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GOD IS THE GLORY OF HIS PEOPLE
Looking down from the bare heights of
the wilderness, the false prophet
opened his mouth to curse the people
of God. Balaam knew the limits of
what he could achieve if God were
against him—‘The word that God puts
in my mouth, that must I speak’ (Num.
22:39 ESV)—yet for the sake of
personal gain he made ready to speak
evil against the nation God had made
His own (2 Pet. 2:15).

out of all the peoples who are on the
face of the earth … because the LORD
loves you and is keeping the oath that
he swore to your fathers’ (Deut. 7:611). It was to God, and Him alone,
that Israel owed their redemption and
treasured status it was in God that their
glory was to be found: ‘In the LORD all
the offspring of Israel shall be justified
and shall glory’ (Is. 45:25).
By the time Jeremiah’s mouth was
filled to speak the words of God, the
people sought their glory elsewhere.
The depravity of Israel’s idolatry had
reached the highest station, and found
the approval of those into whose hands
the spiritual wellbeing of the people
was committed: ‘they, their kings, their
officials, their priests, and their
prophets, who say to a tree, “You are
my father”, and to a stone, “You gave
me birth”’ (2:27). In bowing down to
wood and stone, they had forsaken the
God of their redemption and
exchanged the glory of God’s people
for that which profits nothing (2:11).

Three times, from three different
summits, came blessing in place of
curse: ‘The LORD their God is with
them, and the shout of a king is among
them … now it shall be said of Jacob
and Israel, “What God has wrought!”’
(23:21,23). His purposes frustrated,
Balak sent Balaam away, but not
before a fourth message was told him,
this time one he had not sought:
‘... a star shall come out of Jacob,
and a sceptre shall rise out of Israel …
and one from Jacob shall exercise
dominion’ (24:17-19).
It was not Israel’s greatness which
caused Balaam’s words to overflow in
bountiful blessing, nor that she was
greater in number than any other
people. The basis of God’s election
had been made known to them: ‘The
L ORD your God has chosen you to be
a people for his treasured possession,

In the days that Balaam’s words were
fulfilled, Simeon held in his arms the
Star and Sceptre which had risen from
Israel. ‘God, the faithful God who
keeps covenant’ (Deut. 7:9) had been
faithful to him too, and now his eyes
rested on the one who had brought
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salvation from heaven. He was
declared as ‘a light for revelation to the
Gentiles, and the glory of thy people
Israel’ (Luke 2:32 RV). Among the
faithful, God was still the glory of His
people, and now He was among them!

people gathered together to Him. And
though the Lord Jesus also knew what
it was to be exchanged for a worthless
thing—this time for the vilest of sinners
(Luke 22:18-19)—God crowned Him
with glory and honour because of the
suffering of death in prospect, and has
given Him dominion over all creation
(Heb. 2:6-9).
J.T.N.

The Lord remains the glory of God’s
people today. It is not to ourselves that
we owe our redemption, or the
glorious blessings poured down on a

From Study Groups
‘WHAT DO YOU SEE?’ (Jeremiah 1-2)
From Aberdeen: The hand of God was clearly at work in relation to Jeremiah, even
before his birth. God’s sovereignty is seen in His choice of Jeremiah as His messenger.
Saul of Tarsus is another notable example. Saul was ‘a chosen vessel’ and ‘separated
from his mother’s womb’ (Gal. 1:15) by the God who works all things after the
counsel of His will. Jeremiah was familiar with the pottery workshop and God brought
to his attention the fact that the divine Potter had the right to shape—and
reshape—the lives of His people (Jer. 18:4) and indeed of all His creatures. God
prepared vessels of mercy beforehand (Rom. 9:23).
He has also prepared good works beforehand for us to walk in (Eph. 2:10). We
may not find our God-appointed role in life to be a prominent one, nor necessarily
an exciting one. Indeed, His schedule for us may not always be a busy one. But as
each one has been gifted by God, so there is opportunity to exercise such gifts and
thus fulfil God’s purpose for our lives as disciples of Christ (Rom. 12:3-8). Some are
gifted in leading and pastoring. Some are gifted as helps. To the Church, the body of
Christ various gifts are distributed as the Lord, the Spirit, wills. All our contributions
are necessary, and rightly valued in the sight of God. The example of those who stood
by the stuff while David and his warriors pursued the enemy shows how we should
truly value the contributions of those who have supporting roles. The recovered goods
were to be shared equally (1 Sam. 30:24).
Jeremiah felt his lack of maturity; but even so, God chose him and prepared him
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for a forty-year ministry. Other examples of God’s hand at work before birth are seen
in the lives of Jacob, Samuel, and John the Baptist. These examples serve as
encouragement for Christian parents who pray for their offspring—not only while
growing up but even before their child is born.
James Johnson
From Aberkenfig: The great biblical truths of election, foreordination, predestination
and God’s sovereignty are seen in God’s dealings with Jeremiah. Eve declared, ‘I have
produced a man with the help of the LORD’ (Gen. 4:1 ESV), and when Rachel
appealed to Jacob to give her children, he replied, ‘Am I in the place of God, who has
withheld from you the fruit of the womb?’ (30:2). The purposes of God in
childbearing are seen again in Shiphrah and Puah, the midwives who so bravely stood
up to Pharaoh, of whom it is recorded, ‘… because the midwives feared God, he
gave them families’ (Ex. 1:21); and Isaiah 44:1-2 testifies to Jacob’s own formation
in the womb. Then Galatians 1:15-16 shows that Paul was also subject to the
sovereignty and purposes of God before his birth: ‘… when he who had set me apart
before I was born, and who called me by his grace, was pleased to reveal his Son to
me …’ There are also the examples of Isaac, Samuel and Samson, in their conception
and birth.
Jeremiah was left in no doubt as to God’s close involvement with him before he
was born: now that interest is to be continued in his appointment to bring the word
of God to the people. Such responsibility did not make the task any easier, as
Jeremiah testified in 20:14-18, in which he questioned the very reason for his birth.
His reaction to his appointment is so reminiscent of Moses’ in Exodus 4:10, but God
reassures the young man and gives him this wonderful experience of his mouth being
touched by the heavenly hand, something that he may have recalled from Isaiah’s
experience in the courts of heaven, as he too was sent to an unbelieving people (Is.
6).
These things are repeated for us today through God’s election, foreknowledge and
purposes in the believer’s salvation and life of service. Ephesians 2:8-10 illuminates
to us God’s interest, love and purpose in our service, so that we should never be in
doubt as to our calling and sending. Matthew 28 reminds us of the authoritative
command of our Saviour and Lord, whilst Luke 24:49 leads us to see how wonderful
a ‘touching of our mouths’ we have in the gift of the Holy Spirit, as the means of our
ability to complete God’s work (cp. Ex. 4:1-12).
The life of service will not always be easy. But the solemn statement to Samuel gives
us strength and encouragement: ‘... they have not rejected you, but they have
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rejected me from being king over them …’ (1 Sam. 8:7). Jeremiah experienced this
constantly, and we may be sure that we will also know such discouragement as God’s
message is ignored and rejected today.
Edwin Stanley
From Belfast: God’s hand at work Although being apparently raised in a godly,
priestly home Jeremiah had a personal encounter with the Lord. He was left in no
doubt where his future lay. Still a young man, God wanted him to know that his call
to service went back to before his time. God needed Jeremiah to understand that his
life was planned before he even existed in his mother’s womb. To know that the God
of heaven has such designs for your life would surely fill you with confidence and
develop competence. If God thinks I can do it then maybe I can!
God’s creative act is the basis of His sovereign right. The verbs ‘make, create and
form’ are used by God in Genesis to describe His creation of man (Gen. 1:26-27).
Understanding why we are here is of acute necessity so that the work, which God
began and for which we were formed, will be perfected in our lives (Ps. 119:73). We
are created by God for Him so that we, as His chosen people, will present ourselves
as living sacrifices (Rom. 12:1) and ensure that He is the object of all praise and glory
(Rev. 4:11).
To know that the God of heaven had a pre-ordained path was to encourage this
young man to align his own will with that of God’s. The Hebrew verb ‘knew’ in 1:5
is the same word that is translated ‘chosen’ in Amos 3:2. This gives us the sense that
Jeremiah was the object of God's choice—set apart to do His will. Sound familiar?
Sean Johnston
From Buckhaven: God’s hand in Jeremiah’s life In every age God has his men set
apart and ready for the need of the hour. Enoch, Noah, Abraham, Moses, Elijah,
Isaiah, Jeremiah … John the Baptist, Paul … Luther, Huss, Knox, Ridley and Latimer
… Wesley, Whitefield, Brainerd, Moody—the list goes on. Chosen and called by God
they brought a message that was relevant to the prevailing spiritual and moral culture
of their day—a message that would advance the purposes of God. The adversary may
succeed in temporarily suppressing the knowledge of God and the reverential fear of
God among men, but God always has the last word: ‘I watch over my word to
perform it’ (Jer. 1:12 RV).
The Lord Jesus is the greatest example of one set apart by God before His birth. Not
only was He ‘the Lamb … slain from the foundation of the world’ (Rev. 13:8), but His
coming to earth was foretold at the very beginning of human failure—the woman’s
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seed would bruise the serpent’s head (Gen. 3:15)—and this is progressively revealed
through the prophetic writings.
‘I cannot speak: for I am a child…’ (Jer. 1:6-7) Like Moses, Jeremiah felt his utter
weakness and inadequacy for the task. Like Timothy, he was a relatively young man
when God called him. He reckoned himself to be ‘a child’, i.e. not a fully developed
man whose confidence and skill in public speaking had been matured through
experience and practice. But even though Jeremiah did not realise it, God had been
preparing him from early years for that memorable day when he heard the
unmistakable call of God to higher things. Jeremiah need not have lamented his
failings, for God would strengthen him, and had already equipped him.
Jeremiah’s message was exactly the message needed by his generation. Not only
would his fearless proclamations against backsliding Judah be used of God to call His
people to repentance and warn of impending judgement, but his prophetic writings
would also be used to further God’s purposes; for it was by reading the book of
Jeremiah that Daniel understood that seventy weeks of years were decreed upon Israel
(Dan. 9:2). Here we see the wonderful continuity of the outworking of God’s purposes
through men, who though weak in themselves, yet because they obeyed His call,
became shining lights for God in a sin-darkened world.
Jo Johnson
From Cromer: Jeremiah, the chosen servant Does each child have a free will to
choose what he will do in his life? The whole idea of moral responsibility would
incline us to answer ‘Yes’, since someone could hardly be blamed for something that
was not his choice. Scripture, however, makes it quite clear that Jeremiah was chosen
before he was born to be God’s messenger to Judah. While Jeremiah was a young
man God spoke to him, saying, ‘Before I formed you in the womb I knew you, and
before you were born I consecrated you; I appointed you a prophet to the nations’
(Jer. 1:5 ESV). Unsurprisingly, Jeremiah demurred, saying, ‘Ah, Lord GOD! Behold, I
do not know how to speak, for I am only a youth’ (1:6). He might well demur, for he
lived through an era in Judah’s history when there were three kings—Josiah, Jehoiakim
and Zedekiah, whose attitude to the word of God varied widely. The Lord, however,
reassured him: ’“Do not say, I am only a youth”; for to all to whom I send you, you
shall go, and whatever I command you, you shall speak. Do not be afraid of them, for
I am with you to deliver you, declares the LORD’ (1:7-8). This message encourages us
too, for we have things to say that many other people don't want to hear; but the Lord
is with us.
Over nations and over kingdoms (1:10) These words don’t imply that Jeremiah would
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become a ruler, but that the word of God through him would inevitably govern the
affairs of nations. The vision of the almond branch illustrated the fact that the Lord was
watching over His word to perform it (because the Hebrew word for ‘almond’ sounds
like that for ‘watching’) [Comment 1], and the vision of the boiling pot prophesied that
disaster would come over that land from the north.
Peter Hickling
From Derby: We understand from historical books that Jeremiah lived {decided just
to leave this and comment in the period of 626-587 B.C. as this is the period covered
by most of the book bearing his name [Comment 2]. He was the son of Hilkiah the
Benjamite. Jeremiah lived in Anathoth, which was one of the four cities given to the
Levities from the tribe of Benjamin in the settlement of Canaan (Josh. 21:8-18)
[Comment 3].
Jeremiah was chosen to do God’s bidding, and before he was born he was sanctified
to be a prophet. God, knowing the end from the beginning, knows what men will do.
Like John the Baptist and Paul, who were both chosen vessels, Jeremiah was in God’s
purposes to be His servant with special responsibly to do His bidding. In many ways
Jeremiah and John the Baptist had a similar ministry. Jeremiah, like others, pleaded
his unworthiness; Moses, Gideon, Isaiah and Paul also showed genuine humility.
Jeremiah was assured that God would be with him: His words would be put in his
mouth, and in speaking God’s message he would be over the nations as God’s
mouthpiece.
The almond tree reminded us of Numbers 17. Then it was Aaron’s rod that budded
and brought forth almonds, showing God’s authority over all things. We suggest that
in this account what is being shown is confirmation of His authority, the cauldron
speaking of judgement.
God spoke through Jeremiah of the people’s first love (2:1-3). It is the same when
the Lord speaks to the church in Ephesus (Rev. 2:1-7). He asks them to repent of their
waywardness. What Judah was doing was grievous for God to behold—they who had
been abundantly blessed had not learned from Israel, for the people remained
infested with practices and vices of every degree, even sacrificing their children to
Topheth (7:31). The poor were plundered; the innocent falsely accused; theft,
murder, adultery and idolatry were being practised. We considered that this is indeed
very relevant to our own day.
Jeremiah’s message remains very relevant to us as the people of God—to keep
ourselves pure and to lay hold on the sound doctrine. Philippians 4:8 gives good
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advice and ends with ‘… if there be any virtue, and if there be any praise, think on
these things’
G.W. Conway
From Greenock: God the Father desired to be the ‘husband’ of His covenant people
Israel (Is. 54:5; Jer. 2:2; 31:32), and God the Son desired to be the ‘husband’ of the
redeemed Church comprising both Jews and Gentiles. How often God has been
grieved by man’s propensity to sin since the fall in Eden! There were, however,
exceptions—men and women whose lives pleased God, such as Jeremiah (‘Yahweh
exalts’), who was a contemporary of the good king Josiah (‘Yahweh supports’) in the
early part of his ministry. They were pure in heart and faithful in purpose in carrying
out God’s will in their service to Him. Of Josiah's successors, however,—Jehoahaz,
Jehoiakim, Jehoiachin (Jeconiah) and Zedekiah (2 Chr. 36: 1-11)—there is nothing
recorded in Scripture to commend them. They were marking time until it was God’s
time for Judah to be taken captive to Babylon so that the land could enjoy its sabbath
rests. God knew that His people were heading for exile in Babylon within a
generation, which He would not prevent if they continued in their wilful disobedience
and rebellion against His will revealed through the prophets.
The people of Israel and Judah proved themselves unworthy to be God the Father’s
‘bride’. They repeatedly turned aside from God and prostituted themselves by serving
idols which they had made. With what sorrow and grief God, their ‘husband’,
watched His people repeatedly break His covenant, reject His love, and turn their
backs on their Saviour! He had heard the cries of His people in the wilderness; now
history was repeating itself as His Spirit went with His people into exile. There He
heard their cries of repentance and remorse as they realised how much they had lost
through worshipping their own gods instead of the covenant-keeping God of Israel.
Jeremiah, the weeping prophet, reminds us of the Lord Jesus, the ‘man of sorrows
… familiar with suffering’ (Is. 53:3 NIV). Like Jesus, he suffered much persecution at
the hands of the people, who would not accept him as God’s messenger. Like
Nathanael, whom the Lord commended, Jeremiah was a true Israelite in whom was
nothing false (John 1:47).
Those bygone aeons, when God decreed His plan for the ages, will have their
consummation in the soon coming Rapture, the marriage of the Bridegroom to His
bride, and in the New Jerusalem when God will dwell with His redeemed people
forever.
John Peddie
From Halifax: Even before his birth The book of Jeremiah is made up of history,
biography and prophecy, conveying much of the prophet’s public and private life.
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Jeremiah’s life is consequently better known than that of any other prophet. Hilkiah,
Jeremiah’s father, was one of the priests who lived at Anathoth in the territory of
Benjamin (Jer.1:1)—a Levitical city (Josh. 21:18; 1 Chr. 6:60). The calling of Jeremiah
to his ministry took place in the thirteenth year of Josiah, king of Judah (v.2); yet the
Lord said to him, ‘Before I formed thee in the belly I knew thee; and before thou
camest forth out of the womb I sanctified thee, and I ordained thee a prophet unto
the nations’ (v.5 KJV). Jeremiah was therefore destined to prophetic office even before
he was born.
The almond tree and seething pot The Lord showed Jeremiah the ‘rod of an almond
tree’ (v.11). The ‘almond’ (Heb. shaqed), which is known as the hasty tree, is ‘the
earliest in bloom’ (Dr. Strong), a harbinger of spring; and the ‘rod’ or ‘branch’ (ESV)
(Heb. maqqel) here signifies judgement [see Comment 1]. Jeremiah had seen well, for
the Lord would hasten to perform His word (v.11). Furthermore, Jeremiah was shown
‘a seething pot’ (v.13), an ‘Oriental symbol of raging war’ (A Commentary on the Old
and New Testaments, R. Jamieson, A.R. Fausset and D. Brown). Called a ‘caldron’ in
the Revised Version, its orientation brought Jeremiah to know of the great calamity that
would fall upon his people from ‘out of the north’ (v.14).
Robert J. Butler
From Ibadan (Alawaye): What do you see? God had a mission, a particular purpose
for Jeremiah’s life. He was sanctified and made a prophet to the nations. Were it not
for the hand of God at work, Jeremiah would have just been like a normal person (1:6
8); but when God would use a life He sanctifies and empowers it. Examples abound
of cases like this: David was least thought of to be chosen by God, based on physical
stature and position among his father’s children (1 Sam. 16:10-13). Moses was a
stammerer (Ex. 4:12). Gideon’s family was poor and he was the least in his family
(Judg. 6:15). The disciples were empowered after the Holy Spirit came upon them,
and as a result the fearful became bold (Acts 2:1-4). God knew us before He called
us, and His call is without regret (Rom. 8:28; 9:16). We should not disregard the call
of God upon our lives.
Jeremiah ‘placed over the nations ...’ Jeremiah was raised up to proclaim that God
was going to pull out and build up (Jer. 12:14-15). The ministry of Jeremiah was
primarily to the house of Judah, but also to other nations. With the prophecy of
Jeremiah the people went into exile, but God was going to uproot those nations for
maltreating His people, pluck out His people from among them and replant them.
Jeremiah’s ministry was that of doom and restoration, as well as of comfort, and he
was not ashamed of it. Jeremiah spoke on God’s behalf and God placed him over the
nations [Comment 4]. We have been given this ministry too. We shall not be afraid
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of it and therefore should not compromise the word of God.
Samson Ogunleye
From Mount Forest: Not for the first time did God use an almond tree when
identifying His mouthpiece (Ex. 4:15; Num. 17:8; Jer. 1:11). Jeremiah, the youth from
the priestly family (1:1), was a perceptive person. In the vision of the cauldron he
carefully noted (although we are not told how) it was pouring from the north; a key
factor in the explanation of God’s purpose to bring northern kingdoms against Israel.
Jeremiah evidences attention to detail, perhaps identifying the almond tree by
blossoms or fruit. Indeed, blossoming almond is said to mark an ‘awakening’
season—an appropriate indication here of the culmination of God’s purposes [cp.
Comment 1]. We may be less than precise in our handling of God’s revealed truth,
and so should stand in awe of this young man’s endowed (v.5) ability and potential.
The timing of this call to prophetic ministry was obviously not accidental; Josiah had
begun his reforms and this godly king would be supported by Jeremiah’s teaching in
his desire to arrest the spiritual decline in the kingdom. Josiah would only be 21 when
Jeremiah’s service began (2 Chr. 34:1-3; Jer. 1:2). Perhaps Daniel, Hananiah, Mishael
and Azariah knew the positive environment of Josiah’s court and learned early steps
of faithfulness as youngsters there (Dan. 1:4-7; 2:17; 3:16-18). Yet we know the
majority of the people continued in their idolatry. The Lord confirmed to Ezekiel: ‘And
whether they hear or refuse to hear (for they are a rebellious house) they will know
that a prophet has been among them’ (Ezek. 2:5 ESV). And the Lord’s own words are
apposite: ‘If I had not come and spoken to them, they would not have been guilty of
sin, but now they have no excuse for their sin’ (John 15:22). In Jeremiah 1 there is
more than a hint that prophetic words would be unheeded, but they must still be said,
even if they serve only to confirm the guilt of the disobedient ones. The same applies
surely to our preaching of the gospel to resistant hearts.
Authority of the Word The psalmist (Ps. 138:2) said: ‘Thou hast magnified thy word
above all thy name’ (RV). We understand a name to represent the authority of the
person (as we might say in ‘Halt, in the name of the law!’; cp Strong 8034: ‘… by
implication honor, authority, character’). Jeremiah’s words—the word of the
Lord—carried the authority of the one whose permissive or decretive will lies behind
the appointment of every ruler of the kingdom of men (Dan. 4:17). In this sense,
Jeremiah would display a superior authority even to theirs. How important therefore
that he ‘stick to his script’! How important under the new covenant, too, to convey the
very words God gives us to speak (Acts 5:20; cf. 2 Pet. 3:2, Gk. rhema, the spoken
word, not logos).
Geoff Hydon
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From Oloko: The call of Jeremiah Among those who had hoped for a permanent
spiritual revival, as the result of the reformation under Josiah, was Jeremiah. He was
called by God to prophetic office in the thirteenth year of Josiah’s reign. Son of a
Levitical priest, Jeremiah had been trained from childhood for holy service. In those
years of preparation, he little realized that he had been ordained from birth to be a
prophet to the nations; and when the call came, he was overwhelmed with a sense
of his unworthiness (Jer. 1:5-6).
In the youthful Jeremiah God saw one who would be true to His trust and who
would stand for the right against great opposition. ‘Do not say, “I am only a child”’,
the Lord bade His chosen messenger: ‘You must go to everyone I send you to and say
whatever I command you. Do not be afraid of them, for I am with you and will rescue
you’ (1:7-8, NIV). Of his call to be a prophet, Jeremiah wrote, ‘Then the LORD
reached out his hand and touched my mouth and said to me, “Now, I have put my
words in your mouth. See, today I appoint you over nations and kingdoms to uproot
and tear down, to destroy … to build and to plant”’ (1:9-10). Thank God for the
words ‘to build and to plant’! By those words Jeremiah was assured of the Lord’s
purpose to forgive, to restore and to heal, if only they would forsake their sinful ways
and return to God in obedience.
We may forsake God today, just as the house of Israel did, when we fail to give God
the right place in our life of service and when we don’t keep to His command as Lord
and King (see Luke 6:46).
Jacob Okiyi
From Podagatlapalli: The hand of God at work in Jeremiah Jeremiah ministered
during the reigns of Judah’s last five kings—Josiah, Jehoahaz, Jehoiakim, Jehoiachin
and Zedekiah. The nation was sliding quickly toward destruction and was eventually
conquered by Babylon (2 Kin. 21-25). The prophet Zephaniah preceded Jeremiah,
and Habakkuk may have been his contemporary [Comment 5]. Jeremiah was a priest
called to be a prophet, a sensitive man called to confront kings, false prophets and
hypocritical priests. He was bold before men but broken before God, and we call him
‘the weeping prophet’. When Jesus was here on earth the people identified Him with
the prophet Jeremiah (Mat. 16:14). Jeremiah’s life was not easy, and his ministry did
not appear successful. But he was faithful to the Lord and accomplished God’s will.
The word of the Lord came to Jeremiah, and God told him that He had ordained
him to be a prophet to the nations—to the Jews first, but also to the neighbouring
nations, to whom messages were sent through their envoys, while Jeremiah put himself
in a yoke (27:2-3), and whom he made to drink of the cup of the Lord’s anger
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(25:17). He is still, in his writings, a prophet to the nations, to tell them what national
judgments are to be expected for national sins. Despite Jeremiah’s youth, God would
be his protector (1:8). God not only put knowledge in his head, but words into his
mouth; words taught by the Holy Spirit (cp. 1 Cor. 2:13). He must speak as one that
had authority from God (v.10). This sounds lofty, yet Jeremiah is a poor priest still. He
was not set over kingdoms as a prince to rule them by the sword, but as a prophet by
the power of the word of God; not to demand tribute from them, but to root out and
pull down, to build and to plant.. He must set before the nation life and death, good
and evil (18:7-10). He must assure those who persisted in their wickedness that they
would be rooted out and destroyed, and those who repented that they should be built
and planted. In such a sense would Jeremiah be placed over the nations and over the
kingdoms.
To encourage His young messenger God gave him two remarkable visions. The first
(vv.11-12) the branch of an almond tree, which is extremely early in blossoming. This
indicated that God would very soon execute His purpose and judgments. The Lord
was rousing Himself; yet not only to punish but to save as well. The second was that
of a seething pot from the north (v.14), namely the Babylonian power to the north of
Palestine [see Comment 1].
As we search the Scriptures we must keep asking, ‘Lord, what do you want me to
do for you today?’ Whatever work we do should be done for the glory of God. If God
gives us specific tasks in the church of God, accept them cheerfully and do them with
excellence and with the mind of Christ.
B.V. Prasada Rao
From Ravulapalem: Even before his birth (1:4 7) The Lord who formed us knew for
what particular purposes He intended to use us. But unless He sanctifies us we shall
neither be fit for His holy service on earth nor in heaven. To sanctify means to set
apart from a profane to a sacred use. This is not cleansing from sin, as Jeremiah did
not experience salvation from sin at this moment. It is good for us to remember the
following people’s words in this context:
1) Isaiah: ‘Before I was born the LORD called me; from my birth he has made mention
of my name’ (Is. 49:1 NIV).
2) David: ‘You created my inmost being; you knit me together in my mother’s womb’
(Ps. 139:13).
3) Paul: ‘God works for the good of those who love him, who have been called
according to his purpose. For those God foreknew he also predestined to be
conformed to the likeness of his Son’ (Rom. 8:28-29).
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Jeremiah’s answer was like Moses’ and not like Isaiah’s. He thought he was not fit
for God’s work. He would have been happy if the responsibility had gone to another.
God will not accept lame excuses, but He steadies the hand of those who are sent (Ex.
3:10; Jonah 1:1-2; 3:1-2).
The hand of the Lord The Lord reached out His hand, touched Jeremiah’s mouth and
told him to say to the people whatever He commanded. This is not unlike the great
commission in Matthew 28:18-20, or Acts 10:33 when Cornelius asked Peter to
preach whatever God commanded him. Ezekiel saw the hand of God stretched out
to him with a scroll which contained the word of God for him to swallow (Ezek. 2:9
3:3). The gracious hand of God was on Ezra in his dire need (Ezra 7:9; 8:18,22,31).
The Lord’s hand was with the Christians in the Antioch church while speaking to
Greeks, and a great number of people believed and turned to the Lord (Acts 11:21).
God showed John the mystery of the seven stars in His right hand, and of the seven
golden lampstands, which were the seven churches, and commanded him to write in
the book (Rev. 1:19-20).
Surely the hand of the Lord is not too short to save (Isaiah 59:1). May the hand of
God which helped to lead our leaders and prophets protect us in this present evil
world. Amen!
S.J.M. Edward
From Southport: Visions of the almond tree The almond tree is native to Palestine.
After the cold months of winter it is the first to ‘spring into life’. We read of the
almond’s value as a gift when Joseph’s brothers were told to take some with them
(Gen. 43:11).
The lampstand The most significant use of the image of the almond was in the
decoration of the branched lampstand which illuminated the holy place within the
Tabernacle. The lamps of the six branches all faced the central lamp. The side
branches were identical but the central stem had extra decoration. There are many
points of view as to the symbolism it represents.
The Hebrew word for branch could have the sense of ‘rod’—a straight branch. This
design has been endorsed by several scholars. The menorah is a picture of the ‘Light
of the world’ who was still to come. ‘The Branch’ is a title of the Lord Jesus (Jer. 23:5;
33:15). The idea of a straight rod or staff has a direct link to the staff used by Moses
when prompted by God to perform miracles. This may well have been the one he
used when keeping the flock of his father-in-law, Jethro. The rod was also used when
counting the flocks (Lev. 27:32) [Comment 6].
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Aaron’s rod The staffs used by Moses and Aaron were used to show God’s power
before Pharaoh. Aaron’s almond tree rod showed miraculous growth when it was left
before the Lord (Num. 17). This was a clear indication that he was appointed as the
high priest.
As a priest Jeremiah would be familiar with the almond rod in Israel’s history. He
observes a straight branch from a tree. He perhaps recalls the marvellous overruling
in Jacob’s husbandry. He sees the appointment of Moses as a shepherd over the
Hebrew people—the power of the Lord being seen by the use of the staffs. He
remembers the parting of the Red Sea. He understands the establishment of Aaron
through the miracle of his staff of authority being fruitful when the people rebelled.
He sees the illumination of the presence of God dwelling in the midst of His people.
He can see the staff of a shepherd and realises that the true Shepherd of Israel is still
in command [see Comment 1].
May we be aware of the Good Shepherd every day of our journey and have
confidence while we live in ‘the valley of the shadow of death’. His rod and His staff
will be our comfort. We are counted, and not one of us will be missing (John 10:28)!
Steve Henderson
From Surulere: Placed over nations and kingdoms? The lives of the prophets of God
in the Old Testament underscored a significant truth: ‘This decision is by the decree
of the watchers, and the sentence by the word of the holy ones, in order that the
living may know that the Most High rules in the kingdoms of men, gives it to
whomever He will, and sets over it the lowest of men’ (Dan. 4:17 NKJV). Job attested
in his distress, notwithstanding the dimness of his comprehension, ‘What have I done
to You, O watcher of men’ (Job 7:20). Paul discoursed on Mars Hill: ‘And He has
made from one blood every nation of men to dwell on all the face of the earth, and
has determined their pre-appointed times and the boundaries of their dwellings … for
in Him we live and move and have our being … For we are also His offspring’ (Acts
17:26-28).
As the sole possessor of heaven and earth, the Most High God is sovereign over all
creation and its institutions. The Lord Jesus Christ is not just the heir of all things but
also has been ‘seated at God’s right hand in the heavenly realms, far above all
principality and power and might and dominion, and every name that is named’ (Heb.
1:2; Eph.1:20-21). God’s servants the prophets could as such be in no other position
than to be set above the nations and kingdoms. They were the emissaries of ‘the
Ancient of Days’, the one who inhabits eternity and who fills all in all (Dan. 7:22; Is.
57:15; Eph. 1:23); they must be set above the nations and kingdoms by virtue of the
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living oracles of Jehovah Elohim.
‘Forever O LORD, your word is settled in heaven’ (Ps. 119:89), yet the prophets like
Jeremiah would take God’s eternal word to the nations and He would watch over His
word to fulfil it (Jer. 1:12). Often, the very same words of God would test the
prophets, as it did Joseph (Ps. 105:19), but none would return to Him void without
accomplishing its purposes (Is. 55:11). Jeremiah, like the rest of the prophets, was set
over the nations and kingdoms primarily in a spiritual sense; even though with the
kings of Israel and Judah they exercised political influence as well on account of the
theocratic nature of the societies [cp. Cromer, last para.—Eds.].
It is our view that, whilst in fulfilment of the great commission of our Lord Jesus
Christ, we are today set above the nations and kingdoms, in a sense, on account of the
primacy of God’s word; we do not and cannot exercise similar direct involvement in
the political affairs of nations, as did the prophets (Mat. 28:18-20; Rom. 13:1; 1 Tim.
2:2-4).
Frederick F. Ntido
From Warri: God’s hand at work We revered the thought that God chose us to
salvation before the world began. We were, however, divided as to whether He chose
us to salvation based on the knowledge that that we would be obedient and respond
to the gospel (Rom. 8:29), or that He saved us in spite of what we would be, as in the
case of Jacob and Esau, where God expressed His love for Jacob from the womb, not
having done good or evil (Rom. 9:11-13) [Comment 7].
Forsaking God today? There was the commitment in Nehemiah’s day not to abandon
the house of God (Neh. 10:39). Our lack of appreciation for the house of God can be
expressed in different ways. We considered reluctance to give, refusal to be subject
to its government or lack of commitment to the God of the house.
We particularly took note of God’s question to Israel: ’Why do my people say, “We
are free to roam” ... ?’ (2:31 NIV). ’Free to roam’ gives the sense of freelance. People
work in different fields as freelance today. In a spiritual sense, a disciple of the Lord
Jesus in a church of God living as a freelance will be seen to be forsaking the house
of God. We have been set free, but only free to serve as He has prescribed. It is
important that we recognize and respect the boundary lines. There is a ‘within’ and
a ‘without’. Israel was not given any allowance to roam. They were to resort to the
place the Lord had chosen for them (Deut. 12:13-14). While acknowledging the fact
that times have changed, we need to be careful that we are not removing the ancient
landmarks.
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Shadrack Obarogbi; Richard Owotorufa

COMMENTS
1. (Cromer and others): The vision of the almond branch The use of imagery from
the almond in the Old Testament suggests that God intended it to convey more than
the verbal sound-play that helped make the message memorable. His word of
judgement was soon to be fulfilled, depicted in the almond buds, first to open in
Israel’s February (Plants of the Bible , M. Zohary, Jerusalem, C.U.P.). God’s word is
also far-reaching in its effect, shown in the full development of Aaron’s rod to ripe
almonds (Num. 17:8); sign also of the authority of God’s choice. The blossoms
wrought from the gold of the lampstands in Tabernacle and Temple (2 Chr. 4:7) add
the message of beauty resulting from obedience to the light of God’s word. We enjoy
other thoughts from our contributors.
The cauldron tilting (NIV) or facing away (ESV) from the north must depict ‘the tribes
of the kingdoms of the north’, whose kings or their commanders would set thrones at
the entrance of the gates of Jerusalem (1:15). In the period of 1:2-3, this was only
fulfilled by the Babylonians, assisted by Chaldeans and other tribes they had
conquered. Though Babylon lies to east, their ruthless power, the boiling pot (see 2
Chr. 36:17-18), extended northeast of Judah and was soon to invade from the north,
as we see from Zedekiah’s attempt to escape southwards, and the return route
northwards (Jer. 52:7-11).
2. (Derby): Allowing for dating systems extending the period to 627-586 B.C., this
raises the interesting question why 1:1-2 records the last date of the Lord’s messages
as the year of the death of Zedekiah; yet there were further ones for Gedaliah,
Johanan, and the remnant who fled to Egypt. Perhaps it simply marked the end of
royal lineage in the land, until the return from captivity; while the destruction of
temple and city was a devastating terminus for priestly Jeremiah.
M.A.
This is the estimated duration of his ministry, so his lifespan would be considerably
more than this period.
R.B.F.
3. (Derby): Although Anathoth was located in the land allotted to Benjamin, the fact
that it was dedicated to the Levites, and that Jeremiah’s father is identified as a priest
(Jer. 1:1), indicates that Jeremiah was of the tribe of Levi, rather than Benjamin.
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4. (Ibadan Alawaye): See Cromer paragraph 2.
P.D.
5. (Podagatlapalli): Nahum, Zephaniah, Habakkuk, Daniel, and Ezekiel prophesied
during Jeremiah’s lifetime.
R.B.F.
6. (Southport): Straight branches, however, conflict with six of those in the engraving
of the lampstand in the Temple spoils on Titus’ arch. It is most unlikely that the design
would have been changed in Herod’s time, when he wished to win favour with the
Jews. The links with a shepherd’s rod and that of Moses offer wholesome ministry, but
are suggestive rather than definite
M.A.
7. (Warri): This question of election has exercised the minds of theologians for
centuries and is unlikely to be settled here! What we can be sure of is that no one is
excluded from the availability of the grace of God (John 3:16-17) and accordingly the
work of the atonement was performed in no half measure (1 John 2:2). For my part,
election has to do with purpose—not ‘who’ gets saved, but ‘why’ are we saved. That
was so in the case of the Lord Himself, who was chosen before ever we were, and His
election had to do with His office as chief corner stone in the house of God (1 Pet.
2:4-8). Equally, our election has purpose in view—we were ‘predestined according to
the purpose of him who works all things according to the counsel of his will, so that
we … might be to the praise of his glory’ (Eph. 1:11-12). So, our election has more
to do with our service, since that is the purpose for which we were saved. For this it
is incumbent on us to make our calling and election sure (2 Pet. 1:10), that is put into
effect the purpose for which we were chosen according to the foreknowledge of God
(Rom. 8:29).
J.T.N.
See also B.S. 2004, Question & Answer on ‘Limited Atonement’, pp. 28-30; B.S. 2010
p. 42 on Calvinism (“Particular Redemption / Limited Atonement”)’”, and Needed
Truth, 1979, ‘Election’, pp.148-152
R.B.F.

COVER PICTURE
We gratefully acknowledge the back cover illustration of the potter at work on his
wheel, contributed at our request by Gilbert Grierson, Knocknacloy, N.I. Thanks also
to Kevin Jones, Vancouver, who again prepared the cover layout.
Editors.
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Introducing

February

GOD AS A FATHER AND A HUSBAND
Language is hard to find with which to
describe the offended feelings of the
heart and the disturbing and distressing
state of the mind when one’s offspring
chooses to take a wrong and disastrous
route in life. The Lord, with His
infinitely stronger and deeper parental
care and sensitivity, felt such when
both Israel and Judah flagrantly severed
the cords of filial and familial affection
and snapped the heart strings of dutiful
obedience to the one who had been
mentor and protector from their birth
as a nation (3:4).

Himself. Going even further, they
engaged in the lewd and degrading
practice of plying the trade of a harlot;
not content simply to take a substitute
lover, but adopting the revolting
practice of making oneself easy prey
for anyone wanting to satisfy their
lustful intentions (vv.6, 8-9).
Despite all this, the Lord shows His
unconditional love for His people:
forgiveness and restoration are offered
freely when the way of repentance and
guilt acknowledgement is taken (vv.1213). We too can experience such,
when we recognize our waywardness
and wilfulness at times, and are willing
to express contrition and retrace our
steps (2 Tim. 2:25; cp. Gal. 6:1; James
5:19-20).
R.B.F.

Moreover, still in the spiritual realm,
they not only switched off and
distanced themselves from any form of
parental control, but also broke the
marital bond by becoming unfaithful to
the one who had espoused them to

Study Groups
‘WILL YOU NOT FROM THIS TIME CRY TO ME?’ (Jeremiah 3-4)
From Aberdeen: The Lord’s message through Jeremiah was, ‘the whole land will be
ruined’ (Jer. 4:27 NIV). This message to Judah was decisive—divine judgement was
on its way and would not be averted. Why so? Because the Lord made very clear that
He had spoken and would not relent, had decided and would not turn back (4:28).
The message of judgement was delivered during the reign of Josiah. He was king at
the time when the long neglected book of the Law was discovered and read in his
presence. Josiah rent his clothes at the realisation that divine judgement would
inevitably be visited upon Judah (Israel’s ten tribes having already been punished by
being exiled from the land). Josiah’s attitude contrasted sharply with Judah’s
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waywardness. Jeremiah pointed out how the people of Judah had behaved like a
prostitute—inasmuch as they had forsaken the living God and turned instead to idols
of wood and stone (3:9).
But Josiah was different and the Lord took note of this. The consolation for Josiah
was that he would be gathered ‘to his fathers’ before the judgement of Judah came
about (2 Kin. 22:20). He would be spared from seeing the coming disaster. When we
consider king Josiah’s early removal from this earth, apparently at no more than 40
years of age, we find peace and comfort in Paul’s exclamation: ‘Oh the depth of the
riches both of the wisdom and the knowledge of God! How unsearchable are his
judgements, and his ways past tracing out!’ (Rom. 11:33 RV). On the other hand,
Jeremiah the prophet was required to pass through those years of painful punishments
that overtook Judah—all in God’s purposes.
James Johnson
From Aberkenfig: Habakkuk writes: ‘You who are of purer eyes than to see evil and
cannot look at wrong …’ (1:13 ESV) and David says: ‘If we had forgotten the name
of our God or spread out our hands to a foreign god, would not God discover this?
For he knows the secrets of the heart …’ (Ps. 44:20-21) highlighting that God not only
sees the sinful actions of His people but is also very aware of the secrets of the heart
too. David shows in Psalm 7:9 that it is ‘… you who test the minds and hearts, O
righteous God …’. Thus the righteousness, purity and holiness of God are all shown
in His constant examination of the ways of His people. Israel had been subject to such
scrutiny, and although Judah had seen Israel’s ways, rather than turn away from such
wickedness and God’s judgment on them they increased in their unfaithfulness to
God and His covenant. For all of this God declares His merciful character: He calls
Israel to repent by acknowledging their guilt and by accepting the Lord as their true
Master, the one to whom they were married (Jer. 3:14—Strong’s definition of
Baal—‘master’).
It is significant that God uses such a description of Himself in His relationship with
unfaithful Israel, as He has previously shown their departure from Him in terms of
their adulterous behaviour with idols, which led to the giving of the ‘certificate of
divorce’. When we consider the deep hatred that God has for divorce and all its
associated sin, we gain a deeper understanding of His anger and grief at the actions
of His people in their idolatry. It underlines for us the pain God experienced as his
servant Paul wrote to the church in Ephesus, ‘But I have [this] against thee, that thou
didst leave thy first love’ (Rev. 2:4 RV). Then again we read: ‘But of Israel he says,
‘‘All day long I have held out my hands to a disobedient and contrary people”’ (Rom.
10:21). This conveys to us the depth of God’s love for His people and His reluctance
to dispense with them entirely.
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The mercy of God is again revealed in Jeremiah 3:12 where, linked to His desire
for them to return in repentance, is an acknowledgement of their guilt. Their return
would prompt His delight in providing caring shepherds who would feed them with
‘knowledge and understanding’ (v.15) proving His determination to heal their
faithlessness, leading them to the understanding that salvation was to be found only
in Him (vv. 22-3).
Edwin Stanley
From Belfast: A pleading God The pleas of God have great depth. Not a cold,
dispassionate God, this is the Lord, full of warmth and compassion, pursuing His
wayward people. Confession is to acknowledge that you have sinned (Ps. 32:5), and
to acknowledge it you need to know it and be convicted of it; otherwise you will
simply not repent of it or turn from it. This is what is insisted upon by the Lord our
God in order to find mercy (Prov. 28:13). Repentance and confession is a necessary
step in the process of a return to God [Comment 2].
These steps are presented clearly in Deuteronomy 30:2-3, to guarantee divine
restoration where a return must be in obedience to Him ‘with all your heart and with
all your soul … then the Lord your God will restore your fortunes’ (ESV).
Divine sovereignty and human responsibility go hand in hand. As God’s chosen
people (1 Pet. 2:9) we have a responsibility to live a godly life. The necessity for us
to walk in a manner worthy of our calling (Eph. 4:1) is borne out in Colossians 3:12
where we are to clothe ourselves with certain attributes; the onus is on us to put these
on, like a garment. To do this we must forsake our own way and return to the Lord
(Is. 55:7). He must become our sole, focal point so that we will be found to be
pleasing to Him (2 Cor. 5:9).
Sean Johnston
From Buckhaven: Divine restoration guaranteed? ‘Only acknowledge thine iniquity
… Return, O backsliding children, saith the LORD …’ (Jer. 3:13-14 RV). Confession
alone is not the only response required for divine restoration to be forthcoming:
words must be backed up by actions. Moreover, those actions must be motivated by
a contrite heart. There must be evidence of repentance before forgiveness and
restoration can be granted. This principle applies in the case of individuals as well as
in the case of a collective group. Backsliding Israel had to do both—they had to
acknowledge their iniquity and return to the Lord.
Returning to the Lord involves more than an outward show of repentance: it
requires a complete change of heart. The prodigal son returned to his father in his
heart while he fed pigs in a foreign country. It was his change of heart that motivated
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him to swallow his pride and go home. In contrast, John the Baptist condemned the
Pharisees and Sadducees for their fake, outward show of repentance: ‘Bring forth
therefore fruit worthy of repentance: And think not to say within yourselves, We have
Abraham to our father …’ (Mat. 3:8 9). Through Jeremiah, God pleaded with Israel
on a national basis as His collective people.
Jeremiah’s message is consistent with that of the other prophets. For example, Joel
emphasised that a change of heart was essential before divine restoration could be
granted: ‘Yet even now, saith the LORD, turn ye unto me with all your heart, and with
fasting, and with weeping, and with mourning: and rend your heart, and not your
garments, and turn unto the LORD your God; for he is gracious and full of
compassion, slow to anger, and plenteous in mercy, and repenteth him of the evil’
(Joel 2:12-13). The Lord Jesus stressed the same point to the spiritual leaders of Israel
who ultimately rejected Him: ‘Ye hypocrites, well did Isaiah prophesy of you, saying,
“This people honoureth me with their lips; But their heart is far from me”’ (Mat. 15:78).
We look forward to the dawn of a better day when God in His mercy will pour
upon the remnant of Israel ‘the spirit of grace and of supplication’ (Zech. 12:10).
God’s pleadings with them through Jeremiah and all the prophets will finally bear
fruit. They will ‘rend their heart’ when they see that the Saviour who descends to the
Mount of Olives from heaven to save them, has wounds in His hands and feet and
side. Then they will at last acknowledge the iniquity perpetrated by their national
leaders 2000 years ago: ‘they shall look unto me whom they have pierced: and they
shall mourn for him, as one mourneth for his only son, and shall be in bitterness for
him, as one that is in bitterness for his firstborn … the land shall mourn, every family
apart …’ (12:10-14).
Jo Johnson
From Cromer: A marriage metaphor In chapter 3 Jeremiah continues his theme of
chapter 2, likening the relationship between Israel and the Lord to that of a marriage.
According to the law given in Deuteronomy 24, if a man were to divorce his wife and
she took another man as her husband, the former husband could not take her back
should the second marriage fail. This would be an ‘abomination before the LORD’.
This is likened to the many times the people of Israel have turned away from the
Lord, and the expectation they have that even without remorse they have only to
express their desire to return and they will be accepted. In verse 10 we are reminded
that Judah had not turned to the Lord with her whole heart, but with pretence. The
Lord saw that Israel had shown herself to be more righteous than Judah and so were
told that if they returned to the Lord they would experience the Lord’s great mercy
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and He would not cause His anger to fall on them. However, there was a
requirement—that they should acknowledge their disobedience and failings. It must
be a true repentance for what they had done.
We can take hold of the mercy of God in our lives. John in his first Letter (1:9
NKJV) says that ‘if we confess our sins, He is faithful and just to forgive us our sins’.
However, we need to take the lesson from the experience of Judah and Israel, that
this has to be a true repentance and not just a pretence. James reminds us that this
repentance should be seen in our lives, but we can be assured that our God ‘is rich
in mercy’ (Eph. 2:4).
David Hickling
From Derby: In Jeremiah 3:1 we see Israel referred to as playing the harlot. ‘If a
husband divorces his wife …’. The law and practice of Israel was that if a woman
were divorced by her husband and became the wife of another man, the first
husband could never take her again as his wife. Israel had been married to the
Lord—joined in solemn covenant to Him to worship and serve Him only, but they
turned from Him and became idolatrous. On this ground, considering idolatry as
spiritual whoredom, Israel could never more be restored to divine favour [see
Comment 1]. But God, their ‘husband’, in His infinite mercy, is willing to receive this
adulterous spouse if she will abandon her idolatries and return to Him. Is it possible
that the people of God today are embracing idolatrous practices that affect our
spiritual service and commitment?
Chapter 3, verse 2, uses the simile of an Arab in the desert. They were as fully intent
on the practice of their idolatries, even as the Arab in the desert lies in wait to plunder
the caravans. Not only were Israel practising idolatry, but they were intent on dragging
others down with them too [Comment 3].
In 3:6 Jeremiah begins a new discourse: ‘Then the LORD said to me in the days of
Josiah the king …’ (NASB). This is reckoned to have been delivered after the
eighteenth year of the reign of Josiah. The prophet now shows the people of Judah
the transgressions, idolatry, obstinacy, and punishment of their brethren, the ten
tribes—whom he calls to return to the Lord. He graciously promises restoration to
their own land, including reunion with their brethren of Judah, and every degree of
prosperity was to be a consequence.
In 2 Kings 22 and 23 we see how Josiah overturned all that his forebears had done.
There we read how in the eighteenth year of his reign the Passover was kept (2 Kin.
23:23). However, in spite of all this, it is recorded that ‘Judah did not return to me
with all her heart, but rather in deception’. This is borne out in 2 Kings 23:31-32,
where we are told, ‘Jehoahaz … did evil in the sight of the LORD’.
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In Jeremiah 3:12 ‘Go, and proclaim these words toward the north …’ it is suggested
that this was to the ten tribes who were remaining in Mesopotamia, Assyria, and
Media, etc. (see 2 Kin. 17:6). Could it be that they had become so comfortable in
these lands that they wouldn’t return to the land of their calling? It seems that they
were content to remain in Babylon. Could it be that we are ‘flirting’ with ‘Babylonish’
customs in our day in churches of God? This may be a reason why our churches are
in decline in the West?
Laurence Foster

