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Introducing . . . August
HAVE THIS MIND IN YOU
That gospel which was so prominent
a theme in Philippians chapter 1 is to
have a transformative effect in the
lives of those who receive it, and this
is seen in chapter 2. The Christ of the
gospel is seen here not as the Saviour
from eternal condemnation but as
Examplar and Lord; that is, the
example of what we should become,
and the One whom we should confess
as Lord in both word and deed.

The way the world thinks, and
therefore how we think naturally is as
Philippians 2 verse 14 puts it ‘For they
all seek their own’. The divine mindset
is exactly the opposite. It seeks the
good of others. And it seeks as the
verse also says ‘the things of Jesus
Christ.’ It seeks to follow His
obedience to the will of His Father, in

humble harmony with Him and with
others likeminded, in His beautiful
servant character. (vv. 2-5). He is the
great Example and in Philippians 2 we
also have record of how Paul and
Timothy and Epaphroditus thought
first of others, as He does (vv. 17-30).

In accordance with the purposes of
God, Jesus who was obedient even
unto the shameful death of the cross
has been exalted to the highest place
and through Him the world will be
judged (vv. 6-11; Acts 17;31). We
thank God for the opportunity now to
acknowledge and serve Him who is so
great and awe inspiring, as Lord of our
lives. God is able to work for His will
and His pleasure with such (Phil. 2:12)

P.D.

From Study Groups . . .
UNITY OF TESTIMONY; DEITY AND HUMANITY OF CHRIST

(PHILIPPIANS 2:1-13)

From Buckhaven: Paul already has joy as he thinks upon, and prays for, the
Philippian saints because of their ‘partnership in the gospel from the first day until
now’ (Phil. 1:5 ESV). In this letter he exhorts them to ‘complete my joy by being
of the same mind ... of one mind’ (2:2). He is drawing attention to a desired
attitude of mind. Paul didn’t shy away from the fact that saved ones were capable
of motives belonging to the natural man - our old nature. So he cautions, ‘Do
nothing from selfish ambition’. Is there a remedy for such ambitious motives? It is
this: ‘in humility to count others more significant than yourselves. Let each of you
look not only to his own interests, but also to the interests of others’ (Phil. 2:3-4).
This is practical ministry from Paul. In a parenthesis - explaining the profound
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humility of Christ Jesus from ‘equality with God’ to ‘becoming obedient to the
point of death’ (2:6-8). Paul again picks up his initial focus on how the Philippian
saints should be living. Now in his absence he highlights the need for them to
work out their ‘own salvation with fear and trembling, for it is God who works in
you, both to will and to work for his good pleasure’ (2:12-13). Here is a clear
instance of twin truths that run through the scriptures: God’s work in us, but also
our responsibility, to yield ourselves to God (Rom. 6:13 KJV) [Comment 1]. The
weighty matter of disciples’ appropriate response to God prompts Paul to convey
his sense of awe in the words ‘with fear and trembling’. James Johnson

From Cromer: If … The word can be used as it is in Kipling’s well-known poem,
to express doubt, but that is not the case here. The word paraklesis has the two
senses of ‘exhortation’ and ‘consolation’. The former translation is used in 1
Corinthians 14:3. Paul is writing to the Philippians making his appeal on the
grounds of things which are part of their spiritual experience, and a more
appropriate word might be ‘since’, although it could not be directly introduced in
the sentence, which would need to be recast. The unity for which Paul pleads
must be based on each person’s recognition of the things that have been done for
him in Christ. Each person in the church has been incorporated into the Body of
Christ, and the practical results shown in verse 2 should flow from that.

The mind of Christ This phrase describes the attitude of Christ, who eschewed
heavenly glory and chose to be a humble man on earth. Humility was not thought
to be a virtue in the ancient world; indeed, neither is it currently. Milton puts into
the mouth of Christ the words

For what is glory but the blaze of fame
The peoples praise, if always praise unmixt?
And what the people but a herd confus’ed
A miscellaneous rabble, who extoll
Things vulgar, and well weighed, scarce worth the praise?

