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Introduction . . .                                        April

GOD’S PROMISES AND MERCIES NEVER FAIL 

Despite the build-up of armaments by
Zedekiah king of Judah and his subjects
to further repel the Babylonian
invasion, even to the extent of causing
extensive damage to their own
properties to ensure availability of
materials, they were on a mission
impossible. The Lord was their
opponent, yet after all that He
purposed in judgement on his sinning
people, He was quick to assure them,
through the message He conveyed to
His hard-pressed prophet kept in
custody by royal command, that He
would reverse their captivity after a
period of time, and restore and rebuild
the nation once again. Divine cleansing
and pardon would come from Him
alone as a result of His grace and
forgiveness and their heart-felt
repentance. 

The Lord alone can reinstate fortunes

and reinstitute favourable conditions of
former times where peace and
prosperity can flow unhindered. The
highest measure of this has to be
found, not in material and ephemeral
matters, but in His service within His
house, where there is to be mutual
encouragement among His people to
‘Give thanks to the LORD of hosts, for
the LORD is good, for his mercy
endureth for ever: and of them that
bring sacrifices of thanksgiving into the
house of the LORD’ (Jer. 33:11 RV).

All this would come about through
the Branch of righteousness from
David’s line, no other and no less than
our great God and Saviour Jesus Christ,
who is Jehovah-Tsidk0nu (cp. 23:6;
33:16), the one who will reign
worldwide, ruling the nations in
righteousness (cp. Is. 32:1; Zech. 6:13)

R.B.F

From Study Groups

THE LORD IS OUR RIGHTEOUSNESS (Jer. 33-34)

From Aberdeen:   Old Testament prophets, such as Jeremiah, foretold things relating
to the Messiah. Here and there we find prophetic pointers to the sufferings of Christ
and the glories to follow. Jeremiah clearly points to the glorious future reign of Christ
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on earth when he was moved to write about God’s planned future days, ‘and at that
time, will I cause a Branch of righteousness to grow up unto David; and he shall
execute judgement and righteousness in the land’ (Jer. 33:15 RV). Here is an instance
of prophecy yet to be fulfilled. As Peter casts his eye over Old Testament scriptures
he brings to our attention how ‘the prophets sought and searched diligently …
searching what time or what manner of time the Spirit of Christ which was in them
did point unto’ (1 Pet. 1:10-11).

As present-day students of Scripture we see with hindsight how the sufferings of
Christ have already happened. So now with foresight we look forward to the
fulfilment of His arrival as King over all the earth, and rejoice in the prospect of that
never-ending kingdom, just as Isaiah foretold: ‘Of the increase of his government and
of peace there shall be no end’ (Is. 9:7). 

 James Johnson

From Aberkenfig:   It is clear from Scripture - for example  ‘I will be gracious to whom
I will be gracious, and will show mercy on whom I will show mercy’ (Ex. 33:19 ESV),
that forgiveness, mercy and grace remain within the sovereign will of the Lord
Himself. Further, Psalm 130:3-4 says: ‘If you, O LORD, should mark iniquities, O
LORD, who could stand? But with you there is forgiveness, that you may be feared.’
This shows there is a reason behind such forgiveness, namely that God should be
feared. Jeremiah confirms this as he records: ‘And this city shall be to me a name of
joy, a praise and a glory before all the nations of the earth who shall hear of all the
good that I do for them. They shall fear and tremble because of all the good and all
the prosperity I provide for it’ (33:9). It is also clear that God’s love for men and
women knows no bounds, enabling Him to forgive, so that praise and joy might be
found within His people once again. Verse 8 makes it abundantly clear that such
forgiveness is on the basis of their guilt and sin being cleansed, which for Israel would
have been in animal sacrifices, but for us today it is on the basis of the sacrifice of our
Lord Jesus Christ.

Isaiah records in 59:15-16, ‘The LORD saw it, and it displeased him that there was
no justice. He saw that there was no man, and wondered that there was no one to
intercede; then his own arm brought him salvation, and his righteousness upheld
him.’ This continues to expand upon the theme as God reveals His purpose to save
all who will believe, by bringing forth salvation, and hence forgiveness, by His own
will. Then, of course, we delight in John 3:16-17: ‘For God so loved the world, that
he gave his only Son, that whoever believes in him should not perish but have eternal
life. For God did not send his Son into the world to condemn the world, but in order



55

that the world might be saved through him.’ Every sinew of God’s being strains to
reach out to fallen man, and culminates in the outstretched arms of the Lord Jesus as
He bore our sins in His body on the tree (1 Pet. 2:24). Consequently God has made
us righteous in His sight (1 Cor.1:30 - 2 Cor: 5:21, and Phil.3:9.

