuel
the servant of God realised the extreme importance of his mission when
anointing David. If he envisaged the ultimate outcome of this simple
act we are convinced that Samuel's joy and satisfaction must have
equalled that of Simeon on first seeing the Child Jesus. Verses 21
to 25 of the psalm in particular confirm that the whole power of God,
already described by Ethan, will be behind the execution of the covenant.
It is also made clear that there will be great opposition to God's plan.
We have several instances where attempts were made which, if they
had been successful, would have cut off David's line. The supreme
example is, of course, that described in Matthew 2., where Herod
attempts to have the Child Jesus killed. For any who may think that
this part of the psalm refers to David, verse 29 makes it clear that the
coming Messiah only can be in view. No one could claim that David's
throne [See 1 Chronicles 29. 23] would be as the days of heaven—
eternal.
The psalmist then explains what will be the result if David's
seed do not respect God's covenant, for we must remember that all
God's covenants (to use an everyday expression) are binding upon both
parties. Nevertheless despite any transgressions and stepping aside
on the part of David's children it is made plain that God's faithfulness
and singleness of purpose shall ensure the fulfilment of His promises.
The verses that follow relate that there is in fact much transgression.
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and unfaithfulness by David's seed. A brief glance at Malachi and
other similar books will vividly show Israel's condition immediately
prior to Christ's birth.
We who live after Christ's birth, death, and resurrection, need
not ask the question cited in verse 49, "LORD, where are thy former
mercies, which Thou swarest unto David in Thy faithfulness ? "
Nevertheless it is apparent from the Gospels that Israel had almost
totally forgotten God's promises. David's line appeared to have been
lost in the darkness of Israel's sins. Mary, who was of the direct line
of the great king of the Israelites, David, was not accorded the respect
which we would have thought due to a person in her position. We
even question whether Mary herself realised her standing in Israel.
Consequently it was a natural sequence that the promised Messiah
and the One who fulfilled God's covenant should be born in a stable.
Nevertheless God's inexorable purpose is executed, as we shall see by
reading Luke 1. 32, 33. It is left to Paul, however, to explain to
Israel at length the purpose of Christ's birth (Acts 13. 22-52 ; verse
22 is partly a quotation of verse 20 of the psalm).
So then we have seen much of God's covenant fulfilled and we
are convinced that the day will soon dawn when Christ shall sit on the
throne of David. It is therefore fitting that we should conclude with
the psalmist's words, " Blessed be the LORD for evermore. Amen, and
Amen."
J. H. Ollerton.

Correspondence on Psalm 2.
From Winnipeg, Can.—" Yet I have set My King upon My
holy hill of Zion " has also been rendered " Yet I have anointed My
King upon Zion the hill of My holiness." In considering any of the
various names and titles which belong to our Lord, we should be very
careful not to let our thoughts wander outside scripture, for whilst this
verse does not directly deal with relationship or sonship, yet the next
verse does. The relationship of Deity cannot be fully comprehended
by the finite mind, for there is that which is scrutable, and that which
is inscrutable, so that when speaking or writing in connection with the
Person of our Lord Jesus Christ, we are on holy ground and it behoves
us to step carefully. Jehovah the self existing One regards not time as
we, His creatures, do. He is the One that inhabiteth eternity, and all
is present with Him.
This verse therefore leads the soul to the thought that it refers
to the counsels of Jehovah in a past eternity, the accomplishment of
which will be in time, when He will in very truth set His Son upon His
holy hill of Zion, as King to reign in righteousness (Isaiah 32. 1), when
the children of Zion will be joyful in their King (Psalm 149. 2), one King
shall be King to them all (Ezekiel 37. 22), and the nations shall go up
from year to year to worship the King the Lord of Hosts, and to keep
the feast of tabernacles (Zechariah 14. 16). He is Lord of lords and
King of kings (Revelation 17. 14). Jehovah will in the future give
Him the nations for His inheritance and the uttermost parts of the
earth for His possession, but He is the King of glory now (Psalm 24. 10).
F. J. S.
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Two things, besides many others, emerge from a consideration
of the Messianic psalms which are in particular seen in the psalms
under consideration this month—Psalms 91 and 102—firstly the unfailing trust of Messiah in God, which is a source of encouragement to
all who would follow His steps ; secondly the glory which must follow the
days of His humiliation, because of who He is and what He has done,
which must ever be a fountain of unending comfort to all who believe.
Were it a story of suffering without any glory afterwards, we should
be as persons looking from earth's twilight into the gloom and darkness
of an eternal night. But that is not our case. We are as those travelling
by train which has run into a dark tunnel, who, peering out of the
windows, see the traces of the daylight into which we shall immediately
emerge. The human spirit is buoyed up with the thought and hope of
better days, and in the case of those who believe the word of God, their
hope is based on the unerring truth of divine revelation. The story of
the psalms is that which is repeatedly told in nature, in the seed which
is sown in the cold, damp, earth there to die, to be dissolved, but to
that very seed in its death struggles in its narrow house of clay, God
gives a body that that house cannot hold, which will rise to light and
glory and fruitfulness. The terrestrial comes before the celestial; the
image of the earthy is before the image of the heavenly ; but we must
not fail to remember that faithfulness in the earthly house of our
tabernacle will have definite results and effects on the glorious life that
lies beyond this vale of trials and tears.
We shall have to consider what marks may be left should we
fall into the snare of the fowler, or should the arrow that flieth by day
find its mark ; what will be the effects of the noisome pestilence, the
pestilence that walketh in the darkness, and the destruction that
wasteth at noonday. We may think of those who set out on the
heavenly journey with us, but for one reason or another have fallen
out by the way.
The marauding bands of Amalek have picked off a victim here
and another there. Rebellion in the camp has resulted in many victims
falling to the pestilence. The glare of the noonday glory of this passing
vain world has caught many, as it did Demas of old, and off they have
gone to lose their lives in seeking their own things. In contrast to
all this is that which was habitual and characteristic of the Lord's
life, in that He dwelt in the secret place of the Most High. High up
in the clefts of the rock, in the covert of the steep place (see Song of
Songs 2. 14), as a dove He abode. He was so inoffensive, so harmless,
that He needed a place where He was out of harm's way. The Creator,
if He has not provided creatures with means of defence in themselves,
as He has done in the carnivora, and certain other animals, either by
strength or speed, has either in rocks or holes given them places of
safety. Thus was it with the Lord and with the meek, the gentle folk
of the earth, these must have somewhere to which they may resort in
times of temptation and tribulation.
David in the time of His trouble said that if he had had the wings
of a dove he would have flown away and been at rest (Psalm 55.).
He said that he would have wandered afar off. This is just what the
Devil would have done for him, made him a wanderer, and not a
pilgrim (see 1 John 2. 26 ; 3 . 7 ; 2 John 7, " astray " comes from a
word which means " t o wander," as does also the word "deceive").
Who has not felt at times like David, when distress and trouble came
our way, when we thought of getting away, but it would just have
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been "wandering far off" ? We should have got out of the path.
The course would have been one of self choice. No doubt we should
have got clear of the immediate difficulty, but we should have been
lodging in the wilderness, and that too has its dangers and trials, and
these would have come sooner or later, and perhaps sooner than later.
Safety is not in the wilderness, unless as in the case of Israel who left
Egypt to meet God in the wilderness. To fly anywhere in danger's
hour otherwise than to God will afford no relief, for the Devil is in the
wilderness as well as in the city, and if God is not with us in the wilderness then we shall the more readily be overcome.
The Man Christ Jesus is the great Example of that simple, child like trust which is to characterise every follower of His. Under the
deep shadow which the Almighty casts over His own, they can see, but
they are unseen. We can see out of that darkness, but the Devil cannot
see us in it. He may shoot, but his aim is blind, and no bow shot at a
venture can place the arrow between the joints of the harness of those
who are protected by God, and no disguise can cheat the Almighty in the
case of the man who thinks that his artifice can balk God. Let us
follow the Lord in that obedient trustfulness which was true of Him :
with a conscience uncondemned, a heart pure, a mind humble, a spirit
free from guile, let us ascend to the secret covert of our God, and in the
quietness of His presence muse on the wonders of His preserving love
and of that tender care which has numbered the very hairs of our heads.
Suffering we may know, but it will be suffering, not for our own folly,
but for His Namesake, for His truth and with His people; and of suffering
of such a nature, who would not be willing to take their part ? Besides,
God may have to prune us, to take away what we may hold most dear,
and which we may not understand now, but He knows what is best,
for He has the fuller development of the life of Christ in us in the
perspective of all His dealings.
As Christ in His sufferings is a source of great encouragement to
us, so Christ in His glory is the comfort of our sorrows. "Weeping may
come in to lodge at even, but joy cometh in the morning " (Psalm 30. 5).
It is well that weeping is but a lodger, who leaves when day breaks,
and daybreak is at hand. The prayer of the afflicted of Psalm 102.
begins far down, but ends high up in the eternal hills. He gets a sight
of Christ in glory, the Creator, whose years fail not :
" Of old Thou hast laid the foundation of the earth ;
And the heavens are the work of Thy hands.
They shall perish
But Thou art the same
And Thy years shall have no end.
The children of Thy servants shall continue,
And their seed shall be established before Thee "
(Psalm 102. 24-28).
Here is a landscape sufficient to entrance both mind and heart.
Back it stretches to the time when the morning stars sang together and
the sons of God shouted for joy, and forward to the time when the
anthem of creation will be augmented by the new song in which the
children of His servants will join—redeemed ones from this scene will
sing redemption's new song of the value of and work effected by the
shed blood of the Lamb. Let us not measure what we have in Christ
in the light of the opposition we meet or the trials we endure, let us see
it in the light of who He is. This that is ours is the work of Him who
is the Creator. It is no hole and corner business, but that which will
endure when millenniums have winged their course in endless succession
—"Their seed shall be established before Thee." Here is permanency of
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tenure in a land that is fairer than day, an established order of things
that will not pass away. Men may talk about a new order in Europe,
based on pride, bloodshed, subjugation, enslavement and misery, and
others may have fair hopes concerning humanity dwelling in peace—
" shall brithers be for a' that"—but alas a world without Christ will just
get on as well as a body would without a head. Can men get on without
Christ and reach peace and blessedness? They can no more arrive at such
an end than earth can do without sunshine. When God created man
Christ was in prospect, as truly as when men build an ocean liner the
sea is in view and when an aero-plane is constructed the makers have the
air in mind. A world without Christ is an aimless, useless thing, a
thing that is going on to destruction, but those who know Christ have
reached the true meaning of their existence, the Revealer of life's
mysteries, their Comforter and Hope.
J. M.
MESSIANIC PSALMS.
Messiah as Judge.
From Victoria, B.C.—God has declared that all judgment is
committed unto the Son, and such is foretold in the psalms we are
considering. Psalm 45. 3 presents a view of the Messiah as the Mighty
One coming out of heaven, riding in His majesty, girded with the sword
of judgment. This appearing of the Lord Jesus is for judgment upon
the nations. " He will come to judge and make war." His arrows
will be sharp in the heart of His enemies, and the people will fall under
Him. Such a time is also referred to in Matthew 2 4 . : "As the lightning
cometh forth from the east, and is seen even unto the west ; so shall be
the coming of the Son of Man." Revelation 19. 11 refers to Him as
coming out of heaven and having a sharp sword with which to smite the
nations.
Psalm 18. 37-42 also describes this time when the righteous
Judge will beat His enemies " small as the dust before the wind," and
" cast them out as the mire of the streets."
Psalm 2. 1-3 sets out the condition existing in the world when
He will appear to execute judgment. One can faintly visualize the
scenes of verses 2, 3 when the kings and rulers of the earth with the
antichrist will take dark counsel against the LORD and His Anointed,
and their decision will be to "break their bands asunder " and " cast
away their cords."
Thus it is that the ushering in of the day of Divine judgment will
be marked by the appearing of the Son of Man. Psalm 110. 5 deals
with this same period : " The Lord at Thy right hand will strike
through kings in the day of His wrath." It will also be noted from the
psalms that His judgment upon the nations will be the release of the
remnant of Israel from the cruel oppression inflicted on them by the
antichrist. Also from Psalm 2. 8, 9, He will receive an inheritance of
the nations to rule with a rod of iron.
From this time onward, throughout the Millennium, sin will be
put down because of His righteous judgments, and on this account the
whole earth will undoubtedly rejoice (Psalm 98. 8, 9). From this
psalm as well as from Psalm 72. 1-4 we note that His judgments will
not only be upon transgressor and oppressor, but He will judge the
people with equity and will see to it that the poor will receive their
portion : " He shall judge the poor of Thy people."
P. Thomas.
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Messiah the Judge.
From Armagh and Knocknacloy.—In considering the
psalms, we find there are many references to the Lord Jesus as judge.
He no doubt is the ordained Judge both of quick and dead, and we view
Him as such in the place of honour, majesty and glory. It was suggested
that His appointment as judge is from times eternal and not dating
from His resurrection and ascension; be this as it may, we have
brought before us in the following Psalms the principle of judgment, the
character of His judgment, and the persons who will be judged at the
different judgments : 1 . 5 ; 2. 4-6, 9 ; 7. 8, 11 ; 9. 4, 7, 8, 19 ; 10. 18 :
45. 3-5 ; 72. 4 ; 96. 13 ; 98. 9. [It is necessary, I think, to discern
in the psalms between (1) Jehovah as Messiah who will come to judge
the world, and (2) Jehovah who is and has always been the Judge of His
people and of the nations. It is also necessary to note Messiah's
judgment (3) as one who makes war upon Gentile forces which will
oppose His corning, and (4) His judgment of men when He will sit on
the throne of His glory. (1) Psalm 96. 10-13 ; 98. 9 ; 1.4, 5, etc.
(2) Psalm 7. 8,11 ; 9 . 4 , 7 , 1 6 ; 105. 7, etc. (3) Psalm 2. 4, 5, 8, 9, ;
4 5 . 3 - 5 ; 110.5-7. (4) Psalm 96. 10-13 ; 72. 4, etc.—J.M.].
As judge He is viewed in the Psalms as associated with a throne
(Psalm 45. 6), the thone of God which has for its foundation righteousness
and judgment (89. 14). The character of His judgment is equity and
righteousness.
God is Judge of all, yet God the Father hath given all judgment
to God the Son (John 5. 22 and 27).