(Paradise regained, Book 3)

Of what did Christ empty himself (v.7)? Verses 6-7 (ESV) say ‘who though he was
in the form of God, did not count equality with God a thing to be grasped, but
emptied Himself, by taking the form of a servant’. RV margin translates ‘being
originally’ in the form of God, and this leads to the understanding that since He
originally had the divine nature, He had no need to grasp after it. However, the
basic word harpagmos seems invariably to mean ‘seize’ or ‘snatch violently’,
rather than ‘hold on to’ [Comment 2]. The Lord, when He was on earth, could
display His heavenly glory, as on the Mount of Transfiguration (e.g. Mark 9:2),
but voluntarily refrained from this.
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The Lord’s obedience The Lord was obedient to the Father’s will, even though it
led him to the final humiliation of death on the cross. In his agonised prayer in
Gethsemane he said ‘Not my will, but your will be done’. It is difficult for us to
understand the interaction between the Lord’s human will and his divine
knowledge of the plan of salvation, but all we can do is to thank God for his grace
towards us in that salvation. Peter Hickling

From Glasgow: Having the mind of Christ (Phil. 2:5-8) It may be helpful to offer
renderings that explore Paul’s careful choice of Greek words in verse 5:

phroneite (present tense) – ‘Be thinking this …’ or ‘Have this outlook or attitude
…’. These phrases suggest that Paul was advising that to be ‘like-minded’ (v.2
NIV, NKJV) required the saints to have steady resolve to be Christ-like, so that in
service together they would be ready to listen to one another and respond with
understanding and true love. Otherwise, they would not overcome habits of
thought of the old self, which prevent unity (Eph. 2:1-3; 4:22-24).

en humin—‘in (or ‘within’) you’ is the sense preferred by several translators. We
note, however, the sense ‘among you’, which is relevant because more than two
people are affected in a church by unity of purpose or disunity (cp. ‘how we lived
among you’, 1 Thes. 1:5; ‘divisions among you’, 1 Cor. 1:10).

ho kai en—‘which was in Christ Jesus’ (cp. RV) or ‘which was in (the mind or
thoughts) of Christ Jesus’. Paul would know well that the disciple needs to strive
repeatedly in godly exercise to attain to the perfect mind and character that was
in Christ Jesus when He lived as a man in this world—a lifelong spiritual warfare
(1 Cor. 9:24-27; Phil. 3:12-14; 2 Tim. 2:22).

Humility (vv.6-8) is a vital aspect in the imitation of Christ. It stands out from the
description here of the descent of Jesus from being ‘Of the full Deity possessed,
Eternally divine’ (P.H.S.S. 68), to being ‘made in the likeness of men’ (RV, NKJV),
and to suffer death on a cross.

Being in ‘the form of God’ (v.6—RV, NKJV, NASU) might be thought to mean
‘as to outward appearance’, as if the Son of God were not truly divine, which we
know from other scriptures could not be so. ‘The Word was God’ (John 1:1). Verse
14 makes clear that ‘the Word’ was Jesus, ‘the only begotten Son’ (v.18 RV)—that
is, not created. Hebrews 1:1-6 begins the author’s case for Jesus Christ being God,
so that ‘the angels of God’ worship Him (v.6), and this would be forbidden by the
Law if He were not God (Ex. 20:3). Most probably to avoid any doubt, NIV
translated morphe as ‘[in] very nature’ (Phil. 2:6). What a descent was His, who
is God, but left the glory of heaven to fulfil the divine plan, and die, that sinners
might be saved, and serve in churches of God! If, then, believers heed the appeal,
‘… in humility consider others better than yourselves’ (v.5), we would understand
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that even if a brother or sister speaks for a proposal, or interpretation of Scripture,
that we think is flawed, we should listen, and wait on the Lord to lead us towards
what is His mind. We will be greatly helped by thinking of others as those for
whom our Saviour became a servant, and bore the agonies of Calvary, as in verses
7-8. Martin Archibald

