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Introducing . . .                  April 
DAVID DISPLEASES AND DESPISES
In 2 Samuel 11 Joab gives his 
messenger words to calm down the 
king from his expected indignation 
and anger; the messenger, not waiting 
for the hackles to rise, gets the calming 
down formula in anyway. He then has 
David providing words for him to calm 
Joab down with, since Joab is bound 
to feel distressed at the loss of Uriah. 
But both David and Joab are posturing 
and keeping up an appearance. 

Now, Uriah, encouraged to go 
home to, as he put it, ‘eat and to drink 
and to lie with my wife’ had said ‘I will 
not do this thing.’ That was one thing. 
After the death of Uriah, David refers 
to that as ‘this thing’, presenting it as a 
loss in battle. That was another thing. 
The first thing was intended to 
disguise adultery, the second to 
disguise murder. Both and more are 
included in the subsequent sentence, 
‘But the thing that David had done’  ̶   
however much he tried to deny 
personal responsibility  ̶ ‘displeased 
the LORD’. And then, surely in the 
same breath, ‘And the Lord sent 
Nathan unto David.’ 

Nathan comes in wrath to David. It 
is controlled wrath, righteous wrath, 

but it is very personal. He is not 
posturing; he is indignant and angry 
and distressed. The prophet delivers 
faithfully the word of the Lord, and we 
have a summary of that in verses 7 
and 8. And then in verse 9, the man 
Nathan, surely in harmony with the 
LORD, launches into heartfelt, 
passionate, and invested-in words 
‘why have you despised the word of 
the LORD?’ That is followed soon 
after with ‘you have despised me’.  
Despising ‘me’ resulted in the same 
moral dereliction as despising the 
word of the Lord. ‘You are the man’ 
had not been said with a twinkle in 
the eye. 

I suggest that the intensity and 
honesty of Psalm 51 have much to do 
with Nathan. David says to his God 
‘against you, you only, have I sinned’ 
because of, not despite, Nathan’s 
personal offence at his misdeeds. 
‘Truth in the inward parts’, which God 
desires was modelled by Nathan.  
God’s character and the reality of His 
concerns and feelings and passions 
was there, blazing out from, not 
hidden by, Nathan. 

P.D. 
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From Study Groups . . . 
PSALM 51: ‘WHEN NATHAN THE PROPHET CAME 
UNTO HIM AFTER HE HAD GONE IN TO BATHSHEBA’ 
(2 SAMUEL 11 and 12) 
From Aberdeen: David pleaded for God’s mercy for his transgressions to be 
blotted out. He found himself in a state of guilt and lacking the joy that was his 
while walking with God. This was a valley experience, keenly felt by David. His 
depressed spiritual state came about as a result of yielding to sinful desires. David 
acknowledged his sinful nature as passed on from Adam and Eve through 
successive generations. The words of David in Psalm 51 reveal his broken spirit 
and his desire to be restored to communion with God. He wanted to be clean. 
‘Wash me thoroughly ... cleanse me from my sin’ (Ps. 51:2) is the prayer of a man 
who is no longer trying to hide his sin. Nathan the prophet was sent by God to 
bring conviction to David concerning his actions with Bathsheba and the sins that 
followed. David realised that God desires truth in the inward parts (v. 6) and so he 
prays, ‘Purge me with hyssop, and I shall be clean: wash me, and I shall be whiter 
than snow’ (v. 7). Perhaps this mention of hyssop can be linked back to the 
burning of the red heifer in which hyssop, cedar wood and scarlet were cast into 
the burning sacrificial fire so that the resultant ashes would become available in 
Israel for purification of sin (Num. 19:6). A footnote in the Scofield Bible may be 
fitting here:  

‘The red heifer: Type of the sacrifice of Christ as the ground of the cleansing of 
the believer from the defilement contracted in his pilgrim walk through this world, 
… the complete and never-to-be repeated putting away of all of the believer’s sins 
... (Heb. 9:12-14; 10:10-12); … the cleansing from defilement (sin has two 
aspects—guilt and uncleanness) by sprinkling with the ashes mixed with water. 
Water is a type of both the Spirit and the Word: … the Holy Spirit uses the Word 
to convict the believer of some evil allowed in his life that hinders his joy, growth 
and service. Thus convicted, he remembers that the guilt of his sin has been met 
by the sacrifice of Christ (1 John. 1:7). Instead, therefore, of despairing, the 
convicted believer judges and confesses the defiling thing as unworthy of a 
Christian, and is forgiven and cleansed (John 13:3-10; 1 John 1:7-10).’ 
(References: AV - New Scofield Reference Edition 1967) [Comment 1]. 

James Johnson 
 
From Aberkenfig: The heading of this Psalm indicates it was a psalm of David, 
although some commentators think otherwise. 
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 David realised the seriousness of the situation into which he had brought 
himself. He did have some close, true friends, mighty men of valour, advisers and 
counsellors surrounding him in his palace and court. Bathsheba was, of course, the 
granddaughter of Ahithophel (2 Sam. 11 with 23:34) who was David’s counsellor 
(2 Sam. 15:12; 1 Chr. 27:33); but Ahithophel turned traitor in that he showed 
disloyalty at a later date by joining David’s rebellious son, Absalom. They were 
obviously men of honest stature who could be relied upon to give David good 
advice. One of those true loyal men was Nathan, the prophet, and being close to 
David he would have some influence on him. They had already discussed (2 Sam 
7) David’s desire to build a house for the ark instead of a tent while he himself 
dwelt in a palace of cedar. God had His man; it was no coincidence; David 
listened to him and confided in him. The Lord had sent Nathan, and had given 
him words to deliver that parable to David because Nathan would be influential 
and was in that ‘inner circle’. It was the appropriate person in the right place at 
the right time and clearly had the effect of showing David’s transgressions. It was 
in God’s timing, and not David’s that Nathan was sent to the king, just as Moses in 
Midian at the burning bush, Elijah fleeing from Jezebel, Jonah under the leafy 
plant, or Peter after his denial. 

