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Introducing . . .            January 
THE SECRET PLACE OF THE MOST HIGH
A multitude of believers have found – 
and many readers of this magazine 
will be among them – that it is not an 
imaginary thing or a psychological 
trick to know God’s sustaining power 
and grace in the midst of many 
difficulties. They are aware personally 
of heartache, bereavement, 
separation, loss, disappointment, 
betrayal, physical and mental health 
issues, and more besides.  Yet, like 
David, dwelling in the secret place of 
the Most High, under the shadow of 
the Almighty (Ps.91:1) they have clear 
and substantial strength of spirit and 
character from above. The theme runs 
through or is related to so many of our 
contributions this month. In 
reinforcement of this I have set out 
below some thoughts on what is 
absent from as well as what is present 
in Psalm 3. 

The Issues ‘Everyone seems against 
me. There are people saying things 
against me. There are people saying 
things about you Lord that offend me.’ 

What is not there ‘I’m going to try to 
appease some people and confront 
others. I’m going to defend your 
honour Lord!’ 
 
What is there ‘They are against me. 
That is true. But you protect me, Lord, 
and give me authority when needed.’ 

What is not there Words, whether of 
appeal, persuasion, anger, or indeed 
of any kind, spoken toward the 
problem people. 

What is there  Words, some 
undefined and unshared—spoken to 
the Lord.  The answer, largely 
undefined and unshared, provided by 
the Lord.  

What is not there All the problems 
resolved, dissipated, or otherwise 
moved on. 

What is there The Lord sustains me, 
providing rest for my body, peace for 
my soul, victory in my spirit.  

P.D. 
 

From Study Groups . . . 
PSALM 3: WHEN HE FLED FROM ABSALOM HIS SON  
(2 Samuel 15:13-37) 
(For convenience, the syllabus questions are given below) 

● Does there seem to be a connection between the three Selahs in Psalm 3? 
● Is there a particular portion of 2 Samuel 15 that resonates with Psalm 3?  
●How is David’s relationship with God manifest in both passages?  
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● How do David’s prayers in his extremity help us?   

(We also welcome thoughts on other points not raised by the syllabus questions). 

From Aberdeen: Clearly the words of the third Psalm proceed from David in the 
midst of a troubling time in which many were viewing him as beyond God’s help 
(Ps. 3:2). But the opposite is true. David expresses full confidence in the LORD as 
his shield and the lifter up of his head (Ps. 3:3 NASB). 

Although king David had sown destructive seeds that resulted in him reaping 
what he had sown, yet in the face of the resultant Absalom-led rebellion he (the 
man after God’s heart) turned to the LORD in prayer. There is a lesson for every 
failing Christian right there: no matter what upheaval might arise in our pilgrimage, 
even if such trouble is a result of some earlier destructive seed which we have 
sown, we can still turn to the LORD to help us and save us out of the trouble. We 
know that king  David was restored to the throne in Jerusalem after Joab had put 
down Absalom’s rebellion, even though Absalom was dealt with in a fashion 
which caused David to weep. 

Nevertheless, the salvation that David prayed for arrived, and the many who 
rose up against him quit their rebellion and peace once again reigned throughout 
the nation. ‘For whatsoever things were written aforetime were written for our 
learning, that through patience and through comfort of the scriptures we might 
have hope’ (Rom. 15:4 RV).               James Johnson 
 
From Aberkenfig: The term ‘Selah’: what exactly does it mean?  Several 
interpretations have been put forward, and language changes over the years; but 
the accepted is ‘pause and consider’ or ‘think of that‘ (see JM editorial on  pages 
113-116  in BS 1941); yet the NIV margin says ‘possibly a musical term’. Other 
commentators give ‘lift up the strain—pitch the tune in a higher key, retune your 
harps’ (see Spurgeon’s ‘Treasury of David’ Vol. 1 p.25). Either way, it is good for 
us to meditate upon what has been written. It doesn’t appear in every Psalm, but 
the Holy Spirit has put it there for a reason—it gives emphasis to the passage. 
Selah is mentioned some seventy-three times in the Psalms, [Comment 1] mainly 
those of David, but also those whose superscription indicates a song. 

