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Introducing . . .

April

THE LORD’S VOICE TO THE INDIVIDUAL SAINT AND THE
SPIRIT’S VOICE TO THE CHURCHES

The recognizable voice of the
Shulammite’s beloved, the shepherd,
outside her house during the night,
quickly awakens her from deep sleep
to intentionally unlock the door and
let him in. For some reason, perhaps
her slowness to respond, and possibly
taking time to make herself
presentable to him, meant he could
not hang around for long, and having
already battled against severe weather
conditions, to her chagrin he quickly
departs and ‘is gone’ (see S. of S.
5:2,5-6).

When the Lord Jesus, our Beloved
- the Good, Great & Chief Shepherd,
is ready to speak to us, on hearing His
voice, He is looking for a ready
response (cp. T Sam. 3:9-10).
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So, it is with our individual life’s
setting in our relationship personally
with Him, and in our collective
church position in the assemblies of
the Lord’s people. He stands ready,
speaks clearly, and knocks patiently
and persistently for that proper
response, as does the Lord the Spirit
(Rev. 3:20, 22; 2 Cor. 3:17).

What better way to achieve this
aim than to prioritise our spiritual
appetite in thoughts of and feelings for

our beloved Saviour, as seen in
Revelation 1:13-16, expressed in
fuller detail in the Shulammite’s

beautiful description of her sweetheart
in the language of love found in verses
10-16 of chapter 5 of the Song.

R.B.F.



From Study Groups . . .

CHANGING CIRCUMSTANCES IN RELATIONSHIPS & MEDITATION

(SONG OF SONGS 5)
From Buckhaven: We see a developing attachment between the couple in the
song. The attraction between them can be likened to the days of our pilgrimage -
as disciples of Christ - having tasted of the Lord’s goodness, disciples can
henceforth never be truly satisfied with the loss of their newly found heavenly
communion. But, as in the song, communion with the beloved is fragile - so also
our communion with Christ is fragile. It ebbs and flows. Not so is our union with
Christ because as Paul assures us, ‘The Spirit Himself bears witness with our spirit
that we are children of God’ (Rom. 8:16). Our communion may often be in need
of repair, but our union with Christ cannot be broken. As God'’s children our
relationship is secure: we are privileged to cry, ‘Abbal! Father!” [These are worthy
points to bear in mind—R.B.F.]

However, the contrary battle of the Spirit versus the flesh brings home to our
hearts the need for restorations of heavenly communion so long as our earthly
days remain. Like the female in the song who slept, but her ‘heart was awake’, it
is good when we hear and respond when the Lord knocks upon our heart’s door:
whose purpose is that we may seek His companionship and counsel.

Myrrh is a thick, sticky aromatic tree resin. Perhaps the beloved had just
arrived with this costly token of his love and the fact that his partner ended up
with liquid myrrh on her fingers is presumably due to her handling of the door
lock. The myrrh wouldn’teven have had sufficient time to solidify. This token (left
on her door lock) would surely encourage her to be the more firmly resolved to
find her beloved. The Holy Spirit who dwells within us - He is the Helper (the
Paraclete) who encourages us to ‘press on toward the goal for the prize of the
upward call of God in Christ Jesus’ (Phil. 3:14) [Comment 1]. James Johnson

From Cromer: Happiness shared The suitor invites his friends to share in his
happiness, in view of his expected union with his bride-to-be. This could be an
analogy with the church the body of Christ as His bride, except that all analogies
have their defects. In this case, individual believers are already members of the
body of Christ, and the image of the Bride is a separate one.

Separation Shakespeare wrote ‘The course of true love never did run smooth” (A
Midsummer Night's Dream’) and Scripture portrays a similar hiatus. The girl
strongly desired to see her beloved, but mundane things hindered her — she had
got ready for bed, and wasn't ready to answer his call. Does this have spiritual
parallel? If we permit everyday things to hinder the call, instead of meeting the
lover we can go into the cold world outside. In that society it was not seemly for

40



a woman to be outside on her own, so the watchmen treated her as if she were a
‘woman of the night’ [Comment 2].

Reconciliation Verses 10-16 of chapter 5 return to the woman’s appreciation of
the virtues of her suitor, and their mutual love is expressed. Peter Hickling

From Glasgow: The celebratory event of Song of Songs 5:1 Our understanding
of the Song is still that there is a good case that the author and lover was Solomon
(S. of S. 1:1, 1 Kin. 4:32), and that the loved one was the Shulammite woman
whom he saw as fit to be his bride and queen (4:9-10,12, 3:9-11). This offers a
simple and reasonable reading of the poem for people of the author’s times, while
other views have been carefully considered, including the variety of thoughts now
in print in January issue. It is difficult to think that God who reproached Solomon
for loving many foreign women and turning in heart to their gods in his later years
(1 Kin. 11:1-10) would give a place in His Bible to a Book exalting love for such
a relationship, even if of short duration. Rather, we reason, the Shulammite had
accepted the terms of God’s covenant with Israel (Ex. 19:4-6; 20:3-6; Deut. 30:17-
19), and the Song was written in the king’s best years [Comment 3].

Are the “friends’ there for a special reason? It may be that the lover had arranged
to take time with his loved one in a garden, probably his (4:16), since she was
made to tend ‘the vineyards’ that her brothers maintained, to earn a living if the
family were immigrants, and her own vineyard had been neglected (1:6). The
royal lover may have arranged a ‘date’ with her since busy people would not be
free to meet daily, and she could not afford to hire a messenger. She would ask
one of the ‘friends’ to do this only if she failed to appear at the appointed time
(5:8). Forthese reasons it is very unlikely that any of the “friends’ had been invited.
They could know what was happening, however, because the favoured woman
had told them in her excited anticipation, or one of the king’s ‘maidens’ (1:3) had
made ready the garden seats and vessels for the occasion, and had talked to the
others.