We noted how David lists some of the attributes of God: His mercy, His loving 
kindness, His tender mercies. Not content with God’s forgiveness, he pleads that 
God will wash him thoroughly; it almost implies a repeated washing because he 
felt his person was so defiled and one wash would not be enough to blot out his 
sin and cleanse him. It is ‘wash thoroughly from my iniquity (external conduct) and 
cleanse my heart from my sin’. It’s as if David is saying, ‘If washing will not do it, 
Lord, use some other process; but purify me completely’. He wants to be rid of 
every trace of his filthiness and to leave no guilt upon his soul. (See also Bible 
Studies 1949 p.109 - article by James Martin on washing). 

Yet David hasn’t finished. He acknowledges his transgressions (v. 3); he had 
wronged his own subjects, namely Bathsheba and Uriah principally, but 
implicated others in the royal court, particularly Joab, and to a lesser extent some 
of the court servants. He thus confesses that he had sinned against the Lord. He 
was at the lowest point, in the depths of despair, Satanic despondency [Comment 
2], a broken man and cries out for hyssop to be used in the cleansing process. 
David, in condemning himself, had said to Nathan that the person responsible for 
that deed ‘would restore the lamb fourfold’; words that would haunt David— he 
was paying for his sin fourfold; he was punished by God according to his own 
judgement through Absalom, Amnon, Adonijah, and the death of his illegitimate 
infant. 

Hyssop, the lasaf or asaf caper plant (Capparis spinosa) (Heb. ezob) is 
mentioned in 1 Kings 4:33 as springing out of the walls. It has the fragrance of 
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thyme, similar to marjoram and oregano. As a herb it can used as an internal 
purgative. According to some commentators, there can be as many as twenty 
species. We can imply that it was readily available to the Israelites for the 
sprinkling at the Passover night (Ex. 12); and in Leviticus 14 and Numbers 19 for 
cleansing. Whilst the hyssop used at the crucifixion was possibly not the same 
(John 19:29) (the sponge put on the hyssop, then offered to the Lord) we see a 
link to Isaiah 53—‘He grew up before Him as a tender plant and as a root out of a 
dry ground He had no form …’ whether as that humble insignificant moss-like 
plant or the tall cedar of Lebanon. In each snow crystal there is a tiny speck of dust 
because snow soon gathers dust but as it melts it leaves behind that dirt. So David 
longs for that immaculate condition in himself. 

Crimes and sins are different items; they can be separated. What is of divine 
importance is that God’s word is the ultimate determinant. If a particular country 
has laws which are unequivocally against God’s word and law, then breaking the 
law of that country in order to keep God’s law might be regarded as a crime in 
that country, but would not be a sin because God’s word and law has been 
upheld. David says in verse 4 that it is only against God he has sinned. Acts 5:29 
presents a typical but true scenario, giving what a believer’s response should be— 
‘we must obey God rather than men’.           Bill Paterson 
 
From Buckhaven: Psalm 51 could have as its title, ‘David the Sinner’. Written after 
his grievous sin with Bathsheba, it reveals how the arrow of conviction struck his 
conscience via Nathan the prophet. Unwittingly, Bathsheba contributed to David’s 
downfall by revealing her unclothed beauty on the rooftop. David looked with lust 
in his heart. Sin and death were the result (James 1:15). 

David stole the wife of Uriah (Heb: ‘fire of the Lord’). This valiant Hittite 
soldier was one of David’s thirty mighty men, devoted to the service of the king. 
David committed adultery (Ex. 20:14) and to conceal his trespass, he contrived 
Uriah’s death [Comment 3]. After Nathan’s visit, the enormity of his sin consumed 
him with remorse, affecting mind, body and spirit. ‘The way of the transgressor is 
hard’ (Prov. 13:15 ASV). This psalm shows that even the greatest of God’s saints 
are prone to human frailty. David’s heinous crime could not be hidden. Inevitably, 
it became public knowledge when Bathsheba’s child was born [Comment 4]. 

God uncovered David’s sin by way of a parable. Nathan’s words—‘Thou art 
the man’—pierced his heart and brought him face to face with the gravity of his 
sin. ‘Against thee, thee only, have I sinned’ (v. 4). Although his sin affected others, 
all sin is an offence against the holy God of heaven. The psalm reveals the feelings 
of a truly repentant man. David calls on God’s mercy and lovingkindness, asking 
that He might blot out (render unreadable) his transgression. He also asks to be 
washed and cleansed of his iniquity. His sin was ever before him. He knew it 
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deserved the justice of God. ‘I was shapen in iniquity; and in sin did my mother 
conceive me’ (v.5 RV). As with all mankind, sin was inseparable from David’s 
fallen nature. We sin because ‘sin … dwelleth in me’ (Rom. 7:17).  