Isaiah 11. 3 and 4 says, " He shall not judge after the sight of
His eyes, neither reprove after the hearing of His ears, but with
righteousness shall He judge the poor, and reprove with equity for the
meek of the earth" (also Isaiah 2. 4 ; and 16. 5). The Lord's own
teaching of His future work as judge was borne out by the later testimony and writings of the apostles (e.g., Acts 10. 42, 17. 31, Hebrews
9. -27). We gather from such scriptures that all men from Adam downwards will be accountable before the Lord Jesus Christ as judge.
Several judgments are discernable :
(1) The Judgment-seat of Christ. All believers of this dispensation will be judged as to their works before the Bema or Judgment-seat
of Christ (2 Corinthians 5. 10).
(2) The destruction of the antichrist, of the false prophet, and
of those who have the mark of the beast (Revelation 19.17-21 ; 2 Thessalonians 1. 7-10, and 2. 8-12; Matthew 24. 15-46 ; Zechariah 14.
16-21).
(3) The judgment of the remnant of Israel (Malachi 3. 1-4,
Matthew 25. 14-30).
(4) The judgment of the living nations at Jerusalem (Matthew
25. 31-46 ; Zechariah 14. 16-21).
(5) The judgment of Gog and Magog and of Satan (Revelation
20. 8-10).
(6) The judgment of the Great White Throne (Revelation
20. 11-15 ; Romans 2. 3-16 ; John 5. 28, 29).
We have three crowns mentioned to be given by the righteous
Judge, all associated with service : the crown of life (James 1. 12),
the crown of righteousness (2 Timothy 4. 8), and the crown of glory
(1 Peter 5. 4).
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When the Lord Jesus Christ sits as judge His excellencies will
be wondrously displayed, and no one will be able to say that the
judgment He gives is unjust. Shall not the Judge of all the earth do
right ? (Genesis 18. 25).
Peter Clarke.

Messiah as Conqueror and Deliverer.
From Manchester.—That the Lord Jesus will ultimately
manifest His almighty power in deliverance of His ancient people is
amply testified by the Messianic Psalms. It was this aspect of the
prophetic Scriptures which had naturally captivated the imagination
of the Jews in the days of the Lord Jesus Christ, and which made them
tend to overlook such psalms as those we have already considered,
telling that the sufferings of the Christ must precede His entering into
glory.
The second Psalm, at the very portal of this prophetic book,
remarkably epitomises the purposes of God in Christ as Deliverer and
Conqueror. The attitude of the nations in their amalgamation against
divine authority is first defined, and the fundamental truth of these
records has been borne out by the history of the centuries. A supreme
example was the union of Jew and Gentile in condemning the Lord Jesus
to death, while the history of the present age will culminate in a
coalition of the nations against the Jewish remnant which resists the
blasphemous claims of the antichrist (c.f. Luke 21. 20 and Zechariah
14. 2). [Luke 21. 10 I take to refer to the time of the destruction of
Jerusalem by the Romans, under Titus, in the year 70 A.D. Note the
force of verse 24 : " They " are " this people " of verse 23 who were to
fall and be led captive unto all the nations and Jerusalem was to be
trodden down " until the times of the Gentiles be fulfilled." This in
no way contradicts what Zechariah 12. 3 says that "in that day,"
which is yet future, " all the nations of the earth shall be gathered
together against it "—Jerusalem, and when all nations are gathered
against Jerusalem to battle and the city has been taken and the houses
rifled, etc., "Then shall the LORD go forth, and fight against those
nations, as when He fought (or fighteth) in the day of battle " (Zechariah
14. 1-4, etc.).—J.H.] The second paragraph of the psalm reveals
the purpose of God in His chosen King, and associates the working out
of divine counsels with the holy hill of Zion, thus linking Messiah's
manifestation in power with the emancipation of Israel. The nature
of Messiah's conquest is finally described in all its suddenness and
completeness, while the extension of His power to the uttermost parts
of the earth is also foretold.
A similar sequence is found in Psalm 48. which opens with a
description of a great upheaval accompanied by fearful tribulation.
Almost abruptly the Spirit then directs our thoughts to the serenity
of God's presence, emphasising the truth that His purposes are established and will be determined despite the raging of the nations. Very
significant are the words, " the God of Jacob is our refuge," reminding
us that in the " time of Jacob's trouble " Messiah will be manifested
for the deliverance of Israel. Truly the kingdoms will be moved and
the nations will melt at the very utterance of His voice. What sudden
destruction and unparalleled desolation will then be meted out to them
that know not God and obey not the gospel of our Lord Jesus Christ !
Yet His complete triumph will lead to the destruction of the means of
warfare, and to His exaltation throughout the earth.
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The outline presented by these two psalms may be used as a
framework in our study of the subject, details being filled in from other
Messianic Psalms.
Let us first consider the fact that in God's purposes the Lord
Jesus is the divinely appointed Conqueror. Who is the King whom
God has set upon His holy hill of Zion ? Verse seven of the second
Psalm, linked with quotations in the New Testament, identifies that
King as the Lord Jesus Christ, while the first verse of Psalm 110. is also
cited in reference to Him. The description in Psalm 45. of " One fairer
than the children of men " we readily ascribe to the Lord Jesus, yet
that same One is later seen to gird on His sword in glory and majesty,
to overwhelm the peoples, and to establish His throne for ever and ever.
How reminiscent are these details of John's vision of One who was
called " Faithful and True," " The Word of God," and " King of
Kings and Lord of Lords " (Revelation 19. 11-16) !
That Messiah's manifestation in glory will be for the deliverance
of Israel from the raging of the nations is also borne out by other
psalms. Thus Psalm 48. is a typical example, with its emphasis on
God's special delight in Zion, " the city of the great King." The
hostile assembling of the kings is described, and their sudden discomfiture is attributed to divine intervention. Similarly Psalm 47. expresses
confidence of Israel in deliverance from the yoke of the nations :
" He shall subdue the peoples under us,
And the nations under our feet . . . .
The princes of the peoples are gathered together,
To be the people of the God of Abraham."
The startling suddenness of Messiah's advent as Overcomer is
clearly taught by such scriptures as Matthew 24. 27, hence the interest
of prophetic passages in the Psalms which describe the manner of His
victory. " Thou shalt dash them in pieces like a potter's vessel " is
a vivid simile which strikingly recalls the destruction of the image in
Daniel 2. Verses 39-42 of Psalm 18. liken the crushing of Messiah's
enemies to the scattering of dust before the wind, while Psalm 48.
declares : " They saw it, then were they amazed, they were dismayed,
they hasted away." Again it is written in Psalm 76. : " And none
of the men of might have found their hands. At Thy rebuke, O God
of Jacob, both chariot and horse are cast into a dead sleep." Such
passages illustrate the swiftness of divine judgment upon the nations
when in the day of His wrath the Lord shall " strike through kings "
and " fill the places with dead bodies " (see Psalm 110).
Nor will the Lord's victorious power be exercised merely for the
deliverance of Israel, but His conquest will immediately extend throughout the earth. "Ask of Me, and I will give Thee the nations for Thine
inheritance, and the uttermost parts of the earth for Thy possession,"
is the prophetic promise of Psalm 2. This will find fulfilment as
described in verse 44 of Psalm 18. : " As soon as they hear of Me they
shall obey Me : The stranger shall submit themselves unto Me." So
shall Messiah make wars to cease unto the end of the earth and be
exalted among the nations.
L. T. C., G. Prasher, Jun.
Psalm 89.
From Brantford, Ont.—In verse 3 we have a covenant mentioned which deals with David. In 2 Samuel 7. 13, 16, we see the actual
covenant laid down, having been spoken by God to David through an
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Old Testament saint who might be the one referred to in the marginal
reading of verse 19 of the psalm. That covenant was concerning the
Messiah who was to be cast off and rejected.
Verses 4 and 29 show the all-prevailing character of the promise
in that the One who is David's Seed, in whom the promise is. shall reign
for ever and ever. Christ, as seen in these verses, is further pictured
in Isaiah 1 1 . 1 as being a shoot out of David.
In this dispensation
we are privileged to look back and realise what God meant when He said
that David's seed shall reign for ever and ever, because we know that in
Christ, of the earthly line of David, the throne is established for ever.
It is also lovely to think here that the glories are not reserved for the
Lord alone, but that He shares them with His own.
God's great One shall reign also as a King among kings, which
statement is further amplified in Revelation 19. 16.
Between two selahs, that is, verses 38 to 45, if we take it that
God is speaking to the Jews, we have an accurate description of their
treatment of the Messiah. The successive statements there given are
verily prophetic. The other part of the psalm deals with the Promised
One's greatness and omnipotence, but ere He gained these things He
had to go down to the deepest and most humble place and pass through
great trials and heart-rending sufferings.
Alex. Sproul, Oliver Burbridge.
Psalm 91.
From Wigan.—The first verse of this psalm caused a good deal
of interesting discussion. It was thought to be the key to the whole
psalm. Conditionally upon the first verse hang all the following
promises.
The question was asked, What and where is the secret place of the
Most High ? All agreed that it was an individual matter ; conditional
upon our walk (John 14. 23 ; Revelation 3. 20). It was generally
accepted that the secret place of the Most High is where the child of
God can commune with the Father and the Son ; a blessed experience
which is only possible, while our life is in keeping with the teaching and
will of the Lord (John 15. 10 ; 1 John 1. 3, 6, 7 : 4. 16).
There is no doubt that the constant communion with the Father,
which the Lord Jesus enjoyed, was the foundation of His perfect life.
He was continually dwelling in the secret place of the Most High. See
John 1. 18, Isaiah 50. 4, 5.
It can truly be said, that the believer who is not dwelling in this
secret place, is missing the most wonderful experience of his earthly
sojourn. God desires every believer to dwell there.
Attention was drawn to the four titles given to God in verses
1 and 2.
(1) Most High—Elyon, the Supreme or the Highest, or El Elyon,
Most High God.
(2) Almighty-—El Shaddai, the Nourisher and Strength-giver,
the All-sufficient One.
(3) LORD—Jehovah, the redemptive name of God, the primary
meaning being the Self-existent One.
(4) God—Elohim (plural)—object of worship. The Trinity is
seen in Elohim.

134

BIBLE STUDIES.
In connection with verse 4 of the psalm we were referred to the
Song of Songs 4. 4, Ephesians 6. 10-18. Both the psalmist and the
apostle Paul point out how essential is truth. " Buy the truth, and
sell it not." How often the Lord Jesus hurt the feelings of the scribes
and Pharisees, when He told them the truth (see Matthew 15. 12)!
Because He told the truth He was accused of blasphemy (Matthew
26.63-66).
Verses 11,12 which are cited in Matthew 4. 6, and Luke 4.10,11,
were thought to have been deliberately misconstrued by Satan. It is
obvious that Satan knew the psalm was applicable to the Lord Jesus
Christ.
It was suggested that the greatest evil in the temptation. lay
in bowing to the command of Satan. It would seem that the Lord never
used His powers for any purpose, other than for the benefit and
blessing of others, except in circumstances in keeping with the
Father's will. (See Luke 4. 28-30, John 8. 59, 10. 39).
The temptations recorded were threefold, and were thought to
be of body, soul, and spirit: (1) Physical, body: (2) faith, spirit;
(3) purpose, soul. There is no doubt that the Lord was tempted in
other ways at this time and at other times (see Luke 4. 13, which
suggests that Satan came back again, and Hebrews 4. 15).
It is remarkable that the voice of Satan is only directly referred
to three times throughout the Bible : in the garden, accusing Job
before God. and tempting the Lord Jesus Christ. It is also worthy of
note that the voice of Satan is neither evident directly nor indirectly
in the first two chapters, and the last two chapters of the word of God.
David H. Butler.
From Atherton.—One notable feature prevailing in this
psalm is brought to our notice, namely, the many blessings vouchsafed
to one whose life is lived in close fellowship with God. If we compare
the preceding psalm we see there the collective aspect, but in Psalm
91. it is intensely individual. , Of the Lord Jesus Christ it could certainly
be said that He dwelt in the secret place of the Most High, and knew
what it was to abide under the shadow of the Almighty. He knew the
blessedness of untold pleasure derived from such a dwelling place.
Obedience, dependence, and prayer were three things which stood out
in the life of the Lord. He could say, " I do nothing of Myself," and
" I do always the things that are pleasing to Him " (John 8. 28, 29).
He delighted to do the whole will of God, for in His heart the law of
God was established. The dwelling of verse 1 would indicate to us
a continual " dwelling."
The title of God in verse 1 is very striking, the Most High,
reminding us of Isaiah 57. 15 : " I dwell in the high and holy place,
with Him also that is of a contrite and humble spirit."
" One thing have I asked of the LORD and that will I seek after ;
that I may dwell in the House of the LORD all the days of my life, to
behold the beauty of the LORD, and to inquire in His temple." Such
a condition ever characterised the Lord's life.
When we think of the scathing comment and ridicule hurled at
the Lord, we cannot but think too of the Father looking down, and with
that immeasurable love which would never be withdrawn from His Son,
covering Him with His pinions, and giving Him shelter under His widespreading wings. See Psalm 17. 8, " His truth is a shield and buckler."
The truth of God was precious to Christ, and stood Him in good stead
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as God's Servant, causing His enemies to be dumbfounded and
hurled back on more than one occasion (as in Matthew 22. 15-22).
Thus to the Lord the truth of God was as a shield and buckler. The
promises of God in this psalm are amongst the many blessings vouchsafed to all Israelites, conditional upon their keeping this law. Verse
10 refers to the preservation of the body as well as immunity from
disease or sickness. The Lord Jesus knew these blessings, for in Him
was no sin : He did no sin, and bodily preservation He ever knew until
the hour was come, Verse 8 is true and shall be true of the Lord. Not
many years after His going back to heaven, the nation over which He
wept was overthrown. Further, when He comes as Son of Man, then
with His eyes shall He behold and see the reward of the wicked.
Verses 14-16 would take us very preciously to the Lord's death,
resurrection and glory. Deliverance He knew, God's salvation was
shewn to Him, with long life has He been satisfied, for He has been
raised in the power of an endless life. In view of the Cross we seem to
hear the Father saying, "Because He hath set His love upon Me,
therefore will I deliver Him." Also verses 14, 15, " I will set Him on
high . . . I will honour Him," can speak of none other so much as of
the Lord, whom God hath highly exalted.
