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Introducing . . . February

JEREMIAH’S LETTER TO EXILES OF MANY GENERATIONS

Remarkable as it was that a prophet
resident in Jerusalem should write,
and be able to send, a letter to the
Jewish exiles in Babylonia, the further
wonder is that it was designed for the
heartening not only of them, but of
generations yet to come, as the close
of chapter 30 makes plain. The
promise that the city would be
‘rebuilt on its mound; and the palace
shall stand where it used to be’ (v.18
ESV) was to revitalise exiles yet to be
born, and God knew what would
refresh their hearts of flesh, and
spiritual souls. 

   Thus He caused Jeremiah to write
the balm of healing for the wounds of
His people: scars and open wounds
of shame for the behaviour of their
fathers, despite warning after warning
in the Law, and by prophet after
prophet. Though the Creator had
said, with intimate knowledge of their
condition, 
‘Your pain is incurable. Because your
guilt is great, because your sins are
flagrant, I have done these things to
you.’—yet He next promised, 
‘For I will restore health to you, and
your wounds I will heal, declares the
LORD, because they have called you
an outcast: “It is Zion, for whom no
one cares!” (30:15-17).

 They lived in an age when doctors
understood much about the
symptoms of disease and lesions, but
medicines were very limited in
effectiveness, and illness was a serious
blight on life’s hopes—witness the
tearful pleas of the Psalms when the
author had to take to bed, like
Hezekiah. Fear is also a potent drain
on resolve and physical wellbeing.
But now Jeremiah could administer
the balm of Gilead for the hurts of his
people, along with the blessing of the
divine Physician for those who laid
hold on the precious promises of that
letter.

It was so also when Paul wrote to
Corinth that ‘now remain faith, hope,
and love.’ The believer today need
never descend into unnerving fear, no
matter how severe the circumstances
appear. Bunyan, however, knew that
Christian and Hopeful can forget the
key of Promise that unlocks Doubting
Castle, and its power to restore when
it is discovered and put to use.
Jeremiah’s promise, however, about a
future and a hope (29:11-13)
depend, as with all His promises for
the believer’s daily walk, on prayer,
earnest effort, whole-hearted seeking,
and attention to God’s word.
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As we write, the days grow shorter
till December 21, and skies darken
with heavy cloud. Yet through came
the sunshine today, and we

encourage one another to seek the
face of the Lord, who will turn
towards us with His reviving rays.

M.A.

From Study Groups . . .
‘SEEK THE PEACE OF THE CITY WHERE I HAVE CAUSED YOU TO
BE CARRIED AWAY CAPTIVE, AND PRAY TO THE LORD FOR IT.’
(JEREMIAH 29-30)

From Aberdeen: When did the seventy years of captivity in Babylon begin? The
message was very specific to the exiles—they were to settle in the land of exile
and keep the Jewish community from diminishing by the means of marrying and
multiplying their offspring (Jer. 29:4-6). It seems possible that the seventy years of
exile were reckoned from the year 586 BC, which coincides with the third and
final carrying away of Judah from Jerusalem to Babylon. By such reckoning the
end of the seventy years would therefore be 516 BC, coinciding with the temple
being rebuilt. The Lord had specifically declared seventy years of captivity. [The
dates quoted are accurate, according to historical records but see also Comment
1—Eds.]
 
Judah was being severely punished because of many years of departure from the
Lord, and so the sword, famine and pestilence greatly diminished them. The only
way to avoid these deadly punishments was for the Jews to submit to the Lord’s
direction for them to go into exile as Nebuchadnezzar’s captives (Jer. 27:12-13). 

God spared the exiles and brought about a longing in their hearts to know the
God from whom they had departed. In Babylon the time would come when they
would seek God with all their heart and soul and find Him (Jer. 29:12-13). This is
the kind of seeking for God that Moses wrote about in Deuteronomy 4:29. And
there is a lesson of hope here for disciples whose walk with God has become a
faltering pace. In the letter to the Hebrews the encouragement to disciples is to ‘lift
up the hands that hang down, and the palsied knees’ (Heb. 12:12RV). James’s
letter also gives us encouragement to ‘Draw nigh to God, and he will draw nigh to
you’ (James 4:8).

James Johnson
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From Aberkenfig: In Jeremiah 24:4-5 we read, ‘Then the word of the LORD
came to me: “Thus says the LORD, the God of Israel: Like these good figs, so I will
regard as good the exiles from Judah, whom I have sent away from this place to
the land of the Chaldeans. I will set my eyes on them for good, and I will bring
them back to this land … I will give them a heart to know that I am the LORD,
and they shall be my people and I will be their God, for they shall return to me
with their whole heart”’ (ESV). This was the purpose of God in their exile—to save
a remnant, to whom He could show Himself strong and righteous; therefore they
needed to settle down and prosper in their exile so that they would be a
numerous people who would return after their 70 year punishment in Babylon. 