David speaks of ceremonial cleansing and of being washed whiter than snow 
(v. 7). He longs for the restoration of joy and gladness. In great distress he speaks 
of his bones being broken, but longs that God would ‘hide His face’ from his sins 
(vv. 8-9). He asks that God might create in him a new heart and renew a right 
spirit within him (v.10). He prays that God will not abandon him but restore the 
joy of His salvation (vv. 11-12). This deeply spiritual man seeks deliverance from 
the guilt of shedding another man’s blood and earnestly desires the restoration of 
sweet communion with God. Even though he had the means, David knew there 
was no sacrifice for the sin of murder and that judgement must surely follow. 

In verses 13-17, in deep repentance David casts himself on God’s mercy, 
praying that God will put away his sin so that he may yet enjoy the privilege of 
praising God, free from the barrier of unforgiven sin. In the last verses, David takes 
up a new theme and seeks blessing on his kingdom and the restoration of 
Jerusalem [Comment 5].               Martin Notman 
 
From Cromer: Why?  God knows— that’s the answer. David knew very well what 
he had done, and the memory haunted his mind until the rebuke of Nathan 
exposed his hypocrisy. David knew that God knew, and nothing could be hidden 
from Him. God knew the mind and heart of David, and He knew that his 
contrition was no superficial regret. David recognised that what he had done had 
not only wronged Bathsheba and Uriah, but had also sinned against Almighty 
God. Thus, he pleaded for mercy and cleansing. 

Sin and crime  Sin is an offence against the law of God, while a crime is an offence 
against the law of the land. Many things are the former, but not the latter: e.g., 
adultery, pride and envy. Because God has ordained governments some things 
that are only criminal because the political or religious prejudice of a government 
has made them so, and Christians are told to obey the law unless it enjoins 
something contrary to the express will of God (Rom. 13:1). Of course, at the time 
of David there was no established system and codified system of secular law, so 
no-one could be accused of a crime. Psalm 51 cannot illustrate this distinction 
because neither the charge of Nathan nor David’s confession use specific Hebrew 
words to describe David’s wrongs [Comment 6]. 

The Holy Spirit  There are only three verses in the Old Testament (in the ESV) 
containing the pair of words ‘Holy Spirit’, whereas there are 89 in the NT. This is 
to be expected, because the Lord gave the promise to His disciples ‘... for he 
dwells with you and will be in you’ (John 14:7). The gift of the Holy Spirit to New 
Covenant believers is positive and irreversible: ‘You, however, are not in the flesh 
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but in the Spirit, if in fact the Spirit of God dwells in you. Anyone who does not 
have the Spirit of Christ does not belong to him. But if Christ is in you, although 
the body is dead because of sin, the Spirit is life because of righteousness. If the 
Spirit of him who raised Jesus from the dead dwells in you, he who raised Christ 
Jesus from the dead will also give life to your mortal bodies through his Spirit who 
dwells in you’ (Rom. 8:9-11). However, although a believer has the Spirit of God 
inalienably, he can ‘grieve’ the Spirit by his actions (Eph. 4:30). Like David, 
though, by contrition, confession and repentance he can plead for the mercy of 
God, which leads to restoration, although there may be subsequent consequences. 

Peter Hickling 
 

From Glasgow: The authorship and context of Psalm 51  We may assume the 
heading is authentic, including attribution to David, since such headings are very 
ancient, and this one is so specific (cp. B.S. ’22 03’, pp. 33-34). The style is also 
similar to the very personal passages in psalms where there is no reason to doubt 
David’s own authorship, rather than e.g., a later writer imitating his language. 
Compare Psalms 52:8-9 and 55:1-5. The rather different ending in verses 18-19 
could well have been added by David before releasing such a deeply personal 
psalm for Temple worship or worship around the Tabernacle in the Tent David 
pitched for it. 

Verses 4-7  Rather than infer from this passage that ‘against you, you only, have I 
sinned’ indicates distinction between a private sin and one that becomes publicly 
known, it seems to me that David sees sin against God as so offensive that he is at 
this point concerned to find forgiveness before considering how he may make 
amends or deliver justice to others. We could understand the use of ‘Behold’ in 
verses 5-6 as focusing on his own sinfulness before a holy and righteous God, and 
verse 6 as describing the condition of mind and heart he longs for before his God. 
Then verse 7 shows how he thinks that if God washes him clean, he will be purer 
than through forgiveness from humans he has wronged. 

Is verse 11 ever an appropriate prayer for a New Covenant believer?  This could 
be appropriate if the supplicant feels he has so grieved the Holy Spirit, and failed 
to heed His voice, that he is in danger of altogether quenching the Spirit’s 
influence in his spiritual life (cp. Eph. 4:30, 1 Thes. 5:19).    Martin Archibald 
 
From Greenock: Child mortality rates in historical times were very high. The 
population growth remained very close to zero for millennia confirming that the 
high birth rate was negated by the high mortality rate. Roman Egypt had 57% 
dying before puberty. Most of these children died soon after birth; Greece from 
500-300 BC had a death rate in the region of 25-35% before the first birthday, 
and England 1650-1700 had 17%. (1) 
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Nathan’s encounter with David must have been at least nine months after 
David went in to Bathsheba. The child has been born (2 Sam. 11:27). The 
Hebrew word used for son/child is the same word (ben) as used in the account of 
the widow of Zarephath (1 Kin. 17:8). There the son has been weaned which 
suggests an age of at least two years. There are two Hebrew words used for child 
in 2 Samuel 12:15-21. Both suggest older than infant but pre-pubescent. 

