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Introducing . . .           December 
REPENTANCE AND RESTORATION
‘Turn thou us unto thee, O LORD, 
and we shall be turned’ (Lam. 5:21 
RV). Jeremiah accurately describes the 
meaning of repentance, which carries 
the thought of a volte-face, a 
complete, 360-degree change of mind 
and direction, a deliberate turning 
from one course of action to pursue 
the opposite.  The story of the lost son 
who returned to his father in Luke 15 
is a perfect illustration of individual 
repentance, and the story of how a 
nation was turned back to God under 
the authoritative leadership of king 
Josiah in 2 Kings 23 and 2 Chronicles 
35, illustrates a period of collective 
turning which was largely outward in 
expression and therefore all too brief. 
Josiah’s demise was lamented by 
Jeremiah (2 Chron. 35:25) which, as 
Ellicott notes, was recorded in a 
separate ‘book of dirges’ that ‘may 
have been extant in the chronicler’s 
day’ but was ‘quite different from the 
canonical book of Lamentations’ 
[Ellicott's Commentary for English 
Readers]. The ‘mourning of 
Hadadrimon in the valley of 
Megiddon’ (Zech. 12:11) may refer to 
the mourning of Josiah’s passing.  

‘Turn thou us unto thee, O LORD’ 
(v. 21). Jeremiah recognises that 
repentance is not an automatic thing 
to be turned on or off like a tap. It is a 
response of the will to the Holy Spirit 
convicting a person or a people of sin. 

Sadly, it is possible for both 
individuals and nations to ignore and 
resist the Holy Spirit until the Lord 
reluctantly gives them up to reap what 
they have sown - witness king Saul, 
and later, Israel and Judah.  

Josiah had to force wayward Judah 
to return to the proper practice of the 
Levitical laws. However, God never 
forces people to repent, but in divine 
grace, pleads with sinners through the 
operation of the Holy Spirit in their 
hearts. For instance, Paul writes of ‘the 
riches of [God’s] kindness and 
forbearance and patience’ which ‘is 
meant to lead … to repentance’ (Rom. 
2:4 ESV). 

Notwithstanding, we will yet see 
the authoritative leadership of the 
King of Kings, during His millennial 
reign on earth when He will rule ‘with 
a rod of iron’ (Rev. 19:15), ensuring 
compliance with God’s good laws of 
those who resist His grace and remain 
unrepentant. 

To Jeremiah in Lamentations 5, the 
situation in Jerusalem and Israel 
looked hopeless. God’s people had 
been removed from their land and the 
worship of God in His house had 
ceased. He writes, ‘renew our days as 
of old’ (v. 21), recognising, (as friends 
in Cromer note in their penultimate 
paragraph) that restoration—individual 
or collective—is God’s work. J.J.
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From Study Groups . . . 
REMEMBER O LORD AND BEHOLD (Lamentations 5) 
From Aberdeen: ‘We have given the hand to the Egyptians, and to the Assyrians, 
to be satisfied with bread’ (Lam. 5:6). Here the Hebrew word for hand - yad - is 
the open hand. Was Judah's hand open to receive from the Egyptians when it 
should have been open to receive from the LORD? Neither Egypt nor Assyria 
could afford protection against the famine nor against the LORD’s discipline. For 
blessings both spiritual and material, this erring people must look to the LORD.  

The Lord Jesus’ exhortation to disciples is: ‘But seek ye first the kingdom of God 
and his righteousness, and all these things shall be added unto you’ (Mat. 6:33).  

Though the crown had fallen from the head of Judah (v.16) yet the throne of the 
LORD is ‘from generation to generation’ (v.19). With this perspective Jeremiah 
implores, ‘Turn thou us unto thee, O LORD, and we shall be turned; renew our 
days as of old’ (Lam. 5:21)                 James Johnson 
References: The New Scofield Reference Bible 
 
From Aberkenfig: Whilst the previous chapters have been laments this chapter 
takes the form of a prayer, confession of their sins and as a plea addressed to God. 
Hence it is significant that the acrostic form is missing, probably because of its 
spontaneity together with the recognition of the sovereignty of God: particularly as 
the personal character of the writer shines through in the majority of the chapter. 
The whole of this prayer is similar to Daniel 9 and can be summarised in verse 12, 
‘under the whole heaven there has not been done as has been done to Jerusalem’. 
The writer is almost bearing the shame of the nation’s sin, as did Nehemiah later 
in his day (Neh. 9:32), the overwhelming word to sum up their grievances is 
‘reproach’: ‘behold (or consider) and see our reproach.’ This was a plea for mercy. 
There was a realisation that the just suffering now was because of their persistent 
sinning, and also by their ancestors. As we proceed through this plea, the reproach 
that they bore tended to increase their disgrace: each aspect was worse than the 
preceding one: a catalogue of failures, giving no thought of acrostic form: the 
nation had sunk so low. Even the very basics of life had been denied to them, 
such as water for drinking, and they risked their lives for bread; complaining they 
had no shelter from the burning heat of the sun. Now they were persecuted, the 
women were ravished and the princes hanged. 