The loved one’s missed appointment (5:2-8) This topic invites spiritual
application, so we suppose any lesson is to be found in the detail of keeping alert
to the risk of serious distraction from relationship with the King of kings. We
might incur this through temporary passion for a woman who would not truly
wish to belong to Him—or any other uncontrolled desire that would hinder or
blight our spiritual and practical service. The disciple of Christ can sadly be
tempted into any of these failures, so today we do well to heed the counsel of the
apostle in 1 John 1:3-9, and seek cleansing and forgiveness if need be. Then we
could return to purer love and fellowship, with the joy commended in 1:4. Those
in churches of God should benefit from the understanding and support of elders
and trusted saints (as we all should be) in recovery and enjoyment of these
blessings. See also Ephesians 4:3-8, 4:15-16. Martin Archibald
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From Melbourne: Symbolism in poetic writing and its attempted interpretation
may lead to inappropriate conclusions. One must tread carefully, so with the
chapter under review. In the previous chapter, the lover describes his beloved as
a ‘garden locked, ‘a spring locked” and ‘a fountain sealed’ (ESV). It ends with the
loved one’s invitation to him to ‘come to the garden and eat its choicest fruits’,
and this is exactly how our chapter begins. This may suggest consummation of
the relationship, via gathering, eating and drinking. The language of the fulfilment
of their love is reflective of the spiritual as much as of the natural or sensual, for
we have ‘myrrh’ with spice, ‘honeycomb’ with honey and, perhaps most
interestingly from a prophetic viewpoint ‘wine” with ‘milk’ for we may see
something of Jacob’s prophetic blessing upon Judah in that combination, viz. ‘His
eyes are darker than wine (suggestive of divine wrath or of sacrifice?), and his
teeth whiter than milk (suggestive of divine tenderness?)’ (Gen. 49:12), pointing
forward to dual characteristics of the Lamb, the Lion of Judah (see also Rev. 5:5-
6) [Comment 4].

Lover and beloved (Christ and His church, Christ and redeemed lIsrael?)
[both—£Eds.] are enjoined to freely express their devoted love to each other, as
guests at a wedding would rejoice when bride and groom are left together.

The drama of verses 2-6 may indicate our individual dullness in a lack of
response to the Spirit’s prompting in our lives or to a failure at a national level,
but cannot reflect a fault in Christ’s unsullied relationship with His body, the
church. The lover, the bridegroom, seeks admittance, longing to be with her again
— why had he gone out? But she delays, her motives are not to her credit, and the
opportunity is gone. The consequence of this is that she receives a beating of some
description from the city watchmen; (this reminds the writer of the old men,
known as ‘serenos” literally meaning ‘quiets’, who used to patrol the streets of
Madrid up to 50 years ago armed with clubs to deal with late night rowdies. One
did not want to tangle with them!). Now she adjures the daughters of Jerusalem
to tell her lover that she is ‘sick with love’, whereas beforehand (in her prenuptial
modesty) she had adjured them ‘not to awaken love until it pleases’ (2:7).
However we may seek to interpret the symbolism (is it a dream?), we see surely
that relationships, natural and spiritual, demand our care and wholehearted
devotion.

The question is asked of her, ‘what is your beloved more than another
beloved?  When was the last time someone asked us a question like that
concerning our Saviour? Her answer follows, describing him in the most glowing
terms for his outward form but equally, with our spiritual hat on, we discern our
Saviour’s inner excellence. The glorified Lord is described in Revelation 1:12-16
using different imagery, in which His majesty and authority dominate. What we
have in the Song is His beauty and magnificence. Every descriptive term
symbolises utter perfection of character, not through poetic licence or hyperbole,

42



and as such, it is surely apposite to bring such revelations concerning the Son to
His God and Father in worship, for His Name is ‘Wonderful” (Judg. 13:18). In a
sense it is curious that she should so describe Him having momentarily lost
communion with him, soon to be restored. He is never far away. How do we best
express our appreciation of the One who is ‘the radiance of the glory of God’
(Heb. 1:3)2 With memorised words, or from the heart ... or both, for they are not
mutually exclusive [Comment 5]. Roy Dickson

From Mount Forest: The opening verse of this chapter seems to respond to Song
of Songs 4:12,16. The garden is the Shulammite, and she is seen to have satisfied
all her beloved’s desires (see Prov. 7:18 for Solomon’s expression there). Precise
explanations, from comparable scriptures, of his choices of symbolic descriptions
are lacking, but Esther 2:12-13 may provide some background. The close of verse
1 is most obscure, and different hypotheses of Songs’ theme drive varying ideas:
him speaking to guests at an assumed wedding feast; him expressing to the air his
elation using ‘friends’ in a rhetorical apostrophe; grammatically the Hebrew may
read as a response, or poetic interjection, from (unnamed) ‘friends” who endorse
the idea of being intoxicated with love (with wine symbolizing that), ‘love” being
of the sexual type [Comment 6].