 It was necessary that they be obedient to His word, even though they had
sinned against God whilst in their homeland, for God was watching over them for
good. Wonderfully God’s grace towards His people was being shown, even to
those who had sinned, for He was determined that His promises to Abraham,
Isaac and Jacob be fulfilled, and that the long-held plan of God’s salvation in His
Son would not be frustrated by their departure from Him.

There is little doubt that, for those remaining in Jerusalem, the dark days of
Nebuchadnezzar’s destruction of the city and the Temple would have been a
terrible time of trouble for them; yet it pales into insignificance as we contemplate
what is to come in a future day. But that those things might be fulfilled there
needed to be a people restored to the Land. That restoration began after the 70
years of captivity, and in the days of Cyrus many returned, followed by Ezra and
Nehemiah, being helped and encouraged by Haggai and Zechariah. And, even
though dark times intervened, the people remained in the land up to the revealing
of the Lord Jesus, even though under foreign occupation they were a pale shadow
of what they had been. We see from recent history that the Jewish people have
been repeatedly persecuted, and under Hitler’s madness millions perished; yet
‘Jacob’s trouble’ remains to be fulfilled.

Daniel 12 indicates that that time will be at ‘the time of the end’—a time that
the Lord Jesus confirms in Matthew 24 and Mark 13 will be unlike anything that
has gone before. It coincides with the revealing of the antichrist and will be an
extension of Satan’s attempts to exterminate God’s people from the earth. That
attempt, however, to destroy God’s purposes will be thwarted, and once again a
remnant will be saved through faith and be delivered out of his hands. It confirms
to us that whatever circumstances beset us, however we might fail, yet He remains
faithful and maintains His people, even at this present time, so that His name will
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be glorified through a people on earth. May we seek by His grace to allow His
purposes in our salvation to be seen.

Edwin Stanley

From Belfast:  Disciplines and promises  There is a big difference between divine
punishment and divine discipline. Discipline speaks of training for a good
outcome; punishment speaks of retribution, vengeance, wrath. The Lord doesn’t
do that with us today: ‘There is therefore now no condemnation to those who are
in Christ Jesus’ (Rom. 8:1 NKJV).

‘Punishment has one purpose, discipline another. The purpose of punishment is
to inflict vengeance. And punishment from God is eternal. The purpose of
discipline is to produce virtue, and discipline is only for a temporal season. In
punishment God is the judge. In discipline God is the Father. In punishment the
objects are His enemies. In discipline the objects are His children. In punishment,
condemnation is the goal. In discipline, righteousness is the goal’ (MacArthur).

There are two things that are manifested by discipline—God’s love and our
sonship (Heb. 12:6). The love of God is demonstrated by the analogy of a
shepherd, and is seen not just in the New Testament but throughout the Old (Is.
40:11; Jer. 31:10; Ezek. 34:11). He will search for the lost, bind up the injured
and strengthen the weak; He gathers them in His arms, carries them close to His
heart, and will gently lead those who have young (Ezek. 34:16; Is. 40:11). He will
not accuse forever: He has seen our wilful ways but He will heal, guide and
restore (Is. 57:16-18).  So the writer to the Hebrews encourages us not to lose
heart or despise the discipline of God, for it all proceeds from His love. We should
have the perspective that everything that comes into our life is allowed or sent by
God’s love, and be assured that discipline is the essence of enduring spiritual
development and life.

Sean Johnston

From Buckhaven:  To settle in captivity  ‘Build ye houses … plant gardens … Take
ye wives, and beget sons and daughters; and take wives for your sons, and give
your daughters to husbands … and multiply ye there, and be not diminished’ (Jer.
29:5-6 RV).

Seventy years was the life of a whole generation, most of whom would die in
Babylon and not return [Comment 2]. Therefore, God’s word through Jeremiah
instructed the exiles to make a life for themselves in captivity. The next generation
would  return, so it was vital that they ‘be not diminished’. They were to raise
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families, and their children were to do the same. They were to remain faithful to
their roots. Their identity as God’s people was to be maintained. This would mean
intermarriage only with the children of Israel, the only exception being marriage to
Gentiles who were prepared to follow Israel’s God and abide by His laws (as in
the case of Ruth the Moabitess).

Here is the Old Covenant equivalent of the New Covenant precept, that disciples
of Christ should marry ‘only in the Lord’ (1 Cor. 7:39), that is, they should only
marry partners who have been born again, baptised and added to a church of
God. Under both old and new covenants, unity and like-mindedness in the things
of God were and remain vital for the spiritual health of husband and wife, for the
spiritual well-being of the family and for the wider community of God’s people.
Divinely ordained unity determines their present and future prosperity.