Some scholars try to say that David misunderstands the parable.(2) The ewe 
lamb is clearly Bathsheba and the poor man is Uriah. He was one of David’s 
mighty men and had a house near the royal palace in Jerusalem (2 Sam. 11:2). He 
was much richer than the ‘man in the street’ in Jerusalem but was poor in 
comparison with David. If David’s condemnation is an attempt to blame Joab or if 
he thinks this is some other case unrelated to what he did many months ago—
possibly more than a year ago, does not matter. Nathan points the divine finger of 
blame: ‘You are the man’. 

By delivering God’s decree when he does, Nathan proves that the death of the 
child can be attributed to divine judgment and not statistical probability. The 
judgement may have been a long time coming but when announced it was 
immediate and fulfilled within seven days (2 Sam. 12:18) [Comment 7]. 

We must be careful in our lives to avoid bringing the Gospel and the name of 
Jesus into disgrace (2 Sam. 12:14).  It might be that the ‘wages of sin’ are a long 
time in becoming public. While our eternal life is guaranteed, our life of testimony 
is not and the havoc we can wreak is huge (Acts 8:3).    Steve Henderson 
1. https://ourworldindata.org/child-mortality-in-the-past 2. https://www.jstor.org/stable/27638440 
 

From Mount Forest: One of the key lessons of this psalm is that we should 
constantly live our lives as transparent to God, as emphasized in Psalm 139 and 
Hebrews 4:12-13. In the light of these realities the amazing grace of God, in 
tolerating and addressing our imperfections, cannot be overstated, as appreciated 
by the Psalmist (vv. 7,14). Most of the Psalm expresses awareness of the writer’s 
exposed position before God, end-to-end. 

The Psalmist is understood to be David, and it was a tragedy that Satan gained 
a victory over even such a man (1 Kin. 15:5). David had known the presence of 
the Lord, including God speaking through His words (2 Sam. 23:1-2). This was the 
operation of the Holy Spirit (Ps. 51:11; 1 Sam. 16:13). David may not have had 
the same understanding of the Persons of the Trinity that believers can have today, 
based on New Testament revelation. Moreover, the truth of being baptized in the 
Holy Spirit into the Body of Christ is a New Covenant development in divine 
purpose. One aspect of our knowledge is that the Spirit indwells us, and will be 
with us forever (Rom. 8:9; John 14:16; Eph. 1:13). Nevertheless, He may be 
grieved by our misdeeds (Eph. 4:13) and we may even quench His activity in us 
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(1Thes. 5:19). It is evident that in Old Covenant days the Spirit may have come 
upon specific individuals only for certain purposes, and He also left them 
(compare 1 Sam.11:6; 16:14). The phrase ‘the LORD was with him’ may well 
reference the presence of the Holy Spirit (e.g., Gen. 39:2-3; Josh.6:27; 1 
Sam.18:14). We read verse 11 as meaning David was very conscious that, as 
indicated in Genesis 6:3 for a rebellious race, the Spirit could cease His positive 
working with him as an individual (though when saying ‘do not take Your Holy 
Spirit from me’ it is clear he knew this fearful possibility had not been realized). 

In discussing Psalm 51:5-6 we concluded that the important truth is that since 
Adam’s fall his progeny is sinful by nature; all of Adam’s line are under righteous 
condemnation of the race, not just the consequential culpability for actual sins 
individuals commit because they are sinners. In a pragmatic not just theological, 
statement, these verses show inherited sinner status, and a need to be saved is 
effective from our earliest existence [Comment 8]. We are not called sinners 
simply because we sin, but rather because we are sinners, we then commit sin 
(e.g., Rom. 7, especially v.18). Whatever may be the genetic reality of our physical 
existence, God sees Adam’s sin as spiritually affecting all succeeding generations. 
Although the psalmist refers to the role of his mother in conception, that doesn’t 
point to his mother being the initial cause of his failure (consider Gen. 3:15 
implications). Rather it means even a loving mother could not prevent her baby 
born in Adam’s line having sinner status, and hence the need for divine 
intervention in the incarnation of Christ. New birth into a new race having the 
sinless Christ as its Head would be revealed as the full solution, with repentance 
and faith in response to the Spirit’s working the enabling prerequisites, which even 
before the Cross required their counterpart in spiritual action by the psalmist. 

Geoff Hydon 
 
From Ravulapalem: The sending of the prophet Nathan to David by the Lord (2 
Sam. 12:1) is surely a concise caption of Psalm 51. God selected and appointed 
David to be a shepherd to His people (2 Sam. 5:2; 7:8). However, he behaved 
according to his own will, murdered [by proxy, see Comment 3—Eds.] one of 
God’s people and stole his wife. He trespassed five of the Ten Commandments 
given by the Lord—six, seven, eight, nine and ten [Comment 9]. But if a man 
commits sin as he likes, it will not be approved by God, and will lead to sorrowful 
results. Here the thing that David had done displeased the Lord (2 Sam. 11: 27). 
The way of hiding the crime and sin is more serious in the sight of God. David was 
a king and endeavoured to execute judgement and justice to all his people. 