The punishment that their enemies were permitted to inflict was terrible; but 
God cannot ignore sin and disobedience and remain just. It was a pitiful situation, 
and all because they and their ancestors had been disobedient. They 
acknowledged their wrongdoing, ‘woe unto us (v.16) for we have sinned’. 
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National dignity as well as prestige had been lost. They had persistently rejected 
the covenantal obligations given at Sinai, ‘all that Lord had spoken, we will do’ (Ex. 
24:3). 

The reproach would be from the fact that they had been ‘untouchable’ as 
God’s chosen people, as far as other nations were concerned. This was true as 
long as they were obedient to God’s will and word. God had decreed that He 
would give this land to Abram’s seed (Gen. 12), and to Moses, Joshua and 
Solomon in 1 Kings 8 if the people were obedient and obeyed His 
commandments. The opening verses tell of the consequences of infiltration by the 
Edomites, other Arab groups, and nations (Assyrians, Chaldeans and Babylonians 
etc.) into Judah and Israel. Starting small, perhaps insignificant at first, it had 
become so overwhelming: there would seem to be a progression of evil, and 
devastating punishment was meted out to the nation. 

It is not until the final four verses that the people then acknowledge God’s 
sovereignty and supremacy. Some contrition on their part then follows, without 
any specific reference to repentance or asking for forgiveness, yet acknowledging 
God’s wrath against them. Surely the lesson for us today is to adhere closely to 
God’s word; to nip in the bud anything that would distract us from following 
closely to His will. 

Nevertheless, although God is a jealous God, He is also a merciful, 
compassionate and forgiving God, and will not abandon His people forever (cp. 
Ps. 86 for David as an individual). The last two verses when linked with Romans 
11 and 2 Timothy 2:13 clearly show the unchanging God: that even if His 
covenanted people have been disobedient and idolatrous God still remains 
faithful; He cannot change. He has a sovereign purpose for His people. 

  Bill Paterson 
 
From Buckhaven: In Lamentations 5:16 Jeremiah laments the desolation of ‘the 
mountain of Zion’. However, no matter what, God is still ‘the Holy One of Israel’ 
(Is. 10:20). He will not forget His purposes in His covenant people and in Zion, 
the place of His choice for His dwelling for ever, first revealed to David (Ps. 
132:14; 68:16). God would not forget, and His people were not to forget it either: 
‘If I forget thee, O Jerusalem, let my right hand forget her cunning’ (Ps. 137:5).  

The universal spread of Messiah’s kingdom was foreshadowed in the words of 
the seraphim: ‘The whole earth is full of His glory’ (Is. 6:3). Isaiah points to the 
future glory, when all the nations shall flow to the mountain of the house of the 
Lord, which is established in the top of the mountains (Is. 2:2) and the earth shall 
be ‘full of the knowledge of the Lord’ (Is. 11:9). They shall receive Him as their 
Messiah and He shall reign over them on the throne of His father David (Is. 9:7). 
The tabernacle of David will be re-established and Israel will become ‘a praise in 
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the earth’ (Is. 62:7). In that day Israel will return and seek the Lord their God and 
David their king, and shall fear the Lord and His goodness in latter days. ‘Hear the 
word of the LORD, O ye nations, and declare it in the isles afar off, and say, “He 
that scattered Israel will gather him, and keep him, as a shepherd doth his flock”’ 
(Jer. 31:10). ‘They shall come and sing in the height of Zion’ (Jer. 31:12).  

God will gather them and bring them to their own land, and feed them upon 
the mountains of Israel. ‘And I will set up one shepherd over them, and he shall 
feed them, even my servant David; he shall feed them, and he shall be their 
shepherd’ (Ezek. 34:23; cp. Jer. 30:20). 

‘Behold, the days come, saith the LORD, that I will make a new covenant with 
the house of Israel, and with the house of Judah’ (Jer. 31:31). ‘Behold, the days 
come, saith the LORD, that I will raise unto David a righteous Branch, and a king 
shall reign and prosper, and shall execute judgment and justice in the earth. In his 
days Judah shall be saved, and Israel shall dwell safely: and this is his name 
whereby he shall be called, The LORD is our righteousness’ (Jer. 23:5-6). 

