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Introducing . . .

February

MY BELOVED IS MINE AND | AM HIS

We don’t know how this ideal stage
was achieved but in chapter 2, the
couple are shown in spirit to be
complying with the New Testament
commands ‘wives, submit to your
husbands’ (Eph. 5:22 NIV 2011) and
‘husbands, love your wives’ (5:25).

This submission and this love are
positive, healthy characteristics, to be
rejoiced in. Here are some ways in
which they are manifested.

In verses 2 and 3 they each speak of
the other in terms that show how
special, how unparalleled the other is.
She is incomparably lovely to him, ‘a
lily among thorns’, and he to her
likewise stands out from all others as
‘an apple tree among the trees of the
forest.’

In verse 4 he has won her heart,
victorious through unknown (to us)
conflict. His love has won the day. The
banner is raised and there is rejoicing
and feasting.

In verses 5 and 6, something of the
‘how’ is seen. She needs him to be
supportive of her and he is. He is
ensuring that she is strengthened and
refreshed through him: ‘his left arm is
under my head and his right arm
embraces me’, she says.

In verses 8 and 9 there are natural
and man-made obstacles in the way
but she is confident that he will
overcome them. This is what ‘my lover’
does in her thoughts as thrice she terms
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him thus in verses 8-10 (NLT). She
knows he is thinking of her and longing
for her and her alone among women.

In verses 10 to 13 his very words
that he had said to her, she remembers
and rehearses and cherishes. In these
words, he takes the lead, takes the
initiative, as she wants him to do. Her
brothers made her work in their
vineyards, and she became swarthy
and inclined to think of herself in
commonplace terms (v. 1) but he
called her away, saying ‘arise, come,
my darling, my beautiful one and come
with me’ (v. 10 NIV). And she is sure
that he wasn't giving the statement on
today’s weather in these verses, he was
telling how much he loved her, what a
difference she made to him and how
nothing was commonplace and
humdrum with her in his life.

This | hope gives enough of the
divine message, summarized in verse
16 ‘my lover is mine and | am his’
(NLT). Solomon is humble and
prepared to present himself as a
character in chapter 3 whose thoughts
are of himself and for himself, but with
wisdom from above he writes of the
shepherd and his beloved who have
learned to think of one another first.
The apostle reinforces the point with
which we began: ‘each one of you also
must love his wife ... and the wife must
respect her husband” (Eph. 5:33 NIV).

P.D.



From Study Groups . . .

RESURRECTION, RAPTURE AND RECOVERY (SONG OF SONGS 2 & 3)

From Buckhaven: The prospective bridegroom is seen in the passage beginning,
‘My beloved spake’ (S. of S. 2:10) and ending with ‘Arise my love, my fair one,
and come away’ (2:13 KJV). He is stirring the prospective bride’s heart towards
new blessings of adventure and communion with himself. The application to
ourselves, disciples of Christ, is here and now and onwards: ‘If a man love me, he
will keep my words: and my Father will love him, and we will come unto him,
and make our abode with him’ (John 14:23).

In the Song, the season of the year is evidently springtime: the mention of winter
being past and the rain being over ties in with the seasonal latter rain which fell
in the land of Israel just in time for the set feasts of Jehovah to begin, commencing
with the feast of unleavened bread (Ex. 12:17). This latter rain was the precursor
of the typically abundant harvest-time in Israel. The seven months beyond the two
rainy seasons—the early rain in November (Heb. kislev) and the latter rain in
March (abib) coincided, not only with the ripening of Israel’s crops, but also with
the set feasts of Jehovah.

How does this throw light on the invitation given by the ‘beloved’ to his “fair
one’ in the four verses just mentioned? Firstly, it assures the bride that the time is
right for her to join her suitor—for the delights of new growth and sunny weather
is before them. Then also, the invitation given by Christ our heavenly bridegroom,
through the Spirit and through the bride is still sounding out—in the light of the
coming of the Lord, how telling are the words of invitation: ‘And the Spirit and
the bride say, Come. And let him that heareth say, Come. And let him that is
athirst come. And whosoever will, let him take the water of life freely’ (Rev.
22:17). James Johnson