From Greenock: A loving God What a bleak picture of Israel's and Judah's depravity
is presented in chapters 3 and 4! They were living like the nations round about them,
and like the Canaanites who had lived in the land before them—perhaps even
exceeding in their sinfulness the evil practices of those godless nations. Even in the
reign of king Solomon, with his many foreign wives who had brought their idols with
them, the land was polluted with idolatry. His subjects must have thought that if the
'wise' king permitted the worship of idols they could worship idols, too. God had
chosen Solomon to reign over His people Israel, and he had started his reign well; but
there came a time when he was not master in his own palace; and if he couldn’t rule
his own house well it made him unfit to rule over the kingdom of Israel. There were
brief respites when the people returned to God under the influence of godly
kings—like Asa and Jehoshaphat, Hezekiah and Josiah; but the people soon returned
to their evil ways, their hearts set against God, His laws and His temple. Jeremiah had
the unenviable task of warning the people of God's impending judgement that would
soon fall on them unless they repented.
God had acted in judgement against Adam and Eve, against the people of Noah's
time, against Sodom and Gomorrah, against the Canaanite nations. What was so
special about Israel and Judah? God could not give them up because of His covenant
with Abraham, His covenant with His people at Sinai, and His covenant with David.
God could never forget His people's first love. How poignant are His words: ‘I
remember the devotion of your youth, how as a bride you loved me and followed
me through the desert, through a land not sown. Israel was holy to the LORD, the
firstfruits of his harvest …”’ (Jer. 2:2-3 NIV). Oh, the indescribable excitement and
passion of the first love between God and His people, which, alas, would never be
re kindled! His people would soon forget their first love for God; but He never did.
God, their ‘husband’, could not give up His unfaithful wife. The more ardently He
pursued them, like a lover whose love was unrequited. His dire promises of
judgement if His people didn't repent and return to Him were always tempered with
words of entreaty, mercy, forgiveness and love if His bride would return to Him. God
revealed His heart to backsliding Israel—yet in His infinite love for His people He
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made them aware that He would never compromise on His holiness [see Comment
1].
The infinite grace, mercy and love of God is changeless—‘the same yesterday,
today, and forever’. How can we ever doubt the love of God when we consider how
He dealt with His people Israel, and how willingly He gave up His Son to die on the
cross?
John Peddie
From Halifax: Return unto Me The Lord had brought Israel ‘into a plentiful country’
(Jer. 2:7 KJV)—literally, ‘land of the karmel’, (like the fertile Carmel); a good land that
flowed with milk and honey (cp. Num. 13:27; 14:7-8; Deut. 8:7-9). Yet, they who
had been consecrated to the Lord had defiled His land and made His heritage an
abomination. Forsaking the Lord, ‘the fountain of living waters’ (Jer. 2:13; cp. Ps.
36:9; Jer. 17:13), His people had hewed out cisterns useless for water storage. Unlike
the maid who could never forget her ornaments (2:32), Judah had turned to gods
they had made themselves and had forgotten the Lord for ‘days without number’.
Through Jeremiah the Lord had to say to them, ‘Lift up thine eyes unto the bare
heights, and see; where hast thou not been lien with?’ (3:2 RV). ‘These words’, says
Albert Barnes, ‘are not the language of consolation to the conscience-stricken, but of
vehement expostulation with hardened sinners’ (Notes on the Bible). Surely these,
who had affirmed a tree as father and a stone as mother (2:27), would now cry unto
the Lord, ‘My father, thou art the guide of my youth’ (3:4)—would they? [Comment
4]
Backsliding Israel were carried captive in the sixth year of Hezekiah (2 Kin. 18:10),
about 90 years before Jeremiah began to prophesy. However, her treacherous sister
Judah took no heed and did not turn unto the Lord with her whole heart, but
feignedly (Jer. 3:10). The Lord, however, promised that should they return to Him
and put away their abominations (4:1), then the dreadful visitation might be averted.
Nebuchadnezzar, a lion, a destroyer of nations (v.7), was on his way—his tents
were struck ready for the march. Their land would be made desolate and their cities
would be laid waste. Then would they ‘lament and howl’ for the fierce anger of the
Lord was not turned back (v.8).
Robert J. Butler
From Ibadan, Alawaye: Pleading unheeded God is merciful (Jer. 3:12). He was
merciful to the Israelite in that He showed them their ways and what could be the
consequences of continuing in those ways. He pleaded with them to return to Him
(v.14). He delayed punishment upon them, waiting patiently for them to return (vv.712). A woman who had been divorced by her husband and married another could
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not return to her former husband (Deut. 24:1-4). It is an abomination before the
Lord; but despite this the Lord was still ready to take back Israel even after being
polluted (3:1). The character of God is patience and mercy. He is also patiently
waiting for us today. Will we not also cry to Him? [See Comment 4].
Is confession alone sufficient? Confession alone cannot effect divine restoration, but
confession coupled with turning back to God can (Acts 3:19). The Israelites were
required to acknowledge their sins and return to God (Jer. 3:13-14); only then could
they experience divine restoration. Confession or repentance that is not reflected in
deeds cannot effect divine restoration (Jer. 3:10; Mark 7:6-7). Accepting correction
without changing is the same as still continuing in sin. Repentance could be between
an individual and God, but the conversion must be evident to all (Mat. 5:16).
Confession could come about by mouth alone (Mat. 15:8; Is. 29:13). For divine
restoration to happen confession must be followed with turning to God.
Samson Ogunleye
From Mount Forest: We asked ourselves why in this passage God acts differently
from His law concerning physical marriage relationships, which He uses as an analogy
of the spiritual reality. We do not think that God, the law-maker, simply exercises a
right to act inconsistently with His own previously stated moral law. His laws are not
merely imposed arbitrarily because He can impose them; they express a divinely
perceived reality, and the spiritual situation is just as real (Rom. 7:12-16).
Different Bible versions translate the first few verses of chapter 3, which briefly
recapitulate Deuteronomy 24:1-4, in two contrasting ways: (1) The RV, AV/KJV and
other older versions include an appeal by God for His people to ‘return again to Me’;
(2) Most modern versions change that appeal into an ironic challenge or question:
‘Would you return to Me’? (e.g. ESV) [see Comment 4]. There is good textual reason
to support the latter interpretation, but later in these chapters it becomes evident that
surprisingly enough God is indeed prepared to allow them to return to Him (3:12-14;
4:1). Of course, it is a spiritual not a physical situation He is addressing; but surely He
intends the people to see that the divine evaluation is applicable to both. He was
deeply hurt, too!
We saw in 3:8 that God ‘divorced’ Israel for (spiritual) adultery, which on first sight
does not correspond with the law regarding stoning an adulteress (Deut. 22:22); in
the spiritual setting, ending the covenant relationship with Israel would be envisaged.
Sending away one's wife and giving her a bill of divorce were separate actions (both
mentioned in 3:8). Under Moses' relief law, separation and divorce could initially be
reversed, but not after the woman went to a new husband. Even death of that new
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husband did not permit a return (Deut. 24). This makes us think more carefully about
Romans 7:1-6. No leniency on stoning an adulteress is given under the Old
Covenant, though Joseph (Mat. 1:19) is an example in this (perhaps because of
Roman rule).
There were no 'escape' clauses in the laws. Likewise, God's people deserved the
penalties, and had no alternatives. All they could hope was that God would in mercy
forgive them. Mercy in this sense only applies where there is guilt; it is more than the
pity one would justifiably grant to a suffering innocent. For a guilty party to receive
mercy, should it not follow an appeal for clemency, backed up by proven assurances
of good behaviour, i.e. repentance? Here the offer of mercy even precedes the guilty
parties' confession and repentance, and evidences so wonderfully the love of God,
which is the source of forgiveness. James understood this, and concluded correctly
(James 2:10-13), and this resolves our questions. Hopefully, we too shall have the
spiritual wisdom to perceive if and when exceptionally God is ready to extend mercy
to the guilty rather than enforcing the just penalty for their misdeed, so that we might
fulfil Matthew 18:18. The law is upheld, and the penalty is borne by the one showing
mercy.
Geoff Hydon
From Podagatlapalli: Delaying punishment The law found in Deuteronomy 24:1-4
says that a divorced woman who remarried can never be reunited with her first
husband. The nation Israel was ‘married’ to Jehovah at Sinai when God gave her His
covenant. But Judah became an unfaithful wife whose love was growing cold (Jer.
2:2) and whose lovers were many. God could divorce His defiled wife, but if He did
she could not return to Him; so instead of divorcing her, God warned her (Jer. 3:610) and pleaded with her to come back.
In Jeremiah chapter 3 the prophet compares Israel to an unfaithful wife who has
forgotten the bonds which united her to the Lord, her ‘husband’. In this way of
inequity Judah went even further than the ten tribes of Israel, adding to their
unfaithfulness treachery, that is to say treason, which was made all the worse because
of their hypocrisy. The hearts of the people had not truly listened to God’s appeals.
Judah had made a show of returning to the Lord. Such was her treachery—worse in
the eyes of God than plain, simple departure from Him.
God had every right to disown permanently His wayward people, but in His mercy
He was willing to take them back again. How moving are these appeals of God,
mentioned in chapter 3! ‘Return, O backsliding children … And I will heal your
backslidings’ (vv.12,14,22, etc. NKJV). We find here God’s character—delaying
punishment in spite of deaf ears.
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Notice how the people of Israel played down their sin, thereby relieving some of
the guilt they might feel. As we play down our sinfulness we naturally shy away from
making changes, and so we keep on sinning. If we view every wrong attitude and
action as serious to God then we will begin to understand what living for God is all
about.
4:3-4 Jeremiah told the people to break up the hardness of their heart as a plough
breaks up rocky soil. Good king Josiah had tried to turn the people back to God, but
the people continued to worship their idols in secret. Their hearts had become
hardened to God’s word. Jeremiah said the people needed to remove the sin that
hardened their hearts before the good seed of God’s word could take root. Likewise
we must remove our heart-hardening sin if we expect God’s word to take root and
grow in our lives.
4:5f. The destruction from the north would come from Babylon when
Nebuchadnezzar attacked (2 Chr. 36). Jeremiah, moved by God’s words, expressed
his deep sorrow to God. The prophet was an intercessor for the people. They had
false expectations because of the past promises of blessings; but blindness to their
own sin led them to believe the false prophets who kept telling them that all was well.
‘For I am jealous for you with godly jealousy. For I have betrothed you to one
husband, that I may present you as a chaste virgin to Christ’ is how Paul writes to the
church of God in Corinth (2 Cor. 11:2). Such a relationship with the Lord implies
undivided hearts. Blessed with greater privileges than Israel, the Church, the Bride of
Christ, object of such great love, is all the more responsible in her affection for Him.
B.V.Prasada Rao
From Ravulapalem: Three hundred years before Jeremiah, the united kingdom of
the Israelites was split into two: Israel was known as the northern kingdom and Judah
the southern kingdom. About seventy years before him, Assyria had conquered the
northern kingdom (722 BC). Now, during Jeremiah’s lifetime (circa. 645 – 565 BC)
another defeat was imminent, this time from the Babylonians.
The disaster from the north (4:6) was the attack of the Gentile destroyer,
Nebuchadnezzar, who had conquered many nations and established the Babylonian
Empire in 605 BC. He had many titles: the destroyer (4:7); the spoiler (6:26); the
king of Babylon (21:4); My servant (27:6); king of kings (Dan. 2:37); the head of gold
(2:38); and the lion (Jer. 4:7) being the symbol of Babylon. Peter in his epistle
compared the devil as a roaring lion looking for someone to devour and warned the
church to resist him by standing firm in faith (1 Pet. 5:8-9).
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Nebuchadnezzar made Babylon a strong and powerful kingdom, including the
present day middle-east countries Iraq, Syria, Egypt, Israel, Jordan, Turkey, and rivers
like the Nile, Tigris, Euphrates, and the Red sea.
God allowed this because of His anger due to the stubbornness and sin of Judah
(see Ezek. 24:1-2,14). Through personal trauma and experience Nebuchadnezzar
praised and honoured God (Dan. 2:47; 3:28; 4:3,17,34). He agreed that the work
of God is truth and those that walk in pride He is able to abase. The power of
Babylon to destroy can also be seen in Habakkuk 1:6-11 and Ezekiel 26:7-12.
For Judah, there was still a way of escape by: (1) setting up standards (Jer. 4:6); (2)
fleeing for safety without delay; (3) being girded with sackcloth; and (4) lamenting
and howling [Comment 5]. There was only one way to escape from the disaster as in
Isaiah 1:16: (5) to wash and make themselves clean; (6) and get rid of their evil
deeds. James 4:8 urges us to draw close to God and He will come close to us;
washing hands in grieving, mourning, and wailing. David already said ‘How can a
young man keep his ways pure? By keeping it according to Your word’ (Ps. 119:9
NASB).
In spite of these warnings Judah did not heed Jeremiah’s words and went into
slavery and captivity in Babylon as a result of God’s judgement. In the light of the
above things, we are well advised and warned to obey the word of God to avoid the
wrath of God.
S. J. M. Edward
From Southport: The two kingdoms are confronted with the accusation of playing
the harlot and are completely unrepentant about it. Their sins are made public as
opposed to their confessing them to the Lord in private. Like Babylon the Great (Rev.
17:5) and prostitutes today, they are easily recognised by their appearance.
Expressions like ‘hard-faced’ spring to mind, and the description of having a whore’s
forehead (Jer. 3:3) conveys the stubbornness of the two kingdoms.
In most dress codes the forehead is usually visible. The heart is usually thought of
as the seat of emotion since the pulse rate changes with stimuli. The head has the
connotation of authority and it is on the head that Aaron wore the mitre engraved
with ‘Holiness to the LORD’ (Ex. 28:36-38) and it was here that the holy oil was
poured (Lev. 8:12; Ps. 133:2). The head shows Aaron’s subjection to the
requirements of the law. In a coming day, those who acquiesce to the authority of
Satan will have the mark of the beast on their forehead or on their right hand (Rev.
13:16).
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In the days of His flesh the Lord Jesus wore a crown of thorns, not just on His
forehead—it surrounded His head. The circling thorns hark back to the curse given
in the garden of Eden (Gen. 3:18) and to the substitute ram in place of Isaac (Gen.
22:13). The symbol of the animal’s strength was what ensnared it. Those thorns
would have left wounds on the ram—a perfect picture of our Saviour. The wounds
may remain visible in our Lord’s body, but in His triumphal return He has a different
headdress. The diadem is the symbol of His kingly authority, and unlike Aaron’s
inscription we are told it has on it [perhaps, though the text only says ‘a name
written’—M.A.] His secret name (Rev. 19:12).
The crown was the reward for the winning athletes in the games. Made of a wreath
of laurel leaves, it quickly faded. We are counselled to strive for crowns which will
not fade away (1 Cor. 9:25).
We see the clear choice set out in the Scriptures. The challenge of Joshua comes
to us with the same force today (Josh. 24:15)—whom will we serve? Whose authority
will be visible on our forehead? May we be like those rewarded for not having taken
the mark of the beast (Rev. 20:4). We should not bear the signs of ownership by the
world.
Steve Henderson
From Surulere: God’s character The words of the otherwise unwary friend of the
great Old Testament saint, Job, resonate with us: ‘Can you search out the deep things
of God? Can you find out the limits of the Almighty? They are higher than the
heaven—what can you do? Deeper than Sheol—what can you know?’ (Job 11:7-8
NKJV). If indeed judgements are the strange acts of God (Is. 28:21), how then do we
describe His inimitable forbearance? A forbearance to which the prophet Jonah
inexplicably appeared to shirk in his duties to God: ‘… Ah, LORD, was not this what
I said when I was still in my country? Therefore I fled previously to Tarshish; for I
know that you are a gracious and merciful God, slow to anger and abundant in
lovingkindness. One who relents from doing harm’ (Jonah 4:2). For of a truth, ’If You,
LORD, should mark iniquities, O Lord, who could stand? But there is forgiveness with
You, That You may be feared’ (Ps. 130:3-4).
Such an enduring source of awe and wonderment is God’s character in appealing
to the consciences of not only His backsliding, obdurate people but also those who
have not known His salvation: ‘”If you will return O Israel”, says the LORD, “Return
to Me”’ (Jer. 4:1). Ezekiel captured God’s persistent love thus: ‘Say to them, “As I
live,” says the LORD GOD, I have no pleasure in the death of the wicked, but that the
wicked turn from his way and live”’ (Ezek. 33:11). The thought of God’s tenacious
pursuit of men is reflected in the words of our resurrected Lord Jesus: ‘Behold, I stand
at the door and knock … ‘ (Rev. 3:20).
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It must be underscored that the persistence in God’s appeal was not from a want
of willpower to act in the face of relentless apathy or defiance, but a reflection of His
nature being love (Ex. 34:6; Ps. 145:8; 103:8). He will often leave the ninety and
nine sheep and go in pursuit of the wayward, misguided one. He will seek out
without fail the sick one who requires the attention of a physician. God is never
deterred by the reactions of the objects of His love.
Nevertheless, a sad time comes when judgment inevitably falls—when men who
have hardened their hearts are confirmed in such graceless state by God and when
He gives up men to a reprobate mind as they did not like to retain Him in their
knowledge (Rom. 1:26).
Frederick F. Ntido

COMMENTS
1. (General): The ‘divorcing’ of Israel The statement in respect of Israel that God had
‘sent her away with a decree of divorce’ (Jer. 3:8 ESV) is all the more surprising given
God’s stated displeasure in divorce (Mat. 19:6-9). Whilst the Law included permission
for divorce to end a marriage, it was the remarrying of one party which prevented
reconciliation with the former spouse (Deut. 24:2). Without remarriage, reconciliation
remained possible. Hosea was instructed to go to his wife, now loved by another, and
redeem her with silver and barley (Hos. 3:1-2). Although there is no indication that
Hosea had divorced his wife, she had gone away (whether or not at his direction) and
begun a new relationship, one so serious it required payment to extricate her.
That act of grace, triumphing over the just penalty for her sin (Lev. 20:10), powerfully
portrays the return to the Lord of the children of Israel. They would dwell many days
‘without king or prince, without sacrifice or pillar, without ephod or household gods’
(Hos. 3:4-5), and yet in due time would seek the Lord again. For those who had
‘remarried’ in Babylon, joining themselves to idolatrous gods, there could be no return
(cf. Rom. 1:28); but there would be others, smitten by sorrow at having been sent away.
To them, through the ages, the heart of God has pleaded to return to Him and know
Him once again as ‘My Husband’ (Hos. 2:16).
J.T.N.
2. (Belfast): The twin requirements of repentance and confession, and also a return to
righteousness being carried out, resulting in God’s forgiveness and restoration, are
expatiated in the New Testament too, of course, both to churches of God as well as
individual sinning saints, and also nations as shown here. Scriptures such as 2
Corinthians 7:10-11; Revelation 2:5,16,21-22; 3:3,19; 1 John 1:9; and Jeremiah
3:13,22; 4:1,8 confirm this (see also Buckhaven paper).
R.B.F.
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3. (Derby): The wayside simile of 3:2 The older translation ‘Arab’ is less appropriate
now since the range of its senses today has changed from the original ‘dweller in the
desert’, so ‘Bedouin’ or ‘nomad’ gives the idea. ‘... you have sat awaiting lovers’ (ESV)
gives the picture of a wayside seller. Israel’s shameless public offer of themselves
suggests trade rather than ambush.
4. (Halifax and others): ‘My father, you are the friend of my youth’ (3:4) This cry was
introduced with tender appeal in the older versions, echoed by NKJV, ‘Will you not
from this time cry to me ... ?’ Generations have used the words to reach the heart of a
backslider who attended Bible classes in earlier days and perhaps had believing parents.
The verse thus can bear meaning independent of the passage, yet the setting (vv.3,6)
shows that the Lord was in fact warning His people that although they had said this, their
actions showed their confession and prayer were not from the heart, but a temporary
cover, and would not prevent judgement. See NASB, ESV that translate verse 4 ‘Have
you not called to me just now ...’ and, with NIV, verse 5 more consistently.
M.A.
5. (Ravulapalem): For Judah, even this was no escape from the judgment brought
upon them through the agency of Nebuchadnezzar. ‘I bring disaster from the north’, the
Lord said (4:6), for this had been the declared purpose of God since the days of
Hezekiah (2 Kin. 20:16-19; cf. Jer. 4:28). The promise of mercy was in this: that, though
the land would become a desolation, ‘yet I will not make a full end’ (4:27). The promise
of return remained.
J.T.N.

Question . . .
In view of Jeremiah 3:16 should we or should we not expect the discovery of the Ark
of the Covenant?
James Johnson, Aberdeen

. . . and Answer
This is the only reference to the ark of the covenant in Jeremiah’s prophecy, and
indicates that a time is coming when both Israel and Judah will become one again as
they return in repentance to the Lord with their whole heart and full spirit (see v.18). No
longer will they crave for a symbol of the Lord’s presence to be among them, as was
evidenced in the hallowed place that the ark of God had in their midst in former days’.
R.B.F.
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Feature
THE NEW COVENANT
This article comes with permission from a series by A.F. Toms in Needed Truth, 1991,
pp.86-87. For readers who would like to have more from such an appealing voice,
Gems from Jeremiah is also published in e-form by Hayes Press via Amazon Kindle.
Though the opening passage belongs in the latter half of the prophet’s Book, which we
hope to study in 2019, D.V., the subject is a climax and has already been touched on
in each issue thus far.
Very often God reserves His brightest
promises for the darkest days. It was so
in the case of the promise God spoke
through Jeremiah when the Babylonian
army was mustering outside the city of
Jerusalem, ready to destroy it and to
carry its people away into captivity
because of their repeated disobedience.
The outlook could hardly have been
darker, and it was then that God gave
them, like a shaft of light, His most
wonderful promise. Here it is:

up Israel once again as His people. So
many portions of the word of God speak
of those great days that are coming for
Israel. But that is not all, for if you turn
over to Hebrews 10 you will find that
this same promise has its application to
us today. ‘And the Holy Spirit also
beareth witness to us: for after He hath
said, This is the covenant that I will
make with them ... then saith He, and
their sins and their iniquities will I
remember no more’ (vv. 15-17).

‘… But this is the covenant that I will
make ... I will put My law in their inward
parts, and in their heart will I write it;
and I will be their God, and they shall
be My people: and they shall teach no
more every man his neighbour, and
every man his brother, saying, Know the
LORD: for they shall all know Me, from
the least of them unto the greatest of
them, saith the LORD: for I will forgive
their iniquity, and their sin will I
remember no more’ (Jer. 31:33-34).

These are great words and they are
written to us, as the Holy Spirit bears
witness. It is possible for us to be linked
with God in this covenant relationship,
which has various aspects. In Hebrews 9
we read, ‘Now even the first covenant
had ordinances of divine service’ (v.1),
and if the first covenant had them, so
has the new covenant which embraces
us. This service with its ordinances
belongs to God's house where His
people serve Him according to the
pattern set out in His Word.

These are remarkable words, and they
are quoted in full in Hebrews 8, for the
day is coming when God will
completely fulfil this promise and take

Let us think about the terms of the
covenant, taking them in reverse order
and beginning where we must all begin
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in our relationship with God, with the
work of Christ in putting away sin by the
sacrifice of Himself. The scripture says:
‘For by one offering He hath perfected
for ever them that are sanctified’ (Heb.
10:14).

was written on tablets of stone. Writing
to the Church of God in the city of
Corinth he said: ‘Ye are our epistle,
written in our hearts, known and read of
all men; being made manifest that ye
are an epistle of Christ, ministered by
us, written not with ink, but with the
Spirit of the living God; not in tables of
stone, but in tables that are hearts of
flesh’ (2 Cor. 3:2-3).

It is on account of that one sacrifice
that God says ‘their sins and their
iniquities will I remember no more’ and
‘as far as the east is from the west, so far
hath He removed our transgressions
from us’ (Ps. 103:12). That is a glorious
truth, and it applies to all believers in
the Lord Jesus Christ.

A church of God is a precious place in
which to be. It is a company of disciples
in a town or city on whose hearts Christ
has written His Word by the operation
of the Holy Spirit, and this has resulted
in their being gathered together to obey
that Word in fellowship with the people
of God. They are seeking to put it into
practice in the way they live, and in the
way they serve God together. Are we
willing to let Him write His Word and
His will deeply in our hearts? We can
see what will be involved if we do. It
will mean that we no longer live to
please ourselves, but to please the One
who has brought us into covenant with
Himself. But that is the great purpose for
which God has saved us, and through us
Christ will be sending out His message
to men and women around us. We shall
be like a letter from Christ that all men
may read.

The second of the terms of the
covenant concerns the knowledge of
God. ‘For all shall know Me, from the
least to the greatest of them’ (Heb.
8:11). ‘And this is life eternal, that they
should know Thee the only true God,
and Him whom Thou didst send, even
Jesus Christ’ (John 17:3). There is
nothing in the world to compare with
this knowledge.
The third term of the covenant, the
one that is put first in the order in which
God gives them to us, relates to putting
His laws in our minds and writing them
on our hearts, so that we may serve Him
intelligently with our minds and lovingly
from our hearts. This truth touches you
and me today. Are we willing to let God
by His Spirit write His laws on our minds
and hearts? Paul speaks of the word of
God being written on the fleshy tablets
of our hearts in contrast to the law that

Alan F. Toms, Dundas, Ontario
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HIS KINSMEN ACCORDING TO THE FLESH (Rom. 9:3)
In Deuteronomy 28 the Lord
commands, ‘Do not turn aside from
any of the commands I give you today
[as set out in the previous chapter], to
the right or to the left, following other
gods and serving them’ (NIV). That is
preceded by the promise of wonderful
national and domestic blessing if His
commands are obeyed, including
urban and rural prosperity, large
healthy families in peaceful friendly
communities, successful farming and
market gardening, guaranteed defeat or
prevention of external enmity, and
their establishment in the land of
promise as God’s own people under
His personal protection.

At the time of Jeremiah’s ministry
these material and spiritual advantages
were dormant, if not dead. They who
had been entrusted with the oracles
and the Law did not know the way of
the Lord, nor the law of their God
(5:4-5). Having received the adoption
they were backsliding children (3:14),
who had forsaken God (5:7). No
longer appreciating the divine glory,
they were committing shameless
abomination (6:15). The covenants and
the service of God, the statutes,
judgments and divine privileges were
set aside, for ‘the prophets prophesy
lies, and priests rule by their own
authority, and my people love it this
way’ (5:31). The promises, which
would include the blessings we started
with, were extinguished by idolatry and
greed and social and economic
imbalance and the old paths walked by
the fathers lost (6:16).

If that focuses more on the material,
there is a summary of spiritual blessings
for the Israelites in Paul’s epistle to the
Romans. ‘What advantage, then, is
there in being a Jew?’ asks Paul in
chapter 3:1 and begins to answer the
question, stating ‘first of all, they have
been entrusted with the very words of
God’ (v.2). He continues to answer the
question in 9:4-5 adding the adoption,
the glory, the covenants, the giving of
the law, the service of God, the
promises, the fathers and that of them
is Christ as concerning the flesh.

He who was the Christ, of them as
concerning the flesh, wept for
Jerusalem (Luke 19:41) which did not
know the way of peace (v.42). The
apostle Paul, imitator of Christ and
fellow Jew, had great sorrow and
unceasing pain in his heart for them.
And Jeremiah while faithfully iterating
the sins and failures of his fellows and
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declaring the punishment due in
chapters 5 and 6, does so in a ministry
characterised by weeping (9:1). That
His God declares twice that He would
not make a full end (5:10,18) must

have been of great comfort. We rejoice
that Israel’s greatest Son is God over
all, blest for ever (Rom. 9:5).
P.D.

From Study Groups
‘HOW SHALL I PARDON YOU FOR THIS?’ (Jeremiah 5-6)
From Aberdeen: What was the major sin of Judah? They had forsaken the Lord (Jer.
5:7,19). Forsaking the Lord had severe consequences, inasmuch as the moral
condition of Judah was equated to a fountain casting out her waters—‘so she casteth
forth her wickedness’ (Jer. 6:7 RV). Jeremiah had the sad task of pointing out that
‘from the least of them even unto the greatest of them, everyone is given to
covetousness’ (Jer. 6:13). Judah had forsaken the Lord: the Lord who is the source
of all righteousness and goodness. Paul wrote in a similar vein about the human
condition when he emphatically applied Old Testament scriptures to the whole
human race—‘There is none righteous, no, not one ... There is none that doeth good
... not so much as one’ (Rom. 3:10,12). Jew and Gentile are all under the same
condemnation.
Judah had forsaken the Lord; she had rejected God’s law (Jer. 6:19) so Jeremiah,
as the prophet of the Lord, had to make a ‘declaration of judgement’ on Judah; a
declaration to which the surrounding nations should pay attention. The declaration
was that evil would come out of the north (Jer. 6:1,22). This apparently was fulfilled
some years later when Nebuchadnezzar captured Jerusalem (597 BC) and returned
a few years later (586 BC) to lay siege to Jerusalem.
Jeremiah was frustrated at the hardness of Judah’s attitude: ‘To whom shall I speak
and testify, that they may hear?’ came Jeremiah’s vexed question (Jer. 6:10). Such
hardness of heart is a condition that Christians should guard against. Jesus highlighted
this possibility when He posed the question to His disciples, ‘have ye your heart
hardened?’ (Mark 8:17). Again, in Hebrews, Christians are warned about the
possibility of being ‘hardened by the deceitfulness of sin’ (Heb. 3:13). The Hebrew
Christians were exhorted, ‘Today, if ye shall hear his voice, harden not your hearts’
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(Heb. 4:7). The same exhortation comes afresh to us in the present time.
As we anticipate the return of the Lord to the air, we can encourage one another
to keep on walking with God. We don’t want to forsake the Lord or to forsake the
assembling of ourselves together. God, the source of all good, has shown us what is
good. And what does He require of us, ‘… But to do justly, and to love mercy, and
to walk humbly with thy God?’ (Mic. 6:8).
James Johnson
From Aberkenfig: We understand from Genesis 18, when Abraham pleaded with
God on behalf of Sodom, that if ten righteous persons had been found in that city
God would not have destroyed it. This seems to indicate that where a few respond
to His commands, God is prepared to relent from punitive action. We must bear in
mind, however, that God does not strive or contend with man forever (Gen. 6:3) and
that even when Manasseh repented of his sin in leading God’s people astray and
filling Jerusalem with blood (2 Chr. 33), God refused to turn away from His
destruction of the ungodly men of that time. Furthermore, Abraham asks, ‘Shall not
the Judge of all the earth do what is just? …’ (Gen. 18:25 ESV), which leads us to
acknowledge that it is God’s righteousness that determines His actions toward sinful
man, even though He delights to exhibit His grace and mercy toward all who repent
and turn to Him in faith.
‘The word is not in them’ (5:13) James 3:1 shows that those who teach will receive
a stricter judgement, and Paul declares that his preaching was ‘in weakness and in
fear and much trembling, and my speech and my message were not in plausible
words of wisdom, but in demonstration of the Spirit and of power …’ Both these men
realised that their teaching and preaching had to be done in holy fear and in the Holy
Spirit. Jeremiah records, in chapter 23:22, ‘… if they had stood in my council, then
they would have proclaimed my words to my people …’ and Paul shows in Romans
10:15 ‘… how are they to preach unless they are sent …?’ Here is the litmus test for
all who seek to proclaim the word of God: time has to be spent in His presence,
listening carefully and attentively to His voice, while allowing the Spirit to direct them
into the Word, thus ensuring that our teachings are not according to men’s thinking
but as God would have us to believe, practise and pass on to others. The additional
requirement is of course the motivation in the teaching— ‘If I speak in the tongues of
men and of angels, but have not love, I am a noisy gong or a clanging cymbal …’ (1
Cor. 13:1); and, ‘Some indeed preach Christ from envy and rivalry, but others from
good will. The latter do it out of love …’ (Phil. 1:15). When a deep love for God and
His truth is coupled with a deep love for those to whom we preach and teach, then
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we will not be mere babblers, but those who speak honestly and sincerely, handling
the Word correctly, remembering that Peter declares ‘… whoever speaks, as one who
speaks oracles of God …’ (1 Pet. 4:11). Great privilege, but awesome responsibility!
Edwin Stanley
From Belfast: Promise of better times As Spurgeon said, in a sermon on Jeremiah
2:2, ‘God recollects those zealous times, those happy seasons, those enthusiastic
hours; and if we come to an ebb, if we are now cold and almost dead, and have
forgotten the better days, God has not forgotten them.’ God's heartfelt appeal in that
verse is as powerful now as it was back then, drawing upon our memory of past
relationship. We have strayed from our path that was laid out before us that is tried,
tested and true. This was the good way, the ancient path (Jer. 6:16), and we are
urged to find it again. To do this we need to stand, look, ask and see (6:16).
To stand means we must stop in our tracks, look at where we are and where we
should be; recognise that we have strayed, and ask for the way back again. This
shows a desire to be found.
We need to see God’s blessings in our lives and recognise His way as the only true
way for rest for our souls (Mat. 11:29). In so doing, we will have positioned ourselves
with options to choose wisely (Is. 30:21). Our eyes and ears will be opened and
unstopped (35:5). Then we will be able to experience the joy of the redeemed.
Sorrow and sighing will flee away and gladness and joy will overtake us once more
(35:10).
Sean Johnston
From Buckhaven: To be pardoned? ‘… see now, and know, and seek in the broad
places thereof, if ye can find a man, if there be any that doeth justly, that seeketh
truth; and I will pardon her …’ (Jer. 5:1-5 RV; cp. 6:13). God challenged Jeremiah
to find even one righteous man in Jerusalem so that He could pardon them for the
sake of one contrite soul. Jeremiah searched from ‘the least to the greatest’; from the
poorest, uneducated people to the ‘great men’—of ability and standing. But, unlike
Abraham, who interceded with God to save righteous Lot out of Sodom, Jeremiah
found not one!
Immorality, idolatry and materialism had taken such hold of God’s people that they
refused to acknowledge their sins; their hardness of heart left God with no option but
to bring judgment upon them. Even though they had ample warnings and time to
repent, they continued on their wayward path: God said, ‘… ask for the old paths,
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where is the good way, and walk therein, and ye shall find rest for your souls’; but
like spoiled children they said, ‘We will not walk therein’ (Jer. 6:16).
Perhaps the most damning words are these: ‘The prophets prophesy falsely, and the
priests bear rule by their means; and my people love to have it so’ (Jer. 5:31). Israel
had completely lost sight of the spiritual vision of their godly forebears, who had
ordered their lives around the service of God’s house and the statutes and precepts
of God’s good law: ‘… my people love to have it so’! They were content to listen to
soothing words from prophets who stroked their ego and told them what they wanted
to hear. They preferred spineless leaders who ignored the glaring mismatch between
their degenerate behaviour and the righteous standards of the word of God, and they
rejected men of God like Jeremiah, who faithfully rebuked sin and exhorted them to
forsake their evil ways and return in humility to a God who was ready to pardon.
God could not tolerate such a state of affairs. Judgment had to be severe because
their self-choosing and self-will had grown to such an extent that the whole nation
was contaminated. Therefore an enemy that showed no mercy was allowed to
overcome them, an enemy that would remove them from the land of promise and
from the privileges and blessings that were linked with the spiritual economy of the
house of God, the place where God’s glory dwelt.
Jo Johnson
From Cromer: Spiritual declension Jeremiah looked out on a sad scene: Judah and
Benjamin had forsaken their God and broken His covenant. All sections of the people
were affected—the poor, the leaders, and the priesthood. God said, ‘… if you can
find but one person who deals honestly and seeks the truth, I will forgive this city’
(5:1 NIV). In Jeremiah’s time, however, apparently not one person could be found
who had not rebelled against God. So the situation was worse than had been the case
with Sodom and Gomorrah. Here surely is a lesson for the Lord’s people today, for
the times of Jeremiah show us what can happen if we go after other gods and start
living by the world’s standards of morality. Judgment was pronounced on Judah. The
Lord said, ‘I am bringing a distant nation against you.’ They had broken the covenant,
and the word of the Lord given in earlier days (Deut. 28:49) was now to be fulfilled
[see Comment 2].
If only the people had repented things would have been different; but they had
stubborn and rebellious hearts (5:23). Prophets and priests were also responsible for
the terrible state of things. The priests did not ask, ‘Where is the Lord?’ and, God
says, ‘those who deal with the law did not know me’ (2:8).
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The Lord’s people need regular and accurate teaching based on the word of God.
This is chiefly the responsibility of overseers (1 Tim. 3:2), and as it was in the early
days of the Churches of God, so it should be today. Timothy, for example, was
exhorted to devote himself to the public reading and teaching of Scripture (1 Tim.
4:13). There just need to be open minds and hearts to receive it (James 1:21).
The fatherless and the needy God has a special concern for the poor and needy.
Psalm 146:9 says, ‘The Lord watches over the alien and sustains the fatherless and the
widow.’ In Judah they were not being cared for, nor were their rights being protected.
In fact they were being exploited by prosperous but wicked men (5:26-29).
James 1:27 says, ‘Religion that God our Father accepts as pure and faultless is this:
to look after orphans and widows in their distress and to keep oneself from being
polluted by the world.’ This is the divine standard that God expects from His people
today, and is in direct contrast to how they lived in the times of Jeremiah.
John Parker

From Derby: What the people would say as a ready phrase, that properly should
have guaranteed the truth, ‘As surely as the LORD lives’, meant just nothing. In
Matthew 5:37 we are reminded of what Jesus said to His disciples that in saying Yes
or No we should mean it truthfully. We are reminded of this in James 5:12: if our Yes
or No means something different, we shall be condemned. Even amongst the leaders
of the people, the way of the Lord, sadly, was not found (Jer. 5:5).
The Lord was looking for a genuine return and a complete change of heart. Even
if a few had returned it would have pleased Him. This was sad because most people
had rejected the Lord. If there is no desire to follow God’s ways then some
hindrances can become great barriers. For instance, when spies were sent out to
discover what Israel was like, some people thought it was impossible to overcome the
obstacles; yet Joshua and Caleb were convinced that they could enter the Land, and
with the help of the Lord could conquer it. It is important to speak out against error:
if the error is ignored then we risk it being accepted as truth.
In Jeremiah 5:5 we see that the people had broken off the yoke and had torn off
the bonds. An ox can only be useful when it is yoked and controlled by the farmer.
When it breaks free, it will go in all sorts of directions and be of no use at all. In 2
Timothy 4:3-4 we see what happens when people go after their own desires and how
they turn away from the truth and turn to myths. They were things that contained
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nothing of value.
Watchmen were appointed by God to warn of danger (6:17-18). But if the trumpet
sounds and people refuse to listen they will be overtaken with disaster. There is a call
to us to come out and be separate from the ways of the world. Most of our time
should then be taken up doing the Lord’s things, not just at weekends but through the
whole week. The apostle Paul stood firm: it takes courage to stand firm when others
around us may have deserted the Lord. Are we a people who love the things of the
Lord? If we encourage one another we will be supporting each other.
Robert Foster

From Greenock: ‘What has been will be again; what has been done will be done
again; there is nothing new under the sun’ (Eccles. 1:9 NIV). Times change, but
human nature doesn’t. Each succeeding generation since the creation has seen an
increase of sinful men and women. The people of Noah’s day rejected God. Only
Noah and his family were saved. The people who built the Tower of Babel tried to
make their own way to heaven, so God confused their language and scattered them
over the face of the earth. There have always been societies akin to Sodom and
Gomorrah, but the acceptance by statute of homosexuality and other like sins is
without precedent. God destroyed those sinful cities, so there couldn’t have been ten
righteous people living in them.
How seldom God was to have the pleasure of knowing fellowship and communion
with ‘one man’!—such as Enoch, Abraham, Joseph, Moses and David, men who in
their time pleased God and were types of Christ, the ‘one Man’ from heaven, God
incarnate, who was the prototype, and who was the exact representation of God on
earth (Heb. 1:3).
In Jeremiah 5:1 God said, ‘If you can find but one person who deals honestly and
seeks the truth, I will forgive this city.’ Was there no godly remnant, none who sought
after God? There had been a revival of the people in Josiah’s time, when the Book of
the Covenant had been found, and temple worship had been restored, the Passover
kept, and the people served God with willing hearts (2 Chr. 34-35). With the death
of Josiah how quickly the people had returned to their old ways, forgetting the
covenant keeping God and worshipping idols! There was one righteous person living
in Jerusalem at that time—Jeremiah, who brought God’s message to His people, but
they themselves wanted neither God, nor His message, nor His prophet. Despite
God’s message of impending judgment the people desired to hear the message of