G. A. Jones.
From Kilmarnock. — -" He that dwelleth in the secret place of
the Most High " we understand to refer to the one who seeks by faith
to walk in fellowship with God, and we thought of those mentioned in
Hebrews 11. who had this experience, more or less. The Holy Spirit,
however, in this psalm testifies of One who knew what it was to abide
continually " under the shadow of the Almighty." As a Man, the Lord
Jesus, the Messiah of Israel, could say of Jehovah, " He is My refuge
and My fortress," and He was ever dependant on Him, as he said to
the Jews, " He that sent Me is with Me ; He hath not left Me alone "
(John 8. 29). In the hour of trial when the great fowler, Satan, sought
to ensnare Him, He knew and proved the value of " His truth ",as a
shield and buckler, and whether it was in the form of "pestilence " as
the leaven of the Pharisees, or of " destruction," as stoning from the
Jews, He was ever calm " in the secret place of the Most High."
"A thousand shall fall at Thy side " suggested thoughts of
the time when Satan, through Herod, sought to destroy Him and killed
the male children under two years (Matthew 2. 16), but He was
preserved by God in Egypt.
We note that verse 11 was the scripture Satan quoted (or misquoted) to the Lord in the wilderness, but, as the subject One, He
acknowledged God in all His ways and was thus preserved from the
temptation. We note too, on this occasion, " angels ministered to
him " and again in His sorrow in Gethsemane. In Psalm 34. 7 David
says, " The angel of the LORD encampeth round about them that fear
Him." (In the light of Hebrews 1. 14, we understand their service
may be known to God's people now). The " lion " and the " serpent "
of verse 13 remind us of the character of the great adversary, but as the
One " who dwelt in the secret place," the Lord was able to overcome
Him.
The Lord had ever manifested His love for His Father, as He said
in John 14. 31, and because of His obedience unto death, He knew
deliverance and honour, as in verses 14-16. What an incentive we
have to follow His steps, knowing that " Godliness is profitable for all
things, having promise of the life that now is, and of that which is
to come " (1 Timothy 4 . 8 ) !
A.G. S.
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From Cardiff.—In this psalm we perceive the writer to be a,
man dependent upon His God. Springing from past experience he
finds abundant grounds for confidence in God and commends others
to place their trust in Him. The secret place is the presence of the
Most High ; abiding in His shadow betokens His nearness, His presence.
He listens to the Divine voice ; therefore he dwells in safety.
The Psalm seems to indicate the writer meditating aloud upon
his experiences, and, reassuring him, comes the Divine voice.
No circumstances in the life of the writer is hidden ; none is too
great for him to surmount with Divine help. Because he has known
the Name and all that this involves, " I will set him on high " (verse 14).
Whoever the writer is, a portion is cited from verses 11, 12 by
Satan when tempting the Lord (Matthew 4 . 6 ; Luke 4. 10). The
Lord, we understand, was tried as a Man ; not as Son of God. As we
view his temptation we see the vast difference in His experience and
that of the writer of Psalm 91. The Lord is seen as the suffering Man.
Who indeed can estimate the effect upon His mind of the havoc and
suffering that existed, caused through sin ? Every Divine characteristic was impugned. The suffering of the body is great ; the suffering
of His mind may have been greater. Who is able to weigh up this
matter ? For forty days the Lord endured the pangs of hunger.
No derangement of His mind resulted. Satan attacked both. His
body knew hunger ; His mind resisted the splendour and glory of world
power by an easy pathway—to worship Satan. Failing in this, Satan,
quoting these verses from Psalm 91., calls upon the Lord to cast Himself
over ; each effort was doomed to failure ; the Lord met every overture
of evil with the written Word : " It is written." Truly we could use
the words in Psalm 91. and ascribe them to Him : " With long life will
I satisfy Him, and shew Him My salvation."
M. A. J.
From Edinburgh.—The secret place of the Most High, we
suggest, is indicated in Psalm 27. 4, 5, where it is associated with the
House of God, the place of the Name. Those who truly dwell therein
abide under the shadow of the Almighty. Dwelling in the House of
God is conditional, and so is abiding under His shadow. The Lord
Jesus dwelt within this secret place, and, as a result, was always under
the Almighty's protection. He had in Jehovah a Refuge and a Fortress,
a place of defence and a place where He could take the offensive.
The words of verse 3 remind us of the eagle, the higher it soars
the safer it is from earth's dangers. Likewise the higher our thoughts
rise the safer are we from the dangers and temptations of the world.
What a wonderful example of this is to be seen in the life of the Lord
Jesus ! His thoughts always soared high to His Father on the throne
and thus He was safe from danger and temptation. Verse 4 shows how
He was sheltered by the One in whom He trusted.
We would connect verses 5 and 6 with the principalities, the
powers, the world-rulers of this darkness and the spiritual hosts of
wickedness, of which we read in Ephesians 6. 12. The effect of the
Lord's dwelling in the secret place was that these things had no power
over Him, and Satan's fiery darts, which at every opportunity are
directed at the hearts of God's saints, did not come near Him. While
others fell all around Him He was safe. Only He saw what happened
to those who had fallen victim to them.
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In the hour of temptation Satan took up the words of verses
11, 12. But the Lord Jesus, guarded by the shield, the truth of God,
and armed with the sword of the Spirit which is the word of God, was
unmoved.
He could tread upon the lion and adder, and trample under foot
the young lion and the serpent. These words remind us of the adversary
as a roaring lion, seeking whom he may devour, and as a serpent whose
trail is seen throughout the Scriptures.
The closing verses speak of the Lord's death and resurrection
and shew the final effects, the everlasting effects of His having dwelt
within the secret place of the Most High, and of His having set His
love upon Jehovah.
John A. H. Robertson.
From Glasgow.—This psalm presents a study of perfect trust
in God. The writer seems to be musing, and his thoughts burn and
glow, as he becomes absorbed with his theme. Three main thoughts
run throughout : communion, protection and deliverance.
Our spiritual vigour can only be maintained in the measure that
we are in communion. It is the secret of our spiritual strength. Moses
desired to see God's ways, and His glory. He was placed in the cleft
of the rock. Would this not suggest the " secret place " ? As the
Most High, God is seen as Divine Ruler, and the Almighty, the All
Sufficient One. Passing on from this, the writer portrays in graphic
language, and under various symbols, Divine protection. Verse '4,
" He shall cover thee with His pinions, and under His wings shalt thou
take refuge," reminds us of Deuteronomy 32. 11, and Matthew 23. 37.
Still musing, he looks around at the hostile forces that are arrayed
against him. Their end is sure. The mills of God grind slowly, yet
they grind exceeding small.
In verses 9, 10, we see the secret of his tranquality. The LORD
is his refuge, the Most High his habitation. Verses 11, 12, refer to
the ministry of angels. In the light of further revelation, how solemn !
This scripture the tempter fastened on, in order to decoy the Lord.
The first Adam fell in the garden ; the last Adam triumphed in the
wilderness. The secret of His victory was the power of the Spirit, and
the Word of God. The Adversary was out-matched and his ruse failed.
At the close, angels came and ministered to the Lord, just as an angel
strengthened Him in His hour of extreme sorrow and sore amazement
in Gethsemane. He was made perfect through suffering.
Verse 13. Thou shall tread upon the lion and adder. Whatever
this may mean, it is figurative language and has a spiritual application.
Satan's power was paralysed at the cross (Hebrews 2. 14). The God
of Peace shall bruise Satan under your feet shortly (Romans 16. 20 ;
Revelation 20. 2, 10).
In verses 14, 15, we have a suggestion of the Messiah in resurrection. His love was ever towards His Father. He knew perfect
communion, experienced Divine protection, and was, and will finally
be, delivered from all His enemies.
Verse 16 suggested Psalm 21. 4: " H e asked life of Thee,
Thou gavest it Him, even length of days for ever and ever"
(Psalm 21. 4).
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He shall prolong His days, and the pleasure of the LORD shallprosper in His hand " (Isaiah 53. 10).
T. McIlvenna.
From Liverpool and Birkenhead.—The New Testament
reference to the Psalm is in connection with verses 11 and 12 (Matthew
4. 6 and Luke 4. 10), and these scriptures undoubtedly prove that the
Psalm is Messianic. Also, the language of verse 1 of the psalm could
fully apply to none other than the Lord Jesus Christ Himself. The
New Testament references are in connection with the temptation of
the Lord Jesus, which would teach us that although God is our Refuge
and Fortress He does not promise us freedom from temptation.
We noted two titles used in verse 1, " The Most High " and
" The Almighty." " The Almighty," i.e. El Shaddai, is the One who
provides for the needs of His loved ones. The Lord Jesus is spoken
of as the One who is the only begotten of the Father and as dwelling
in His bosom.
Verses 5 to 7 seem to suggest a state of war : the terror by night
and the arrow that flieth by day. These verses could be well understood
if the psalm was written by Moses and is a continuation of Psalm 90.
The psalm definitely portrays the Lord Jesus Christ as a Man
dependant on His God, and we as God's people have the same resources
at our disposal.
He has given us an understanding that we may know Him that
is true (1 John 5. 20).
In connection with verse 1 we were reminded of John 15. 4-7.
To get into the secret place of the Most High there must be an acquaintance made with " The Most High." We need to have more fellowship
with our God.
P. K.
From London, S.E.—This beautiful psalm (from which
countless believers have drawn great comfort and encouragement and
have proved the truth of its statements) is preeminently true of Christ.
We thought that as Psalm 91. continues on from Psalm 90. it
was perhaps another psalm of Moses, the man of God. At any rate
he knew something of many of the precious truths therein.
Three voices are heard, the first in verse 1, stating from knowledge of the secret place of the Most High, the blessing that is the
portion of the one who makes it his dwelling place. In verse 2 is heard
the second voice of the one who has proved it to be true, and the first
voice in verses 3-13 develops the truth with firm promises. Inverse 14
God is heard testifying to the truth of that which has been spoken.
He that dwells in the secret place of the Most High, whoever he be on
earth, whatever his station in life, this is the condition for all the
promises that follow : he must dwell constantly, daily, firmly, and
faithfully, not as in occasional visits. Where is the secret place of the
Most High ? In the time when the psalm was written, it was known
to men as the Most Holy Place of the Tabernacle, where God's glory
dwelt, where God came to meet with man from above the mercy seat,
from between the two cherubim. This was a place, secret from man's
gaze, yet where man in spirit could clearly dwell. The psalm shows
that men could come into the most close association with God. The
power of that protection is evidenced from the fact, at least three times
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stated with reference both to the Tabernacle and to Soloman's temple,
that when the glory of the LORD filled the Holy Place, the priests were
not able to stand there to minister. The question arose as to whether
Moses himself entered the holy of holies to meet God face to face at the
Mercy Seat.
How sad so many do not appreciate the holiness of God's
presence ! If we did, would not our words be few ? Mr. Newberry
gives in the margin the translation of the word " abide " as " pass the
night." How lovely for these perilous days !
There were strict conditions attached to the approach of one
man only once a year, but Christ by virtue of His sinless purity was
truly able to dwell in that secret place. He could say, " I will say of
Jehovah, He is My Refuge and My Fortress—My God in whom I trust."
Christ trusted in God during His lifetime and committed
Himself to the righteous Judge in His death. Verses 3-13 show the
security of this one, never more true than of Christ. There were many
snares set to catch His feet, but He was delivered from them. How
often, we wonder, did Christ take refuge under His wings ? God's
truth was known to none as to Christ, as a shield and buckler.
He was constantly surrounded with sickness, disease, and pestilence, but they could not touch Him. The lesson is given in verse 9.
In verses 11, 12, are the wonderful words which the Devil
quoted in the greatest temptation, answering to the pride of life. The
Devil is a master at quoting out of context and he did so here. For
all these promises are conditional, the condition being the constant
dwelling with the Most High, and this implies acknowledging His
supreme will and being subject to it. Clearly if Christ of His own will
took that step off the pinnacle He would be putting His own will
before God's will, and we hear that wonderful answer, a binding
commandment given before the promise in Psalm 9 1 . , "Thou shalt
not tempt the LORD thy God."

Here indeed the Lord trod upon that roaring lion, and the poisonous adder ; here he trampled under foot the Old Serpent. On what a
grand strain does the psalm conclude—Who set His love upon God as
did Christ?
God has set Him on high because He honoured God, He knew
God's presence in trouble, and God has honoured His Son with long
life (verse 16). He was indeed cut off in the midst of His days, having
nothing, but His future is one of eternal glory. This psalm sets a great
objective before us, and bids us fix our eyes on Christ the supreme
example.
D. W. M.
Psalm .102.
From Bolton.—There would seem to be no doubt that David
is expressing his own sorrowful experiences in the first part of this
psalm, while at the same time foretelling the sufferings of Christ, and
we cannot help feeling that the Lord, who meditated day and night
in the law of Jehovah, even on the Cross, would be thinking of these and
many other words of David, and as He remembered how wonderfully
God had answered the cries of David and many others, yet He
Himself obtained no response. We try in vain to imagine the position
of One to whom for the moment was denied the goodness and mercy of
God, by which men alone live—the horror and amazement of His holy
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:soul as He finds Himself, for the first time, absolutely alone, abandoned
to the fiercest assaults of the Devil and all his hosts, the bitter hatred
and cruelty and reviling of men, and above all, the fierceness of the
wrath of His Holy Father. We think of Him having to say, " My days
are consumed like smoke," the abounding Life-giver, the Fountain of
life, Himself knowing the fierceness of being cut off in the prime of
days, His life taken from the earth. What a tragedy indeed !
How wonderfully the sufferings of body, soul and spirit are
portrayed in this psalm, linking up with many other similar expressions
found elsewhere in the Scriptures ! We think of the heart, the seat of
the affections, smitten, broken, the loneliness of His soul expressed in
the words, " I am like a pelican of the wilderness, and become as an
owl of waste places. I watch, and am become like a sparrow that is
alone upon the housetop." He who had so highly commended Him,
and honoured Him in the eyes of men, and who had delighted Him with
the continual fellowship of His love, now, as it were, had cast Him down
to the ground. But His faith triumphs even through all this ! If
His life is fast failing, He strengthens Himself in the thought of the
eternity of the Father and His unchangeable love for His people,
which will assuredly be expressed by His deliverance of Zion. As we
read of the tender affection of God's servants, touched with pity as
they see Jerusalem lying in the dust, we think of His own wondrous
love and pity as He beheld the city and wept over it, as He thought of
the fast-approaching time when not one stone would be left upon
another.