‘And a redeemer shall come to Zion’ (Is. 59:20), ‘And so all Israel shall be 
saved: even as it is written, “There shall come out of Zion the Deliverer (i.e., 
David’s greater son), and He shall turn away ungodliness from Jacob”’ (Rom. 
11:26).  Then God’s blessing to the whole world through His chosen people will 
be fulfilled and His covenant with Abraham will also be fulfilled: ‘in thee shall all 
families of the earth be blessed’ (Gen. 12:3).          Martin Notman 
 
From Cromer:  Acrostic form  The first topic in the syllabus for December 
mentions the ‘acrostic form of the first four chapters’, but not everyone 
understands what the term ‘acrostic’ means. Generally, it refers to an arrangement 
of lines in a piece of writing where some element, say the first, second, and third 
etc. make up a phrase or title. A common type of this form is what has been called 
‘abecedarian’, where the successive letters of the alphabet begin consecutive lines 
or verses. The best-known example of this in Scripture is Psalm 119, which is an 
acrostic poem of 22 stanzas, corresponding to the number of letters in the Hebrew 
alphabet. Within each stanza each verse begins with the letter denoting the 
stanza. In the case of Lamentations, chapters 1, 2 and 4 are acrostics, while 
chapter 3 is an acrostic of a more complex type. Chapter 5 is not a full alphabetic 
acrostic, but it has 22 verses, corresponding to the number of letters in the 
alphabet [see also Comment 1 in last month’s issue—Eds]. 

We cannot here discuss the characteristics and attributes of Hebrew poetry, 
except to say that if part of inspired Scripture is in poetic form there must be a 
reason for it; that is, it must be intended to convey something further than the 
prosaic textual meaning. None of the usual English versions attempt to convey this, 
except to indicate by the layout of the text that it is poetic. 
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Deserved retribution  Chapter 2 makes it clear that the author recognised that the 
desolation of Jerusalem was a punishment for which God was directly responsible: 
‘The Lord has swallowed up without mercy all the habitations of Jacob; in his 
wrath he has broken down the strongholds of the daughter of Judah; he has 
brought down to the ground in dishonour the kingdom and its rulers’ (v.2 ESV). 

The Covenant-keeping God  Right back to the time of the Exodus God called 
Israel ‘my people’ in fulfilment of His promises to Abraham, Isaac and Jacob. In 
spite of the unfaithfulness of the people and their leaders He did not abandon 
them, although He had to punish them from time to time. The book of 
Lamentations bewails the extremities to which the people of Jerusalem were 
reduced, but at the very end is a heartfelt plea for restoration—this is God’s work. 

Zion  Physically, Zion and Jerusalem are the same place, and the words are 
sometimes used interchangeably, e.g. 2 Samuel 5:7 and 1 Chronicles 11:5; but 
frequently ‘Zion’ has a spiritual significance. The phrase ‘the daughter of Zion’ 
refers not to women who live there, but to the collective people who ought to be 
to the praise of God. This word has surfaced much more recently, of course, 
when, following the British Mandate, the new state of Israel was proclaimed. In 
1917 Britain issued the Balfour Declaration, which expressed support for the 
‘establishment in Palestine of a national home for the Jewish people’. Those who 
lobbied strongly for it were called ‘Zionists’.        Peter Hickling 
 
From Glasgow:  Chapter 5—Abandonment of the acrostic form   The acrostic form 
helped to express the prophet’s poignant sadness as he described what to his God, 
to himself and to others was a major tragic event in the history of Jerusalem and of 
Zion, the place of the Name (See Deut. 12:5). The absence of the acrostic form at 
this point in the Lamentations  suggests the disarray and destruction of the house 
of God, beloved by Jeremiah of the priestly line in Anathoth (Jer. 1:1), and sacred 
to its owner. Thus we may regard the absence of the form as deeply significant in 
the prophet’s outpouring of grief and challenge. 

Regarding the absence of any statement of God’s responsibility for the 
punishment of Judah, Israel and the nation’s leaders and people, it seems clear in 
the book of Lamentations as a whole, as in Chapter 5, and in such passages as 2 
Kings 25: 8-10, 13-15, and 2 Chronicles 36: 15-17, that Judah and Israel, their 
leaders and their peoples, were primarily responsible for this destruction, though a 
question may be raised whether the Babylonian forces’ destructiveness exceeded 
their authority as derived from God. 