The time God sent Nathan is very significant because David did not 
acknowledge his sin for many days, as the child was born after months passed. 
During that time David did not get ‘repentance’. 
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God always wants to bring back His people from their transgressions. He will 
not leave them forever in their sins. This is God's mercy. Nathan used the method 
of examples to change the behaviour of David. The Lord Jesus, too, used the same 
method to effect change in the people in the New Testament. David had had a 
serious and deep, God-fearing, active conscience (e.g., 1 Sam. 24:5-6). Through 
the story told by the prophet Nathan, that conscience which was sleeping, David 
wakened up and he acknowledged his sin and repented and wrote Psalm 51. The 
important verses we all should remember are:  

n ‘Against you, you only, have I sinned and done what is evil in your sight’ (v. 4) 
n  ‘Surely you desire ‘truth’ in the inner parts’ (v. 6) 
n  ‘Create in me a pure heart, O God, and renew a steadfast spirit within me.’ (v. 
10) 
[References: NIV 1984.]                 S.J.M. Edward 
 
From Surulere: As to why the Lord sent Nathan to David (2 Sam. 12:1) the timing 
was indeed significant. Simply put, the prophets of old were men of God who 
were at the beck and call and behest of the Almighty God. Of a truth ‘Surely the 
LORD does nothing, Unless He reveals His secret to His servants the prophets’ 
(Amos 3:7 NKJV). It was God’s prerogative to send these mortal bearers of His 
secrets to Israel, her kings, individuals and peoples of other nations. The prophet 
Jeremiah’s experience at his inauguration typified men of the prophetic ilk: ‘Then 
the word of the LORD came to me saying: “Before I formed you in the womb I 
knew you; Before you were born I sanctified you; I ordained you a prophet to the 
nations … Do not say ‘I am a youth,’ for you shall go to all to whom I send you, 
and whatever I command you, you shall speak”’ (Jer. 1:4-5, 7). 

The prophets were nevertheless an endangered species, and often stood in 
mortal danger of their lives as they dutifully bore God’s missives to their various 
audiences. In the days of Elijah, it was reported: ‘For so it was, while Jezebel 
massacred the prophets of the LORD, that Obadiah had taken one hundred 
prophets and hidden them, fifty to a cave, and had fed them with bread and 
water’ (I Kin. 18:4). King Ahab had the temerity to refer to Elijah as: ‘O troubler of 
Israel’ (I Kin. 18:17). 

Also, Ahab had told Jehoshaphat in no uncertain terms his deep-seated disdain 
for Micaiah the prophet: ‘So the king of Israel said to Jehoshaphat, “There is still 
one man by whom we may inquire of the LORD, but I hate him, because he 
never prophesies good concerning me, but always evil. He is Micaiah, the son of 
Imla”’ (2 Chr. 18:7). 

Nathan was not sent to David merely on account of his being a prophet; that 
might not suffice to spare him from an indignant king who might feel affronted at 
the impudence and audacity of a meddlesome prophet. Nathan was sent, 
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perhaps, on account of his proven friendship with the sweet psalmist of Israel who 
had taken him into his confidence and expressed to him his deepest regret and 
greatest desire: ‘That the king said to Nathan the prophet, “See now. I dwell in a 
house of cedar, but the ark of God dwells inside tent curtains”. Then Nathan said 
to the king, “Go, do all that is in your heart, for the LORD is with you”’ (2 Sam. 
7:2-3). 

Although God definitely was not with David on that matter, Nathan was 
neither critical nor dismissive. Surely, the king would listen to Nathan even if he 
bore dire tidings, for, ‘Faithful are the wounds of a friend’ (Prov. 27:6). And so, 
when Nathan regaled king David with the gripping but all too familiar tale of the 
inequity and injustice of a rich man with abundant flocks, stealing the one (ewe) 
lamb of a poor farmer to satisfy his guest, the righteous indignation of the 
shepherd-boy-turned-king was stirred: ‘So David’s anger was greatly aroused 
against the man, and he said to Nathan, “As the LORD lives, the man who has 
done this shall surely die!”’ (2 Sam. 12:5). 

God’s timing always is impeccable, and it should be noted that being 
displeased with what David had done, He sent the prophet Nathan (2 Sam. 
11:27), whilst the transgression was still fresh (2 Sam. 12:1), to announce the 
divine verdict: ‘Then Nathan said to David, “You are the man!”’ (2 Sam. 12:7). 
Perhaps the humbling of David and his penitent declaration to Nathan: ‘I have 
sinned against the LORD’ (2 Sam. 12:13) might not have come about if time had 
been wasted in confronting him with his sin [Comment 10]. Well did the writer to 
the Hebrews exhort: ‘Beware, brethren, lest there be in any of you an evil heart of 
unbelief in departing from the living God; but exhort one another daily, while it is 
called ‘‘Today’’ lest any of you be hardened through the deceitfulness of sin’ (Heb. 
3:12-13).                    Frederick F. Ntido 
 
From Victoria B.C.  Psalm 51 is a wonderful illustration of the grace and mercy of 
God in a disciple’s life. The psalm is usually prefaced with why it was written: 
David had committed adultery and had caused the death of the husband of the 
one with whom the deed had taken place, namely Uriah the Hittite. 

The first point we considered was why the Lord sent Nathan the prophet to 
David and why it was an appropriate time. There was consensus that it was to deal 
with this while the crime was still fresh. David had already attempted to lure Uriah 
into sleeping with Bathsheba to make it look like he was the father of the child 
and not David. Due to Uriah’s loyalty to his God, his king and fellow countrymen, 
he would not. Truly a genuine military officer with a fine set of principles and 
standards! The baby came and no one was the wiser. But God knew and was 
displeased. Nathan was able, using this tale of a rich man robbing a poor man of 
his one ewe lamb while the rich man had many, to draw out what had occurred. 
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David was ‘the man’ in this scenario.  Nathan was someone David would listen to, 
and on hearing of his adultery and murder exposed, he said, ‘I have sinned’ (2 
Sam. 12:13). In 1 John 1:9 the apostle states, ’He is faithful and just to forgive us 
our sins’, and it is wonderful to know that His grace is limitless. 