There is apparently a connection between the three Selahs. In the first section 
verses 1-2, David, the broken-hearted and fugitive father is complaining to the 
Lord about the increase of his enemies. Then in verses 3-4 he has a turn-about, 
displaying his confidence in God, emphasizing to others that God is in complete 
control. In the last section David sums it up by saying ‘Salvation belongs unto the 
Lord’. 
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We come now to the first section to pause and consider: David and his few 
faithful loyal followers, crossing the Kidron brook, ascending the Mount of 
Olives—not a pleasant sight by any means! How true it is that the poor hath no 
friends (Prov.19:4-7 RV). What a picture of the One (David’s Son and Lord), who 
in a later day was following this same route, despised and rejected, with Calvary 
before Him. ‘He came unto His own’ (John 1:11), but His own did not receive 
Him. Again, we can hear the crowd crying ‘Crucify; crucify Him’ (Luke 23:21).  
Ahithophel can be likened to a wolf in sheep’s clothing, for here he shows how 
much a traitor he was in turning the sweet counsel he had with David against him 
to rebellion [Comment 2]. David’s awareness of the scornful words ‘…no help for 
him in God’ reminds us that some at the crucifixion taunted the Lord, ‘let Him 
deliver Him’. We hear again the cry from the lips of the Master ‘My God … why 
hast Thou forsaken Me?’ However, like Judas who sold the Lord for a mere thirty 
pieces of silver, Ahithophel hanged himself. David and those with him had 
covered their heads and were weeping; David went barefooted, possibly a sign of 
humility and rejection. It was a sign of repentance especially in Old Testament 
times to be clothed in sackcloth and sitting in ashes. 

The second section, although much shorter, is verses 3 - 4; here David appears 
to do a u-turn from despair in the previous two verses to rejoicing that the Lord 
sustained and lifted him from that despair. ‘Thou art a shield ... my glory... lifter up 
of my head … answered me’. He had surely repented of his own sins (2 Sam.  11) 
and his negligence and indulgence over his family’s sins. David had brought the 
circumstances of rejection and hence the despair of his spirit upon himself by not 
dealing with the events which led to them. No doubt Amnon was encouraged in 
his evil desires by David’s own misconduct. Absalom also sinned—two years after 
the event he was responsible for Amnon’s death. This may not have occurred if 
David had carried out the justice required for Amnon’s sin against Tamar. 

The last four verses give us the third section: leading on from verses 3-4 David 
now rejoices. He is calm, not afraid and praises the Lord for His sustaining and 
keeping power over his enemies. 

So, we see there is a progression from downright despair, then repentance, to 
magnifying the Lord. 

He was sleeping in peace, unafraid of his enemies: the Lord was sustaining him 
(v.5), and he was praising the Lord.            Bill Paterson 
 
From Buckhaven: The background of Psalm 3 is the occasion of rebellion in 
David’s own household. Rebellion in one’s house is the worst kind. It threatened 
David’s throne and his kingdom. David’s third son, Absalom (Heb. ‘father is 
peace’ or ‘father of peace’) had remarkable physical beauty. A proud and godless 
man, he sought the throne of the Lord’s anointed. Like Satan of old, however, 
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pride was his downfall. The revolt came suddenly upon David, and the warrior 
king moved swiftly with his faithful ones to leave the city he had built and loved. 
Overwhelmed with grief, David and his companions left the city and went the way 
of Olivet. The rejected king was now an exile. There are two explicit references to 
the Mount of Olives in the Old Testament: In 2 Samuel 15 it is associated with a 
weeping, rejected king, and in Zechariah 14 it is associated with a weeping 
people, as David’s greater Son returns from His rejection with power and glory to 
the Mount of Olives. Some say ‘David had his Ahithophel’, (brother of folly) ‘the 
Lord had His Judas’. Although overwhelmed with grief, the weeping king David 
had a deep understanding of the character and ways of God, and he fell upon the 
mercy and goodness of God, believing that He would deliver him [see also 
Comment 2].  