From Melbourne: The basis of the appeal of the apostle to the Philippians to be
‘of the same mind’ could perhaps be described as disarmingly rhetorical. The
repetition of ‘if there is’ rather than expressing doubt creates a gentle ‘arpeggio’
of rhetorical persuasion by reference to the same characteristics as the very nature
of the Lord Jesus and the Holy Spirit. Encouragement, not compulsion; comfort,
not stress; fellowship, not alienation; affection and sympathy, not heavy-
handedness, constitute the core of Paul’s cry of heart to the saints in Philippi. Was
there a significant problem of disunity there? Was the issue between Euodia and
Syntyche (4:2) merely a symptom of a wider schism? Were there personality
clashes, or doctrinal difficulties, or a cultural drama between Gentile and Jewish
converts? Whatever the crux of the concern, the solution is to learn of Christ. To
the Corinthians, Paul had said ‘be imitators of me as I am of Christ’ (1 Cor. 11:1
ESV) to assist them in dealing with the matter of their rights, not demanding them!
And here, the solution is fundamentally the same, to refrain from human pride
and the natural desire to be ‘right all the time’. A humble spirit is preferable to a
tendency to confrontation (see Prov. 15:1), unlike the world of politics.

A variety of Greek nouns with similar meaning are used in the New Testament
to indicate ‘image’ or ‘form’ or ‘likeness’ and care is required in applying them to
our understanding. Our chapter uses ‘morphe’ in two places, verses 6 and 7, to
describe the Lord in the ‘form of God’ and also ‘taking the form of a servant’
(doulos). Then in verse 7 we have ‘homoioma’ as referring to His appearing in the
‘likeness of men’. This same word is used in Romans 8:3 for God sending ‘His
own Son in the likeness of sinful flesh’. However, a different word (schema) is
used subsequently (Phil. 2:8) to denote the Lord’s ‘being found in human form’
(ESV) or ‘in fashion as a man’ (RV). It is also worth mentioning (charakter) in
Hebrews 1:3 translated variously as ‘the exact imprint’ (ESV) or ‘the very image’
(RV) of His (God’s) nature (ESV) or substance (RV). Yet another word eikon, our
modern ‘icon’, refers to a material image or idol, yet most interestingly it is used
to describe in Romans 8:29 those who are conformed to the image of His Son,
but not to describe the Lord Himself [This also anticipates the final transformation
of the believer in the eternal state, as described in Philippians 3:21 - ‘who shall
fashion anew the body of our humiliation, that it may be conformed
(summorphos) to the body of his glory’. J.J.]

So, we can say with some certainty from our chapter and connecting with
other Scriptures that the Lord Jesus, as the ‘exact imprint’/’very image’ and in the



95

‘form’ of God, appeared in the ‘likeness’ of men and of sinful flesh, took the form
of a servant, and was found in the form or fashion as a man. But what does all of
this reveal? Our Lord who was the very image (not a reflection) of God appeared
in the likeness of men in human form, but not in the image of men [Comment 3].
Theologians have debated the nature of the incarnation for centuries, not always
profitably. We rest on the evidence of Scripture as to His dual nature, fully God
and wholly man, without sin.

His obedience unto death fulfilled the—‘Lamb slain from the foundation of the
world’ (Rev. 13:8)—the plan of salvation determined by the Godhead (Acts 2:23).
His mission was to lay down His life (John 10:17), but not to remain in that state,
for God ‘loosed the pangs of death’ (Acts 2:24). Hallelujah!

The prophecy that ‘every knee shall bow in heaven and on earth and under
the earth’ is phenomenal, not only in revealing the three locations of human souls
during this age, but most powerfully that every soul that has ever lived will
acknowledge ultimately the lordship of Christ. Will this be at the great white
throne event of Revelation 20:11, when all, as yet unjudged, are standing there?
If so, how can they be also ‘in heaven, on the earth and under the earth’? Or does
it simply refer to where these souls are now prior to being brought to that awful
appointment? [Comment 4]. Roy Dickson

From Mount Forest: On the question of Christ being in the image of God and
likeness of men, BS Jun 2021, p.95 includes a useful conclusion: ‘… the word of
God never speaks of the Lord Jesus being made in the image of men’; contrary-
wise, ‘God sent His Son in the likeness of sinful flesh’ (Rom. 8:3); ‘being made in
the likeness of men’ (Phil. 2:7).