Hard to accept God’s will?  ‘Let not your prophets that be in the midst of you, and
your diviners, deceive you …’ (Jer. 29:8). Among the exiles were a number of
false prophets—would-be leaders whose behaviour morally and spiritually was
diabolical and sordid. They spoke lies in the name of God and ‘committed
adultery with their neighbours’ wives’ (29:23). News of their evil deeds had
reached Jeremiah, whose letter to the captive diaspora named the culprits and
pronounced divine judgement upon them.

The exiles therefore, far away from the land of their inheritance and from the
centre of divine worship and service, were destabilized by these wicked leaders.
Some may have been tempted to abandon their spiritual heritage and forget the
righteous laws of God in a strange land, where the songs of Zion—‘the LORD’s
songs’—were only a source of amusement to the Babylonians (Ps. 137:3-4).

Jeremiah’s letter reminded them that God had not forgotten or abandoned
them: ‘For thus saith the LORD, After seventy years be accomplished for Babylon, I
will visit you, and perform my good word toward you, in causing you to return to
this place’ (Jer. 29:10). Faithfulness and faith in the faithful word of a faithful God
through His faithful servant was required. Continuing steadfastly in the truth of
God and seeking Him ‘with all their heart’ (29:13) was required if they were to
survive as a people in whom God could take delight and restore again to their
former glory.

Jo Johnson
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From Cromer:  The letter to the captives in Babylon  The letter was a message
from the Lord to His people, and shows clearly that what had happened to them
was according to His sovereign will. The letter begins with the words, ‘This is what
the LORD Almighty, the God of Israel, says to all those I carried into exile’ (Jer.
29:4 NIV). The words ‘I carried’, found here and in verse seven, show clearly that
everything that had happened was ordained by God. It was a fulfilment of what
the Lord had warned would happen (Deut. 28:36). The letter instructed the
captives how they should live in Babylon: they were to build houses and settle
down there, live peaceably, marry and raise children. They were not to cause
trouble in the land they had come to, but live in subjection to their captors. If they
tried to oppose them they would be opposing God. 

There is a parallel here between God’s people then and now: wherever we live,
in whatever country, we must also be subject to the governing powers, which are
ordained by God. Paul wrote to the Romans: ‘Everyone must submit himself to
the governing authorities, for there is no authority except that which God has
established. The authorities that exist have been established by God.
Consequently, he who rebels against the authority is rebelling against what God
has instituted, and those who do so will bring judgement on themselves’ (Rom.
13:1-2). Paul makes it clear that this principle extends to paying taxes and giving
honour to those who govern us. 

The captives were also told to seek the peace and prosperity of the city and to
pray for it. This is also taken up by Paul when writing to Timothy. He says, ‘I urge,
then, first of all, that requests, prayers, intercession and thanksgiving be made for
everyone—for kings and all those in authority, that we may live peaceful and quiet
lives in all godliness and holiness. This is good, and pleases God our Saviour’ (1
Tim. 2:1-3). We can see where our duties lie in this present dispensation. We are
citizens of the country where we live, and should pray for the governing
authorities that we too might be able to live in circumstances that enable us to
bring up our families in peaceful conditions, and be a good testimony to those
around us. 

In the letter to His people in Babylon, the Lord promised them that they would
be able to return to their homeland after seventy years had elapsed. He said to
them, ‘I will come to you and fulfil my gracious promise to bring you back to this
place’ (Jer. 29:10). We too have a promise from the Lord Jesus that we can be
sure He will keep. He said, ‘I will come back and take you to be with me’ (John
14:3). So He will come for us and take us with Him to our heavenly home. Unlike
the people of Jeremiah’s time, we are not told when, but we should be ready for
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His return at any time. ‘But our citizenship is in heaven, and we eagerly await a
Saviour from there, the Lord Jesus Christ’ (Phil. 3:20).

John Parker

From Derby:  Settling in the Land  The Israelites were to build houses and prepare
for a long time in captivity. False prophets, it seems, were suggesting that the
captivity would not be for long. Naturally the people longed to be back home in
Judea. But they were to seek the peace of the city (v.7)—in other words,
endeavour to promote as far as they could the prosperity of the places in which
they were sojourning. No disaffection was to appear in word or act. Nothing can
be more reasonable than this: wherever a man lives and has his nourishment and
support, that is his country as long as he resides in it. If things go well with that
country, his interest is promoted by the general prosperity; he lives at comparative
ease and has the necessities of life more cheaply. Unless he is in a state of cruel
servitude—which does not appear to have been so with those Israelites to whom
the prophet writes (those of the first captivity), they must be nearly, if not
altogether, in as good a state as if they had been in the country that gave them
birth. In this case they were much better off than their brethren now in Judea who
had to contend with famine and war with scarcely anything before them but God's
curse and their probable extermination.