From Cromer: What is the purpose of this book? A straightforward reading of the
book of Song of Songs reveals that it is unashamedly erotic, a love song between
two individuals. Their developing passion towards each other is expressed in
poetic metaphors, culminating in a physical union (8:3-4). Was the book written
to illustrate the union of Christ and the church? Surely not, because it was
accepted into the canon of the Old Testament before the time of Christ. Old
Testament expositors regarded it as illustrating the relationship of God to Israel. It
is, of course, possible that the author did not know what he was writing about,
since ‘men spoke from God as they were carried along by the Holy Spirit’ (2 Pet.
1:21 ESV) [Comment 1]. This does not mean that it is illegitimate to use the Song
as a metaphor for the relationship between Christ and his church, simply that it
was not the purpose for its writing. Who are the individuals concerned? There has
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been much speculation about this. The translators of ESV have added speaker
identifications based on the gender and number of the Hebrew words, and they
have also introduced the name of Solomon, where it does not appear in the
original (e.g. 4:1) [Comment 2]. The editors of BS, in introducing the syllabus,
have rather pre-empted the interpretation of the book; for instance, the young lady
is ‘brought into Solomon’s court from the country to be part of his female
attendants, called, ‘the daughters of Jerusalem’. Can they not simply be the girls
of the city? [Comment 3]. Some commentators have postulated two male
protagonists, the king and the shepherd, but this is inconsistent with the analogy
of Christ and the Church [A valid point—/.J] [Comment 4]. Many Hebrew
scholars have put forward hypotheses based on ancient Near East practices,
without agreeing with each other, but perhaps it is best for us to take the Song at
face value as a love-song; after all, God is love, and he invented sex, and ordained
a proper place for it (Gen. 2:24). Peter Hickling

From Glasgow: Expectation in 2: 8-14 and the return of our Saviour The poetic
pattern of the dialogue between the lover and his beloved invites comment, as
shown in NIV, and while such widely used versions as NKJV, NASU, ESV, and
RV have variations, a main pattern appears in Chapter 1: two longer sections from
one lover (vv. 2-4,5-7) lead to shorter exchanges between both (vv. 9-17), with
comment (vv. 4,8 NIV) from the ‘friends’ or ‘daughters of Jerusalem’ (v. 5). In
Chapter 2 two longer sections (vv. 3-6,10-13) from the ‘Beloved’ are followed by
one exchange between lover and beloved. We think of those who read the Song
in the author’s times in 2:4, and that he was Solomon (1:1, 3:7,9,11), as we
reasoned in January issue [Comment 5].

Thus, the king used his poetic gift in pattern and word-choice to make a
beautiful record of his loved one delighting in the prospect of her lover coming,
and recalling her wonder at being taken to dine, we think, at the royal table (2:3-
4). She cried with excitement to the friends, ‘Listen!” and ‘Look!” as she heard him
eagerly approach the wall of the privileged dwelling he had provided (vv. 8-9). In
the woman’s second section, she was shown to treasure the stirring language of
her king, ending in the appeal, ‘Arise ... come with me’ (vv.10-13) [Comment 6].

How we can relate 2:8-14 to the return of our Saviour? The lover is undaunted
by mountain ridges, hills and valleys in his journey to the beloved (v. 8). He has
the resilience of a sure-footed gazelle crossing the heights, and the strength of a
young stag meeting challenges in caring for his partner (v. 9). Today those who
respond with love to their Lord who died for their salvation can prepare
themselves for opportunity to tell out the truths of the gospel, with love and grace
(Eph. 5:15-16), ‘fitted with the readiness that comes from the gospel of peace’
(Eph. 6:15). Those who would serve the Shepherd in care for His flock may need
to work sensitively and wisely in providing good pasture; for the healing of saints
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suffering in today’s spiritual warfare; or for guiding others towards churches of
God (John 10:11-16; Gal. 6:1-2).