Vincent in his Word Studies quotes Dickson saying: ‘To affirm likeness is at
once to assert similarity and to deny sameness’. Thus, likeness implies a
resemblance, but in the New Testament ‘image’ involves more than that. We
understand the term ‘image’ as used in Colossians 1:15 is explained in Hebrews
1:3, where it references the exact expression of the substance of deity. ‘Substance’
in that context means the form or essence of a thing, its foundational support. So
in Matthew 17:2 the Greek metamorphoo is perhaps better translated as
‘transformed’ rather than just ‘transfigured’. What the three disciples witnessed on
the Mount was not attributable to a mere change in outward appearance, it was
a presentation of Christ in His essential, ineffable, divine person: His ‘form’
(Phil.2:6-7), which on that occasion He temporarily allowed to be gloriously
displayed. In Mark 16:12 His form was not disclosed in glory; in fact, He only
allowed Himself to be witnessed in ‘a different form’. This then lends further
emphasis to Him being found in humility in the ‘form of a servant’. It was not just
that He wore a servant’s attire, but rather that all it meant to be a servant was
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essentially true of Him as a man (Luke 22:27). Therefore, humbly, He submitted
to the limitations that being a man involved, and even more because in His
obedience as the servant of the LORD (e.g., Is. 49:5 and see NT 2020, p. 34ff).
He was led to the cross and He submitted to the judgment of God for our sins.

Him being ‘obedient even unto death’ (Phil. 2:8 RV) is better translated as in
the NKJV/NASB, etc. ‘obedient to the point of death’, since the Greek word
thanatos used here, does not imply death was a power Christ submitted to, but
that His lifelong obedience as a man continued right up to His voluntary death.
Peter is clear on the matter in Acts 2:23-24 [Comment 5].

In appealing to Philippian saints to be like Christ in humility, the Spirit uses
the word order ‘in Christ Jesus’ (Phil.2:5) with the title before the name, rather
than ‘in Jesus Christ’. This may be explained by the emphasis thus placed in that
(even) Messiah – equivalent to the title ‘Christ’ - was observed to be humble-
minded, so His disciples surely have no right to be otherwise (Mat. 10:25). His
humanity was not a substitute for His eternal deity, but was ‘taken’/’added’, or
perhaps more correctly, ‘unified’ (if not subsumed) within His existing Person.
Hence, deity was not something He needed to grasp. Nor does, ‘emptied Himself’
(Phil. 2:7) necessarily mean He must have left His glory as deity in heaven when
He became a man (see John 1:14) [Comment 6]. But we can assert He emptied
Himself of rights He could have displayed as deity. Geoff Hydon

From Surulere: The image and likeness of men The blissful conundrum was
where would such a sacred and consecrated body be. There are realms beyond
whose precincts mortal minds strive to grasp unfathomable mysteries. It is most
humbling that: ‘From the realm of light and glory, came the Son of God as man’.
How does one comprehend the reasoning of the hallowed and ineffable counsel
of deity to wit that: ‘In the beginning was the Word, and the Word was with God,
and the Word was God … And the Word became flesh and dwelt among us, and
we beheld His glory, the glory as of the only begotten of the Father, full of grace
and truth’ (John 1:1,14 NKJV).

What mortal garb or form would suffice to host the eternal being, ‘that holy
thing’ (Luke 1:35), that would tabernacle amongst men in the period known as:
‘the days of His flesh’ (Heb. 5:7). Would not His earthly residency or tenancy be
situated in a body of the purest and most sacred form found?

The crowning act of God’s creative work shone through the divine discourse:
‘Then God said, “Let us make man in our image, according to our likeness’ (Gen.
1:26). And thus came Adam and Eve that were a spectacle to celestial beings. The
fall in the garden of Eden had dreadful consequences. Man, who had been made
in the image of the Most Holy God was now defiled and with his woeful fall came
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devastating repercussions not only for himself and his race, but also for the natural
and physical world.