39

false prophets who told them what they wanted to hear—that there would be no
judgment. They worshipped gods that they could see, gods of wood and stone,
inanimate objects, the works of men’s hands, instead of worshipping the God of
Israel, their Creator through whom everything was made that has been made.
What a difference one man—King Josiah, made when he turned the hearts of his
people back to God! There have been many outstanding people throughout history,
men and women whom God delighted in, who made a difference in their day. With
God’s help they turned many people from the ways of sin to ways of righteous living.
And so may we [Comment 1].
John Peddie
From Halifax: The old paths In Jeremiah 3:21 we are brought to hear the ‘weeping
of earliest prayers for mercy’ (Barnes’ Notes), for the children of Israel had perverted
their way and had forgotten the LORD their God. ‘O Jerusalem,’ said the Lord, ‘wash
thine heart from wickedness, that thou mayest be saved. How long shall thy vain
thoughts lodge within thee?’ (4:14 AV). However, the people ‘made their faces harder
than a rock’ (5:3), refusing to return to Him. Thus, says C.L. Feinberg, ‘The
desperately low spiritual state of the nation must be brought under the searchlight of
God’s scrutiny’ (The Expositor’s Bible Commentary, Vol.6, 1986, p. 411). Even the
leaders among them, who had known the way of the Lord, had ‘burst the bonds’
(v.5; cf. Ps. 2:3); tearing away any restraint, they acted independently of their God.
They all stood under judgement because their transgressions were many and their
backslidings had multiplied (v.6).
The Lord then says: ‘How shall I pardon thee for this?’ (v.7). This question does not
reveal a hopeless search for a way to pardon; but rather it is an exclamation,
‘Why’—for what reason shall I pardon? Sadly, there was no reason at all! The Lord,
however, still appealed to them, ‘Stand ye in the ways, and see, and ask for the old
paths, where is the good way, and walk therein, and ye shall find rest for your souls’
(Jer. 6:16). If only they had been like David, who had written, ‘Shew me thy ways,
O LORD; teach me thy paths. Lead me in thy truth, and teach me: for thou art the
God of my salvation …’ (Ps. 25:4-5).
Robert J. Butler

From Ibadan Alawaye: Pardon for non-repentance? How availing is it with God
when only a few try to return to Him (5:1-6)? After all that the Lord had made the
Israelites to pass through in order to bring them back to Himself, there was no
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repentance on their part; instead it made them harder. It availed God nothing (no
success) for none turned back to Him. God is not intent upon man’s destruction
(Gen. 18:24-26) but judgment and destruction may come upon those who refuse
correction (Prov. 29:1; 2 Chr. 16:9) [Comment 2].
Remedying empty words Both the least and the greatest, prophet and priest alike, all
dealt falsely (6:13-14). The Israelites mocked God and denied His word (5:11-12).
The prophet and priest, who were the custodians of God’s word, failed to uphold it.
This is why Jesus Christ continually criticized the Pharisees for their hypocrisy. It is
possible for our actions to contradict our words (Mark 7:6; Mat. 15:1-11; Eph. 5:6).
The remedy is to be faithful to what we have been taught from the word of God. We
should not be hypocritical but surrender ourselves to the leading of the Spirit of God.
God wants His people to be filled with His word (Mat. 12:35-37) for only then can
we produce the type of fruit that He desires (Ps. 119:9).
Samson Ogunleye
From Podagatlapalli: To illustrate the universal corruption and wickedness of the city
of Jerusalem, which prevented forgiveness from God, Jeremiah was told to run to and
fro through the streets to try to locate any one who would execute judgment. If such
a man was found, God would forgive the inhabitants. Jeremiah began with the poor
and ignorant people, but he was unsuccessful because they were ignorant of God’s
ways and he realised they were not learning God’s law from their teachers. Jeremiah
then went to the great men (the leaders). Even those who knew God’s law and
understood His words of judgment had rejected Him. They were supposed to teach
and guide the people, but instead they led them into sin. God had in the past broken
their yoke, but still they rebelled (2:20). So God would send wild beasts to punish
them. But if one man sought the truth, God would pardon the city. Nothing but truth
is acceptable to God.
In spite of many fine professions of faith, it was difficult to find anyone who did
what was right, who sought for truth in Jerusalem (5:1; Ezek. 22:30). The God of
mercy would be ready to pardon the guilty city if only one righteous man could be
found. Sadly this faithfulness, so pleasing to God, was not to be found either among
the common flock or among the noble ones, who were better taught and therefore
the more responsible (cp. Psalm 62:9). The end of the chapter shows this, as does the
whole story of Jeremiah: ‘Therefore I said, “Surely these are poor. They are foolish;
for they do not know the way of the LORD”’ (v.4 NKJV). This might equally be said of
the many people who in this our day are going on heedless to perdition.
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In vain the Lord chastised His people: ‘But they have not grieved … But they have
refused to receive correction … They have made their faces harder than rock; they
have refused to return’ (v.3; Zeph. 3:2). What can a doctor do when the sick patient
refuses to take the medicine on the pretext that he is not suffering? May we never
shirk this needed correction. May we keep our consciences very sensitive to what the
Lord wants to say to us; otherwise, ‘… what will you do in the end?’ Ask the prophet
(v.31).
B.V. Prasada Rao
From Ravulapalem: Only a few try to return to God? Jeremiah was told by God to
search Jerusalem for honest people who try to be faithful. ‘If you can find but one
person … I will forgive this city’ (5:1 NIV; cf. Ps. 14:2-3 and Rom. 3:11). The
forgiveness of God is so great, generous and liberal. Remember the mercy of Jesus on
the cross towards the thief (Luke 23:43), Zaccheus (19:9) and the sinful woman
(7:47-48).
In Genesis 18:22-33 Abraham tried to persuade God not to destroy Sodom and
Gomorrah if as many as ten righteous people could be found. God agreed, but
evidently the ten did not exist. Here God offers to forgive Jerusalem if a single honest
person can be found. God’s people had sunk to Sodom’s level (23:14). Punishment
for disobedience was already given in Leviticus 26 through Moses on Mount Sinai. In
Exodus 32:7-14 the wrath of God is seen as potentially uncontrollable (Lev. 26:2324).
The lion, wolf and leopard are wild animals that may be the symbols of the enemy
armies attacking Israel (Lev. 26:21-22) [Comment 3]. The nature of their heart was
evident in their faces (Zech. 7:12; Jer. 5:3). Israel hardened their hearts, but God’s
promise and encouragement are always positive. He told them to take away their
stubborn heart and He would give them a new heart and a desire to be faithful (Ezek.
36:26).
Ten sins of Judah 1. No justice in judgment; 2. rejection of truth; 3. hypocrisy; 4.
impenitence of heart; 5. stubbornness to receive correction; 6. hardness of heart and
countenance; 7. refusal to return to God; 8. being foolish and ignorant of God’s way;
9. breaking the yoke of the Mosaic law; 10. bursting the bonds—abandoning all
restraint to do right according to the law. How tragic a list! The call of God to pardon
is still open in all ages. If we respond He will forgive; if we don’t we will lose. ‘How
shall we escape if we ignore such a great salvation?’ (Heb. 2:3).
S.J.M. Edward
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From Surulere: It is inexplicable for mortal minds to comprehend the magnitude of the
anguish of Almighty God at the intransigence and conceitedness of His people in not
returning to Him (Jer. 4:1-3). Such is a grief borne, not out of helplessness, but rather
an infinite disappointment at the shallow mindedness of people who are not discerning
what is in their best interests. It is echoed in this heartfelt appeal: ‘“If you will return,
O Israel,” says the LORD, “Return to Me; And if you will put away your abominations
out of My sight, Then you shall not be moved. And you shall swear, ‘The LORD lives,’
In truth, in judgment, and in righteousness; The nations shall bless themselves in Him,
And in Him they shall glory”’ (vv.1-2 NKJV). In the majority’s decision not to return [see
Comment 2], a polluted tide of injustice, iniquity and oppression was unleashed with
grave consequences. The chapters under consideration provide a gripping portrayal of
the fierceness of God’s response to these acts of perfidy (5:6). Assuredly, at the time the
prophet Jeremiah wrote, there were a handful of notable, godly men; but therein lay
the problem: it was only a modicum in contrast to the treacherous majority.
All through Old Testament history the Lord does not hold back from describing His
distress at the behaviour of, first humans generally and latterly His chosen people, in
turning away from Him or in not returning to Him. The first such narrative is seen in
Genesis 6:5-7: ‘Then the LORD saw that the wickedness of man was great in the earth,
and that every intent of the thoughts of his heart was only evil continually. And the
LORD was sorry that He had made man on the earth, and He was grieved in His heart.
So the LORD said, “I will destroy man whom I have created from the face of the earth,
both man and beast, creeping thing and birds of the air, for I am sorry that I have made
them.”’
In Jeremiah’s day His grief was most poignant: ‘For my people have committed two
evils: They have forsaken Me, the fountain of living waters, And hewn themselves
cisterns—broken cisterns that can hold no water’ (Jer. 2:13). However, no other
example compares in pathos to that of our Lord Jesus Christ, on two occasions: ‘From
that time many of His disciples went back and walked with Him no more. Then Jesus
said to the twelve, “Do you also want to go away?”’ (John 6:66-67); and, ‘O Jerusalem,
Jerusalem, the one who kills the prophets and stones those who are sent to her! How
often I wanted to gather your children together, as a hen gathers her chicks under her
wings, but you were not willing! See! Your house is left to you desolate; for I say to you,
you shall see Me no more till you say, “Blessed is He who comes in the name of the
LORD!”’ (Mat. 23:37-38).
Frederick F. Ntido
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COMMENTS
1. (Greenock): Sadly, though, ‘Judah hath not returned unto me with her whole heart,
but feignedly, saith the LORD’ (3:10 RV), demonstrated by the apostasy our brother
mentions earlier. So it seems that their hearts were not turned to the Lord in Josiah’s
time, since Jeremiah’s prophetic ministry started in the year after Josiah started to purge
the land.
P.D.
2. (Ibadan and others): How availing is it with God when only a few repent? (5:1-6)
Though when the judgement of 4:13–5:31 was declared there were no righteous
persons in Jerusalem, God still planned to preserve some (5:18) of Judah (and probably
from Israel—B.S. 2015, Q. & A., p.14) who through reflecting on their captivity would
whole-heartedly repent, so that a remnant from among them would return to the
Land—itself not totally devastated (4:27), to be a home for the poor who would in time
turn to Him. Apart from this, however, there may well have been some who turned
again to the Lord in response to the ministry of Jeremiah, and Nahum, Zephaniah and
Habakkuk. By Jehoiakim’s captivity in 605 BC, just 4-5 years after the death of Josiah,
there were Daniel and his three friends, faithful from the beginning of their exile. We
do not know how far they had been implicated in the corruption of the palace and city,
if only by failing to speak out against it, since Daniel confessed the sins of his people in
very personal terms (Dan. 9:5-6). Later Ebed-melech supported Jeremiah in Jerusalem.
Thus it is ever true that when some repent, the Father is willing to receive them. We
agree, of course, that this did not deflect the promised judgement on both kingdoms
as a whole. Cp. also Aberkenfig, para. 1.
M.A.
3. (Ravulapalem): This certainly seems to be the case. In Daniel 7, the prophet saw in
his dream four beasts emerging from the sea. We understand the substance of this
dream to correspond to that which Nebuchadnezzar had told in chapter 2, that is the
emergence of four world empires out of which would emerge the empire of the
Antichrist.
The first beast which Daniel saw was like a lion, corresponding to the head of gold
in Nebuchadnezzar’s statue. This stood for Nebuchadnezzar himself, and the
Babylonian empire of which he was the head. Imagery of the lion to depict the
Babylonian invaders is repeated by Jeremiah (4:7) and by Joel, who describes them as
‘a nation … powerful and beyond number; its teeth are lions’ teeth, and it has the fangs
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of a lioness’ (Joel 1:6 ESV). The Hebrew word is descriptive, its root in the verb ‘to
pluck’, evoking the thought of what Babylon would do to Judah in plucking her from
the land and carrying her away captive.
Of the leopard less is said, although we understand the third beast of Daniel 7,
corresponding to the belly and thighs of bronze in Daniel 2, to refer to the Greek
empire, the four wings and four heads of the beast depicting the four kingdoms of the
Diadochi among whom the empire was divided on the death of Alexander. In
Jeremiah’s day, however, Greece was not the immediate threat, for the lion had already
come forth out of his thicket, the first of the wild animals prophesied in Leviticus
26:21-22.
J.T.N.

Question…
Many Bible scholars believe that the Babylon of Revelation 17-18 will be rebuilt on
its ancient site. Jeremiah 50-51 (e.g. 50:39; 51:26) would refute this. After the Rapture
comes the tribulation when the seat of the Antichrist’s kingdom may be Babylon the
Great as described in Revelation 17-18. The city described in those chapters is a
well-established city, and a city on the site of ancient Babylon has not begun to be built.
(Saddam Hussein began to build a city on the site of ancient Babylon but he was
prevented by God from doing so because it was not according to His will.) In view of
the soon return of the Lord Jesus, and considering Jeremiah 50-51, can we expect
Babylon to be rebuilt in its ancient location?
John Peddie, Greenock

… and Answer
The original physical site may not be the location of an HQ for the coming religious
system, since its interest will be global, even if, as some scholars now suggest, Islam
could be its developer. There are other Middle-east sites that could be chosen, if
Babylon is found to be a physically insecure locus. Then, you are expecting a timescale
for establishment that perhaps will be overtaken by even swifter construction methods
than we see already. Thirdly, immediate requisitioning and development of an
established conurbation would not be surprising—except to the locals of the time!
M.A.
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As stated in Comment 3 above, the dreams depicted in Daniel 2 and 7 anticipated
the emergence of four world empires—traditionally believed to be Babylon,
Medo-Persia, Greece and Rome—then another, different from its predecessors, which
would ‘devour the whole earth, and trample it down, and break it to pieces’ (Dan. 7:23
ESV). Modern theory has questioned the identification of the legs of iron with Rome,
whose rule (unlike that of its predecessors) barely reached as far east as Babylon (see
e.g. Mideast Beast, J. Richardson, WND Books, 2012). Instead, scholars adopting this
view suggest that the fourth empire should be understood as the Islamic Caliphate
(latterly the Ottoman Empire), whose re-emergence across the landmass once ruled by
Nebuchadnezzar can readily be imagined in today’s world.
I do not see why the city of Revelation 17 must be constructed on the site of ancient
Babylon. The final world empire which will fall under the sway of the Antichrist will
adopt something of the identity of Nebuchadnezzar’s empire, as well as those empires
which succeeded it (Rev. 13:1-2), and yet be more ruthless still. I think there is much
to commend the view that the geographical centre of its power shall correspond with
those empires which went before it (in this, Rome is an anomaly, whilst the Islamic
Caliphate fits the pattern), and the city of Revelation 17 is its economic and cultural
centre, which (whilst surely Middle-eastern) may not take the precise foundations of the
ancient city.
J.T.N.
See also Focus in the February 1988 issue of Needed Truth (vol. 95, p.24).
P.D.
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Introducing

April

THE APPEAL OF JEREMIAH AS PREACHER
Rising up early (7:13 NASB) Those
familiar with the Revised Version will
stir to this phrase since it occurs there
in 11 verses spread through Jeremiah,
and is often quoted by preachers or
written ministry. As old as Genesis, the
phrase is just one word, shakham in
Hebrew, often used also of Joshua in
its literal meaning ‘arose early’.
Jeremiah, however, made it almost a
signature word, used along with a verb
like ‘send’ or ‘speak’. Later versions
r end er it metaphorical l y as
‘persistently’ (ESV) or ‘again and again’
(NIV). The prophet was clearly
impressed with the earnestness of the
God of heaven going after His people
to awaken them to their need, and the
man took character from his Lord—for
23 years ‘rising up early and speaking’
(25:3 RV).

draws the healing words, ‘O my
Comforter in sorrow ...’ When grief has
exhausted our stock of reasons or
hopes, we may cry to the Lord and not
be disappointed if we wait upon Him in
deeper faith—for the Shepherd of
Judah took His people through the
humiliation of exile to return one day to
rebuild. Some like Daniel never saw the
pleasant land again, but he discerned
more than many did with the eyes of
his heart as he turned his face daily
towards Zion.
The balm and physician of Gilead The
name ‘Gilead’ was used of several tracts
of land east of Jordan, from the plateau
supporting grain, cattle and sheep north
of the Arnon gorge, to wooded hills
north of the Dead Sea where refugees
could shelter, up to the fertile plains of
Bashan. The balsam tree (on our front
cover), Commiphora Gileadensis, was
identified by M. Zohary of the Hebrew
University in Jerusalem as the species
that can grow in the deserts of the
Arabah and En-gedi, where tools,
vessels and furnaces for commercial
production of balm in ancient times
have been excavated. Balm resin from
the bark was used for fragrance in
anointing oil or paste; or for healing
wounds and as an antidote to snake
bites. A prized product of the land for

The harvest is past, the summer is
ended ... Again, Bible readers could
finish the verse ‘... and we are not
saved’ (8:20), and recall many a gospel
message—even the old hymn. The
verse sits at the centre of one of the
prophet’s most memorable laments,
whose poetry runs into the next
chapter (8:18, 9:2): a beautiful and
appealing pillow to unfold for someone
afflicted or depressed. From an
uncertain text in the Hebrew the NIV
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Jacob (Gen. 43:11) and noted by
Josephus and Tacitus in Roman times,
balm nevertheless needed an
experienced user, a physician.
Jeremiah’s cry still echoes today: Is
there no balm in Gilead, no physician
there, able to heal the wound of my
people? Yes, there is—the life giving
word of the Creator. What we need is

those who know it well, to apply it with
understanding and skill, in every land.
Love, study and observant engagement
with our neighbours can be directed by
the Spirit, who takes the Word deep
into mind and heart to cleanse and
restore. “And who is my neighbour?”
Need we still ask?
M.A.

From Study groups
‘IS THIS HOUSE ... CALLED BY MY NAME, BECOME A DEN
OF ROBBERS?’ (Jeremiah 7-8)
From Aberdeen: This house a den of robbers to you Jeremiah was to stand in the
gate of the Lord’s house because that’s where the people of Judah could be
challenged about their wrong behaviour [cp. Comment 4]. Two contrasting messages
were delivered by Jeremiah: Firstly, if the people genuinely changed their ways, the
Lord would let them continue to live in the land given to their forefathers. On the
other hand, Jeremiah followed up with a stern warning of the imminent arrival of
judgement when he delivered the Lord’s clear message: ‘I will thrust you from my
presence’ (Jer. 7:15 NIV). The people were not going to change, so Jeremiah was told
‘do not pray for this people nor offer any plea’ (v.16).
The people of Judah had brought idolatry into the Lord’s house: they were burning
incense to Baal and following strange gods even though they would also stand before
the Lord in His holy temple in Jerusalem. They were robbing the Lord of the devotion
due to His great name. Baal-worship should never have been entertained, nor should
the name of Baal have been placed alongside the name of Jehovah. While the people
were taking false comfort from the magnificent temple built by Solomon, Jeremiah
was sent with a message that confronted such complacency. The word of the Lord
brought before Judah a lesson from earlier days—that the Lord had departed from
His earlier place at Shiloh: ‘What I did to Shiloh, I will now do to the house that bears
my Name, the temple you trust in ... I will thrust you from my presence’ (vv.14-15).
The robbers of Jeremiah’s day were directly robbing the Lord inasmuch as they
were dishonouring the place of the Name by their adulterous worship of Baal and
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other gods. The robbers who were changing currency and selling livestock in the days
of Messiah were robbing God’s people in the temple courtyards. Indirectly they were
robbing God. They were dishonouring the character of Jehovah’s dwelling-place by
making it ‘a den of robbers’. No doubt extortion was the order of the day, whereas
it ought to have been a house of prayer. In view of this we remember how our Lord
Jesus made it clear that how we treat fellow disciples is indeed considered as ‘unto
Him’ (Mat. 25:40).
James Johnson
From Aberkenfig: The House In Psalm 122:1-2 (ESV) we read: ‘I was glad when
they said to me, “Let us go to the house of the Lord!” Our feet have been standing
within your gates, O Jerusalem!’ Faithful Israelites found special delight in obeying the
command to go to Jerusalem to worship, something that Psalm 100:4 confirms: ‘Enter
his gates with thanksgiving, and his courts with praise!’ Here, however, the prophet
is instructed to stand there to declare the Lord’s judgement on their sin. Later in
Psalm 122:5 ‘thrones of judgement’ stand in the city gates; but such awareness of
God’s displeasure with their constant departure from Him was something that these
people blotted out of their minds in their determination to go their own way and
ignore the righteous decrees of their God. Jeremiah’s was a lone voice in all the
clamour of their rebellion against God. It should have been obvious to all those who
cared about God’s commands that such actions could not go unpunished.
The house had become a deception and a place where men robbed God of
honour, worship and praise. The building was more important to them than the God
who lived there—an attitude that remained even down to the day when the disciples
said: ‘Look, Teacher, what wonderful stones and what wonderful buildings!’ (Mark
13:1). The Lord Jesus condemned it, and highlighted the very message that Jeremiah
had declared upon their falsehood and idolatry: for nothing had materially changed
in the intervening years—a sad response to all the suffering they had endured. It
should make us consider that, while the house today is so dear to God, yet if He is
excluded, denied or replaced, it can be rejected just as the temple was. Revelation
2:5 shows how likely this is to occur, especially for those who leave their first love,
while Hebrews 3:6 confirms the conditional nature of the house today.
The gate When Nehemiah rebuilt the wall of Jerusalem he ensured that each gate,
apart from the Sheep Gate, was equipped with ‘bolts and bars’, government and
control being vitally important for the wellbeing of the city. We should not expect any
difference to be seen in the government of the house today, for only then can it be
maintained in its holiness and conformity to the pattern that has been delivered to us.
Interestingly the gates of the New Jerusalem (Rev. 21) are formed each from one
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pearl, where ‘one’ can indicate unity (Strong’s Dictionary) and where the pearl would
suggest the iridescent light of the gem produced under ‘difficult’ circumstances.
Perhaps a lesson can be gained that the continuation of the house today has to be
impacted by the light of the Word, bringing unity of practice, recognising the suffering
and struggle that faithfulness to the revelation can so often bring with it, but which
leads to the glorious reflection of the Son who is over the house.
Edwin Stanley
From Belfast: Jeremiah lived in a desperate time where his loved compatriots did not
obey the voice of the Lord their God, did not accept discipline, when truth had
perished (7:28 ESV), when people considered themselves wise, and everyone was
greedy for unjust gain and dealt falsely (8:8,10). Prioritising worldly pleasures and
their own shallow counsels over fruitful obedience, they had become like the broken
cisterns that could hold no water (2:13). The people in the end recognised that they
were hurt. They wanted healing and they wanted peace, but they were looking in the
wrong places for that which would not satisfy. Those who should have known
better—the scribes, the wise men, the prophet and priest—were no good at all,
providing at best soothing words with a superficial simulacrum of healing: ‘They have
healed the wound of my people lightly, saying, “Peace, peace”, when there is no
peace’ (8:11).
Jeremiah had been told not to pray for them, and that they would not listen to him
or answer his calls (7:16,27). Yet, despite their shortcomings and abominations,
Jeremiah was an enduringly compassionate man who was deeply grieved in his heart
by the wounding of the daughter of his people (8:18,21). If only they had listened to
him, they would have known assuredly that there is no greater cure or physician other
than the Lord, the fountain of living waters.
What striking similarities between Judah in the time of Jeremiah and the western
post-modern, post-truth, relativistic and superficial societies many of us live in today!
When we read the Gospels we see the compassion the Lord Jesus Christ had for those
in Jerusalem (Mat. 23:37) and what great healing is available through Him: ‘Let not
your hearts be troubled. Believe in God; believe also in me’ (John 14:1). Whatever
their condition or response may be, we can pray and try to approach hurt and broken
ones around us with such a heart of love—not just to treat the symptoms but to show
them the all-surpassing cure.
Gareth Andrews
From Buckhaven: The Lord removing His dwelling-place The word of God through
Jeremiah came to a people who ‘walked in their own counsels and in the
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stubbornness of their evil heart …’ (7:24 RV).
Four glaring wrongs are listed (7:6; 8:6,12):
1. Oppression: of stranger, fatherless and widow; of those who were defenceless and
vulnerable to exploitation.
2. Shedding of innocent blood: not just the failure of the legal system to be impartial
in upholding justice, but gross abuses of the Law which resulted in the wrongful
indictment and execution of the innocent.
3. Going after other gods: Baal-worship had taken such a hold that even children
were gathering wood for the sacrificial offerings to ‘the queen of heaven’.
4. Above all, they were unashamed of their apostate behaviour: ‘neither could they
blush’ (8:12). This was the point of no return. Their conscience was seared (1 Tim.
4:2); it no longer worked; therefore there was no remedy. This is why God told
Jeremiah not to pray for them. ‘For if we sin wilfully after that we have received the
knowledge of the truth, there remaineth no more a sacrifice for sins, but a certain
fearful expectation of judgment …’ (Heb. 10:26-27).
Jeremiah poured out his sorrow of heart for a people who had the remedy
available, yet would not admit they were wrong and in need of divine healing. Like
‘balm in Gilead’ (8:22) the forgiveness of God was available, but only if they would
repent. Tragically, they were beyond saving.
We live in a time when we are bombarded by the attitudes and values of an
increasingly anti-Christian world. The world’s ideas, which are contrary to the word
of God, constantly impinge upon our minds through TV, internet, music and
entertainment, social media, etc. Paul exhorts us to bring ‘every thought into captivity
to the obedience of Christ’ (2 Cor. 10:5). To what end? So that our integrity as living
stones built together in the spiritual house of God as a ‘holy priesthood’, a ‘holy
nation’ (1 Pet. 2:5-9) and a ‘holy temple in the Lord’ (Eph. 2:21) is not compromised
in the eyes of God. If in the past God could remove the ark—or a golden
lampstand—from a people whose behaviour was out of line with His word, then it
is incumbent on those who claim to be ‘the temple of the Lord’ to live our lives with
humility and in accordance with His word.
Jo Johnson
From Cromer: The Lord’s house The Lord’s house was not merely a building, nor
even just a sacred building, but it was the place where the holy God of heaven dwelt.
Therefore it was utterly incompatible with it that idolaters, swindlers, adulterers and
oppressors of the poor and defenceless should seek to bring their worship there.
Jeremiah’s message to the men of Judah was blunt and forceful: ‘Hear the word of
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the Lord, all you men of Judah who enter these gates to worship the Lord … Amend
your ways and your deeds, and I will let you dwell in this place. Do not trust in these
deceptive words: “This is the temple of the Lord, the temple of the Lord, the temple
of the Lord”.’ The people had a sham religiosity which carried out the forms of their
religion without a corresponding condition of heart and practical magnanimity. Could
the same thing happen today? We might make a mere mantra of ‘the house of God’.
It was Jeremiah’s oft-repeated contention that before God the moral law takes
precedence over the ceremonial.
The fate of Shiloh When the people of Israel began their conquest of Canaan they
adopted Shiloh as their centre, and set up the Tent of Meeting there (Josh. 18:1).
(Presumably this was the Tabernacle which had been God’s dwelling during the
wilderness wanderings, which is called the Tent of Meeting in Exodus, Numbers and
Deuteronomy, not that referred to in Exodus 33:7) [Comment 1]. There the Land was
apportioned to the tribes, and there was the central place of worship for the nation.
For some three hundred years faithful Israelites would come there annually to
worship God, and eventually a more permanent structure was built, for Scripture
records that when Hannah went to Shiloh, ‘Eli the priest was sitting on the seat by the
doorpost of the temple of the LORD’ (1 Sam. 1:9 ESV) [Comment 2]. Hannah’s son
Samuel began to serve God as a young boy, but because of the wickedness and
unbelief of Eli’s sons and the ineffectiveness of Eli, God withdrew His
acknowledgement of the place, which Jeremiah was able to point to as a precursor
of what was to happen to Jerusalem (Jer. 7:12-15). This wasn't the last time, of
course. Solomon built a magnificent temple, which was destroyed by
Nebuchadnezzar in 587 BC. Then the Second Temple was destroyed by Titus in AD
70.
The house of God today Is this inviolable? God’s house today is not a physical
building, but one made up of living stones (1 Pet. 2:5). Nonetheless, it is not immune
from attack. Scripture says, ‘Do you not know that you are God’s temple and that
God's Spirit dwells in you? If anyone destroys God’s temple, God will destroy him.
For God’s temple is holy, and you are that temple’ (1 Cor. 3:16-17). The spiritual
structure, either in its local or its collective manifestation, can be destroyed either by
the action or the inaction of those who compose it.
Peter Hickling
From Derby: The gate of the Lord’s house In 7:1-7 we contemplated God’s grace
and mercy toward His wayward people, entreating them to repent and carry out the
righteous service of the Lord in all their doings. If they did this, the promise was that
they would dwell forever in the land which had been given to their fathers.
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The following verses, along with chapter 8, show us the state of the people and
their neglect of the commands of the Lord—God’s house lying waste, while men
treated holy things with contempt. It was God's dwelling which they had marred, and
they had not hearkened to His voice (7:13). They are reminded of Shiloh being
forsaken and how they had mistakenly trusted in the ark when fighting with the
Philistines.
We also considered the Lord Jesus’ dealing with the wrong that was being done in
His Father’s house (John 2:13-17). The Lord should have been at home there, but it
was far from being God’s abode; therefore the Lord cleansed it of the wrong being
sustained in it. The forsaking of God’s house in the past at Shiloh and Jerusalem led
us to the first churches of God of the New Covenant design; we know from the
accounts of the churches that they ceased because of sin, wrong teaching and men
seeking their own desires [Comment 3].
The messages to the seven churches given in the book of Revelation were similar
to the message given to Jeremiah to speak to the people in his day. Repentance is
necessary, and then to turn to the Lord, give full commitment and ‘hold fast’.
G.W. Conway
From Greenock: Near to judgement God’s people had abandoned the covenantkeeping God of Israel, neglected His laws, and rejected His word through His prophet
Jeremiah. They embraced false prophets who told them what they wanted to hear,
and they worshipped inanimate objects of wood and stone. But as they sowed to the
flesh, so would they reap. They became worse than the nations round about them,
yet they loved to have it so. God was their king, but they didn’t want to be ruled by
Him or obey His laws. God gave them kings, some of whom were tyrants and led
them astray. As Paul wrote of the nations, ‘Although they knew God, they neither
glorified him as God nor gave thanks to him, but their thinking became futile and
their foolish hearts were darkened ... They exchanged the truth of God for a lie, and
worshipped and served created things rather than the Creator—who is forever
praised. Amen’ (Rom. 1:21-23,25 NIV).
Judah had learned nothing from the past history of Israel, and it was of no
consequence to them because it had lost any relevance to them. They had no mind
of what happened to their forefathers, or of the ten tribes who were exiled from the
land a few generations before for doing the very same things that Judah and Benjamin
were doing. They had been created in the image of God, but they were behaving like
animals, which have no conscience. So within a generation the kingdom of Judah
would have to leave behind all that they should have held dear—God’s city
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Jerusalem, His temple, His land, and most would go into exile in Babylon. In this
alien land some would come to their senses, repent, and acknowledge that there
were no gods but God.
The lesson that we can learn in our day is that while the world has abandoned God,
His word, and His laws, we should be aware that some Christians are seriously
affected by political views contrary to the Word, and a secular, humanist lifestyle. As
churches of God we should be on our guard against godless practices which have
become the law of the land. Some in churches of God may have to decide whether
to obey the law of the land and disobey the law of God, or become conscientious
objectors.
Judgement on the world coming soon Today’s world has turned from God, neglected
His laws and rejected His word (see paragraph 1). God has ‘set a day when he will
judge the world with justice by the man he has appointed. He has given proof of this
to all men by raising him from the dead’ (Acts 17:31).
John Peddie
From Halifax: The temple-gate address Often referred to as ‘one of the majestic
scenes of history’ (The Expositor’s Bible Commentary, Vol.6, 1986, p.426), Jeremiah’s
address in the gate of the temple was to those who outwardly maintained the worship
of the Lord (7:2,9-10). ‘Amend your ways and your doings … ’ he said (v.3 RV).
Some unite chapter 7 with Jeremiah’s temple message in the early reign of
Jehoiakim, Josiah’s son; but it is quite clear that on that occasion he stood ‘in the
court of the LORD’s house’ (26:2) [Comment 4]. The temple had been central to
Josiah’s reforms (2 Kin. 22:3-7). The threefold repetition of ‘The temple of the LORD’
(Jer. 7:4) reveals, however, that false prophets were now attributing some talismanic
power to the temple itself. The people not only regarded the place as a hideaway—a
robbers den—(v.11) but also that being there gave them, impunity for their
abominations (v.10).
When Jesus went up to Jerusalem (Mat. 21:1) He visited the temple and there,
filled with noble indignation, he ‘drove out all who sold and bought in the temple,
and He overturned the tables of the money-changers and the seats of those who sold
pigeons’ (v.12 ESV). Indeed, they had made God’s house ‘a den of thieves’ (v.13).
‘Had trafficking been confined to the streets immediately adjacent to the holy
building’, says F.W. Farrar, ‘it would have been excusable, though not altogether
seemly … But the mischief had not stopped here’ (The Life of Christ, pp. 87-88).
Sadly, they had again become a nation who did not obey the voice of the Lord their
God (Jer. 7:28).
Robert J. Butler
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From Ibadan (Alawaye): The people of Judah and Jerusalem were only being
religious, not truthful to what they proclaimed. They went to the temple of God, but
after leaving they followed and made sacrifices to other gods, doing all sorts of evil.
Their lives negated the will and way of God. They thought that the fact that they were
God’s people and that they went to the house of God could save them (7:10). Micah
had earlier denounced the same attitude among rulers and the people in the reigns
of Jotham, Ahaz and Hezekiah (Mic. 1:1; 3:11-12). God was even in Jeremiah’s
message calling to them patiently to change before He came upon them suddenly in
judgement (vv. 5-15; cp. 1 Cor. 10:21-22). He wanted them to amend their ways,
for the grace of God cannot cover wilful disobedience (Heb. 10:26-27).
Is there a danger of God removing His dwelling-place today, as at Shiloh (7:12-15,30)?
The people, being descendants of Abraham, thought they were protected by virtue
of that. The word of God through Jeremiah was to His own people, and if it could not
happen to them He would not have warned them of it. The Lord removed His
dwelling place from Shiloh where He first set His name (v.12; Ps. 78:60-64). The
word is not directed to the building but to the people of God who are the temple of
God (1 Cor. 6:19-20) [Comment 5]. This calls for us to be more careful and to
examine our lives. If we are not careful and abuse the temple of God then what
happened to the people of Israel and Judah could happen to us, too (Rev. 2:2-5)
[Comment 6].
Samson Ogunleye
From Mount Forest: The Lord removing His dwelling-place Since Moses’ day, God
describes two houses: a heavenly reality and an earthly copy (Heb. 8:5). His dwelling
in the latter was not to the exclusion of the former, as Solomon recognized (2 Chr.
6:30). Likewise, the Lord said the Temple was His Father’s house, yet told of His
Father’s house in heaven (John 2:16; Mat. 21:13; John 14:2). As Jeremiah foresaw,
God may indeed vacate His earthly dwelling, leaving it a desolate structure whose
stones could be scattered, as Nebuzaradan did to the Jerusalem sanctuary (Jer. 52;
Mat. 23:38).
From, for example 1 Cor. 3:9-17, Eph. 2:20-22, and 1 Pet. 2:5-10, our
understanding of the New Covenant is as follows. The people of God should now
operate as churches of God; there are many churches of God but only one house of
God; there should be a manifestation on earth of the ongoing reality in heaven, and
this is expressed in behaviour (1 Tim. 3:15), of which much more could be said.
Today the collective approach to God is not in an earthly sanctuary from which God
may depart. Rather, we individually as living stones form part of the house of God (1
Pet. 2:5), and in contrast to old covenant limitations we can together bring spiritual
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worship into the heavenly sanctuary itself. Under the better new covenant there is
only one sanctuary, and only one Great Priest officiating there, Himself also the
foundation of God’s house in the heavenly Zion. No scripture suggests God ever
vacates this Zion. Rather, our ongoing access there is the question.
We never cease to be living stones. We might hypothesize that disobedient living
stones could be removed from God’s house to somewhere else by its Builder (Heb.
3:3-6), or by those to whom He delegates responsibility (though no scripture
threatens removal, even at our death), but Lamentations 4:1 has no direct equivalent
under the better new covenant [Comment 7]. (The ‘precious stones’ we may build
with (1 Cor. 3:12) represent our works, not living stones in the spiritual house.)
Importantly, 1 Cor. 3:16-17 speaks of possible destruction (Gk. phtheiro, corrupt,
destroy) of a church God inhabited by the Spirit, being thus ‘temple of God’. From
this God could also withdraw because of our disobedience. Moreover, the writer of
Hebrews links himself with His Jewish Christian readers and says ‘whose house are
we if …’ (3:6). Some relate that to Hebrews. 3:12-14; 4:11; 1 John 2:19, etc. and
say that perseverance of the saints will prove ‘if’ they are genuine, but ‘if’ false, they
had never formed part of God’s house. We have consistently taught the ‘if’ of Heb.
3:6 cannot apply to the unconditional security of the Body of Christ, but applies to
churches of God. And if it is necessary to be in a church of God to be in the house
of God, and if unfaithfulness causes persons to be excluded from or put away from
a church of God (or if all churches of God were to cease) such could not collectively
draw near to God in His sanctuary. The larger question—of God removing from the
churches of God as a whole the privilege of drawing near in the heavenly sanctuary
(despite the faithfulness of some), can be considered on the principle of Romans
11:21-22. Such possibilities should concern us today at least as much as they did
Jeremiah (e.g. 6:26; 8:21).
Geoff Hydon
From Podagatlapalli: In the gate of the Lord’s house God told Jeremiah to preach
at the gate of the Lord’s house and tell the people that their confidence was
unfounded because they were trusting the wrong things. The entrance of the temple
was the perfect place to confront people about their biggest problem, namely
hypocrisy. The people of Judah believed that the presence of the temple in their city
would protect them and that their religious ritual would save them. God might let
Judah fall, but He would never let His temple be destroyed, they thought. But
Jeremiah proclaimed that the temple and its rituals were worthless if the people’s
hearts were not right with God. The false prophets were speaking lying words: ‘The
temple of the Lord, the temple of the Lord, the temple of the Lord are these’ (v.4
NKJV). They claimed, ‘Nothing can happen to Jerusalem because the temple is here.
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We are safe because we offer sacrifices to the Lord’ (v.10). We have the ark of God’s
covenant, the throne of the Lord (3:16) and we have the law of God’ (8:8).
The temple, the sacrifices, the ark and the law were indeed precious, but they
could not be used to please God without sincere devotion of the people to the Lord.
They were hiding their sins behind religion (vv. 8-15). In spite of their rebellious state
the people of Jerusalem were loudly boasting that they worshipped in the temple,
though only in a formal way. They trod underfoot practically the whole of God’s law,
at the same time unashamedly presenting themselves before Him in His house (v.10).
It was robbing God, and robbing the misled (v.11, quoted by the Lord in Mat. 21:13).
Christian profession today offers the same double standard—respect for outward
forms, but a tragic absence of inner life (Rev. 3:1) [cp. Comment 6]. And each of us,
if we do not keep watch, is exposed to this danger—to be sanctified with a form of
godliness but to deny its power, which is love for the Lord [and His truth—Eds.] (2
Tim. 3:5). God wants reality in our lives. It is an insult to talk of relationship with Him
if we have not first separated from evil.
For a long time the Lord has spoken, and the people have refused to listen. Now
it is He who instructs the prophet not to intercede for his people (v.16).
B.V. Prasada Rao
From Ravulapalem: Obedience better than sacrifice God dislikes worship without
obedience to His word, and apparent religion embracing the sinful life. Remember
Samuel's advice to Saul—‘To obey is better than sacrifice, and to heed is better than
the fat of rams. For rebellion is like the sin of divination, and arrogance like the evil
of idolatry’ (1 Sam. 15:22 NIV). God rejected Saul as king as he had rejected the
word of God. Through Isaiah God said, ‘To what purpose is the multitude of your
sacrifices unto me? … I am full of the burnt offerings of rams, and the fat of fed
beasts; and I delight not in the blood of bullocks, or of lambs, or of he-goats. When
ye come to appear before me, who hath required this at your hand, to tread my
courts?’ (Is. 1:11-12 AV).
David wrote in his song after the incident of Bathsheba: ‘… you do not take
pleasure in burnt offerings. The sacrifices of God are a broken spirit; a broken and a
contrite heart, O God, you will not despise’ (Ps. 51:16-17 NIV). Micah writes in 6:8
as to what God wants: ‘And what does the LORD require of you? To act justly and to
love mercy and to walk humbly…’
‘… then [you] come and stand before me’ (v.10). People came to the temple for
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protection (v.11). God was asking them to think why, being redeemed, they were
coming into the presence of God unrepentant of misdeeds. This question still holds
good in the present generation. Believers have to think and examine themselves (1
Cor. 11:28).
Comparison of the attitude of the Lord in (a) Jeremiah 7:1-7 and (b) John 2:13-17
(a) 1. Proclamation through the prophet to hear and obey the word of God (v.2).
(b) 1. No warning but action with anger on seeing traders in the temple (v.14-15).
(a) 2. Warning to rectify the acts and deeds to live in that place (v.3).
(b) 2. Prepared whips with ropes, poured out the currency of the money changers
and overturned the tables of businessmen.
(a) 3. Advised to do justice to their neighbours (v.5).
(b) 3. Drove away all the men, cattle and sheep with utmost disgrace.
(a) 4. If they do not follow other gods He promised to let them dwell in the land.
(b) 4. Told them to take the things away from His Father’s house.
S.J.M. Edward
From Southport: Messages for today Jeremiah’s warning to those who had a
notional adherence to the Lord’s standards is equally valid to us today. We know our
salvation is unconditional and we thank God for that. If it depended on our
performance to any degree we would have no chance (John 10:28-29). So when we
feel self-confident, that is the very time to look closely at our standing as disciples.
Those at Shiloh had suffered because of their lax behaviour; now it was the turn of
Judah, Jerusalem and the temple to suffer destruction for the very same. This was
repeated when our Lord could say, ‘Your house is left to you desolate’ (Mat. 23:38).
We will suffer also if we claim regular attendance at meetings, yet have disputes
and grudges against each other. It’s so much better to take our problems to the Lord
and ask for His forgiveness, and for love and compassion to show to our brother or
sister. Remaining a disciple in the fullest sense, and being a friend of our Saviour, is
conditional (John 13:35; 15:14). We may still be counted among those in the
fellowship yet be out of fellowship with our Saviour.