Resurrection, rapture and recovery Solomon called his loved one to ‘See!” (v.11)
with eager attention (Heb. hinneh, used as a marker for this) that the time for
release was near—flowers appearing, song of doves, figs forming fruit, vines in
blossom. Believers today should be alert to signs pointing to the Lord’s return, so
that we may please Him in giving account of talents He has given for service in
His kingdom (Luke 19:11-26). While increased access allows the Lord’s servants
to reach so many more with the Word, we can pray for labourers in fields ‘white
for harvest’. Solomon said, ‘Show me your face, let me hear your voice’ (v.14).
Let us seek the face of our King, and praise Him every day that God grants us here
[Amen!—Eds]. Martin Archibald

From Melbourne: If the book of Ecclesiastes may be summarised as dissatisfaction
in all that this world can offer, then the Song of Songs is surely indicative of the
bliss of a relationship with the ultimate Lover of our souls. That blissful
relationship will be consummated in heaven, but what of our life’s journey, while
we await His appearing? Is the relationship described as between Christ and the
believer in its blossoming, or Christ and His Church in its perfection, or Christ and
Israel, now fractured but not shattered? Or all of these? [We would think all of
these are relevant—Eds]. In chapter 2 the beloved of the Song has entered into
the bridegroom’s ‘house of wine’ (v.4 ESV) or ‘banqueting house’, where love in
its purity excels. She describes him as an ‘apple tree’, though it is suggested that
this may more accurately be an orange or apricot, apple trees being foreign to the
Holy Land [Alternative sources suggest that apples have always been grown in
Israel—/.J.]. Can we see here the first blush of love, just as in human love when
all is wonderful, and so in our spiritual relationship when we first receive Christ?
His appeal to her to ‘come away’ using imagery of earth’s summer in its
magnificence can only be a poetic picture of the heavenly beyond our
imagination (see 1 Cor. 2:9) [Comment 7]. The refrain of Song of Songs 2:7
(repeated in 3:5) is striking. It is not an idle request; it is to take an oath (‘l adjure
you ...") to ‘not stir up or awake love until it pleases’. How different from today,
when children are prematurely ‘aroused’ by every means, including advertising.
But how do we understand this in the context of the Song? Should we somehow
restrain our love for our Saviour? Surely not, or is our love now only a fraction of
what it will be on the ‘Day’ when we see Him face to face?

The joy is mutual. The bridegroom is smitten with her beauty, his energy and
yearning to be with her, bringing him nearer and nearer - to the wall, the window
and the lattice of her dwelling. The imagery is quite startling, Christ as a ‘young
gazelle’ or ‘stag’, seeking His bride; coming from heaven’s glory to earth’s
sorrowful scenes. The love of Christ for the sinner and the response of the
believing one (or the church which is His body) meet as she responds to the
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invitation. Or does it? For no sooner is the invitation given than the warning is
also uttered, ‘Catch the foxes for us, the little foxes ..." (v. 15). The ESV places this
within the asterisks of the lover’s words, not the beloved. It seems to be Christ
who is speaking here, warning of all the little things which erode what has begun
as a relationship of joy, and mutual satisfaction. So, in human relationships, and
so in our response to the spiritual.

Her appeal to him to be a gazelle or stag (2:17) on ‘cleft mountains’ or
‘mountains of Bether’ (NKJV/NIV) intrigue. It seems that the Hebrew word implies
a deep ravine, or cleft. Interpretations vary. Could there even be a sense in which
the bridegroom must cross a deep ravine to find his bride, an experience of
darkness and horror (cp. Abram in Gen. 15:12,17), and thus suggesting Calvary?
[A precious thought—/./.]. The warning of the foxes over, she is his and he is hers
(v.16). There cannot be anything more fulfilling to us than to bask in our Saviour’s
love.

Has a casual attitude to Christ (even to our life’s partner) now slipped in
unawares? Chapter 3 has a markedly different tone, and then repeated, even more
seriously in chapter 4, when she realises that her lover has departed. Why? Whose
fault? Certainly not Christ’s. The ESV prefaces this portion as ‘the Bride’s Dream’;
whether dream or not, it is in a sense a ‘wake-up call’. How easily we can become
casual and flippant with holy things and with our holy Lord. Do we really live
each day as though this might be the day of Christ (Phil. 1:6,10)? [Comment 8].
Then, almost ‘out of the blue’ (metaphorically and literally) Solomon appears. The
king on his palanquin is nothing to be compared to seeing the glory of Him who
bore the cross and the shame for our eternal benefit. The sudden appearance of
the king coming up from the wilderness ‘like columns of smoke” is equally as
startling as the image of the gazelle and stag. The writer clearly recalls hearing a
beloved brother, still with us, ministering on this portion some 20 years ago, and
being moved by the exposition of Christ so wonderfully that it can only be
described as unforgettable. Roy Dickson