A body skilfully fashioned by the divine artificer who endued it with His breath
and wished for it to be immortal, was now subject to disease, death and decay:
‘Therefore, just as through one man sin entered the world, and death through sin,
and thus death spread to all men, because all sinned’ (Rom. 5:12). And in the
tainted trail of Adam, we are told that: ‘All have sinned and fall short of the glory’
(Rom. 3:23).

It was thus impossible that the One who is the ‘express image of His person’
(Heb. 1:3) should come in the corrupted image of sinful man. For indeed the
apostle Paul was succinct when he wrote by the Spirit that: ‘For what the law
could not do in that it was weak through the flesh, God did by sending His own
Son in the likeness of sinful flesh, on account of sin: He condemned sin the flesh’
(Rom. 8:3).

It is the boundless truth that: ‘who being in the form of God, did not count it
robbery to be equal with God, but made Himself of no reputation, taking the form
of a bondservant, and coming in the likeness of men’ (Phil. 2: 6-7). We are
eternally indebted to the One who partook of flesh and blood since the children
shared the same and was tempted in all points like ourselves, yet sin apart (Heb.
2:14; 4:15). Fred Ntido

From Victoria BC: Our discussion began with asking ourselves about the
strategies we could develop and use in our community of churches. One brother
said it was right there in the first four verses of chapter 2. Some versions say
‘consolation’ or ‘encouragement’ in Christ, or comfort in love, or fellowship in
the Spirit or tenderness and compassion, and so then we should be developing
these traits in our lives. We repented and have been saved. Repent means to turn
the behaviour and thinking to the opposite way, but it is more than that. It is a
radical change in our thinking and that is a lifelong work. The world views topics
and behaviours differently in many cases than our Lord’s, so the Holy Spirit will
align our minds and hearts increasingly with the Lord Jesus rather than the world’s
way of thinking. Another strategy is social time. We need to spend leisure time
with each other. Another brother brought out that the world would view these
strategies as weakness rather than strength, but in the realm of the Lord Jesus it is
strength to show kindness and compassion to one another.

This leads us to ‘having the mind of Christ.’ We should each have a lowly spirit
and put others first. A brother mentioned that a group was praying together about
a matter concerning TWR and one of the group was of a different mind. They
agreed to meet again about it after spending time in prayer, and as a result the
person came around and they had unity. In lowering ourselves in obedience, it is
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actually a raising of ourselves in behaving like our Saviour. That is why teaching
and ministry about ‘how to do church’ and how we should all function is vital.
In working with each other in a church setting it is imperative that we put others
first. And in regard to the ‘mind of Christ’ that is how it can be seen practically
lived out. Jesus is the great ‘I Am’ and ever will be, yet He became a bondservant
and did the will of the Father and served humankind as the Jew’s Messiah and as
a light of the nations (Is. 49:6 NASB).

The greatest act of obedience was the laying down His life for our sins. He
became obedient unto death (Phil. 2:8), laying down His life in obedience. He
then took it up again in obedience, (John 10:17-18), and led captivity captive
(Eph. 4:8). Jesus had an eternal hold on death, not the other way around, though
in His humanity it wasn’t easy.

Jesus is not in the image of man. He is the exact representation of God in
sinless perfection and took on the likeness or form of man. One day man will have
an image made of himself, and that includes his sin (Rev. 13:15). The Lord Jesus
is sinless.

One day at the great white throne all will bow the knee and acknowledge Him
as Lord (Rev.19: 11-13), but we can do that now. Rodger Lefevre

COMMENTS
1. (Buckhaven): Commenting on Paul’s exhortation to ‘work out your own
salvation’ (v. 12), John Miller makes this bold, clear statement: ‘He [God] cannot
save the saint against his will from any evil practice, even as He cannot save a
sinner from hell against his will. But the power to save in each case is available if
there be the will to be saved.’ (John Miller’s notes on Philippians 2:12-13 – ‘Notes
on the New Testament Scriptures’, Hayes Press 1980, p. 312).