When Zadok and the Levites brought the ark of the covenant of God to 
accompany David, he instructed Zadok and Abiathar (2 Sam. 15:24,29) to take it 
back into Jerusalem, the place of divine choice. He was not like the sons of Eli, 
who carried the ark into battle as a talisman of security. David sent it back to Zion, 
where it belonged (2 Sam: 24-29). David’s shield was His God, the glorious One 
in whom he trusted. In his hour of great need he cried aloud for deliverance. 
While the armies were gathering, David slept. ‘He giveth unto His beloved sleep’ 
(Ps. 127:2 RV). 

In Psalm 73:23-24 David [Comment 3] wrote, ‘Thou hast holden my right 
hand. Thou shalt guide me with thy counsel, And afterwards receive me to 
glory’—a true promise for all who trust God in their hour of greatest need. In his 
darkest hour, when his adversaries rose against him, David trusted in his God. 
David’s greater Son also had many adversaries, but throughout His earthly ministry 
He trusted in His God. When He ultimately bowed in obedience to the cross, He 
trusted fully that God would deliver Him: ‘in the days of His flesh … offered up 
prayers with strong crying and tears unto Him that was able to save Him out of 
death’ (Heb. 5:7 RVM). He rose as the mighty conqueror. The glories of that 
victory will shine through eternal days. 

David’s song of praise and thanksgiving acknowledged that his deliverance 
would come from the Lord. The shepherd-hearted king finished his prayer by 
asking God to bless His people, many of whom found themselves trapped in a 
situation not of their making.              Martin Notman 
 
From Cromer: David, king of Israel, was a famous warrior, widely honoured in the 
kingdom; but his position had been usurped by his conniving son Absalom, who 
ingratiated himself with the people by saying that he would meet their requests if 
he were king. David himself seems to have recognised that popular sentiment was 
for a time against him (2 Sam.15:14), and he had to leave Jerusalem. How would 
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we expect a warrior to respond? To say, ‘I’ll fight on to the end’? David knew that 
his real strength lay in God, and so it was to God that he appealed: ‘I cried aloud 
to the Lord, and He answered me from His holy hill’ (v.4). His assurance gave him 
the confidence to lie down and sleep and not be afraid, even though thousands of 
people were against him. 

It is difficult to make a connection between the three ‘Selahs’, since no-one 
seems to know what the expression means. A frequent suggestion is that it is either 
a musical direction, or a direction to meditate on the preceding section. [for an 
examination and expansion of its meaning, see first two paragraphs of Aberkenfig 
paper and Ravulapalem’s first paragraph– Eds]. 

The whole Psalm is relevant to us today when we face various different kinds 
of opposition. The first three verses are a reply to those who say ‘God won’t help 
you’. Many today regard the very idea of trust in God as ‘a fond thing vainly 
invented’, as the Church of England’s Article 22 says about some beliefs, and think 
of religion as a personal and private thing. Yet David didn’t think like that. By 
personal experience he knew that God had helped him, and his sleep was 
unworried in the keeping of the Lord. We too, who know that God is our 
salvation, can be free of worry and fear, even though things seem to be against us. 

Peter Hickling 
 

From Greenock: The titles of the Psalms are in the Masoretic text (Hebrew Old 
Testament) and are generally regarded as ‘inspired’.  Many can be accurately 
linked with specific events and persons.  Our Lord Jesus Christ quoted the title of 
Psalm 110 (Mark 12:36) clearly acknowledging that the title  [ ‘a Psalm of David’ 
(RV et al) , or ‘Of David. A psalm’ (NIV)—Eds.] is inspired by the Holy Spirit. 