From Mount Forest: These chapters, parable-like, tell of conversations involving
the Shulammite, her beloved, and the ‘daughters of Jerusalem’. The latter are told
repeatedly not to stir up or awaken love until it pleases [Comment 9]. What type
of love is meant? Not that of Proverbs 17:17, or as in 1 Corinthians 13. Which is
it like, Jeremiah 2:1, or 2:33? The surrounding Song’s text emphasizes physical
attractiveness. Do we see here strong emotions which if allowed to be aroused
may lead to a sort of ‘if only | could” approach to sin? The same Hebrew word
for ‘love’ used negatively is found in 2 Samuel 13:1-2,4,15. 2 Samuel 1:26 shows
love may be a God-given, pure affection for the opposite gender, but there is a
higher love still, without any sexual motive and no doubt seen where brethren
dwell together in unity (Ps.133:1; 1 John 5:1). Then there is the highest form of
love, expressed by and for God, because God is love (1 John 4:16). Commentators
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on these chapters understandably prefer to see the highest forms of love
metaphorically illustrated throughout. However, the lack of any indication that
God'’s will is sought, or achieved, in the Shulammite’s developing relationship
warrants care regarding speculative conclusions, even though verses such as Song
of Songs 2:4,16 are so appealing when spiritualized [Comment 10].

The daughters of Jerusalem (the brambles of S. of S. 2:2 NKJV?) [Comment 11].
hear the statements uttered with an adjuration but do not respond. In many other
scriptures (e.g., Josh.2:12; 2 Sam. 21:7; 1 Kin. 8:31; Mat. 23:16-22) an adjuration
relies on an appeal to a person able to enforce what is said, or who could punish
a wrong statement. Noticeably, the Shulammite makes no mention of the LORD
here (or elsewhere in the book). Of course, just using ‘God’ would not make a
wrong feeling right. Similar swearing today may be heard as ‘Oh my god’ without
any real intent to be subject to God in the situation. We have no firm knowledge
of the daughters of Jerusalem (or Zion: S. of S. 3:11) addressed here, but those
mentioned later by Isaiah (Is. 3:16-24) show the biblical use of the term does not
always refer to those with correct, spiritual desires. Caution seems warranted (cf.
1 Cor. 15:33) [Comment 12].

Does chapter 3:11 merit applause or disapprobation? The chapter includes
admiration for Solomon’s material power and prosperity, but no acknowledgment
that it was the LORD who ‘made Solomon very great ... and bestowed on him
such royal majesty as had not been on any king before him in Israel’ (1 Chron.
29:25) [Comment 13]. Most important to God was not Solomon’s knowledge,
but what he did. Solomon started well, in fulfilling David’s desire for the building
of the temple. But when he dies, God’s testimony is negative (1 Kin. 11:6).
Solomon’s failures were seemingly evident when Songs was written (S. of S. 6:8).
Nathan had shown David his sins, and he continued to be an adviser (and
historian) after David’s death (2 Chron. 9:29; cf. 29:25), but we are not told of
advice given to Solomon. It seems either he, or Ahijah or Iddo eventually had to
convey God'’s evaluation (1 Kin. 11:9-13) of spiritual bankruptcy. Disappointment
likely lay ahead for the Shulammite [Comment 14]. Geoff Hydon

From Ravulapalem: This can be related to the second coming of our Saviour for
His own The voice of ‘the Beloved’ was a source of joy to His friends. ‘He who
has the bride is the bridegroom; but the friend of the bridegroom, who stands and
hears Him, rejoices greatly because they know His voice (John 3: 29 NASB 1995).

The Lord Jesus’ voice is recognised by believers. When He puts forth His own
sheep, He goes before them, and the sheep follow Him (John 10:4-7).

Song of Songs 2:9 The woman is speaking of her lover as a gazelle or a young
stag, representing someone who is vigorous and agile. He is a beautiful and
attentive partner seen through the gap of the window and lattice, entreating for
entrance at her heart’s door. ‘Behold, | stand at the door and | shall knock ... I also
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shall come in and I shall have supper with him, and he with me’ (Rev. 3:20 The
Original Aramaic New Testament in Plain English 2007); an imagery of the church
in this instance. The imagery has both romantic and spiritual contexts. God’s
coming nearer, watching and waiting for human hearts to open to Him.