JM underlines the fact that God invested Adam and all his children with an
independent will: the freedom to choose God’s way or our own way. This cuts
across the erroneous Calvinist doctrine of ‘irresistible grace’, the idea that when
the Spirit of God works in the heart of an unbeliever (and by extension, a believer),
they are powerless to resist. If this was the case, then Paul could not truthfully
have advised saints to make choices affecting the salvation of their life of service,
or to choose to ‘walk by the Spirit’ (Gal. 5:25). The same applies in the case of
the sinner who hears the gospel—they have a choice to make: to receive Christ
or reject Him. God never forces anyone to act against their will but He does hold
us accountable for our choices. The believer has the freedom to resist or give
place to the devil, and they can choose to grieve, or to walk by the Spirit. J.J.
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2. (Cromer): There is only one instance of the word harpagmos in Scripture, viz
this one in Philippians 2. Vine, quoting Gifford, provides evidence that both
meanings you give for it are possible. The One brought before us in verses 7 and
8 is the eternal Son, equal to the Father, whose humility, subjection, willingness
and obedience to the Father emphasised here has characterised Him always -
because He is the Son, not despite the fact that He is the Son. P.D.

3. (Melbourne): Adam was created in the image of God (Gen. 1:26-27), but
following his disobedience to God’s word, all those born afterwards were created
in the likeness of God, not His image – sin had changed that status. They were
born after Adam’s image, not God’s (Gen. 5:1,3).

Please consult Feature article BS 2021 Volume 88, p. 95. R.B.F.

4. (Melbourne); As I see it, this will be the vocal and physical acknowledgement
of unregenerate human beings at the great white throne and also angelic beings
who have sinned and served Satan (Rev. 20:11-15; Jude 6-7). These would cover
separately the three final locations mentioned in Philippians before eternal
judgement is passed. R.B.F.

Yes, Revelation 20:11-15, especially verse 13, makes that clear. But the great
white throne is not the only place this will be done. It will be done in heaven also.
Our attitude to Him while we live on earth determines whether we will bow the
knee in heaven willingly or do so, compelled by His greatness (but too late), at
the great white throne. P.D.

5. (Mount Forest): While the adverb ‘unto’ (merchris) does convey the thought of
‘up to’ / ‘as far as’, my feeling is there is more to it than you say. It brings in the
thought of all that the Lord would willingly experience in the throes of death -
physical, mental and spiritual sufferings (e.g. ‘the travail of His soul’; ‘pouring out
His soul unto death’ – Is. 53:11-12). He committed Himself to all that He would
have to go through for our great salvation’ (Heb. 2:3). R.B.F.

6. (Mount Forest): ‘Glorify me ... with the glory which I had with You before the
world was’ (John 17:5) underlines the fact that the Lord had laid aside His pre-
incarnation glory. Notwithstanding the glory of His superior moral character and
divine identity as witnessed by the disciples (John 1:14) and evidenced by his
miracles, the Lord voluntarily made Himself ‘a little lower than the angels’ (Psalm
8:5). The glory of angelic beings was such that they frequently prompted a
reaction of reverential fear and awe in those to whom they appeared. This was
noticeably absent in the profane, despicable treatment men meted out to Him.
Yet, as you say, there were times when the essential glory of His deity was seen
more fully, though not in the fullest manifestation of the Lord’s pre-incarnation
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glory which, I suggest, was seen by Daniel and reduced him to extreme weakness
(Daniel 10:5-8), or His post-incarnation glory which caused John to ‘fall at his feet
as one dead’ (Rev. 1:12-17). J.J.

Feature
THE HOUSE OF GOD IN 1 & 2 TIMOTHY
Introduction

The apostle Paul’s letter to Timothy, is generally thought to have been written
about 65-66 AD. It reveals his deep concern at the pernicious spread of false
teaching and endless disputes that had arisen about the place the law was taking
again in the minds of those who had become destabilised from the simplicity and
veracity of the gospel. Faith was once again being usurped by unbelief, and truth
by falsehood, with some even making blasphemous statements, squandering their
lives of service to God, which resulted in their exclusion from church fellowship
(1 Tim. 1:3-4,7,11, 19-20).

God’s House: A Place of Prayer, Propriety, Rule and Orderliness

The house of God was, and is ever to be, a place of prayer for all nations of the
earth. The Lord Jesus rebuked the market traders busily involved in their
avaricious business dealings, quoting directly from the prophet Isaiah when He
entered on his cleansing mission of God’s house - the temple in Jerusalem at that
time. It had become defiled time and again by their commercial malpractices (Is.
56:7; Mat. 2:13).