In the remainder of the psalm we see how He saw beyond the
cross, and how, for the joy that was set before Him, He was able to
endure even it. His love for His people is again expressed in the words,
" T o hear the groaning of the prisoners and to deliver those that were
appointed to death " (see Hebrews 2. 14, 15). But the Lord's love for
His Father and His zeal for His glory come first. A people that shall
be created anew shall praise Jehovah, and again, They shall recount
the Name of Jehovah in Zion, and His praise in Jerusalem when
peoples and the kingdoms shall be assembled to serve Jehovah.
In the last verses we read those wonderful words concerning His
Deity and eternity which are quoted in Hebrews 1., and We think of
those other words later on in Hebrews, " Jesus Christ is the same
yesterday and to-day, yea and for ever " (Hebrews 13. 8).
Although the psalmist is taken up with the blessings of the
Millennium, as he thinks of the glories that would assuredly follow the
cross, to us many of His expressions fit in exactly with our own
experience in this most wonderful dispensation, and we know from many
scriptures that this is just what God intends, and that far above the
thought that these things were written for Israel is the truth that God
had us in mind when He caused them to be written (1 Corinthians
10. 11).,
In what a fuller sense, for instance, can we recite the words,
" a people which shall be created shall praise Jehovah," as we remember
that God is at the present time, " taking out of the Gentiles a people
for His Name ! "
I. Sankey, R. C. Kewley.
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Messiah : Priestly King, His Character.
From Armagh and Knocknacloy.—This aspect of the
Messiah is found in the psalms which come under the heading of the
Royal psalms, the principal of which are Psalms 2., 45., 72. and 110,
In Psalm 2. He is brought before us as the victorious One, in
His strength and dignity, One to whom all the earth shall render
homage and worship, and the psalm depicts that day when He shall
reign as King of kings and Lord of lords. There is a reference to this
psalm in Hebrews 5.5, setting God's seal to His priesthood.
Psalm 45.. 2 brings before us the preeminence of the Lord Jesus
Christ over all men. Grace was indeed poured into His lips (Luke 4. 22).
Verse 3 reveals that He is surrounded with glory and majesty and in
Him are to be found truth, meekness and righteousness in perfection.
Verses 6 and 7 are quoted in Hebrews 1. His throne is for ever and
ever, a divine and eternal throne characterised by righteous rule,
Equity shall be seen in His rule, righteousness shall be manifested and
wickedness hated. Verse 8 sets forth the fragrance of Christ's life and
character. Verse 17 : His name shall be remembered in all generations ;
unlike Solomon, there will be nothing to tarnish the fair name and spotless character of our Lord, and all people shall praise Him for ever and
ever (Philippians 2. 9-11).
Psalm 72. speaks of the millennial reign of the Lord Jesus Christ
and His righteous character. The heavenly King reigning on earth
will combine in His Person the power and glory of heaven and earth,
and bring in heavenly conditions among men. He shall judge with
equity and righteousness; the result will be that all shall enjoy peace.
The Lord Jesus Christ is the perfect One under whose beneficient rule
alone this could come about. The Kingdom in this psalm goes far
beyond Solomon's; it is universal in extent and eternal in duration.
Psalm 110. is entirely Messianic. It was written by I)avid,
and the Lord Himself showed its inspiration (Matthew 22. 43-45).
The priestly-kingship of. the Lord is brought very forcibly before us.
Verses 1-3 : the Lord of David is a King. Verses 4 and 5 : a Priest
after the order of Melchizedek. Verses 5 to 7 : the victorious Priestking. The Lord Jesus Christ was not a hereditary priest of the line
of Aaron (Hebrews 7. 11), but is after the order of Melchizedek, who
was also a King (Genesis 14. 18, Hebrews 7. 1-3). His priesthood is
for ever (Hebrews 7. 3, 16, 21, 24 and 25).
Other psalms were referred to, Psalm 89. 5-8, brings before us
His faithfulness and power. Verse 14 tells us that righteousness and
judgment are the foundations of His throne, mercy and truth go
before His face. Verses 4, 35, 36, 37 are prophetic, as to that the Lord
Jesus Christ will abide for ever (Hebrews 7. 14-16).
Psalm 93. This psalm is Messianic. Verses 1 and 2 set forth
the Lord's eternity and majesty. He is apparelled with majesty and
girded with strength. Verse 4 : the Lord on high is mighty, the waters
set forth the Lord's grandeur and power. Verse 5 brings before us
His holiness.
In Psalm 96. we get a vision of the world under the kingship
of Christ. Verse 6 speaks of honour, majesty, strength and beauty.
Most beautiful in His Person, gracious in His utterance, most blessed
in His life—only in Him are these things to be found in perfection.
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Psalm 97. This Psalm is both historical and prophetic,
righteousness and judgment are the foundation of His throne.
Psalm 99. sets forth the holiness of the King. Verses 1-3 : His
universal sovereignty. Verse 3 : Holy is He. Verses 4 and 5 : His
righteous character. Verses 6 and 7 : His age-long faithfulness.
Psalm 102. 15 and 16. His character will demand reverence
and awe.
T. B. West.
Messiah's Regal Glory.
From Manchester.—The Messianic Psalms afford us a glimpse
of that glory of His might which shall be manifested when the Lord
Jesus comes to be glorified in His saints and to be marvelled at in all
them that believe. This aspect of His regal majesty is the theme of
Psalm 45., which presents a particularly intimate picture of the Lord's
association in glory with the redeemed of the present dispensation.
The sons of Korah introduce their theme with an expression of
their overflowing desire to bespeak the majesty of the King. Who
but the King of kings could be identified with the description of the
second verse ? Eminently fairer than the children of men, even in the
days of His earthly sojourn men marvelled at the words of grace which
proceeded out of His mouth. Although they rejected their King,
God esteemed that One at His true value, and therefore has blessed
Him for ever.
The One who entered Jerusalem, meek and lowly, and riding
upon an ass, will yet gird His sword upon His thigh, the Mighty One,
and in His majesty ride on prosperously. How different He is from
earth's conquerors, who are so afflicted with deceit, arrogance, and
oppression ! Even in the day of His glorious manifestation, Messiah
will come on behalf of." truth, and meekness, and righteousness." A
sceptre of equity symbolises the character of His rule. It is because
of Messiah's intrinsic righteousness that He has been anointed with
the oil of gladness above His fellows, and the universal application of
righteous principles will result in rule of unparalleled blessing.
" Thy throne, O God, is for ever and ever." To the boons of
equity and righteousness will be added the priceless blessing of stability.
Earth's greatest kingdoms have inevitably waxed and waned, but at
the end shall " the God of heaven set up a kingdom which shall never be
destroyed, nor shall the sovereignty thereof be left to another people "
(Daniel 2. 44). Then shall be fulfilled the words—
" Once have I sworn by My holiness ;
I will not lie unto David ;
His Seed shall endure for ever,
And His throne as the sun before Me."
(Psalm 89. 35-36).
The changes in earth's kingdoms have ever involved suffering and
turmoil for multitudes. How delightful is the prophetic vision of
Messiah's enduring kingdom with its corresponding joy and peace to
the uttermost parts of the earth !
" Therefore shall the peoples give Thee thanks for ever and ever "
(Psalm 45. 17).
The latter half of the 45th Psalm is engaged primarily with the
majesty which pervades the King's palace, and the association of the
Queen with the glory of the Messiah. This aspect of His exaltation we
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felt to be peculiarly precious, being the fulfilment of the desire expressed
in John 17. 24—" I will that, where I am, they also may be with Me;
that they may behold My glory." Not only shall we behold His glory,
but we shall be most intimately associated with Him. "The king's
daughter within the palace is all glorious " is strikingly reminiscent of
the words of Ephesians 5. 27—" That He might present the Church to
Himself a glorious Church, not having spot or wrinkle or any such
thing." With this was linked the description of the scene in heaven
which preceded the manifestation of the King of kings and Lord of
lords (Revelation 19.). ." The marriage of the Lamb is come and His
wife hath made herself ready. And it was given unto her that she
should array herself in fine linen, bright and pure : for the fine linen
is the righteous acts of the saints." This passage appears to indicate
that the Church will enjoy a unique place in Messiah's coming kingdom.
In Revelation her array is said to be the righteous acts of the saints ;
in Psalm 45. she is arrayed in gold of Ophir, her clothing is inwrought
with gold. May this not bespeak the fact that the redeemed are partakers
of the divine nature ?—a truth which will be fully evidenced when these
bodies of our humiliation are made like unto His own glorious body.
Then shall be fulfilled the words—
" The King shall joy in Thy strength, O LORD ;
And in Thy salvation how greatly shall He rejoice !
Thou hast given Him His heart's desire,
And hast not withholden the request of' His lips "
(Psalm 21. 1-2).
In anticipation we rejoice with " joy-unspeakable and full of
glory." Greater joy than we could now contain will then be our
portion : " With gladness and rejoicing shall they be led : they shall
enter into the king's palace." Yet amidst all the glory and the joy of
that coronation day, will there not linger a fragrant memory of the
sufferings of the King ? "All Thy garments smell of myrrh, and
aloes, and cassia," declares the inspired Psalmist, ever reminding of
the devoted endurance which was the source of that mighty stream of
joy and blessing.
" His glory is great in Thy salvation ;
Honour and majesty dost Thou lay upon Him "
(Psalm 21. 5).
G. Prasher,

Psalm 91.
From Ilford.—A great truth is laid down in general in this
psalm, namely, that those who live a life of communion with God are
constantly under the protection and care of Him in whom they have
trusted. What greater example could we have to impress this upon our
hearts than that of our Lord Jesus Christ ? He could say of Himself"
that He always did these things which were well pleasing to His Father,
and His will was so bound up in that of His Father's, that He could pray
just before He was. delivered up, " Father, if it be possible, let this cup
pass away from Me : nevertheless, not as I will, but as Thou wilt." It
seems that in verse 3 the Psalmist, having experienced the protecting
care and love of God, is recommending it to others, pointing out that
they too can be enjoying this freedom from anxiety which he is
experiencing through his God. Christ too, knowing what great love
the Father has for us, seeks to bring others to repentance, that they
may, as it were, " bathe in the eternal sunshine of His love." If we
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trust Him, He is able to save us from all the assaults of Satan contained
in verses 5 and 6.
Verse 9 of this Psalm seems to be a parallel verse to that in
Psalm 110. 1. where we read, "The LORD saith unto my Lord, Sit
Thou at My right hand, until I make Thine enemies Thy footstool." In
verses 11 and 12 we read words which were quoted by the Devil when
he was tempting Christ, and it would appear that verse 13 speaks of
Christ's victory over death, because Satan is referred to in the Scriptures
as a roaring lion and the old serpent, and such words as we sometimes
sing come to our minds as we read the passage :—
" By weakness and defeat, He won the meed and crown,
Trod all His foes beneath His feet, by being trodden down,"
E. H. Jarvis.
From Brantford.—The opening verses of this precious psalm
unfold the blessings of close association with God, and the promises
of divine help. The promise of security is given to the one who dwelleth
in the secret place of the Most High.
As we read and meditate upon the psalm we are caused to ask
ourselves, Who knew and enjoyed this close relationship with God,
but the Lord. Jesus Christ ? Yet as He dwelt in the " secret place of
the Most High " so He also realised and experienced the security and
protection of the Almighty, so that He could claim the promises of
verses 11 and 12. When the Lord was met by Satan in the wilderness,
these words were used by Satan, but although these words are written
in this psalm and speak of the Lord Jesus Christ, yet Satan used them
to further his own plan, and it was necessary for the Lord to quote the
living Word of truth. It is written, " Thou shalt not tempt the Lord
thy God " (Deuteronomy 6. 16). The perfection of the Christ stands
out in that He knew full well that to do Satan's bidding would be to
tempt God, and He knew the Scriptures, and what was contained therein.
As we consider the temptations1 that Satan laid before Christ we
would suggest that it was as God's perfect Man that He passed through
temptation, for as God He could not be tempted (James 1. 14). " He
was tempted in all points as we are " (Hebrews 4. 15). He stood the
test perfectly and valiantly. using the Word of the Living God as His
sword. Thus Christ triumphed and was victorious. How wondrous
to think that He fought and won these mighty conquests and that we
shall enjoy the fruits of His toil and victories !
The words of verse 13 are similar to the words spoken by the
Lord to the disciples in Luke 10. 19. However, they also offer a
suggestion of prophetically speaking of the Lord Jesus Christ trampling
or bruising the serpent's head and also of conquering the strong lion—
as speaking of Satan.
.7, J. Thomas.
Psalm 102.
From. Vancouver.—From the depth of woe and grief the
psalm ascends to the height of the throne of heaven, from the description
of the trials and needs of a man, to muse on the attributes of the
Eternal Son of God. The sufferings of our Lord Jesus Christ, the
Messiah of Israel, are referred to in verses 1-11.
No doubt the Jews, who looked for their coming King, saw in
the remainder of the psalm reference to the greatness of the One who
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would be their Deliverer. But in verses 1 to 11 they only saw the
sufferings of a man, not indeed their King. It was because they knew
Him not that they rejected Him when He did come.
The Lord Jesus Christ suffered alone in His work on earth.
This loneliness is shown forth in the opening verses of this psalm.
It begins with, " Hear My prayer, O LORD." When the Lord was on
earth He could say, "I knew that thou hearest Me always " (John
11. 42). There is no mention that the Sufferer was to blame. No !
He bore the"sins of many. He pleads His position as a man before God.
He tells of His enemies, His afflictions, but more still of His being
forsaken of God. Verse 11 closes with no mention of deliverence ;
that is seen in the remaining verses. The scorching heat of God's
wrath and of His enemies have left Him "withered like grass."
Verses 12 to 22 speak of the mercy of God upon Jerusalem ; the
place where His Son, the Heir, was rejected, has become the place of
His glory. A set time is spoken of in verses 13, 14. At that time there
will be repentance in the hearts of the inhabitants of Zion.
It is the time when they shall welcome the return of their King.
As the Lord says, " Blessed is He that cometh in the Name of the Lord "
(Matthew 23. 39). The psalm also gives an insight into the circumstances of Israel at that time. They shall be in dire need of the help
of the One whom they refused at the Cross. He will come with blessings
for His people. And many peoples and kingdoms will be gathered to
serve the LORD (verse 22).
In the last verses the greatness of the Messiah is seen. The
eternal Son of God changes not amid the changing and perishing
creation. They shall wax old, but He remains ever the same.