Such a glorious salvation gives us the privilege of serving Him, not only in our
personal lives of faith, but also in collective service within churches of God. Jeremiah
34:15-16 shows that Zedekiah and the nobles covenanted, for a very short period of
time, to obey the word of God, but then went back on what they had promised and
broke the command all over again. Such duplicity brought the sharp rebuke of God,
who delivered them into the hands of their enemies, thus destroying their plans of
self-aggrandizement. Today we make our covenant to follow and to serve, through
our baptism. Sadly life’s pressures and temptations often dilute and sometimes totally
negate that promise and we slip away into laxity and half-heartedness. This is bad
enough in our personal lives, but for the church it is disastrous, for instead of entering
God’s rest, where we can serve with reverence and awe, we disobey the command
and fall back, imitating Israel of old, who lost their lives of service. Alas, we too can
be brought to such loss, as we read in 1 Corinthians 11:20-30.‘For anyone who eats
and drinks without discerning the body eats and drinks judgment on himself. That is
why many of you are weak and ill, and some have died.’ May we not neglect our
God and His service in our day. 

Edwin Stanley
 
From Belfast:  Much sin: such mercy?   It is good to study each of God’s attributes
and meditate on them separately. However, we should not separate them from the
complete personality that God is. For if we did, it would alter our expectation of what
God will do, and make us feel let down if He does not do as we expect. The world
hears that we follow a sovereign God of love and challenges us with why He allows
suffering. God is not one-dimensional. The Bible emphasises that God is merciful and
full of grace, but He is also just, and we must not allow our perspective of grace and
mercy to overshadow justice.

Neither God’s mercy nor His justice can be separated from all that He is. Both are
harmoniously applied to each situation and person He judges. The apostle Paul gives
us an insight into why God governs His creation as He does: ‘What if God, desiring
to show his wrath and to make known his power, has endured with much patience
vessels of wrath prepared for destruction, in order to make known the riches of his
glory for vessels of mercy, which he has prepared beforehand for glory?’ (Rom.
9:22-23 ESV). It is to make known the riches of His glory to His own, who are the
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vessels of His mercy. Once we’ve caught a glimpse of His glory (Ex. 33:19) our
response is not just to act justly and to walk humbly but to love mercy (Mic. 6:8).
Don’t just show mercy but love to show it. Give to others in the same way God has
given to us—unconditionally. Jesus is the mercy of God made human.

When God shows His mercy we get a glimpse of who He is, not just in His
sovereignty, but in His goodness; not just in His greatness, but in His gentleness; not
just in His strength, but in His tenderness. ‘Our God is not simply sovereign,
wonderful as this is to celebrate. And He is not only a God of uncompromising
justice, thankful as we are that He is: He is the mercy-having God who invites us to
look not only at His awesome authority and sovereign strength, but to set our eyes on
His mercy and see into His very heart’ (D. Mathis, Desiring God).

 Sean Johnston

From Buckhaven:  The king went back on his word.   What befell the nation as a
result (34:12-22)? It wasn’t only Zedekiah but ‘the princes of Judah … Jerusalem …
eunuchs … priests, and all the people of the land, which passed between the parts
of the calf’ (34:19 RV). (For an explanation of this practice, see J.H. Johnsons’s article
‘God’s Covenants’, Bible Studies May 1978) [Comment 1]. They had publicly
renewed the covenant God made with Israel regarding Hebrew bondservants (Ex.
21:2; Deut. 15:12), vowing to release their fellows from servitude every seven years.
They had done this in the courts of the Temple before the God of heaven who dwelt
in the midst of His people. Almost as soon as they had made their solemn promise
they broke it and forced their fellow Hebrews back into bondservice. God
condemned this cynical action as ‘profane’ (34:16). They had treated the covenant
with contempt and had done what their counterparts in New Covenant days were
condemned for doing: ‘counted the blood of the covenant ... an unholy thing’ (Heb.
10:29). The return of the Babylonian army to decimate them and depopulate the
cities of Judah was divine judgement upon such wickedness.

The writer to the Hebrews warns New Covenant saints that the same principle
applies today: those who deliberately neglect the truth of God revealed to them, fail
to enter into ‘God’s rest’ and expose themselves to judgement. This may take various
forms, including the sending of a ‘working of error’ (2 Thes. 2:11-12) [Comment 2],
to physical illness or death (cp. 1 Cor. 11:30 ‘not a few sleep’) and loss of eternal
reward (1 Cor. 3:15). ‘For if we sin wilfully after that we have received the knowledge
of the truth, there remaineth no more a sacrifice for sins, but a certain fearful
expectation of judgment, and a fierceness of fire which shall devour the adversaries
... It is a fearful thing to fall into the hands of the living God’ (Heb. 10:26-31).
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We must bear in mind, however, that not all suffering is to be construed as divine
judgement, but is sometimes permitted by God as a purifying agent in the life of His
saints (1 Pet. 1:6-7) or as the ‘cleansing’ or pruning of fruit-bearing branches who
‘abide’ (habitually live) in Christ the true Vine, so that they may produce more fruit
(John 15:1-2).
 

Sadly, there is also today such entrenched fragmentation of the body of Christ that
only a few have ‘the eyes of their heart enlightened’ (Eph. 1:18), enabling them to go
all the way in the reclamation of  truth that is so precious to God’s heart, namely the
house of God and the kingdom of God as taught by the apostle; which, when given
its rightful place, results in the visible obedience and unity so beautifully expressed in
Churches of God [Comment 3].
 
   God, who ‘searches the heart’ and whose word is ‘quick to discern the thoughts
and intents of the heart’ (Heb. 4:12), will ‘give every man according to his ways,
according to the fruit of his doings’ (Jer. 17:10). 