The suggestion or fear that God abandoned His holy nation for ever  While God 
made clear that if His people departed from Him and from observance of His 
commands and laws, judgement would overtake them. In His love and mercy 
towards Israel He would provide opportunity to return and repent. Though 
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Jeremiah and other faithful ones did repent, as our study of Lamentations has 
shown, the leaders and people as a whole received fitting judgement. The 
thought, however, that this judgment would be exacted for ever, so that God 
would thus abandon His beloved Israel, is contrary to Paul’s statement of 
prophecy in Romans  9:3-5 and 14-18; compare 9:22-23. Though this is primarily 
concerned with Israel’s response to the Messiah, it underlines God’s eternal love 
for His chosen people. For these reasons accordingly this paper would not support 
the additional words ‘for ever’. 

The significance of Zion as compared with Jerusalem  We would expect Zion to 
represent the Temple and its service, so that what is mentioned in 5:11 is specially 
saddening, and Mount Zion appears in 5:18 along with Jerusalem, suggesting each 
has its distinctive meaning; and the distinctive meaning of Zion can be understood 
in 4:2, 11 and 22, so the distinguishing of the two names between a spiritual and 
a civic centre may be accepted.            Martin Archibald 
 
From Greenock: The first mention of Jerusalem is in the days of Joshua where we 
can see that the city of the Jebusites is meant (Josh. 10:1) [See Mount Forest 
paper, para 2—Eds]. The rulers of the cities gathered to defeat the incoming 
Israelites.  This name is used until the times of David and Solomon when David 
captured the stronghold of Zion—the same is known as the city of David. The two 
names are used when Solomon ordered that the Ark of the Covenant be taken up 
from the city of David (Zion) to Jerusalem. The use of the two names here suggests 
a differentiation between Zion and Jerusalem.  In addition, the word ‘up’ could 
indicate that the new residing place for the Ark (Jerusalem) was higher up the 
mountain than the city of David (Zion) (1 Kin. 8:1). Common usage in the English 
language has the sense of ‘going up’ applied to the status of a place. ‘Going up’ to 
London is used irrespective of the direction of travel or even the descent from hills 
around London to the seat of government at sea level. Our Lord used a similar 
analogy—He was from above and we are from beneath (John 8:23). 

In the book of Hebrews we have both Jerusalem and Zion—‘but ye are come 
unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and 
to innumerable hosts of angels, to the general assembly and church of the firstborn 
who are enrolled in heaven, and to God the Judge of all, and to the spirits of just 
men made perfect, and to Jesus the mediator of a new covenant, and to the blood 
of sprinkling that speaketh better than that of Abel’ (Heb. 12:22-24 RV). 
[Comment 1] Here we have both names used for the Holy place of great 
significance. Note that the believer has come—not will come. This is our status as 
believers today. [Comment 2] In the Gospels and in Acts, the reference is to the 
physical city not the spiritual one that Paul describes much later. ‘Jerusalem’ is 
used ten times in the Pauline epistles, and in the first eight occasions it represents 
the physical place.  
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Paul contrasts Hagar and Ishmael with Sarah and Isaac. Hagar was a 
bondservant but Sarah was a freewoman. Likewise, the Jerusalem above is free 
(Gal. 4:23-26), the place where the children of promise will dwell. Writing to the 
church at Colossae, Paul exhorts the believers to ‘seek the things which are above, 
where Christ is, seated on the right hand of God’ (Col. 3:1 RV).  Again, we see the 
elevated place of our spiritual life. 

There is one mention of ‘Jerusalem’ in Hebrews where it is the heavenly city 
There are no occurrences of ‘Jerusalem’ in the pastoral epistles. In the letter to the 
church in Philadelphia, the new Jerusalem descends from heaven and is the place 
where the overcomer will be a fixture, a pillar in the temple of God (Rev, 3:12). 
The remaining two references are to the holy city Jerusalem, clearly not referring 
to the earthly Jerusalem [Comment 3].  

I hope you are as excited as Paul was at this prospect.  Do you feel compelled 
to witness to the people we meet every day so this may become their eternal 
place also?                Steve Henderson 
 
From Mount Forest: Are ‘Zion’ and ‘Jerusalem’ interchangeable names?   Perhaps 
in poetic portions like Lamentations an argument can be made for like terms being 
used as synonyms, which is common in Hebrew parallelism. However, given the 
precision of Scripture it is always best to look carefully for deeper distinctions. 

If we consider that the use of Salem in Psalm 76:2 is an indisputable 
abbreviation for Jerusalem, and is a reference to the same place as Genesis 14:18, 
then it seems clear that Jerusalem’s existence as an earthly city can be traced back 
at least to the time of Abraham, and king and priest are seen there together. 
Certainly, in Joshua’s day it was well-recognized as a city in its current location 
(Josh.10:1; 15:8). Salem’s root meaning may be peace (Heb. 7:2), and Jerusalem 
possibly means ‘foundation of peace’, perhaps reflecting its military security, not 
because its history was noticeably peaceful. 