The study group agreed that we commit crime because we are sinners, and 
when we offend others, we are offending the Lord Himself.  David did this 
because he lusted after another man’s wife and the lust gave way to action.  Joab, 
and every Bible reader knows what David did too. As a result, Uriah was killed, a 
baby died, a family was pulled apart and Ahithophel, Bathsheba’s grandfather, 
became bitter and vengeful. 

In Psalm 51:5-6 we see that from our very conception as a baby we have the 
sin nature; but God wants truth in our inner being instead, and in the KJV God 
wants to ‘make’ us to know wisdom.  Jesus— the good Shepherd—will take us 
and make us to walk in the way we should go. He is ‘the way, the truth and the 
life’, and will purge us with hyssop to make us clean, washed and whiter than 
snow. It is a reminder of the bloody hyssop used to strike the door post and lintel 
of the Hebrews’ homes. [see Aberdeen’s paper and Comment 1, for further 
consideration of the symbolism of hyssop—Eds.] If we struggle with sin, we may 
have to experience a painful purging. 

Dealing with verse 11, we agreed that Christians can be in a situation where 
they are put away from the church having lost service to the Lord due to sin, and 
disqualified from sanctified service. The Lord wants anyone in this situation to 
experience again ‘the joy of salvation’ and a restoration to service to praise and to 
teach.                Rodger Lefevre; Phil Williamson 
 
COMMENTS 
1. (Aberdeen): The red heifer procedure was for cleansing from defilement, 
specifically from contact with death, and by extension, in Hebrews 9:13, cleansing 
from dead works. It is not about cleansing from the guilt of sin. Also, the 
defilement in Numbers 19 if no or inadequate cleansing, or purification, took 
place affected the tabernacle (v.13) or the sanctuary (v.19) of the Lord. That is, it is 
not how defilement affects the individual in his walk in the world but how it 
affects the people of God. There is no counterpart to the situation where 
neglecting to cleanse and disregarding of defilement provision - and, therefore, 
presumably, of guilt provision if one sees it there - in Numbers 13 and Numbers 
19:19 brought apparent permanent exclusion from the assembly that I could apply 
generally to believers.                    P.D. 

I do not share the view that the teaching of the ashes of the red heifer with the 
water of separation applies only to the people of God today, though in Numbers 
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19 there is no doubt it is referring to Israel, God’s people of that time, in the verses 
quoted. Hebrews 9:12-15 and 1 John 1:7 speak of the cleansing of defilement in 
the believer, based on the Lord’s work of eternal redemption and the bringing in 
of the New Covenant through His mediatorial work. Of course, it has an 
application to God’s people today in their united service for Him, but it also 
appertains to all believers in the Lord Jesus.             R.B.F. 

Twice in Numbers 19, concerning the person who neglected to submit to the 
purification ritual provided, reference is made to defiling ’the tabernacle of the 
LORD’ (v. 13) and defiling ‘the sanctuary of the LORD’ (v. 20). Under the Old 
Covenant, a person who came into contact with a dead body, was an agent of 
defilement, who, if not ceremonially cleansed by the water of separation, would 
defile the very sanctuary of God. The person who refused this was to be cut off 
from the assembly (v. 20). The sin of Achan (Joshua 7) comes to mind: his secret 
sin affected the whole nation. Also, the words of Paul: 'a little leaven leaveneth the 
whole lump ... Put away the wicked man' etc., (1 Cor. 5: 6 & 13). These scriptures 
address the defiling of the dwelling place of God and by association, the collective 
service of the people of God. 

There is also no doubt about the value of the purification ritual in Numbers 19, 
to the individual. Only by availing himself of this, could his service for God 
continue to be acceptable. The words of 1 John 1:9 apply to the regular cleansing 
of the individual believer from worldly defilement and their own personal sins. As 
the Lord said, 'He that is bathed needeth not save to wash his feet' (John 13:10). 
Scofield emphasises the individual aspect of cleansing, while the collective aspect 
is of particular significance to us in God's house today. I find it difficult, however, 
to separate sin from the guilt that accompanies it. Paul wrote: 'let us cleanse 
ourselves from all defilement of flesh and spirit' (2 Cor. 7:1) Flesh and spirit are 
closely linked.                     J.J. 
 
2. (Aberkenfig): Surely David’s despondency was the result of godly sorrow and 
the conviction of a stricken conscience, following Nathan’s faithful rebuke, rather 
than originating from the Evil One?               J.J. 
 
3. (Buckhaven): David effectively broke four of the Lord’s ten commandments 
given to Israel: numbers 7: ‘do not commit adultery’; 10: ‘do not covet your 
neighbour’s wife; 6: ‘do not murder’; 8: ‘do not steal’ (Ex. 20:13-15,17). Although 
Uriah was not slain by the king’s own hand, David engineered his killing and was 
therefore guilty of the crime of murder. In effect, he also took / stole that which 
belonged to another, and was not his to take.          R.B.F. 
 
4. (Buckhaven): I’m not sure of that. The child’s conception and short existence 
might have been kept hidden. Would there then be any suspicion, let alone 
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certainty, attached to the death of Uriah, death being an occupational hazard for a 
soldier? Nathan’s words in 2 Samuel 12:12, pointing out to David that he did his 
misdeeds secretly might have remained true from a human perspective.      P.D. 