The next part of the Song (vv. 2-7) is reminiscent of 3:1-5. It can be seen as
another dream experience of the Shulammite, recounted soon after to the
‘daughters of Jerusalem’. If the wedding is now past, and if the man is now her
husband, it is difficult to explain the husband visiting, not staying, in the marital
home (palace?) - in Jerusalem as required by verses 7-8, thus the scary events are
seen as only a sort of dream backflash—[there is nothing to indicate a marriage
has taken place—R.B.F.]. It is not even clear why King Solomon would have
operated as described (but he could havel). If the dream was her imagined
scenario, we are better not to read too much of our own into interpretation of
details. However, it is notable she remembers (5:2) her lover called her ‘undefiled’
(RV) or ‘perfect’ (ESV), implying moral blamelessness as part of being perfect. A
lover understandably uses superlatives (6:9). We don’t always limit our thinking
or words to harsh reality! Proverbs 30:19 notes the complexity in properly
understanding a man’s intentions regarding a woman, and vice versa as the
proverb proceeds. But here in the recap of what she had seen in her beloved
(verses 10-16), her descriptions of him are impressive, though surpassed by his
intimate expression of detail about her (e.g., vv. 4, 6-7), which presumably
followed her exposure to him of her natural beauties. However, the metaphors of
bodily features given by the Shulammite or her lover do not need to be thought
of as scriptural guidelines for how a saint should best compare one man/woman
with another. We may be relieved to note a vast number of contented, spiritually
fulfilling exemplary marriages have not been between the most beautiful and the
most handsome!
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Noting 3:11 re Solomon, then on a higher plane re Israel, Jeremiah 2:2, or
Hosea 2:19 or Isaiah 62:5 we are awed by divine love excelling what Songs sings
about. Songs 5:10,16 express comparative and superlative assessments. We have
no wish to diminish these lovely statements about this woman’s human
relationship, but when we ponder a greater relationship with the heavenly Man
who is divine, our adoration of God cannot best, or even sufficiently, be expressed
in our humanly-limited superlatives about physical form. And unmerited
perfection He sees in us is bestowed through sanctification (Heb.10:14 RV)
[Comment 7]. The truth of 1 John 3:2-3 is instructive, and breathtaking.

Geoff Hydon

From Surulere: S. of S. 5:2-8 The dynamics of human relationships is an abiding
mystery. It is this that, perhaps, compelled the wise man to declare: ‘There are
three things which are too wonderful for me, yes, four which I do not understand
... and the way of a man with a virgin’ (Prov. 30:18-19 NKJV). It becomes a puzzle
of celestial proportions when the interaction is a divine and mortal one.

Who would have imagined, given the lavish and effusive outpouring of love
in its sweetest and purest form in chapter 4 of the Song, that this seemingly
perplexing nadir would be manifested? How do we measure the trajectory of a
brimming love captured in such scintillating words: ‘You have ravished my heart,
my sister, my bride; you have ravished my heart with one look of your eyes, with
one link of your necklace. How fair is your love, my sister, my spouse! How much
better than wine is your love, and the scent of your perfumes than all spices’ (4:9-
10) to the dolorous doldrums of: ‘He knocks saying, open for me, my sister, my
love, my dove, my perfect one; for my head is covered with dew, my locks with
the drops of the night. | have taken off my robe; how can I put it on again? | have
washed my feet; how can | defile them?’ (5:2-3).

Our Lord’s love for His children is not a vacillating and conditional one. It is
a divine love, forged in the very recesses of the purest flames of the heart of deity.
Paul aptly described it in Romans 8:38-39: ‘For | am persuaded that neither death
nor life, nor angels nor principalities nor powers, nor things present nor things to
come, nor height nor depth, nor any other created thing, shall be able to separate
us from the love of God which is in Christ Jesus our Lord’.

The Lord is ever present and constant in His love for us, but we are prone to
vagaries and fluctuations in our affections for Him. The Lord Jesus’ letters to the
seven churches unravels the complexities of our relationship with Him. The verses
aforementioned, verses 2-8, resonates strongly with the Lord’s word to the
Laodicean church: ‘Behold, | stand at the door and knock. If anyone hears My
voice and opens the door, | will come in to him and dine with him, and he with
Me’” (Rev. 3:20).
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The Lord will not be standing outside the door condition-wise and not
position-wise, if all is well with us. We are all mostly like the Ephesian church: ‘I
know your works, your labour, your patience, and that you cannot bear those
who are evil. Nevertheless, | have this against you, that you have left your first
love’ (Rev. 2:1-2).

We must be like the beloved and awaken from our slumber and run after the
Lord to restore the intimacy and sweetness of our relationship. Fred Ntido

From Victoria BC: In our study this month we looked at the words of verse one of
chapter five. One brother shared that he saw a wedding feast and the feasts of
Jehovah when the verse spoke of Him coming into His garden, and enjoying the
labour and fruit of His hands. We all feel satisfaction when we see progress in
something we are interested in. The Lord is intensely interested in how we are
growing as disciples, and how we are growing as churches within His house.
Another brother saw the church meetings being well attended with saints growing
with other saints, in light of 1 Corinthians 3:9 where there is a word picture of
how God views us as His husbandry, or domesticated field, and His building. The
Lord Himself by the Holy Spirit leads us in these meetings and times. Yet another
brother saw the enjoyment of the Lord Himself in this portion.

We also pondered who the ‘friends” are. One brother thought of Genesis 2:24
in relation to a man and a woman in a marriage and the Lord enjoying our times
together as husband and wife. The idea of saints being the friends, or the people
of Israel, who kept themselves clean in obedience to God and His word were
shared as well, and we all thought these ideas had merit.

We were reminded too that a lot of believers do not see the weekly Lord’s
supper and other aspects of ‘How to Do Church’ in scripture, so it is a real blessing
to have this truth revealed by the Holy Spirit. One brother shared that he met a
Christian who resented that they had to decrease while Jesus increased. Couldn’t
they increase too? We all agreed that this seemed to be the wrong attitude. We
have been invited into a wonderful relationship with our Creator. He called us
and He wants us.