Zion is a name of unclear meaning that does not occur in Scripture until the 
days of David (2 Sam. 5:7; 1 Kin. 8:1). The Psalmist expressly states God Himself 
dwelt in Zion (Ps. 9:11; 135:21) and it was the city appointed as the throne of His 
king (Ps. 2:6). It seems that Zion was more precisely a citadel within the larger site 
of Jerusalem, giving its name to one of the mounts on which Jerusalem was built. It 
is often termed ‘Mount Zion’, whereas we do not read of ‘Mount’ Jerusalem, and 
strictly speaking the singular would be a misnomer. It may even be that originally 
Zion was the fortress rather than the site, and spiritually we can see application of 
a divinely purposed victory over an enemy stronghold. So, king David’s palace and 
then the resting place of the ark and its priestly service (before the temple was 
built) were located on Mount Zion. It is noticeable that the ark was subsequently 
transferred (‘brought up’: 1 Kin. 8:1) from Mount Zion to the perhaps even higher 
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Mount Moriah (2 Chr.3:1), though spiritually reflecting victory through 
substitution. Solomon’s palace was at a lower level on Mount Moriah (inferred 
from 1 Kin. 10:5). As Jerusalem is characterized by Zion, so Moriah may be 
subsumed in that same term. 

In passages like Zechariah 8:13 where the terms appear side by side, we might 
be inclined to see holiness aligned more tightly with a place of worship, and 
faithfulness with the seat of government, but they surely overlap. It is not that 
worship is either a stand-alone activity or a subordinate aspect, rather it must 
occur within a divinely broader context. Hence, the people of God worshipped in 
the sanctuary, but only representatively via the priest as they themselves 
obediently gathered outside it. 

Under the useful aphorism ‘the new in the old concealed; the old in the new 
revealed’ we may look for help in New Testament uses of these names. In 
Hebrews 12:22 both names again appear, but the distinction is instead between 
Mount Sinai and Mount Zion (cp. Heb. 12:18). God reveals in His prophetic word 
Christ is the foundation laid in heavenly Zion (Rom. 9:33; 1 Pet. 2:6; Heb. 12:22). 
The righteous rule of God among a worshipping and subject mankind seems to be 
more in view when we read of the heavenly or the new ‘Jerusalem’ for which the 
Lamb, not a created structure, is the temple (Rev. 21:9-27). 

If the above analysis is correct the names Zion and Jerusalem are not uniformly 
interchangeable synonyms, nor does one reflect government and the other 
worship. Rather, the character of the divinely central place of the Name is 
extended to the whole.               Geoff Hydon 
 
From Ravulapalem: Zion and Jerusalem are the same in some aspects and 
different in others. Many a time Zion and Jerusalem are interchangeably used for 
the same capital city of David. However sometimes Zion is used with spiritual 
meaning for heaven. The writer of the book of Hebrews stated ‘but you have 
come to Mount Zion and to … the heavenly Jerusalem’ (12:22 NKJV).  Romans 
11:26 says that the deliverer comes from Zion to save Israel. The apostle John saw 
a Lamb standing on Mount Zion (Rev. 14:1). 

Jeremiah lamented that the ways of Zion mourn as all her gates are desolate 
and the perfect beauty is departed from the daughter of Zion (Lam. 1:4). 
Zechariah prophesied in 9:9 to ‘rejoice greatly O daughter of Zion, shout O 
daughter of Jerusalem’ about the king coming with salvation. David compared the 
unity of brethren to the dew of Hermon coming down to the mountain of Zion 
(Ps. 133:3). 

The elders of Israel assembled in Jerusalem when Solomon was ruling to bring 
the ark of the Lord’s covenant from David’s city Zion (1 Kin. 8:1; 2 Sam. 5:7). The 
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Lord loves the gates of Zion (Ps. 87:2). When the Lord brought back the captives 
to Zion, they were like those in a dream and their mouths were filled with laughter 
and tongues full singing (Ps. 126:2). So, the Mount of God is above all and at the 
heart of His rule in Zion and it is His dwelling place (Ps. 76:1; 132:13). The Lord 
warned Zion to awake and Jerusalem to put on the garments of splendour (Is. 
52:1). 