 As a brief aside, it has been supposed that a very serious transposition of verses
has taken place between verses 10-21. It has been proposed to read in the
following order after Jeremiah 29:9: 16-19 inclusive; then 10-14 inclusive; then
20, 15, 21, and the rest regularly to the end. [Comment 3]

Jacob’s trouble  It would appear that Chapter 30 speaks of a future day, as
described in Daniel 12 and also by the Lord in Matthew and Mark. It has a limited
application to the events that were taking place at the time, one captivity
shadowing another, and one restoration being the type or pledge of the second. It
relates more fully, however, to a still future posterity of Jacob from their several
dispersions, as no deliverance hitherto afforded them comes up to the terms of it;
for after the return from Babylon, they were again enslaved by the Greeks and
Romans, contrary to the prediction in the eighth verse [Comment 4]. Although the
land has since been restored to Israel, they are in no way at peace. Israel’s
enemies are constantly committing crimes against her. Yet, in spite of this, there is
also a return of Jews (aliyah) from many places where there remains a measure of
anti-Semitism.

Laurence Foster
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From Greenock:  The time(s) of Jacob's trouble(s)   For the four hundred years that
the children of Israel were slaves in Egypt, the forty years that they sojourned in the
wilderness, the nearly four millennia that they became a nation, God’s covenant
people at Sinai were as foreshadowings of the coming time of Jacob’s trouble,
which will take place after the Rapture. The Lord said of that time, ‘For then there
will be great distress, unequalled from the beginning of the world until now—and
never to be equalled again. If those days had not been cut short, no one would
survive, but for the sake of the elect those days will be shortened’ (Mat. 24:21-22
NIV). Jeremiah wrote of that time, ‘How awful that day will be!  None will be like
it. It will be a time of trouble for Jacob, but he will be saved out of it’ (Jer. 30:7). It
is a sobering thought that the time of Jacob’s trouble that Jeremiah wrote about will
far exceed the Satan-inspired slaughter of the Holocaust, in which six million Jews
were systematically murdered, greatly reducing the number of Jews in subsequent
generations. It is also true that Gentile men and women who are regarded as
‘Righteous among the Nations’ rescued many Jewish men, women and children
during WW2, selflessly risking their own lives in the process.

Nothing happens by chance [Comment 5]. Everything happens according to
God’s perfect timing. There was a time for Jacob and his family to go into Egypt
where they would become slaves, and there was a time when the children of Israel
would leave the land of bondage. Freedom was better than slavery, and there was
a time in which the freed slaves, having been redeemed by the blood of the
paschal lambs, and having passed through the Red Sea, a type of baptism (1 Cor.
10:2), had entered into a covenant relationship with God by pledging obedience to
Him and becoming what God so desired—a kingdom of priests and a holy nation.
Yet the covenant was being broken even as it was being written! Below the
mountain the people were worshipping the golden calf, breaking the first
commandment, ‘You shall have no other gods before Me’ (Ex. 20:3). Moses, the
meekest man in all the earth (Num. 12:3), having just come from the presence of
God, in righteous anger smashed the newly-written tablets of stone. Why did God
write out again the commandments when He knew that His people would never
keep His law or adhere to His covenant? Having entered into a covenant with His
people He could no more cast them off than He could break His covenant with
them.

The history of the Jewish people exemplifies the truth of God’s word in
Deuteronomy 28, that when His people obeyed His commandments they would
be blessed, and when they disobeyed they would be cursed. When have the
Jewish people not been in trouble? But hatred of the Jewish people is an on-going,
self-perpetuating phenomenon, perpetrated by ignorant people who neither know
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God nor His purposes through His covenant-people to bless the world. Anti-
Semitism was rampant in Egypt under the Pharaoh's cruel taskmasters. The nations
surrounding Canaan refused to let the children of Israel pass through their borders
or give them water to drink. When they partially defeated the seven indigenous
nations and when they settled in that delightful, fruitful land they soon took God's
blessings for granted and wanted to serve their gods. This was so much so that
there came a time when God had to remove them from the land so that it could
enjoy its sabbath rests and its years of jubilee.

John Peddie

From Halifax:  A hopeful end  At some time after Jeconiah, along with the queen
and many others, had been taken to Babylon (Jer. 29:2) Jeremiah wrote a letter
from Jerusalem to the exiles. The queen here (RV ‘queen-mother’) was called
Nehushta (2 Kin. 24:8) and was 'thy mother that bare thee’ (Jer. 22:26 KJV). She
would have been especially important, as Jeconiah (also known as Jehoiachin) was
only eighteen years old (cp. 2 Chr. 36:9). Even though Nebuchadnezzar put
Zedekiah on the throne in his stead, Jehoiachin was still regarded as the legitimate
claimant to the throne of Judah (see Ezek. 1:2; Jer. 52:31).