Patient and watchful love represents a God who is patient, attentive and lovingly
waiting for people to respond to His affection. His love is unconditional. The
winter is past, the rains are over and gone. The voice speaking to her is saying,
‘Arise, come, my darling, my beautiful one, come with me’.

The resurrection of the dead If it is preached Christ has been raised from dead
how can someone say that there is no resurrection of the dead? And if Christ has
not been raised our preaching is useless (see 1 Cor. 15:12-14).

Obscure manifestations of Christ 1t can also describe how Christ’s presence was
experienced under the Old Testament law which was perceived more dimly, or
‘through a glass, darkly’, compared to His clearer revelation in the New
Testament.

Philippians 3:20-21 ‘But our citizenship is in heaven. And we eagerly await a
Saviour from there, the Lord Jesus Christ, who, by the power that enables him to
bring everything under his control, will transform our lowly bodies so that they
will be like his glorious body’ (NIV).

1 Thessalonians 4:14-17 ‘For if we believe that Jesus died and rose again, even
so God will bring with Him those who sleep in Jesus. For this we say to you by
the word of the Lord, that we who are alive and remain until the coming of the
Lord will by no means precede those who are asleep. For the Lord Himself will
descend from heaven with a shout, with the voice of an archangel, and with the
trumpet of God. And the dead in Christ will rise first. Then we who are alive and
remain shall be caught up together with them in the clouds to meet the Lord in
the air’ (a free flight journey without ticket!) ‘And thus we shall always be with
the Lord. Therefore comfort one another with these words’ (1 Thes. 4:17b-18
NKJV). S. ). M. Edward

From Surulere: When things go wrong ... Song of Songs 3:1-11 The journey of
love is often a confluence of pain, sorrow and disappointment. From the
exhilarating highs of the resurrection and rapture experience, there straddles a
steep descent into the chilly crevices of uncertainty, despair and disillusionment,
necessitating recovery: ‘My beloved is mine and | am his; he feeds his flock among
the lilies’ (2:16 NKJV). ‘By night on my bed | sought the one | love; | sought him,
but | did not find him’ (3:1).

The pure and unburdensome love of the Lord Jesus Christ for His bride, the
church, is both a rampart and a rafter, but it does not shield the heart of the
redeemed from the vicissitudes of life.
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Our Lord gave a critical marker for our earthly sojourn: ‘These things | have
spoken to you, that in Me you may have peace. In the world you will have
tribulation; but be of good cheer, | have overcome the world’ (John 16:33). It is
the cheer which is inspired and enriched by the gracious Holy Spirit that sustains
us in the turbulent straits of life: ‘And do not be drunk with wine ... but be filled
with the Spirit, speaking to one another in psalms and hymns and spiritual songs,
singing and making melody in your heart to the Lord’ (Eph. 5:18-19).

There are very few certainties promised the Christian in his earthly pilgrimage
and one such is by the Lord: ‘Woe to the world because of offenses! For offenses
must come ..." (Mat. 18:7) [Comment 15].

The Christian faces the grim reality of the fallen state of the world wherein he
tabernacles; whilst nightly pitching his moving tent ‘a day’s match nearer home.’
He must put off all band aids and yellow tinted glasses and behold the Lord Jesus
with the eyes of faith: ‘Looking unto Jesus, the author and finisher of our faith ...’
(Heb. 12:1) Like Moses, we must ‘endure as seeing Him who is invisible’ (11:27).

Nothing enthrals and reinvigorates the soul of the redeemed as much as being
ravished by the sight of the glorious Lord: ‘Your eyes will see the King in His
beauty’ (Is. 33:17). For the Shulammite, it was the coming of Solomon in his
resplendent glory (3:6-11) For us, it is catching a glimpse of the greater than

Solomon, our Lord Jesus Christ.: “... and indeed a greater than Solomon is here’
(Mat. 12:42).