In recent campaigns the news readers have used the expression ‘the battle 
for/winning hearts and minds’. Some sources link this to the second President of 
the USA (1818) but here we have the expression ‘stole the hearts’ (2 Sam. 15:6), 
dating back to the first English versions of the Bible.  There is nothing new under 
the sun (Eccles. 1:9). 

The word Selah – a pause for meditation on what has just been spoken - has its 
first occurrence here. Apart from the 71 times in the Psalms the only other use is 
in Habakkuk’s prayer (Hab. 3:3,9,13) [Comment 1]. 

Selah divides this Psalm into 3 portions; it is an excellent template for our 
prayers. Just as someone’s name can be inserted into John 3:16 to demonstrate 
salvation is a personal response, Psalm 3 can be personalised to guide us in prayer. 

The bitter attack ‘no deliverance in God’ points to the belief of David’s 
enemies that he has moved so far from God that he has gone beyond God’s 
provision of caring for him. David will be cut off, having reached a point where 
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the grace of God is exhausted. No such limit existed then or for us now (Selah, RV) 
[Comment 4].  

David has had victories over both lion and bear (1 Sam. 17:34-37). He realises 
deliverance had come from the Lord. The shield referred to here is a small usually 
round item, namely a buckler. It would be about 40cm. in diameter, small enough 
to be carried on one arm but also tough enough to parry blows from an opponent. 
In battle it could be moved quickly to counter a threat from any direction – just 
like the sword at the entrance to the Garden of Eden (Gen. 3:24). Unlike the very 
large shields which the Romans used, a nimble warrior could strike his opponent 
with his buckler or simply obscure the view of his sword arm so as to strike 
without warning. Protected by armour he acknowledges his safe position and cries 
out.  He knows he has been heard and has the confidence to wait on the LORD 
(Selah). 

Sleep is elusive when our brains are full of anxiety (Ps. 127:2). Here the 
Psalmist has had quality sleep and wakes ready to overcome in the name of the 
Lord.  He states the reasons for His confidence and takes time to reflect on His 
blessings (Selah). 

In this world full of busyness please follow the template given here. The 
practice of audible prayer means there is less chance for our train of thought 
running away. Praise the Lord out loud especially when you are alone, but 
remember you are never alone (1 Kin. 19:14-18). Do not succumb to despair and 
think there is no future for you (Jer. 29:11). He will abundantly pardon. He gives 
His beloved sleep (Ps. 127:2). His blessing is on His people (Ps. 3:8). We know we 
have been blessed with every spiritual blessing (Eph. 1:3).  John Newton’s hymn 
‘Let us rejoice in Christ the Lord’ (PHSS 333) is a great hymn to encourage us to 
go onwards.                Steve Henderson 
 
From Mount Forest: There is a useful series on Psalm 3 in Needed Truth 1940 (pp. 
29, 50, 57)*. They follow the usual understanding that the Psalm title accurately 
conveys the historical setting. It is debated whether or not Psalm titles (and 
perhaps the Selahs) are always attributable to the inspired writers; they could have 
been added later but still as guided by the Spirit of God. On this basis, David, 
fleeing from Absalom, is the Psalmist. David is ascribed Psalms 2, 16, 32, 69, 95, 
109, 110 in New Testament quotations**. Psalm 3 is not quoted, but like Psalm 2 
refers to the ‘holy hill’ of Zion. In David's day the ark of God resided in Zion (1 
Kin. 8:1). When David fled from Absalom, he would not agree to have the ark 
accompany him, but in Psalm 3 in answer to his prayer he finds relief from God's 
holy hill, having a twofold meaning as Solomon said when he appealed to God ‘in 
heaven Your dwelling place’ to answer prayer directed to God in the temple on 
earthly Zion (1 Kin. 8:30 etc.). 
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Perhaps David penned Psalm 3 after leaving Jerusalem and only after 
Ahithophel’s rejection, which would have been a token of God answering his cries 
(v. 4; 2 Sam. 15:31). For David, the inclusion of Ahithophel among the many 
rising against him (Ps. 3:1) was of great concern. We are not told why this formerly 
loyal man turned against David, but perhaps it was related to the wrong done by 
David with Bathsheba (Ahithophel’s granddaughter?) [Comment 5] whose faithful 
husband's life was taken by David (cp. 2 Sam. 11:3; 23:34). Many see Psalm 
55:12-14 as a reference by David to Ahithophel, and likewise Psalm 41:9, though 
some contextual details do not match well. John 13:18 applies Psalm 41:9 to the 
traitor Judas, but scriptures may have multiple fulfilments. [Yes, but we cannot be 
certain of Ahithophel being the culprit in the psalms quoted here – R.B.F.]. 