Jo Johnson

From Cromer:  The chosen people  All through the history of Israel they have been
God’s chosen people, even when they sinned; this sometimes resulted in
chastisement, even to the extent of exile, e.g. Jeremiah 32:28. Yet God kept His
covenant with them (Ps. 105:8-9), and in His prescience provided a satisfaction for
all His people did, because He wanted to restore them. This is in keeping with the
character of God; He is by nature love (1 John 4:8), and desires to be merciful. These
characteristics apply as much today, of course, as they ever did. It was in the life,
death and resurrection of Christ that God provided a satisfaction for sin; this was
prospective as applied to Israel in Jeremiah’s time, and it is retrospective now.
 
The Davidic king   Jeremiah’s prophetic gift enabled him to warn of the coming
nemesis through the Babylonians, but it also enabled him to look beyond our time,
to restoration of the Davidic kingdom. This may have seemed a hopeless cause when
the kingdom was shattered and under alien domination, but the promises of God
would stand:I will cause a righteous Branch to spring up for David, and he shall
execute justice and righteousness in the land. For thus says the LORD: “David shall
never lack a man to sit on the throne of the house of Israel”’ (Jer. 33:14-17 ESV).
Could that ever be? Two thousand years ago the Romans ruled, and the Jewish royal
house had sunk into obscurity, but God raised it up. Joseph and Mary went from
Nazareth to Bethlehem to be registered ‘because he was of the house and lineage of
David’ (Luke 2:4); and when the Lord ministered as an adult He was frequently
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welcomed as the ‘Son of David’ (e.g. Mat. 9:27; 15:22; 20:30; 21:9). This is surely
the Righteous Branch. His promised reign, of course, is still in the indefinite future to
us.

A resolution reneged upon   The law of God for His people provided that a Hebrew
slave should be freed after six years’ service (Ex. 21:2), but in the time of Zedekiah
this law had fallen into desuetude; God through Jeremiah warned the king to revive
it. Regrettably, self-interest prevailed over principle; when slave-masters could not
face the loss of their free labour, they took them back again. The king could hardly
be blamed for this, as it was ‘they’ and ‘you ‘ (plural) that did it. The straightforward
application is that we should keep our promises.  

 Peter Hickling

From Derby: The Lord is our righteousness  Since the nation of Israel is God’s
covenant people. He was ready to cleanse and pardon their iniquity. There is a
possible second application which will take place when the Messiah is revealed to
them at the close of the Tribulation period.

In verse 15 there is reference to ‘the Branch’, which is backed up by Isaiah 4:2 and
11:1-5, where it can be clearly seen that the person to whom it is referring can be
none other than the Lord Jesus Christ. God confirms this by declaring in verses 20-22
that if day and night can be upset then He would break His covenant with David His
servant.

So will I multiply the seed of David (Jer. 33:22)  Adam Clarke has expressed the view
that this must be understood of the spiritual David, Jesus Christ, and His progeny,
genuine Christians. As to the Levitical priests, the two families which God chose for
the priesthood, those of Aaron and Phinehas are both extinct. Yet God had said, ‘I
will raise up for Myself a faithful priest who will do according to what is in My heart
and in My soul; and I will build him an enduring house, and he will walk before My
anointed always’ (1 Sam. 2:35 NASV) Neither the office of high priest, nor priesthood
of any kind offering sacrifice, has been exercised among the Jews for nearly eighteen
hundred years. Therefore what is said here of the priesthood must refer to the
spiritual priesthood, at the head of which is Jesus Christ (see  Commentary 1879)
[Comment 4].

In 34:12-22 it would seem that Zedekiah and others who had Hebrew servants
were to manumit them in the seventh year. They had agreed between the two halves
of a calf (see insert below) not to take them back into captivity/service. This covenant
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was broken, so, as a result they were to experience the sword (war), then as a result
of war, famine and pestilence.

Clarke says of passing between the parts of a calf: ‘This was the ancient and most
solemn way of making a covenant:
1. A calf as sacrifice was offered to God to secure His approbation.
2. The victim was then divided from the nose to the rump; the spinal marrow being
divided longitudinally, in the most careful manner, that the half of it might remain on
each side.
3. These divided parts were laid opposite to each other, a passage being left between
them.
4. The contracting parties entered this passage at each end, met in the middle, and
there took the covenant oath; adjudging themselves to death should they break this
covenant.
5. Then they both feasted on the victim. In reference to this last circumstance, God
says He will give their bodies for meat to the fowls of heaven and to the beasts’ 
Consequences of recanting   At baptism we make a commitment to follow the Lord.
If, however, we recant on that promise we may pay for it either in this life, or lose out
on the ‘well done, good and faithful servant’. We realise that 1 Corinthians 11:30 is
in the context of eating the bread and drinking the cup unworthily, but maybe if we
recant or ‘neglect so great salvation’ then perhaps we might expect to suffer similarly.