Our contributor makes a valid point. It was all sleazy. Uriah being called to the 
palace; servants of the royal household noticing Uriah coming out of dining with 
the king inebriated (2 Sam. 11:13). Moreover, David was distrustful of Joab, even 
though he was commander-in-chief of David’s military force, and after what took 
place with Joab’s subterfuge in calling Abner back from a journey on which he was 
sent by David, who regarded him as a prince and great man in Israel, and then 
lancing him through the stomach, causing his death, was criticised by David and 
ordered to publicly grieve for the man he killed (see 2 Sam. 3:19-39). It seems 
more than likely Joab would divulge the 'goings on of the king’ at least to his 
brothers Abishai and Asahel (2:18), and, who knows, to other members of his 
family, and maybe his own close associates in the army. See also 2 Samuel 12:14. 

 R.B.F. 
 
5. (Buckhaven): Not just a new theme but also a continuation of the theme of 
sacrifices introduced in verse 16, but now sacrifices of righteousness, rather than 
of outward compliance.                    P.D. 
 
6. (Cromer): While it could be argued that the specific Hebrew words for adultery 
and murder were not used in this psalm, the inspired title of the psalm taken 
together with the words ‘iniquity’, ‘sin’, ‘transgression’ and ‘evil’ are enough to 
implicate David in those sins against God and in his crimes against the law given 
through Moses, which did codify, and also provided specific punishments for, such 
crimes. Cp. Lev. 20:10, Ex. 21:12-14.             J.J. 

Crime is generally defined as a violation of law. Surely what David did violated 
the divine law to which he had in his life voluntarily subjected himself through 
faith in God. It would not be wrong to classify his action, placing Uriah in a 
situation where David fully knew the husband of Bathsheba would be exposed to 
certain death, was crossing a line that took him into, in our usage of language 
today, a criminal act worthy of punishable measures. He had ‘smitten Uriah the 
Hittite with the sword’ (2 Sam. 12:9) although it was an Ammonite weapon that 
slew him. The retribution that followed from the Lord was swift and deep.   R.B.F. 
 
7. (Greenock): I wonder if it is right to speak of statistical probability in regard to 
the Israelite theocracy. A faithful Israel would have received the blessing of large 
healthy families and an unfaithful Israel the curse of family mortality and sickness 
independent of statistical probabilities elsewhere.            P.D. 
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8. (Mount Forest): We completely agree that original sin is inherited and nascent 
in every child born to man, with the unique exception of the Lord Jesus. 
Nonetheless, the sensitive question of what happens to a child who dies in infancy 
(as did the child born to Bathsheba), has exercised the minds of godly parents over 
the years. We venture to suggest that the words of David after the child died could 
be taken to mean that the child went to the place of comfort, viz., ‘upper Sheol’—
‘I shall go to him, but he will not return to me.’ (2 Sam. 12:23) The hope that 
infants who die are covered by the blood of Jesus is precious, and while we 
cannot be dogmatic, we take comfort from the words of Abraham, ‘Shall not the 
Judge of all the earth do right?’ (Gen. 18:25).           J.J. 
 
9. (Ravulapalem): The ninth commandment, ‘You shall not bear false witness 
against your neighbour’ would be difficult to accommodate as being broken 
without scriptural evidence.               R.B.F. 
 
10. (Surulere): It might be argued that David was very much confronted with his 
sin but I take the point to be that initially Nathan successfully used the iron fist in 
the velvet glove.                      P.D. 
 

Feature 
THE HOUSE OF GOD IN THE BOOK OF NUMBERS 
Introduction 

The title of this book in Hebrew means ‘in the wilderness’ and essentially covers 
the events that took place during the forty years of Israel’s journey through the 
desert of Sinai to the promised land of Canaan. It opens with the Lord’s voice 
speaking to His servant Moses when he appeared before the Lord in His dwelling-
place viz. the tent of meeting or the tabernacle. He gave instructions to take a 
census of the men of each tribe, apart from Levi, from the age of twenty and 
upwards, who were capable of forming a viable fighting unit for the nation. They 
numbered 603,550; a formidable army indeed (Num. 2:32). 

The Levites were appointed to have overall responsibility for the tabernacle’s 
articles of furniture, its transportation, dismantling and reconstruction, as the 
people moved and settled temporarily at various stopping places. They were to 
encamp round about it. Every male of the Levites from a month old and upwards 
was numbered, reaching a total of 22,000 (Num. 3:7, 15, 39). 

The Priesthood 

The high responsibility of Israel’s priesthood was invested by the Lord in Aaron 
and his sons, assisted in their continual duties by the Levites, who served for a 
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fixed period of twenty years, between the ages of 30 and 50. At the setting-up of 
the work of bearing burdens in the tent of meeting, they numbered 8,580 (Num. 
3:9-10; 4:47-48).  

Laws and Regulations  

Strict protocols had to be observed to ensure God’s people maintained a high 
standard of propriety in their lives before Him, and as a testimony to the nations 
with which they would come into contact. The purity of the camp was paramount, 
and was covered by laws governing those affected by leprosy, contact with death, 
trespass against the Lord and breach of marital sanctification. These laws required 
separation form the camp of Israel in certain cases, confession and exposure of sin, 
and reparation made where a significant loss was sustained as a result of a trespass 
against the Lord and a fellow-human being (Num. chs. 5 & 19).  