Jeremiah’s letter, sent with Zedekiah’s ambassadors Elasah and Gemariah,
instructed the captives as to the manner of their lives and their conduct; for the
God of Israel had caused them to be carried away (Jer. 29:4). In the peace they
were to seek for the cities where they now lived, they would have peace (v.7). The
exiles would not be forgotten, for at the completion of seventy years (v.10; cp.
25:11-12; Dan. 9:2; Ezra 1:1) the Lord would visit them and perform His ‘good
word’ toward them—His ‘gracious promise' (NIV). To them was given ‘a hope and
a future’ (v.11), literally ‘an end of hope’, a hendiadys meaning a ‘hopeful end’.
‘This word from the Lord’, says C.L. Feinberg, ‘was surely more heartening to the
exiles’ spirits than the false prophets’ promises of quick deliverance’ (Jeremiah—A
Commentary, Zondervan, p.199). ‘And I will be found of you, saith the LORD, and
I will turn again your captivity, and I will gather you from all the nations, and from
all the places whither I have driven you' (v.14 RV).

Robert J. Butler

From Ibadan (Alawaye):  Jeremiah wrote a letter to those in exile because there
was apparently no remedy to what God had said. The Israelites must be punished
for 70 years, and their God wanted them to accept the punishment and be truly
repentant. Also, whatever God says must come to pass (Jer. 29:27-28). 70 years is
not a small number of years, so God wanted them to be a somewhat comfortable
people, but sinners will not go unpunished (Jer. 30:11). Despite all these factors,
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God still loved them and He revealed to them the period of their exile.

It was not easy to accept this fate: God’s words must be fulfilled, and this
requires total submission to the will of God. God still emphasized that the Israelites
should seek the goodness of the land. If they failed to obey this it meant that they
would add to their suffering, even postponing the evil days.  Job, despite the fact
that he committed no sin, was able to endure to the end, and his latter end is
double honour. ‘Weeping may tarry for the night, but joy comes with the morning’
(Ps. 30:5 ESV). This means having faith in God: ‘Commit your way to the LORD’
(Ps. 37:5), ‘... casting all your anxieties on him’ (1 Pet. 5:7). Man’s perspective is
different from God’s prophetic and authoritative utterances: He does whatever He
pleases.  We should totally rely on Him.

Samson Ogunleye

From Mount Forest:  Evidently, the length of the captivity was a key point of
difference between true and false prophecies. The latter included claims that God
would return both people and Temple treasures within two years; God had
different plans. The words of Jeremiah 29:11 now appear on promise cards, etc.,
in Christian bookstores. These, however, ignore the original context of God’s
favourable plans, i.e. a return to the Place of the Name after 70 years (v.10).
Nowadays Jeremiah’s words are made to seem like an open-ended promise from
God to help us to succeed in whatever we want to do!  If we thought it meant
waiting for 70 years for what we want, we might not keep restating this verse on
pretty printed cards. And how many Christians today appreciate the context of
God’s promise: ‘back to this place’? (For clarification see for instance Deut. 16:2,5-
7,11,15-16.)  For Jeremiah’s hearers, that was back to Jerusalem; and again, if we
had to restrict the promise of verse 11 to us going there, and only there, many
would likely not relish that prospect.  Now, however, Christ’s words to the woman
by the well (John 4) apply—‘when neither on this mountain nor in Jerusalem will
you worship the Father.’  But God provides amazing access to His sanctuary in the
true Place of His Name on high (Is. 57:15) to His people today, though many
believers may not seek it with the fervour of faithful captive Israelites like Daniel,
Hananiah, Mishael and Azariah (Dan. 1).  Evil deeds of the many meant all would
suffer from their consequences.

 Given the centrality of God’s desire to have His people return to Jerusalem, why
did He stipulate a 70-year wait?  Leviticus 26:33-35, which was explicitly fulfilled
by the carrying away to Babylon (2 Chr. 36:20-21), partly explains this. It provided
a ‘Sabbath rest’ benefit to the land, of corresponding duration to the offenders’
sentence. God’s rules regarding land use had not been kept (Lev. 25:4), though
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that was only one of the people’s failings. So the land received its rest from their
evil ways, but a remnant was preserved and fed in captivity (Lev. 26:43-45). A
quick return to ‘normal’ might seem very attractive. But the land must enjoy its
Sabbaths and the people must be brought to repentance. Hence, with divine
foresight, God instructed through Jeremiah that the captives should aim to be there
a long time, and should support their captors to ensure their survival as a people.
Deuteronomy 7:3-4 would govern the difficult implementation of Jeremiah 29:6,
even if there was a gender imbalance. Many would end their natural lives before
the seventy years were complete (cp. Num. 26:51,63-65), but could express faith
in God bringing a subsequent generation back. And all those who would return
would need a Daniel-like spirit of repentance (Jer. 29:12-13; Dan. 9:1-19,
especially vv.13-14) which would take time to develop, and perhaps only a
minority of those originally carried away would return (Ezra 3:12). Those who
would find blessing in the Place of the Name must value it.