Our next segment deals with an attitude that does not match actions. In verse
2, the man she is interested in is shaking the door handle. His hair is damp from
the dew of the night. Has he been out tending sheep and found an hour to steal
away to her? Well now he is at the door, and her reaction is to say, ‘I've done my
nightly preparations and have gone to bed’. She changes her mind, but it is too
late. He’s gone. She looks for him and is found by the city watchmen. According
to Andy Mcllree’s book, ‘Seeing the Bride in the Song of Songs’ the watchmen
would assume she is up to no good, so they question her and abuse her.
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It was mentioned that she asks others to search. They ask, why is he so special
compared to others. She then gives her description of him. He is holy, majestic,
beautiful and the perfect man. That is why we seek to know Him, and obey Him
too. Rodger Lefevre

COMMENTS

1. (Buckhaven): There is also the aspect of a hasty preparation to appear in the
best possible way before her beloved by dipping her fingers in the liquid perfume
from which a fragrant aroma would exude (v. 5). R.B.F.

2. (Cromer): Two questions could be asked, ‘Was she really expecting him at
such a late hour, and was this a dream she had: ‘I was asleep’ (v. 2)? Of course,
there can well be a spiritual application, as you suggest, of not being awake and
alert to the Master’s voice (Rom. 13:11-12a; see ‘Introducing’). R.B.F.

3. (Glasgow): In ‘Comments’ in the magazine over the past three months there is
sufficient, if not considerable, evidence to present a strong case that while
Solomon undoubtedly wrote the Song (1:1), he does not fulfil the role of ‘the
beloved’ in the descriptions given of the variety of activities and responsibilities
of the shepherd; indeed, quite the opposite. Additionally, 1 Kings 4:32 does not
support the proposition that because he wrote 1,005 songs, he fits the picture of
a loving shepherd whose heart is centred on and concerned solely with the only
one ‘love of his life’ - not many, such as Solomon had. Why too, would he want
to write so much about his own love life, self-exaltingly if so, when he was guilty
of ‘mixed” marriages to women of nations whom the Lord had expelled from the
land He had given them as a result of their iniquitous customs and practices:
taking into account also the mind-numbing expansion of ‘available women”in his
harem (1 Kin. 11:1-4,9,14,23,31; cf. Deut. 17:17).

Why would Solomon employ such phrases as found in 4:9,10,12, and 3:9-11
when he was well supplied and already had a superfluity of ladies whom he had
‘taken’ as ‘king’ for his chambers as well as his court — 60 queens, 80 concubines
and innumerable maidens (8:8). Who would question the Lord having divine right
and reason to record such a beautiful love story, as mentioned a number of times
in the magazine, to convey what is a perfect love relationship between one man
and one woman? On account of what we read of the Lord’s anger at Solomon’s
wilfulness and rebellion (1 Kin. 11:9), there is nothing for one moment to suggest
all his women accepted the terms of God’s covenant with Israel. He, as monarch,
chose or approved of them (if advised) — they led him astray. 1 Kings 11:2 makes
that clear. Any allegiance to Israel and God’s nation would not be predominant
in their minds by the way they ‘handled” and influenced Solomon, leading him
astray.
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It is presumption to say the Song was written in Solomon’s best years — he
already had been on that downward spiral as confirmed in chapter 8, verse 8.

Verse 1 of chapter 5 sounds like very strange language for a king on a date
with one of his many young ladies. Palace courtiers would unlikely be far away
from their sovereign at an outside venue. The presence of security personnel
would also be necessary. R.B.F.

4. (Melbourne): Equally, the two passages could also point us to fruitfulness and
abundance in the imagery you helpfully draw to our attention. P.D.

5. (Melbourne and others): | realise that other views prevail but | think that if we
are to draw lessons about communion with the Lord from Song of Songs it should
be lessons drawn about unbroken communion not about broken communion.
Here in the Song of Songs the Shulammite is conveying, as the daughters of
Jerusalem fully understand, that she, although physically separated from her
husband or lover, is in heart and mind and soul and spirit very close to him.
Therefore, she dreams of him and not just once only. Her dreams are as vivid in
parts, and unpleasant in parts and her beloved is sometimes elusive and all of
these are characteristic of dreams. But our takeaway should be that he is always
on her mind and heart and that is why she dreams of him, not that she is
recounting some actual extremely improbable nocturnal escapades - and
incidentally landing us with some awkward questions as to who the two lots of
watchmen are in spiritual interpretation - or that she is confessing some failure
or disloyalty on her part through the medium of dream telling. The daughters of
Jerusalem ask questions of her that are entirely appropriate to ask of one who has
been conveying to them of her closeness in heart to her special one but are
distinctly odd and impossibly unfeeling if responding to an account of ill-
treatment or confession of failure. We enjoy applying their question of ‘how is
your beloved better than others?” and the ready and full answer of the Shulammite.
But these would not emerge from accounts concerning feelings of mistreatment
or failure in regard to earthly or heavenly relationship. It would be better to benefit
from a reminder that communion with the Lord and its consequence attracts
people to Him or interests them and gives us confidence and ease and readiness
in speaking of Him if given the right encouragement. P.D.

6. (Mount Forest): Yes, but not exclusively, and not predominantly so. She is to
him both ‘my sister’ and ‘my bride’ and the wine is drunk with milk. P.D.

Surely love in its full and purest form must include physical union without
needing to be described as sexual. R.B.F.
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Whatever the correct explanation may be, in contrast to ‘the lust of the flesh’
(which among other things, includes improper sexual desires), we are assured that
God-given sexual desire within the marriage bond is a private, sacred, pure and
healthy act of love which supports and promotes the selfless agape love for one’s
life-partner to which all married disciples of the Lord Jesus aspire. 1.J.