The apostle taught that prayer by men, when together with womenfolk in
assembly, is not to be circumscribed by preference or prejudice: it is for everyone:
men, women, and children. He signifies particularly the need for holiness of
character in those who carry influence and exercise authority in position of high
responsibility in the affairs of human society. For women this would be seen in
modesty of dress and external adornment (1 Tim. 2:1-2,8-9).

Coming to the matter of rule and order, close attention must be paid to the
high standard of behaviour required in the lives of those who are appointed to the
responsibility of oversight work. Their suitability for such an office should have
been evidenced by the Spirit of God. If a man is not capable of keeping an orderly
household, what likelihood would there be of him looking carefully after the flock
of God’s house? Deacon service too demands high quality of character and the
upholding of the principles of God’s kingdom. All this is well summed-up in the
terse words of verse 15 of chapter 3 (1 Tim. 3: 1-5, 8-9,12; Acts 20:28).
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A Place of Alertness, Refreshment, and Diligence

Being made aware of the dangers that face us of an Adversary who is unrelenting
in his strategy and tactics to overthrow the work of God in the lives of His own is
brought out by the apostle in his writing to his spiritual child, Timothy, especially
as the days of the dispensation of God’s grace close in on us. The enemy will use
all his power to deliver a knock-out blow to believers by every devilish means
possible. His army of evil spirits will employ devious schemes with enticing words
designed to pull numbers of people from ‘the faith’. So, it is incumbent upon
teachers of the Word to give warning and at the same time instruct wisely and
inspire commitment to the Lord, by words that build up and edify (1 Tim. 4:1,6).

Working and ‘keeping going’ are not idle words. It will take time and effort.
Public reading of God’s precious and powerful Word, giving encouragement from
its energising force, and having a prayerful exercise for ability in seeking to
explain its meaning in a contextual capacity, will prove invaluable for oneself and
others (vv. 10, 13-14).

A Place of Respect for Old and Young; Widowhood & Elderhood

With his spiritual wisdom and experience, consolidated over many years, when
writing this letter, Paul imparted his advice to Timothy as an ‘elderly apostolic
statesman’, not simply as ‘an avuncular elderly gentleman’, for he was far more
than the latter.

Chapter 5 could well be entitled ‘How to treat people in the Fellowship’.
Overseers should be approached as a son or daughter would speak engagingly to
a loving earthly father. Brothers and sisters in the Lord, no matter what age, when
dealing with others in fellowship should do so in the way of true and loving
brothers and sisters in the flesh; older ladies and gentlemen in assemblies, as
ordinary mothers and fathers. Overall, in the house of God a family atmosphere
should exist. A widow or widower should be caringly and kindly looked after by
their offspring; younger folk should endeavour to do what they can when their
parents are in need of help.

Keeping ‘the Faith’

Sadly, the ending of this veteran Christian warrior’s letter brings us face to face
with the obsession that can affect so many people of faith – a stretching after
financial gain and accumulation in the deception that money means security as
well as prosperity. Making that the principal objective in life seduces saints into
snares and temptations that, having such spending power, doors swing open to
sinful pleasures and indulgences. The language of Scripture speaks of it as a
drowning experience that puts an end to service for the Lord with the
consequence of the loss of a spiritual life thereafter, and forfeiture of eternal
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reward – ‘being led astray from the faith’ (definite article before ‘faith’, 1 Tim. 6:9-
10).

‘Fighting the good fight of the faith’ (v. 12: again, def. art, before the noun) is
a contest or battle, demanding determination and decisiveness in holding fast the
teaching of the doctrine of the Lord as He communicated it to His apostles during
a period of forty days post-resurrection (cp. Jude 3; Acts 1:3). It is ‘keeping the
commandment’, ‘guarding the deposit’, guaranteeing to us we have not missed
the target God has set for us, viz. to remain in and not forsake His dwelling-place
– the house of God (1 Tim. 6: 14,20-21).

R.B. Fullarton, Bathgate.
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