Laurence Foster

From Greenock  Israel back to slavery  A thousand years had passed since the exodus
from Egypt, so why after a millennium of freedom were Jews owning slaves? The
concept of slavery should have been so repugnant to them that they would never
countenance it again. A master/servant relationship was acceptable, but never slavery.
Jews have always excelled at keeping records. The buying and selling of slaves should
have been a detestable practice to them. Slavery, whatever caused it, was an
abomination to God. God wanted all people, and His own people with whom He
had made a covenant at Sinai, to be free. 

The attrition rate of the Hebrew slaves in Egypt, through cruel bondage, was a cause
of early death. Similar, but even greater, was the attrition rate in the wilderness. Only
two men, Joshua and Caleb, out of the original two million-plus slaves that left
Egypt,entered into the Promised Land. The merciful and loving God of Israel wanted
His people to dwell in His land which He had given them, in freedom and peace, and
not to destroy them. But one hundred years after Jeremiah's time the poor people in
the land were destitute and could not pay their debts and became slaves (Neh.
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5:4-9). From the carrying away of the ten tribes to Assyria in 722 BC to the return of
the remnant of the Jews from Babylon in 456 BC, a period of over 250 years of
slavery resulted in cessation of the service of God in Jerusalem; but at least the people
learned some valuable lessons such as the prohibition of worshipping idols during that
time. The siege of Jerusalem in 70 AD a generation after the death and resurrection
of Jesus, saw the longest exile in Jewish history. The Jewish people were scattered to
the ends of the earth and were at the mercy of the people of the nations among
whom they lived, many once again being enslaved. The problem of the Jewish people
was that they could seldom appreciate and rise to their unique position as God’s
chosen people and serve God in truth and love with all their hearts. Must they forever
have the slave mentality and be the tail and not the head (Deut. 28:44)? There are
lessons in Israel’s history for God's people to learn today.

In their many lapses from obeying the commands of God the people wanted to be
like the nations round about them. They rejected God as their King and wanted
instead a king of their own choice; and they wanted to serve and worship gods that
they could see, not an unseen God. They also rejected God’s laws even to give His
land its Sabbath rests, and to keep the years of jubilee. In God Elohim’s eternal plan
the descendants of the patriarchs would dwell in Egypt so that God’s righteous
judgements could be visited upon the Egyptians for the way that they treated His
people. During the Holocaust (1933-45) the Nazis wanted to exterminate the entire
Jewish people. All Jews were ultimately condemned for destruction, a genocide on
an industrial scale! How great will be God’s judgement on those nations who carried
out such wickedness! God saved twelve million—two-thirds of world-Jewry at that
time, so that a remnant would be preserved to carry forward God’s eternal purposes
for Israel, and for the human race.

John Peddie

From Halifax:  Abounding comfort  While Jeremiah was still shut up in prison, the
word of the Lord came to him once again. Matthew Henry rightly observes: ‘No
confinement can deprive God’s people of His presence; no locks nor bars can shut
out His gracious visits; nay, oftentimes as their afflictions abound their consolations
much more abound'.

The Lord had promised that He would restore the people to their land (Jer. 32:44).
Now He tells of the future healing of Jerusalem and its people; of abundant peace
and truth (33:6). ‘Thus saith the LORD’, He said to Jeremiah, ‘the maker thereof, the
LORD that formed it, to establish it; the LORD is his name’ (v. 2 KJV). The Septuagint
and Arabic versions give ‘the Maker of the earth’ (see NIV, ESV), which fits well with
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Jeremiah 32:17—‘Ah Lord GOD! Behold, thou hast made the heaven and the earth
by thy great power and stretched out arm, and there is nothing too hard for thee’.
Some commentators interpret 33:2 to mean that the LORD is maker of Jerusalem (cp.
Ps. 48:8), while others understand the verse to speak of the prophecy or promise.
Thus Dr. Dahler translates: ‘Voici ce qui dit l’Eternel, qui fait ce qu’il a dit—Thus saith
the Lord, who doeth that which He hath said’.

In those future promised days Judah will be saved and Jerusalem, which shall dwell
safely, will be called ‘The LORD our righteousness’ (Jer. 33:16), the same with the
Messiah’s name (23:6)—‘and a sweet name to a sensible sinner it is; to one that has
felt the guilt of sin in his conscience, seen his need of a righteousness, and the worth
of it’ (John Gill’s Exposition of the Entire Bible).

Robert J. Butler

From Ibadan (Alawaye):   Who shall occupy David’s throne?  This refers to Jesus’
reign as the Prince of Peace as stated in the book of Isaiah, and must use the lineage
of David. It is established in Matthew 1:1-17, in the genealogy of Jesus Christ from
David. Psalm 89: 29, 34-37 also supports this view as something planned by God
since time immemorial. We believe Jeremiah 33: 17 refers to Jesus as the king from
the descendants of David. He is the ‘righteous Branch’ and ‘the Lord our
righteousness’. Also, Isaiah 9:6-7, Luke 2:10-11 and Isaiah 7:14 confirm this fact.
God will do this through His covenant (Is. 9:6-7) that cannot be broken by any
means. This can be likened to our salvation that cannot be changed.