Geoff Hydon

From Podagatlapalli: Settling in Babylon justified? Jeremiah has entrusted two
messengers with a letter for Babylon. It is addressed to those from every class of
people, who had already been carried away captive under the previous reign. The
tone of this letter is totally different from that which the prophet uses when
speaking to the people who remain in Jerusalem. To those in captivity he can
express on the Lord’s behalf ‘thoughts of peace, and not of evil’, words of comfort
and encouragement, and moving promises. Just like Israel in Babylon, the Christian
is a stranger on the earth. His citizenship is in heaven (Phil. 3:20). He awaits the
fulfilment of the promise which will bring him to his true homeland. The ‘good
word’ of God guarantees him a future and a hope (Jer. 29:10-11). As with these
people, however, when this happy experience will occur the Lord wants us indeed
to be expecting it at any time. Until the happy moment of His return, let us
remember that we also have duties towards our city or our village (v.7): to seek the
peace (Mat. 5:9), to consider the welfare of souls and to pray for those with whom
we live (Jer. 29:15-32).

The deadly activity of the false prophets was not restricted to Jerusalem and
Judah. Even in Babylon amongst the people in captivity there were some who were
spreading ‘lying words’ (v.23). In his letter Jeremiah warns the captives to guard
against such people and announces the horrible end of two of these evil men,
Zedekiah and Ahab. A third man, Shemaiah, had written from Babylon to the
people who were still in Jerusalem, urging them to rebel against the Lord (v.32).
Moreover, in one of his letters he had no hesitation in appointing new letters a new
priest on whom he was counting to get rid of Jeremiah. But, as Jeremiah writes
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elsewhere: ‘Who is he who speaks and it comes to pass, when the Lord has not
commanded it’ (Lam. 3:37)? Shemaiah also has to listen to the Lord’s sentence
against him. How many times in the inspired epistles are other servants of God
compelled to denounce false teachers and evil workers (e.g. Gal. 1:7; Phil. 3:2; 2
Pet. 2:1; 1 John 2:18; Jude vv. 3-4)? Children of God, our safety depends on
knowing the voice of the Good Shepherd well (John 10:4-5). We will then not run
the risk of confusing it with another voice.

The Lord asked Jeremiah to write down all His words in a book. The generations
which follow will be able to refer to it. We also have that privilege: we no longer
have prophets or apostles amongst us to teach us, but God has taken care to
preserve His written word for us, the only source of truth for our souls. Through
the Scriptures Israel will receive promises and consolation in the midst of their
worst distress. In Jeremiah 30:11 both the holiness and goodness of God stand out:
‘I will not leave you altogether unpunished,’ He says. The holy God can in no way
pass over evil. He owes it to Himself to correct His own; but the God of love does
it ‘in measure’, without striking a single blow more than is necessary.

B.V. Prasada Rao

From Ravulapalem:  Jacob's trouble  The prophecy of unprecedented difficulty for
Jacob’s descendants will be fulfilled just before the second return of Jesus Christ.
The reason for punishment: God told Moses, ‘Many evils and troubles shall befall
them, so that they will say in that day, “Have not these evils come upon us because
our God is not among us?” And I will surely hide My face in that day’ (Deut.
31:16,18, 29 NKJV).

Multiple punishments  By the Assyrians’ capture in the 8th century BC and by the
hands of Nebuchadnezzar, all the nation of Israel will experience the tribulations of
Jacob's trouble. Genesis 48:16 reveals that Jacob explicitly placed his name on
Ephraim and Manasseh, hence their descendants will bear the brunt of this difficult
time [Comment 6].

Daniel spoke of later fulfilment, that at that time Michael shall stand up and there
will be a time of trouble (Dan. 12) [Comment 7]. At the time of the end Jesus said
that for the elect’s sake those days will be shortened (Mat. 24:21-22).

Describing the time of restoration, God continues ‘that I will break his yoke from
off your neck and will burst your bonds ... Then fear not, O Jacob my servant’ (Jer.
30:8,10 ESV). Even though Jacob's descendants will face severe punishment at the
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time of Jacob's trouble they will eventually repent and be restored. So let us watch
and pray to escape, as our Lord told in Luke 21:36.

S. J. M. Edward

From Surulere:  Accepting the will of God  For many of the Babylonian exiles it
was a painful and perplexing struggle to grasp the full import of the will of God in
their captivity. How could a God, infinitely good and compassionate, who had
declared that: ‘If I forget you, O Jerusalem, Let my right hand forget its skill! If I do
not remember you, Let my tongue cling to the roof of my mouth—If I do not exalt
Jerusalem above my chief joy’ (Ps. 137:5-6 NKJV), will for them such humiliation?
There are fewer things more discomfiting—even though some of the saints of old
revelled in it—than being a pilgrim and sojourner in a strange land (Heb. 11:13).
Indeed, the seeming deep contradiction in the minds of the exiles is memorialized
in Psalm 137:1-4, ‘By the rivers of Babylon, There we sat down, yea, we wept
When we remembered Zion ... For there those who plundered us requested mirth
… How shall we sing the LORD’s song In a foreign land?’