7. (Mount Forest): We note the helpful distinction made by John Miller between
the permanent state of sanctification that resulted from the once and for all
sacrifice of the Lord Jesus, and the ongoing need for daily sanctification from the
contaminating influence of the flesh and the world in the life of the believer: ‘The
believer is perfect in Christ through the perfection of His offering; he is for ever
free from the guilt of His sins. In himself, because of the old Adamic nature in his
flesh, there are manifold imperfections’” (Commentary on Hebrews 10:14, Notes
on the New Testament Scriptures by John Miller). 1)

The Shulammite’s Lover—King or Shepherd?

In defence of the view that the bride’s lover in Song of Songs, was king Solomon,
the references to the king or to things pertaining to royalty, | submit the following
observations.

In Chapter 1, Solomon clearly states his authorship of the book: ‘The song of
songs, which is Solomon’s’ (v. 1 NKJV). The poetic narrative then opens (in the
voice of the principal female protagonist): ‘Let him kiss me with the kisses of his
mouth—for your love is better than wine. (v. 2). If the ‘him” whose kisses she
desires is not Solomon, why would he not make this clear right away, to avoid
confusion in the mind of the reader? Instead, Solomon chooses to underline the
impression that she is indeed talking about him when he puts these words in her
mouth: ‘the king has brought me into his chambers’ (v. 4), and: ‘While the king is
at his table, my spikenard sends forth its fragrance’ (v. 12) - the inference being,
that she is in such close proximity to the king that he can smell and be ravished
by her perfume.

[No one is doubting for one minute that Solomon is the writer of the Song, as
he also was of the book of Ecclesiastes — ‘son of David” and ‘king in Jerusalem’
(Eccles. 1:1,12). Why would he want to exalt himself as the object of the maiden’s
desire? He is relating, by the Spirit of God'’s guidance, what he has been told by
others of a remarkable love story of one of the young ladies of his court: a real
standout in physical attractiveness among the women. There is no confusion in
that when viewed from such a perspective. She is simply stating to the court ladies
what has happened to her when called upon by the king, via his courtiers, to be
an attendant in the royal court, and is appreciative of that honour (vv. 4,12).

R.B.F.]
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In verse 17 she says, ‘The beams of our houses are cedars, and our rafters of
fir'. ‘OUR’ houses, ‘OUR’ rafters. This does not sound like the house of a humble
shepherd— but it most certainly fits the description of Solomon’s house in 1 Kings
7: ‘He also built the House of the Forest of Lebanon; its length was one hundred
cubits, its width fifty cubits, and its height thirty cubits, with four rows of cedar
pillars, and cedar beams on the pillars’ (1 Kin. 7: 1-2).

[This could well be a humble and small dwelling she and her beloved young
man have been preparing for some time since being aware of the depth of their
love for each other, and the seriousness of their romantic relationship, leading to
marriage. Her family were by no means poor, being owners of vineyards, and
would have resources to support the start of a building programme (1:6,2:15).

R.B.F.]

In Chapter 2 the lady says: ‘He brought me to the banqueting house, and his
banner over me was love’ (v. 4). A ‘banqueting house’ is more in keeping with
the court of a king than the relatively humble residence of a shepherd.

[The Hebrew word literally is ‘house of wine” and need not be regarded as a
palatial dining room in any sense, and why would she be singled out by Solomon
in such a setting, with possibly a special seat next to, or near him, and a placard
over her head, giving her a higher status than her peers in the court (2:4). The
gestures of verse 6 would be an embarrassment if in front of others. She is telling
her companions of court about her beloved, and Solomon is not referred to as
that throughout the Song at all (v.7). R.B.F.]

In Chapter 3 we read: ‘Who is this coming out of the wilderness ... Behold, it
is Solomon’s couch ... Of the wood of Lebanon Solomon the King made himself
a palanquin ... Its interior paved with love by the daughters of Jerusalem. Go forth,
O daughters of Zion, and see King Solomon with the crown with which his mother
crowned him on the day of his wedding, the day of the gladness of his heart’ (vv.
6-11).

The references to the glory of king Solomon as a principal character in this
poetic love story are not accidental. If the love story is not about the king's
relationship with his beloved, why would he mention all this? (The idea of a ‘love
triangle’ doesn’t fit.)

[Solomon is not by any means the principal of the three main characters in the
Song. His kingship is mentioned nine times (1:4,12; 3:6-11; 7:5) and his name is
spoken of thrice (1:5; 8:11-12). The woman and the shepherd references far
outnumber those of the songwriter. As said before, he was ready, and | suggest
happy, to describe, from what he has been informed of by trusted courtiers, a
truly wonderful love relationship. The ‘idea’ certainly has no place in this pure
love story of one man and one woman. R.B.F.]
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In Chapter 4 the male protagonist speaks: ‘Your neck is like the tower of David,
built for an armoury, on which hang a thousand bucklers, all shields of mighty
men’ (v. 4). Granted, an Israeli shepherd may well have been familiar with such
imagery; but how much more natural for king Solomon, the son of David, to use
such royal metaphors to describe his beloved?

[The shepherd in the song could well have been a man of extraordinary
physical and spiritual strength, like another shepherd of Israel of a past day -
David, who smote the lion and the bear before smiting the champion of Israel’s
arch-enemy. David was also familiar with weaponry, offensive and defensive, able
to wield the sword, and evade the spear thrown by a king’s hand (1 Sam. 17:34-
35,50; 19:8,10). Please note too, as detailed in Comments in previous issues,
Solomon was never a shepherd like his father. R.B.F.]