What consequences do we face today if we recant on commitment to God’s service?
The outcome of the disobedience of the Israelites was ‘sword, pestilence and famine’
and desolation as written boldly in Jeremiah 34:17, 20-21. Even the king that God
promised would die peacefully and be cremated would no longer witness this
[Comment 5]. God is no respecter of person. He does not accept partial obedience
and is always ready to reward us accordingly. Scripture says ‘to obey is better than
sacrifice’ (1 Sam. 15:22).

God had instructed the Israelites that the Hebrew slaves should be free at the end
of six years of slavery. This was repeated in Jeremiah. It is an inglorious end for
somebody to die without a tomb, but this is the result of their disobedience. Proverbs
29:1 says he who refuses a rebuke shall perish immediately without any remedy. God
is not interested in punishing anyone, so He warns us first. In John 8:31 Jesus told the
Jews who believed in Him that ‘if you hold to my teaching, then you will be my true
disciples.’ It is easier nowadays for us to know the gospel truth since we all have our
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Bibles handy, unlike before when people made use of the scrolls but only the high
priest would have access to them [although, so often, these would be read to the
people—Eds]. Hebrews 10:26-27 states that there is no remission for sin wilfully
committed. The innocent sometimes suffer ignominy for the sins of others. Israelites,
however, forgot to show mercy to the poor, the widow and the fatherless. The law
of God is to benefit us physically and spiritually.

Samson Ogunleye

From Mount Forest:  There could hardly be anyone in Judah who better understood
the problem of the people’s sins than Jeremiah. In chapter after chapter of this book
his messages from the Lord included clear statements of the people’s sinfulness, and
of impending, well-deserved judgment (e.g. Jer. 4:12-18; 5:15-17; 6:11-19; 7:32-34;
11:9-17; 13:9; 15:6, etc.). The situation deteriorated until ‘there was no remedy’ (2
Chron. 36:15-16). Yet even in that broad context in the days of Zedekiah, Jeremiah
told of the Lord promising mercy. Specifically, His mercy would be shown in ensuring
a remnant of the people returned from the captivity into which they were currently
headed.

Scripture repeatedly attests to God displaying abundant mercy (e.g., indicatively,
Ex. 34:6; Ps. 86:5,15; 103:8; 119:156; Zech. 1:12-13; and the New Testament
summary: Eph.2:4). Isaiah 55:7 had provided both confirmation of this and also some
factors that should accompany divine mercy, which included the sinner: 1. Forsaking
sinful ways; 2. Forsaking unrighteous thoughts/plans; 3. Returning to the Lord. We
could summarize these in one word: repentance. While these are completely
reasonable divine expectations, in themselves they are insufficient. The essence of
judicial mercy is that it is undeserved, so such actions cannot merit mercy; in fact to
say we might ‘merit mercy’ is something of a contradiction! And Paul explains that
repentance is itself dependent on God's prior initiative (2 Tim. 2:25) such as was
foreseen also by Jeremiah (Jer. 31:18-19).

Jeremiah would know Moses had recorded God's case with clarity: ‘I will be
gracious to whom I will be gracious, and will show mercy on whom I will show
mercy’ (Ex. 33:19 ESV). Paul takes up this point in Romans 9 (see vv.15,18), and
establishes the sovereign nature of God granting mercy. So for Jeremiah to declare
God's merciful purposes for the remnant, the prerequisite was a divine decision, not
merely a human response. Likewise for us, if we are to extend mercy to the guilty we
should first perceive that it is God's prior intent (e.g. Mat. 18:18). Moses continued:
‘who will by no means clear the guilty’.  It would be wrong to assume that forgiveness
is achieved by God simply forgetting sins; forgiveness must precede the forgetting (Jer.
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31:34) and full payment for them must be made. Peter shows the application of
Isaiah 53:5-6 when he writes: ‘He himself bore our sins in his body on the tree, that
we might die to sin and live to righteousness. By his wounds you have been healed’
(1 Pet. 2:24). Here then is the answer to how God may show mercy to Jeremiah’s
audience (or their subsequent generation), for His justice that would otherwise forbid
it is satisfied when Christ bears the full punishment. We might therefore conclude that
all expressions of divine mercy in the Old Testament, including those in Jeremiah’s
prophetic statements, would be based on (and necessitate) the planned future (and
all-sufficient) sacrifice of Christ.

However, in the final analysis, the answer to what allows God to show such
amazing mercy is that it is motivated by love.

 Geoff Hydon

From Okorikpehre:  Mercy in spite of sin  We recognized two key parameters that
informed God’s mercy in spite of Israel’s manifold failures. These are: His covenant
of love with Israel, and honour to His name.

Israel was described as ‘stiff-necked’ and ‘stubborn like a stubborn heifer’ (Ex. 32:9;
Hos. 4:16 NIV). Jeremiah decried their incessant backslidings and provocations in his
queries, ‘Is there no balm in Gilead? Is there no physician there? Why then is there
no healing for the wound of my people?’ (Jer. 8:22 NIV). At different times God
threatened to wipe them out (Ex. 32:10; Num. 14:11-12; 16:21-22, 45). He says,
however, ’I will have mercy on whom I will have mercy’ (Ex. 33:19). On this occasion
they were mercifully spared on Moses’ second plea, no doubt to the consternation
of the angelic beings [perhaps more like ‘wonderment’ of angels—Eds.] and Satan.
Some refer to this as ‘elective mercy’ (Rom.11:25-29). It’s the sort of action that
begged the question, ‘Is there unrighteousness with God?’ (Rom. 9:14). We saw it as
God’s sovereignty at work.