The rule of God was centred in Zion and David reigned in Jerusalem (1 Kin. 
2:11). When things went well it was exemplary, and its reputation brought the 
Queen of Sheba to marvel at it (2 Chr. 9:1-8).  Jerusalem was the city chosen by 
the Lord to bear His name (1 Kin. 14:21). The Lord said ‘I will return to Zion and 
dwell in the midst of Jerusalem … the city of truth … the holy mountain (Zech. 
8:3). All the beauty has departed from the daughter of Zion (Lam.1:6). The 
precious sons of Zion once like gold are now as pots of clay because of 
disobedience (Lam. 4:6). 

In the figurative comparison of the two women, Hagar and Sarah, Hagar 
corresponds to the present city of Jerusalem. But the Jerusalem that is above is free 
and is our mother (Gal. 4:25-26). In Matthew 23:37 Jesus lamented about 
Jerusalem that her house is left desolate and will not see Him until she says 
‘Blessed is he who comes in the name of the Lord’ (Ps.118:26). Finally, the holy 
city, new Jerusalem, coming down out of heaven from God, was seen by the 
apostle John in Revelation 21:2.  

‘May the Lord, the maker of heaven and earth, bless you from Zion’ 
(Ps.134:3).                 S.J.M. Edward 
 
From Surulere: The significance of the acrostic  It is beyond fascinating and 
humbling to ponder the rhythm and rhyme in the poetic books of the Bible, even 
as some unfold the layers of pain enveloping the characters in the narratives. One 
such rhythmic rhyme is seen in the first four chapters of the book of Lamentations. 
There is faithful adherence to employing the 22 letters of the Hebrew alphabet 
and the acrostic form where each line begins with a letter of the alphabet 
sequentially, although this is seen in triplicate in the 66 verses of Lamentations 3. 

The almighty God who produces, as it were, an ethereal harmony from the 
vibration of the celestial spheres and in whose temple, everyone says, ‘Glory’; yet 
He does not afflict willingly nor grieve the children of men (Ps. 29:9; Lam. 3:33 
NKJV). The Lord God is not so fickle and sadistic as to demand fidelity to a 
technical poetic form of rhythm and rhyme from a heart racked by pain and grief. 
The departure from the acrostic in chapter 5 is suggestive perhaps of the absence 
of restraint the Lord accepts, when conveying our inner turmoil and torment to 
Him in prayer, whether by poetry or prose. 
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The Lord’s assurance is: ‘Call upon me in the day of trouble, I will answer you 
and you will glorify me’ (Ps. 50:15). The prophet Jeremiah had literally come to 
the end of his tether. The ceaseless outpouring on the ruin and devastation of 
Jerusalem and the seeming aloofness of the Lord God to the immense tragedy of 
the people, ends abruptly. There is now a clear appeal to God to remember what 
had come upon them, as if He did forget or could ever forget. When a man or a 
people elect to stand in the presence of the Lord and examine themselves shorn of 
the veneer or façade of circumstantial constraints, an inevitable realization of the 
sovereignty of the Most High God ensues. 

The prophet takes up not the familiar refrain or pathos of the previous four 
chapters, but rather invokes a plaintive prayer to God focused solely on the failings 
of the people as a nation. It is inappropriate and near irreverent that a man who is 
compelled by the justice of his punishment to beseech the Lord, would mention in 
the same breath the Lord’s responsibility for his circumstances, for: ‘Shall not the 
Judge of all the earth do right?’ (Gen. 18:25). The Lord is always right in all His 
deeds: ‘He is the Rock, His work is perfect; for all His ways are justice, a God of 
truth and without injustice; righteous and upright is He’ (Deut. 32:4).  

It is thus fitting that Jeremiah ends his book of Lamentations on a note that is a 
signpost for all penitent hearts: ‘Turn us back to You, O LORD, and we will be 
restored; renew our days as of old, unless You have utterly rejected us and are 
very angry with us’ (Lam. 5:21-22).            Frederick F. Ntido 
 
From Victoria BC:‘Is it significant for the acrostic form to be abandoned?’    
According to Adam Clark, ‘perhaps anything so technical was not thought proper 
when in agony and distress (due to God’s displeasure with sin) so they prostrate 
themselves and ask for mercy.’ When there is an immediate need to get right with 
God, there is no time for complicated forms of communication.  There is instead, 
a cry for help.  God is not responsible for the people’s sin and trouble in Israel and 
Judah. The people had sinned and drifted far from God. ‘Forasmuch as this people 
draw near me with their mouth, and their lips do honour me, but have removed 
their heart far from me’ said Isaiah (29:13 KJV). The punishments described in 
chapter five are self-inflicted.  Exodus 22:24 shows the people knew if they sinned 
there would be punishment.  Scripture shows God will bless the obedient, but 
God lets the sinner reap what they sow. Ezekiel 18 shows we are all responsible 
for our actions, and is an answer to verse 7 of chapter 5. 