Can we truly say that we are glad to be going to the house of the Lord (Ps. 122.1)?
If we fall short of that high standard the only remedy is to spend more time reading
the words of life which testify of our Saviour. Then we will find things of value to
bring as our sacrifice of praise. Otherwise, just as we would soon be tired of the same
menu, meal after meal, so our brothers and sisters will be discouraged and it will be
a weariness to our God. We must not fall into the self-deceit which Malachi warns us
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repeatedly to avoid (Mal. 1:8,13). We must not rob God of what is rightfully His
(3:8).
‘Has God said?’ was the first step in a path leading down to disappointment and
ultimately death. It is Satan, who is behind friction and lack of true and full
fellowship. We need to avoid listening to doubts being planted in our minds and
learn to love our Lord and our neighbour as ourselves. Only then will we see our
assembly meetings as a joy and encouragement. Only then will our collective witness
draw others to the Lord Jesus. Then we can expect the blessing (Mal. 3:10).
Steve Henderson
From Surulere: The place in Shiloh (7:12-15,30) The Lord always sets the terms of
His residing among His people. The command to Moses, ‘And let them make Me a
sanctuary that I may dwell among them. According to all that I show you ... just so
you shall make it’ (Ex. 25:8-9 NKJV), allowed no compromise in standards. It is
loyalty to the revealed will of God that guarantees continued enjoyment and
patronage by Him of the people and place that is called by His name. God showed
the basis of recovery to Solomon: ‘If my people who are called by my name will
humble themselves, and pray and seek my face, and turn from their wicked ways …’
(2 Chr. 7:14). It is always a conditional relationship to be a people for God— ‘...
whose house we are if we hold fast the confidence and the rejoicing of the hope firm
to the end’ (Heb. 3:5-6).
Shiloh held an extremely special place in the heart of God, for in that place was the
Tabernacle, so poignantly called by the psalmist ‘the tent He had placed among men’
(Ps. 78:60 NIV). ‘But they put God to the test and rebelled against the Most High;
they did not keep his statutes ... they were disloyal and faithless … They angered him
with their high places; they aroused his jealousy with their idols. When God heard
them ... he rejected Israel completely’ (Ps. 78:56-59). God’s portion is His people
(Deut. 32:9) but this is only so long as they hold fast to that which has been
committed to them (Rev. 3:11; 2:25; 2 Thes. 2:15; 2 Tim. 1:13) [cp. Comment 6].
If we descend in the same path which Israel trod in Shiloh and Judah in Zion,
similar consequences will result. The Lord Jesus declared as He watched over
Jerusalem: ‘Look, your house is left to you desolate’ (Mat. 23:38). It was soon to be
their house and no longer His; and when as a people we no longer hold on to the
pattern of sound words and ‘do all that the Lord has spoken’ (Ex. 19:8; 2 Tim. 1:13),
‘Ichabod’ results as the glory of God departs. It was equally a sad day at Gilgal when
the Tent was still in Shiloh, as Samuel appealed to the people on the brink of
destruction: ‘Do not fear. You have done all this wickedness: yet do not turn aside

45

from following the LORD, but serve the LORD with all your heart ... For the Lord will
not forsake His people, for His great name’s sake, because it has pleased the Lord to
make you His people’ (1 Sam. 12:20-22)
Frederick F. Ntido

COMMENTS
1. (Comer): I agree this is the case. The tent of meeting referred to in Exodus 33:7
was temporary, used by Moses to meet with God prior to the construction of the
tabernacle. Once the tabernacle had been filled with God’s own presence amongst
His people, Moses’ old tent of meeting became redundant (Ex. 29:42-46).
J.T.N.
2. (Cromer): The house of the Lord at Shiloh Another view is that ‘the doorpost of
the temple’ (1 Sam. 1:9 ESV) means one of the acacia posts overlaid with gold on
which the Tabernacle entrance curtains were hung— a solid obstacle for frail Eli,
under tension from the weight of the three coverings. It may be that the wood hkhal
(temple building, since the author of 1 Samuel wrote after Rehoboam’s reign (1 Sam.
27:6 mentions ‘kings of Judah to this day’). The ‘gate’ in Samuel 4:18 is Hebrew
sha’ar, the word used in Exodus for the entrance of the Tent, made of curtains hung
on posts.
We note that late in David’s reign the ‘tent of meeting of God which Moses ... had
made’ and the bronze altar were still in existence at Gibeon (2 Chr. 1:3-5); and when
the ark was taken to Jerusalem, it was placed in a tent pitched by David’s command,
God helping the Levites (1 Chr. 15:26). Had the priests or Levites in the years of the
Judges dared to change the design, against God’s repeated instructions?
M.A.
3. (Derby): We do not have absolute factual evidence that all churches of God
ceased as a result of conditions and circumstances outlines here. It may well have
been the case that the intense persecution of Christians that arose during the reign of
the Roman emperor Domitian (A.D. 81-96) brought about the relocation of many
saints to far-flung areas where there was no church of God, nor one subsequently
planted. It may also have been the case that numbers in assemblies dwindled
considerably through old age, with inevitable closure where the ranks were not
replenished. Moreover, we cannot be certain that the seven churches of God
mentioned in Revelation 2 and 3, all located in the western part of modern day
Turkey, were the last remaining churches of God on earth. Greece was populated
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with quite a few mentioned in the New Testament record, and they may well have
outlasted those in Turkey. Of course, we bear in mind Paul’s words of warning at the
oversight meeting recorded in Acts 20:29-30 of the dangers that would come from
‘within’ as well as ‘without’ which were soon to befall assemblies, perhaps even in a
wider area than that of Asia Minor. The apostle John’s own message, directly from the
Lord, underlined the urgent need for watchfulness and avoiding the pitfall of not
‘holding fast’ (Rev. 2:25; cp. 2 Tim. 1:13).
R.B.F.
4. (Halifax and others): Locations for the prophet’s messages In 2:2 Jeremiah’s first
message was to be given ‘in the hearing of Jerusalem’ (ESV), original capital for the
house of Israel and the house of Jacob (v.4). In 4:3-5, prophecy of disaster from the
north was to be announced in Judah and Jerusalem, and sounded by trumpet
‘through the land’, as befitted a signal to flee from an invading army. (Cp. the
trumpet-call to Benjamin, in the central belt north of Jerusalem, and the signal ‘on
Beth-haccherem’, so doubtless a height, and Tekoa ridge, over 2000 ft. above sea
level, to the south in Judah, to flee before the siege of the city—6:1-2.) Here in 7:1
he was to stand in the gate of the Lord’s house, the best (and reverent) place to
address as prophet ‘... all you men of Judah who enter these gates to worship the
LORD’. Closer focus comes in 17:19—‘Go and stand in the People’s Gate, by which
the kings of Judah enter and by which they go out, and in all the gates of Jerusalem
...’ This message was to challenge the king and his court first, to recover respect for
the sabbath, given where suppliants might cry out with their cause: but in chapter 17,
the tone of a prophet and priest proclaiming the Fourth Command written at Sinai by
the finger of God.
A common element thus far is the practical relevance of where and how the word
from the Lord was to be delivered, for targeted effect. Those in Chapters 2, 4, and
6 were to open minds to the urgent scenes of future invasion; the others for close
encounter, with opportunity for eye contact, to stir consciences. See also Aberkenfig,
paras. 1 and 3.
M.A.
5. (Ibadan, Alawaye): 1 Corinthians 6:19-20 has to do with the Holy Spirit
indwelling each believer. Every saint, having been purchased with a price, should
glorify God in his own body, since the Holy Spirit dwells within him. It is true that,
collectively, the people of God, gathered in accordance with His revealed will,
together form the house of God today, but this truth is set out in scriptures such as
Ephesians 2:19-22 and 1 Peter 2:4-5.
J.T.N.
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Perhaps friends have in mind 1 Corinthians 3:16—‘Do you not know that you are
God's temple and that God's Spirit dwells in you?’ (ESV) The plural ‘you’ throughout
verses 16-17 confirms that the church in Corinth collectively formed part of this
temple, along with other churches of God; since the temple of God is another
description of the house of God. The saints together were ‘temple of God’ (as the
Greek says) in character and service.
M.A.
6. (Ibadan and others): Although the removal of the lampstand from its place in
God’s estimation is spoken of Ephesus alone among the seven in Asia, the Ephesians’
developing failure was different from the abominations of some in Pergamum or
Thyatira. The Ephesian church was strong against such things, yet loss of love and
passion was dimming the light of truth and losing the Christ-likeness that could make
their testimony effective; yet they might also in the end lose concern even about the
false teaching they were commended for dealing with. As for Pergamum and
Thyatira, the judgement was to be focused on those who practised or defended
immorality, rather than the whole assembly, yet if the others did not maintain their
purity, the churches’ position would also be at risk.
7. (Mount Forest): Surely there is no scripture that threatens removal of living stones
from the house of God simply because there was no need for using the terms of that
metaphor? The possibility is implied in the parts of the picture we are given, and is
amply expressed in the putting away or excommunicating of a brother from a church
of God for immorality (1 Cor. 5:11-13), the need for such judgement being
graphically described by the metaphor of yeast in dough. Isn’t this because we are not
expected to construct a model to illustrate every contingency from any one of the
images the Lord and His apostles used to express spiritual truths? It’s one of the
beauties of Scripture that teaching is given not as in an encyclopaedic manual, but in
a developing record from diverse hands of men (and women they knew) involved in
life and action. So God in His word gives us enough to take the first steps, while we
return to pray over and think through the fresh depths of wisdom in His design.
As to destruction of the entire house, the first house was designed for one small
nation, so it could be destroyed in one siege campaign. The spread of 1st Century
churches of God in their days of healthy growth was sadly reversed church by church,
though the example of the last seven in Asia (as we think) shows how quickly wrong
teaching and loss of love had potential to destroy the house through a whole district.
The effect is to me just like Lamentations 4:1-2, even if it took place over years.
M.A.
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May

A TESTER OF METALS (Jer. 6:27-30)
It was Solomon in his wisdom who
said, ‘The crucible is for silver, and the
furnace is for gold, and the LORD tests
the hearts’ (Prov. 17:3 ESV). One of
the best known episodes in Jeremiah’s
record is his visit to the potter’s house,
in which the sovereignty of God in His
dealings with the nations is graphically
portrayed by the work of the potter at
the wheel (Jer. 18). In these opening
chapters, however, it is another artisan,
the metalworker, whose craft is
brought to the fore.

their condition. Far from having hearts
inscribed with the word of God (cp.
31:33), Jeremiah was told he would
find them made hard as bronze and
iron by rebellion and corruption (6:28).
Their fierce rejection of his message
necessitated that Jeremiah himself be
equipped to stand immoveable before
them, as ‘a fortified city, an iron pillar
and bronze walls, against the whole
land’ (1:18). Once redeemed from the
iron furnace of Egypt (Deut. 4:20; Jer.
11:4), they had become complacent
about the immeasurable privilege to
which they had been brought; the
bright silver of their redemption had
become tarnished by the deceitfulness,
and idolatry of their day.

As Jeremiah stood before the people
of Judah, he proclaimed the messages
God had given to him. Through his
agency, Judah was brought to know the
word of God, likened by David to
‘silver refined in a furnace on the
ground, purified seven times’ (Ps.
12:6). God was now at work to refine
His people by the application of His
word; and yet, though the bellows
blew fiercely and the fire burned so
hot that it consumed the lead, still the
impurities were not driven from a
people given over to iniquity. Together,
they had become rejected silver (Jer.
6:30), impervious to the purifying
effect of the Word.

God would have refined them in the
crucible of His word, but it was all in
vain. Since impurity would not be
driven from their hearts, the people
must be driven from the land to
another furnace in Babylon. This had
been Isaiah’s message to the northern
tribes too: ‘Behold, I have refined you,
but not as silver; I have tried you in the
furnace of affliction’ (Is. 48:10). If
God’s people will not be refined in the
crucible of His word, they will be
purified amidst the smoke of the
furnace, representative of the judgment

Jeremiah was under no illusion as to
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of a holy God (Gen. 19:28; Ex. 19:18).

(S. of S. 5:11), was subjected to the
intense heat of divine judgment. No
impurities needed to be driven out of
Him, yet from that furnace He brought
a people redeemed, not by precious
metals, but by His own blood (1 Pet.
1:18).

How sad when the lessons of history
are repeated through a people’s failure
to learn! The message which Isaiah first
declared, and Jeremiah repeated, was
brought again by Ezekiel in his day: ‘...
the house of Israel has become dross to
me; all of them are bronze and tin and
iron and lead in the furnace; they are
dross of silver’ (Ezek. 22:18). God had
brought something precious out of the
iron furnace, but in time they made it
common. He brought something more
precious still out of the furnace of
Calvary, where the One depicted in
the pure gold of the Tabernacle, and
described in the Song as the finest gold

Surely today we too need to be
testers of metals, able to discern and
care for the condition of the people of
God to ensure that, by the refining
power of the Word, that which God
made precious remains precious still,
untarnished by the corruption and
deceit of a world debased in sin.
J.T.N.

From Study groups
‘WHO IS THE WISE MAN THAT MAY UNDERSTAND THIS?’
(Jeremiah 9-11)
From Aberdeen: Through the Lord’s entreaties to His people we catch a sense of His
longing for them to acknowledge Him. But instead of devotion to the true God they
were burning incense to worthless idols: ‘for they proceed from evil to evil, and they
know not me’ (Jer. 9:3 RV). Idols were taking God’s place—the Baalim in particular.
We find an explanation of this plurality of Baal idols (9:14) in Parsons’ Bible
Dictionary: ‘Each locality had its special Baal, and the various local Baals were
summed up under the name Baalim.’
Jehovah, the true God, is contrasted with worthless idols which cannot speak. Idols
need to be carried and can neither do evil nor good. By contrast, ‘the LORD is the true
God: he is the living God, and an everlasting king’ (Jer. 10:10). The Lord is the maker
of all things (10:16).
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Jeremiah reminds the people of Judah of their covenant relationship with the Lord:
the Lord who delivered them from the slavery of Egypt that they might obey God and
walk in His ways. But, alas, it was the case that they ‘are gone after other gods to
serve them: the house of Israel and the house of Judah have broken my covenant’
(Jer. 11:10). We see the longsuffering patience of the Lord as He pleads with His
people during many years and through many prophets. In the present time we are
reminded of God’s continuing patience towards this world, ‘not wishing that any
should perish, but that all should come to repentance’ (2 Pet. 3:9).
James Johnson

From Belfast: Overcoming the enemy Whenever this world comes across a success
they analyse it to understand how this was achieved and see if they can replicate it.
God’s good news for the world is that Satan, the chief enemy of humankind, has
been defeated. As born-again ones, we share in this victory (1 Cor. 15:57). We just
need to analyse, understand, find and follow our path of victory. This path shall be
a highway, an amazing blessing for travel. A highway speaks of a raised road lifted
above the surrounding ground. This highway, where no unclean thing shall pass, will
be a highway of holiness (Is. 35:8). And what is holiness? ‘Holiness is a conformity of
the heart and the life unto God’—not an outward appearance of just being holy in
front of men, but ‘a manifestation from a most inward hearty and sincere holiness
within’ (The Way of Holiness, J. Edwards).
To climb a ladder to the top you must first start on the lowest rung. ‘Humble
yourselves, therefore, under God’s mighty hand, that he may lift you up in due time’
(1 Pet. 5:6 NIV). These two words—humble and exalt—go hand in hand on God’s
highway, but to the world they are polar opposites. God does not rebuke man’s
instinct to look for glory, but wants us to glory in the right things (Jer. 9:24). In verse
23 Jeremiah describes three things that humankind normally glories in: wisdom,
strength and riches. These fading glories are in direct contrast to the three unfading
glories of verse 24—lovingkindness, justice and righteousness. God is telling us to
direct our desire to glory both in the right things and towards Him. As Paul quoted,
‘Let him who boasts boast in the Lord’ (1 Cor. 1:31).
This highway is brightly lit for the redeemed to walk on and easily find their feet.
Yet darkness lurks at its edges, waiting to confuse those whose attention has drifted
or whose focus has become blurred. Jesus is our ultimate example of humility, from
washing His disciples’ feet to humbling Himself to the point of death, out of
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obedience to His Father. If Jesus practised humility Himself in all areas of His life, and
triumphed over the enemy, then we should follow His example of humility.
Sean Johnston
From Buckhaven: Wisdom to understand ‘… they are grown strong in the land, but
not for truth’ (Jer. 9:3 RV). Jeremiah must have felt keenly his spiritual isolation from
the majority of his fellows. He, and the few who paid any attention to the word of the
Lord through him, were in the minority among a people characterised by treachery,
falsehood and deceit. ‘They be all adulterers’ (v.2) primarily describes their lack of
fidelity to the worship of the only true God and to the place that He had chosen ‘to
cause my name to dwell there’ (Neh. 1:9). Instead, their hearts had gone after the
idolatrous religions of the nations round about them.
The rot began to set in after the death of king Solomon, when the kingdom was
divided between Jeroboam and Rehoboam. Jeroboam provided Israel with alternative
places of worship in Dan and Beersheba, presumably so that the loyalties of the ten
tribes of Israel would not be torn between his authority and that of Rehoboam in
Jerusalem [Comment 1].
God’s verdict on this sorry state of affairs through Jeremiah was that not only had
‘backsliding Israel … gone up upon every high mountain and under every green tree,
and there hath played the harlot’ (Jer. 3:6), but sadly the same spiritual promiscuity
had also infected Judah: ‘they will deceive every one his neighbour, and will not
speak the truth: they have taught their tongue to speak lies; they weary themselves
to commit iniquity’ (9:5). When the hearts of God’s people go after things that are not
of God’s choice but of man’s choosing, self-deceit is often followed by attempts to
deceive others. For this reason Jeremiah counselled the faithful to be on their guard,
even against those of their own family: ‘Take ye heed every one of his neighbour, and
trust ye not in any brother’ (9:4). In contrast, throughout the book we are reminded
of the words ‘saith the LORD’. Jeremiah was God’s mouthpiece.
Christians today live in a dangerous world. A world where ideas of equality, moral
autonomy, social engineering and sexual permissiveness blatantly contradict what the
word of God teaches about marriage, gender, the role of women and the sacredness
of human life, whether at the start or the end of life. Disciples of Christ who wish to
honour Him as Lord also find themselves among a bewildering variety of man-made
ideas about how God ought to be worshipped and served, as though it matters not
where or how we serve God so long as we are sincere.
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God, however, is not a God of confusion, and through His word He places before
us clear guidance, not only on the moral standards that should govern our
community, but also on the way in which disciples of Christ are to serve and worship
Him. New Testament teaching and practice was something that united the people of
God in a spiritual and visible unity.
Jo Johnson
From Cromer: Idol worship and deceit In these verses, which are a continuation of
chapter 8, it would appear that it is the Lord speaking through Jeremiah because we
read at the end of verse 3 the words, ‘declares the LORD’. The God of His people
weeps, as He is affected by the rebellion and unfaithfulness of His people [Comment
2]. Judah had once again become guilty of worshipping the gods of the nations
around them (9:14) as they had so often done before. In their dealings with each
other they were guilty of deceit and slander (vv.3-4) and they refused to acknowledge
God.
It is all too easy for us to believe that we ourselves are not guilty of idol worship; yet
anything that we allow to take first place in our lives and that shuts out the Lord is a
form of idolatry. The first commandment still pertains: ‘You shall have no other gods
before me’ (Ex. 20:3 NIV). Deceit and slander should have no part in our dealings
with anyone. It is said of Christ, our example, ‘He committed no sin, and no deceit
was found in his mouth’ (1 Pet. 2:22).
No boasting except in the knowledge of God Judah’s so-called wisdom, strength, and
riches (v.23), were as nothing considering the enemies’ proximity and their impending
destruction. The roar of a mighty storm (11:16), was about to be unleashed. The
Chaldean army was at their door. In view of these things what room was there for
their boasting in any of their own so called virtues? It was time for them to repent and
seek the Lord in humility and contrition. This may remind us of the words of the Lord
Jesus when He was here, before He was taken by the leaders of the people and
crucified: ‘O Jerusalem, Jerusalem, you who kill the prophets and stone those sent to
you, how often I have longed to gather your children together, as a hen gathers her
chicks under her wings, but you were not willing’ (Mat. 23:37). So it is now. All men
have nothing to boast of before God. All fall short of the glory of God and can only
find salvation from the wrath of God by repentance and trust in the Lord Jesus.
‘Whoever believes in the Son has eternal life, but whoever rejects the Son will not see
life, for God’s wrath remains on him’ (John 3:36).
Jeremiah’s obedience The prophet had an unenviable task, which was to convey
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God’s message of judgement to the people—rather like Jonah when he was sent to
Nineveh. The difference was that Nineveh repented and they were saved from God’s
impending wrath [Comment 3]. Jeremiah received nothing but aggressive resistance
from the people of Judah, who plotted to take his life. It is significant that, in the face
of all this, Jeremiah was obedient and faithful in delivering God’s message. He said,
‘for to you I have committed my cause’ (11:20). It was sufficient for Jeremiah that he
had done what was asked of him and had delivered the unpopular message. The rest
he was content to leave with his God. When we carry out the Lord’s work we should
be faithful in proclaiming the gospel, which is both good news for those who believe,
but God’s wrath upon those who reject it. This is perhaps the unpopular aspect of the
message; but like Jeremiah, we must deliver the message God has given us and leave
the rest to Him.
John Parker
From Greenock: The gentle lamb and the weeping prophet God has a plan and a
purpose for each life . He revealed to Jeremiah: ‘Before I formed you in the womb
... I appointed you as a prophet to the nations’. Jeremiah’s response may have been
typical of those who had received such a calling: ‘Ah, Sovereign LORD … I do not
know how to speak; I am only a child’ (1:5-6 NIV). Moses, at 80 years of age, had
similar misgivings when God assigned him the onerous task of leading His people out
of Egypt. He said to God, ‘I have never been eloquent ... I am slow of speech and
tongue’ (Ex. 4:10). It is little wonder that Moses and Jeremiah shrank back from the
task God was giving them. To be a prophet meant to be set apart, not one of the
people. It would be a lonely life (Jeremiah never married). It meant unpopularity, the
prophet proclaiming God’s message of judgement against the people, and, at times,
standing in the gap between God and His people, pleading that He would spare
them. Jesus said, ‘Only in his own town and in his own house is a prophet without
honour’ (Mat. 13:57). Jeremiah would know the truth of those words. He was a
descendant of Abiathar and Eli [Comment 4]. Abiathar had been banished to his
fields, removed from the priesthood, and barred from serving in the temple for
supporting the usurper to king David’s throne, Adonijah (1 Kin. 2:26-27). This would
not be forgotten in Jeremiah’s day and may have added to his persecution and
rejection in his home town. They wanted to kill Jeremiah, who felt that he was like
a gentle lamb being led to the slaughter. He asked God to protect and avenge him
and knew that they could do nothing against him that was not in God’s will (11:1823).
In 9:1 Jeremiah speaks for the first time since God had given him his commission.
Jeremiah, like the Lord, was ‘a man of sorrows, and familiar with suffering’ (Is. 53:3).
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Like the Lord he wept over Jerusalem when he thought of God’s judgement coming
on the city and the people. Stephen said, ‘Was there ever a prophet your fathers did
not persecute?’ (Acts 7:52). The apostles didn’t fare any better than the prophets. Paul
said, ‘We have become the scum of the earth, the refuse of the world (1 Cor. 4:13).
In such contempt the world regards God’s chosen servants. Jeremiah was in despair,
broken hearted; his sensitive spirit crushed; his tears flowing unrestrained like a river.
He knew that there was no way out for his people unless they repented of their sins.
God’s judgement, which he had faithfully proclaimed, must fall upon on the
disobedient, rebellious tribe of Judah. In contrast to his countrymen God found great
delight in His servant Jeremiah, like Nathanael, of whom the Lord said, ‘Here is a true
Israelite, in whom there is nothing false’ (John 1:47). There would come a time when
a greater prophet than Jeremiah would weep over Jerusalem—His city, His temple,
His people, for the very same reasons as Jeremiah had wept. God’s inevitable
judgement, long predicted, and long delayed, would again be fulfilled.
John Peddie

From Halifax: The broken covenant In his lamenting for the manifold sins of his
people, Jeremiah’s heart fainted within him (Jer. 8:18). Commenting upon this verse,
Albert Barnes writes, ‘With these mournful ejaculations a new strophe begins, ending
with Jeremiah 9:1, in which the prophet mourns over the miserable fate of his
countrymen’ (Notes on the Bible). In the Hebrew Bible Jeremiah 9:1 is numbered
8:23, it being better understood as part of Jeremiah’s lamentation. ‘Oh that my head
were waters,’ he says, ‘and mine eyes a fountain of tears, that I might weep ...’ (9:1
AV). Jeremiah wept much and yearned to weep the more [see Comment 2].
The people were ‘an assembly of treacherous men’ (v.2); they were so by consent.
Matthew Henry remarks: ‘they strengthen one another’s hands in doing anything that
is perfidious’ (Commentary on the Whole Bible). They bent their tongue—‘their bow
for falsehood’ (v.3 RV; cp. Ps. 64:3); their tongue like ‘a deadly arrow’ (v.8), spoke
deceit.
Was there a wise man who could comprehend the cause of the calamity? For what
reason was the land perishing (v.12) and why was it burned up like the wilderness?
The Lord pointed directly to the very heart of the problem: they had forsaken His law
and they had not obeyed His voice (v.13). Thus the Lord said, ‘Let not the wise man
glory in his wisdom ... But let him that glorieth glory in this, that he understandeth,
and knoweth me, that I am the LORD...’ (vv. 23-24).
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With the violation of the covenant (see Deut. 27) and a turning back to the iniquity
of their forefathers (Jer. 11:10), the Lord of hosts, who had planted them as a green
olive tree (v.16; cp. Hos. 14:6), pronounced disaster against them.
Robert J. Butler
From Mount Forest: One of the obvious fallacies of idol worship is highlighted in
Jeremiah 10:3-10. It seems ridiculous to put a manufactured and mindless object in
the place of God, and subject oneself to it. Yet this is still the essence of the faith of
current thinkers who substitute the universe in place of its Creator. They now even
believe that the universe made them, as a product of meaningless and purposeless
chance. They are quite ready to submit to its natural laws but kick against the
supernatural Lawgiver. We might well wonder if Jeremiah would really need to rephrase his warnings much in order to address ‘modern’ idolatry! [Comment 5]
However, even more sobering is that the idolatrous practices of the nations had
been brought within Israel. God says through Jeremiah (11:13): ‘... your gods have
become as many as your cities, O Judah’ (ESV). They had diluted the true concept of
God, and this resulted in their religious keeping of feasts and sacrifices becoming
worthless hypocrisy (e.g. 6:20; 14:12).
Jeremiah did not share in their practices; he grieved for the result, and saw the
offending people through the eyes of their God, who still saw them as ‘His beloved’.
Keil and Delitzsch translate 11:15 as, ‘What mean my people in my temple with their
hypocritical sacrifices? Can vows and offerings, presented by you there, avert calamity
from you? If it could be so, well might you shout for joy.’ An exact equivalent of the
underlying text is difficult to determine, but it seems appropriate to see a contrast
between the loud crying of the prophet (which he was told to suspend—v.14) and
any false jubilation of a backsliding and unrepentant people engaged in neutralized
temple practices. Earlier (11:4 5), Jeremiah had said Amen to the declarations of the
covenant LORD (YHWH). ‘Listen to my voice, and do all that I command you. So shall
you be my people, and I will be your God (Elohim).’ It was by a continued practice
of true hearted obedience to God’s law that Israel would show they were indeed His
people; it was not that such practices made them His people but that because they
were His people they should show it. In this they singularly failed. Even though God
in mercy kept His covenant promises, and Israel remained for so long His people,
beloved as such, they would learn that not only lovingkindness, but judgment and
righteousness would consistently be seen in God’s actions (9:24).
Perhaps the lessons for our own times are self-evident. Because we are God’s
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people, that must be evident in our scriptural practices, showing obedience from the
heart (Rom. 6:17). We must not allow our estimate of God to be diluted through
compromises with an unbelieving world, which is only too ready to draw us away
from divine service (2 Tim. 4:10; Heb.10:24-31). ‘If He is not Lord of all, He is not
Lord at all.’
Geoff Hydon
From Podagatlapalli: Jeremiah felt conflicting emotions concerning his people. Most
people want to stop their weeping, but Jeremiah wanted to weep more, he was so
burdened for his people. Angered by their sin, he had compassion also. He was set
apart from them by his work for God, but he remained one of them. The easiest thing
for him would have been to escape (cp. Ps. 55:6-7). However, like a true shepherd,
he stayed with the people and sought to minister to them. Our Lord Jesus had similar
feelings when He stood before Jerusalem, the city that would reject Him (Mat.
23:37). Jeremiah shares God’s own deep grief at his people’s sin and its tragic
consequences.
Jeremiah 9:1-3 provides a vivid picture of Jeremiah’s emotion as he watches his
people reject God. He responds with anguish to a world dying in sin. He would not
be the only one weeping, for he saw the day coming when the wailing women would
lament the death of the nation (vv.17-21). The people used their tongues like bows
(v.3) to shoot the arrows of deceit (v.8), and they went from evil to evil. Jeremiah
grieves, especially because of the dishonour brought upon the Lord’s name. If we
loved the Lord Jesus more, we should feel a greater degree of sadness when we see
the ingratitude and indifference which so often is man’s response to His love.
Let us meditate on the important verses 23 and 24 (quoted in 1 Cor. 1:31). It is the
nature of each one of us to be proud of what we can do and to boast about what we
possess. The sportsman will make much of his agility, his strength and his records; the
good pupil of his academic success; the motorist of his car, more powerful than his
neighbour’s. The only thing in which God allows us to glory is in knowing Him (Ps.
20:7; 2 Cor. 10:17). Do we appreciate to the full our relationship with the Lord
Jesus? Or are we sometimes ashamed of it?
Knowing God’s character and power is necessary (10:6-7,10,12-13). Jeremiah
spoke to both Israel (already in exile [Comment 6] and Judah, and reminded them
that they belonged to the true God, the living God, the everlasting King (v.10), about
whom they could say, ‘Inasmuch as there is none like You … for among all the wise
men of the nations, and in all their kingdoms, there is none like You’ (10:6-7 NKJV).
He is the Creator of everything (vv.11-13). Then why should they fear the idols of the
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nations or seek their help? The idols have no breath, so they are lifeless. They must
be propped up or carried because they have no strength (see Ps. 115:1-7; Is. 40:1820). They are futile.
Today’s idols are much more subtle, but they are just as worthless when it comes
to a life that is real, including money and the things money can buy—position,
authority, fame and so forth. When we trust and serve anything other than God, we
practise idolatry. We have been told, ‘Little children, keep yourselves from idols’ (1
John 5:21 AV).
B.V. Prasada Rao
From Ravulapalem: God commanded the inhabitants of Jerusalem to hear His
covenant when He delivered the fathers of those people from ‘the iron furnace’, the
bondage in Egypt (Deut. 4:20) and told them to obey; only then would they be called
His people and He would be their God (Jer. 7:23). Even now He is asking us to obey
His words (Mat. 7:21). The covenant had been granted to their fathers in Exodus
19:1–24:8, repeated in Leviticus 26:1-12 and Deuteronomy 7:12-26, and renewed
with Judah in the days of Josiah and Jeremiah (2 Kin. 23:1-3). God sent punishment
on them when they disobeyed (Jer. 11:8,11-14). Obedience was vital. Twice here
God spoke of His agreement with Israel at Sinai, their responsibility being, ‘Obey My
voice’ (vv.4,7) [Comment 7].
The olive tree symbolizes Israel in Romans 11:17, and here the green olive in verse
16 symbolizes Judah being judged [Comment 8]. Here is a revelation of the sins of
Judah which was given to Jeremiah wherein it was made known that the people were
in conspiracy against Jehovah and His prophet (vv.18-20). Instead of being exalted
over this, Jeremiah, like all other godly men, felt a deep humility and compassion for
the people—even for his enemies (v.19). Here the value of Jeremiah’s obedience
symbolizes Jesus’ submission like a lamb at Calvary. Jeremiah was like a tame lamb
that is allowed around the household, never suspecting that the time would come
when he should be killed. He was brought up at Anathoth as one of the family and
now he learned that they had plotted to kill him to stop proclaiming truth (v.19).
Jeremiah is like a gentle lamb led to the slaughter (Ps. 44:22; Rom. 8:36; Ps. 18:2526). He did not seek vengeance but left such to God through prayer (Ps. 35:7 8;
58:6- 8). Though he was completely unprepared for attack, God protected him; other
prophets however had been killed (2:30). Two works of God are seen in daily life in
verse 20: He judges righteously (Hos. 2:19); and He tries the reins of the heart (Jer.
17:10; 20:12; Ps. 7:9; 26:2).
S.J.M. Edward
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From Southport: Idol worship and deceit There are numerous gods from many
nations who were once revered and worshipped: now they are simply part of human
history. Yet in the western world, sales of ‘magic’ and ‘occult’ books have never been
higher. These, together with the prominence of horoscopes in magazines, point to the
desire for ‘hidden’ knowledge. This was the allure that caused the fall in Eden’s
garden—‘You shall be as God…’ (Gen. 3). Sadly, men do not want to know God but
rather want to make themselves equal with Him. [Cp. Comment 5.]
In the record of His word God has shown repeatedly that His desire is for us to
know His true nature. Solomon, having asked God for wisdom, records that God has
set in our understanding a sense of eternity (Eccles. 3:11). We try to understand the
past and predict the future but still have little or no desire to understand God. It is
true, but simplistic, to say that God is omniscient (Ps. 139:1-6), omnipresent (Ps.
139:7-10), omnipotent (Ps. 33:6), and omnibenevolent (Ps. 139:17). There are many
scriptures to reveal that God knows everything. Jesus reveals a little of His power
when He tells Nathanael where he was and what he said (John 1:48). To fully know
the power of God is not possible. Man has harnessed the tiny decrease in mass in the
nuclear fission of atoms to yield vast amounts of power. Astronomers talk of
incalculable numbers of galaxies—which He brought into existence by the word of
His power. We cannot begin to estimate the mass, never mind the immeasurable
power equivalent to be converted into matter.
The essential nature of God is good: God is love—repeated in John’s writings to
emphasise it (1 John 4). When called good by an unnamed person, Jesus points out
that there is one that is good—God alone. This is a challenge to sight and an invitation
to faith (Mat. 19:16-21). Our role is to show forth in our lives our response to God’s
love so others may see what has changed us and so be directed to Him. As the hymn
puts it— ‘in this world of darkness … SHINE!’
Steve Henderson
From Surulere: A humble spirit In the affairs of men humility is a virtue much talked
about but seldom sought. It nevertheless is an immensely significant subject for
Almighty God. Scripture is strident in condemnation of its antithesis, pride. The
prophet Isaiah wrote: ‘This is the one I esteem: he who is humble and contrite in
spirit, and trembles at my word’ (Is. 66:2 NIV). He adds powerfully also: ‘For this is
what the high and lofty One says—he who lives forever, whose name is holy: “I live
in a high and holy place, but also with him who is contrite and lowly in spirit, to
revive the spirit of the lowly and to revive the heart of the contrite”’ (Is. 57:15). The
Psalmist sings beautifully: ‘Though the LORD is on high, yet He regards the lowly; but
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the proud He knows from afar’ (Ps. 138:6 NKJV). It is not only that He knows the
proud from afar, but the Almighty actively ‘… resists the proud, but gives grace to the
humble’ (James 4:6). It is an eternal verity that: ‘Pride goes before destruction and a
haughty spirit before a fall’ (Prov. 16:18).
There we glimpse how a humble spirit before God can help overcome the enemy.
The compelling words of James are apposite: ‘Therefore submit to God. Resist the
devil and he will flee from you’ (4:7-8). Unbridled pride was once Lucifer’s undoing,
transforming him into Satan and the devil: ‘You were perfect in your ways from the
day you were created, till iniquity was found in you’ (Ezek. 28:15). Undoubtedly
pride was a component of this debilitating iniquity; for as the apostle Paul noted: ‘…
not a novice, lest being puffed up with pride he falls into the same condemnation as
the devil’ (1 Tim. 3:6). The devil’s condemnation was total, as his fall was swift: ‘Yet
you shall be brought down to Sheol, to the lowest depths of the pit’ (Is. 14:15). ‘I saw
Satan fall like lightning from heaven’ (Luke 10:18), the Lord Jesus attested. Genuine
humility is the pathway to victory over the enemy for: ‘He who humbles himself shall
be exalted’ (Luke 14:11; Mat. 23:12). Peter exhorts us: ‘Therefore humble yourselves
under the mighty hand of God, that He may exalt you in due time’ (1 Pet. 5:6).
Overarching all are our Lord Jesus’ words: ‘Take My yoke upon you and learn from
Me, for I am gentle and lowly in heart, and you will find rest for your souls’ (Mat.
11:29). It is a sweet repose of victory over the enemy.
Frederick F. Ntido

COMMENTS
1. (Buckhaven): Sadly we might trace the change back to Solomon being turned
away in heart by his many wives from being wholly true to the Lord, even building
high places for sacrifice to their gods in Jerusalem (1 Kin. 11:1-8). This began with
marriage to the daughter of Pharaoh early in his reign (cp. her own palace—7:8,
9:24), and would surely have effect on the people he ruled.
2. (Cromer and others): It is difficult to attribute to God an escapist urge, while He
requires of His prophet that he speaks out in public places. Does this not read like the
desperate plea of Psalm 55:6-8? It is consistent with the grieving cries of Jeremiah
8:18-22. 9:3-6 are then the replies of the Lord. These and other answers from God
strengthened the prophet to stay with his people, as he did to the end of his life. Cp.
Podagatla paper, para. 1.
M.A.
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3. (Cromer): In some ways Jeremiah and Jonah are set in contrast. Jonah was the
grudging prophet, unwilling that the message of God’s grace might be received into
the hearts of a heathen people, an enemy of Israel (Jonah 3:10-4:2). Yet the fact that
even the people of Nineveh repented at Jonah’s reluctant preaching puts into context
the stiff-necked response of Judah, who rejected the word of the Lord delivered in
tears and heartfelt regret (Jer. 9:1). They were, as God has discerned, ‘stubbornly
rebellious … they are bronze and iron’ (6:28).
J.T.N.
4. (Greenock): This can be inferred—not averred—from the fact the he was of the
priests that were in Anathoth (Jer. 1:1) and that 1 Kings 2:26 shows that ‘his fields’ to
which Abiathar was banished were in Anathoth.
P.D.
5. (Mount Forest and others): To this valued point we may add that another sector
of today’s society revere a variety of natural forces, alongside ancient regard for spirit
presences perceived in these, e.g. the idea that stones and gems radiate spiritual
properties. Jeremiah would be well aware of the fear some societies have for the
spirits or demons that the idol represents. His response is to declare the truth about
the Creator of all, while decrying the unreasonableness of expecting material objects
to help or protect. Remarkably he gives no space to the danger and reality of spirit
power, whose source Isaiah (in 14:9f.; 8:19; 29:4) and later Ezekiel (in 28:14f.)
warned against.
M.A.
6. (Podagatlapalli): The capture of the northern tribes took place in the ninth year
of Hoshea, king of Israel (2 Kin. 17:6), which was the sixth year of the reign of
Hezekiah in Judah (18:1). We know from Jeremiah 1:1-3 that Jeremiah’s ministry
began in the days of Josiah, whose reign was separated from Israel’s captivity by the
rest of Hezekiah’s 29 year rule, and the 55 year tenure of Manasseh (18:2; 21:1).
How then could Jeremiah expect his message to reach those of the tribes of Israel,
who had already been carried captive into Assyria?
As the Assyrians resettled the towns of Samaria after the captivity, they brought with
them the idols of their own lands and set them up in the Samaritan high places (2 Kin.
17:24-33), mingling their idol worship with a nodding acknowledgement to the ‘god
of the land’. The expectation that the population of Samaria should follow the
commandments which the Lord had given to His people (17:34-40) suggests that
there remained in Samaria a sizeable number of Israelites who engaged in this
mingling of the worship of God and the service of idols, and it is this association of
light and darkness to which Jeremiah subjected his devastating critique in chapter 10,
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addressed to those of Israel, ‘the tribe of his inheritance’ (10:16). So Jeremiah’s
message would have reached those Israelites who remained in the land under
Assyrian rule, before in later days it went with the captive men of Judah into foreign
lands, where it could fill the heart of Daniel (and doubtless others whose minds were
set on God) with hope for a brighter future (Dan. 9:1-2).
J.T.N.
7. (Ravulapalem): It is true that the benefits and blessings of God’s bi-lateral
covenants drawn up with His people of old are based upon their obedience to the
explicit terms He specifies, and failure by them in this respect nullifies the contract.
However, in His bountiful mercy and abounding grace, He can then decide to
introduce a new arrangement with emphasis on the work He has done ‘behind the
scenes’ as it were, to enable them to more fully comply to what is required (cp. Jer.
31:31-34; Heb. 8:8-13).
R.B.F.
8. (Ravulapalem): The green olive tree, fair with goodly fruit (Jer. 11:16) is Israel or
Judah as God intended. They had long failed to be such and judgement was due.
P.D.

Cover photo correction
J.T.N.’s mention of the potter’s wheel (Introducing) helped me spot that the back
cover photo caption had a wrong reference. ‘Jer. 8:13‘ should have been ‘18:1-3’as
amended this month. Apologies to all.
M.A.
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Introducing

June 2017

THE PRECIOUSNESS TO GOD OF HIS PEOPLE AND HOUSE
The value the Lord places upon those
who have been called to service in His
dwelling-place, and show loyalty to
‘the cause’, cannot be overstated. Even
though the house of Israel and the
house of Judah had committed
grievous sins, not only departing from
His ways but also actually engaging in
the detestable practices of the nations
around them, viz. their inveterate
enemies, the Lord found it impossible
to cast them out of His heart and
thoughts, otherwise He would have
disposed of them completely. After all,
they were to be special to Him as a
people in whom He could find delight,
recognized as being under His
ownership, an instrument of praise to
His holy name, and a source of endless
glory to His person (Jer. 11:17; 13:11).

heritage’, as His precious possession;
‘My vineyard’, as fruit-producing for
Him spiritually; and ‘My portion’ as
that alone which can satisfy His
deepest inward desires. There is no
stronger expression of what they mean
to Him than when He calls them ‘the
dearly beloved of my soul’ (12:7, 9-10
RV)
In this our time, then, and
opportunity to be engaged in privileged
service within God’s house, who is to
say these classifications do not apply to
His gathered together people today, as
they most certainly were true of a
failing and faltering people of that
period! They are surely readily
identifiable in the people of God
today, seen in the unparalleled
expressions found in 1 Peter 2:5 and 9,
when fulfilling their spiritual obligations
in the dual functions of a holy and
royal priesthood, extolling the
excellencies of Christ.
R.B.F.