‘For my name’s sake’ is indicative that God not only gets all the glory but also shows
the relationship between His radical commitment to His honour and His love and
mercy for Israel. After the fall of Jerusalem, around 587 BC, God did not abandon His
people for the sake of His name. ’For my own name’s sake, I delay my wrath; for the
sake of my praise I hold it back from you … I will not yield my glory to another’ (Is.
48:9,11; see also Is. 43:25; 1 Sam. 12:22; Ps.06:8 and Ezek. 20:44; 36:22.).

Recanting on commitment to God’s service  One of the concerns (especially in our
environment) among some Christians on the teaching of eternal security is that it
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encourages believers to be careless. Paul’s rhetorical question, ‘Shall we go on sinning
that grace may increase?’ (Rom. 6:1), and his warning to the Galatians, ‘A man reaps
what he sows‘ (Gal.6:7), attests to the fact that grace should not be equated to
license. Peter made it clear to his audience, ’the time is come that judgement must
begin at the house of God’ (1 Pet. 4:17 KJV).

The possibility of drifting and recanting on our commitment to God is real—we are
always the losers and poorer for it. God dealt with Israel just as He did with the
angels: ’Every violation and disobedience received its just punishment’ (Heb. 2:2
NIV). ‘How shall we escape if we so ignore such a great salvation?’ is sometimes
quoted out of context at gospel presentations. It is really a warning for Christian
backsliders who risk the enjoyment of their salvation, fellowship with God and with
fellow-believers, as well as those in His house (Heb. 2:1-3; 4:6, 11). To those who
choose to do right or wrong, the Lord says, ‘Behold I am coming soon! My reward
is with me’ (Rev. 22:12). Believers will proportionately be judged and rewarded in
line with service rendered (1 Cor. 3:10-15). We noted that paying attention to prayer,
worship, reading and meditation on His word, fellowship and praise with thanksgiving
were important anchors against drifting. 

Richard Owotorufa,  Lawrence Onyokoko

From Podagatlapalli: The Lord our righteousness  Once again the Lord speaks to His
servant in prison. He has more precious revelations to make to him and urges
Jeremiah to pray in order to obtain them (33:3; cp. Amos 3:7). God is always
prepared to instruct us in great and hidden things which we do not know. He invites
us first of all to ask Him for them. Jeremiah is going to hear about the subject which
he holds dearest to his heart: the restoration of his people after the disaster which is
to befall them. In certain areas, where the soil is poor, there are villages which have
been totally abandoned as a result of people moving away. There are few more
dismal sights. How much worse then must the desolation of a city like Jerusalem have
been, laid waste and burned after the exile of her inhabitants (v. 10; see also Neh.
2:13-14)! God’s promises, however, are explicit: joy and life will once again fill the
city. She will be given a new name: ‘The Lord our righteousness’ (v.16), which
reminds us that nobody will ever enter the heavenly city by virtue of his own
righteousness. Everything there will be based exclusively on the righteousness of
Christ. And the two families, by which the relationships of the people with God were
maintained, that of the kings and that of the priests, will once again be represented
(vv.17-18).

God’s promised judgment arrives  Chapter 34 describes the fulfilment of many of
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Jeremiah’s predictions. Whilst the siege of Jerusalem is in progress, the Lord entrusts
Jeremiah with a personal message for Zedekiah (vv. 2-6). God promises to spare the
king suffering and to grant him a peaceful death. Verses 8-9 teach us that this man,
in fact, had good intentions. He even felt a certain kindness towards Jeremiah
(38:10,16) but totally lacked any strength of character. He did not have the energy
which faith had given to Nehemiah in a similar situation (see Neh. 5). Having decreed
the freedom of all the Hebrew servants, Zedekiah is incapable of enforcing this
decision for any length of time. So the Lord recalls the precise instructions of the Law
on this matter, of which the fathers had already taken no notice. We remember the
teaching concerning the servant who, out of love, did not want to go out free, which
is a beautiful type of the Lord Jesus (Ex. 21:2-6). God uses the evil action of these
men to illustrate the punishment which He has in store for them. He is going to act
similarly, by taking away their freedom which He had previously granted them and
making them subject to the king of Babylon (cp. Luke 6:38).

The people of Israel had a hard time keeping their promises to God in the Temple:
they would solemnly promise to obey God, but back in their homes and at work they
would not do it. God expressed His great displeasure. If we want to please Him, let’s
make sure we keep our promises. God wants promises lived out, not just piously
made. 

 B.V. Prasada Rao

From Ravulapalem:  ‘The Lord our righteousness’ (Jer. 23:6 and 33:16).  Our God is
a good God of grace and forgiveness. In Isaiah 45:21 He describes Himself as the
righteous God and a Saviour, foretelling the coming Messiah given by Him as a gift
who has become wisdom, righteousness, holiness and redemption (1 Cor. 1:30). His
grace has no limit (John 1:16). After purification, restoration and forgiveness the
people would bring offerings to the house of God again and say, ‘Give thanks to the
LORD Almighty, for the LORD is good, His love endures forever!’ (Jer. 33:11 ESV; see
also Mic. 7:18-19.) He forgave the thief on the cross, Peter after denial, and Thomas
after doubts.