The scriptural response to the suggestion or fear that God may abandon Israel 
forever can be found in Lamentations 5:19-20.  Jeremiah writes of God’s throne 
being from one generation to the next.  He is asking why God has abandoned 
Israel for so long. 1 Kings 8 says over and over that if the people sin, but repent 
from it and pray towards God’s house, He will hear, forgive, and maintain their 
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cause. Verses 21 and 22 has Jeremiah asking God to turn them back to the Lord 
and renew them.  He writes in chapter 14 and verse 19 to the end, that they have 
sinned and been wicked. In verse 21 Jeremiah asks God not to abhor them and to 
‘break not Thy covenant with us’.  Romans 11 also shows God has plans for Israel. 

Zion  The land of Israel and the city of Jerusalem are both referred to as Zion.  It 
seems the people themselves are identified with the city and the land, and so are 
called Zion as well.  Jerusalem is a proper city which one can travel to and visit. It 
is a city in which God has much to do with now and in the future.  It is a real 
place. There will be a temple rebuilt there, and a millennial temple built soon 
after. 

There is also another Zion, and it is a real place too.  In God’s grace, His 
people visit this city ‘in the Spirit on the Lord’s day’ (Rev. 1:10). In Hebrews 12: 
22, we see that we go there to commune with God, to bless and praise Him in the 
company of innumerable angels and saints who have passed from this scene and 
are in the presence of the Lord Jesus.  One day this city will come down to the 
earth (Rev. 21:2), and God will dwell with men. He will be our God and we will 
be His people [see Comment 3].           Rodger Lefevre; Jack Young 
 

COMMENTS 
1. (Greenock): The last part of verse 23 of Hebrews 12 reads literally ‘and to spirits 
of just made perfect’. It is inclusive of all persons of faith down through the ages of 
time, not restrictive to ‘just men’, as some translations show.        
  
2. (Greenock): The emphasis here is on the collective approach of a people in 
divine service as with Israel of a past day in the significance of blood being 
sprinkled on the people in their pledge of obedience to God’s word (see Ex. 24:7-
8; 1 Pet. 1:2; & Heb. 10:19-22). This in no way detracts from the access that all 
believers have and enjoy through the mediatorial work of Christ (Eph. 2:13-18; 
3:6,12).                     R.B.F. 
 
3. (Greenock and Victoria B.C.): John Miller in his notes on Hebrews 12, presents 
an interesting alternative viewpoint, which is worthy of further study. He suggests 
‘… that the heavenly Jerusalem is not the New Jerusalem. The latter is the Lamb’s 
Bride and Wife. The heavenly Zion, God’s holy mountain, is alluded to, I judge, in 
Ezekiel 28:14-16, where we read of the holy mountain of God: there too, I judge, 
was and is the heavenly Jerusalem, the seat of government and centre of worship 
of the heavenly hosts. This heavenly Zion and heavenly Jerusalem cast their 
shadow on earth, when Israel reached the mountain of God in the wilderness 
(Ex.3:1,12; Ex.19:1-8 etc.) where they received the law, built the sanctuary, and 
commenced their national service for God. This earthly shadow of heavenly things 
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is seen later when Israel reached the land and God revealed His choice of “the 
place of the Name,” which in David’s time was Mount Zion and Jerusalem ...  

... the heavenly Jerusalem ... existed before man’s creation, for I believe that the 
scene of Ezekiel 28:13-16 is pre-Adamic. We have not come to Sinai, for we are 
not subject to Moses and his law, but we are come to Zion where the Lord Jesus is 
enthroned with all authority in heaven and on earth.’  
(https://churchesofgod.info/commentary/notes-on-the-epistle-to-the-hebrews.pdf - 
pp. 143,144)                     J.J. 

For further study please consult COMMENTS 4 & 5 BS Issue August 2021, p. 
125.                                                                                                  R.B.F. 

 

 

Feature 
THE HOUSE OF GOD IN 1 & 2 CHRONICLES (Part 1) 
Introduction  
Although the books of 1 & 2 Chronicles, which originally consisted of one volume, 
contain more chapters and in-depth historical details than 1 & 2 Kings, they 
include a number of genealogies that do not appear in Kings. Additionally, we are 
informed about David’s age and health at the outset of 1 Kings (ch. 1), whereas it 
is chapter 23 in 1 Chronicles before we are taken to this stage of his life. 