There is no direct or oblique reference to the demise of Absalom in Psalm 3, 
and David's noticeable reaction in 2 Samuel 19:4 may suggest Psalm 3 predated 
Absalom’s death. David's loud sorrow then was disconcerting to the tactically 
clever but strategically poor Joab. It could have helped in bringing the disaffected 
followers of Absalom back to David (cp. 2 Sam. 3:31-39). Psalm. 3:8 reveals 
David’s concern for God’s people, and uniting them was a priority. Joab, with 
narrower vision, focused on rivalries. David's guidance to Solomon in 1 Kings 2:5, 
32 was based on Joab's killing of Saul and Absalom's captains, significantly without 
mentioning his dispatch of Absalom [Comment 6]. 

The Messianic aspects of Psalm 3 are easy to see, and the events in the life of 
the man after God's own heart provide powerful advance illustrations of the true 
Man of Sorrows. God declared David would ‘do all my will’ (Acts 13:22), not that 
he would do only His will. Psalm 3 would not be recounting feelings occasioned 
by flight from Absalom if David had not brought this on himself by murder and 
adultery. But our sinless Saviour knew the fulfilment of Psalm 3:4. Jesus was 
forsaken when He cried from the cross, but His cry was heard in heaven and He 
would not be left in Hades forsaken (Acts 2:27); the One who lifted up the head 
of David has exalted His Son.             Geoff Hydon 
 
*NT articles: https://churchesofgod.info/wp-content/uploads/2017/07/NT-VOL-47-1940-Final.pdf 

** NT quotes referencing David’s Psalms: Acts 1:16,20 (Ps.69; 109); Acts 2:25 
(Ps.16); Acts 4:25 (Ps.2); Rom.4:6 (Ps.32); Rom.11:9 (Ps.69); Heb.4:7 (Ps.95). 
 
From Ravulapalem: Psalm 3 is the first with a caption. In three places the word 
Selah is mentioned. It occurs seventy-one times in the Psalms and three times in 
Habakkuk. Many Psalms with the Hebrew word Selah are addressed to the chief  
musician or the director of music. Selah is translated as ‘intermission’ in the 
Septuagint, which is the earliest Greek translation of the Old Testament. 
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Sometimes it is given as a short interval on which to meditate or a pausing 
interlude in music or song. 

Here in Psalm 3, at the end of verses 2, 4 and 8, the word Selah occurs. In the 
first sentence many people are saying of David that God will not deliver him. They 
said this keeping in view the earlier transgressions of David. They don’t know [or 
they refuse to admit—Eds.] that the mistakes or sins of David have been forgiven. 
(examine Shimei, the son of Gera in 2 Sam. 16:5.) Here the first Selah is written. 
Let us meditate. 

In verse 4 David cried unto the Lord with his voice, and God heard him out of 
His holy hill and answered him. Here is a second Selah. Let us meditate. 

Then David started to call on God—‘Arise O Lord save me!’, not unlike Moses 
in Numbers 10:35. [Comment 7] Amazingly wonderful, God gave David victory by 
breaking the teeth of the ungodly and by defeating all his enemies. David hailed 
God’s salvation and His deliverance with blessing upon His people. Third Selah 
follows. Let us meditate. 