The path of acceptance and submission to the will of God is seldom easy, and
the Lord never demands of us unquestioning compliance. The Lord Jesus, the Son
over God’s house, who learnt obedience through His suffering (Heb. 5:8),
declared: ‘Take My yoke upon you and learn from Me, for I am gentle and lowly
in heart, and you will find rest for your souls. For My yoke is easy and My burden
is light (Mat. 11:29-30). And although the Lord declared His resolve to do God’s
will thus: ‘Behold, I have come—In the volume of the book it is written of Me—To
do Your will, O God’ (Heb. 10:7); yet in the garden with the full weight of the
impending gloom upon Him, He prayed: ‘Father, if it is Your will, take this cup
away from Me; nevertheless not My will, but Yours be done’ (Luke 22:42).

The enduring anchor, in accepting the will of God, is to believe in God’s
steadfast love to all that are His. It is eternally true, not only for the Babylonian
captives, but for all peoples at all time: ‘For I know the thoughts that I think toward
you, says the LORD, thoughts of peace and not of evil, to give you a future and a
hope’ (Jer. 29:11) [cp. Mt Forest paper, para. 1—Eds.] As such, whilst the mind
might often wander and reflect on the apparent complex aspects of doing the will
of God, it is nevertheless strengthened by the knowledge of God’s unchanging and
undying love for His children.

Frederick F. Ntido
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COMMENTS

1. (Aberdeen):  I think the 70 years must be reckoned from the taking of the first
of the sons of Judah into captivity. The decree to return was made in the first year
of Cyrus (Ezra 1:1), who became king of Babylon in c.539 BC. Working back 70
years brings you to the early years of the reign of Jehoiakim in Judah, when
Nebuchadnezzar came against Jerusalem and took captive those of the royal family
and nobility (2 Kin. 24:1-2; Dan. 1:1-4).
                                                                                                                  J.T.N.

2. (Buckhaven): The general understanding of the time period of a generation
nowadays would be around 30 to 35 years, based upon a family measure of years
between parents and children. In Exodus 1:6 we read of Joseph and his siblings,
and those of similar age, being one generation. Likewise those who were in the
wilderness wanderings of 40 years are referred to as ‘all the generation’ (Num.
32:13; Heb. 3:10).

R.B.F.

3. (Derby):  The order of Jeremiah 29:10-20 This ingenious re-ordering is suggested
to avoid the difficulty of the threat to the reigning Judaic king in the passage of
warning being conveyed by Zedekiah’s ambassadors. But it is much more likely
that two letters, or two parts, were sent, than that the Masoretic text is disordered.
Perhaps the second message of warning was sent privately. The absence of the
second message from the LXX may only be the result of the translators finding the
sequence a puzzle; it’s too long to have been a marginal note that might then have
become part of the text in later copies. The second message sits well with the
following material about the false prophets, Ahab and Zedekiah. Commentaries by
C.L. Feinberg (1982) and Brueggemann (1991) did not support the re-ordering. 

M.A.

4. (Derby): This is a point well made, as it is true there has not been a time/period,
even accounting for the holocaustic experience of the Jewish people at the hands
of Nazi Germany during the second world war, that will equal what God’s ancient
people will go through during the 7 year period before the Lord’s return to earth
as Son of Man. Nevertheless, their return from exile in Ezra and Nehemiah’s days
was certainly as vivid as the sharp snapping of the yoke of foreign oppression and
a breaking of the shackles of captivity (cf. Jer. 30:8; see also Greenock’s paper
para. 1).

 R.B.F.
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5. (Greenock): The Biblical concept of chance  It takes nothing from friends’
argument  to acknowledge that ‘time and chance happen to them all’ (Eccles. 9:11
ESV). The Lord Himself spoke of the priest passing the robbed traveller on the
Jericho road ‘by chance’ (Luke 10:31). God’s plans are not disturbed by
chance—as it appears to us on earth.
                                                                                                                    M.A.

6. (Ravalupalem): Although Jacob did call for his name to be continued through
Ephraim and Manasseh, he asked that the names of Abraham and Isaac be so
continued too. Later in the Old Testament, when the name Jacob is used to
describe the people of that day, I would understand it to be a reference to the
nation as a whole, not only the tribes which came from Joseph’s sons. One
example is Numbers 24:17: ‘a star shall come out of Jacob, and a sceptre shall rise
out of Israel’. The sceptre speaks of the king, whose rising was still from Jacob even
though the line of the kings descended from Judah.