Who is the king?   These verses clearly tell about the Lord Jesus Christ. We can see
this from Jeremiah 23:5-6. He is also a branch of righteousness to David and king to
his throne (see 2 Sam. 7:13, Ps. 89:29) and He alone is great, the Son of the Highest
(Luke 1:32). In human incarnation Jesus Christ is from David’s family. That's why He
has every right to occupy the throne of David (Jer. 33:17). He is not a Levite, nor after
the manner of the priestly service of Aaron, other than being ‘called of God’ as Aaron
was (Heb. 5:4-5). He is after the order of Melchizedek (Gen. 14:18; Heb. 5:6,
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7:11,17) who was superior to Aaron, but both of them were exceeded by the Great
High Priest, Jesus Himself. Praise God for the King of kings and great high priest over
His house! 

S.J.M. Edward

From Surulere:  What allows God to show such mercy when there is so much sin (Jer.
33:11)?  It is a refreshing divine enigma that spans God’s dealings with humankind,
but predominantly so in the dispensation of grace, that the prevalence of sin
intensifies God’s mercy and prompts an exuberant outflow of His grace: ‘Moreover
the law entered that the offence might abound. But where sin abounded, grace
abounded much more, so that as sin reigned in death even so grace might reign
through righteousness to eternal life through Jesus Christ our Lord’ (Rom. 5:20-21
NKJV). It is more intriguing considering God’s nature abhors sin and He must, to be
true to His righteous and holy character, punish sin whenever it occurs: ‘You are of
purer eyes than to behold evil, and cannot look on wickedness’ (Hab. 1:13). It is
either the sinner pays for his misdeeds or the sin is atoned for by a suitable and
sufficient sacrifice: ‘Then the LORD saw that the wickedness of man was great in the
earth, and that every intent of the thought of his heart was only evil continually. And
the LORD was sorry that He had made man on the earth, and He was grieved in His
heart. So the LORD said, “I will destroy man whom I have created from the face of the
earth, both man and beast, creeping thing and birds of the air, for I am sorry that I
have made them”’. ‘But Noah found grace in the eyes of the LORD’ (Gen. 6:5-8).

The Lord is inherently good and loving: ‘And we have known and believed the love
that God has for us. God is love and he who abides in love abides in God, and God
in him’ (1 John 4:16). And it is the compassionate expression of His love, firstly for
His servants such as Abraham, which necessitated the eternal covenant and
everlasting love for his descendants and more richly His love for His Son, Jesus, that
allows Him to show such mercy even when there is so much sin: ‘For God so loved
the world that He gave His only begotten Son, that whoever believes in Him should
not perish but have everlasting life’ (John 3:16, cp. 2 Cor. 5:18-19).

As in the dispensation of grace, likewise it was in the times of ignorance: ‘Or do you
despise the riches of His goodness, forbearance, and longsuffering, not knowing that
the goodness of God leads you to repentance’ (Rom. 2:4). ‘If You, LORD, should mark
iniquities, O, LORD, who could stand? But there is forgiveness with You, that you may
be feared’ (Ps. 130:3-4). ‘He has not dealt with us according to our sins, nor punished
us according to our iniquities ’(Ps. 103:10).

Frederick F. Ntido
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COMMENTS

1: (Buckhaven):  We thank our faithful contributor for directing our attention to his
late father’s excellent exposition on God’s Covenants, written over 40 years ago.
 
2: (Buckhaven):  In the context here, the phrase ‘working of error’, would more
accurately apply to conditions prior to the coming of the Son of Man, after the rapture
of the church which is Christ’s body and its removal from earth (‘that which
restrains’—2 Thes. 2:6) and the different operational movements of the Spirit of God
from how He resides in the believer and works today in the dispensation of grace
(‘one that restrains now’—v. 7). So many people of that future time will display a
blatant rejection of God’s final offer of mercy and willingly embrace the overtures of
the man of sin. 

3: (Buckhaven):  While sharing the desire that other believers would have their
spiritual eyes opened to see the wonderful truth of God’s house and kingdom, in the
cited verse the tense of the verb is perfect passive participle, indicating that as
believers in Christ they are already in possession of ‘enlightenment’ having come to
know Him as Saviour  (‘usward who believe’—Eph. 1:19), and being therefore
members of His body (vv. 22b-23). 

4: (Derby): We are in future days here (33:14) and in the present writer’s
understanding the seed of Jacob and David (v.26a) refers to Israel in their coming
restored status as head of the nations (Deut. 28:10-13), while the mention of the seed
of Abraham, Isaac and Jacob (v. 26b) has to do with all those of faith of whom
Abraham is the spiritual father (Rom. 4:11-13, 16-18; Gal. 3:6-9, 14, 16). Note too
the meaning and application of the latter expression being reinforced by the Lord’s
reference to the God of the living and not the dead (Mark 12:26-27; Luke 20:37-38).