H. M.
From Edinburgh..—-These words refer to the Lord Jesus in the
day of His distress. He viewed the shortness of time and the certainty
of eternity. His human character is brought out by His clinging to
life even as we natural men would do. In comparing Himself to the
pelican and the owl, the inhabitants of desolate places, He spoke of
His divine separation during His wilderness journey. Verse 7 reminds
us of His lonely experience on the mountain all night in prayer. He was
brought to the lowest place in that He ate ashes like bread, and drank
that which was mingled with tears. He looked forward to the time
when He would bear the wrath of God upon the cross. Truly He could
say as a Man, " My days are as a shadow that declineth, and I am
withered like grass."
Yet in spite of His suffering, the Lord Jesus could praise God
for His mercy to Zion and for His work of redemption (verses 12, 22).
God shortened His days by cutting Him off in the ripeness of
manhood. But though this was His lot, He it was who laid the foundation of the earth and created the heavens. While these shall perish
and wax old and be changed, He is the same and His years shall not fail.
Because He loved righteousness and hated iniquity, God has anointed
Him with the oil of gladness above His fellows. Great were the trials
He experienced in carrying out the work of the Lord, but how great
also was His joy in so doing! His joy will continue throughout
eternity.
John A. H. Robertson.
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From Victoria, B.C.—This Psalm opens with the suppliant's
strong desire to be heard of the LORD in his prayer. With his whole
being he enters into prayer and beseeches the LORD on high not to hide
His face from him while he unburdens his soul before Him, for he is in
trouble. It is no ordinary trial because even unto God he says, " Thou
hast taken me up and cast me away." What greater calamity than to
be cast away by God Himself! The trouble was such that he must
have a speedy answer (see verses 1, 2). It found him alone, like a
sparrow upon the housetop. His whole physical make-up had been
affected : his bones, his heart, his flesh. He had been so overcome and
concerned about it that he had no desire even to eat the necessities of
life. With these and numerous other complaints the writer occupies
the first eleven verses of the psalm, and herein we may learn something
of the experiences of the Lord Jesus when as a Man He passed through
earth's wilderness. Hebrews 5. 7 speaks of the days of His flesh,
offering with strong crying and tears unto Him that was able to save
Him from death. He knew by experience the early verses of this
psalm, in those long night watches, when " He went out into the mountain to pray; and He continued all night in prayer to God " (Luke
6. 12). The blest Redeemer trod the path of prayer. He, as a Man,
understood and experienced true supplication and prayers mingled
with crying and tears, undoubtedly for those who " sat in darkness and
the shadow of death," and for those who " hated Him without a cause."
His path on earth led to physical sufferings and privations. He refused
the " bread that perisheth " when it was a question of doing the will of
His Father. This was His meat (John 4.). The foxes had holes and
the birds of the air had nests, but the Son of Man had not where to lay
His head. Thus He learned obedience by the things that He suffered.
Not that He required to learn to be obedient, for He was ever the
obedient One, but it is the thought of actually passing through what the
path of obedience entailed, which was suffering.
However, in the depths of his affliction the Psalmist's vision is
not impaired. He sees beyond his own trouble and the vision is
concerning God and the Zion which He loved. Zion is laid waste, but
it will not always be so. The Lord abides for ever, and Jehovah is
His memorial with Israel. " I am that I am." The God of Abraham,
Isaac and Jacob could not forget for ever the covenant He had made.
Zion must be raised up and the servants of the Lord will take pleasure
in her stones.
From verse 16 we have another precious view of the Son of Man,
not in humiliation, but in future glory and exaltation, when the LORD
shall build up Zion, and He shall appear in His glory. In those days,
when He reigns upon the throne of universal dominion, the sceptre
of equity will be the sceptre of His kingdom. The prayer of the destitute will not go unheard, but will receive a blessing from His hand,
who once on earth knew desolation and forsaking. How adequately
He will fill the throne from whence justice and equity will be dealt to
the sons of men ! He will bring down the pride of haughty rulers, for
all authority is His, and He will hear and answer the groaning of the
oppressed. In that day a newly created people shall praise the Lord.
Songs of praise and the voice of thanksgiving will be loud. Not only
Israel, but all peoples and kingdoms will serve the Lord.
Verses 21, 22, shew us Jerusalem, the earth's great metropolis
of a yet future day, which will resound with the declaration of His
Name, the name all names above, to which every knee shall bow,
and it will be filled with praise from the lips of the peoples and kingdoms
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who are gathered together to serve Him. They offer themselves
voluntarily in the day of His power.
The last verses of the psalm tell of Him, as Son of God, who,
though He suffered humiliation, is now glorified. Though the heavens
shall wax old and perish, He lives in the power of an endless life and will
remain the same ; His years will have no end.
H. Curran.
From Glasgow.—As the Psalmist pours out his complaint to
God in words of deepest anguish, the predominant note is surely that
of travail for a people who have departed from God. In like manner
as Jeremiah, he could say that the fire had entered into his bones and
prevailed against them (Lamentations 1. 13), until even the very necessities of life are forgotten and his emaciated appearance denotes the
strong agonisings of his soul.
The loneliness of one who is separated from his brethren is
prominent, as he likens himself to pelican and owl, which were an
abomination in the sight of the Israelite, and frequented the solitudes of
the earth. And yet this humbling goes beyond fasting, sackcloth and
ashes (Daniel 9. 3) and the sorrow eats into his innermost being as he
says, " I am withered like grass." These words remind us of the words
of the Great Prophet, as the time drew near for His departure from this
scene: " O Jerusalem, Jerusalem, which killeth the prophets." Surely
the sorrow which He experienced was deeper than that of Jeremiah
when he exclaimed, " Behold, and see if there be any sorrow like unto
my sorrow." But the immutability of Jehovah is brought to remembrance and hope is renewed and faith strengthened. That which has
been decided in the foreknowledge of God concerning Zion must be
fulfilled, for " The LORD hath founded Zion." " The LORD of Hostshath purposed, and who shall disannul it ? " (Isaiah 14. 27, 32). And
so the psalmist exults, "For the LORD hath built up Zion,. He hath
appeared in His glory," and he also rejoices in the thought that when
the city of the great King shall be established for ever by the Most
High (Psalms 48. and 87.), a people which shall be created shall bring
forth praise. Israel has rejected the mercy of God, but His arm is
outstretched still, and a nation shall be brought forth at once who shall
show forth His praise (Isaiah 43. 21, 66. 8). Then the Name of
Jehovah shall be declared in the presence of the people and nations.
The sufferings of the Psalmist would seem to be interjected here
(verses 23, 24), and yet there is no interruption in the continuity of
thought. He who bore the agony in the garden, and the sufferings of
the cross, being cut off out of the land of the living (Isaiah 53, 8), links
together the wondrous revelation that He is the same, through whom all
things were made and consist, and who shall appear in His glory
(Hebrews 1., Matthew 25.). As we would meditate upon that comingday surely we can imply in a measure that we are a people created to
show forth His praise, for " He gave Himself for us that He might
purify unto Himself a people for His own possession " (Titus 2. 14).
And as we would present our offerings through" Him we would realise
the great privilege which is ours, in that we are come unto Mount Zion,
and unto the city of the living God, the heavenly Jerusalem. Those who
were solitary have been gathered into families to give unto God the
glory due unto His name.
I. R., G. F.
From Kilmarnock,—-We are not told who the writer of this
psalm was, but in the earlier part we have a foreshadowing of the
Messiah as the " Man of Sorrows " in His sojourn on earth. The
language of the psalmist brings the sufferings of the Lord to our mind,.
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as is expressed in Matthew 26. 38 : " My soul is exceedingly sorrowful
even unto death." When forsaken by His followers He is like the
pelican and the sparrow alone upon the house-top. While He was silent
before men, His accusers, His prayer was ever to His God and Father
and He could say, " I know that Thou hearest Me always " (John 11.42).
Verse 11 seems to speak of His humanity while from verse 12 we have a
view of His divinity.
We think we have testimony here of " the sufferings of Christ
and the glories that should follow." " Thou shalt arise and have mercy
upon Zion," surely points forward to the time which is known only to
the Father (Matthew 24. 36), when He shall return to earth as Son
of Man and claim His kingdom and reign in righteousness. Then the
oppressor shall be overthrown and the poor and destitute shall be
liberated, " When the people are gathered together, and the kingdoms,
to serve the LORD."

Verse 24 : " Thy years are throughout all generations." This
scripture is quoted in Hebrews 1. 8-12 and the Holy Spirit applies these
words to the Son. We pause and consider with wonder, that the Man
of Sorrows, afflicted and rejected by men, was none other than the
Creator of the heavens and the earth.
These are the work of His hands, but having been marred by sin,
the time shall come when " they shall perish " and " they shall be
changed." In view of this we should take heed to the word in 2 Peter
3.11 : " What manner of persons ought ye to be in all holy living and
godliness ? "
How blessed to know that though heaven and earth shall perish,
yet, " Thou art the same and Thy years shall have no end " (verse 27).
In Revelation 21. 5 we view Him again, now as the One that
sitteth on the throne, and saith, " Behold I make all things new."
His work shall never again be marred by sin, but in a new heaven and a
new earth He shall be the object of worship and praise throughout the
ages of ages. Hallelujah !
A. G. S.
From Wigan.—Psalm 102. was written by a man who
lamented his country's distress, and, although he himself was afflicted
nevertheless he forgot his own sorrow in grief for his country. What
precise sorrow was troubling Israel and the psalmist it is hard to
ascertain, but at any of Israel's crises of history this psalm would
have been a most natural and appropriate utterance.
The psalm is divided into four distinctive parts. Verses 1-2
form the preface in which the writer requests the LORD to hearken and
answer his prayer. In verses 3 11 he gives his reason for pouring out
his troubles before the LORD, likening himself to the solitary owl and
pelican or the sparrow bereft of its companions. The psalmist also
mournfully tells of his bodily weakness, his frailty and his decreasing
years of life. Here it is we see a picture, dim though it be, of the Lord
Jesus Christ, reminding us of. His last few days before His death, the
desertion of His disciples, His physical suffering and lastly the hiding
of God's face.
In verse 12 the psalmist rises out of his miseries and refreshes
himself with a glimpse of the Zion of the future and the mighty power
of God. In that strain he continues till verse 22 with repeated references
to Jerusalem as God's House. From verse 23 to the end of the psalm,
the psalm-writer contrasts material things and human life with the
Almighty God, and in this peroration concludes with the words, " They
shall perish, but Thou shalt endure," and "As a vesture shalt Thou
change them, and they shall be changed : but Thou art the same."
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Thus this psalm reveals to us a great mystery, the humanity
of the Lord Jesus Christ combined with (as quoted in Hebrews 1.)
His Creator powers and eternal Godhead.
R.
B. P. M.
From London, S.E.—The psalm naturally divides itself into
three main sections :—
(a) Verses 1-11. The psalmist's complaint.
(b) Verses 12-22. God's future for Zion outlined, and a brief reiteration
of the dealings in the past with man.
(c) Verses 28-28. The psalmist's realization (i.) of his own weakness,
(ii.) of God's eternal character.
First Section : The complaint of the afflicted when he is overwhelmed, though true in measure of human experience, was fully
realised in the Person of the Lord Jesus Christ.
Verse 1 : Who was there that prayed so often, so earnestly, and
so long as He ?
It was recorded of Him in the Gospels that on more than one
occasion, after a long day of teaching and of healing of the sick, He
resorted to a mountain, and there spent all night in prayer (see Matthew
14. 13.-23. See also Luke 6. 12).
Verse 2 : When on Calvary's cross for those three terrible hours
was there any other person who had to fear the hiding of God's face
so much as the Lord Jesus. In fact, it was really only true of Him.
Lamentations 1.12 clearly reflects what sorrow this caused Him.
" Is it nothing to you all ye that pass by ? Behold, and see if there be
any sorrow like unto My sorrow . . . ."
Verse 3 : How often in the Scriptures is the brevity of our life
as here emphasised ! "My days are swifter than a weaver's shuttle "
(Job 7.6). "All flesh is as grass " (1 Peter 1. 24). In contrast, however,
what a tremendous amount was crowded into those three eventful years
of the ministry of the Lord Jesus Christ, when every moment was
devoted to His Father's business ! In the Scriptures, fire speaks in
some cases in no uncertain manner of God's wrath.
The Messiah was subjected to :—(i.) God's wrath (from above),
(ii.) man's wrath (from around), (iii.) the devil's (from underneath).
The word " fire " is also used as an emblem of pain.
Verses 6 and 7. From Isaiah 34. 11 and Zephaniah 2. 12-14,
it will be seen that the pelican is connected with the waste, void, desolate
wilderness, with all its loneliness, suggesting the Lord Jesus in the. light
of Isaiah 53. 2 and John 1. 10, 11.
Verse 8 : When contemplating the life of Christ how sad it is
to see the reproach which man heaped upon Him all along the way!
but this verse seems to have a special application at the cross, and
Matthew 27. 39-44 forms a very striking scriptural commentation upon
it.
Verse 9 : This will perchance remind us of those two memorable
words which seem to be so poignant with grief, " Jesus wept." The
very tenderness of His heart-affections as shown by His tears is completely beyond human words. We are reminded of Hebrews 5. 7
and 4. 15.
Second Section. In the main this section speaks of God the
Father (i:) in His everlasting character and divinity, and (ii.) in His
relationship to man.
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Psalm 90. 2 can be compared with verse 12. Verses 13 and 14
clearly show that this psalm was written during the captivity, especially
if reference is made to the phrase in verse 13, mentioning " the set time,"
which from Jeremiah 29. 10 and Daniel 9. 2 is marked out by the
prophets as being the period of the captivity and afterwards the return
of the remnant.
In verses 16, 17, 19 and 20 the psalmist refers to the deeds that
the LORD has done in the past and seeks to encourage them for the
building of Zion, but, this was not entirely fulfilled in the Jerusalem
of Ezra and Nehemiah's time, as will be seen from verses 22, which,
of course, will not take place until the Lord Jesus Christ comes as the
Son of Man.
However, verse 20 can apply to the Lord Jesus, as this seems to
be in line with Isaiah 61. 1 which we know the Lord applied to Himself
when speaking of Nazareth at the commencement of His ministry
(Luke 4. 11-19).
Third Section. The thought which we have in verse 23 is very
similar to the one we find in 2 Corinthians 12. 9, 10. which seems to
show that the psalmist, realising his own weakness, seeks to strengthen
himself from God (verses 24-27).
Verses 25 to 27 are quoted in Hebrews 1. as speaking of the Son,
and really need little comment, but rather call for quiet meditation
and thought to realise the depths and effulgence of God's glory (Hebrews
1. 3).