The language employed by the Lord
of them is beautiful and unequivocal.
They are ‘My house’, emphasizing their
togetherness in testimony for Him; ‘My
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From Study Groups
‘HOW WILL YOU DO IN THE FLOODPLAIN OF THE
JORDAN?’ (Jer. 12-13)
From Aberdeen: The lesson of the linen sash The Lord emphasises His great desire
for His people to ‘obey my voice’ (Jer. 11:4). This is emphasis by repetition. There is
correspondence between the desirable obedience of chapter 11 and the illustration
of the linen girdle of chapter 13, which Jeremiah bound around his waist. God
desired an obedient people who would be closely bound to Him, and if Israel had
consistently obeyed God’s voice they would have been ‘for a people, and for a name,
and for a praise, and for a glory’ (Jer. 13:11 RV). However, they refused to listen and
refused to obey, thus becoming completely useless—just like the abandoned girdle.
A lesson for the present dispensation is that Christians are the salt of the earth, but if
the salt has lost its saltiness it becomes good for nothing. The Lord emphasised to His
disciples the importance of abiding in Him. Apart from Him we can do nothing—we
can bear no fruit and become like withered vine branches. Abiding in Him is bound
up with keeping His word, and obeying His commandments (John 15:4).
The context of Jeremiah 13:9 would suggest that ‘pride’ has the meaning of
excellency. What was the pride of Judah? It was the city of Jerusalem, even the city
of the great King. And what was the great pride of Jerusalem? It was the Temple, even
the dwelling-place of the living God. But this excellent city and its majestic temple
were soon to be marred at God’s command. On the other hand, pride, in the context
of 13:15 is clearly referring to the sin of pride. The king and queen were advised to
humble themselves (13:18). Similarly, pride in verse 17 would also indicate the sin
of pride, for which Jeremiah would weep sore. The great tragedy was that Judah had
forgotten God and trusted in falsehood. Consequently they would be scattered ‘as the
stubble that passeth away, by the wind of the wilderness’ (13:24). And so it came
about, just as God had forewarned [Comment 1].
James Johnson
From Aberkenfig: In Jeremiah 11 God had revealed to the prophet that the people
were beyond deliverance: ‘Do not pray for this people, or lift up a cry or prayer on
their behalf, for I will not listen’ (v.14 ESV). He had also revealed that the men of
Anathoth were destined for destruction in ‘the year of their punishment’. Jeremiah
had come to understand the duplicity, enmity and vindictiveness of his own
neighbours, and had very good reason for wanting that destruction to come more
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quickly than it seemed God had purposed. In chapter 15 he speaks of ‘sitting alone’
and being filled with indignation, and he continues to plead for his own deliverance
from his enemies in chapter after chapter. It is all too easy to succumb to such desires
of vengeance when constant persecution batters the servant of God and ignores the
message of grace. Many men of God have expressed similar desires in their extremity,
and it would be hard for us to condemn a man like Jeremiah who suffered more than
most. Indeed, we may become just as impatient for the destruction of the wicked in
our day as we witness the inhumanity of man against man. Yet we cannot ignore the
exhortation of the Lord Jesus: ‘But I say to you who hear, Love your enemies, do
good to those who hate you, bless those who curse you, pray for those who abuse
you’ (Luke 6:27-28)—a command that, without the Spirit of God strengthening us,
we would find impossible to fulfil. Jeremiah did not have that glorious benefit even
though God spoke to Him directly; and it appears that he was not asking for things
that were outside God’s intentions but pleading for their speedy fulfilment [Comment
2].
God’s answer in the following verses has echoes of His answer to Habakkuk, where
He says, ‘For still the vision awaits its appointed time; it hastens to the end—it will not
lie. If it seems slow, wait for it; it will surely come; it will not delay’ (Hab. 2:3).
Habakkuk had experienced the opposition of his people; now God reveals that the
Chaldeans were being raised up—a far greater foe than he had experienced thus far.
Jeremiah had raced with his countrymen, now a greater was to come—those whom
God likens to speeding horses, far more powerful than men and demanding far more
patience and fortitude. He is also shown that, up until now, he had had comparative
safety. The coming judgement would bring him into a far more dangerous place,
likened here to the ‘thickets of the Jordan’, a place of hiding and deprivation. We all
need to learn to wait for the Lord to act in any given situation, even more so when
it involves judgement and revenge, as Romans 12:19 says: ‘Beloved, never avenge
yourselves, but leave it to the wrath of God, for it is written, “Vengeance is mine, I
will repay, says the Lord”’; and to take on board the following message of compassion
and love, so that we are not overcome by evil, but we overcome evil with good
(vv.20-21).
Edwin Stanley
From Belfast: ‘If you have run with the footmen…’ After Jeremiah’s complaints in
verses 1-4 we now come to God’s answer in verse 5. Yet it is not a full answer, as
again God is looking to lay before Jeremiah a pathway of conscience so that by
reasoning he will find out in the fulness of time why the present events are being
allowed to occur. God uses two analogies to express this, and in both one example
is in direct contrast to the other.
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In his present circumstances, the prophet was certainly in the midst of a challenge.
The sense is given that there is mental and emotional exertion if not exhaustion
brought about by the persecution of his fellow villagers and even his family; so if he
is unable to cope with that, how will he manage when the challenge becomes
greater? If you are struggling in a race with footmen, how will you fare in a race with
horses? Sinking under small difficulties does not bode well when greater ones come
later on! He had a sense of familiarity with the men of Anathoth in a land of peace
in which he trusted. However, when he is later to move from there, the rulers of
Judah will be much more formidable. This analogy further speaks of the surrounding
region of the Jordan where lions and beasts of prey used the riverside bushes and
jungle growth as lairs. They would be driven from these places at flood times and
would cause havoc throughout the region, slaying men and carrying off cattle. To
repeat, sinking under small difficulties does not bode well when greater ones come
later on! God does not call you for who you are, rather for what you will become.
Sean Johnston
From Buckhaven: The lesson on pride conveyed by a linen sash, and the remedy
The Lord gave Jeremiah a very concrete object lesson on how abhorrent Israel’s pride
was to Him. He had to wear a linen girdle (presumably for several days) without
putting it in water, i.e., without washing away natural human secretions. He was then
commanded to leave the girdle in a hole of a rock beside the river Euphrates. Many
days later, when he retrieved the girdle, it was found to be ‘marred’. Dampness and
extremes of temperature combined with dirt and dust had reduced it to such an
irreparable state that it was ‘profitable for nothing’.
Israel and Judah had been called out from Egypt, from among the nations, to be a
special and unique treasure for God. His purpose in calling them out was that as a
collective people, united by His good laws, they would be to the Lord ‘for a name,
a praise and a glory’ (13:11). Their righteous actions as a nation under the rule of
Jehovah, the one true God, would attract the admiration of other nations who would
be able to see how ennobled a people can become when they implement the moral
code of the law of God, which as the Lord Jesus emphasised, is summed up in the
two greatest commandments: “You shall love the Lord your God with all your heart
and with all your soul and with all your mind” ... “You shall love your neighbour as
yourself.” On these two commandments hang all the Law and the Prophets (Mat.
22:37-40 NKJV).
Instead of becoming a name, a praise, and a glory for God on the earth, they
refused to listen to His words and stubbornly walked in the ways of their own hearts,
going after the gods of the surrounding nations ‘to serve them and worship them’
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(13:10) instead of the Lord of hosts, who had delivered them from bondage and
brought them into a land flowing with milk and honey.
No wonder the Lord was ready to destroy them (see verse 14). The only possible
remedy which would prevent God’s judgement falling on them would be if they ‘gave
ear’; if they truly listened in humility to the word of God through prophets like
Jeremiah, renounced their evil ways and returned in their hearts to the service and
worship of God. Sadly, this was a forlorn hope as indicated in verse 23. Those who
have formed the habit of doing evil are as unlikely to change their ways as an
Ethiopian would be able to change his skin colour or a leopard its spots. The
behaviour of Israel and Judah remind us of Peter’s illustration of the sow returning to
wallowing in the mire (2 Pet. 2:22), and of the Lord’s warning words, ‘... if even the
salt has lost its flavour, how shall it be seasoned? It is neither fit for the land nor for
the dunghill: but men throw it out’ (Luke 14:34).
Jo Johnson

From Cromer: While Jeremiah recognises that the ways of the Lord are always
righteous, nevertheless he still wants to question the justice of His dealings with the
wicked people of Judah. It is a natural human trait to want to see justice done, and
knowing that the Lord will listen to all his supplications, Jeremiah does not hold back
from raising the question of the need for judgement against them. To the prophet the
comparison is obvious. ‘You know me’, he says with the implication that he
considered his ways far above those of the wicked and that the Lord should, as a
righteous God, mete out punishment to them in the same way he felt that he had
been treated (11:19).
It’s so easy to question God’s ways when we see how wicked people around us
prosper; but we have to trust God’s judgment with the knowledge that we have
greater riches than the riches of earth. Israel’s God was aware of the difficulties that
lay ahead for Jeremiah, and this seemed to be a test in preparation for what was to
come. In our lives we do not know the future that is laid out for us but must have
faith that His dealings with us will prepare us for whatever the future holds.
When we look at those around us who seem to have more than we have then there
are two verses to which we can look to appreciate God’s care for us: in Luke 16:8
(NIV) we read, ‘For the people of this world are more shrewd in dealing with their
own kind than are the people of light’, as well as the promise in Matthew 5:12,
‘Rejoice and be glad, because great is your reward in heaven’.
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In considering the Lord’s dealing with Jeremiah in verses 1–6 it could be helpful to
consider God’s response to Habakkuk when he raised the same question of justice
(Hab. 1:2-4). In Habakkuk’s case the Lord did not answer him in the way he had
expected (1:5-11). In this instance God was going to use a wicked nation to punish
His own people, but then in His own time the Babylonians would be held
accountable for their own wicked deeds.
David Hickling
From Greenock: ‘The more things change the more they stay the same’ Human
nature with all its propensity for sin and evil has not changed since the dawn of time.
Jeremiah was like God in the sense that he felt like a stranger among his own people.
The town of Anathoth was like the towns of Nazareth and Capernaum when Jesus
lived, where He, too, felt like a stranger in the world His hands had made. The
people of those towns, and the city of Jerusalem, with all Israel, except for those who
believed in God’s message of judgement, rejected Jeremiah and Jesus and all the
other prophets. Jeremiah must have felt lonely and friendless, but he knew that he
had friendship with the living God whose presence was his protection, and he was
assured that God’s love and mercy, as well as His word and His judgement, would
never fail. He would know the Psalms and would take comfort and solace in such
words as, ‘Know that the LORD has set apart the godly for himself’ (Ps. 4:3 NIV).
Scripture interprets scripture. A question that has exercised the minds and hearts
of righteous people is why the wicked prosper in this life, whereas the righteous,
whose faith is in God for ‘life and breath and everything else’ (Acts 17:25) suffer.
Asaph in Psalm 73:16 was perplexed by this quandary, but came to the conclusion
that the latter end of the righteous and that of the wicked will be where they choose
to be (v.17)—in heaven or in hell for eternity [cp. Comment 2].
The nation of Israel were an ungrateful, rebellious, idolatrous people who broke
God’s laws, broke His covenants, and broke His heart. The God of Israel was often
angry with His people and would have wiped them out, as when they worshipped
the golden calf and when they wanted to return to Egypt; but His wrath was always
tempered by mercy, for how could His purposes for Israel be fulfilled unbroken if He
had cast off His people?
Jeremiah was living in the last days before the exile, a time that was characterised
by the covenant people worshipping idols. Jeremiah’s message to the people was
already in the spirit of his words in Lamentations. We live in a parallel time to
Jeremiah, when all the evils of the days in which he lived reach to a much greater
level of iniquity. The end of the dispensation of the day of grace will be followed by
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God’s judgement, as foretold in the prophets. Like Simeon and Anna, who lived to
see God the Son incarnate in the form of the baby Jesus, we too may be on the cusp
of seeing the Lord from heaven at the Rapture. Last days indeed, and every passing
day one day less, one day nearer to seeing our Lord and Saviour Jesus Christ.
John Peddie
From Halifax: One of four Levitical cities in the territory of Benjamin (Josh. 21:18),
Anathoth is today ‘identified with Ras el-Kharrubeh near the modern village of Anata,
which preserves the name of the ancient town’ (Lutterworth Dictionary of the Bible,
1994, p. 28). Jeremiah was ‘of Anathoth’ (Jer. 29:27), which place was the home
town of two of David’s mighty men, Abiezer and Jehu (2 Sam. 23:27; 1 Chr. 11:28;
12:3; 27:12). The men of Anathoth in Jeremiah’s day, rather than being mighty men,
were treacherous. Like the men of our Lord Jesus Christ’s home town Nazareth who,
being so enraged at His words, sought violently to destroy Him (Luke 4:28-29),
Jeremiah’s fellow-townsmen wanted to kill him (Jer. 11:21). The prophet ‘was like a
gentle lamb that is led to the slaughter’ and they said, ‘Let us destroy the tree with the
fruit thereof, and let us cut him off from the land of the living, that his name may be
no more remembered’ (v.19 RV).
Having no acceptance in his own town (cf. Luke 4:24) Jeremiah, acknowledging
God’s righteous dealings, could not reconcile this with the prosperity of the wicked,
who flourished and lived with immunity (Jer. 12:1)—a difficulty often upon the minds
of Old Testament saints (see Job 21:7 ff.; Pss.37, 73). Giving answer to Jeremiah, the
Lord said: ‘If thou hast run with the footmen, and they have wearied thee, then how
canst thou contend with horses? and though in a land of peace thou art secure, yet
how wilt thou do in the pride of Jordan?’ This proverbial phrase was to reprove
Jeremiah who, exhausted by the men of Anathoth (‘the footmen’), was yet to face
greater challenges represented by ‘horses’ and the ‘pride’ (or ‘swelling’) of Judah (see
Jer. 49:19; 50:44; Zech. 11:3; cf. 2 Kin. 6:2) [see Comment 2].
Robert J. Butler
From Mount Forest: For a well-developed explanation of the tones of Jeremiah
12:1-4 we suggest reading N.T. 1990 pages 83-86 on the subject of biblical
imprecations (for those not having access to that, use this Dropbox link:
http://bit.ly/2nECwkk) [See also October’s edition of BS 2015 for further
discussion—Eds.] That article, which primarily focuses on statements in the Psalms,
applies equally to Jeremiah's position. It would be fair to say that he was not seeking
personal vengeance but rightly reflecting the righteous heart of God. The call for a
response from the Lord against evil men is balanced in Jeremiah's frequent
demonstration of love for the people of God, even as God Himself still loves them
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(see 12:7). The supreme example of the Lord Jesus in this respect is to be noted, who
also wept over Jerusalem (Luke 19:41; Jer. 13:17). It was written in summary of Him
that ‘Christ also suffered for you, leaving you an example, so that you might follow
in his steps. He committed no sin, neither was deceit found in his mouth. When he
was reviled, he did not revile in return; when he suffered, he did not threaten, but
continued entrusting himself to him who judges justly (1 Pet. 2:21-23 ESV) [see
Comment 2].
From 12:5 the speaker may be understood as either (most easily) God responding
to Jeremiah’s concerns, or as Jeremiah’s proclamation to ‘you’, that is ‘them’, God’s
rebellious people referenced in 2-4 [Comment 3]. Verse 14 removes all doubt about
the speaker at that point. It may be profitable to consider this whole portion
(12:3(b)-17) as principally expressing the divine perspective regarding Judah and her
enemies. If, however, initially (just verses 5-6) the Lord is speaking only to Jeremiah,
then the meaning for him is simply a necessary warning not to be too overcome with
present circumstances because he must steel himself (1:18) for worse things still.
The ‘thickets by the Jordan’ (cf. Jer. 49:19; 50:44) may be a reference to the known
haunt of lions; a theme poetically drawn out again in verses 8-9 to illustrate the
arrogance of rebellious Judah, thinking herself as impregnable, though in reality about
to become wild animals’ prey as the enemy sweeps in. For either audience (innocent
Jeremiah or guilty Judah) the message is the same: you cannot trust unfaithful people
close to you, and you are in increasing danger as the Lord brings awful judgement
against His people's unrighteousness.
Geoff Hydon
From Podagatlapalli: The floodplain of the Jordan Jeremiah chapter 12 is the
continuation of the subject at the close of chapter 11: it gives us a dialogue between
the Lord and Jeremiah. This time it is not a matter of the prophet supplicating on
behalf of Israel but of sorrowful questions which burden his heart and which he pours
out to God in the bitterness of his soul. Men of the village of Anathoth, his
fellow-citizens, had gone so far as to threaten him with death if he did not shut his
mouth (11:21). Chapter 12:6 tells us that even Jeremiah‘s own family had acted
treacherously toward him and had cried out loudly against him (cf. Luke 4:24-26).
There was reason enough for him to lose his courage, but the Lord understands His
servant’s trouble.
‘Why do the wicked prosper?’ This is asked not only by Jeremiah! Job (21:7-8), Asaph
(Ps. 73), Habakkuk (1:13) and many other believers suffer because of their
faithfulness to God. The wicked treated Jeremiah like a sacrificial lamb (11:19) but
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he wanted God to slaughter them (12:3). The prophet knew God’s ultimate justice
will come, but he is impatient because he wants justice to come quickly. God does
not give a doctrinal answer: instead, He gives a challenge. If Jeremiah cannot handle
this, how will he handle the injustice ahead? It is natural for us to demand fair play
and cry for justice against those who take advantage of others. But when we call for
justice we must realize that we ourselves would be in big trouble if God gave each of
us what we truly deserve.
The prosperity of the wicked perplexes Jeremiah. God answers the prophet’s appeal
by two proverbial expressions in verses 5 and 6. God shows him that he must prepare
to endure worse things than any he has yet been called upon to face. He had been
in danger at Anathoth, but greater danger awaits him at Jerusalem.
God’s compassion never runs dry, even to the enemies of His people (vv. 14-17).
God speaks to the nations surrounding Judah with a message that contains both
judgement and hope. They will be punished by the same enemy that punished
Judah; and like Judah they will be deported from their homeland. If they repent and
turn to God they will be permitted to return—the nation that led Judah into idolatry
may share Judah’s true God—but only if they repent. The same offer is made to
us—if we repent and turn to God we will share in the faithfulness of the same God
who makes these promises. Not all God’s answers to prayer are pleasant or easy to
cope with. Any Christian who has experienced war, grief or serious illness knows this.
We are to be committed to God even when the going gets tough and when His
answers to our prayers do not bring immediate relief.
B.V. Prasada Rao
From Ravulapalem: Pride and the remedy There are twelve commands to Jeremiah
in chapter 13 (AV): (1) Go and get a linen girdle; (2) Put it upon your loins; (3) Put
it not in the water; (4) Take the sash; arise and go to the Euphrates (v.4); (5) Hide it
there in a hole of the rock; (6) Arise; go to the Euphrates again (v.6); (7) Take the sash
you hid there; (8) You shall command the people (vv.12-13); (9) Give ear and be not
proud (v.15); (10) Give glory to the Lord (v.16); (11) Say unto the king and queen
(v.18); (12) Humble yourselves and sit down.
In those days the people of Judah and Jerusalem were filled with pride. To explain
the truth, God used different illustrations (1:11-14; 18:1-10; 24:1-10). Like the
decayed and useless sash, the people of Israel were not useful to God. See how God
elected Israel—He will select any individual or people as He desires (Is. 43:21; Eph.
1:4-6; 1 Pet. 2:9).
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‘The lofty looks of man shall be humbled, and the haughtiness of men shall be
bowed down and the LORD alone shall be exalted in that day’ (Is. 2:11-12; cp. 3:16).
We can hear from the song of Hannah, to ‘talk no more so exceeding proudly: let not
arrogancy come out of your mouth, for the LORD is a God of knowledge and by him
actions are weighed’ (1 Sam. 2:3). Recall the words of David when God delivered
him from Saul’s hand: ‘the afflicted people thou wilt save: but thine eyes are upon
the haughty, that thou mayest bring them down’ (2 Sam. 22:28).
Wise king Solomon said that ‘The fear of the Lord is to hate evil: pride, and
arrogancy ... do I hate’ (Prov. 8:13). ‘In the mouth of the foolish is a rod of pride’
(14:3). ‘Every one that is proud in heart is an abomination to the LORD’ (16:5). ‘Pride
goeth before destruction and an haughty spirit before a fall’ (16:18). The words of
Nebuchadnezzar, in praise and exaltation in honouring the king of heaven, are that
all His works are truth and those that walk in pride He is able to abase (see Dan.
4:37). We can compare two kings, one with pride and one without pride—Uzziah
and Hezekiah.
Remedy proclaimed through Jeremiah ‘We have heard the pride of Moab, ... his
loftiness and his arrogancy ... and the haughtiness of his heart’ (Jer. 48:29). There is
warning to Jehoiachin and his mother queen: ‘Give glory to the LORD your God,
before he causes darkness and before your feet stumble upon the dark mountains,
and while ye look for light he turn it into the shadow of death and make it gross
darkness ‘(Jer. 13:16). The only way to stop the future darkness is repentance (v.16;
1 Sam. 2:9; Is. 8:22; Mat. 8:12; Jude v.13). But since man cannot change even his
skin, how can his inner behaviour be changed? God can do what man cannot do
(Rom. 8:1-4). Those who practise evil cannot purify themselves; they have to turn
toward God and pray to Him to sanctify them. This is the only remedy that can
change our character and nature in this sinful world.
S.J.M. Edward
From Southport: A sartorial reflection on pride Jeremiah had simple, plain garments:
he had no need for ornamentation; no coat of many colours for him. John the Baptist
had a leather girdle and a shirt made of camel hair. The camel hair would be rough
and scratchy. Not for him the soft comfortable clothes (Mat. 11:8).
When working, most manual workers in Israel would strip down to just a loincloth.
This was spoken of as being ‘naked’. The loose outer robe worn on top at the end of
the day could be tied tight for comfort. Peter, when fishing, saw a man on the shore;
and when the realisation that it was the Lord dawned on him, he put on his cloak and
tied it like the western dressing gown (John 21:7). After the victory on the top of

85

Mount Carmel we read that Elijah ‘girt’ up his loins so that his robe would not impede
his running (1 Kin. 18:46). We are exhorted to ‘gird up’ the loins of our minds (1 Pet.
1:13) to make sure nothing hinders our mental ability to follow after holiness and that
our normal mental state is to have love for our brothers and sisters in the Lord.
The linen sash seems a little upmarket from the plain belt or cord that Jeremiah
would have had previously. This grand item of clothing was ruined by being buried
in the ground near water. In the object lesson delivered by Jeremiah the same
message is given to us: pride in God is not a substitute for a close relation with God.
We may claim a certain standing or tradition based on what has gone before, but we
now must have the close relationship with God that comes by faith. There is no place
for pride.
The linen that was used to wrap Jesus’ body is described as ‘clean’ by Matthew, but
as ‘fine’ by Mark. There is no mention of a sash as there would be no movement to
disturb the wrappings. We can look forward to the marriage supper of the Lamb
when we shall be clothed in fine linen, clean and white, for we shall be clothed in His
righteousness. Until then we need to be clothed with humility (1 Pet. 5:5) and to
remember that ‘all our righteousnesses are as filthy rags’ (Is. 64:6).
Steve Henderson
From Surulere: In the floodplain of the Jordan Slay those who had turned against
God (vv. 1-4)? It is a truth of Scripture that ‘the wicked shall be turned into hell, and
all the nations that forget God’ (Ps. 9:17 NKJV). In both Testaments the Almighty
certifies the fate of those who persist in wickedness and in opposition to Him: ‘But
the transgressors shall be destroyed together; the future of the wicked shall be cut off’
(Ps. 37:38). The psalmists, more than others, gave vivid expression to the latter end
of the wicked: ‘Because they do not regard the works of the LORD, nor the operation
of His hands, He shall destroy them and not build them up’ (Ps. 28:5). The apostle
Peter weighs in: ‘then the Lord knows how to deliver the godly out of temptations
and to reserve the unjust under punishment for the day of judgment’ (2 Pet. 2:9) and
further: ‘By covetousness they will exploit you with deceptive words; for a long time
their judgment has not been idle, and their destruction does not slumber’ (2 Pet. 2:3).
The apostle Paul spoke by the Spirit thus: ‘What if God, wanting to show His wrath
and to make His power known, endured with much longsuffering the vessels of wrath
prepared for destruction …’ (Rom. 9:22).
Juxtaposed to the foregoing scriptures are the divine affirmations of the inscrutable
ways of God in His love and compassion for the wicked: ‘Say to them: “As I live”,
says the Lord GOD, “I have no pleasure in the death of the wicked, but that the
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wicked turn from his way and live. Turn, turn from your evil ways! For why should
you die, O house of Israel?”’ (Ezek. 33:11). The Lord’s words through the prophet
Ezekiel again are apposite: ‘Do I have any pleasure at all that the wicked should die?’
says the Lord GOD, ‘and not that he should turn form his ways and live?’ (Ezek.
18:23).
Jeremiah was a severely maligned and cruelly schemed-against prophet. In our
reflection on the call of God to slay those who had turned against Him, an
overarching thought is the spirit or context of his vexed prayer (vv.1-4). Firstly, there
is nothing remiss in a man of God desiring that which the Lord Himself had purposed
for the wicked, if it is not a matter of self-seeking or self-aggrandizement: ‘Do I not
hate them, O LORD, who hate You? And do I not loathe those who rise up against
You? I hate them with a perfect hatred; I count them my enemies’ (Ps. 139:21-22).
Specifically for Jeremiah God had spoken: ‘I will utter My judgments against them
concerning all their wickedness, because they have forsaken Me …’ (Jer. 1:16).
Secondly, the prophet Jeremiah was not presumptuous as the prophet Jonah had
been, when he said, ‘Ah, LORD, was not this what I said when I was still in my
country? Therefore, I fled previously to Tarshish’ (Jonah 4:2), but did what he had
been commissioned to do: ‘Therefore prepare yourself and arise, and speak to them
all that I command you’ (Jer. 1:17) [cp. Comment 2].
A higher standard was set by our glorious Lord Jesus Christ, ‘Who, when He was
reviled, did not revile in return; when He suffered, He did not threaten, but
committed Himself to Him who judges righteously’ (1 Pet. 2:23). In His Beatitudes
He pronounced the rule for all times: ‘You have heard that it was said, “You shall love
your neighbour and hate your enemy.” But I say to you, love your enemies, bless
those who curse you, do good to those who hate you, and pray for those who
spitefully use you and persecute you’ (Mat. 5:43-44). It would be unfair, however,
to judge the weeping prophet of Anathoth by this standard.
Fred Ntido

COMMENTS
1. (Aberdeen): This is an interesting point and important distinction made here in
the usage of the word pride, rightly describing different subjects and situations.
2. (Aberkenfig and others): The prophet’s invocation of God’s retribution on those
who engage in despicable and persistent wickedness, as is the case on numerous
occasions throughout Jeremiah’s writings, does not run counter to God’s will and

87

purpose being brought to fruition through His servant. There can be a ‘crossing of the
line’ where His mercy and forgiveness can be withheld (see Ex. 8:15; 10:28-29; 2
Pet. 2:6; Jude 7 et al).
R.B.F.
The prophet does describe in 12:3b what we could expect God to do in dealing out
justice, though Jeremiah is taught by the Lord’s questions in verse 5 that he should
have faith in divine judgement yet to come, and acceptance of suffering incurred in
serving the Lord’s will among sinful people. In 15:18, however, after appealing to
God to avenge him (v.15), he errs in reproaching God with failing him, and is again
rebuked (v.19). Woven through this is the issue that warning of God’s judgement (and
therefore describing it) is clearly the prophet’s duty, whereas asking for personal
vengeance and stating what punishment should be delivered (e.g. 17:18) is not so
defensible, in view of the instruction of Moses (Deut. 32:35) and Proverbs 25:21-22.
In the concern (befitting our own lowly place) to show a man of such stature as
Jeremiah to be right, we can lose sight of the instructive portrayal of this righteous
man’s battle with his disappointment, grief, and anger. As with several of the Psalms,
one is grateful for the honest record of human venting of frustration in graphic appeals
for vengeance; yet at times one cannot see this as the writer’s cause being humbly
committed to the Lord. Aberkenfig’s paper sensitively notes how the prophet is
struggling to cope, whereas the New Covenant believer is enabled by the grace of
Christ and the indwelling Spirit to overcome. Cp. B.S. 2015, pp.87-88, Comment 2;
and the valuable survey in N.T. 1990, pp.83-86; note the electronic link Mount Forest
para.1 helpfully provides.
M.A.
3. (Mount Forest): Who is addressed in 12:5? It would appear to be a change of
speaker in verse 5, especially taking into account the following words where Jeremiah
clearly is addressed directly by the Lord in this dialogue; yet one can imagine a
certain application of them to the perpetually sinning people of Judah, whose false
feeling of present security would be put to the severest of tests.
R.B.F.
Supporting this, ‘You’ is singular throughout verse 5, and use of singular to address
the people as one nation would need a singular noun like ‘Judah’ to signal the change
from plurals in verses 2-4. Thus the Lord is replying to Jeremiah himself. This is
confirmed by verse 6, where ‘brothers’ of the people or of the wicked would not
make sense. We are led, then, to the paper’s interpretation in para. 2, last sentence.
Experienced students will know the RV (available on e-Sword, etc.) is a good guide
to whether the pronoun is singular (‘thou/thee’ or plural ‘you’). KJV also, though only
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where 17th century knowledge of the original text is reliable. NKJV footnotes show
where scholars have drawn on later discovery.
M.A.

Question . . .
‘Now the weight of gold that came to Solomon in one year was six hundred
threescore and six talents of gold’ (1 Kin. 10:14). Does this number have prophetic
significance in relation to the number of the man who is called the beast in Revelation
13:18; or is it just a coincidence?
Jo Johnson, Buckhaven

. . . and Answer
There is no sign in 1 Kings 10 that the figure 666 has relevance, whether thematic or
other, to the significance given to 666 in Revelation in the context of those future
times. To draw spiritual profit from the annalist’s record, it seems to me from the
account of Solomon’s decline, including its effects noted in 1 Kings 12:4 and the
advice of Rehoboam’s older counsellors, Solomon’s accumulation of gold went
beyond God's purpose in glorifying His kingdom. (The rebellion that followed was
wrong, but does not imply that the people’s grievance was without substance.)
Solomon showed less care for his people in perpetuating taxes than the Law
instructed for both people and leaders. There came a point in his career when he
allowed riches, luxuries, and wives to become a snare to himself and his court; thus
in later years marring the type his kingship and glory was intended to express of the
coming Christ.
M.A.
We cannot be sure that the amount of gold that came into Solomon’s coffers
annually had a corruptive influence on him, at least not to the extent that his liaisons
with the opposite sex had, resulting in chronic indulgence in open idolatry. This
ultimately led to his downfall and the loss of his kingdom (1 Kin. 10:14-15; 11: 1-11).
The fact that 666 talents of gold is specified is no more than a historical numerical
fact, an indication of the accuracy of the divine record.
The significance of the figure of 666 in Revelation 13:18 is relating to a person who
wields frightening satanic powers on the earth’s population, and is identified in some
way by this number. I do not see any correlation whatsoever in the two passages.
R.B.F.
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Introducing

July

CALLED BY HIS NAME
Jeremiah (15:16), Ezekiel (2:8-3:3) and
John (Rev. 10:8-11) all ate the words
of God and found them a joy and
sweet to the taste. It is remarkable that
for all three the words were those of
severe judgment or solemn warning.

against the whole land, against the
kings of Judah, against the princes
thereof, against the priests thereof, and
against the people of the land’ (1:18).
Having thus spoken to him of being
against them the Lord could not allow
him to pray for the people for their
good (14:11). There had been some
great pleading by Jeremiah, claiming
covenant relationship ‘for thy name’s
sake’ (14:7) and ‘we are called by thy
name’ (v.9), but the Lord has exalted
His word above all His name (Ps.
138:2).

In Jeremiah’s case his ministry was
one of inevitable judgment. The word
of the Lord in judgment had gone
forth. ‘Because Manasseh king of Judah
hath done these abominations ...
Behold, I bring such evil upon
Jerusalem and Judah, that whosoever
heareth of it, both his ears shall tingle
... I will cast off the remnant of mine
inheritance, and deliver them into the
hand of their enemies’ (2 Kin.
21:11-14 RV). God had His prophet of
judgment whose message arose
‘because of Manasseh, the son of
Hezekiah king of Judah, for that which
he did in Jerusalem’ (Jer. 15:4).

Jeremiah prays now for himself,
exalting the true words of God amid
falsehoods, although they were hard
sayings, because, he said, ‘I am called
by thy name’ (15:16). His position and
condition before God were coming
into harmony amid much struggle of
heart as chapters 14 and 15 show.
Some limited, faint foreshadowing here
of one who, sure of His relationship to
His God, ‘in the days of his flesh ...
learned obedience by the things which
he suffered’ (Heb. 5:7-8).
P.D.

The Lord had said to Jeremiah ‘I will
utter my judgments against them
touching all their wickedness’ (1:16)
showing the present sinfulness of the
people. He also said ‘Behold, I have
made thee this day a defenced city,
and an iron pillar, and brasen walls
.
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From Study Groups
‘HAS YOUR SOUL LOATHED ZION?’ (Jeremiah 14-15)
From Aberdeen: Jeremiah 14 opens with the drought which God brought upon
Judah. Those who were sent to fetch water found none (v.3). The withholding hand
of the Lord is also brought before us at the end of the chapter—‘Are there any among
the vanities of the heathen that can cause rain? or can the heavens give showers? art
not thou he, O LORD our God?’ (14:22 RV). God was directing Judah’s attention to
His providential power and thus showing the futility of Judah’s turning aside to idols.
Interestingly the latter part of Jeremiah 15 touches on the theme of water (Jer.
15:18) but this is connected with a personal application to Jeremiah himself. He
expresses his grief to the Lord, ‘Wilt thou indeed be unto me as a deceitful brook, as
waters that fail?’. Jeremiah had been persecuted by the men of Judah because of the
stern message that he brought. Even though Jeremiah bravely clung to the Lord’s
message and testified how God’s words were his joy and heart’s rejoicing,
nevertheless a measure of bitterness also welled up from his heart when he
questioned why his pain was perpetual and wondered if the Lord would be to him
like waters which were not sure. It seems that Jeremiah experienced a temporary
mistrust of the Lord—a wave of doubting God’s faithfulness. The Lord graciously
reproved him for his lapse of trust. Jeremiah was given personal guidance from the
Lord about how to rectify his wavering: Jeremiah was told to separate out from his
thinking the ‘precious from the vile’ (15:19). He needed to re-establish his
characteristic trust in the Lord and consequently would stand again as the Lord’s
messenger [Comment 1].
We can take a lesson for ourselves Our lives of faith may become tainted by the
world’s harsh attitudes towards God, so that our thinking becomes warped to the
extent of clouding our faith in God our Saviour. What is the answer for the doubting
saint? Peter encourages us that the proof of our faith is ‘more precious than gold that
perisheth’ (1 Pet. 1:7). Like Jeremiah we may also need to examine our thoughts
about God’s faithfulness and ‘draw forth the precious from the vile’ so that we can
be ready and able to serve Him.
James Johnson
From Belfast: Jeremiah suffered so personally In what way can we find rest in labour
for the Lord? ‘When we are most in the dark concerning God’s dispensations, we
must keep upright thoughts of God, believing that He never did the least wrong to
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any of His creatures. When we find it hard to understand any of His dealings with us
or others we must look to general truths as our first principles and abide by them: the
Lord is righteous’ (Matthew Henry).
In Jeremiah’s heart there were unworthy thoughts of God (15:18) [see Comment
1]. Jeremiah was alienated from his people; he was lonely and anxious. Yet through
all these emotions he recognised that God was still his source of first principles.
Jeremiah did what other godly men in the Bible also did—they looked to God for
protection and justice when under persecution of faith.
His joy was to be found in God’s words It’s worth noting how he approached and
used the word of God. Jeremiah lets us into a secret: the passion and the zeal that he
had for God’s word was such that he didn’t just read it and contemplate it but ate it
and digested it. He regarded God’s word as nourishment for the soul, the joy and
rejoicing of his heart (15:16) [see also Introducing last para].
At times in our walk of faith we may find our pathway difficult, being beset by
barriers. To move forward is hard, and at these times all we appear to be doing is
standing still. Don’t be discouraged. Remember, where you are standing is firm, solid
ground—the foundation of God’s word, standing on the promises of God. ‘…
Because thou hast made me to hope. This is my comfort in my affliction: For thy
word hath quickened me’ (Ps. 119:49-50 RV).
The armour of God in Ephesians has a covering from the head to the feet, but the
back is not mentioned (Eph. 6:14). Keep your face to your Saviour, [in His strength,
confront the enemy—Eds.] and do not turn away, for God has your back!
Our inner self is being renewed day by day, so do not lose heart (2 Cor. 4:16).
‘Renew’ implies that something has run out—a car runs out of fuel or a mobile phone
loses its charge, just as we do. To be renewed day by day means that the refreshing,
renewing, strength-giving drink you took in the morning must be taken again the next
day (Lam. 3:22). There are no meals designed by God to carry you for a year, nor are
there fuel tanks in your car of faith big enough never to need refuelling. This renewing
activity is to be a daily task whether it be in the morning, noon or evening (Is. 33:2).
Sean Johnston
From Buckhaven: ‘Has your soul loathed Zion?’ Chapters 14 and 15 document the
incorrigible and spiritually reprobate condition of God’s people. Even though great
intercessors such as Moses or Samuel were to plead with God for them, God’s grace
was exhausted by their repeated turning aside to other gods. Manasseh, son of
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Hezekiah, was held responsible for the apostate condition of the people because he
had ‘made Judah and the inhabitants of Jerusalem to err, so that they did evil more
than did the nations, whom the LORD destroyed before the children of Israel’ (2 Chr.
33:9 RV).
Jeremiah was told ‘Pray not for this people’ They had had their opportunities. They
had gone beyond the point of repentance and forgiveness, and now all that remained
for them was ‘a certain fearful expectation of judgement’. Those false prophets who
spoke lying words in the name of the Lord brought upon themselves final judgement
(14:15) [and perhaps swift if taken by the current famine (14:1-6); cp. Comment
4—M.A.].
Remarkably, though, we trace God’s gracious dealings with Manasseh who, after
experiencing divine judgment for his many evil deeds (he was carried away in chains
to Babylon by the king of Assyria), sought repentance and was not only granted it but
was given the opportunity to return to Jerusalem to reign again as king: ‘Manasseh …
when he was in distress, he besought the LORD his God, and humbled himself greatly
before the God of his fathers. And he prayed unto him; and he was intreated of him,
and heard his supplication, and brought him again to Jerusalem into his kingdom.
Then Manasseh knew that the LORD he was God’ (2 Chr. 33:9-13).
We note, however, that although Manasseh did all he could to reverse the evils he
had introduced (evidence of his true repentance), the damage had been done, for it
is recorded: ‘Nevertheless the people did sacrifice still in the high places, but only
unto the LORD their God’ (2 Chr. 33:17) [cp. Cromer, end of para. 3—Eds.]. It would
seem that once they had departed from the pure worship of Jehovah in the Temple
in Jerusalem, the people of God never truly returned to worship Him exclusively in
‘the place that He had chosen to cause his name to dwell there’ (1 Kin. 9:3; Neh.
1:9). Not until the remnant of Judah returned from their seventy-year exile in Babylon
to rebuild the ruins of the temple were these irregularities properly rectified.
This history lesson underlines the crucial influence that those in positions of
leadership have upon the spiritual condition and way of life of God’s people. In the
Churches of God today we value the heritage so dearly bought for us by our spiritual
forefathers, who as a remnant people, returned from Christendom and by God’s
grace rebuilt the spiritual House of God where they could worship and serve Him in
obedience to New Testament teaching. Leaders today do well to follow in their
footsteps.
Jo Johnson
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From Cromer: Review of Jeremiah’s background Jeremiah’s history covered the
reigns of the last five kings of Judah—Josiah, Jehoahaz, Jehoiakim, Jehoiachin and
Zedekiah. His service covered the span of 40 years, from the 14th year of Josiah until
the fall of Jerusalem in 587 BC. The spiritual condition of the nation varied greatly
under these kings, but it is thought that the passages under discussion were written
when Josiah was king. It wasn’t until the 18th year of his reign that he instituted
serious reforms in the worship of God—see 2 Kings 23 [cp. Comment 4].
The origin of great drought (14:1-6) Should the people have recognised it as a
chastisement from God? Perhaps they had to come to realise that actions bring
consequences, so that they would reap what they had sowed.
Confession, forgiveness and restoration Chapter 14:7-11 tells of confession and
fasting, yet the Lord would not relent from what He had said He would do. Why?
Was the repentance spurious, or did repeated sin mean that there was no way back?
It is always God’s desire to restore, rather than to punish—see Psalm 85. In the New
Testament Peter volunteered that up to seven times he might forgive his brother who
had sinned against him, but the Lord expanded it to seventy times seven (Mat.
18:22). Verses 7-9 are a plea from the people to save them, for God to save them for
the sake of His name (i.e. His reputation); but He doesn’t accept it [Comment 2]. The
reason why God would not listen may be that God desired a holy people who
needed to be evidently holy in the eyes of the nations; but the long apostasy of
Manasseh (55 years; 2 Kin. 21:1; 2 Chr. 33:1) made them ‘a horror to all the
kingdoms of the earth’ (15:4).
Intercessors Moses and Samuel were outstanding intercessors because of their
character; yet even that would not be able to counteract the character of the nation.
Jeremiah himself stood in the tradition of his faithful forbears, and he was able to find
delight in the words of his God in spite of the apostasy that surrounded him.
Peter Hickling
From Greenock: Time had moved on from when God said to Jeremiah, ‘If you can
find but one person who deals honestly and seeks the truth, I will forgive this city’
(5:1 NIV). Now God says, ‘Even if Moses and Samuel were to stand before me, my
heart would not go out to this people’ (15:1). How different from the people were
Moses, Samuel and Jeremiah! Moses pleaded with God for His people: ‘Please
forgive their sin—but if not, then blot me out of the book you have written’ (Ex.
32:32). Samuel, like Moses, ‘was faithful in all God’s house’ (Heb. 3:2). He and
Jeremiah were cast in the same mould as the great law-giver and stood in the gap
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between God and His people in order to turn away His great wrath from consuming
them.
Jeremiah felt betrayed and abandoned by his people and, like David, strengthened
himself in his God and found solace and comfort, strength and delight in God’s word
(Jer. 15:16). It would be interesting to know whether Jeremiah was referring to the
time when Hilkiah, the high priest, found the book of the law of the Lord (2 Chr.
34:14-15) in the reign of Josiah, and how much of the canon of Scripture it contained
[Comment 3]. The books of Samuel, Kings and Chronicles would not be complete at
that time and may even have been written by Ezra [in all likelihood, Ezra would be
the author of the last two named at least—Eds.].
Jeremiah may have been aware and would have been encouraged that there were
prophets proclaiming God’s message during the same period as he did. His ministry
was contemporaneous with Zephaniah, Habakkuk, Obadiah, Daniel and Ezekiel,
although he may only have met Zephaniah, who prophesied in Jerusalem about the
same time. Surely, as at all other times in Israel’s history, there was a godly remnant—
men and women who had not bowed down to idols, whose hearts were true to the
God of Israel and who adhered to the law of Moses [cp. Comment 8]. The prophets
were a breed of men set apart by God so that He could develop their character to
possess the fearlessness to confront any group of men and women with the same holy
boldness that characterised the apostles, who with Spirit-filled power confounded all
who opposed them.
John Peddie
From Halifax: ‘Praise waiteth for thee, O God, in Sion’, wrote David; ‘Thou visitest
the earth, and waterest it: thou greatly enrichest it with the river of God …’ (Ps.
65:1,9 KJV). But now, where was the praise and where the bounty of gracious
visitation? The Hebrew word translated ‘drought’ in 14:1 in the Revised Version is in
plural form, which may indicate a series of droughts—literally ‘withholdings’ (A
Commentary on the Old and New Testaments, Jamieson, Fausset and Brown). With
no chronological references, establishing a date for Jeremiah 14 and 15 is more
problematic. As C.L. Feinberg notes, however, ‘One scholar dates them in the fourth
year of Jehoiakim …’ (The Expositor’s Bible Commentary, Vol.6. 1986, p.467). Earlier
mention of drought is found in 3:3 and 12:4; but clearly the drought of chapters 14
and 15 is connected with war (14:17-18) [Comment 4].
For what reason, then, were the people of the Lord in such plight? Plain is the
Lord’s assessment of them: ‘Thus have they loved to wander, they have not refrained
their feet’ (14:10). Also, the prophets prophesied lies in the Lord’s name (v.14). By
sword and famine those prophets would be consumed and the people would be cast
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out in the streets of Jerusalem (vv. 15-16). The people’s incorrigibility had put them
beyond the power of prayer and even those great intercessors, Moses and Samuel
(see e.g. Ex. 32:11-14, 30-34; 1 Sam. 7:5-9; cp. also Ps. 99:6-8), would have been
unable to change the Lord’s decision (Jer. 15:1). For the wickedness of Manasseh the
son of Hezekiah king of Judah, the Lord would cause His people to be removed ‘into
all kingdoms of the earth’ (v.4). This judgement is first announced in 2 Kings 21:11-12
and is repeated in the reign of Josiah, who was killed during the Egyptian-Assyrian war
at Megiddo (23:26,29). Certainly, with Jehoiakim’s rebellion, the Lord brought this
judgement upon His people (24:1-4). However, with direct reference to God’s
judgements for Manasseh’s evil in Jeremiah 15:4 as being still to come, the drought
may have occurred around the last days of Josiah’s reign.
Robert J. Butler
From Ibadan Alawaye: The prophet’s powerful poetry Jeremiah identified himself
with the sins of the people (14:7) and pleaded for forgiveness, though the people he
was pleading for still loved to wander in sins (v.10). This was the type of repentance
that God was asking for (vv.7-9). God wants us to break ourselves down before Him.
Though He can see the sin, He wants us to come to Him and confess our sins. There
is power in genuine confession (see Prov. 28:13). Jeremiah did not participate in the
sin but was serving as a mediator. This is also our responsibility towards our brethren.
Poetry is a sound of warning, whether for good or evil. Jeremiah appreciated God,
admitted the people’s sins and, just like the psalmist, acknowledged that they
deserved punishment (Jer. 14:7; Ps. 119:75). Jeremiah couldn’t stop the people’s sin,
but he thus reminded them to confess and plead on behalf of each other.
Moses and Samuel, the intercessors Moses was a patient leader, always pleading on
behalf of the Israelites. He reminded God that they were His people and how He had
brought them out of Egypt, concerned that Israel’s enemies would mock if they were
destroyed (Ex. 32:7-14). Samuel also interceded on behalf of the Israelites (1 Sam.
7:2-9). The Lord heard them both when they cried to Him (1 Sam. 7:9; Ex. 32:14).
Moses worked at putting God in remembrance (Num. 14:11-20). He was a man to
whom God listened. He brought to mind all that the Lord had done, unlike the
Israelites who were stiff-necked and easily forgot what God had done for them.
Moses as a leader stood in the gap between the Israelites and God (Ps. 106:21-23)
to the point of asking God to destroy him if He would not spare them. These two
people knew the way and what to use to intercede before an angry God. They
reminded God of His word and promises [Comment 5].
Leaders in the house of God should always plead before God for those sins they
know and the ones which they do not know, just as Job did (Job 1:5). A leader will
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be in sin if he neglects interceding for God’s people (1 Sam. 12:23).
Samson Ogunleye
From Mount Forest: A line crossed Our comments focus on the situation of those
who are already eternally saved, though some principles apply also to the case of
unsaved sinners—see point 4 below. We suggest that a ‘line may be crossed’ even
without repeated sinning, although the latter (the practice of a sin) evidently is a very
wrong thing, which risks our inheritance in the kingdom of God (1 Cor. 6:9-11; Gal.
5:19-21).
1. It is gloriously true that if we confess our sins God will forgive and cleanse us (1
John 1:9).
2. Before we reach the point of confession, however, we would first need to repent:
we have to change our minds about what we did wrong, so we should indeed want
to confess what we realize clearly was sinful (Luke 24:47). Jeremiah recognized the
sins of the people, but it is evident that his attitude was not reflective of the people
generally (Jer. 14:10.)
3. Genuine repentance originates in God’s sovereign mercy; it is not automatic or
entirely under the sinner’s control (2 Tim. 2:24-26). See Jeremiah 15:1.
4. If we harden our hearts and refuse to obey, God may in turn reinforce that attitude
in us. An often cited example is Pharaoh. First he was inflexible and obstinate (Ex.
8:15,19,32; 9:7,34); but then God left him in the position he had chosen (Ex. 9:12;
10:1,20,27). God did this even though at times Pharaoh admitted his sinfulness, but
without a real change of heart (e.g. Ex. 9:27). This seems to have been true of the
people in Jeremiah’s day, too (see e.g. Jer. 16:11-12).
5. God is not the author of our problems, even though He may allow us to be
tempted to sin, but will provide a way out (1 Cor. 10:11-13). When, however, we
see matters developing in a dangerous direction, we should not go blindly on
expecting God to come to our rescue; we should flee from the potential danger (1
Cor. 10:14) [Comment 6].
6. Even after we are forgiven and cleansed, we may still have to live with the
consequences of our past actions. David’s sin against Uriah had ongoing serious
repercussion, immediately in relation to Bathsheba’s child (2 Sam. 12:14) but also in
the tragedies recorded in the following chapters (13-18; see 2 Sam. 16:5-11).
David’s evident repentance (Ps. 51) did not remove such consequences.
7. We may think we can get away with sins, but to do so expecting forgiveness is
really just testing the Spirit of the Lord (Acts 5:9). The case of Ananias and Sapphira
may indicate that an all-wise God knows if our future lives would be even worse for
us than if He calls a halt to our actions, and thus removes the opportunity for further
loss of reward. Jeremiah was concerned for the people of God in his day, but was
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told not to ask God to change His pre-determined judgment (Jer. 14:11).
Matthew Hydon
From Podagatlapalli: Loathing Zion? Jeremiah 14 opens with God sending a
drought on Judah and refusing to answer their prayers for rain. It continues with
Jeremiah’s description of judgment to come. God speaks to Israel, not only through
the voice of Jeremiah but also in sending them times of death and famine. The
prophet, sadly, is the only one to confess the sins of his people and he supplicates the
Lord for them.
As usual, when their backs were to the wall, the people cried out to God; but He
rejected their plea because they didn’t repent—they merely wanted His rescue. Not
even Jeremiah’s prayers would help: their only hope was to turn to God. In his love
for this people Jeremiah could not bring himself to cease praying for them. He had
no valid argument to make in their favour, so he pleaded that the Lord would help
them for His name’s sake (v.7). This is the highest possible ground on which to ask
God to intervene. According to 14:1-6, God sent a drought to Judah to bring His
people to repentance; but the chastening did no good. The people mourned for the
land but not for their sins. They were sorry for the plight they were in but not for their
evil ways.
According to 14:7-9, their only hope was in the Lord; but the Lord wouldn’t do
anything for them as long as they refused to return to Him. Instead of being King in
residence, God was a tourist through the land, a warrior unable to help. If God is not
with us, everything will be against us. There may be much weakness with us. How
can we invoke the mighty arm of God? There is only one plea: ‘the name of Jesus’.
He Himself revealed to us the wonderful power that is available in His name (John
15:16). The Father can’t fail to answer the prayers addressed to Him in the name He
loves [Comment 7]. And ‘If we confess our sins, he is faithful and just to forgive us our
sins and to cleanse us from all unrighteousness’ (1 John 1:9 NKJV).
14:10-19 speaks of the false prophets who reassured the people with lies. Their
fake repentance and empty rituals had continued long enough. The messages of such
prophets gave the people only a false hope for peace and healing that was never to
come (v.19). Sometimes all we can do when God is a stranger in the land is imitate
Jeremiah by getting alone and weeping. Let us wait on the Lord with a broken heart
(vv.17,22) [Comment 8].
Once again the Lord warns Jeremiah that He cannot accept his intercession. Even
the great prophets Moses and Samuel, whose lives of prayer and whose love for Israel
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are well known, could do nothing more in the present condition of this wretched
people (Ps. 99:6). Intercession is often effective. In this case, however, the people
were so wicked and stubborn that God knew that they wouldn’t turn to Him.
Jeremiah accused God of not helping him when he really needed it. The prophet
had taken his eyes off God’s purposes and was feeling sorry for himself. He was
angry, hurt and afraid. In response, God didn’t get angry with Jeremiah; He answered
by re-orienting Jeremiah’s priorities (15:15-18,20-21).
B.V. Prasada Rao
From: Ravulapalem: Two intercessors cited Of all the Old Testament prayer warriors
Moses and Samuel were among the most notable intercessors on behalf of the
Israelites, whose pleas were often granted.
In Exodus 32:11-14 Moses pleaded with God not to raise His anger like fire on the
people whom He had delivered by His mighty hand from Egypt. He asked God to
remember His promise to His servants Abraham, Isaac and Israel to increase their
offspring like the stars of the sky and to make them heirs of the land.
Numbers 14:13-23 tells us the people did not heed God’s words even though they
had seen His glory ten times. Moses reminded the Lord that He was in the midst of
them, and had appeared to Him face to face; the people heard and saw His glory at
that time. He asked the Lord not to become angry with them.
1 Samuel 7:5-9 lets us see Samuel calling all the people of Israel to Mizpah so that
he could pray for them. He brought a small lamb as an offering and prayed.
In 1 Samuel 12:18-19 we find three effects upon Israel from intercession:
1) The people greatly feared both the Lord and Samuel (v.18).
2) They begged for Samuel’s intercession for them that they would not die.
3) They acknowledged their sin of asking for a king, something they had never
admitted before when accused of it (v.19; 1 Sam. 8:19).
Psalm 99:6 says Moses and Aaron were among His priests, and Samuel among
them that call upon His name: they called upon the Lord and He answered them.
Our present context (Jer. 15:1) suggests that these leaders stopped God from
destroying the people. Now, however, His mind was made up—the people were to
be cast out; even Moses and Samuel, if they stood before Him seeking to spare them,
would not change His plans.
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New Testament intercessors
(a) Jesus our powerful intercessor (Heb. 7:25);
(b) The Holy Spirit intercedes for us (Rom. 8:26); and
(c) Our own intercessions for others (1 Tim. 2:1).
S.J.M. Edward
From Southport: Sin confessed and forsaken—and forgiven? We do well to take
note of the parable of the two debtors given as an illustration in answer to Peter’s
question: ‘How often should I forgive?’ (Mat. 18:21). The teaching of the Pharisees
indicated three times, but then gave exemptions which reduced the number. Peter
more than doubles that with the beginning of an understanding of the grace of God.
The Lord Jesus raised the bar much, much higher (70 times 7) to approximately every
minute for a typical 12-hour day length in Galilee.
He then gives the parable in illustration The ‘ten thousand talents’ is a figure
impossible for an ordinary person to pay. This is like the debt of a nation state! The
staggering wealth that flowed into Solomon’s coffers was only 666 talents (1 Kin.
10:14). This may have been the best year or every year—we are not told. Since that
wealth distracted Solomon from his simple stance before the Lord (1 Kin. 3:7) there
may be significance in the number given. [See Q. & A. in June issue, p.89—Eds.]
Forgiveness and kindness are not new in the mercy of God If a neighbour gave his
thick warm cloak as security for a loan, the lender had to give it back before nightfall
(Ex. 22:26). In addition, no interest was to be charged on loans between Israelites.
The law set out how lending was to be carried out. John Newton (author of ‘Amazing
Grace’) also wrote of debt towards God:
Ten thousand talents once I owed,
And nothing had to pay;
But Jesus freed me from the load,
And washed my debt away.
Sin towards our fellow man is viewed in the same light as sin against God. David
clearly sets out the effect of sin against God in Psalm 32. He likens himself both to an
old man in frailty and as a drought-stricken land. Then he confesses his sin. Here is
the true life in the generous forgiveness of God. The previous psalm has ‘Into thine
hand I commend my spirit’ applicable to David and to our Lord Jesus; but the next
phrase belongs only to David (Ps. 31:5)—he knew redemption, but the Lord is the
Redeemer in what He did on the cross at Calvary.
The sinful believer’s relationship to the Lord and Saviour is clearly explained by John.
If we confess our sins, he is faithful and righteous to forgive us our sins, and to cleanse
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us from all unrighteousness (1 John 1:9). If there is a limit to God’s forgiveness based
on our actions then we are contributing to our salvation and denying the
omnipotence of God [Comment 9]. One day we will be in His presence and at last
be free from the presence of sin. Then and only then will we understand the
magnitude of our cancelled debt.
Steve Henderson
From Surulere: Confessing and forsaking sin: enough The apostle Paul was filled with
wonder at the Almighty God: ‘How unsearchable are His judgments, and His ways
past finding out’ (Rom.11:33 NKJV). Yet there is an unmistakable silver cord of
consistency running through Scripture about God’s dealings with men. ‘He has shown
you, O man, what is good. And what does the Lord require of you but to do justly,
to love mercy and to walk humbly with your God?’ (Mic. 6:8). Along with this, any
deviation from the pathway of truth, and transgression of the Lord’s commandments,
is punished by the Lord in ways best known to Him and by the people in His house
(Heb. 12:6; Prov. 3:12; Rev. 3:19; 1 Cor. 5:1-12;6:9-11)).
In the same vein any admission of guilt (and forsaking of the sin) by a penitent saint
is visited with divine forgiveness and restoration: ‘I cried out to the LORD because of
my affliction, And He answered me. Out of the belly of Sheol I cried and You heard
my voice’ (Jonah 2:2). ‘He who covers his sins will not prosper, but whoever
confesses and forsakes them will have mercy’ (Prov. 28:13). The apostle John writes
for our times in 1 John 1:9. God is committed to His word to forgive the repentant
saint or sinner: ‘Seek the LORD while He may be found; call upon Him while He is
near. Let the wicked forsake his way, and the unrighteous man his thoughts; let him
return to the LORD, and He will have mercy on him; and to our God, for He will
abundantly pardon’ (Is. 55:6-8; Ps. 130:3).
Sadly, a ‘red line’ is crossed when an individual who had once received the
knowledge of the truth persists in wilful commission of sin. It is not merely a case of
one being overtaken in a sin: ‘Brethren, if a man is overtaken in any trespass, you
who are spiritual restore such a one in a spirit of gentleness, considering yourself lest
you also be tempted’ (Gal. 6:1). It is also not a matter of: ‘a righteous man may fall
seven times and rise again …’ (Prov. 24:16). It is rather a case of a blatant,
self-determined and persistent disobedience to the word of God and His revealed
will: ‘For if we sin wilfully after we have received the knowledge of the truth, there
no longer remains a sacrifice for sins, but a certain fearful expectation of judgment,
and fiery indignation which will devour the adversaries’ (Heb. 10:26-39). For such
transgressors, not even the fervent supplication of the highly favoured men of God,
Moses and Samuel, would avail anything (Jer. 15:1).
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The Lord Jesus declared: ‘Most assuredly, I say to you, he who hears My word and
believes in Him who sent Me, has everlasting life, and shall not come into judgment,
but has passed from death into life’ (John 5:24). Yet it will be a shocking spectacle for
some on the day when the Lord judges the thoughts and intents of the hearts of His
saints at the judgement seat of Christ (2 Cor. 5:10) [Comment 10]. It is always a
fearful thing to fall into the hands of the living God (Heb. 10:31) and as Paul
entreated: ‘Knowing, therefore, the terror of the Lord, we persuade men …’ (2 Cor.
5:11).
Fred Ntido