God’s House is to be a Place of Praise 
David had already prepared the order of ‘the service of song’ for God’s people in 
the tent of meeting which housed the ark of the covenant prior to the building of 
the temple, the house of the Lord. The overall responsibility for the singing of the 
‘songs of God’ in the service of the house of God, accompanied by musical 
instruments, lay with Asaph, who was also personally responsible for sounding the 
high cymbals. Heman and Jeduthan (also known as Ethan), representing the 
families of the three sons of Levi: Gershon, Kohath and Merari, were next to him 
in seniority. The total number of the choir and orchestra was 288. What a display 
of symmetry for the eyes and what a symphony for the ears when the songs of 
God were sung! (1 Chr. 6:31-33, 44; 15:17; 16:1,5,7,42;25:1,6-7).  
   The book of the Hebrews brings before us the privilege and honour of 
collectively worshipping God in His presence for His Son. The Old Testament 
background to this approach is found in the book of Leviticus, where its typical 
teaching has to do with divine service for the people of God which is exemplified 
in the tabernacle built by Moses, rather than the temple constructed by Solomon 
(Heb. 10:19-22; 12:22-2413:15; 3:2,5).  



 
148 

   There is no mention of musical instruments accompanying the worship of God’s 
people in association with the tabernacle. This has a bearing now on our 
corporate approach to God in true worship. The human voices of God’s 
redeemed is all that is needed in the present expression of our collective worship. 
That does not take away the enjoyment of listening to the skilful playing of 
instruments in other areas of God’s work whether in personal devotion or reaching 
out to those who do not know the Saviour. The absence of musical 
accompaniment at church gatherings in the New Testament writings of the 
apostles and prophets of the Lord Jesus is not without relevance for us today; in 
other words, they are not to become the focal point in assembly activities. 

God’s House is to be a Place of Order and Government  
Certain names of priests and Levites who had leadership roles in the house of God 
are cited, among whom was Azariah and Phinehas. Others are described as ‘very 
able men for the work of the service of the house of God’, capable of handling 
complex initiatives, while others were skilled in logistics and security measures. 
There were clear lines of demarcation ensuring everything was done in a decent 
and orderly fashion (9:11, 13, 17, 19-20).  
   Such a variety of duties performed faithfully and correctly prevented confusion 
and disorder, just as matters should be attended to in churches of God today (1 
Cor. 14:33, 40; Tit. 1:51; 1 Pet. 4:17). 

God’s House is to be a Place of Priorities and Precedence 
David the king, in most cases, got his priorities right, none more so than the 
burning desire of his heart to build a house for the Lord. That was acknowledged 
by God, but it was Solomon his son who undertook the immense and demanding 
project.  
   What did David do? He honoured God. His humility stands out in his words to 
the Lord, ‘Who am I?’ ‘What have I that could make you think about me?’ ‘I can’t 
find words to say.’ Then his appreciation reached new heights in speaking to his 
God – ‘Who is like you?’ ‘What one nation on earth is to be compared to your 
people?’ That was the all-consuming passion of the remaining days of his life. A 
humble mind and contrite heart was the hallmark of this man of God (1 Chr. 17:2, 
11-12, 16-18, 20-22).  
   For us in the present age of grace, that should be our attitude too (Phil. 2:2-3; 
Col. 3:12; 1 Pet. 3:8).  

God’s House is to be a Place of Preparation  
David, prepared abundantly, both with the organisation of labour and sourcing of 
materials, for the building of house of the Lord. This was his personal contribution, 
conscious as he was of his approaching departure from this world to an infinitely 
better one. At the same time, he issued the challenge to his son Solomon and the 
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princes of Israel to observe carefully the keeping of the statutes and 
commandments of the Lord, and to be fearless and faith-driven in all they would 
undertake (1 Chr. 22:2-5, 13-15; cp. Heb. 11:16, 32).   
   That still applies in the service of the house of God today. There is no room for 
idleness or neglect in handling God’s word and labouring in His work (1 Cor. 3:9-
10; 1 Tim. 4:14-16; 6:11-12; 2 Tim. 2:15; 3:14-17; cp. Judg. 5:9,13-17).  

R.B.Fullarton, Bathgate 

Paul Whitehouse Retirement 
We place on record the debt we owe to Paul Whitehouse, who for the past fifteen 
years, has carefully proof-read and checked the scripture quotations in the articles 
submitted by our writers. He has ably and faithfully discharged this valuable 
service to the magazine. Due to declining health, he has decided the time has 
come to hand the baton to someone else. We thank him for his sterling service 
and pass on the words of the Lord to Joshua: "I will not leave you or forsake you." 
(Joshua 1:5 ESV) 

Editors 

 

  