When people said there was no help from above to David the first Selah 
appeared. When David cried for help and God heard it, the second Selah 
appeared. David received help from God and was told that salvation is of Him. 
The three Selahs are times of interval to meditate upon the reasons behind them. 

S.J.M. Edward 
 
From Surulere: External buffetings and tragedies are relatively endurable. The test 
of one’s patience and mettle are when the source of distress is internal, from one’s 
own household or close circle: ‘For it is not an enemy who reproaches me; then I 
could bear it. Nor is it one who hates me who has exalted himself against me; 
then I could hide from him. But it was you, a man my equal, my companion and 
my acquaintance’ (Ps. 55: 12-13 NKJV). 

The treachery of Ahithophel was galling and numbing, but the revolt of 
Absalom was the keenest betrayal of darkest hue, made more poignant by filial 
and kin ties. King David was a man who was acquainted with the vicissitudes of 
life, the valley low and mountain high. Nevertheless, the twin terrors of 
Ahithophel’s and Absalom’s perfidy were new for ‘the man after God’s own heart’ 
and shook him to the very core of his being (1 Sam. 13:14; Ps.  3:1-2). 
Refreshingly, David’s travails brought to the fore his unique relationship with the 
God of Israel. 

David never gainsaid the fact that his position in Israel was due solely to the 
inexplicable divine choice of the Almighty God. Least in the family of Jesse of 
Bethlehem, yet favoured by God for kingship of Israel: ‘And Samuel said to Jesse, ‘ 
Are all the young men here?’  Then he said ‘ There remains yet the youngest, and 
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there he is, keeping the sheep’  (1 Sam. 16:11.) And so, David’s first act in Psalm 
3:1-2 was to commit his circumstances to the Lord God: ‘Lord, how they have 
increased who trouble me! Many are they who rise up against me. Many are they 
who say of me, “there is no help for him in God”’. Probably, the truth of Psalm 
55:22, another composition of the sweet Psalmist of Israel, was not lost on David: 
‘Cast your burden on the LORD, and He shall sustain you; He shall never permit 
the righteous to be moved’. 

Similarly, in 2 Samuel 15:31 on hearing the jarring news that Ahithophel was 
among the conspirators, David said: ‘O LORD, I pray, turn the counsel of 
Ahithophel into foolishness’. Herein lie sterling lessons for us in our walk with 
God, in this dispensation of grace. Although we shiver at the distinctly ‘un-
Christlike’ outpouring of emotions of David such as asking God to strike his 
enemies in the cheekbone and to break their jaws (Ps.3:7), [Comment 8] whatever 
our situation or challenge, it must be committed to the Lord and we must trust in 
His unfailing goodness and kindness. ‘Then the king said to Zadok, “Carry the ark 
of God back into the city. If I find favour in the eyes of the LORD, He will bring 
me back and show me both it and His dwelling place. But if He says thus: “I have 
no delight in you”, ‘here I am, let Him do to me as seems good to Him’” (2 Sam. 
15:25-26). 

Finally, the fact that a matter has been committed to God does not prohibit us 
from employing our God-given wisdom in making plans. David did this judiciously 
(2 Sam. 15:25-37).                   F. Ntido 
 
From Victoria B.C.: Looking at this encouraging Psalm in our study this month we 
saw a definite connection and progression with the three Selahs of Psalm 3. In the 
first, verses 1 and 2, we hear David rehearsing the core of how he is feeling as he 
was fleeing Jerusalem.  He did not have the benefit of knowing how this 
attempted coup by his son Absalom was going to turn out.  Some of his advisors 
showed themselves to be his enemy, such as Bathsheba’s grandfather Ahithophel, 
who was obviously bitter about what David had done to his family and wanted 
revenge.  2 Samuel 12:10 said ‘the sword would never depart from thine house’ 
due to the adultery with Bathsheba and the murder of Uriah the Hittite.  David 
points out that there were many which said, ‘there is no help for him in God’. 