Verse 28 contains a very practical truth and is suggested in
Proverbs more than once, where we are told that the wicked will be
cut off in his prime whereas the righteous shall live to mature years,
but here it speaks of our eternal life and heritage in Christ.
Reginald D. Wood,. J. M. L.
Psalm 110.
From Ilford.—Much concerning the Messiah is presented to
us in this psalm and we found that it might conveniently be divided
into three sections, each presenting the Promised One in one of His
many and various offices. The first three verses present Him as King,
verse 4 as Priest, and verses 5-7 as Redeemer.
There is abundant evidence from the New Testament that
Christ is the Person who is the subject of this psalm. The first verse
for instance, is quoted at least six times as referring to Christ. It is
a command from God to His Son at His resurrection and speaks of the
day that is coming when all shall be subject to Him, when His enemies
shall be bowed before Him and be His footstool. Meanwhile He has
been given the exalted place at His Father's own right hand, awaiting
the day when He shall reign, whose right it is. All opposition to Him
will then be subdued. Moreover His own people will offer themselves
willingly. Even in this our day this should be our attitude. We
should have a willing desire to serve Him and be drawn to Him by that
beauty we see in Him. We found some difficulty in coming to a
conclusion as to whether the latter clauses of verse 3 referred to Christ
or His followers. A quotation from a commentary was cited, however,
which seemed helpful. The general idea would seem to be that, in the
day of Messiah's power, His people would willingly offer themselves to
Him, in holy robes or adorning, like the glittering dew of the morning ;
or in numbers that might be compared with the drops of morning dew.
The essential ideas are :—
(1) that He will have a people ;
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that their subjection to Him would be " willing subjection " ;
that this would be accomplished in the day of His power ;
that they would appear before Him in great beauty ;
that they would in some way resemble the dew of the morning ;
and
(6) that they would be the vigour of youth.
In verse 4 we have the well known revelation of Christ in His
priestly office, " after the order of Melchizedek." Melchizedek was not
only a priest, he was also a king. He had no successor and Christ too
has no successor (Zechariah 6. 13, Hebrews 5. 5-10).
In verses 5 and 6 we see the judgment which will ultimately
lead to the culmination of verse 1 (Revelation 8. 15-18).
King, Priest, Redeemer, how sweet to contemplate Him as such
and to dwell in thought upon our relationship to Him and His to us in
these characters!
A. G. Jarvis (Jun.)..
(2)
(3)
(4)
(5)

From Abertridwr.—Verse 1 has presented difficulty to many.
It has been felt by some that the verse implies that the Lord is unoccupied. [Though the Lord is officially seated at the right hand of God,
the work of dealing with sin having been accomplished (see Hebrews
1 . 3 ; 10. 12), it does not mean He is unoccupied, any more than God
the Father, who sits on the throne of heaven, is unoccupied. We must
distinguish between His work as' Jehovah's Servant, which necessitated
Him leaving the throne of God, temporarily, to do God's will, and what
He does upon the throne. His being seated does not mean in any
sense that He is unoccupied. Even man can work seated as well as
standing.—J.M.]. Those who have had that impression will dispel it
from their minds if they refer to Matthew 26. 64, which speaks of the
Lord, the Son of Man, " sitting at the right hand of power " in a corning
day. God has honoured Him with this distinction. Moreover, His
present office as Priest, in God's presence for us, does not give strength
to the feeling that the Lord is unoccupied.
It is not unnatural that in meditating on this psalm one should
embark on the study of the difference between the Aaronic and the
Melchizedek priesthoods. The functions of the priest in the Melchizedek
order are to offer both gifts and sacrifices (Hebrews 8. 1-3), and the
order is different from the Aaronic, in that, in the latter, the functions
of the priest are to offer up sacrifices first for his sins, and then for the
sins of the people (Hebrews 7. 27).
In this psalm, the Lord is being spoken of as a " priest for ever,
after the order of Melchizedek." Now Melchizedek was King of
Righteousness and King of Peace, "having neither beginning of days
nor end of life " (Hebrews 7. 1-3), and from these verses, in conjunction
with verse 16 of the same chapter,—" who hath been made, not after
the law of a carnal commandment, but after the power' of an endless
life "—we suggest that the Lord was a priest before His incarnation
in eternity past. [It is a matter of conjecture whether the Lord was a
Priest in eternity past or not. Into such a question neither the 110th
Psalm nor the Hebrew epistle enters. He has been taken from among
men and appointed for men (Hebrews 5. 1,7. 26); He has been made a
Priest by the word of the oath (Hebrews 7. 20, 21), and not by a carnal
commandment, but after the power of an endless life (verse 16), which
shows that this took place in resurrection. What He was or is to
angelic beings we do not know, but as a Priest He ministers on behalf
of men.—J.M.]. The efficacy of His priesthood—the benefit we
receive—does not come into being until after His death, and resurrection
and ascension to His Father, where He now sits at God's right hand,
there appearing before the face of God for us (Hebrews 9. .24).
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The Lord Jesus is in God's presence after the figure of the
Aaronic priest—He has gone into God's presence as Aaron did on the
day of atonement, and He has still to come out in blessing.
Linking up 1 Timothy 1. 17 with Hebrews 7. 1-3, we have
painted for us a picture of the Lord's Kingship and Priesthood. He is
sitting now at the right hand of God, and will be King, sitting on the
throne of David, but not until the millennium. Verse 3 speaks of " the
day of His power " whilst Matthew 26. 64 speaks of His being " on the
right hand of power."
Martin Follett, Wallace Jones.
[We welcome this contribution from our friends.—Eds.]
From Hamilton (Ont.).—The Lord proved that the first verse
referred to Himself (Matthew 22. 44). In other papers we have seen
the Messiah in His humiliation, sufferings, death, resurrection, etc., but
in this first verse we get a glimpse into heaven, where He is entering
into His reward for the mighty work accomplished here below and is
given the place at God's right hand. However, His work is not yet
finished and the remainder of the psalm shows us what yet lies before
Him.
In the second verse we see Him among His enemies in a future
day on earth. In a past day, when He was among His enemies on earth,
He was described as the " Man of Sorrows and acquainted with grief."
But now, instead of showing love and mercy on every side, He is here
to bring judgment on the ungodly ; and He is the One who is told to
rule in the midst of His enemies.
The first chapter of John's gospel tells us of His reception when
He first came to earth, for " He came unto His own, and they that were
His own received Him not," but how different will be His coming to
this earth in a future day ! Verse 3 tells us that His people will offer
themselves willingly and instead of the cry "Away with Him.," they
will go forth in holy array and hail Him as Leader and King.
The next verse brings us to the priesthood of the Messiah.
" Jehovah hath sworn and will not repent," and so it follows that as
long as God's word stands so will His priesthood. Hebrews 7. throws
some light on the Melchizedek priesthood which is not an order broken
by death, such as the Aaronic, but. His priesthood is for ever. And so
in Hebrews 7. 25 we see the blessing that is ours though this priesthood,
for He is able to save to the uttermost them that draw nigh unto God
through Him. And not only are we saved as saints through His work
of mediation, but He ever liveth to make intercession for us and
compensate for our shortcomings.
The remainder of this psalm still refers, we suggest, to the great
day of the Lord when He will go forth to smite the earth and judge
among the nations. His judgment will not be governed by bribery
and respect of persons, but will be righteous judgment and will result
in places being filled with dead bodies, He will give their just deserts to
the guilty.
N. McKay.
From Cardiff.—No doubt there had been many kings since the
establishment of the monarchy who had coveted the double office—that
of Priest and King. Uzziah was such an one (2 Chronicles 26.).
Exalted to a very high degree in the line of kings because of his
spirituality, " he set himself to seek God " ; "his name spread far
abroad " ; " he was marvellously helped until he was strong."
Such are the words penned of this king ; a man who wielded
tremendous power because he set himself to be a subject one.
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There existed a barrier which no king, whatever his power,
could remove : we refer to the office of the priest.
Uzziah in his dependence upon God achieved remarkable results
for Judah. Egypt heard of his fame : for he waxed exceeding strong.
Under his rule and leadership the people offered themselves willingly
and God smote through them the nations : Philistines, Arabians,
Ammonites. All became subject nations.
One prize he cherished outside of his grasp, and, forgetting that
his achievements were God-given, this he coveted, and hence his downfall. He died a leper because he assayed to perform the work of priest.
In marked contrast to all the Old Testament kings who reigned
is the Lord. The Messiah is Priest and King upon His throne. It is
striking that Zechariah who prophesied of One who should one day
occupy the Throne—" and He shall be a Priest upon His throne " (Zechariah 6. 13)—lived and prophesied in the days of Uzziah, king of Judah
(2 Chronicles 26. 5). [Zechariah of 2 Chronicles 26. 5, is not the same
Zechariah who wrote the book of Zechariah. The latter is the Zechariah
of Ezra 5 . 1 , the son of Iddo, contemporary with Haggai. He lived in
the time of Ezra, not in the days of Uzziah.—J.M.]
If the truth set forward above is correct, it seems reasonable to
assume that in looking at such an Old Testament prophecy the throne
of David could never be occupied by the Lord unless He had made
expiation upon the Cross. An opposing thought is that the Melchizedek
order required no atonement ; no offering for " himself and for the sins
of the people." [The Lord ministers as a Priest after the typical
teaching seen in Aaron, though His priesthood is after the order of
Melchizedek. He is both the Sacrifice and Priest and never needed to
offer for Himself.—J.M.].
The Melchizedek order is altogether different to the Aaronic.
Failure and repetition of sacrifice attended the Aaronic order. No
thought of this is seen in the appearance of Melchizedek (Genesis 14.)
before the institution of the law ; neither is there thought of failure
in the work of the Lord : " He hath perfected for ever them that are
sanctified," Some make bold to say. that as the Lord became flesh
it was just another manifestation of what He was in times eternal (shall
we say) " priest after the order of Melchizedek." We cannot see this
ourselves. It seems definite that the Lord became Priest, after this
peculiar order, in resurrection. His appointment was in resurrection ;
"The LORD hath sworn, and will not repent . . . " (Psalm 110. 4).
The order is different from the Aaronic because He has not to offer,
first for Himself and then for the sins of the people. We do not find
evidence to support that each priest in the House of God could be termed
after the order of Melchizedek. [I agree with our friends, that there is
no evidence whatever to say that priests of the holy priesthood are
after the order of Melchezidek. That order is the Lord's exclusively.—
J.M.]. It may, perhaps, be implied, as we think of the dual character
of priests, as seen in 1 Peter 2. 5, 9, " to be a holy priesthood . . . "
" a royal priesthood . . . " As we seek to look at this order, and, above
all, the High Priest of our confession, we see perfection and probably
a limitation as to those comprising the order—the Lord Himself.
M. A. J.
From Atherton.—The two outstanding subjects of this psalm
are Kingship and the Priesthood of the Lord Jesus Christ. Most
scriptures cited in the New Testament from the Old Testament are
mentioned just once, or at the most twice, so that it cannot be without
significance that these two attributes of the Lord are cited or inferred in
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the New Testament no less than five times. The Lord Himself cites
verse 1 in putting the Pharisees to silence—" The Lord said unto my
Lord." There can be no doubt that much that David wrote both as
psalmist and prophet about the Christ he did not then understand,
but here it would appear we have a possible exception. If such were
not the case surely the argument used by the Lord would lost its weight.
David speaks of the Father (Jehovah), He recognises the Son (my Lord),
and he spoke in the Spirit, as divinely inspired.
An important point to note is the force of the words of Hebrews
8 . 1 : "A High Priest, who sat down on the right hand of the throne
of the Majesty in the heavens." But a throne on earth is also to be
His, for He is to rule and govern from His throne on Zion. Even in the
glorious reign of millennium days the Lord will have His enemies
who shall give feigned obedience. Even in this peaceful reign sin will
be manifest. (See Isaiah 65. 20). All men will have to be in subjection
to Him, but all will not be subject in heart. " Thy people offer themselves willingly in the day of Thy power." In that day the Lord shall
be manifest in all the excellency of His Person ; the holiness of His
character shall be seen, and He shall be seen in all energy. Onward and
forward shall He go as the Sun marching in its strength. How fresh
He will appear, a freshness maintained as He makes war or lays low
His enemies ! The thought was expressed regarding the term " beauties
of holiness," this being applicable to the people as they offered willing
service! They are seen in "holy array" (Psalm 96. 9; 29. 2).
" Thou hast the dew of Thy youth," reminds us precisely of the bride's
description of her Beloved (see S. of S. 5. 10-16). [Youth here means
"young men" and not a description of the Lord's own personal
youthfulness.—J.M.].
Coming now to the priesthood of the Lord Jesus, we have now brought
before us in verse 4 the type and the greater anti-type. Melchizedek's
priesthood was unique; it must be so to typify Christ's priesthood.
Types always fulfil one noble purpose, they magnify Him of whom they
speak. Discussion arose concerning Hebrews 7. 3, as to what the term,
" Without father, without mother, without genealogy, etc.," referred to.
The thought was expressed that this referred to His person and not His
priesthood, that is His existence as any other man, therefore suggesting
that He was placed upon earth to fulfil His priesthood. [When a
priest could not find his name in the genealogical register he was
deemed to be polluted and put from the priesthood (Ezra 2. 62). so
in priests of the house of Aaron it was vitally necessary to know their
parentage. But Melchizedek is a priest without any genealogy and is
without father and mother in the divine record of the word of God.
He is one who has been made like unto the Son of God.—J.M.].
We suggest that verse 3, " abideth a priest continually," refers
to His priesthood. We cannot understand God departing from the
procedure of His past creative work in Adam. Melchizedek was a
man, a priest, as also a king among men.
The question was raised as to whether the Lord Jesus Christ
will officiate as High Priest in the millennium. Various scriptures were
quoted, concerning the sons of Zadok, and as to whether they will
serve as priests under the authority of the Lord Jesus Christ (Ezekiel
43. 19 : 44. 15 ; 40. 46). [The Lord will certainly be a Priest during
the millennium, for He will be a Priest upon His throne, and His
priesthood is after the order of Melchizedek. But what shall be the
inter-relationship of the Levitical priesthood of the sons of Zadok
and His priesthood I have not the least idea.—J.M.]. G. Sankey.
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The words of Psalm 110. 1, are quoted time and again in the
New Testament, as are those of Psalm 2. 7; they are passages which
prove the Godhead of the Lord.. Christ has a name above all angels—
the name of Son, and He sits where angel never sat, even at God's
right hand (Hebrews 1. 4, 5, 13).