Truly, the hymn sums it all: “Turn your eyes upon Jesus, look full in His glorious
face, and the things of earth will grow strangely dim, in the light of His glory and
grace’. Hurts, failures, disappointments will be seen in perspective and our hearts
will learn to wait patiently for the Lord (Ps. 130:5). Fred Ntido

From Victoria BC: Resurrection, Rapture and Recovery The question was asked
in reference to verses 1-2 of chapter 2, ‘Is it a good thing to reflect on our standing
in the Lord Jesus and how much He loves us? We all agreed the answer was ‘Yes'.
If you consider how we are to look for things in our life during the week that
reflect something of the endearing character of the Lord Jesus to bring on Lord’s
Day, then itis a good exercise. Maybe it's a verse that pops up a few times in that
week; possibly an act of kindness that reminded you of Him. We want Christ in
our thought-life at all times. Another brother shared that we should love Him with
all our being and to desire an intimacy with Him. Also shared was the need to see
a vision of the King of kings. John ‘fell at His feet as though dead’ (Rev. 1:17 NIV
2011). People who have visited our hall have commented that they appreciate
the reverence of the morning meeting. The Shulammite (daughter of Jerusalem)
sees herself as the rose of Sharon. Austria’s national flower is the Edelweiss, which
some say resembles the rose of Sharon: a flower that is very dear and important.
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The young woman sees herself as a lily of the valley, but her lover sees her as ‘a
lily among thorns’ (S. of S. 2:1-2) [See Comment 11].

We gather weekly to obey His commands, to pray, worship, have fellowship
and follow the apostles’ teaching. We do these things publicly, and also privately
when at home. We all wait with anticipation for the cry — ‘Look! Here he comes
leaping across the mountains, bounding over the hill’ (2:8).

We wait for the Lover of our souls to tell us to rise and go with Him. We want
to know the winter being past and the bloom of the everlasting spring and summer
having come. Jesus has been preparing a place for us and waits for His Father’s
go ahead to come and fetch His bride. We'll experience this call whether alive or
dead (1 Thes. 4). We'll all receive new bodies like His body; eternal, invulnerable,
and suitable for heaven (Phil. 3:21). Our old lives and mortal bodies will have
been swallowed up of life (2 Cor. 5:4). But are we willing to go? Will you and |
be ready and waiting? There is no indication she let her lover in [Comment 16].
Later in the book you find her complaining of having to get up for her lover and
put shoes and robe on.

We should be careful not to let the ‘little foxes ruin the vineyards’ (S. of S.
2:15). Sadnesses, upsets, illnesses and such things rob us of producing fruit for the
Lord. So, then we find ourselves searching the ‘streets and squares’ (3:2). Jeremiah
29:13-14 tells us if we seek Him, He will be found of us.

Those of us in churches of God are His little flock. If one wanders off, Jesus
will make His way to find the lost sheep. Rodger Lefevre

COMMENTS

1. Cromer: Firstly, the song is far more embracive of God’s masterpiece of
creation - the human body and its capabilities, extending into areas of structure,
personality and emotions that have been specifically brought together to function
in complete harmony with His perfect will and design. It goes far beyond
eroticism, and the mention of the two most frequently used words for love in its
poetic beauty - ahav and dodh - depict love in its deepest form of a true heart’s
desire and close attachment for someone else of the opposite sex, without any
need for a weighted ‘sexual connotation’.

Secondly, while it is true its single purpose is not to depict the union of Christ
and His church, there are ample illustrations where this can apply, for instance,
in the bringing together of Adam and Eve (Gen. 2:22-23; 4:1); Isaac & Rebekah
(Gen. 24:67); and Boaz & Ruth (Ruth 4:13). We do not want to cancel out the
well-quoted saying, ‘the New (Testament) is in the Old concealed; the Old is in
the New revealed’.
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Yes, the principal application of the metaphors would be God’s unwavering
and unconditional love for His ancient earthly people, the chief of the nations,
Israel (Jer. 31:3,7, 9), but there are also aspects that can well cover an individual
believer’s sweet and deep communion with the Lord (see opening paragraph of
Melbourne’s paper).

2. (Cromer): There can be no doubt Solomon was the author of this book (S. of
S.1:1). Ecclesiastes had the same writer, ‘the son of David, king in Jerusalem’, who
could be no other than Solomon (Eccles. 1:1,12).

3. (Cromer): The ‘girls of the city’ would appear to be a rather loose (not
immorally, by any means) term to employ here when you consider the status of
the ‘daughters of Jerusalem’. They have access to the king’s chambers, the word
having a wider meaning than simply bedrooms (1:4), and would appear to speak
as a group of ladies to the young lady who has been specially recruited and
selected to be in the court of the king, when she describes to them the one she
truly loves (1:8). The maiden’s ‘adjuration” would be acknowledging them as
having an insight to happenings in the palace specific to their position there (2:7;
3:5). They were involved in intricate patterned work as a group in the furnishings
of the king’s palanquin (3:9-11).