                                           R.B.F.

5. (Ibadan, Alawaye):   The kings were buried in the sepulchres of the kings, or
elsewhere; see 2 Chronicles 21:19-20 and 16:14. The fires were tributes, when made
(cp 21:19), not cremations.

P.D.
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From the Mail-box . . .
ON ‘BRINGING AN OFFERING TO GOD’’
Reference was made to Dr Doodson's
B.S.1938 articles on ‘The Offerings’
(see B.S. Jan.2019, pp.16-17, Feb.
pp.33-35). A distinction was drawn,
based on Hebrew word derivations,
between animals when used for sweet
savour offerings and those same animal
categories when used for the sin
offerings. It was proposed that the
Hebrew words used in connection with
sin offerings, but not the sweet savour
offerings, pointed to animals that by
appearance or attitude indicated wild
traits. But can such differentiation really
be sustain-ed? And is it appropriate
then to suggest that sin offerings ‘... did
not communicate to God anything
about the nature of His Son’?  Certainly
the fat of those sin offerings still
brought a sweet savour to God
(Lev.4:31). 

A review of the Hebrew words shows
one may be predominant in some uses,
but the different words are actually
used interchangeably (e.g. goats in
Lev.4:23-24 and bulls in Num.8:8, and
see Numbers 7 comparing J. Strong,
Concordance, 5795,8163 for goats and
6499,1241 for bulls). None of the
different possible derivations for these
words has a purely negative meaning
(e.g. the word for a steer may be
derived from a word meaning ‘broken’
as in a cloven hoof, or it may point to

positive strength.) It seems questionable
to rely on inconclusive derivations to
support an argument that wildness
indicates ‘an undertone of violence’,
whereas the Levitical law did not allow
wild animals to be used; they must
come from the herd or flock, as yoked
or shepherd-led. So suggestions God
intended to typify wildness in the
offerings is again suspect. Moreover,
there is inconsistency in that there were
no similar distinctions (if indeed
distinctions are real or intended) for
other accepted sacrifices, e.g. the same
word for a lamb, used for both sin
offerings and sweet savour offerings
(Lev.4:32;12:6). And how could
violence be depicted in a turtle-dove?
John Miller understandably qualified
Dr Doodson's conclusions in a
comment on pp.71-72 of B.S. 1938.

In both Lev.4 and Lev.5 the sacrifices
were for specific known wrongdoings -
e.g.4:13,14 - not just the inherent
sinfulness of the offerers. The blood of
those sacrifices never went further than
“before the veil” (4:7, 17); nor did the
blood of the burnt offerings. But the
blood of the bull and goat (Strongs
6499, 8163) used as sin offerings on
the Day of Atonement was taken into
the most holy place, and significantly
the bodies were burned over the ashes
of the burnt offering. Heb. 13:10-12
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makes this point about sanctifying the
people, referencing Lev. 16:14, 15.
This blood signified the sacrifice of
Christ , needed to sanctify the people
once and for all. The young bull and
the goat were the best that could be
offered from the herd or the flock, and
the only animals acceptable on the
annual Day of Atonement. Rather than
suggest the sacrificial animals described
the sinners’ negative characteristics, it
seems wholly reasonable to view them
as positively typifing the Saviour’s,
Christ’s His strength seen in submission
and His humanity showing to God He
was an acceptable substitute.

Geoff Hydon, Mount Forest

I would favour the argument made
by our contributor in his paper above.

It is true that the word for bullock in
Leviticus 1:5 for burnt offering (Heb.
ben, son of the herd, deriving from
banah, meaning ‘to build’, with the
thought also of ploughing found in the
associated word baqar) is different
from the word used for the sin offering
of the same animal in 4:4, 14 & 20
(which is par, giving the significance of
the young animal breaking forth in wild
strength), it is difficult, in my mind to
justify a case for introducing a differing
spiritual application on the following
basis: 
1. The word for ‘lamb’ in the sin

offering (Lev. 4:32) is kebes, carrying
the idea of domination; a young ram
reaching a stage in its growth when it
can begin to butt, while the same word
for this offspring of the flock in the
peace offering (see 3:7) is keseb, a
young sheep. However, the word is
derived from kebes afore-mentioned. 
     
2. The peace offering goat in Leviticus
3:12 is exactly the same word—ez—as
that employed for the sin offering
(4:22-23, 28).                                  

R.B.F.

Note also brother Geoff’s last
paragraph on the parallel drawn in
Hebrews 13:10-12, which shows that
the sin offering was given an honoured
and vital place in the Day of
Atonement observances. This is
acknowledged by James in his article
under ‘The sin offering’  (January
issue), but I think the parallel with Old
Testament order of sacrifice carries
more weight than was allowed in the
article. There distinction was drawn
between the perfection of Christ and
the inadequacy of the material
foreshadowing—to me, not altogether
relevant to the specific significance
argues for the sin offering. 

M.A.

Correction
In March issue, Buckhaven paper, para. 2, p.42, the following was intended: ‘By
contrast, this new covenant—revealed to Jeremiah—which God promised...’ Editors
regret that other words were mistakenly inserted. Our apologies to Jo Johnston.