COMMENTS
1. (Aberdeen): Yet we see the great faith the prophet had in his God and Saviour,
his nation’s only hope, and his deep assurance that the Lord was still with them
despite their recurring failures; also knowing that a prayer-waiting period was
necessary for their Creator and Provider to re-activate His grace toward them (see Jer.
14:8-9, 22).
R.B.F.
We note that ‘vile’ (from Latin vilis = ‘cheap’) is used in RV (15:19) in its early
sense of ‘worthless’, and is translated so in NAS, NIV, ESV.
M.A.
2. (Cromer): The Lord’s response to 14:7-9—that the people had chosen their path
and loved to follow it, and that Jeremiah was no longer to pray for them
(v.11)—indicates to me that verses 7-9 are Jeremiah’s own words, in which he
identifies himself with the people, rather than the people’s plea to God.
J.T.N.
3. (Greenock): There is certainly validity in this delightful thought in the light of
Jeremiah 1:1 and the similarity of language used.
P.D.
4. (Halifax and others): There is recent support for this view of the timing of
14:1-15:9 after the burning of Jeremiah’s scroll by Jehoiakim in Tyndale O.T.
Commentary, H. Lalleman, 2013, who reasons from the judgement here being
inevitable, though the war-time of 14:17-18 could be then, or a future event
‘presented as if having already happened’. A problem with placing the war-time
passage in Josiah’s reign (see Cromer para. 1) is that the most probable time between
his 14th year and 18th when reforms began is a narrow window, with no record of
war, and in much of the previous chapters in Jeremiah siege seems imminent. The
account in 2 Chronicles 35 of Pharaoh later passing through Judah emphasises that
he had no wish to fight there. The drought, however, is natural rather than caused by
invasion (14:4), so could have happened during the above years of Josiah’s reign
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when the lying prophets encouraged by Manasseh and Amon could find judgement
come upon them directly after it was proclaimed by Jeremiah.
M.A.
5. (Ibadan Alawaye): Jeremiah was not an inferior intercessor but his ministry was
one of judgment.
6. (Mount Forest): The point made in this paragraph seems exactly applicable to
14:7-10 where the people who loved to wander and whose backslidings were many
expected the Lord to help for His name’s sake and because, they said, He was in their
midst
7. (Podagatlapalli): At the same time as praying in God’s name they were heeding
those who prophesied lies in His name. If we claim the name of Jesus in prayer we
must also keep His word.
P.D.
8. (Podagatlapalli): It does appear that at this point there were no other supporters
(such as Baruch whom we meet in chapter 32) whom Jeremiah could have met with
for private prayer. In a fellowship of churches, there can be others who see the same
need, and who may encourage one another to supplicate the Lord for the land.
M.A.
9. (Southport): This is certainly true in the matter of eternal salvation, where the
reach of divine grace is unlimited to the repentant sinner who turns to Him. A man’s
works can play no more part in whether he remains saved than they did in the
moment salvation was first imparted to him (Eph. 2:8-9). To the believer, though, it
is possible that, as a result of sin, repentance, and therefore forgiveness, may be
withheld, hampering—even preventing—the effectiveness of later service (Heb.
6:4-8). See Mount Forest, and Surulere para. 3, amongst others.
J.T.N.
10. (Surulere): The expression of Hebrews 4:12 concerning the thoughts and intents
of the heart is primarily concerned with today, that is, the present experience of saints
who, sensitive to the word of God, and depending upon Jesus, His Son, seek to draw
near in prayer. There is a comparable expression concerning motives in 1 Corinthians
4:5 where we read that the Lord will ‘make manifest the counsels of the heart’ in
reference to the judgment seat of Christ. I think we should distinguish between the
two verses, though, as in Corinthians we have in view good motives unrecognized by
others but known to Him so that in that future day ‘then shall each man have his
praise from God’ rather than an exposure of failure; whereas in Hebrews it is a matter
of present needs in weakness, ignorance, error and infirmity when through His word
the Lord will succour or chastise.
P.D.
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Introducing

August

THE GLORIOUS THRONE OF FATHER, SON AND SPIRIT
(Jeremiah 17:12)
One contributor inquires about the
three Persons of God and the thrones of
heaven. It being wise not to ‘go beyond
what is written’, we answer from the
New Testament, since there the Trinity
is most fully revealed. First, we read of
the throne of God the Father in
Revelation 3:21.

para.) Again, the scene revealed in
Revelation 5 has One sitting on the
throne, while the Son, presented as the
Lamb of God, is standing between the
throne and the ‘four living creatures’
and the elders; yet in 7:17 the Lamb is
in the midst of the throne; and in 22:3
the throne of God is also the throne of
the Lamb. In a subject so far beyond our
experience, we do well to interpret each
view in its context, not trying to
correlate them in physical terms.

Of the Son the psalmist says, ‘"Your
throne, O God, is forever and ever”’
(Heb. 1:8 ESV). And if He is ‘seated at
the right hand of the throne of the
Majesty in heaven’ (Heb. 8:1), we may
well visualise another throne that is the
Son’s. Yet He spoke in the first verse
cited above of each of those thrones
being shared: ‘The one who conquers, I
will grant him to sit with me on my
throne, as I also conquered and sat
down with my Father on his throne’ (Rev
3:21). The picture of the Father’s throne
thus changes, as revealed to the author
of Hebrews or as revealed to John the
apostle. (The throne shared with the
overcomer is surely a way of describing
the authority vested in him or her on
earth in the Millennial reign, or perhaps
later on the new earth—which could
include occasions when such faithful
ones could be seated beside their King
of kings; as in Greenock paper, last

The Spirit of God is seen in seven-fold
form before the throne (Rev. 4:5). Yet
the one God is supremely able to reveal
Himself to created beings as Father or
Son or Spirit as it may please Him. Thus
this absorbing question underlines how
limited is our lowly grasp, while in this
world, of the heavenly realm and of Him
to whom it belongs. It seems helpful to
view the throne of the heavenly
sanctuary we approach in collective
worship, and the throne of grace we
reach in assembly prayer, as one throne
in differing aspects; while the individual
comes before that same throne. To each
who comes, one God acts in accord
with His call.
M.A.

104

From Study Groups
‘WHERE IS THE WORD OF THE LORD?’ (Jeremiah 16-18)
From Aberdeen: Jeremiah’s day: current parallels? When the people would ask, ‘For
what reason has the LORD declared all this great calamity against us?’ the Lord’s reply
through Jeremiah was that not only had their forefathers ‘forsaken Me’ in following other
gods and bowing down to them, but also ‘You too have done evil, even more than your
forefathers’ (16:12 NASB). God declared to Judah that He had withdrawn His peace
from them, ‘even His lovingkindness and compassion’ (16:5). What loss indeed! How
serious was Judah’s stubbornness in closing their ears to God’s entreaties! They had
chosen other gods which were no gods, and so Jeremiah posed the question: ‘Can man
make gods for himself? Yet they are not gods!’ (16:20).
How might we relate this to the present day? Perhaps we can see a parallel with the
way in which God the Creator is set aside by a godless world which worships at the altar
of science. Atheistic science is a man-made idol of today. Dismissing God as Creator
leaves a great void in the human heart. Chesterton, the English philosopher, observed:
‘The tragedy of disbelieving in God is not that a person ends up believing in nothing.
Alas! it is much worse: a person may end up believing in anything.’ To hear scientific
experts giving conjectural explanations on the beginnings of the universe often brings
to mind Paul’s observation: ‘Professing to be wise, they became fools’ (Rom. 1:22).
Human reasoning can easily become foolish when God is left out of the reckoning
[Comment 1].
The Lord is the true and living God, and we catch a sense of His longing that Judah
might give heed to His entreaty: ‘Oh turn back, each of you from his evil way, and
reform your ways and your deeds’ (Jer. 18:11). Today a parallel entreaty for disciples is
this: ‘Be transformed by the renewing of your mind (Rom. 12:2).
James Johnson
From Belfast: God brings down and lifts up nations On what basis does He so act?
Empires rise and fall at God’s bidding. A dungeon here, and there a throne, His will
assigns. Kings are but puppets in His hand: they serve His purpose when they rise and
when they fall [Comment 2].
There are numerous names and titles for God. In Psalm 50 we find seven of them
mentioned, with three of them found in the first line of the first verse alone. When
Abraham was pleading for the city of Sodom he called upon God as ‘the Judge of all the
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earth’ (Gen.18:25). Abraham based his plea on the justice and authority of God to do
that which was right. So, too, did the mighty warrior Jephthah, where he said, ‘Let the
Lord, the judge, decide the dispute this day’ (Judg. 11:27). It is significant to note that
in Judges the singular noun ‘judge’ is used of the Lord, the divine judge, who is the true
judge not only of Israel but of the whole earth (Ps. 94:2).
Of course, in today’s world many do not recognise the authority of God, especially
when disasters and calamities strike; so it is worth noting the reaction of Job: ‘Though
I were innocent, I could not answer him; I could only plead with my Judge for mercy’
(Job 9:15).
The purposes of God will not be thwarted (Job 42:2) for the plan of God has been
devised for the whole earth (Is. 14:26). Those who humble themselves before Him
acknowledge that they are without resources, fully reliant on the providences of God
(Ps. 147:6).
Sean Johnston
From Buckhaven: God’s word through Jeremiah ‘If that nation … turn from their evil,
I will repent of the evil that I thought to do unto them … If it do evil in my sight … I will
repent of the good, wherewith I said I would benefit them’ (Jer. 18:8-10 RV).
Here we see the principle upon which God deals with the nations. Evil is defined as
that which is evil in God’s sight, not man’s. God’s assessment of what is right and good,
or evil and sinful, is the only reliable measure of morality. If a nation rejects the moral
code that God placed within the human conscience, which is more clearly revealed in
the moral law given to Israel through Moses, ’the weightier matters of the law’ (Mat.
23:23), divine judgement is sure to follow [Comment 3]. Conversely, if a nation turns
away from wrongdoing and does what is right in God’s estimation, judgement will be
averted and divine blessing will follow.
This principle was first set out in Deuteronomy 11:13-17, and recurs in Solomon’s
prayer at the dedication of the temple, which primarily concerned Israel but also
extended to foreigners from other nations: ‘When ... there is no rain, because they have
sinned against thee; if they pray toward this place, and confess thy name, and turn from
their sin, when thou dost afflict them: then hear thou in heaven, and forgive the sin of
thy servants …’ (1 Kin. 8:35-36). ‘Moreover concerning the stranger, that is not of thy
people Israel … when he shall come and pray toward this house; hear thou in heaven
thy dwelling place … that all the peoples of the earth may know thy name, to fear thee,
as doth thy people Israel, and that they may know that this house which I have built is
called by thy name’ (1 Kin. 8:41-43).
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God deals with nations and individuals, whether Jew or Gentile, according to the
same even-handed principles. Examples of this are observable in God’s dealings with
the kings of Israel, with the Ninevites in the book of Jonah and notably with
Nebuchadnezzar, king of Babylon, who learned at first hand that ‘the Most High ruleth
in the kingdoms of men, and giveth it to whomsoever he will’ (Dan. 4:32). Such was
Nebuchadnezzar’s experience of God’s chastening, that in the end he gladly
acknowledged, ‘those that walk in pride He is able to abase’ (Dan. 4:37).
As Jeremiah was called in his generation to give them warning from God, so we are
called upon in our day to be ‘blameless and harmless, children of God without blemish
in the midst of a crooked and perverse generation, among whom ye are seen as lights
in the world, Holding forth the word of life’ (Phil. 2:15-16).
Jo Johnson
From Cromer: God’s rejection of His people God commanded Jeremiah not to marry
and raise children. He was about to punish Judah, and sadly the next generation would
be wiped out. Jeremiah was told to isolate himself from the people. He was not to be
involved with their everyday life, including weddings and funerals, where he would
normally have shared in their joys and sorrows. He was forbidden to enter houses where
there was feasting, to sit down to eat and drink, for the Lord would bring an end to the
sounds of joy and gladness and to the voice of bride and bridegroom. The Lord says, ‘I
have withdrawn my blessing, my love and my pity from this people’ (16:5 NIV). He was
about to throw them out of their land (v.13).
Hope for the future Yet, while we read of punishment and banishment, there is promise
of restoration (v.15). God will not forsake His people Israel in any dispensation, despite
their unfaithfulness. His covenant promises and His everlasting love towards Israel will
never fail. The apostle Paul reminds us of this in Romans 11:25-32, where he shows that
God’s gifts and His call are irrevocable. In God’s purposes Israel will eventually be
brought back into prominence once more. ‘The Redeemer will come to Zion, to those
in Jacob who repent of their sins’ (Is. 59:20). At that time, when the Lord establishes His
kingdom on earth, Israel and all those who have found repentance and forgiveness
through the work of the Lord Jesus will know His mercy, and be included amongst those
who will serve Him in His kingdom (Rom. 11:31).
The Potter’s work Jeremiah is sent to the potter’s house, and the lesson is clear: ‘O
house of Israel, can I not do with you as this potter does?’ declares the LORD. ’Like clay
in the hand of the potter, so are you in my hand, O house of Israel’ (18:6). Though the
vessel being made may be spoiled, the potter can remould from the same clay
something fit for his use. If only Judah had yielded to the word of the Lord spoken by
faithful Jeremiah, they could have been remoulded by the Lord into a vessel to bring
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Him honour and glory, not disgrace. Is this not true of us as Christians today? If we yield
to the hand of the Potter, He can shape us also into vessels that bring Him honour and
glory.
John Parker
From Derby: Jeremiah was instructed not to marry or have sons and daughters. He was
to be set apart from the people’s waywardness, to be an example of how they ought to
have been in their attitude and lives in giving God the first place and rejoicing in the
God of Israel. We compared the Lord’s words in Matthew 24:19 and Luke 23:29, as
well as Paul’s in 1 Corinthians 7:26. In the first instance the Lord is speaking of grievous
times that are coming particularly upon God’s ancient people, and because of that it
would be better if they did not have children. Paul, speaking of those who do not marry,
proposes a separation unto the Lord, not having to care for a wife or children. It would
be hard for Jeremiah not to marry and have children, as Israelites and their priests had
hopes of happiness and a duty to bring their offspring up in the fear of the Lord. God's
message to Adam and Eve was to be fruitful and multiply.
The people, however, had departed far from God and were ignorant of how far they
had drifted. Psalm 1 is the key to avoid the pitfalls, and verse 3 is echoed in Jeremiah
17:8—trust not in man. The contrast is between trust in God and trust in man. His
throne is glorious, and it has always been so: ‘So Moses finished the work ... the glory
of the LORD filled the tabernacle’ (Ex. 40:33-35 RV). God had designed it!
We come to the days of the building of the Temple, ‘And the pattern of all that he had
by the Spirit’ (1 Chr. 28:12). ‘All this’, said David, ‘have I been made to understand in
writing from the hand of the Lord, even all the works of this pattern’ (v.19). The temple
was a great structure, but the heavenly house far exceeds the earthly one! The people
of God can enter the holy place through our great high priest, the Lord Jesus Christ.
What a privilege to offer praise unto our God; then at the throne of grace to be able to
speak to the eternal God through our Advocate, offering praise and thanksgiving, and
asking for help in our lives!
Jeremiah’s life was truly in danger. He did not retaliate, but brought his grievances to
the Lord, pleading how he had spoken good to the people so that they might turn and
repent [Comment 4]. But now he asks that God would deal with their wickedness. In
our own lives we do well to follow Jeremiah and not retaliate, as also our Lord Jesus:
‘Who, when he was reviled, reviled not again; when he suffered, he threatened not; but
committed himself to him that judgeth righteously’ (1 Pet. 2:23)!
G.W. Conway
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From Greenock: God said, ‘Heaven is my throne’ (Is. 66:1 NIV). There is one God in
three Persons, a trinity in perfect harmony and unity. Would it be true to say that there
is one throne in heaven, a throne shared by God the Father, God the Son and God the
Holy Spirit, and which is variously described as the throne of judgement (Ps. 9:7), and
the throne of mercy and grace (Heb. 4:16 et al.)? [See Introducing] ‘A glorious throne,
exalted from the beginning’ (not the beginning of creation but the beginning of eternity
when there was no beginning, when God Elohim was, and the throne was) [Comment
5].
Amid the gathering gloom of the exile that Jeremiah knows is coming on his people
he sees in a vision an idyllic, verdant scene, trees and streams of water, which to his
weary soul, burdened by the onerous responsibility of being God’s messenger, must
have seemed like a foretaste of heaven. Peace like a river flooded his troubled soul, and
gave him strength to continue the struggle with the rebellious people. The vision widens
and he sees God's throne. His faith would be confirmed that the message which God
had given him to proclaim to His people would be vindicated. God’s sovereign purposes
in his life would be fulfilled even though the way ahead would be difficult, with no good
end in prospect.
How different were the people from the prophet! They had made broken cisterns that
could hold no water to assuage their thirst—not for the knowledge of God but for the
things which displeased Him. By their idol worship it was as though the people were
provoking God to punish them. Though God may have wanted to destroy them—as in
the wilderness when they worshipped the golden calf (Ex. 32)—one thing that a faithful
God could not do was break His covenant with His people.
Aside from his duties as a priest in the Temple Jeremiah must have often thought of
the heavenly sanctuary, the tabernacle in heaven ‘set up by the Lord, not by man’ (Heb.
8:2). He would thank and praise God that he had been called to serve God in His
earthly sanctuary, and he may have wondered if his faithful service would be rewarded
by having a place to serve in the heavenly sanctuary, too [Comment 6].
‘The LORD reigns forever; he has established his throne for judgement’ (Ps. 9:7). Only
deity could sit on God’s throne from the beginning in eternity, but there may be a
change in eternity future. The Lord said, ‘To him who overcomes, I will give the right to
sit with Me on My throne, just as I overcame and sat down with my Father on His
throne’ (Rev. 3:21 NKJV). ‘The Father has entrusted all judgement to the Son’ (John
5:22), and His judgement seat may be from God's throne.
John Peddie
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From Halifax: Equipped for his responsibility Jeremiah was told by the Lord that he
was not to take a wife, neither was he to have sons or daughters (Jer. 16:1-2). It was
never unlawful for Jeremiah to marry; but, as J. Gill correctly notes, ‘it was not
advisable, on account of the calamities and distresses which were coming upon the
nation’ (Exposition of the Entire Bible). There is, however, more behind this command
than a personal warning of impending doom. Jeremiah’s prohibition would be a ‘sign’
for the people (The New Scofield Reference Bible). Likewise, Jeremiah was not to enter
‘into the house of mourning’ (v.5 KJV), nor was he to go ‘into the house of feasting’ (v.8).
That Jeremiah be well prepared, the Lord counselled him concerning the people’s
incredulity when presented with ‘all these words’ (v.10) or all these things. Quite sure
of their innocence, they would ask of what crime they were responsible—what iniquity
had they committed against their God (cf. 5:19). The Lord, therefore, pre-instructed
Jeremiah as to his response. It was because their fathers had forsaken the Lord and that
they had done worse, walking ‘every one after the imagination of his evil heart’ (v.13).
‘Therefore’, said the Lord, ‘will I cast you out of this land’ (v.13) or ‘hurl you out’
(NASB). Hurled they would be; but in the stresses of delivering such devastating news,
the prophet was brought comfort in the sure knowledge of the future blessing of God’s
people. There was a time coming when it would be said, ‘The LORD liveth, that brought
up the children of Israel from the land of the north’ (v.15 KJV). In God’s sovereign grace
the house of Israel was in His capable hand, ready to model them anew (18:6).
Robert J. Butler
From Ibadan (Alawaye): Isolation for a purpose Jeremiah had to be separated from
his people so that he would not have a part in their sins. His separation was God’s way
of equipping him (2 Cor. 6:14-17) so he would be worthy and in the best position to
talk to them and rebuke them, since he wasn’t part of them. God also forbade him from
marrying and having sons and daughters in that place so that none of his seed would
also participate, thereby giving him voice (16:1-2). God had called and separated him
from his mother’s womb and had also given him His word (Jer. 1:4-9). These were God’s
ways of equipping him by asking him to separate himself, and he did so.
God’s control of nations The basis on which God acts is repentance, humility and
obedience to God’s warning (Jer. 18:8). At the word of God to Nineveh through Jonah,
they repented of their sins and turned to Him by obeying His word (Jon. 3:10). God
doesn’t punish His children without first sending out a warning (18:11). He does not
delight in punishing them, and that is why the basis for bringing down a nation is
rejection of God’s call to repentance. There is no forgiveness under the Law, but God
is gracious. The repentance of man brings about the repentance of God, whereas the
stubbornness of man brings about the anger of God. Abraham pleaded with God for
Sodom and Gomorrah, but because they refused to repent from their sins God’s
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judgement came upon them (Gen. 18:20-33; 19:27-29). If we confess and repent of
our sins God is ready to forgive us (1 John 1:9 ) and in Proverbs 28:13, ‘He who covers
his sins shall not prosper, but he who confesses and forsakes them finds mercy’.
Samson Ogunleye
From Mount Forest: The emphasis on adherence to Sabbath restrictions is interesting
(17:19-27). The failure of rulers and people was certainly not limited to Sabbath
breaking (e.g. 16:10 -12,17-18; 17:1-2). Why then is this specific sin pinpointed? What
was so obvious to God and His prophet was being ignored by His disobedient people.
The Sabbath requirements, however, could act as a sort of litmus test for them to apply,
and see themselves in a true light. Important as the Sabbath was in itself, failure to
observe it indicated causative problems deep in the heart of the offenders.
There was no stated requirement for Gentile saints in churches of God to keep the
Sabbath. It has been noted that this is the only one of the 10 Commandments that is not
re iterated explicitly or by inference under the New Covenant. Some also suggest
Colossians 2:16-17 indicates we should focus on the substance, not the mere shadow
seen in the devotion of one day a week as in Old Covenant stipulations. Certainly, the
no work restriction of the Sabbath was not transferred to the first day of the week, which
in the days of the apostles would have been a working day, yet was evidently (Acts 20:7)
when saints met to remember the Lord (initially after work in the evening, no doubt).
We may, however, usefully look for commands of the Lord which could be a litmus
test for us in our day. John 13:34 may immediately come to mind: if we fail to evidence
that love, serious problems will result. But the Sabbath had collective as well as
individual aspects, and we may therefore be wise to consider if we are fully complying
with the Lord’s expectations in collective service: He is Son over God’s house. It is no
accident that the practical test of Hebrews 10:25 follows immediately upon a
description of the highest spiritual privilege of the people of God. Jeremiah likewise had
realized that the spiritual and heavenly enthronement of God, though unseen, should
have been reflected in earthly, visible obedience (17:12-13).
Jeremiah had faithfully interceded for God’s people (18:20). Evidently God had
directed him to tell the people to correct their ways, and this was to be done in a very
public way (17:19). His words were to challenge them with admonition and
opportunity. They were still looked upon in mercy as malleable clay, but soon enough
their stubborn rejection of God’s commands would find them as unrepentant as
earthenware from the kiln. Their judgment would be as public as both their sin and
Jeremiah’s attestations of their hardness of heart.
Geoff Hydon
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From Podagatlapalli: Divine restrictions promise hope God gave this servant four
prohibitions: (1) Do not take a wife (16:2). A godly wife can be a great encouragement,
but Jeremiah had to serve alone. His singleness was a witness to the nation that homes
would be destroyed (see 1 Cor. 7:25-33). (2) Do not mourn (16:5). People were dying
because of the drought, but Jeremiah was not to join in the mourning, because the dead
were better off than those who would perish in the siege. The prophet was a living
witness that God’s comfort was taken from His people. (3) Do not celebrate (16:8).
There were weddings as well as funerals; but what joy could they bring, knowing that
death was imminent? When people asked Jeremiah about his strange behaviour he
would have opportunity to declare the word of God. (4) Do not look back (16:14). He
ended with a message of hope—the future restoration of the nation would be greater
than the exodus from Egypt. In the discouraging hours of life God is working out His
purposes. So take refuge in Him.
Jeremiah has been invited to keep himself separate from that which is ‘vile’ or
‘worthless’ (15:19), that is, from this evil people, because he himself is ‘precious’ in the
eyes of the Lord. It is impossible to be mixed up with evil and at the same time bear
witness against those who practise it. God does not even permit this young man to raise
a family in such a place. All this is to show clearly that he cannot have a permanent
residence in Jerusalem on the eve of the judgment which threatens that city.
Moreover—and this is a word to us all—Jeremiah must live as a true Nazarite and
abstain from all participation in the feasting and merry making of a condemned people.
But that is certainly no great loss for anyone who finds his joys in the word of his God
(15:16). The more that the Lord and His word become our delight, the less shall we
desire the deceitful pleasures which the world may offer us.
Jeremiah 16:16-21 The powerful intervention of the Lord using ‘fishers’ and ‘hunters’
(v.16) to bring back the children of Israel will have the effect of causing Him to be
recognized also by the Gentile nations (v.19). The order of events in verse 21 is
significant. Notice that the nation must come with the right attitude, then God would
show them His power, and He would finally make them understand that He alone is
God. Sometimes people reverse this process—they want to understand God and see His
power before they are willing to open themselves to Him. Reversing the process keeps
us from knowing God; He makes Himself known to people with open hearts.
B.V. Prasada Rao
From Ravulapalem: The beauties of the God of Israel
(a) God’s throne is high and glorious (17:12) From the beginning God’s sanctuary is a
place of refuge and hope of Israel.
1. God promised to establish the throne of David in 2 Samuel 7:12-16 and Solomon sat
on David’s throne in 1Kings 2:12. In Psalm 45:6 God’s throne is forever.
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2. If the descendants of David follow the Covenant they also shall sit upon David’s
throne (Ps.132:11-12).
3. In the days of king Uzziah’s death the Lord occupied the high throne and called Isaiah
for His service (Is. 6:1).
4. ‘His throne was a fiery flame, and its wheels a burning fire’ (Dan. 7:9 NKJV).
5. When the Son of Man will sit on the glorious throne His close followers also will be
seated on thrones (Mat. 19:28; cp. Rev. 7:10-11) [Comment 6(b)].
(b) The fountain of living waters (17:13)
1. Jeremiah 2:13 is comparable to the river of living water (Ezek. 47:1-12).
2. Jesus said to the Samaritan woman that if she knew the Person who asked for water
He would give living water (John 4:10), by the Spirit of God. See also John 7:38.
3. The Lamb in the midst of the throne will be a shepherd, leading those who emerge
from the tribulation to living fountains of water in heaven (Rev. 7:17).
(c) The Healer In Jeremiah’s prayer he pleads with God to heal him and he shall be
healed (17:14). This reminds us of the name of God as JEHOVAH Ropheka or Rapha (Ex.
15:26; Deut. 32:39; Ps. 41:3). Jesus healed thus in Matthew 9:35. The participation of
elders of the church was involved in healing the sick (James 5:14 -15).
(d) Saviour Jeremiah prayed to God that he would be saved by the Lord (cp. 2 Sam.
22:47; Ps. 18;2-3; Is. 12:2). The angel Gabriel announced that the name of the Son of
God is Jesus the Saviour, for He saves His people from their sins (Mat. 1:21).
(e) Faithful and responsible shepherd Jeremiah had followed God and had not stopped
being the shepherd, nor did he plead sickness (17:16). People did not recognize
Jeremiah as the real prophet, even though he had not tried to avoid the responsibility.
They challenged him as to the word of God. He was sincere, and had prayed with tears.
If all today in the house of God keep the inheritance given to us, i.e. God’s truth – the
‘faith’– and protect the ‘one thing’ which is graciously granted to us, then we can expect
appreciation from God when we reach heaven.
S.J.M. Edward

From Southport: God’s word is powerful despite human failure Lot had compromised
his stance by dwelling intimately with the people of Sodom. He had arrived as a nomad
and now was sufficiently integrated to be sitting in the gate of the city, the place of social
intercourse, amusement and judgement where the elders of the city met. His sons in
law poured scorn on his warnings of judgement (Gen.19:14). His association with
Sodom made his warnings seem hollow.
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Noah dwelt in the midst of a land filled with iniquity, but did not conform to the social
standards of the land. He is described as a preacher of righteousness (2 Pet. 2:5),
although those surrounding him were determined to pursue their evil ways. Daniel, by
the power of God, was able to tell Nebuchadnezzar his dream and its meaning. The
power of that message moved the king to give great rewards and status (Dan. 2:46). The
king sadly did not consider changing his behaviour in the light of his lowly position
before the great God of heaven. Job made a point of offering up sacrifices to intercede
for his sons. He no doubt spoke to them about their choice of lifestyle in contrast to his
own. The children continued their partying and were in one place when judgement fell
on them (Job 1:19).
So it was with Jeremiah: he spoke and the people around him ignored the warnings.
He did not compromise his stance with social intercourse. His proclamations and his life
showed no discrepancy. Yet for all the warnings given there was no response. God’s
word to Ezekiel pointed out the limitations of man’s intercession. Even if the three great
men were in it at the same time, their warnings would not be heeded and they would
only deliver themselves (Ezek. 14:14).
What rejoicing is ours as we have a Man who was perfect, but more than just
that—He is divine! He has given His warnings, and His plea for a response from this
world should be irresistible. We need to ensure that our lifestyle matches the love of the
Saviour for the world, and that what we say is as honourable as the good news that we
must share with those who are doomed. ‘As obedient children, not fashioning yourselves
according to the former lusts in your ignorance: but according to the Holy One who has
called you, you also become holy in all conduct, because it is written, “Be holy, for I am
holy”’ (1 Pet. 1:14-16 NKJV).
Steve Henderson
From Surulere: Beauties versus pitfalls Almighty God is wearied by the persistent
refusal by His people to trust in His infinite goodness and unwavering devotion to the
welfare of His saints: ‘For My people have committed two evils: they have forsaken Me,
the fountain of living waters, and hewn themselves cisterns—broken cisterns that can
hold no water’ (Jer. 2:13 NKJV). The exceeding glory and permanence of the throne of
God is a firm basis for our unwavering trust in Him: ‘Your throne, O God, is forever and
ever; A sceptre of righteousness is the sceptre of your kingdom’ (Ps. 45:6).
The splendour of God’s throne reaffirms His relentless commitment to His word: ‘In
the year that king Uzziah died, I saw the Lord sitting on a throne, high and lifted up and
the train of His robe filled the temple’ (Is. 6:1). And: ‘You have magnified your word
above all your name’ (Ps. 138:2). The Lord takes great delight in the praise of His
people: ‘Praise is awaiting you, O God in Zion, and to you the vow shall be performed’
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(Ps. 65:1). ‘Whoever offers praise glorifies Me’, and God is ‘Enthroned in the praises of
Israel’ (Ps. 50:23; 22:3). Such a thing is of unsurpassed beauty when God Himself
becomes our praise, and not simply the outworking of His love and power evoking
adoration. It is fascinating to note that whilst we exult in the excellent glory of His throne
and in His praise, His beauty is an infinitely intense one and often burns.
God will never allow any mortal to share His glory with Him, and as such He strongly
avows the importance of His people trusting Him: ‘I am the LORD, that is my name; and
my glory I will not give to another, nor My praise to carved images’ (Is. 42:8). He
displays richly the extent of His care and compassion to solidify our trust in Him: ‘Fear
not, for I have redeemed you; I have called you by your name, you are mine. When you
pass through the waters, I will be with you. And through the rivers, they shall not
overflow you. When you walk through the fire, you shall not be burned, nor shall the
flame scorch you. For I am the LORD your God, the Holy One of Israel, your Saviour’ (Is.
43:1-3). Implicit trust in God is the only way to avoid the pitfalls.
Fred Ntido

COMMENTS
1. (Aberdeen): The atheist’s view of science can be broadly related to today’s uncritical
devotion to preservation of the natural environment, which can be accompanied by
assumptions that changes of the earth’s physical geography over millennia are in conflict
with the Biblical account of creation. Adoration of nature without recognition of its true
Creator was a feature of the cults mentioned as enemies of God and His kingdom. The
Baals of Syria, where Ahaz found the original of the altar placed in the Temple court,
and those of surviving Canaanite, Philistine and Moabite influence in Judah, are
condemned in ten chapters of Jeremiah. Josiah’s purging of the Asherah images in 2
Kings 23 was sadly reversed as such things were replaced by the people in later reigns.
M.A.
2. (Belfast): The activity of God in causing nations and leaders to rise and fall is an
exercise of His authority associated with the kingdom of heaven (see Bible Studies,
1957, p.4). In the context of our study, it is seen in the raising up of the Chaldeans to
sweep through Judah and execute the judgement of God on account of His people
having forsaken Him (Hab. 1:6). In that they were instruments of God to perform His
will, they were under His control. And yet, this was not without responsibility on their
part. Whilst God was using the Chaldeans to further His purpose, they had no
knowledge or care for this—their purpose was violence, plunder and evil gain, and for
this they too would be judged (2:6-8,16; cp. Acts 4:27). So the rulers of nations may be
seen to be ‘puppets’ in the sense that their authority is derived from God Himself (Rom.
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13:1) and the direction of its exercise shall be used to achieve God’s design; but their
power is not without responsibility or accountability. Even those who have been used
by God to accomplish His purpose shall be answerable to Him for the motives with
which they did so.
J.T.N.
3. (Buckhaven): ‘The weightier matters of the law’ (Mat. 23:23 ESV) Inclusion of the
Lord’s saying allows focus on what He saw as greater aspects of the Law. He mentions
justice or judgement, mercy or compassion, and faith or faithfulness (i.e. behaviour
resulting from faith and trust in God). Was the Lord stating those virtues as the only
weighty matters? Not so, if we recall His selection of the greatest commands—‘You shall
love the Lord your God ... and your neighbour as yourself’ (Luke 10:27). The first of
these is an attitude of heart and mind that entails the three issues in Matthew 23:23, as
matters of practical application relevant to Israel’s teachers of the law at that time—and
that continue to apply in the kingdom of God today. We agree, of course, that these are
large parts of moral (i.e. social) law. There were also commands to be proactive in care
for others, e.g. safety in construction. On the remarkable mention of faith, see B.S.
1998, pp.37-38.
4. (Derby): On the prayer for judgement on enemies, compare June issue, pp.87-88,
Comment 2.
5. (Greenock and Ravulapalem): ‘Set on high from the beginning’ (17:12) Since the
prophet is seeking relief from present enemies, from the human point of view, it makes
much easier sense to read this as ‘from the beginning of creation’, just as ‘the beginning’
means in Genesis 1. Old Testament prophets also knew God is eternal (e.g. Deut.
33:27), but that is not the point here. ‘Beginning’ must always imply commencement,
else the word becomes meaningless. This view offers a period with ample evidence of
God as sovereign protector of all who find faith in Him.
M.A.
The throne of God has eternally been glorious; what else could it be? His intrinsic
glory covers every aspect of His presence, where He is and what He does. As far as the
throne of deity is concerned, this would apply to wherever divine persons of the
Godhead are seated in power exercising divine prerogatives. For instance, Isaiah’s vision
of ‘the Lord sitting upon a throne’ in heaven, would indicate that which was occupied
by the three persons of the godhead, emphasised by the seraphim thrice mentioning
‘holy’, and confirmed by the statement to the prophet ‘who will go for us?’ (Is. 6:1-3,
8; cf. John 12:41). It would seem that the Father is seen more in a ‘sitting role’ as
reigning and ruling from His throne while the Lord Jesus also has a throne of His own,
but acting in His capacity as great high priest, advocate, and intercessor has more of a
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‘moving role’, having full access at all times to the Father’s throne, as does the Spirit of
God (cp. Acts 7:55; Rev. 1:4; 3:21; etc.).
R.B.F.
6. (Greenock and others): (a) Although Jeremiah came of priestly lineage, ‘one of the
priests of Anathoth’ (Jer. 1:1) may refer to his father Hilkiah, and we do not have
evidence that the son held office. His early dedication as a prophet may have made him
unacceptable to leading priests, just as his family turned against him (12:6). I would
understand ‘priest’ and ‘prophet’ in 18:8 as the family’s view of themselves and the
establishment in Jerusalem.
(b) ‘The place of our sanctuary’ (17:12) In all the Old Testament, this verse is the nearest
we get to the idea of a temple or holy place in heaven. Even ‘Awesome is God from his
sanctuary’ (Ps. 68:35) can readily refer to the earthly dwelling place of God. We have
to wait till Hebrews 8:2 to find revelation of the ‘true tabernacle’ in heaven. So it is
consistent with the rest of Scripture to understand Jeremiah in 17:12 as wanting a place
of refuge or asylum (Heb. miqdash can have this sense), and seeing God as His ultimate
protector. This is comparable to the Lord’s word through Ezekiel (11:16): ‘I have been
a sanctuary [miqdash] to them for a while in the countries where they have gone.’ Cp.
also Psalm 46:1, though the word is different. The throne of God was seen as the source
of justice from God as King in all the earth through prayer, while He received worship
in the temple at Zion, also a house of prayer.
M.A.
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Introducing

October

HE WHO BEARS THE MESSAGE OF GOD IS NEVER ALONE
On the day of Jeremiah’s commission,
God had promised to make him a
fortified city to withstand the
opposition of the people of Judah.
Before the violence of their oppression,
his walls would not break, for the Lord
would be with him as He had been
with David in the years of his exile (Ps.
18:1-2; Jer. 1:18-19). Yet, in chapter
20, we are given the innermost
thoughts of Jeremiah’s heart as his
message remained unfulfilled and his
warnings became meat for his enemies.
It is an intimate picture of the conflict
which wearied the prophet, and an
insight into a struggle which often
afflicts those who go out bearing the
message of God.