4. (Cromer): The main protagonist is surely the shepherd, the sole love-interest of
the maiden, which enhances the love relationship of the Saviour with His bride.

5. (Glasgow): You will already have seen the disparity of views in last month'’s
(January 2026) issue of the magazine. | find it more than difficult to bring
Solomon, an exceedingly influential and renowned king, no less, to fit into the
verses you quote, viz. 2:3-6 & 10-13, and also the activities of vv. 8-9. These are
more akin to expressions of young love between two young/younger people,
rather than one of them being a well-established monarch, who has to constantly
watch his behaviour before all of his subjects! The ‘beloved’ is the shepherd (vv.
8-13,16-17, and the ‘dove’ (vv. 14-15) is the maiden.

6. (Glasgow): Again, would the ageing king of Israel conduct himself in such a
way, prancing about hillsides and high peaks and peering excitedly through
windows, waiting to show his handsome features to a young lady of his court?
That would take a lot of time and dreamy thought to spend his time in such a way
(vv. 8-9).

7. (Melbourne): 1 Corinthians 2:9 would also apply to the vista of spiritual
realities that are unfolded to the believer in the Lord Jesus in the moment of
conversion in loving and accepting Christ into the heart. They multiply in the
growth of the spiritual life. R.B.F.

8. (Melbourne): You are right to equate ‘the day of Christ’ with the coming of the
Lord Jesus to the air and not with ‘the day of the Lord’. John Miller helpfully
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explained the difference in his notes on Philippians 1:10 - ‘the day of Christ; that
is, the day of His coming for the saints of this dispensation, when they will appear
before the judgement-seat of Christ to receive the things done through the body,
whether they be good or bad (2 Cor. 5:9-10). The day of Christ should be
distinguished from the day of the Lord, which commences with the Lord’s return
to earth in judgement, for the punishment of the wicked and the deliverance of
His suffering people. It is more than a thousand years in extent. Note the words
of 2 Pet.3:10: ‘The day of the Lord will come as a thief, in the which the heavens
shall pass away with a great noise,’” and so forth. This is at the time of the
judgement of the Great White Throne. See Revelation. 20:11,12." (John Miller,
‘Notes on the New Testament Epistles’) /).

9. (Mount Forest): A very simple way to look at this reiterated statement is a
request to let love run its true course without interference from those not
personally involved. R.B.F.

10. (Mount Forest): | agree it is vital for the Christian disciple today to seek God'’s
will in their choice of a life partner. However, as the Song of Songs was written at
a time when Israel was a spiritually homogenous nation, it is reasonable to assume
that the worship of other gods was not as widespread as it became later in
Solomon’s reign, when, as you rightly note, his bad example (building shrines to
the gods of his foreign wives) caused the people to go astray. The Shulammite and
her compatriots would therefore enjoy a freedom (that we don’t now have) to
form romantic liaisons with prospective partners in a nation where the shared
values of the majority were centred on the Word of God. The only confirmation
she needed was a Spirit-given conviction that he was ‘the right one for her’!  /.J.

11. (Mount Forest): This would, on the face of it, more likely be the shepherd
speaking of the outstanding beauty of the person he loves, although itis could be
largely interpreted as being deprecating of her companions, the ladies of the court.

12. (Mount Forest): The daughters of Zion in the context of Isaiah 3’s comments
are pretentious women of the city, wanting to be noticed in all their finery and
certainly not those associated with selected women serving a royal court. ~ R.B.F.

13. (Mount Forest): This is human love between a man and a woman within the
sacred marriage covenant. That is why it is spoken of in terms of an oath. ~ P.D.

14. (Mount Forest): Who's to say that the court ladies were without discernment
of God’s bringing of Solomon to a height of resplendence above that of any other
earthly king at that time? The divine record does not need to make such a
statement. They certainly contributed willingly, one can see, to the comfort and
luxury of his royal carriage (3:10). R.B.F.
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Solomon is not the Shulammite’s groom. The shepherd is. His message is ‘look
at her! Solomon’s is ‘look at me!’. A woman would indeed be disappointed in a
husband like the character of Solomon as presented in chapter 3.