In verse 4 He is revealed as a Priest, One to support and help
His people, and to provide them with possible means in His priestly
office whereby they may offer themselves and their gifts unto God.
Not for one day could we be in the house of God, and not one thing
would God accept at our hand, but for the priestly intercession and
ineffable worth of the Lord, who has graciously humbled Himself
(He who is truly God) to take the office of Priest.
Great is the distinction in this psalm between " T h y people "
and " Thine enemies." A willing and subject people know God's
Ruler as a Priest, but His enemies know Him only as a mighty King,
who will strike through or crush kings in the day of His wrath. He who
was crushed will yet crush His enemies and fill the land with dead bodies.
But He will not gloat over such slaughter. His character is that of
a dove, not that of a vulture.
Isaiah 28. 21 calls judgment " His strange work," that is, it is
strange or alien to Him, it is foreign to His very nature. His normal
attitude is that of healing, saving, helping, feeding, bearing burdens,
and doing good. He delights to bless and not to curse, to take the
lambs in His arms and to carry them in His bosom. But when men
rise up against His people and seek to exterminate from the earth
those that hold " the faith," in that fatal and black period in human
history which lies ahead, then they place upon the Lord the awful
necessity of marching against them in His strength.
We must view the statements in this psalm and others relative
to the Lord's judgments in the light of the times and circumstances on
earth when He will come in judgment. When His enemies are as thorns
and briars. He will be a fire, and when a hand is lifted against the throne
of God, then the Arm of Jehovah will awake and put on its strength
(Isaiah 51. 9). The year of His redeemed will come, and the wicked
shall be swept from their hiding places by the rising tide of the waters
of judgment (Isaiah 28. 17). But even though grim necessity will be
laid upon the Lord to clear the earth of Satan's brood of loathsome
persecutors of saints, the work of judgment will still be the Lord's
strange work.
He who has no pleasure in the death of the wicked will be glad
when the war clouds have passed and the day of peace has dawned,
a day of peace and prosperity such as earth has never known since the
fall of man in its long and chequered history. Truth will then spring
out of the earth and righteousness will look down from heaven. Who
would not fall at the feet of such a blessed Man, yea, and kiss the very
ground on which He has walked ? His wish is to free men from
judgment, for has He not borne divine judgment with this purpose in
view ? but many, alas, deceived by Satan, will have none of Him ;
and when at length men so hardened by the deceitfulness of sin as to
think that the persecution of saints is in the highest interest of the
world's welfare, and they are saying, "Peace and safety," then will
come sudden destruction. The Lord shall rise up " that He may do
His work, His strange work, and bring to pass His act, His strange act."
J. M.
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Messiah's Regal Glory.
From Manchester.—Although not quoted in the New Testament Psalm 72. relates to the Messiah in His future glory when He
reigns on the earth. It is true that the psalm speaks also of Solomon,
but, as we know, his reign of peace is a faint picture of the earthly
kingdom of our Lord and Saviour Jesus Christ. Whilst some things
do apply to Solomon, others could not possibly do so, but refer to Him
who is yet to come.
After the rapture of the Church, the Beast or antichrist will
make a solemn covenant with the Jewish nation. Notwithstanding
this, after three and a half years he will break this covenant, collect
vast, armies and, together with the False Prophet, make a furious assault
against Jerusalem (see Joel 3.). When the Beast seems to have the
mastery there will be Divine intervention.
The Second Advent of the Lord Jesus will then take place.
Zechariah 14. tells us that His feet shall stand on the Mount of Olives,
the place from which He ascended. Further details are forthcoming
from the first three Gospels, where He is described as " coming on the
clouds of heaven in power and great glory " (Matthew 24. 30).
Furthermore, John, in Revelation 19. 11-16, sees Him coming
forth " o n a white horse, and in righteousness He doth judge and make
war," and He is accompanied by " t h e armies of heaven." Thus the
words the psalmist speaks are fulfilled, when God gives into the hand
of His beloved Son the reins of government (Psalm 72. 1). Here at
last is the One who is " the King of kings and Lord of lords," who shall
judge in righteousness and equity.
Israel, the chosen nation, will at last recognise her Messiah.
For " Behold, He cometh with the clouds ; and every eye shall see
Him, and they which pierced Him ; and all the tribes of the earth shall
mourn over Him " (Revelation 1 . 7 ; see also Matthew 24. 30 ; and
Zechariah 12. 9-14). There shall be a very great mourning, and how
sad and self condemned will the remnant of the chosen nation feel,
in that day !
His act of righteous judgment will be to terminate the awful
conflict that is raging. By His mighty power He " breaks in pieces
the oppressor" (verse 4) and so complete is His victory that "His
enemies lick the dust " (verse 9). The antichrist and false prophet
are taken and cast alive into the lake of fire (Revelation 19. 20). Thus
from the clutches of that dreadful persecutor the mighty Victor rescues
His " peculiar people," " He shall redeem their soul from oppression
and violence, and precious shall be their blood in His sight " (verse 14).
Satan, the deceiver of the human race, is bound for a thousand
years (Revelation 20. 2). Thus is one cause of man's sin removed,
yet the flesh still remains. Sin, therefore, whilst not so rampant, will
be seen to some degree in the millennium.
What a glorious prospect lies ahead, when the sceptre is in the
hand of One so competent, when the Lord Jesus, the One once despised
and rejected, shall reign in all His majestic splendour ! What blessing
shall accrue to man during this reign of absolute righteousness and
perfection ! Injustice, violence and oppression will be trodden under
foot, no more to raise their heads. How, too, unlike many world rulers,
who but lightly esteem the lives of their subjects ; of Him it is said,
" and precious shall be their blood in His sight " (verse 14). Moreover,
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let us remember that saints shall reign with Him, holding positions of
honour, according to the measure of their faithfulness in the day of His
rejection.
In this future day the Messiah shall reign from Jerusalem and
Israel will have the chief place amongst the nations.
His kingdom Will extend over the whole earth, " All nations shall
serve H i m " (verse 11), and " H e shall have dominion also from sea
to sea, and from the river unto the ends of the earth " (verse 8). It
will last for a thousand years. Thus the words of the hymn are true,
" His kingdom stretch from shore to shore,
Till moons shall wax and wane no more."
Wars and tumults will then be over, for " the mountains shall
bring peace to the people and the hills, in righteousness" (verse 3),
"and abundance of peace till the moon be no more " (verse 7). "And
He shall judge between the nations, and shall reprove many peoples :
and they shall beat their swords into plowshares, and their spears
into pruning hooks : nation shall not lift up sword against nation,
neither shall they learn war any more " (Isaiah 2.4).
Verse 16 refers to the state of the earth. Vegetation will reach
luxuriance as yet unknown. Not only in the present fertile regions,
but also in the most unlikely and unexpected places, there shall be
" abundance of corn upon the tops of the mountains " (verse 16).
The desert too shall blossom as the rose (Isaiah 35.). There will be
no rank growths of thorns as hitherto (Isaiah 55. 13). Even the Dead
Sea will become fruitful and yield fish of every kind (Ezekiel 47. 1-12).
The population also will be greatly increased, " They of the
city shall flourish like grass of the earth " (verse 16), and " He maketh
them families like a flock " (Psalm 107. 41). (See also Zechariah 2. 4).
For only in these times will there be real fulfilment of the promises of
God to Abraham, Isaac and Jacob (Genesis 15. 5). Long life will
characterise the people. " For as the days of a tree are the days of
my people, and My chosen shall long enjoy the work of their hands "
(Isaiah 65. 19-25).
May the glories of the millennial reign of our Lord Jesus Christ,
as brought out by Psalm 72., inspire us on to greater things for Him,
because those who have been " faithful in a very little " shall be assigned
a place of honour in His coming kingdom.
" Then come, O Lord, to earth again,
Come, take Thy mighty power and reign,
Bid tumults, wars and conflicts cease,
Rule far and wide, Thou Prince of Peace."
N. L. Crabtree.
Psalm 104.
From Liverpool and Birkenhead.—This psalm appears to
be a continuation of Psalm 103. and from the later verses of the
psalm it would appear that the psalmist is speaking of God the Son
(the Lord Jesus Christ).
There is only one reference in the New Testament to this psalm,
i.e., Hebrews 1. 7, where verse 4 is cited.
The psalmist (David) in this psalm deals primarily with the
wonderful work of God in Creation (verses 1 to 10, 19, 20). Not
only is he taken up with the majesty and creatorial work of the LORD,
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but also with the full provision He has made for the daily needs of both
man and beast. The beasts quench their thirst, their food and their
dwellings are provided; the birds of the air are given their habitation,
a place to build their nests ; the fish and creatures of the sea also are
provided for and in verses 14 and 15 we have the provision for man.
"O the depth of the riches, both of the wisdom and knowledge
of God, how unsearchable are His judgments and His ways past tracing
out !" (Romans 11. 33). ' For He satisfieth the longing soul, and the
hungry soul He filleth with good " (Psalm 107. 9). J.R. Turner.
Psalm 110.
From Kilmarnock.—On referring to Matthew 22. 41-45, we
find that the Lord Jesus quoted this psalm to the Pharisees, to show
that David in the Spirit called the Messiah "Lord." They could
understand that He was descended from David naturally, but failed
to acknowledge Him as the Son of God. Only those who are enlightened,
like Simon Peter, can say truthfully, " Thou art the Christ, the Son of
the living God."
Verse 1 : The Spirit here seems to view Christ after He has
accomplished the work of Atonement.
Hebrews 1.3 tells us, " When He had made purification of sins,
He sat down on the right hand of the Majesty on high" (see also
Chapter 10. 12). His work on earth was finished, to God's glory and,
as it were, He is welcomed by the Father back to this exalted place
and waits expectingly till His enemies are overthrown. He will not be
disappointed, for Jehovah shall yet see that He gets His place as
'" Ruler " in a coming day. His sphere of rule at present is as Son over
God's house, composed of saints who acknowledge Him as Lord.
His own people rejected Him on earth, but a remnant will
willingly receive Him as their Deliverer in the day of His power (Isaiah
25. 9).
In verse 4 He is viewed as Priest. This aspect has already been
commented on in our previous studies, but we would note the words,
" The LORD hath sworn and will not repent." His priesthood has been
made sure by Jehovah's oath and cannot be altered. See Hebrews
6. 17-20. We understand that the word repent here does not mean
" a change of mind," for God cannot change His mind. See Numbers
23. 19 and 1 Samual 15. 29. The thought is rather " a grieving of
heart," as we have in Genesis 6. 6 and 1 Samuel 15. 11, but Jehovah
had no cause to be grieved with the Messiah, for He always did the
things that pleased the Father, and He is well fitted for His present and
future work as High Priest. The remainder of the psalm seems to
point forward to the time yet future when as King of kings and Lord of
lords He shall come forth, and the beast and false prophet shall be cast
into the lake of fire and Satan shall be bound 1,000 years. This indeed
will be the day of His wrath and great will be the slaughter of His
enemies. See Revelation 6. 17 ; 19. 17-21.
A. G. S.
From London, S.E.—In this psalm we have the Lord Jesus set
before us as Conqueror and Priest. These two things seem widely
divergent, but in Him they are brought together.
Although" David was king of Israel, he was the "LORD'S
anointed " and was responsible for the execution of God's law. He was
a warring monarch and represented in type the Great Ruler who should
come of his line.
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David's Lord is to be a great Conqueror who shall rule out
of Zion in the midst of His enemies. Although His triumph is preceded by bloodshed, this Ruler is not a tyrant. Once opposition to
His accession has ended, His people will offer themselves willingly,
recognising in Him a just and righteous Ruler to whom allegiance
can be freely given. What a contrast to the rulers of to-day who need
great armies to garrison their conquered territories ! The world will
not be properly governed until the power of Satan is in abeyance and
the Lord Himself has established His own kingdom from shore to shore.
"And He shall teach us His ways, and we shall walk in His paths :
for out of Zion shall go forth the law, and the word of the LORD from
Jerusalem. And He shall judge between the nations, and shall reprove
many peoples : and they shall beat their swords into plowshares and
their spears into pruning hooks . . . neither shall they learn war any
more." A new world order indeed !
In His priestly capacity the Lord Jesus is acting now on behalf
of God's people. He is a priest by Divine appointment and His priesthood is for ever. The Levitical priests served under a transitory order,
which was a shadow of that which was to come. Lord Jesus, being the
mediator of a new and better covenant, is ordained a priest for ever
after the order of Melchizedek, a minister of the true sanctuary which
the Lord pitched and not man. He has no need to offer continual sin
offerings, but having Himself made full atonement, He has entered
into the Holy Place and has sat down on the right hand of God, till
His enemies are made His footstool.
Then shall He return to earth to set up His kingdom and to rule
in righteousness from shore to shore.
J. J. P.
From Vancouver.—It is remarkable the number of times
verse 1 is quoted in the New Testament. It reveals the wondrous
truth of the incarnation ; that Christ is Lord, yet Son of David. "I
am the Root and the Offspring of David, the Bright, the Morning Star "
(Revelation 22. 16).
Verse 2 speaks of the Lord's power as shining forth from Zion.
It speaks of the rule of the Messiah, that which is so dear to the hearts
of His people. This psalm reveals the Lord Jesus Christ as Ruler,
Priest and Judge.
The Lord Jesus Christ as Judge will carry out His verdict. He
will settle justly the difference of the nations and wars shall cease.
Great will be the slaughter of those who oppose Him. " He shall
fill the places with dead bodies " (see also Luke 19. 27 and Revelation
19. 17). Truly the Lord Jesus Christ will be very terrible to the
enemies of God, to those who deliberately refuse His mercy.
H. M.
From Wigan.—A remarkable number of citations are taken
from this short psalm. The first part of verse 1 is used very powerfully,
by the Lord Himself, to prove the Deity of the Christ (Matthew 22.44).
There is a striking contrast to this in the last verse. " Drinking of the
brook," evidently implies His manhood. (Cp. Luke 24. 41-43).
In verse 2 the Lord is ruling from David's throne in Zion. How
many and glorious are the blessings associated with Zion and her
future King ! (Psalm 48. 2 ; 87. 3). Israel will offer Him willing service
in that day. The true " beauties of holiness " will then be seen and
enjoyed by His people. What a change for this sorrowing world !