In Chapter 6, the lady’s lover says: ‘O my love, you are as beautiful as Tirzah,
lovely as Jerusalem, awesome as an army with banners!” (v. 4) this is martial
imagery, such as would appeal to a king who commanded formidable military
power - would it be the first thing a shepherd would think of?

[It could well be, as it runs on comfortably into shepherd language from verse
5-6. R.B.F.]

He then enlarges on his high regard of her virtues: ‘There are sixty queens and
eighty concubines, and virgins without number. My dove, my perfect one, is the
only one, the only one of her mother, the favourite of the one who bore her. The
daughters saw her and called her blessed, the queens and the concubines, and
they praised her.” (vv. 8-9).

[Undoubtedly, the shepherd knew from his sweetheart the constitution of the
king’s available ‘ladies of the court’ and freely gives numerical data of their
standing in the eyes of the king. He then draws the contrast of the one he loves
who is very special to himself, the shepherd, and acknowledges the esteem ‘the
daughters” have for her because of her love simply for the one outside the palace.

R.B.F.]

Why would a shepherd talk about queens, concubines and virgins without
number? Is it not more likely that king Solomon, many of whose queens and
concubines he had married to consolidate his national and international
reputation and reach; and, speaking from intimate knowledge of their
personalities and character, would be well placed to compare their imperfections
with the excellencies of this perfect, (‘undefiled’ R.V.) dove, this ‘favourite of her
that bare her’, whose beauty and character he was (at this point in time), so
smitten? And why would the queens and concubines praise her if she had nothing
to do with king Solomon? (Even if she had some connection with the royal
household why would the queens and concubines take any notice of the girlfriend
of a shepherd?)

50



[Why wouldn’t he? He would well know the king’s intensity of interest in
finding women who would satisfy his desires, while he knew in his own heart
there was only one person for him. He would be aware of ‘talk” in the palace and
there was the possibility all the women there were not happy with life’s lot, even
experiencing jealousy of other ladies who seemed to have more claim on the
king’s time and attention. Ladies’ quarters could well have been a hotbed of
gossip. Perhaps there was envy of this maiden’s sole love attachment to her
beloved, the shepherd; that’s why they considered her praiseworthy (6:9d).

R.B.F.]

Solomon continues the narrative, putting these words in the mouth of his
beloved: ‘Before | was even aware, my soul had made me as the chariots of my
noble [princely - R.V.] people.’ (v. 12) This image makes good sense in the context
of a romantic relationship with the king; less so if she is referring to a shepherd
lover.

[This point is unconvincing in view of previous comments. R.B.F.]

In Chapter 7 he says to his beloved one: ‘How beautiful are your feet in
sandals, O prince’s daughter!” (v. 1). This makes sense in the context of a royal
marriage, not in the union of a shepherd and his bride - and: ‘the hair of your
head is like purple; a king [the king - R.V.] is held captive by your tresses’ (v. 5)
Solomon clearly states it is “the king” (not the shepherd) who is captivated by her
tresses. This is the language of an intimate lover; to speak about another man’s
wife or fiancée like this would surely be a breach of honourable behaviour.

[In the present writer’s mind, Solomon is recording the words spoken by the
shepherd to and of his beloved, of which Solomon has been fully informed, by
direction from the Spirit of God. They may have been written, or simply spoken
by the shepherd.

The Hebrew word for prince is ‘nadhiv” and can mean a noble, or even people
in general, especially those who seek to serve God. So, it does not have to mean
royalty.

The ‘purple’ (v. 5b) would not present an argument such as you are making —
it could be a simple compliment.

There is no doubt the maiden’s beauty was known to Solomon, otherwise she
would not be a part of the king’s ‘womenfolk’, The shepherd would be well aware
of her attraction to the king (v. 5c). R.B.F.]

In Chapter 8 the lady says, ‘Solomon had a vineyard at Baal Hamon; he leased
the vineyard to keepers; everyone was to bring for its fruit a thousand silver coins.
My own vineyard is before me. You, O Solomon, may have a thousand, and those
who tend its fruit two hundred’ (vv. 11-12). What relevance would Solomon’s
vineyard have to her if her beloved was a shepherd? Why would she offer the
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proceeds from her own vineyard to Solomon, unless she was addressing him as
her royal spouse, to whom she willingly devoted her every possession?

[What about the beginning of chapter 8 when the maiden speaks of bringing
her lover into her mother’s house for a love tryst? If this was Solomon, as you
would infer, that would be the last thing he, as king, would have in mind, taking
into account the plethora of ample palatial rooms he had to satisfy his carnal
appetite?

The maiden was simply making a commitment to Solomon out of respect for
what he was able to provide. It has nothing to do with her shepherd as she owns
the vineyard. Surely, if she was a royal spouse, she would not be required to make
such an offer! R.B.F.]