The commitment of the Nazarite, seeking to please the Lord in dedicating his 
life to serving Him in a special way for a period of time, involving abstinence from 
strong drink and allowing his hair to grow long. After his days of separation, he had 
to appear before the priest at the door of the tent of meeting where he brought 
and offered his oblation to the Lord. (Num. 6:13-21). 

All this leads us to our own day of willing service and separation to Him from a 
world defiled by sin, where godly behaviour in God’s house is a necessity and all 
displays of unbecoming conduct are summarily dealt with (1 Tim. 3:15; 2 Tim. 
2:19; 1 Cor. 10:6, 10, 32). 

The Princes of Israel and Elders of the People  

On the day when the tabernacle was completed and ready for all that was to take 
place, the princes of the nation of Israel, heads of their fathers’ tribes, rightly led 
the way in giving to the Lord the very best they had prepared for the service of the 
Lord’s dwelling-place i.e., the tabernacle, over a period of twelve days. They each 
gave the same offering in thankfulness to the Lord (ch. 7). 

The burden of overall leadership of the Lord’s people gradually grew upon 
God’s servant Moses, until he found it almost unbearable. To solve the crisis, 
seventy men of the elders of the nation were instructed to appear before the Lord 
at the tent of meeting, where they were endowed with the gift of leadership to 
ease the crushing weight that had come upon Moses’ shoulders (11:14, 17; cp. 
Rom. 12:8; 1 Cor. 12:28). 

Today, in this period of grace, those who have the responsibility of looking 
after, taking care, and guiding by example the flock of God by His word, lean 
upon the Chief Shepherd for his unerring counsel (Acts 20:28; 1 Pet. 5:2-3; cp. 
Heb. 13:7,17). 

R.B.Fullarton, Bathgate 
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EXPANDED NOTE ON THE TABERNACLE AND TENT OF MEETING (RV used 
throughout) 

Introduction 

The Hebrew word for ‘tabernacle’ is mishkan, meaning a residence or dwelling 
place. It was a wooden structure representative of God having a home on earth 
where He would stay for periods of time among His people. It was movable and 
portable, and was to be a sanctuary where He could be approached, worshipped, 
and served.  

   The word for ‘tent’ in Hebrew is ohel. This conveys the thought of a covering or 
clothing of some object. A ‘canopy’ would be a fitting description. The tabernacle 
was actually covered by goats’ hair and rams’ skins dyed red, upon which was 
another covering of badgers’ skins (Ex. 25:8; 26:7,14; 36:14, 19). 

Scriptural Terms  

So often, both words appear together, giving rise to the impression on one hand 
they both mean the same thing; in other instances, the very opposite applies.  

   In Exodus 35:11 we read ‘The tabernacle, its tent, and its covering …’, 
indicating the tent was simply another part of the tabernacle’s furnishings and 
equipment, and no more than that. On the other hand, the building is called ‘the 
tabernacle of the tent of meeting’: one and the same thing. In another place it is 
described as ‘the tent of the testimony’ (Ex. 39:32; 40:2, 29; Num. 9:15). It would 
seem then that after the completion of the tabernacle, when referred to as ‘the 
tent of meeting’, it is in effect an alternative expression for ‘the tabernacle’.    

   When construction was complete, it was brought to Moses for inspection and 
satisfaction that all its parts had been made exactly as specified in the blueprint he 
had received from God. ‘The Tent’ could be seen again as the tabernacle itself. 
Others have viewed the Tent as a separate entity, taking into account the 
statement in God’s word, ‘the cloud covered the tent of meeting, and the glory of 
the Lord filled the tabernacle’ (Ex. 39:33; 40:34; Num. 3:25; cp. Heb. 3:2,5). 

Location of the Tent of Meeting 

‘The Tent’, also known as ‘the tent of meeting’, as already seen, was situated 
between ‘the holy place’ and ‘the most holy place’. In the first chamber were 
placed the table of shewbread, the golden lampstand and altar of incense. God 
would meet and speak with His people through Moses the man of God and 
Joshua his aide-de-camp, and the nation’s priests, Aaron and his sons. It was 
pitched well away from the encampment of the tribes prior to the tabernacle 
being built (Ex. 26:35-36; 29:42-44; 33:7-11; 40:22-26; Lev. 1:1; cp. Heb. 9:2). 

R.B.F.  
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EDITORIAL CHANGE 

Our esteemed fellow-editor, Martin Archibald, has expressed his wish to relinquish 
his responsibilities as an editor of the magazine after a long and demanding service 
of 33 years. During that time, he has blended rigorous scholarship and erudition 
with a desire to nurture and encourage younger students of the Word. He 
distinguished himself as a diligent, skilful and sensitive editor, recognised 
throughout the Churches of God as a ‘heavyweight’ in his knowledge and 
understanding of scripture. A workman approved unto God, handling aright the 
word of truth (2 Tim. 2:15), he made full use of his considerable linguistic 
knowledge and ability. 

Prior to joining the editorial team, he was a faithful contributor to Bible Studies 
for over 25 years, starting at the age of 17! 

We shall greatly miss the exemplary research work which underpinned the 
substantial value he brought to Bible Studies by thoughtful analysis and valued 
comment on the papers submitted by our contributors. 

We look forward to his continuing support of the magazine as time and 
circumstance allow, and we wish him the blessings of Psalm 92:12-14 – ‘The 
righteous shall flourish like the palm tree: he shall grow like a cedar in Lebanon. 
They that are planted in the house of the LORD shall flourish in the courts of our 
God. They shall still bring forth fruit in old age; they shall be full of sap and green.’ 

                      R.B.F., P.D., J.J. 