The next Selah shows that David had experience in relying on the Lord. David 
had to run from Saul and the Lord God saw him through his trouble. Verses 3 and 
4 indicate he is crying out to that same God who had shown him forgiveness and 
mercy and had been a shield to David. He is the God who lifted him up. A God 
who heard David’s cry out of His holy hill! 

The third Selah shows David as having absolute confidence in God, to the 
point that he can lie down and sleep and awake; that he is not afraid as he focuses 
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on the Lord even if he ends up surrounded by these enemies. He writes of trusting 
that the Lord God would arise and smite his enemies. He finishes the Psalm by 
placing all the credit for his success and salvation as having been accomplished by 
the God who had anointed him king.  One can picture David and his entourage, 
barefoot, weeping, ascending the Mount of Olives, and David working through 
this ordeal, running from his own son whom he loved. We can picture David 
looking at the storm of this trouble, but purposely turning his sights toward God, 
who knows the beginning from the end. We would do well not to dwell on 
negative experiences in our lives, but rather review what great things He has done 
in ours, and chiefly our salvation which was accomplished in our beloved Saviour, 
God’s son Jesus. 

2 Samuel 15:23, 30, seem to resonate with the first Selah, with the weeping 
and sorrow due to the treachery. Verses 25 - 28 indicate that David is leaving the 
outcome with the Lord. God will either bring him back to where the ark is or 
maybe He won’t, but God is sovereign. David prays that God will thwart 
Ahithophel’s council and make it foolishness, which God does. 

This Psalm aids us in what our attitude should be when faced with trouble that 
comes upon us, whether self-inflicted or from outside forces. 

Rodger Lefevre; Phil Williamson  
 
COMMENTS 
1. (Aberkenfig and Greenock): A concordance search reveals that the Hebrew 
word Selah or Sela occurs seventy-six times in the Old Testament: twice as a place 
name (2 Kin. 14:7; Is.  16:1), and seventy-four times as a pause for thought or 
musical instruction. Seventy-one of the latter are in the Psalms and three in 
Habakkuk chapter 3.                   J.J. 
 
2. (Aberkenfig): It should be also borne in mind from a human point of view, 
Ahithophel, being Bathsheba’s paternal grandfather, possibly bore a bitter grudge 
against David with the knowledge of what happened to Uriah the Hittite, 
Bathsheba’s husband, as a result of David’s burning desire to have her for his wife 
at any cost (2 Sam. 11:3, 15; 12: 7-12; 1 Chr. 3:5). He may well have been 
convinced in his own mind that Absalom’s rebellion could result in a coup de 
grace, with his help, to his father’s reign, and would be God’s way of further 
disciplining David for his folly and sin. Actually, his counsel was highly regarded 
and was bound to succeed, if the Lord had not intervened (2 Sam. 16:23; 17:14). 
In all likelihood a strong vengeful spirit existed in Ahithophel’s heart towards 
David, contrary to the prohibitions of Leviticus 19:18 and Deuteronomy 32:35, 
which clearly stated such matters should be left in the Lord’s hands.    R.B.F. 
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3. (Buckhaven): Psalm 73 is by Asaph but that does not of course devalue what 
our brother draws out.                     P.D. 
 
4. (Greenock): There are only two instances where people may place themselves 
beyond the reach of God's grace, namely: blasphemy against the Holy Spirit (Mat. 
12:31) and the sin of unbelief (Rev. 21:8). The sin of unbelief manifests itself in a 
variety of forms as John Miller observed in his comments on Revelation 21:8—‘All 
these unrepentant and unforgiven sinners shall find their part in the lake of fire’. 
(Notes on the New Testament Scriptures, pp. 702,703).          J.J.  
 