Granted, over the course of his life king Solomon’s affections were so fickle,
and indeed promiscuous, that he fell in love with many women, which, as has
been amply and correctly pointed out, was not to his credit and provoked God to
anger. Nevertheless, the Song of Songs stands on its own as a poetic celebration
of love’s purest joys. And, while we delight in thoughts of ‘the good shepherd’
who laid down his life for us, and the idea of a shepherd lover who is not king
Solomon is an attractive one for the reasons fellow editors have so ably setout; in
the last analysis, that view of the male protagonist deters me from applying the
poetic imagery of the Song of Songs to the relationship between the King of Kings
and His church. Therefore, | believe the textual clues given above are sufficient
to show that king Solomon is the royal lover of the bride. As one writer put it some
100 years ago: ‘This rich love song is an allegory, in which the love of Christ and
the Church (His Body) is likened to that of a bridegroom and a bride’ (‘A Song of
My Beloved’ E.B., Wholesome Words, 1911 p.37). Jo Johnson

[R.B.F. makes many speculative suggestions above in support of his view. JJ]

| beg to strongly differ. The number of Comments in the last number of BS
magazine issues, as well as the above, sets out valid points confirming a weight
of evidence that is at variance with what J.J. has shown above. There is no
disagreement in the quotation from Wholesome Words about the Person of whom
the Song speaks: the irreproachable shepherd, who is Christ and His soon-to-be
bride, the Shulammite, symbol of the church which is His body, complete at His
coming (Eph. 5:27). Solomon had many brides. Christ has only one. R.B.F.

Further Thoughts on the King or Shepherd’s Beloved

While Solomon comes across as a type of the Lord Jesus in a number of ways in
Scripture, the fact that he wooed and loved so many ‘strange women’ was an
abhorrence to God and disastrous for God’s chosen nation, Israel. Some came
from nations that were inveterate enemies of God’s chosen people: that extended
even to nations the Lord had expelled from the land He gave to Israel because of
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their evil and iniquitous practices. These women lured him into idolatry, and
incurred for Solomon and his subjects the judgement of the Lord who brought
adversaries one after another causing consternation and endless suffering to God’s
nation (1 Kin. 11:1-11, 14,23,26).

The Song would appear to have been penned by Solomon at an earlier part of
his 40 year reign as the number of wives and princesses (700), and concubines
(300) recorded in | Kings 11:3 far exceed the number around the king’s court at
his time of writing Song of Songs, which was 60 queens, 80 concubines and
innumerable virgins / maidens (S. of S. 6:8).

Solomon, at the time of writing stated above, revealed the actual number of his
queens and concubines, therefore he would not be an appropriate person to
foreshadow the person of the Saviour in the type of character presented in the
narrative of chapter 6, verse 8. Certainly, his reign began well, given his
extraordinary wisdom and builder of God’s house, but gradually deteriorated in
amassing a great number of horses, wives and riches in contravention of God’s
three prohibitions for His appointed and anointed regent. His rule ended with his
authority over the whole kingdom of Israel being wrenched out of his hand (1 Kin.
4:26; 11:1; 10:26-27; Deut. 17:16-17a; 1 Kin. 11:31).

The passages that speak at length of the shepherd’s movements and activities
would not be consonant with those of a king, whose travels outside the palace
would always merit the strongest security arrangements in place, and certainly he
would not be out in the streets or villages by himself getting pretty well-soaked by
rainfall and when found be brought back to the maiden’s mother’s house (Song:
3:2,4; 5:2-6) - see also: feeding the flock at noon (1:1:7b); leaping and skipping
on mountains and hills (2:8); standing behind our wall, looking in the windows,
showing himself though the panes (vv. 9b-d); running like a gazelle (v. 17); going
into the fields alone with the young lady, lodging in villages, visiting vineyards
(7:11-12); secret rendezvous at her mother’s house (8:2-3); coming, just the two
of them, from the wilderness to the surprise of onlookers (v. 5).

Notice also the mentions of a dwelling that was already the shepherd and
Shulammite’s in name, to be occupied soon after their marriage took place - ‘our
house’ & ‘our rafters’ (1:17); ‘our wall’ (2:9); our vineyards’ (v.15); our doors
(7:13). This was nothing to do with Solomon. The Shulammite was looking
forward to the day when she would be free from the confines of a royal court and
joined fully to her ‘beloved’, the shepherd. In every case where the young woman
refers to her ‘beloved’ it is the shepherd she has in mind. He is always that to her
throughout the Song (1:13-14; 2:3,8-10,16-17; 4:16; 5:2,4,8-10,16; 6:1-3;
7:10,11,13; 8:14). When Solomon is in mind, his name is identified as such, and
also his kingship, but not in any sense as her desired lover (1:1,4-5,12; 3:7,9,11;
8:11-12).
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Let's remember that right from the beginning of human creation the physical
joining of a male and female in a one-to-one relationship, as we know it, was in
marriage. It was designed to be one man and one woman in physical union
becoming one flesh (Gen. 2:24; Mat. 19:4-6; Mark 10:6-9). Solomon had many
‘marriages’ (Song: 3:11b; 6:8) which was never God'’s intention for him, He would
be well aware of God’s covenantal law communicated to Moses barring mixed
marriages to women of nations with which God was dealing judicially, explaining
the danger of resultantly falling into idolatry (Ex. 34:11,16; Deut. 17:17; 1 Kin.
3:1; 11:1-8). Solomon was never held up as an example to his descendants as his
father David was. He is not recorded repenting before the Lord of his depicted
sins, while David did so readily. How then do we reconcile the Lord Jesus,
reciting, and possibly at some moment singing, from the Song of Songs (at least
parts of it), when He opened up and explained the beauty of all the scriptures
that spoke of Him, to the two travellers to Emmaus? (Luke 24:27,32,44-45) if it is
Solomon who is the maiden’s lover that would seem very strange. It destroys the
imagery of a relationship of ideal and pure love between two people of different
sex and does not prefigure Christ’s love for His bride, and Israel’s love for their
only Messiah. Solomon, sadly, had many illicit relationships with so many
women, often belonging to nations utterly opposed to God'’s people. This was
flagrant disobedience of God’s command. R.B.F.