J.T.N.

7. (Ravulapalem): The time of Jacob’s trouble, i.e., the nation’s greatest distress
from international persecution, comes during the second half of Daniel’s 70th
‘week’ of 7 years, not its earlier foreshadowing in the 20th century, the horrific
Holocaust.

M.A.

FEATURE

BRINGING OUR OFFERINGS TO GOD (cont’d.)

The peace offering

Having offered his sin offering and
his burnt offering, the offerer could
now draw nearer still to the dwelling
place of God, moving from the altar
to the door of the tent, to bring his
peace offering to God. The peace
offering could only be offered after a
burnt offering, because it was offered
on top of the ashes of the burnt

offering, which became its fuel upon
the altar.

The word ‘peace offering’ is derived
from the thought ‘to be safe, made
complete’, and it was unique among
the offerings since everyone involved
obtained a share. First of all, God
received the fat of the inwards, the fat
of the kidneys (meaning ‘complete’)
and the long lobe of the liver
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(meaning ‘to jut over, abound’). Fat
speaks of richness, and as the fat of
the offering was brought in the
offerer’s own hands to the altar, God
rested in the richness of the inner
man of Christ, unseen by men but
daily viewed by God to His endless
delight. That was His sweet portion as
He looked upon the shadows and
saw in anticipation the abundance of
the completed work of His beloved
Son.

Then came the share for the offerer,
who received the flesh of the animal,
speaking to us of communion:
‘whoever feeds on my flesh and
drinks my blood abides in me and I in
him’ (John 6:56). The condition
attached to the offerer’s portion was
that he must eat it on the day of
sacrifice (Lev.  7:15-18), for
communion must always be fresh, it
cannot be retained for enjoyment
when God receives nothing. The one
exception was if the peace offering
had been made as a vow or freewill
offering—there, it seems the Lord had
received a double portion from the
offerer’s hand, and so the offerer was
given dispensation to enjoy the flesh
for two days. Yet the principle
remained that the offerer’s portion
was dependent on the Lord receiving
His share. So the offerer went away
from the place of sacrifice with much
on which to feed, having shared
God’s rest and enjoyed his security in
a completed work.

Finally came the portion for the
priests. To them all, the breast of the
offering was given, speaking of
affection, that they might wave it
before the Lord. There is no thought
of lifting in this, but rather
examination: the word means that
they turned the breast to view it from
every angle. Then the thigh was given
as a special portion for the priest who
had been occupied with the blood,
sprinkling it against the altar. The
thigh speaks of strength and promise
(Gen. 24:2-3). Again, it was waved
before the Lord, but this time the
thought is of it being lifted. Hannah
used the same word to speak of
God’s mercy, who ‘raises up the poor
from the dust; he lifts the needy from
the ash heap’ (1 Sam. 2:8). What a
wonderful contemplation! For the ash
heap was what remained of the sin
offerings burned outside the camp
(Lev. 4:12)—it was a perpetual
reminder of the deadly consequences
of sin. So the priests, who had
received such a bountiful portion
from the Lord, lifted up His promises
and examined His affections in His
presence, in rich contemplation of the
grace of their God who lifts sinners
from the filth of the ash heap and
makes them sit with princes.

The glory of the Lord
And so on the eighth day, the peace

offerings burned on the altar of God,
and as the people looked on, the
glory of the Lord appeared and fire
came from the sanctuary to consume
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their offerings (Lev. 9:24). In our day,
our approach has been made sure by
one far greater: God’s own Son, who
was Himself ‘a fragrant offering and
sacrifice to God’ (Eph. 5:2). He has
secured our drawing near, and as we
do so, we do not come to the north
side of the altar, nor even to the door
of the tent of meeting—we enter into
the very presence of God Himself,
bringing the one offering we need,
which is Christ Himself. It’s true that
He is our peace offering, our portion
which we share with God. But before
He could ever be that, we first must
be recognise the value of His sacrifice
to God. He answered to the burnt
offering, in which the sweetness of
the savour was reserved for His Father
alone. Too often we focus on our
portion in worship, to gather in our
share, not pausing to consider what
pleasure God has taken. And yet, if

we leave the holy place having
received nothing, the truth is it’s
because we offered nothing.

So it is fitting for us, as God’s
gathered together people in this day,
as priests made fit to serve the
heavenly sanctuary, to bring in the
best and devote it to God alone. The
offering we have is the very best of
all, and if we bring Him in before the
face of God, our sole purpose to
present Him there as something for
God, won’t He give us a portion, a
fullness to wave back in respondent
thanksgiving? See if He doesn’t! And
see too if the bright glory of God in
the joy of His presence won’t appear
to us too, as we shout with
thanksgiving and fall down in awe
before Him. 

J.T. Needham, Birmingham