(20:11). It was by this knowledge that
Jeremiah was able to lift his gaze above
the surrounding gloom, and raise his
voice in a song which brightens the
page like sunshine through the rain:
‘Sing to the LORD;
praise the LORD!
For he has delivered the life of the
needy from the hand of evildoers’
(20:13)
Compelled to speak by the same
Spirit who once had burned in
Jeremiah’s bones (20:9), Paul
described the affliction and persecution
which was directed at him in his work
(2 Cor. 4:8-12). What was it which
sustained him through all his hours of
darkness? Was it not the eternal weight
of glory being prepared for him, a glory
he could perceive only by looking ‘not
to the things that are seen but to the
things that are unseen’ (4:17-18)?
Seeing life through that lens, what
mattered was not the brittle jar of clay,
but the treasure within by which was
made known the knowledge of the
glory of God in the face of Jesus Christ
(4:6-7); not the earthly tent but the
building from God which awaited him,
eternal in the heavens (5:1). By fixing
his eyes on the eternal, Paul was

It takes a rare heart not to be grieved
by mockery; all the more so when the
ones who deride are those whose
opinions or friendships we value. For
Jeremiah, it was not only his
adversaries who laughed at him (Jer.
18:18-19), but his townsfolk (11:21),
his family (12:6) and his close friends
(20:10). In the face of such widespread
reproach, Jeremiah must have felt
utterly alone.
And yet he was not alone, for the
Lord went with him as a dread warrior
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encouraged in the temporal, and
compelled by the love of Christ, which
was made no less real by the cruelty or
oppression of others (5:13-14).

cross in a hostile world (1 Cor. 1:18).
Sometimes, that hostility is seen in
violence; sometimes in mockery. We
should not expect the world which
hated the Saviour to love us for bearing
His word (John 15:18-19). But nor
shall God fail those who are faithful to
Him. For the sake of the one who saw
the shame of Calvary and despised it,
let us bear His message with
faithfulness, drawing our courage from
the one who always goes with us (Mat.
28:20). In spite of the reproach of
men, love for Christ must constrain us.
J.T.N.

For Jeremiah, his suffering was not
tempered by the joy of his message. To
him fell the grievous burden to declare
‘violence and destruction’ to God’s
people. Yet God who commissioned
him to carry His word to Judah did not
leave him to bear that burden alone.
The Lord went with him, stronger than
all: He would not be overcome.
Today, we bear the message of the

From Study Groups
‘THE WAY OF LIFE AND THE WAY OF DEATH’
(Jeremiah 19-21)
From Aberdeen: The clay jar thrown into Topheth Judah had shown no willingness
to be moulded again in the hands of the divine Potter (Jer. 18:4). Following this
stubborn refusal to listen to the Lord’s words, Jeremiah was sent with a different
message—a message of judgement. No longer was Judah to be likened to the soft
workable clay on the potter’s wheel, but to the brittle clay jar whose final form was
set by the heat of the kiln (Jer. 19:10-11). Indeed, they had ‘stiffened their necks so
as not to heed’ the words of God urging them to reform (19:15 NASV). The time had
come for God’s judgement, and so Jeremiah was sent with the object lesson of the
clay jar which was to be broken and thrown into the rubbish dump of Topheth.
(Smith’s Bible Dictionary indicates that Topheth was originally part of the king’s
gardens but had been defiled by Josiah as a response to Judah’s child sacrifices to
Baal—see 2 Kin. 23:10.) Jeremiah thus presented Topheth as a picture of the soon
coming destruction of Jerusalem by the king of Babylon, whom God would use as His
instrument of judgement upon Judah. There may be a connection between the
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burnings that occurred in Topheth and the specific detail of the prophecy, pointing
out that the city of Jerusalem would be burned. Indeed, Judah had burned incense
to other gods from their housetops, and so it was prophesied that the king of Babylon
would burn Jerusalem with fire (Jer. 21:10). We are reminded of the measured justice
of God and of the principle that what a man sows he will also reap (Gal. 6:7).
Jeremiah’s reproach The prophet had to put up with daily derision: ‘everyone mocks
me’ (Jer. 20:7). He records his personal feelings about bearing this constant burden
of reproach (20:9). If he stopped prophesying in the name of the Lord so as to avoid
reproach, he nevertheless found a burning within his heart which impelled him to
prophesy. We also may find the reproach of Christ difficult to endure in an age that
derides Christianity and rejects the Genesis flood (2 Pet. 3:5-6). We find
encouragement, however, in the experience of the Hebrew saints who joyfully
accepted the seizure of their property, knowing that they had a better and lasting
possession ahead of them (Heb. 10:34-35). Like them, we too can be encouraged not
to throw away our confidence in God, because our trust in Him will be greatly
rewarded. ‘For yet in a very little while, He who is coming will come, and will not
delay’ (Heb. 10:37).
James Johnson

From Buckhaven: ‘Thus says the LORD, “Go, buy a potter's earthenware flask, and
? break the flask ? say to them, ‘Thus says the LORD of hosts: So will I break this
people and this city ? the houses of Jerusalem, and the houses of the kings of Judah
? shall be defiled like the place of Topheth”’ (Jer. 19:1-13 ESV).
According to Gesenius, Topheth was a place in the southeast end of the valley of
the son of Hinnom, south of Jerusalem. It was known as a place of human sacrifice,
offered to the god Moloch until Josiah ‘defiled’ it and abolished those abominable
practices (2 Kin. 23:10). The Hebrew meaning of the word Topheth is either: (a) that
which is spat upon—something so despised that it is only fit to spit upon; or (b) a
place of fire, of burning, a place of graves [Comment 1].
Jeremiah’s broken earthenware pot visually represented impending divine
judgement upon Judah and Jerusalem, especially on the royal family, upon whose
rooftops strange fire had been offered to strange gods (until Josiah’s purge—2 Kin.
23:12). Jeremiah’s dire pronouncements ought to have promoted reverential fear, but
like so many who think they know better than God, princes and people were
impervious to the warnings. Therefore, instead of knowing God’s grace through
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repentance and forgiveness, they suffered the consequences of their rebellious
actions.
As Britain entered the First World War, Sir Edward Grey famously remarked: ‘The
lamps are going out all over Europe; we shall not see them lit again in our lifetime.’
Today national leaders and lawmakers are capitulating to pressure from powerful
minorities who oppose the Biblical view of marriage, gender identity and the family.
The light of God’s word, which used to govern national law, is being extinguished.
Like Jeremiah we find ourselves ‘in the midst of a crooked and twisted generation’
(Phil. 2:15). How should we respond? [Comment 2]
David asked a similar question in Psalm 11:3: ‘If the foundations are destroyed,
what can the righteous do?’ The answer given by the Holy Spirit corresponds with
Jeremiah’s message: ‘The LORD is in his holy temple; the LORD’s throne is in heaven;
his eyes see, his eyelids test, the children of men. The LORD tests the righteous, but
his soul hates the wicked and the one who loves violence. Let him rain coals on the
wicked; fire and sulphur and a scorching wind shall be the portion of their cup. For
the LORD is righteous; he loves righteous deeds; the upright shall behold his face’
(Ps.11:3-7).
The sobering reality is that unless men repent of their sins and put their trust in the
Saviour, severe and eternal judgements await them. Like Jeremiah, our responsibility
is not to remain silent but to give warning from God and point them to the Saviour
whether they believe it or not.
Jo Johnson
From Cromer: In chapter 18 we read of the clay on the potter’s wheel being marred,
and as it was still soft it could be reformed until it seemed good to the potter. The
unfinished flask would be left to harden in the sun, and then it would be fired in the
kiln to produce the acceptable finished article. At this stage there was no going back.
The clay could not be reformed. In chapter 19 Jeremiah was told to take the finished
flask and go with the elders to demonstrate that the only possible outcome of the sins
of Judah and idolatry in Jerusalem was total destruction; this message was confirmed
by breaking the flask into pieces. Jeremiah was to proclaim his prophecy at Topheth
in the valley of Hinnom to the south of Jerusalem. This was the valley that had been
used for the burial of child sacrifices in the past. It had been a place of slaughter and
Jeremiah prophesied that the streets of Jerusalem would become like Topheth.
Jeremiah returned to Jerusalem and repeated his prophecy in the Temple courts
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where Pashhur, the chief governor of the temple, ordered that he was to be
restrained in the stocks. Despite this, Jeremiah maintained his prophecy as from the
Lord.
In chapter 20 Jeremiah reveals to us the persecution and disgrace he suffered and
the burden placed on him by God. In considering this responsibility and his attitude
to it we can draw a parallel to the burden many Christians today face in telling the
gospel in hostile environments. In verses 7 and 8 he recognised that God had given
him a message to give to the people, although it would mean derision by the people.
The thought rose in his mind that he could keep quiet, but in his heart he knew that
he had to make the prophecy known. We often have that same dilemma, but we
can, like Jeremiah, have confidence that the Lord is with us like ‘a mighty warrior’ and
will rescue us ‘from the hands of the wicked’ (vv.11-12 NIV). With this confidence
we should be able to avoid the depression which seemed to fill Jeremiah (vv.14-18).
David Hickling
From Derby: This seems to be Jeremiah’s eighth message which he brings before the
elders, both of the people and of the priests, when he buys a potter’s earthen vessel.
It was a solemn message indeed, but like the Lord Jesus, he used everyday things to
illustrate the meaning of his message. It was clear and concise that they would be
broken. The situation was against all that they should have been doing by their
burning incense to images and the wicked practice of offering their children to Baal.
The message was for all from the king to the lowest of the kingdom. They were a
people who had known God’s abundant blessings and deliverance, but now had
turned completely aside.
As through Moses in Deuteronomy 30:15-20, the message here is clearly stated:
‘love the LORD thy God ? walk in his ways ? keep his commandments and his statutes
and his judgements’ (RV), for God would bless them if they adhered to His
commands to live unto Him. The Lord told them that life and death were before
them and desired of them that they should choose life. As God requested that Israel
should make Him their life, so it should be our desire that God should be our all in
all as well.
Romans 1:18-32; 2:1-16 came forcibly before us regarding man’s departure from
God. He may well in His sovereignty deal with men today, although at the great
white throne righteous judgement will be measured out; and some, because of their
rejection of Christ and because of their sins, will be cast into the lake of fire. But the
Lord gives us assurance that we will not be tempted above what we are able to bear
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(1 Cor. 10:13). The key to this promise is that God remains faithful.
The escape route was to go to Babylon. It would seem that because of
circumstances God’s people in the past had gone down into Egypt, and the Lord
would go there too, for it was written, ‘I ? called my son out of Egypt’ (Hos. 11:1;
Mat. 2:15). The name Pashhur, son of Immer, the chief officer of the house of the
Lord, was probably of Egyptian origin (Bible Dictionary). It is sad that this man
behaved like those of today who are ignorant or choose not to know the Scriptures.
[Comment 3]
G.W. Conway
From Greenock:
Our two regular contributors are now in the same assembly. These articles, however,
had been already written before they were free to liaise, and are welcomed as
handling separate aspects of the month's passage. While we're glad to see such
continued enthusiasm, they expect to come to arrangement later to follow our
preferred policy to encourage local discussion in study, leading to one article per
month from each assembly—Eds.
It would seem from reading the books of the prophets that Jeremiah was the most
humiliated prophet of them all. Hebrews 11:36-38 gives the record of some of God's
faithful servants and Jeremiah could have been included: ‘some faced jeers and
flogging, while still others were chained and put in prison. They were stoned; they
were sawn in two; they were put to death by the sword ... destitute, persecuted and
ill treated—the world was not worthy of them’ (NIV). Being exiled in Babylon was
bad enough for the tribe of Judah, but Jeremiah had the added ignominy of being
exiled in Egypt where his forebears had been slaves.
The case of Pashhur the priest was significant and sad. He had risen to a position
of authority as chief officer in the temple, but along with the others of the priesthood
and the people, he had forsaken the God of his fathers and resorted to the
abomination of worshipping idols. In such a state of rebellion he resented Jeremiah's
constantly proclaiming God's message and had him beaten and put in stocks. It was
not ordained by the law of Moses that the priest should cause one of the people to
be beaten, and it was certainly against the spirit of the law for a priest to have a fellow
priest punished. To be locked in stocks was a sign of disgrace in any age. The crowd
would jeer Jeremiah and perhaps throw garbage and stones at him. Jeremiah would
have wondered why God had allowed him to suffer so much abuse. He would feel
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the intense cold during the night and would get little sleep in his uncomfortable
position.
Where was God during Jeremiah's ordeal? He was with His suffering servant, as
God the Son was with Daniel in the lions’ den and as He was with Shadrach,
Meshach and Abednego in the fiery furnace. Where God the Father and God the Son
were, there was also God the Holy Spirit to comfort the stricken servant. When
Jeremiah was released from the stocks his bones and joints would be stiff and sore.
But despite all that he had gone through, his heart would become supple and pliable
again through the tender ministrations of the Holy Spirit. He could say, ‘The LORD is
with me like a mighty warrior; so my persecutors will stumble and not prevail’ (20:11
NIV). Jeremiah had come through fire, but out of the furnace of affliction came a
vessel of pure gold.
John Peddie
While difficult for us, we need to remember we are only a tiny part of God’s overall
plan. We must not try to claim, that since we have served Him, we should be
protected by Him. Those in ‘God’s gallery of the faithful’ suffered, and for some
death was the release (Heb. 11:35-38). God gave Jeremiah several promises recorded
in chapter 1. In contrast Peter was told by Jesus that he would be taken to a place of
execution (John 21:18). This does not contradict Matthew 28:20—the Lord Jesus can
and will be with us in the darkest of situations.
Cleopas and his fellow traveller were totally dejected, and disappointed that their
trust in the Man from Nazareth seemed pointless. Even the news of an empty tomb
did nothing to bring to mind the promise of eternal life given to the disciples. The
greatest Teacher of all time patiently led them through the promises given from Moses
onwards concerning Himself. This rekindled the fire in their hearts and the long, slow,
outward journey was replaced with fervour on the return to share what they had just
received.
We can hear the same sadness in the words spoken by Paul. He exhorts Timothy
to endure afflictions (2 Tim. 4:5), but he must carry on proclaiming the good news.
In this chapter we hear of the departure of his companions, and those words ‘only
Luke is with me’ (2 Tim. 4:11) convey real pathos.
Today in the western world we run the risk of ridicule—so did our Lord Jesus. We
may be accused falsely—again this happened to our Saviour. He was tempted in all
points like we are yet was without sin (Heb. 4:15). Those in Smyrna were told that
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harsh times lay ahead, and the reward for those who were faithful to the end of life
was the crown of life (Rev. 2:10).
Steve Henderson
From Halifax: The valley of Hinnom is a deep, narrow depression to the south and
south west of Jerusalem (Lutterworth Dictionary of the Bible, 1994, p.381), and it was
there that Ahaz (2 Chr. 28:3) and Manasseh (33:6) were involved in despicable
religious practices. Josiah, however, in his reformation, defiled Topheth in the valley
of the children of Hinnom (2 Kin. 23:10). Now in Jeremiah’s life the people had
returned to burning their sons in the fire for burnt offerings to Baal (Jer. 19:5).
Jeremiah reached the place by the gate ‘Harsith’ (v.2 RV). This gate is called the ‘East
Gate’ in the King James Version, the Hebrew word being equated with the archaic
word for ‘sun’ (see ‘Heres’, Judg. 1:35). Others have named the gate the ‘Potsherd
Gate’ (‘the gate of potsherds’ RVM), seeing a link with the action of Jeremiah in
breaking the flask (Jer. 19:10) [Comment 4].
In denunciatory tones Jeremiah then addressed the kings and people saying that the
place would no longer be known as Topheth or ‘the valley of the son of Hinnom', but
the ‘the valley of Slaughter’ (v.6). In saying that the Lord would ‘make void’ or ‘empty
out’ (RVM) the counsel of Judah and Jerusalem (v.7), Jeremiah uses the Hebrew word
baqaq (‘empty out’), thus making a play on the word baqbuq, ‘clay jar’, to say that
the Lord would empty them of their wisdom, at which point, some think, Jeremiah
poured out the water from the jar (cf. 1 Sam. 7:6; 2 Sam. 14:14).
Robert J. Butler

From Ibadan (Alawaye): God still punishes injustice done to His servants. Though
He may not pronounce the judgment as he did in Jeremiah’s case (20:6), still He will
not spare whoever touches His anointed.
Pashhur’s change of name to Magor-missabib (20:3), and the judgment against him
in v.6, were not Jeremiah’s doing, but God was speaking through him. His
pronouncement didn’t come to pass immediately, and because of that he was
mocked (vv.7-8). He was also frustrated to the point of cursing the day of his birth
(vv.14-18). God may not punish the wrong immediately, but this should not make us
despair. We should take comfort in the Holy Spirit who is able to make us stand.
Jeremiah’s outburst was a display of his human nature. Some punishment will be
measured out immediately while some will tarry. Yet God will surely bring His word
to pass (Heb. 11:13). If indeed we are God’s own, He will stand in our defence
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(Rom. 8:31). The most important thing is for us to commit all into the hands of God
(Jer. 20:12).
The people of Israel had done wrong before God and He decided to act against
them (21:3-9). The only ‘escape route’ they had was to surrender to the punishment
of God, which was to fall into the hands of their enemies, the Chaldeans (v.9). If they
refused and stayed back in the city, they would die by the sword, by famine and by
pestilence. If they surrendered, their life would become like a prey to their enemies
(Jer. 21:8-9; 38:2,17) [Comment 5]. God also has offered us an escape route through
His son, Jesus Christ, for ‘the wages of sin is death, but the free gift of God is eternal
life in Christ Jesus our Lord’ (Rom. 6:23 ESV).
Without faith it is easy to embrace deceit. Jeremiah’s word at the time was a
prophecy that had not come to pass. There were also prophets at the time who were
prophesying contrary to Jeremiah, and it was easy for the people to believe the latter.
‘Without faith it is impossible to please him’ (Heb. 11:6). We should ‘walk by faith,
not by sight’ (2 Cor. 5:7). ‘The word of the cross is folly to those who are perishing’
(1 Cor. 1:18). We should accept God by faith.
Samson Ogunleye
From Podagatlapalli: The potter’s jar Jeremiah is asked by the Lord to return to the
potter, not this time to watch him at work (Jer. 18:3) but to get an earthen flask for
himself. After talking with some of the elders of the people and some of the elders of
the priests, he was to carry this vessel to the valley of the son of Hinnom and proclaim
there the words that God would tell him. This valley was the garbage dump of
Jerusalem and the place where children were sacrificed to the god Molech. It is also
mentioned in Jeremiah 7:31-32. The valley of the son of Hinnom (from which the
word gehenna—hell fire—comes) was also called Topheth (vv.12-13) which means
burning [see Comment 1]. It was a site for pagan worship. Humans had been offered
there to Baal from the time of Manasseh (2 Chr. 33:6; Jer. 7:31); that is why Josiah
destroyed it (2 Kin. 23:10).
In this place, the scene of such frightful iniquities, the people must listen to the
terrible words spoken at the same time that the vessel representing them is dashed
to pieces. Once hardened and broken, the vessel cannot be made again. All God can
do is break it, and that is what He did when Babylon invaded Judah. The nation was
beyond repair; they were a people with hard hearts and stiff necks (Jer. 19:15) which
may be easily broken. Jeremiah then returned to the temple and confirmed the word
of the Lord in the ears of all Jerusalem. Think of the courage he needed to condemn
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so publicly the conduct of the people and to tell them the irrevocable decision of the
Lord concerning them! It may happen at times that we find ourselves isolated in
hostile surroundings where we have to bear testimony through our deeds and words.
Let us ask the Lord to give us the same boldness.
The horrible carnage that Jeremiah predicted occurred twice during the Babylonian
invasion under Nebuchadnezzar in 586 B.C. and in 70 A.D., when Titus destroyed
Jerusalem. During the Babylonian siege food became so scarce that people resorted
to cannibalism, even eating their own children (see Lev. 26:29; Deut. 28:53-57). See
2 Kings 6:28-29 and Lamentations 2:20; 4:10 for further accounts.
B.V. Prasada Rao
From Ravulapalem: The way of life The prophet denounced them, yet they had an
escape route (Jer. 21:3-9). Zedekiah was the king of Judah at this time (21:1,4; 2 Kin.
24:17-20). He was the last king of Judah before the captivity in the ninth year of his
reign, about three years before the final destruction of Jerusalem and Judah by
Nebuchadnezzar. Jeremiah’s tenure is through Josiah—31 years, Jehoahaz—3
months, Jehoiakim—11 years, Jehoiachin—3 months and Zedekiah—11 years
[Comment 6 ]. This occasion was the delegation of Pashhur and Zephaniah from king
Zedekiah who approached the prophet for prayers when the Babylonians were
coming against Judah. He could not hold out any hope to Zedekiah because of they
had chosen the way of death rather than the way of life.
After the king’s messengers came to the prophet asking for prayer, Jeremiah gave
his reasons showing why he could not pray for victory and why Judah should be
destroyed (21:3-10). From the thirteenth year of Josiah’s reign to the captivity of
Zedekiah was 40 years; he began to prophesy the year after Josiah’s reformation and
about 66 years after Isaiah [see Comment 6 ]. He never enjoyed his role: through all
the excitement he remained reluctant, insecure and often unhappy. But the prophet
publicly rebuked the people and strongly criticized them for their wrongdoing, even
though there was a way of escape, and told them the three ways God had chosen for
destruction: (1) by sword; (2) by famine; (3) by pestilence, being a contagious
epidemic disease that would be devastating.
God offered the people two choices—the way of life and the way of death. By
going out to the Chaldeans they would enter into the way of life and live. God’s plan
was of setting His face against the city and for evil to be given into the hand of the
king of Babylon. He would punish them according to the fruit of their deeds and the
king would burn the city with fire. In the English hymn by Nicholas Zinzendorf, ‘Jesus
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still leads on the way of life‘, he aptly wrote how a Christian can be protected in his
way to the Father’s house. In Romans 6:23 it is written that the wages of sin is death
and the gift of God is life in Jesus.
If any of the people obeyed God by surrendering to the Chaldeans they would be
spared and live [Comment 7]. We read also that a measure of glory and prestige for
the king’s posterity was yet offered if he and his house would turn to righteousness.
God commanded them to execute judgement in the morning, and let the oppressed
go free in the morning, but this was never obeyed. Judgement was still inevitable and
God told them that He himself would fight against them with an outstretched hand
and with a strong arm, even in anger and fury and in great wrath (Jer. 21:5).
The following references may be added to our subject: Amos 9:1-5; 1 Corinthians
10:13; and Hebrews 2:3-4: ‘How shall we escape (the way of death) if we neglect
such a great salvation (the way of life)?’ (ESV) [Comment 8].
S.J.M. Edward
From Surulere: It is often an exercise in futility—seeking to establish the times and
seasons which the Lord Almighty has fixed by His own authority for certain matters.
This applies not only to the grand designs of God regarding prophetic events, but also
to the seemingly mundane affairs of our everyday lives. As Zophar queried boldly:
‘Can you find out the deep things of God? Can you find out the limit of the Almighty?
It is higher that heaven—what can you do? Deeper than Sheol—what can you know?’
(Job 11:7 ESV).
What indeed can we do or know about the afflictions which often engender distress
and frustration? The Almighty does not owe any man, even His children, an obligation
to state the end-date of his suffering. Gone, for now, are the days when prophets,
such as Elisha, heralded the day of unmitigated national crisis: ‘Hear the word of the
LORD: thus says the LORD, Tomorrow about this time a seah of fine flour shall be sold
for a shekel, and two seahs of barley for a shekel, at the gate of Samaria’ (2 Kin. 7:1).
Although infinitely glorious and exalted, yet the Lord is not cold and impersonal,
and who is unable to sympathize with our weaknesses, but one who in every respect
has been tempted as we are, yet without sin’ (Heb. 4:15). The psalmist confirmed,
‘Though the L ORD is high, he regards the lowly’ (Ps. 138:6), and Job added, ‘the
Almighty—we cannot find him; he is great in power; justice and abundant
righteousness he will not violate’ (Job 37:23). Indeed, He ‘does not willingly afflict or
grieve the children of men’ (Lam. 3:33). Whilst this does not suggest limitation on the
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part of the Almighty, it indicates the plenitude of His divine protection for His
children of all lands. Afflicted saints might cry: ‘How long, O LORD? Will you forget
me for ever? How long will you hide your face from me? How long must I take
counsel in my soul and have sorrow in my heart all the day’ (Ps. 13:1-2); and again
from saints in a coming age: ‘They cried out with a loud voice, “O Sovereign LORD,
holy and true, how long until you will judge and avenge our blood on those who
dwell on the earth?”’ (Rev. 6:10).
The Lord’s assurance to saints in the face of adversity remains: ‘In all their affliction
he was afflicted, and the angel of his presence saved them; in his love and in his pity
he redeemed them; he lifted them up and carried them all the days of old’ (Is. 63:9;
cp. 43:2). Although the Lord deals with individuals as He pleases, yet the pathos of
adversity is similar everywhere (Jer. 20:14-18; Job 3:1-26). The Lord does not often
send deliverance from Zion when we expect it, yet He does not chide us for moaning
in our perplexity; He assures us: ‘No temptation has overtaken you that is not
common to man. God is faithful, and he will not let you be tempted beyond your
ability, but with the temptation will also provide the way of escape, that you may be
able to endure it’ (1 Cor. 10:13).
Fred Ntido

COMMENTS
1. (Buckhaven): Meaning of Topheth Dr Strong suggests that the meaning of
Topheth is linked with ‘a smiting’, tracing the root of the word to the Hebrew
taphaph, meaning to drum (as one would strike a tambourine). Perhaps this draws
upon the officiators of the sacrifice accompanying their rituals with music (cp. Dan.
3:5, although there is little direct evidence that idolatrous practice in Israel involved
musical instruments), or the smiting of the victim and beating of the breasts of those
who suffered loss (cp. Nah. 2:7).
The IVP Bible Dictionary, however, suggests that the vowels are artificial, having
been incorporated from the word boset, meaning ‘shame’. Without the vowels, the
word is tpt, meaning ‘fireplace’. Given the well known association of the place with
human sacrifice, this seems a more likely suggestion.
J.T.N.
2. (Buckhaven): Despite opposition and opprobrium from and in a world that
doesn’t know Christ, our lives for the Lord will be the first and most important branch
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of testimony to people around us, displaying proper conduct, being subject to divinely
ordained authority, respecting fellow human beings, and doing good where
opportunity arises. Such a way of living will enable the Christian to be a luminary in
an increasingly morally and spiritually darkened age (1Pet. 2:12-17). Secondly,
holding forth the word of life will ensure that God’s mercy is always freely available
to and obtainable by the repentant sinner (Phil. 2:16).
3. (Derby): Being the son of a priest who held a position of considerable
responsibility in Judah it would seem unlikely that Immer’s son’s name had an
Egyptian derivation. It would appear more to be from a Hebrew root meaning ‘set
free’the very opposite of what he did to Jeremiah.
4. (Halifax): Interestingly, the Hebrew word for Harsith/Heres (charsuth) also carries
the meaning of a tile, usually red in colour, used for scraping pots.
R.B.F.
5. (Ibadan Alawaye): Not a prey to their enemies but a prey to themselves: ‘his life
shall be unto him for a prey’ (see 45:5). An animal devouring its prey gives itself
wholly to the matter as the only thing in its life at that time, and the viewing of those
who would fall away to the Chaldeans as being in possession of their life as the only
thing they had, and therefore much prized, seems to be the meaning.
P.D.
6. (Ravulapalem): Length of Jeremiah’s Ministry To elaborate on the comments
made by our friends here, Jeremiah’s ministry spanned approximately 41 and a half
years, beginning in the thirteenth year of Josiah’s reign and continuing until the end
of the eleventh year of Zedekiah (Jer. 1:2-3). Josiah first turned his heart to the Lord
in the eighth year of his reign (aged about 15). This prompted the reformation which
began in Judah and Jerusalem four years later when he began to tear down the
infrastructure associated with idol worship (2 Chron. 34:1-7). Whilst Jeremiah began
his ministry in these auspicious circumstances, a steep decline in the moral and
spiritual standards of Judah was to follow the high point of Josiah’s reign.
J.T.N.
7. (Ravulapalem): Mercy was offered to the people, but not for righteousness. The
mercy would come through their willing surrender to the Chaldeans, since God could
work with their obedience to introduce a degree of good.
P.D.
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8. (Ravulapalem): Hebrews 2:3 4, however, refers to believers in churches of God,
so concerns saving their lives of service to God, not the first step of faith in the
crosswork of Christ.
M.A.

Looking ahead to 2018
As noted in December 2016, we now invite fellow students to return
with us in October to completing our study of ‘The Gospel of Luke’, in
Chapters 13 24. Here are some themes we look forward to exploring—
• The Lord’s counsel on facing disaster, before His last journey to
Jerusalem
• Hospitality and the invitation to the banquet of the King of kings
• A glimpse of existence after death for the faithful and the unrighteous
• More guidance on prayer, and on providing for parents and children
• How the poor in this world’s goods can be rich towards God
• Luke’s distinctive account of the upper room ministry, the Lord’s
arrest, trial, death and resurrection
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Introducing

November

MONARCHS AND THEIR DOWNFALL
Men and women who have been
exalted by divine decree to positions of
immense privilege and commensurate
responsibility in earthly kingdoms will
have to answer to God, both in the
present life and that which is to come,
as to how they have conducted
themselves (Dan. 4:17, 32, 37; Rom.
13:1-6; 1 Pet. 2:13-14). How much
more so, those who are raised by Him
to rule over His spiritual kingdom! A
summary of their judicial obligations of
rule and government is enumerated in
verse 3 of our first study chapter, which
might well be paraphrased as:
1. Be just and fair;
2. Look after the victimized;
3. Avoid wrongdoing to ‘the outsider’,
single parented and bereaved;
4. Be careful that you do not penalize
the innocent.

four’s reigns lasted just over three
months. One of the four died in Egypt
while three died in Babylon. They
were abysmal and abject failures.
Three invasions of Jerusalem by
Nebuchadnezzar (605, 597 and 586
BC), king of the Babylonian empire,
with the subsequent deportation of
most of the population of Judah, in
each instance was brought about as a
direct result of disastrous rule, starting
from Manasseh the grandfather of
Josiah (see 2 Kin. 24:3).
How reassuring to faith that when
the King of kings, our glorious Lord
Jesus, takes up the reins of this earth’s
government, He will not make a single
error of judgement! At long last the
dynasty of David will have one on the
throne who shall reign over the house
of Jacob, the tribes of Israel, forever
and His worldwide kingdom authority
will never fail (see Is. 32:1; Luke 1:3233).
R.B.F.

The succession of kings of Judah after
Josiah makes for an extremely sad
commentary on their lives. Not one of
them stands up to the scrutiny of God’s
demands for right conduct. Two of the
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From Study Groups
‘WHY HAS THE LORD DONE SO TO THIS GREAT CITY?’
(Jeremiah 22-24)
From Aberdeen: ‘Execute ye judgement and righteousness’ (Jer. 22:3 RV). Was this
too much to ask of Judah’s rulers? Jehoahaz (Shallum), Jehoiakim (Eliakim) and
Jeconiah (Coniah or Jehoiachin) were the three kings who succeeded Josiah but were
heedless of the Lord’s admonitions to rule righteously. Consequently, ‘this house’
(22:5) would be made desolate (‘house’ referring to the king’s palace) [Comment 1].
In contrast to the evil-doing of these kings, Josiah is presented as an example of ruling
righteously because he ‘judged the cause of the poor and needy’. Therefore God says
of Josiah, ‘Was not this to know me?’ (22:16).
Looking ahead to the reign of Messiah we identify the righteous Branch of
David—‘The LORD is our righteousness’ (Jer. 23:6)—as the one who will ‘do justice
and righteousness’ during His millennial reign (23:5 NASV). Jeconiah (Coniah) only
reigned for three months and ten days, but such was the Lord’s displeasure with his
unrighteous reign that Nebuchadnezzar, as the Lord’s instrument of judgement,
carried him away to Babylon.
At this point God brought about an alteration in the succession to the throne,
because Jeconiah was told that he would have no offspring to ‘prosper sitting on the
throne of David’ (Jer. 22:30). But in contrast to the alteration of Jeconiah’s royal line
we are directed to the righteous Branch of David who ‘shall reign as king and act
wisely’ (23:5). This slight alteration of the royal lineage is confirmed by Matthew’s
carefully researched genealogy. It is evident that Joseph, the husband of Mary, is of
the royal line which traces back to Jeconiah, who was succeeded by Zedekiah
(Jeconiah’s uncle) [Comment 2]. Matthew informs us that Jeconiah and his ‘brothers’
were carried away to Babylon, and this significant detail alerts us to the prophetic
word through Jeremiah, ‘Write ye this man childless’, which refers to Jeconiah
(22:30). This is why, under the supervision of Nebuchadnezzar, the royal line passed
from Jeconiah to Zedekiah his brother (brother meaning uncle) [Comment 3].
Furthermore, Matthew specifies that Joseph was the husband of ‘Mary of whom was
born Jesus which is called Christ’. Mary alone is singled out as the mother of Jesus and
this is emphasised by the fact that ‘whom’ is a feminine singular word (See NASB Ryrie
Study Bible footnote on Matthew 1:16). This marks the fact that Jesus was born of a
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virgin in confirmation of Isaiah’s prophecy,‘a virgin shall be with child? and she will
call his name Immanuel’ (Is. 7:14).
James Johnson
From Buckhaven: Thoughts of 23:5-6 Jeremiah, while pronouncing impending
judgment, was also given in 23:5-6 a note of triumph to proclaim, a glorious vision
of the future restoration of God’s people to the land of Israel, a revelation of the
beneficent rule of Messiah on earth: ‘Behold, the days come, saith the LORD, that I
will raise unto David a righteous Branch’ (RV). The Messiah will come from David’s
line. Ellicott says that the word ‘Branch’ here ‘means a sprout or scion, springing up
from the root even after the tree had been cut down, and not a branch growing from
the trunk’. The ‘righteous branch’ is prophetic of Christ, who at the cross would be
‘cut off, and shall have nothing’ (Dan. 9:26), but who rose from the dead and shall
return to earth as Prince of Peace to reign as king over the whole world for a
thousand years in fulfilment of Isaiah 11, which begins, ‘And there shall come forth
a shoot out of the stock of Jesse, and a branch out of his roots shall bear fruit’. He
shall reign as king and deal wisely. The king of the Jews, rejected and crucified by
both Jew and Gentile, will one day reign as their rightful king. In contrast to the
negligent, arrogant and unrighteous dealings of those who ruled from Jerusalem in
Jeremiah’s day, this coming king will ‘deal wisely and shall execute judgment and
justice in the land. In his days Judah shall be saved, and Israel shall dwell safely’. The
apostle Paul spoke of the great future restoration of Israel when he wrote: ‘For if the
casting away of them is the reconciling of the world, what shall the receiving of them
be, but life from the dead?’ (Rom. 11:15) [Comment 4]. ‘And this is his name
whereby he shall be called, The LORD is our righteousness’ (Hebrew: Jehovah
Tsidkenu). This is the sublime pinnacle to which Judah and Israel were yet to attain,
but which is within the Christian’s grasp here and now.
A useful distinction can be made between imputed righteousness and imparted
righteousness: on the one hand, imputed righteousness is that which is done for us
in Christ, something in which we have no role to play except as the recipients of
God’s marvellous grace. God sees us ‘in Christ’, in all the perfection of His
righteousness. On the other hand, imparted righteousness is the righteousness which
God gives to us in the person of His Holy Spirit who dwells in every born again
believer on the Lord Jesus and who imparts to us the power to live righteously before
Him [Comment 5]. Whether we choose to surrender our will to Him so that His
superior power may enable us to ‘crucify the old man’ and ‘mortify the deeds of the
body’ is the daily challenge we face as disciples of Christ.
Jo Johnson

124

From Cromer: Prophecy and warning The context of chapter 22 is the prophecy of
chapter 21. That seems to be an unequivocal statement of what God would
do—Himself fighting against the inhabitants of Jerusalem, striking down both man and
beast, and giving the survivors into the hand of Nebuchadnezzar. Yet God continued
to plead with the king of Judah and his people: ‘Do justice and righteousness ... and
do no wrong or violence to the resident alien, the fatherless,... and the widow. For
if you will indeed obey this word, then there shall enter the gates of this house kings
who sit on the throne of David’ (22:3-4 ESV). In view of the preceding prophecy, was
this a real offer? Surely it was. God certainly knew what was going to happen, but this
did not mean that He made it happen. He was, as He always is, ready to show mercy
to those who repent.
Social justice It is a principle constantly reiterated in the Scriptures that the rich and
powerful should not use their status to oppress the weak. Such a man was Shallum,
the son of Josiah (otherwise known as Jehoahaz), of whom Jeremiah wrote, ‘Woe to
him who builds his house by unrighteousness, and his upper rooms by injustice, who
makes his neighbour serve him for nothing and does not give him his wages’ (22:13).
Comparing Jehoahaz with Josiah, his father, Jeremiah said, ‘Do you think you are a
king because you compete in cedar? Did not your father eat and drink and do justice
and righteousness? Then it was well with him. He judged the cause of the poor and
needy; then it was well’ (22:15-16) [Comment 6]. This principle is still relevant today.
Although many of the super-rich choose to flaunt their riches in self-indulgent and
excessive lifestyles, some of the very richest, such as Bill Gates of Microsoft and
Warren Buffet of Berkshire Hathaway, have pledged to give away a large part of their
fortunes to help those in need. They must feel the responsibility that their wealth gives
them.
Scatterers and the Gatherer The responsibility of the shepherds of Israel, its leaders,
was to keep them together and teach them the way of the Lord. But instead, ‘the
shepherds are stupid and do not inquire of the Lord; therefore they have not
prospered, and all their flock is scattered’ (10:21). However, God will bring back His
people from exile. Could the return of the exiles in Ezra, chapters 1-2, be the
beginning of this process, which had its continuation in the establishment of the state
of Israel, and will find its culmination in the kingdom of the Messiah? [Comment 7].
The righteous Branch (23:5-6) can surely refer to no other than the Messiah, who will
reign on earth in fulfilment of God’s covenant with David (2 Sam. 7:1-25). Many
older people will remember that we used to sing a hymn called ‘Jehovah tsidkenu’,
meaning ‘The Lord our Righteousness’—this is He!
Peter Hickling
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From Derby: If God’s mercy is granted it must mean that He has forgiven. God does
indeed provide the answers and today is willing to grant mercy on all who believe in
Jesus Christ.
In Jeremiah 22:2-9 judgement is spoken of. We often hear or see in the news the
depths of wickedness to which people stoop. In Romans 12:19 we see that
vengeance is the Lord’s and He shall repay. It is not for us to be dragged into
committing evil against other people. They will have to give answers for what they
have done. For those who have been condemned to the Lake of Fire it will be too
late. Some people say they do right by killing men: anyone who takes another’s life
commits a serious crime. We think of how God’s ancient people, the Jews, have
suffered over the years, but when the Lord returns they will realise who He is and
return to Him.
When you come to the churches in the book of Revelation, God is saying to them
that if they put things right then He’ll forgive and restore. And it confirms clearly that
the people in those churches had been saved by the grace of God. They had been
going well, however, sadly He has to say, ‘But I have this against you, that you have
abandoned the love that you had at first. ... Do the works you did at first. If not, I will
come to you and remove your lampstand from its place, unless you repent’ (Rev. 3:5
ESV). God can bring judgement on people in our day, too.
In Jeremiah they were given the opportunity to repent. In 22:3 we, as well as the
kings of Judah, are urged to do that which is right and rescue those who have been
cheated by their oppressors. Proverbs 11:1 speaks of the Lord abhorring a false
balance, but a just weight is His delight.
When the Lord was here He showed justice. He helped the bereaved, the orphans
and the aliens. God is the God of the fatherless and helps all who are caught up in
these things. People who were sent away to Babylon soon knew that the Lord desired
to have compassion on them. From the prayer of Nehemiah we learn that the people
were longing to return to Jerusalem. Jeremiah 23:5-6 surely prophesy the coming of
the Lord because from them sprang the Righteous Branch.
We see in the prayer of Habakkuk, in chapter 3, the prophet’s pleading for the Lord
to revive His works, and that He remembered mercy. Even though God was judging
His people He was pleading with them to repent. Daniel did not just plead for his
own sins, but for the people’s as well. We must remember at assembly prayer
meetings that we are not there for individual prayers alone, but we are there on
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behalf of the people of God, too.