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There will also be seen the combined offices of King and High
Priest in the Lord Jesus Christ, as foreshadowed in Melchizedek. The
strong contrast with the Aaronic priesthood seems to be in the abiding
character of Melchizedek's priesthood. The closing verses seem to
cover a series of great events in the world's history of the future. Verse 5
seems to foreshadow the time when He will punish the wicked, prior
to His coming to Zion.
Verse 6, we suggest, may be compared with Matthew 25. 32
and Revelation 19. 15. It is evident there will be at least two great
world efforts to overcome the God-appointed King. Both are doomed
to failure (Revelation 17. 14 and Revelation 20. 9).
T.R.
Psalm 118.
From Hamilton, Ont.—In the consideration of this Psalm,
we found that verses 22, 23, had a direct application to the Lord Jesus
Christ: the Stone which the builders rejected. The word " builders "
primarily applies to [the elders of] Israel and in Matthew 21. 33-46 we
read the parable of the husbandmen who conspired to kill the Son, the
Heir, and seize the inheritance. The Lord Himself refers to this Psalm,
saying, " The Kingdom of God shall be taken from you, and given to
a nation bringing forth the fruits thereof."
Again in Acts 4. 8-11,
when Peter is speaking he brings this before the nation of Israel.
In Isaiah 28. 16 we read of Him as the tried Stone, and indeed
He was ! In all His walk upon this earth He was tempted and tried by
Satan, and of the people, spat upon, spoken against, but though
tempted in all points, yet without sin, truly a rejected Stone, a tried
Stone. He was also tried by His God, and we know that God's word
concerning Him was, " This is My beloved Son " ; yea, we know that
He was fully satisfied with Him, because He raised Him on the third
day. We would also mention the words of Pilate, " I find no fault in
Him," and also the words of the centurion, " Truly this was a righteous
Man." He indeed was a tried Stone, weighed in the balance, and not
found wanting.
In this present dispensation we find Him being made the Head
of the corner, rejected indeed of men, but with God elect, precious.
Precious Corner Stone (Isaiah 28.), Chief Corner Stone (Ephesians
.2. 20, 1 Peter 2.). We as stones are built upon the foundation of the
apostles and prophets, Jesus Christ being the Chief Corner Stone, and
we see now that all authority hath been given unto Him (Matthew 28.),
and that to Israel it hath been said, " God hath made this same Jesus,
whom ye crucified, both Lord and Christ " (Acts 2. 36).
In verse 26 of the Psalm we read, " Blessed is He that cometh
in the name of the LORD." We find a parallel to this in the life of
Joseph, when he dreamed of the sun, moon and stars, and also the dream
of the sheaves doing obeisance, how that his brethren reacted bitterly
towards him and hated him yet the more.
He was despised of them, and so with the Lord, His brethren in
the flesh, the nation of Israel, despised Him, hated Him. Even so,
this verse was partially fulfilled, as we read in Matthew 2 1 . 9 ; the
multitude went before and also followed Him, crying, " Hosanna to the
Son of David : Blessed is He that cometh in the name of the Lord ;
Hosanna in the highest." We have said that this was only a partial
fulfilment, but the day is approaching when, like Joseph's brethren,
all shall bow before Him and acknowledge Him truly as He that cometh
in the name of the Lord.
John Young.
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From Victoria, B.C.—In verses 1-24 inclusive We see for the
most part Israel's rejoicing, after the completion of Jacob's trouble.
The Son of Man has come in power and great glory and their deliverance
has been accomplished. The LORD has become their strength and
song (verse 14). The LORD rises in salvation and His right hand
doeth valiantly. The people now rejoice in God their Saviour—not
now the Rejected One. Silent is the voice of them that cried, "Away
with Him ! crucify Him ! " Instead, with sorrow and rejoicing, they
welcome their Saviour-King, the Kinsman-Redeemer.
Verse 17 is also suggestive :" I shall not die but live." How
true it is of Israel! Chastened sore by Jehovah, yet the nation had not
died, the Jews are still a thriving people. Throughout the years they
have been beneath the judging hand of a righteous God, but they have
not been annihilated ; and so God will gather them back, to be His
people, with His Anointed, as Head over both them, and the world.
Moreover the people shall declare His righteousness. They will seek,
under the Son of Man, the sanctifying paths of truth. Hence the psalmist cries, "Open to me the gates of righteousness." More than that,
they shall all go up to worship " the King, the LORD of Hosts " (Zechariah
14. 16).
The sure foundation of the House of God will be revealed.
The rejected Stone is now the Head of the corner ; rejected of the
builders, a Stone of stumbling (Romans 9. 33 ; Acts 4. 11), but to God
" a chief corner Stone, elect, precious." The Lord Jesus Christ is the
tried Stone ; the precious corner Stone of sure foundation (compare
Isaiah 28. 16). Judgment is the line and righteousness the plummet ;
iniquity is put away ; there will be no compromise with the ungodly ;
all must be according to righteousness, which alone is fitting for the
presence of the Righteous One, the Prince of Peace.
Well might the psalmist and the people exclaim, " This is the
LORD'S doing ; it is marvellous in our eyes."
A. McL.
From Cardiff.—The Spirit of God and the Lord Himself use
the illustration of the rejected stone to show to the rulers that the Stone
of stumbling or Rock of offence to them was the Stone of Divine choice:
" . . . rejected indeed of men, but with God, elect, precious " (1 Peter
2. 6, 7). They set aside as builders (the rulers and teachers in Israel)
both the Person and words of the Lord (Luke 9. 26).
By rejecting the Lord and His words they were themselves
set aside nationally in the purposes of God, and this opened up the way
for a nation which would be prepared to be a spiritual temple for God :
" Being built upon the foundation of the Apostles and Prophets, Christ
Jesus himself being the chief corner Stone " (Ephesians 2. 20).
Unless men in their responsibilities as builders are prepared to
erect a superstructure according to the. One who is the foundation and
embodiment of truth, truth as revealed through Apostles and Prophets
and enforced home to believers in their writings by the Spirit there can
be no harmony, or, for that matter, permanence (Hebrews 2. 3).
Just as the temple in the past with its multiplicity of porches,
courts and towers, each connected with the great bond of the substructure (we use the words of another—see Moule on Ephesians 2. 20)
so the Lord is viewed as the Living Stone. We see a parallel in 1 Peter
2. 4 between the words "coming" and "groweth" in Ephesians
2. 21, in that both imply a continual process. Our growth is evident
only as we are found coming to the Lord—rejected indeed of men,
but with God elect, precious.
M. A. J.
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F r o m Atherton.—There are many points in the psalm before
us, which would have direct reference to the Lord Jesus Christ. He
would say such words as are found in verse 1 : " O give thanks unto
t h e L O R D , for He is good, for His mercy endureth for ever." Three
classes are called upon to say these words : Israel, the House of Aaron,
and they t h a t feared the L O R D . A note of confidence is struck in the
thought t h a t He is secure : " The LORD is on My side, among them
t h a t help Me."
This was the upholding thought throughout the Lord's sojourn
here, as He viewed the time when His sufferings at the hands of men
were to t a k e place. The words of verse 19 would remind us of Psalm
2 4 . 7-10. Verse 22 refers to the head of the corner. This is the chief
Stone, occupying a preeminent place. The corner stone seems to be
the principal stone in the foundation of the building (see Isaiah 2 8 . 16 ;
and Ephesians 2. 20), conveying to us the thought of the connecting
link and medium by which the stones are joined.
We m a y imagine a
massive stone cut to a right-angle, and laid in the building, thus
binding the two walls together. Moreover, there were some buildings
of t h a t day which had a head corner stone, richly chiselled and ornamented.
Thus we view a corner stone in the foundation, and also a
topmost stone.
The Lord Jesus is fully symbolised by the corner stone
below, and by t h a t above.
It is also good to view the psalm with the Lord as the Chief
Corner Stone. He is the centre of all, and preciously brought before
us are the House, the Gate, the Altar, the Sacrifice, the people of Israel,
the Priesthood, the house of Aaron.
In these things we have a wondrous
type of the House of God to-day.
The Lord has given us light, and we have a great responsibility
as those having received such light.
Herbert S. Bullock.

From Ilford.—This psalm is assumed to be one written by
David. It is thought to have been written on his ascension to the
throne of Israel. In the opening verses of the psalm he attributes all
his success to the LORD. He is filled with praise and asks his friends to

join him in this. He then proceeds to recall some of his experiences
and how he triumphed in the Name of the Lord.
All these events in David's life are but types of the experiences
of the Messiah in His sojourn here and His victory over the evil one,
followed by His glorious ascension and entrance into heaven. The
whole culminating in the song of praise of the redeemed.
Verses 5-9 express the personal experience of the Lord Jesus
just before the cross. In the garden in His distress He called on God
and received help, and was eventually delivered. He was forsaken
by His friends and proved that it was better to trust in the LORD than

to put confidence in man.
Verses 10-13 describe the attack on the Lord Jesus when He was
taken prisoner and crucified. Truly all nations encompassed Him.
Romans, Jews and many others were in Jerusalem at the time of His
crucifixion. Most of them joined in saying, "Away with Him." The
din and buzz of many voices sounded like a beehive, and the hate of
all must have been to Him like so many stings. At last God thrust sore
at Him when He was nailed to the cross for our sins.
It was alternatively thought that verse 13 might refer to Satan
in his last great effort to overcome the Lord Jesus when on the cross.
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He was, however, victorious over all these adversaries. In the
Name of the LORD he cut them off. As the bee's sting is used but
once, and as thorns in the fire flare up violently for a short time and
then snap out suddenly, so the attack of His enemies spent its fury in
a few short hours. After this it was powerless as His victory had been
won. This leads to the song of victory and praise in verses 14-16.
The next two verses, 17, 18. seem to be a reflection at some time
during the conflict on the cross. His faith in the resurrection at this
time, although sorely tried, is still clear, and He looks forward to
declaring the works of the LORD, as in the following verses. The Lord
Jesus has accomplished the victory righteously and demands entrance
into the realms of the righteous. Such a victory calls for praise and
thanks to the God who has answered at the due and proper time, and
has fulfilled all His promises.
Verses 22-23 are quoted six times in the New Testament
as applying to Christ, so we have ample justification for applying the
adjacent verses in this psalm to Christ as well.
The illustration used is that of a keystone or corner stone to a
building. This was the case with Christ. Those- who should have
understood Him (the leaders of the Jews) rejected Him. But God,
who knew exactly how every part was to fit into His spiritual temple,
takes the rejected Stone and places it into its correct position in the
most important and prominent part of the building, where it is found
to fit perfectly, to the wonderment of all who behold it.
The remaining verses to the end were considered to be the
expression of the redeemed offering praise and thanksgiving for all
God's mercy and goodness.
In conclusion we note that again we have the same theme
running through this psalm as through many others, viz., " The sufferings of the Christ and the glories that should follow." We have
become familiar with the theme, but not the details. We see the
sufferings, victory, glory, and praises, all set forth by many different
examples and illustrations, each one presenting its own peculiar side
of the subject. When viewed as a whole they give a wonderful picture
of the Messiah.
From Edinburgh.—The mention of the goodness and mercy
of the LORD turns our thoughts at once to what His mercy led Him to
do, even to give His Son for us.
" Brightly it beamed on man forlorn,
When Christ, the holy Child, was born.
And in its fullest splendour shone,
When Jesus, dying, cried, 'Tis done. "
Great was the distress He suffered, yet His trust was in the LORD,
and not in man, no, not even in princes. Although the nations compassed Him about like bees, they had no power against Him. The
LORD was on His side. He answered His cry and helped Him and
became His salvation. Thus His enemies were overcome, they were
cut off in the LORD'S name.

God raised Him from the dead and has exalted Him to His
right hand. There He rejoices in the One who has become His salvation,
and it is ours to enter into the gate of the LORD to rejoice with Him.
not because of our own righteousness, but because of His righteousness,
and to give thanks unto the LORD, whose mercy endureth for ever.
John A. H. Robertson.
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From Glasgow.—The psalmist in his day had no doubt learned
much of the wonderful mercy of God, especially in his days of exile;
for he had gone through many trying circumstances at the hand of
Saul. There is now a change in his life ; Saul is now dead and all
Israel have anointed him king, so that he can indeed say, " O give
thanks unto the LORD ; for He is good : for His mercy endureth for
ever."
The psalmist says that it is better to trust in the LORD than in
man or princes. In Psalm 146. 3 we are told not to put our trust in
princes or in the son of man in whom there is no help. His breath
goeth forth and he returneth to his earth, and in that very day his
thoughts perish. But happy is he that hath the God of Jacob for his
help.
In verse 7 we see that the LORD took the side of the psalmist
among those that helped him.
Verse 15 says that the voice of rejoicing and salvation is in the
tents of the righteous. It must have been a time of great rejoicing
(1 Chronicles 16. 7) when David first ordained to give thanks unto the
LORD by the hand of Asaph and his brethren. This song of rejoicing
ended with—" Blessed be the LORD the God of Israel, from everlasting
even to everlasting." And all the people said, Amen, and praised the
LORD.

Verse 19 : " Open to me the gates of righteousness." The
paths of righteousness lead on to the gate of righteousness into which
we go to praise the Lord.
Verse 22 : " The Stone which the builders rejected is become the
head of the corner. This is the LORD'S doing." In Matthew 21. 42
the Lord asked them if they had never read this scripture.
The apostle Peter reminded his hearers that " He is the Stone
which was set at naught of you the builders, which was made the head
of the corner. And in none other is there salvation : for neither is
there any other name under heaven, that is given among men, wherein
we must be saved."
In Romans 9. we see that Israel sought righteousness after the
law and attained not to the law, and they stumbled at the Stone.
The apostle Paul reminded the Corinthians that they should take
heed how they built, for other foundation can no man lay than that
which is laid which is Jesus Christ.
Jas. Gartshore.
Question and Answer.
Question from Atherton.—What is the meaning and to what
particular time do the words of Psalm 110. 7 refer ?
Answer.—Psalm 110. is a psalm of resurrection and triumph.
Verses 5-7 show the Lord in hot pursuit of His enemies ; He crushes
kings and crushes "the head over a wide land." (R.V.M.) As He
marches onward He refreshes Himself, as is indicated by drinking of the
brook in the way, and in this He is unlike Samson in his experience,
who, after he had smitten a thousand men of the Philistines with the
jawbone of an ass said, " I die for thirst, and fall into the hand of
the uncircumcised " (Judges 15. 18) ; and to save him God gave water
miraculously. But the Lord shall drink of the brook in the way, and
in consequence shall lift up the head.—J.M.