There is a person in the Song who is called ‘King Solomon’ or ‘Solomon the
King” or ‘Solomon” or ‘the king’. That person, when he is indisputably referenced
under those names and titles, never speaks and is always referenced in the third
person. There is a person called ‘the lover’ or ‘my beloved’ or similar and he says
much. Mainly, the king is referenced by the Shulammite and the lover is speaking
to about the Shulammite or she is speaking to or about him. That is to say our
viewpoint of both is filtered through the same person for the overwhelming
majority of the Song. And itis abundantly clear that the character of both is totally
distinct. The king is all about himself and the lover is all about her. The king is
perfumed externally, the lover has his own fragrance, the king makes things for
himself, points to himself, and has ‘his wedding’ but the lover speaks entirely of
his beloved. It is clear from chapter 1 that the lover is a shepherd so I am happy
to call him the shepherd-lover. But the difference in character between the
shepherd or lover and the king as presented comes so clearly and consistently and
obviously that | have to accept that the Inspired author wants his readers to see
two different people. P.D.

[Firstly, as stated earlier, to substantiate the arguments in favour of the shepherd
lover and not king Solomon, requires considerable speculation and conjecture. |
freely acknowledge Solomon’s moral shortcomings, but aver that the typology of
the king as lover, is still very much to the fore in this allegorical love-poem. We
cannot dismiss every person who was a type and shadow of the Lord Jesus on the
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basis of their human failures. To take just one example, what about Judah’s self-
sacrificing speech before Joseph in Genesis 44¢ Are we prohibited from seeing
something of Christ in those noble words because of Judah’s past sins?

Secondly, Solomon’s marital relationships were not illicit. God’s disapproval of
his marriages does not change the fact that they were legally recognized marriage
contracts. 1)

The first line of the first paragraph above is simply unjustifiable. It is the
shepherd, not the king, who is to the fore in verses that highlight the very precious
and pure love of a young woman and her beloved, two persons only, no one else.
Solomon is merely recording what he has learned from others of this love-match
that is well above, in moral standards, his own many illicit liaisons. Judah is no
type of the Saviour in his speech to his father Jacob. All the time he spoke he never
once admitted he was part of a lie when Jacob said, ‘Surely he (Joseph) is torn in
pieces’ (Gen. 44:28)!

Secondly, Solomon’s marital relationships were never at any time approved
by God. They were unlawful and unauthorised according to God’s law. Because
they became legal contracts does not make them right before God’s eyes. He
deliberately disobeyed God’s strong injunctions. He would well know Exodus
34:12-16 and Deuteronomy 17:17. Scriptural passages such as 1 Kings 11: 1-
2,6,9-11,14,23,25 speak volumes of God'’s judicial dealings with him on account

of what he did. Nothing could be simpler to understand. R.B.F.
I think enough has been said to illustrate our two very different viewpoints.

J.J.

With that I concur. R.B.F.

Feature
THE HOUSE OF GOD IN EPHESIANS

Introduction

The letter of the apostle Paul to the church of God in Ephesus (in present day
Turkey), was written, as were several of his epistles, from a prison cell, around
AD 62, and mainly consisted of Gentile believers. He has much to say about the
wonderful truth of the church which is Christ’s body, composed of everyone born
again through the incorruptible seed of the Word of God which is living and
active, and also churches of God together forming the house of God (Eph. 3:1;
6:20; 2:21).
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Heavenly Blessings and Earthly Responsibilities

From taking us in thought to the heavenlies, where God is, and from where He
freely dispenses spiritual blessings as a result of the accomplished atoning work
of Christ the Son, he reminds the recipients in his correspondence that God’s
sovereign purpose and will, in their case, was activated before human life came
into existence, while their placing as members of His precious body, of which
Christ is the head, took place at a specific time in their lives, through belief in the
Saviour (1:3-4,7,13,15,22).

In their unregenerate state they had been in a place of separation, isolation
and alienation from all that was to do with God and His chosen nation of Israel,
but now, through Christ, and His work of reconciliation, they were united with
Jewish believers in one new entity, namely, the church which is the body of Christ
(2:14-16).

Additionally, being brought together in divine service, they became part of the
‘household of God’, the expression giving thought, in the mind of the present
writer, not only of  children in the family of God through faith, but, as in a
general household setting, they functioned as servants and workers in a capacity
of responsibility and duty. Furthermore, collectively, they are stood firmly on the
teaching of the Lord ‘in the things concerning the kingdom of God’ as given to
the apostles by the Lord Jesus Himself over a period of forty days, declaring God’s
authority and rule in His house (Eph. 2:19-20; Acts 1:3).

Head of the Church the Body and Chief Corner Stone of the House of God

In the corporate aspect of togetherness in God’s service, the Lord Jesus is not only
viewed as the head of the body of all believers, but as the chief corner stone of
the spiritual house, viz. the house of God. Just as the church the body of Christ is
fitly framed together with each member playing a vital part and working along
with other parts (‘members in unison’), so each church of God, now seen under
the term ‘every building’, is also fitly framed together, i.e. integrated with other
churches of God, and compositely becoming ‘a holy temple in the Lord’ (1 Pet.
2:5-6; Eph. 4:16; 2:21 RV margin).

Members of Christ’s body are ‘in Christ’ through God’s grace and believing
faith. Saints in churches of God are ‘in the Lord’, by being subject in their lives to
God'’s specified terms of service regarding how they should be identified in the
world, and to it as a testimony, acting in such a way that doctrine and practice go
hand in hand, that is in the ‘unity of the faith’ (Eph. 4:13, 3-5, 11-16).

R.B. Fullarton, Bathgate
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| rose up to open to my beloved and my hands -
dropped with myrrh, and my flngers with liquid
myrrh, upon the handles of the bolt.
Song of songs 5:5 NKJV
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