Robert Foster

From Greenock: ‘ Seest thou a man diligent in his business? He shall stand before
kings’ (Prov. 22:29 AV). As Moses the prophet stood in the presence of Pharaoh so
would the prophet Jeremiah stand before kings—Jehoahaz, Jehoiakim, Jehoiachin and
Zedekiah. There are parallels between the Pharaoh of Moses’ time and the kings from
Jehoahaz until the time of the exile to Babylon. God’s message through His prophet
Jeremiah made no impression on the proud, rebellious, hardened hearts of the kings
and people of Judah. They were not only deaf to all entreaties to repent of their
disobedience and their sin against God; they were also blind in that they could not
see where their rebellion against God and His message through His prophet Jeremiah
was leading them. Israel was a kingdom of priests and a holy nation, but that unique
privilege and honour depended upon their obedience to God. They worshipped
idols, so their service to God (if there was any at that time) would no longer be
acceptable to Him. God, because of His covenants with Israel, did not disown His
people; but there came a time when God could no longer have them in His land, His
city, His temple, and they had to go into exile until they had learned what they had
lost through their disobedience, idolatry and rebellion.
Human nature never changes ‘The thing that hath been, it is that which shall be;
and that which is done is that which shall be done: and there is no new thing under
the sun’, declared the Preacher (Eccles. 1:9 AV). Jeremiah wrote on the failings, sin,
idol worship and rebellions of the people of Judah more than any other Old
Testament writer; but were the people of his generation worse than any other
generation before or since? The people of Israel had a covenant relationship with the
God of Israel for over a thousand years and they knew (if they had not forgotten) that
if they were obedient to God's laws and served Him faithfully they would know His
protection, care and steadfast love. As in former times they preferred gods that they
could see and touch, the work of their hands which could do nothing for them,
instead of an unseen God who had given them everything that they had and still
longed to bless them. They were a cross-section of all generations of God's people
since their forefathers entered into the land. Despite God's desire to make them a
kingdom of priests and a holy nation there was still within them through all the
generations the stiff-necked, rebellious nature of the slaves of Egypt.
Did Jeremiah and all the true prophets fail in their task of proclaiming God's
message to the people? In the people’s eyes, yes. In God's eyes His prophets were
unique in their generations, His chosen ones of whom the world was not worthy.
John Peddie
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From Halifax: The throne of David Josiah was ‘the last king of Judah to sit on the
sovereign throne of David’ (F.N. Jones, The Chronology of the Old Testament, 2007,
p. 249), his progeny being vassals of foreign kings. When Josiah was killed by Pharaoh
Neco (2 Kin. 23:29), he was replaced by his son Shallum (Jehoahaz) who only
reigned three months. Neco then installed Josiah’s son Jehoiakim (first named Eliakim)
on the throne, who after the battle of Carchemish (Jer. 46:2) became vassal of king
Nebuchadnezzar. At the death of his father Jehoiakim, Jehoiachin (aka Jeconiah,
Coniah) sat upon the throne three months and was replaced by his uncle Zedekiah
(Mattaniah). After eleven years Zedekiah rebelled against Nebuchadnezzar and was
exiled to Babylon.
Near the palace gates (22:1-2) Jeremiah presented his message to the king of Judah,
a message ‘belonging to the times of Jehoiakim and Jehoiachin respectively, joined
into one continuous whole’ (Keil & Delitzsch, Commentary on the Old Testament).
The Lord threatened Jehoiakim, that, should he refuse to hear His words, the palace
would ‘become a desolation’ (v. 5) [see Comment 1]. The people of the city were
told not to weep for Josiah, but rather bitterly weep for his son Shallum, who was
carried captive into Egypt where he would die (vv. 10-12). Shallum had not been a
pitiless tyrant; but Jehoiakim his brother, by the shedding of innocent blood and
oppression, lived in splendour (vv. 13-19). For him there would be no lament (v.18)
[see Comment 8]. Then said the Lord (v. 24 KJV), ‘Though Coniah (Jehoiachin) the
son of Jehoiakim king of Judah were the signet upon my right hand, yet would I pluck
thee thence’ (22:24). His brief reign was reckoned as nothing (cp. 36:30; 2 Kin. 24:6)
and he was counted as childless (cp. 1 Chr. 3:17), as none of his offspring would sit
on the sovereign throne of David (Jer. 22:30). However, the LORD declared, ‘I will
raise unto David a righteous Branch, and a King shall reign and prosper ... he shall be
called, THE LORD OUR RIGHTEOUSNESS’ (23:5-6; cf. 33:16; 1 Cor. 1:30).
Robert J. Butler
From Ibadan (Alawaye): Mercy granted: always forgiven? In Jeremiah 22:2-9 God
extended His hand of grace to the people by telling them what to do (vv. 3-4). It was
because He does not want them to be punished that He sent His words to them
through His prophet. If they refused to hear and heed the word of God, then they
would not benefit. They had to repent and change before their sins could be
cleansed, and refreshing might come from the presence of God (see Acts 3:19-20).
As God is a jealous God so He is merciful (Ex. 20:56). He doesn’t just punish but puts
down guidelines for us to follow. He is merciful to those who keep His
commandments: ‘If we confess our sins, he is faithful and just to forgive us our sins’
(1 John 1:8-9 AV). We have first to make the move. God doesn’t just always forgive
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sins: we have to confess the sins if we are to know cleansing. Hebrews 10:26-27
confirms that if we deliberately keep on sinning after we have received the knowledge
of truth, no sacrifice for sin is left.
With condemnation, again comes hope (23:3-6). The Lord has spoken to the
people through Jeremiah that they should surrender to king Nebuchadnezzar and go
into captivity. He gave them the privilege to marry and bear children even in captivity.
Those who did contrary would be destroyed. God again gave them the hope of being
brought back into their land (vv.3-6). The righteous Branch promised is Jesus Christ
(vv.5-6; Rom. 3:21-22). This promise has been fulfilled in our time and to us as
believers in Jesus Christ (Luke 1:32-33; Is.11:10-12). The Lord did not cast His
people away even though they were condemned to captivity, but He was still merciful
to them (Rom. 11:1-7). There is now no more condemnation to those who are in
Christ Jesus (Rom. 8:1). This should be an anchor for us; it should gladden our heart
and make us appreciate God even more.
Samson Ogunleye
From Mount Forest: The Lord’s word to ‘shepherds’ may include all those involved
in the government of His people: prophets, priests and kings. The last of those is the
focus in this portion, for Israel suffered a succession of bad shepherds. Jehoahaz is
criticized, even though his reign was of very short duration (3 months; see 2 Chr.
36:1-4). Jeremiah calls him ‘Shallum’ (the fourth son of Josiah in 1 Chr. 3:15).
Shallum was carried away to Egypt (2 Kin. 23:34), and his brother Jehoiakim
(elsewhere called Eliakim) was to die the death of a donkey, i.e. without any regal or
other ceremony. Jeremiah 22:13-17 describes Jehoiakim rather than Shallum
(assuming Hebrew Sken in v.18 means ‘therefore’ rather than ‘likewise’) [see
Comment 6]. He seemed to suffer from one-upmanship, in contrast to his godly
father. Daniel and his friends may well have come from the court of Josiah before
they were taken into captivity, and they epitomize the blessing of God on the good
figs (Jer. 24:5). Like them, Shallum and Jehoiakim had opportunity to benefit from
Josiah’s example, but instead, along with Jehoiakim’s son Jeconiah (Jer. 27:20), or
Coniah (22:24) or Jehoiachin (2 Chr. 36:8), they destroyed and scattered the sheep
of the Lord’s pasture (Jer. 23:1). Some conjecture that Coniah may have been the
king appointed to replace his father by Nebuchadnezzar, whose failure is noted in
Ezekiel 17:12-21, though 2 Kings 24:17 suggests Zedekiah (formerly Mattaniah) is
meant here, and the evident appeal to Egypt by Zedekiah (see Jer. 37:1,5-7) supports
that conclusion. Certainly the unforgotten sins of Manasseh and the sinfulness of
unrepentant kings, priests and people recorded in 2 Chronicles 36:12-16 provide
sufficient background commentary to explain the Lord’s warnings through Jeremiah,
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‘until there was no remedy’.
One of the difficulties faced by Jeremiah was the opposition from false prophets
(see Jer. 23:9-40). Today, believers have the Holy Spirit within who can guide them
into all the truth. Israel were largely lacking in such insight, not unlike unbelievers
today (1 Cor. 2:14), and they accepted prophets who pronounced favourable
circumstances. This problem remains, as 2 Timothy 4:3-4 makes clear; but we can
discover error by comparison to the completed canon of the Word of God. Isaiah’s
enduring warning (8:20) may have been known but, alas, not followed in Jeremiah’s
day. God’s unique remedy to deal with the worthless shepherds of Israel would be
sending the Chief Shepherd, whose objective is to gather not to scatter (as testified
by another prophet under divine compulsion: John 11:50-52).
We compared the name ‘the Branch’ to Christ's title ‘the Vine’, we then being the
branches. Romans 1:3-4 helps explain how the Christ as the seed of David would be
called ‘the Branch’. The metaphor links the king promised by Jeremiah to the man
after God’s own heart. Yet David knew His own Lord’s infinitely greater superiority
(Mark 12:35-37).
Geoff Hydon
From Podagatlapalli: In Jeremiah 21:9 God says it is too late for repentance. In 22:4
God says there is still time to change [Comment 8].
God gave the king the basis for rebuilding the nation, i.e. turning from evil and
doing right. Doing right is more than simply believing all the doctrines about God. It
is living obediently to God. Good works do not save us but they display our faith
(James 2:17-20).
According to 22:13-17 Jehoiakim taxed his people and took their labour without
pay to build magnificent places for himself and shed innocent blood, e.g. that of
Uriah the prophet (26: 20-24). Not only did Jehoiakim tax the people (2 Kin. 23:35)
for Pharoah’s tribute but also took their forced labour without pay in violation of the
Law (Deut. 24:14-15; Mic. 3:10,12; James 5:4-6). God desired justice for the
innocent, the alien, the orphan and the bereaved. He will repay in justice those who
will not in justice pay when they employ. The reference in verse 3 is to the special
crimes of Jehoiakim, more fully stated in verses 13-17 [see Comment 6]. Obedience
would bring continued peace, prosperity and kingship to Judah, but disobedience
would cause the king’s house to be made desolate (vv.4-5).
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The vision of chapter 24 took place at the time when Nebuchadnezzar had already
taken away captive to Babylon one part of Judah with her king Jeconiah (or Coniah,
22:24). Two baskets of figs appear before the prophet. The first are excellent; the
others are inedible. Contrary to what we might have thought, the bad figs represent
the inhabitants of Judah who stay in the land, whilst the excellent ones represent
those who have been ‘taken away’. The Lord will cause the latter to prosper and will
bring them back at His appointed time. Although being torn away from their land and
customs is distressing, it is in accordance with God’s will and is going to result in their
blessing.
Amongst the promises which are made to them, the most precious is certainly that
in verse 7: ‘Then I will give them a heart to know me, that I am the LORD, and they
shall be My people and I will be their God, for they shall return to Me with their
whole heart’. Notice that there is no third basket. Generally speaking there is no
middle position before God. Likewise He sees only living and dead people among
those of today—‘children of wrath and children of light’ (Eph. 2:3; 5:8).
B.V. Prasada Rao
From Ravulapalem: Baskets of fruits as a metaphor often show the outcome of
decisions: God often uses baskets and fruits in dreams and visions to prophets to
reveal His future plans (Gen. 40:16; Jer. 24:1; Amos 8:1; Zech. 5:6).
For the casual observer it must have been difficult to identify the real prophets in
Jeremiah’s day. Jeremiah was outnumbered by optimists who claimed that God gave
them dreams and messages. In reality their dreams were nothing to do with God’s
word. They predicted peace when God had promised severe punishment for the sins
of His people. In the chief baker’s dream the three baskets of baked goods denotes
the three days before the decision to hang him and his body to be given as prey to
the birds. In Amos’s vision the Lord revealed to him through the vision of one basket
of summer fruit the end time of the people of Israel. God showed to Zechariah the
power of wickedness prevailing in those days seen in a woman sitting in a basket. In
our present context the two baskets full of fig fruits shown to Jeremiah are, in one
very good and in the other very poor.
God promised ten good things to those of Judah represented in the good figs
(24:5-7). He shall acknowledge them, set His eyes upon them for good, bring them
back to their land, build them as a great nation, not pull them down, plant them
permanently, not pluck them again, give them a heart to know Him, make them as
His people and cause them to return to Him with a whole heart. This is the kind of
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return to God that He always demands of those who seek Him. (Deut. 4:29)
God said that He would treat king Zedekiah, his princes and the residue of
Jerusalem like the evil figs which cannot be eaten and are to be rejected. He will
scatter and disperse them among the kingdoms of the earth. This refers to the Jews
that were taken to Egypt with Jehoahaz (2 Kin. 23:31-34). They will not share the
blessings of verses 5-7 in the latter days. God was to make the Israelites a reproach,
a proverb, a taunt and a curse (v.9). The three methods of judgment of Judah are the
sword, the famine and the plague.
The same principles hold good for the people of our present generation. ‘Therefore,
since we are receiving a kingdom that cannot be shaken, let us be thankful, and so
worship God acceptably with reverence and awe, for our “God is a consuming fire’
(Heb.12:28-9 NIV).
S.J.M. Edward
From Surulere: If matters are put right—will there be forgiveness? The apostle Paul
by the Holy Spirit gave expression to a timeless truth: ‘Oh, the depth of the riches
both of the wisdom and knowledge of God! How unsearchable are his judgements
and his ways past finding out!’ (Rom. 11:33 NKJV). God indeed is ‘the Father of
mercies and God of all comfort’ (2 Cor.1:3). He repeatedly shows Himself as a
forgiving and merciful God: The LORD the LORD God, merciful and gracious,
longsuffering, and abounding in goodness and truth, keeping mercy for thousands,
forgiving iniquity and transgression and sin, by no means clearing the guilty’ (Ex. 34:67; cp. v.9).
The theme of God’s willingness to forgive when matters are put right is consistent
in all of Scripture. None perhaps gave more forceful expression of this than the
weeping prophet himself: ‘If you will return, O Israel,’ says the LORD, ‘Return to Me;
And if you will put away your abominations out of My sight, Then you shall not be
moved’ (Jer. 4:1). The other prophets dwelt also on this sterling attribute of God:
‘Therefore say to them, “Thus says the LORD of hosts: “Return to Me,” says the LORD
of hosts, “and I will return to you”’ (Zech. 1:3). The prophet Joel sums it beautifully
thus: ‘Return to the LORD your God, For He is gracious and merciful, Slow to anger,
and of great kindness; And He relents from doing harm’ (Joel 2:13). Some, like the
prophet Jonah, begrudged Him this prerogative: ‘Ah, LORD, was not this what I said
when I was still in my country? Therefore I fled previously to Tarshish; for I know that
You are a gracious and merciful God, slow to anger and abundant in lovingkindness,
One who relents from doing harm’ (Jonah 4:1-2).
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It is not to be presumed, however, that the Lord is under any obligation to man
always to forgive, when the conditions of repentance are seemingly present. ‘For the
LORD does not see as man sees; for man looks at the outward appearance, but the
LORD looks at the heart’ (1 Sam.16:7). And it is that same heart that the Lord has
adjudged to be deceitful and desperately wicked (Jer.17:9). As such in the matter of
forgiveness, His sovereignty in exercising His will is paramount: ‘For He says to Moses,
“I will have mercy on whomever I will have mercy, and I will have compassion on
whomever I will have compassion”. So then it is not of him who wills, nor of him who
runs, but of God who shows mercy’ (Rom. 9:15-16). It is perhaps in this context that
we consider such a scripture as Hebrews 10:26-27. God’s nature is intrinsically love,
and His grace is all encompassing and none is ever turned back from its reach (John
3:16; 6:37). There nevertheless comes a point in certain matters where His position
is akin to what He said to Moses: ‘But the LORD was angry with me on your account,
and would not listen to me. So the LORD said to me: “Enough of that! Speak no more
to Me of this matter”’ (Deut. 3:26).
Fred Ntido

COMMENTS
1. (Aberdeen): ‘This house’ would be more than simply Zedekiah’s palace; it would
refer to the whole dynasty of David—‘kings sitting upon the throne of David’—that
was to end with Zedekiah, in terms of generations occupying the Davidic throne (see
also Mat. 1:12; Luke 3:27).
R.B.F.
See also Halifax paper para. 1.
P.D.
2. (Aberdeen): Does not Matthew’s genealogy trace Joseph’s lineage to Jeconiah,
rather than Zedekiah (Mat. 1:12), then through Shealtiel (confirmed as Jeconiah’s son
by 1 Chronicles 3:17) and Zerubbabel? This does not in any way undermine
Jeremiah’s words in 22:30, of course, the force of which was that Jeconiah’s
descendants would not sit upon the throne of David. As you say, Matthew’s
genealogy of Joseph is of the Lord’s supposed paternal lineage, whereas in fact He
had no earthly father. The day on which He takes the throne of David, therefore, as
his greater son and Lord, shall not see a reversal of Jeremiah 22:30, for the Son of
David is no son of Jeconiah.
J.T.N.
3. (Aberdeen): This is correct, as 2 Kings 24:17 makes clear. In the mention of the
various kings of Judah—some with their original names being changed by foreign
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powers, e.g. Eliakim to Jehoiakim and Mattaniah to Zedekiah (2 Chr. 36:4; 2 Kin.
24:17)—we also take into account that there is no Hebrew word for grandson or
uncle; they are substituted by son and brother respectively.
4. (Buckhaven): Remembering also, that there is an immense spiritually present
benefit for Israel in this verse from the fact that their ‘fall is the riches of the world’
(v.12 RV) and their ‘casting away is the reconciling of the world’ (v.15), thus the
availability of salvation, through believing on their true and only Messiah, is here and
now for every believing member of that race.
5. (Buckhaven): While appreciating what is said in this paragraph, the differentiation
in the meaning of the two verbs being applied to righteousness is not something that
can be verified by Scripture.
6. (Cromer): Verses 13-15a and 17 would surely have a wider application to all of
Judah’s kings who might well be tempted to disregard the welfare of the people under
their rule; the outcome of failing to have God’s interests in their hearts. Jehoahaz’s
reign was cut short, it would appear, because of the evil he perpetrated and there is
virtually nothing said otherwise of his time of rule to justify these verses solely relating
to him (2 Kin. 23:31; 2 Chr. 36:2-3). In point of fact, they could well be the actual
words of the prophet to Zedekiah starting from 21:3 as 22:15 having the translation
‘father’ could well be his great grandfather (bearing in mind the absence of any
Hebrew word for male generations—see Comment 3).
7. (Cromer): Jeremiah 23:3-4 could well be a part prophecy of the return of the
exiles from captivity, although the following paragraph in the RV, particularly verse
8 (‘all the countries’), would associate such a scene of harmony and peace with
conditions appertaining to the millennial reign of earth’s rightful king, e.g. Isaiah 11:116.
8. (Podagatlapalli): The message of 21:9 is for all the people of Judah to take heed
of the precarious situation they would be in should they choose to remain in their
land instead of surrendering to Babylon’s forces (see v. 8), while that of 22:4 is for the
kings of Judah to follow a code of conduct that would be honouring to the Lord.
R.B.F.
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From the Mail-box . . .
JEREMIAH—A FORTIFIED CITY, AN IRON PILLAR, AND A
BRONZE WALL
Jeremiah was called by God when he
was young and instructed not to marry.
Selected by the Lord before he was
formed in his mother’s womb, God
chose him to be ‘over nations and
kingdoms to uproot and tear down, to
destroy and overthrow, to build and to
plant’ (Jer.1:4-5,10; 16:1-2 NIV). God
reached out His hand and touched his
mouth (cp. Is. 6:7).

told God he wished he had not been
born and wondered why his health
was affected and God was not dealing
with him as he thought He should
(20:14-18; 15:18). He frankly feared
death . He hated standing alone against
the crowd.
His Prayer
(12:1-4; 15:15-21; 17:13-18; 18:
19-23)
He prayed often with tears and has
generally been identified by the
sobriquet ‘the weeping prophet’. He
was like the Lord Jesus who was called
prophetically ‘a man of sorrows’ (Is.
53:3).

His Mission
God commanded him to proclaim
judgements on the people who were
not walking in the right path. This
included the kings of Judah, its officials
and its priests; they were a truly
stubborn nation (1:17-18).

The Persecution of Jeremiah
They planned to kill him (11:18-23).
He was beaten and put in stocks, kept
in jail, and thrown into a well as a
result of his faithfulness to God (20:2;
37:1-21; 38:6).

His Message
He spoke a gloomy message in a
gloomy time and as a result his words
are not always pleasant to read. He
reminds us that God's message is not
always comforting and encouraging.
For 40 years he gave top officials a
warning they hated to hear and refused
to heed. His message repeatedly
referred to the immediate captivity, the
return of Israel after 70 years, and the
reign of Messiah over Israel for ever
(25:11-12; 29:10).

His Passion
Though he wished to keep quiet he
found that God’s word in his heart was
like a fire shut up in his bones (20:9).
Sometimes he wanted to escape from
his assignment, but again and again by
the grace of God, he tried to continue
to fulfil the responsibility laid on him,
thus accomplishing his mission.
S.J.M. Edward, Ravulapalem

The Tension of Jeremiah
He felt frightened and insecure. He
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Introducing

December

A NOTEWORTHY YEAR
From chapters 25, 36, 45 and 46 we
see that the following is either revealed
in the fourth year of Jehoiakim or was
an event in that year.
1. Jeremiah had been a prophet for
twenty three years.
2. It was the first year of
Nebuchadnezzar’s reign.
3. Nebuchadnezzar would be God’s
instrument of judgement on Judah.
4. Nebuchadnezzar himself would be
punished in due course.
5. The nations who were to be
agencies of God’s judgement on
Nebuchadnezzar were themselves to
be punished.
6. The judgement on Judah included
captivity in Babylon.
7. The judgement on Babylon would
come 70 years after the captivity
began.
8. The whole world would come
under God’s fierce anger at some
point.
9. Jeremiah was instructed by God to
write down all the varied prophecies
He had given him from the start of his
prophetic ministry, twenty three years
earlier until now.
10. Jeremiah dictated the words of the

prophecies to Baruch.
11. Baruch then read these words of
the Lord in the Lord’s house.
12. Jeremiah himself was restrained in
his movements at the time.
13. Jeremiah gives Baruch a specific
word from the Lord for himself.
14. Nebuchadnezzar smote Egypt, a
country which some in Judah had
viewed as a possible ally.
15. Then in Babylon at about this time
four young men from Judah of the
royal seed and the nobles prayed and
fasted earnestly, and to one of them,
Daniel, the content and meaning of a
very significant dream is revealed (Dan.
1-2).
The Lord had said to Jeremiah
twenty three years earlier, ‘Behold, I
have put my words in thy mouth: see
I have this day set thee over the nations
and over the kingdoms, to pluck up
and to break down, and to destroy and
to overthrow; to build, and to plant’
(1:9-10 RV), and ‘I watch over my
word to perform it’ (1:12). In just this
one year we see how true that is.
P.D.
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From Study Groups
‘KEEP NOT BACK A WORD’ (Jeremiah 25-26)
From Aberdeen: Judah was given time to repent. For twenty-three years God had
warned of impending judgement. Jeremiah was not to omit one word in order to
provide opportunity for the desired outcome: that everyone should ‘turn … from his
evil ways; that I may repent me of the evil, which I purpose to do unto them’ (Jer.
26:3 RV). It is remarkable that God would desire to turn away from bringing evil on
Judah after the long years of their refusal to heed His warnings through Jeremiah.
Surely it causes us to ponder the remarkable New Testament truth that God our
Saviour ‘willeth that all men should be saved, and come to the knowledge of the
truth’ (1 Tim. 2:4). In our finite minds it can be difficult to comprehend how God can
desire the salvation of all, and yet so many people apparently close their minds even
to the acknowledgment of God as their Creator and Saviour. Perhaps Jeremiah felt
a similar incomprehensibility as he lamented Judah’s hard-heartedness towards the
Lord. Nevertheless, blessings come upon those who receive God’s word into their
hearts. Indeed Jeremiah was blessed with an assurance of God’s deliverance from his
adversaries.
With the Lord’s backing, while also in the face of his opponents, Jeremiah boldly
asserted: ‘of a truth the LORD hath sent me ... to speak all these words’ (Jer. 26:15).
Uriah the prophet had already suffered death at the hands of Jehoiakim, but God
watched over His promise to deliver Jeremiah. So when the people pronounced
Jeremiah to be worthy of death God’s protecting hand became evident as ‘the hand
of Ahikam ... was with Jeremiah, that they should not give him into the hand of the
people to put him to death’ (26:24). God watched over His word to perform it,
because from the outset God had assured Jeremiah of deliverance: ‘For, behold, I
have made thee this day a defenced city, and an iron pillar, and brasen walls, against
the whole land, against the kings of Judah, against the princes thereof, against the
priests thereof, and against the people of the land. And they shall fight against thee;
but they shall not prevail against thee: for I am with thee, saith the LORD, to deliver
thee’ (1:18-19).
Jeremiah’s prophecies go far beyond the borders of Judah: Jerusalem will be made
‘a curse to all the nations of the earth’ (Jer. 26:6). This prophecy is still relevant today,
and in a future day the Lord will have a ‘controversy with the nations’ (25:31). Indeed
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‘the slain of the LORD shall be at that day from one end of the earth even unto the
other end of the earth’ (25:33). The reference to the ‘nations’ and ‘the earth’ would
indicate the entire inhabited world rather than merely the Holy Land [Comment 1].
James Johnson
From Belfast: ‘My servant’—a servant in what way? Depending on your perspective
in the use of the word ‘servant’ a particular image will flash through your mind. In
today’s secular society this term would undoubtedly be derogatory, yet only a few
decades ago this same term manifested itself in the post-Edwardian era. Back then it
was seen as a position of great trust: to serve your master and be commended for a
job well done was a great honour. However, there are other uses, and this is what we
find here with Nebuchadnezzar where the usage of the term denotes, as the notes
in the NIV Study Bible on 25:9 have it, ‘a vassal, an agent of judgement’. Is there
anyone out of God’s reach for His service? John Wesley comments on 25:9 that God
speaks as it were to His people saying ‘Nebuchadnezzar in this work shall be my
servant, though you will not be my servants in obeying my commands.’
Nebuchadnezzar would certainly have been one of the most powerful men on earth
but unconsciously to himself this then unbelieving heathen king was used of God to
fulfil His desires.
Elisha’s desire was to serve his master (1 Kin. 19:21). And how was he commended
for this work? ‘Elisha is here, who used to pour water on the hands of Elijah’ (2 Kin.
3:11 NASB). What a beautiful description for any servant of God, and what a
commendation this was from one servant to another. Servants leading by example,
just like our Lord Jesus Christ. Challenging His disciples to think differently, Jesus
offered the example by asking them which one is greater—he who sits at the table or
he who serves. The secular world would undoubtedly answer that it is he who is
reclining at the table. Yet Jesus’ reply arrested them in their thinking: ‘But I come
among you as one who serves’ (Luke 22:27). And, leading by example, He got up
from reclining at the table and washed the feet of His disciples (John 13:5). ‘For the
Son of man did not come to be served but to serve and to give his life a ransom for
many’ (Mark 10:45). We are not to align ourselves with worldly perspectives but are
to have the mind of Christ (1 Cor. 2:16), so that as we go out into the world we will
measure our conduct with Christ at the centre of all that we do and teach.
Sean Johnston
From Buckhaven: There cannot be any diluting of God’s message. It is to be
presented as ‘nothing but the truth’. Does danger result from being bland in this today
(cp. Jer. 26:2, 8-9)?
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It was vital that Jeremiah faithfully proclaimed the message the Lord had given him
to speak. Otherwise the inhabitants of the cities of Judah would have been ignorant
of the consequences of their continued negligence in divine things. ‘?how shall they
hear without a preacher? and how shall they preach, except they be sent?’ (Rom.
10:14-15 RV) are vital questions that must be answered by each generation. If we
give them warning then we have delivered our soul, whether those who hear our
message repent or not. But if we do not sound a clear note of warning in bringing the
gospel message to the unsaved, or in admonition of irregularities or wrongdoing
among God’s people when required, then He will require their blood at our hands
(see Ezek. 3:16-21). This is extremely solemn and should cause us much heartsearching before God as to whether we have been faithful to the charge or not.
What a tremendous example we have in the person of Jeremiah: he was fearless!
Even when he knew that the message he had to deliver was not one his audience
would welcome, Jeremiah faithfully delivered the words that the Lord had laid on his
heart. In doing so, even though his life was put in jeopardy—a moment of personal
crisis for Jeremiah—it could be said of him and of the message he brought, ‘Faithful
are the wounds of a friend’ (Prov. 27:6). Unfortunately it would seem that Judah was
bent on the course of self-destruction which would finally lead to their being taken
captive to Babylon. However, Jeremiah knew, and God knew, that fair warning had
been given, though sadly it went unheeded.
In our ‘politically correct’ world today many who call themselves Christians, for fear
of being unpopular, are unwilling to speak out against the blatant evils now being
championed by many national leaders—which include same sex marriage, abortion
on demand, the subversion of children through educational policies and materials
which promote the rejection of Biblical values, exposure to evolutionary propaganda
and ever more explicit pornographic, immoral and perverse ideas and practices (not
to mention the framing of laws which threaten freedom of religion, and also the
increasing prejudice against the Jews, God’s ancient people). It has been well said that
‘all that is necessary for the triumph of evil is that good men do nothing’. There comes
a point when we must faithfully bear witness to the timeless truths of the word of
God, whatever it may cost us. However, the Lord also commanded us to be ‘wise as
serpents, and harmless as doves’ (Mat. 10:16), since it is easy to become side tracked
into fruitless argument. Our overriding priority must always be to preach the gospel
and make disciples—to win souls for Christ. Therefore, our speech must be ‘always
with grace, seasoned with salt?’ (Col. 4:6).
Jo Johnson
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From Cromer: My servant Nebuchadnezzar is referred to as ‘my servant’ (Jer. 25:9)
because he was the instrument of God to punish the people of Judah. He destroyed
their land and took them away as captives to Babylon until after seventy years Cyrus,
the then ruler of Babylon (another instrument in God’s hand), allowed them to start
returning in fulfilment of Jeremiah’s prophecy (25:11). The Scripture says, ‘The Most
High is sovereign over the kingdoms of men and gives them to anyone he wishes’
(Dan. 4:32 NIV). We see how God lifts up rulers and puts them down as it may
please Him (2:21).
It was according to the permissive will of God that Nebuchadnezzar invaded Judah;
yet it was an act of wickedness for which he was held accountable (Jer. 50:18).
Down through the ages, and until the present day, ruthless leaders of nations have
gained ascendancy over other nations as the purposes of God are being fulfilled.
Christians may suffer persecution as a result, and even lose their lives for the sake of
the Name. The Lord Jesus tells us to pray ‘Your kingdom come, your will be done on
earth as it is in heaven’ (Mat. 6:10). Paul, writing to Timothy in his day, said, ‘I urge
then, first of all, that requests, prayers, intercession and thanksgiving be made for
everyone—for kings and all those in authority, that we may live peaceful and quiet
lives in all godliness and holiness’ (1 Tim. 2:1-2) [Comment 2].
Jeremiah faithfully delivers the message God said to Jeremiah, ‘Stand in the courtyard
of the LORD’s house and speak to all the people of the towns of Judah who come to
worship in the house of the LORD. Tell them everything I command you; do not omit
a word’ (Jer. 26:2). The message of God’s judgement that he fearlessly delivered
brought condemnation upon him by those who heard it. Jeremiah was seized by the
priests, the prophets and the people, who said to him, ‘You must die!’ (v.8).
Although the sentence was reversed (Jer. 26:16) and Jeremiah was not put to death,
it is an example to us, that we should always be ready to declare the ‘whole counsel
of God’ to unbelievers, whatever the cost. For example, when preaching we may find
it tempting to dodge the question of eternal punishment for those who reject God’s
offer of salvation. The Scripture says clearly, ‘Whoever believes in the Son has eternal
life; but whoever rejects the Son will not see life, for God’s wrath remains on him’
(John 3:36).
John Parker
From Greenock: Keep not back a word Just as would happen during the ministry
of our Lord, the message delivered by Jeremiah was rejected and his life was in
danger (Jer. 26:11; Luke 4:28-29).
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The Lord delivered himself from the mob at Nazareth in the knowledge He had to
die at Jerusalem (Luke 13:33). Jeremiah was likewise protected so that further
messages could be delivered. Just as Jeremiah mourns the intransigence of the leaders
in his time, so the Lord laments over the refusal of the leaders of Jerusalem to hear
His pleading (13:34).
The similarities continue: Jerusalem was to be destroyed by Nebuchadnezzar in 605
BC, and then again in AD 68 by Titus and the Roman armies. Both events were
foretold. The preservation of the Jewish race is a divine intervention. Their status as
a nation residing in the ‘promised land’ is another fulfilled prophecy which shows the
return of our Lord is drawing nearer [even if 50 years have passed since the major
recovery of territory in 1967!—M.A.]. Peter uses the fulfilled prophecies to exhort us
to be attentive to what lies ahead for us (2 Pet. 1:19). These then should fill us with
a desire to be ready, waiting and watching for what has been promised, not caught
up with distractions of earthly glory and status which at best are transitory (3:14).
We see that flaws in the leaders in 605 BC and in AD 68 brought destruction. We
should beware; instead, ‘grow in the grace, and in knowledge of our Lord and
Saviour Jesus Christ’ (2 Pet. 3:17-18 RV), that we build on what we have and not let
it be pulled down by our unbelief. Christ is the corner stone (Eph. 2:20). Like Paul,
we can say ‘woe is unto me, if I preach not the gospel’ (1 Cor. 9:16).
Steve Henderson
From Halifax: Worthy to die Jeremiah had faithfully delivered the Lord’s word from
the thirteenth year of Josiah (Jer. 1:2), who reigned thirty-one years in Jerusalem (2
Kin. 22:1; 2 Chr. 34:1). Now, in the fourth year of Jehoiakim (cp. Dan. 1:1)—the first
year of Nebuchadnezzar, king of Babylon (i.e. as co-regent)—Jeremiah’s career as
prophet had stretched over some twenty-three years (Jer. 1:3). But still the people
took no notice. For this very reason the Lord of hosts was to bring His servant
Nebuchadnezzar against them (25:9). Albert Barnes notes that the title ‘servant’ is
‘thrice given to Nebuchadnezzar, and marks the greatness of the commission
entrusted to him’ (see also Jer. 27:6 and 43:10).
Back in the beginning of Jehoiakim’s reign the Lord had commanded Jeremiah to
stand in the court of the Lord’s house and speak, diminishing not a word (26:1-2).
For this reason Jeremiah was seized and arraigned before the princes, who, in the
entry of the ‘new gate’ of the Lord’s house (see 2 Kin. 15:35), sat as a court of
judicature (Jer. 26:10), to whom the priests, prophets and people accused him as
being worthy of death (v.11). Jeremiah, however, despite malicious persecution,
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stood bravely to his doctrine. Matthew Henry comments: ‘How wonderfully he was
protected and delivered by the prudence of the princes and elders!’ (Commentary on
the Whole Bible). Indeed, he had spoken to them in the name of the Lord their God
(v.16).
Robert J. Butler

From Ibadan (Alawaye): Nebuchadnezzar my servant Nebuchadnezzar is God’s
servant in bringing punishment or establishing God’s judgment upon Judah for their
sins, just as the nation of Assyria had done towards Israel (Is. 10:5-6). God does
punish His people through nations (2 Kin. 17:16-20; Judg. 2:11-15; Josh. 7:1-12;
Lev. 26:17) when they go against His commands; He does this so as to bring them
back to Himself. Most of those nations ordinarily would not have been able to stand
against Israel, but because they are instruments in God’s hand He gives them the
power to be able to conquer them.
Israel forgot God and served strange gods to provoke Him to anger (Deut.
32:18-21). God’s warning always comes to them (Jer. 25:5-7; 26:2-5) but their
hardened hearts brought punishment upon them through Nebuchadnezzar, a servant
of God’s anger.
Reconciling Babylon’s instrumental king The Israelites are God’s ancient people.
Though He becomes angry with their disobedience and sins and punishes them, He
will not forsake them forever (Amos 9:8). It didn’t please God to put His people into
the hand of Nebuchadnezzar; He only allowed it to punish their sins and
disobedience. Nebuchadnezzar, though being an instrument of God’s anger, would
be held accountable for ruthlessness to God’s people and their, having gone beyond
the boundary in punishing them. The nations surrounding Israel were enemies who
rejoiced in their affliction. It is not in the place of those people, neither is it ours, to
be delighted in the downfall of the people of God. We should rather seek God’s
forgiveness on their behalf.
Samson Ogunleye

From Mount Forest: The normal first rule of interpretation is to take Bible statements
literally unless there are very good grounds to regard them as figurative. Does
Jeremiah 25:15 mean that the prophet literally took a cup from the Lord’s hand, and
then delivered it physically to the gentile rulers concerned? Different solutions could
include:
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1. Jeremiah gave a literal cup, with the associated warnings, to Jerusalem-based
representatives of the various rulers. Foreign governments did send delegations there
(e.g. 2 Chr. 35:21), but coincident or permanent representation of the many realms
stated seems unlikely. Moreover, this explanation would not overcome the difficulty
of how Jeremiah received a physical cup from ‘the Lord’s hand’, so it still requires a
mix of literal and figurative meanings.
2. The whole description is purely symbolical: the cup symbolises wrath from the
Lord—painful judgments against the recipients of the prophetic word. In this
interpretation Jeremiah would have met with foreign representatives, but purely to
give them the word of the Lord.
3. What is described is a divine reality, not an earthly perspective, which occurred
only in a dream or vision. God depicts him receiving a cup from the Lord’s hand,
which he (in a vision) obediently delivers to the nations. They are seen as compelled
to receive the cup, which is then explained to be a precursor of God’s wrath. Physical
limitations are then not a constraining factor (cf. Mat. 4:8). Many commentators may
take this view, although it lacks the confirmation of words in the text, such as ‘I saw’
[Comment 3].
The timing of the word of the Lord given in chapter 25 seems to coincide with the
expanded prophecies against many of the same nations recounted in chapter 45
onwards [see Introducing—Eds.]. Jeremiah 25:30-31 could be seen as a summary
statement, the cup being the content of these later chapters. These words would be
effective, whether the nations were willing to receive them or not (as inferred in Jer.
25:28), and the principle of 1 Pet. 4:17 is clearly applied.
Jeremiah spoke God’s word faithfully, and took the consequences—like Micah in
Hezekiah’s day, though that was a different proposition from the hostile days of
Jehoiakim. Uriah tried it, but ran away, and lost his life. Jeremiah stood his ground,
and found protection in doing so. It came through Ahikam (26:16-17,24) who is
mentioned sixteen times in the book of Jeremiah (first here in chap. 26, then in
chaps. 39-41, 43, most simply naming him as the father of Gedaliah). This family is
worthy of study. From 2 Kings 22 we learn that Ahikam was the son of Shaphan, the
man who read the Book of the Law to Josiah, and who then responded so properly
to it; and Ahikam knew how to ‘inquire of the Lord’ (22:13). In 2 Kings 25:22 we
learn that Ahikam’s son, Gedaliah, was chosen by Nebuchadnezzar to be governor
of Judah after the ransacking of Jerusalem; he too was a good man, who took
Jeremiah into his care (Jer. 39:14), though he was murdered when he allowed a
conspiracy to go unchecked. In the portion before us (26:24) God eternally records
Ahikam’s action in protecting Jeremiah (just as Ebed Melech’s action would later also
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be recorded in 38; 39:16). Evidently Gedaliah was influenced positively by his father
and grandfather; these would have new covenant imitators (e.g. Rom. 16:4). Who
among us today is a third generation faithful example among God’s people? And are
we willing to risk our lives in support of the Lord’s servants?
Geoff Hydon

From Podagatlapalli: Jeremiah 25 goes back to the reign of Jehoiakim. The prophet
had already been prophesying for twenty-three years. In his devotion and love for the
people, he would rise early in the morning to appeal to them (v.3 RV). God’s patience
was soon coming to an end; each day could be the last. Therefore the man of God
felt compelled from the outset of the day to go and deliver his message. Remarkably,
the same expression is often used as regards the Lord (v.4): He also rises early to send
His servants.
God in His grace sets a time limit on the captivity in Babylon: seventy years. When
this time is nearly up, Daniel will read this prophecy and use it to give captive Israel
the sign and example of humiliation (Dan. 9:2-3). Then, right at the end of the
chapter, God enlarges on His declaration in verse 12, showing how He will punish
the nations who were not afraid to enslave and oppress His people.
Nebuchadnezzar is referred to as ‘My servant’ in Jeremiah 25:9. Here he is God’s
agent in carrying out His purposes of chastisement. He was God’s servant,
commissioned to punish Judah and many other nations, in the same sense that king
Cyrus was ‘God’s shepherd’ to punish Babylon, and permit Israel to return to their
own land after the 70 years (Is. 44:28; 45:1). God makes even unbelievers
unconsciously fulfil His designs. Jews boasted that they were the servants of God; yet
a heathen king is to be more the servant of God than they: for the time of
punishment God appointed Nebuchadnezzar as executor.
Imagine preaching for twenty-three years and seeing no visible results! Jeremiah was
faithful in his calling even though the people opposed him and would not hear God’s
word. We are judged by God according to our faithfulness, not our outward success.
By men’s standards today Jeremiah would be considered a failure.
The Babylonian captivity was God’s way of punishing the rebels and purifying the
godly remnant of the nation. The nation was deaf to God’s word (Jer. 25:4,7-8), but
that word would be fulfilled, not only in Israel, but in all the nations to which God
sent it by His prophet.
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God is long-suffering toward disobedient people and gives them many opportunities
for repentance; but eventually He must act. He will be like a host who makes his
guests drunk (25:15-29); a lion that attacks the flock (vv.30-31; 34-38); a whirlwind
that sweeps across the nation and destroys it (vv.32-33).
B.V. Prasada Rao

From Ravulapalem: Jeremiah threatened with death When people reach a place as
Judah had done it shows the utter corruption of a nation, and judgement is bound
to come. The princes sat down in the new gate to listen to the charges against the
prophet (Jer. 26:10-11). Jeremiah defended himself by stating that the Lord had sent
him to prophesy and that he was speaking according to the inspiration of God (v.12).
To this he added a call to amend their ways and obey the voice of God, for He
would yet repent and turn away His judgements pronounced against them (v.13).
God will forgive if He sees repentance (18:7-8). He prefers to save rather than to
destroy (Ezek. 18:32). Jeremiah’s only aim is to establish the truth of God.
Comparison of Jeremiah with Micah and Uriah Scripture saves a life: Jeremiah’s scorn
for the Temple was considered sacrilege and might have cost him his life. The prophet
Uriah, son of Shemaiah, was assassinated by Jehoiakim for the same message though
he had fled to Egypt (Jer. 26:20-23). But some of the elders remembered the
treatment given to Micah years before. He was a contemporary of Hosea and Amos
in Israel and with Isaiah in Judah (v.18; Micah 1:1). Hezekiah, a good king, had
listened to Micah and repented (Jer. 26:18-19; 2 Chr. 32:25-26). Based on this
precedent, Jeremiah was allowed to live. Jeremiah 26:18 and Micah 3:12 are similar
predictions and were fulfilled. Jeremiah was rescued (v.24) by the influence of
Ahikam, the son of Shaphan (2 Kin. 22:12). Why? Because the Lord had so promised
him in 1:8-19. God used Ahikam to save the life of Jeremiah. He was in Josiah’s
kingdom and was the father of Gedaliah who ruled Judah for some time (2 Kin.
25:22).
Along the same lines, in the New Testament, Peter was rescued by Gamaliel in Acts
5:33-39, and Paul by his nephew in Acts 23:12-24.
S.J.M. Edward

From Surulere: ‘Thou everywhere hast sway, and all things serve thy might. Thine
every act pure blessing is, Thy path unsullied light’ (William Cowper). It is a mark of
God’s divine prerogative that, at His sole pleasure, He employs ungodly men and

145

women to do His bidding, without an obligation to give an explanation: ‘But our God
is in heaven; He does whatever He pleases’ (Psalm 115:3 NKJV). ‘God is wise in heart
and mighty in strength? He does great things past finding out, yes, wonders without
numbers … If He takes away, who can hinder Him? Who can say to Him what are
you doing?’ (Job 9:4,10,12). The Psalmist also declared: ‘ ... You established the
earth, and it abides. They continue this day according to Your ordinances, for all are
Your servants’ (119:90-91). As a servant Nebuchadnezzar was not a friend like
Abraham from whom God would not hide what He planned to do (Gen. 18:17; Is.
41:8; James 2:23). His being a servant employed by the Almighty did not make God
so warmly disposed towards him as to overlook his atrocities.
Nebuchadnezzar was only clay in the hands of the divine potter. ‘The Mighty One,
God the LORD [who] has spoken and called the earth, from the rising of the sun to its
going down’ (Ps. 50:1). And, ‘Shall the clay say to him who forms it, “What are you
making?”’ (Is. 45:9). More endearing words were used regarding king Cyrus: ‘Thus
says the LORD to His anointed, To Cyrus, whose right hand I have held ... That you
may know that I, the LORD, who call you by your name, Am the God of Israel’ (Is.
45:1,3). Herein lies the key—God’s employment of ungodly kings was to serve His
singular purpose towards His people: ‘For Jacob My servant’s sake, And Israel my
elect, I have even called you by your name; I have named you, though you have not
known Me’ (v.4). Also, ‘... since every transgression and disobedience received a just
reward’, Nebuchadnezzar, having been the instrument of God’s judgement against
His people, had his own day of reckoning. Reassuringly, it produced a memorable
reaction: ‘Now I, Nebuchadnezzar, praise and extol and honour the King of heaven,
all of whose works are truth, and His ways justice. And those who walk in pride He
is able to put down’ (Dan. 4:37).
Fred Ntido
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COMMENTS
1. (Aberdeen): While references in 25:26,29 certainly speak of 'all kingdoms' and
'earth's inhabitants', those whose names are mentioned in verses 18-26 are all located
in the Near and Middle East, where most of Israel's implacable enemies reside.
R.B.F.
2. (Cromer): In view of the pace and direction of developing world trends, some of
which are highlighted in the final paragraph of Buckhaven’s paper, there is a growing
view amongst believers that efforts should be made to engage in political process as
a means to exert a positive influence on governments. Appealing as that may sound,
we must be careful. This month’s study teaches us, amongst other things, that world
powers do not operate outside the sovereignty of God. He is able to direct them in
ways we would not imagine, and He does so to achieve His purposes. God calls on
us to pray for world leaders so that they may be influenced, not by our efforts, but
from the throne of God Himself, from whom they receive and administer their
power. If at times we are inclined to set our sights on those in authority over us, we
would be better to lift our eyes to the King of kings, and seek from Him direction for
them.
J.T.N.
3. (Mount Forest): The cup is figurative. It represents the word of the Lord in
judgement, which Jeremiah passed on in speech and in writing. He was told ‘if they
refuse to take the cup’, i.e. to hear or read the faithful word, they would still ‘surely
drink.’ The cup does not stand alone: it is always in close association with the sword,
and the effect of the sword and the effect of the cup are indistinguishable one from
another (see 25:15-17 and 27-29). The sword—Nebuchadnezzar— was powerless
to act without the word of the Lord through Jeremiah, so in that sense the pen
(Baruch’s in this case) is indeed mightier than the sword.
P.D.
Reference to the cup the Lord (and also James and John) would drink in Matthew
20:22-23 and Luke 22:42, make clear its figurative application.
R.B.F.
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Looking ahead to 2018
As noted in December 2016, we now invite fellow students to return with us in
October to completing our study of ‘The Gospel of Luke’, in Chapters 13-24. Here
are some themes we look forward to exploring—
• The Lord’s counsel on facing disaster, before His last journey to Jerusalem.
• Hospitality and the invitation to the banquet of the King of kings.
• A glimpse of existence after death for the faithful and the unrighteous.
• More guidance on prayer, and on providing for parents and children.
• How the poor in this world’s goods can be rich towards God.
• Luke’s distinctive account of the upper room ministry, the Lord’s arrest, trial, death
and resurrection.
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