15. (Surulere): This extract from the verse partly refers to the inevitability of
worldliness in the world and the woe accordingly coming upon it; the other part
begins a passage in which the worldly believer is warned about being a stumbling-
block to others. It does not therefore deal with your point. But your point is in any
case well covered by John 16:33 to which you have already referred and by
several passages in the epistles. P.D.

16. (Victoria B.C.): The one difference being that when the Lord comes to the air
for His bride, there will be no option for her not to go. (And who among us does
not long for that ‘blissful moment’?) Whether we want to or not, we will be ‘caught
up ... to meet the Lord in the air’ (2 Thess. 4:18 NKJV). 1.J.

Feature
THE HOUSE OF GOD IN 2 CORINTHIANS
Introduction

The apostle Paul’s second letter to the church of God in Corinth is generally
considered to have been written approximately a year later than the first one, i.e.
AD 56. In all likelihood a good number of saints could have been meeting
together in divine service in various companies throughout the region of Achaia,
as indicated by his greetings to ‘all the saints ... in the whole of Achaia’; that is,
they were living elsewhere than in the city of Corinth (2 Cor. 1:1).

It should also be noted that the saints in this part of Greece (Achaia) were
renowned for financial and material support for the apostle and his travelling
companions, and also for other regions in the country such as Macedonia, where
other churches of God were distant from them. Even more important was their
upkeep of consistent spiritual patronage and strengthening of fellow saints (1:11;
9:1,11-15; 8:1-5).

Another point to bear in mind is the possibility that the apostle also wrote
another letter which he sent before the present one under consideration, the
contents of which were serious enough to cause distress for a time but produced
the peaceable fruits of righteousness (2:4; 7:8-9, 11-12).

The Church of God in Corinth Defined as a Temple of the Living God

The saints comprising the church of God in this cosmopolitan city were to be
different in their lives from those who denied God’s existence or their
accountability to Him as Creator. Many worshipped pagan idols, with all the
immoral and ignoble practices associated with that way of living. They were to
be a testimony for and to Him as a separated and distinctive body of people, after
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all He is the only, real, true and living God who is holy and righteous. He would
treat them as a father who was responsible and caring for His own, and among
whom He could dwell, feel at ease, and deeply enjoy fellowship. He would look
upon them favourably and declare them to be His very own people in a settled
and comfortable family setting (6:14-18).

A significant feature to remember is that there is no definite article before
‘temple’ in both instances of the word ‘temple’ in verse 16 of chapter 6. They are
both anarthrous (i.e. minus the definite article ‘the’). The church in Corinth was a
vital part and single component, like other churches of God in that day and time,
and ever since, in unity of doctrine and practice, with others so named. As such,
they together formed the one overall ‘holy temple in the Lord” of Ephesians 2:20-
22. In our own day and time, the churches of God throughout a number of
countries in the world seek to emulate the same unity and practice of the New
Testament churches of God, believing that in aggregate, we are built up to form a
spiritual house where God is pleased to dwell among a sanctified, distinctive body
of people.

Interactivity and Interlinking of Churches of God

Paul expresses a truly heartfelt appreciation of his faithful fellow labourer Titus
whom he very favourably commends to the Corinthian saints. Titus was to be
accompanied by an unnamed brother whose gift of evangelism was well-known
throughout the churches of God in Greece and in all probability other countries
too. There may well have been another gospel-committed brother whose name is
also omitted. These men were God’s kingdom workers who are spoken of as
‘apostles of the churches and the glory of Christ’ (2 Cor. 8:16,18,22-23).

Care and Concern above Measure

Such was the apostle’s heartfelt burden for saints in the church in Corinth, that
being conscious of his status as a loving spiritual father to them, he earnestly
desired that they should be kept pure for the Lord Jesus whom they had come to
know and love, so that one day they would be presented to Him as a virgin bride.
He describes all that they meant to him was nothing less than godly jealousy, and
prayed incessantly they would not fall under the spell of Satan (11:2-3). He knew
what it was to have an intense daily pressure upon him that led him to prayer on
their behalf for all they stood in need of; caring deeply for them, and all the other
churches of God in collective testimony that were so dear to him (11:2-3,28).

R.B. Fullarton, Bathgate
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... do not stir up nor awaken love until it pleases.
Song of songs 2:7b NKJV
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