5. (Mount Forest): That Bathsheba was a direct (and not remote) descendant of 
Ahithophel seems reasonably clear from a combination of 2 Samuel 11:3 and 
15:12 and 1 Chronicles 23:34. See also Comment 2 .           P.D. 
 
6. (Mount Forest): This is an interesting observation. It suggests that David had 
accepted that, in Absalom's case, Joab was the instrument of divine judgement, 
but his vindictive and treacherous murders of Abner and Amasa respectively, went 
far beyond military expedient or the demands of justice, and could not be left 
unpunished.                      J.J.  
 
7. (Ravulapalem): This highlights for us that that David starts to call on the Lord in 
a different way from verse 7. Whether the association with Numbers 10.35 and 
the carrying of the ark is valid is interesting and readers are recommended to refer 
to Buckhaven’s second paragraph and the first paragraph of the Mount Forest 
paper for a fuller perspective.                       P.D.
               
8. (Surulere): It does, however, read as though David was thanking God for 
something already achieved.                  P.D. 

It is true that vengeance is a divine prerogative and disciples of Christ must 
‘turn the other cheek’, reflecting the Lamb-like character of the One who as a 
man, ‘when he was reviled, reviled not again … but committed Himself to Him 
who judges righteously’ (1 Pet. 2:23). It is also true that as King of kings and Lord 
of lords , our Saviour will ‘break’ His enemies (and ours) ‘with a rod of iron’ and 
‘dash them in pieces like a potter's vessel’  (Ps.  2). At Armageddon, He will tread 
‘the winepress of the fierceness of the wrath of Almighty God’ (Rev. 19:15), in 
fulfilment of Isaiah 63:3,4; 61:2 (from which the Lord Jesus quoted in the 
synagogue in Nazareth).                      J.J. 
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Feature 
THE HOUSE OF GOD IN THE BOOK OF GENESIS 
Introduction 

It is highly significant that the divine origin of our subject is found in the first book 
of the Bible, viz. Genesis. The Hebrew word for the name of the book is bereshith, 
meaning exactly what we have in the introductory lines of the first sentence of the 
Revised Version - ‘In the beginning’. The Greek Septuagint version is simply 
translated ‘beginning’. There is no definite article in the original language after the 
preposition ‘In’ and before the noun ‘beginning’. This signifies the absence and 
unknowingness of any actual date or time when creation began. Its origin lies 
outside of time, in eternity. 

Key events in the early history of the world are contained in this book and 
more than half the human span of existence is recorded here. The creation of man 
from the earth’s dust on the sixth day was the apex of God’s creative plan and 
order. Investing him with authority and dominion over every living thing also 
required man’s ongoing commitment to promote and maintain the harmonious 
eco-system God had created. (1:27-28; 31; 2:7, 15). 

Bethel 

The first mention of the expression ‘house of God’ is found in the meaning of the 
name of a location called Bethel, later to be in the tribe of Benjamin’s territory, 
approximately 20 kilometres north of Jerusalem. ‘Bethel’   is a combination of two 
Hebrew words bayith meaning ‘house’, and el signifying strength and might; the 
latter when used in upper case is a title of God, the Almighty (Gen. 12:8; 17:1). 
Interestingly, the mountain site where Abram and his entourage pitched tent had 
Bethel on its west side and Ai (Heb. ‘a heap of ruins’) on the east. Here, the father 
of faith built an altar to the Lord, where he worshipped and called upon the name 
of the Lord his God. It was the place which Jacob later designated, as a result of 
God revealing Himself to him in a special way, as El-beth-el – ‘God of the house of 
God’. Jacob returned to this spot after further journeyings, being assured of God’s 
presence since his first visit there (13:3; 31:5b; 35:1,3, 5-7, 13-15).  

The House of God 

The actual phrase appears in chapter 28 of Genesis where Jacob, in obedience to 
the instruction of his father Isaac, made his way in looking for a bride to the land 
of his mother Rebekah’s birthplace in Paddan-aram, North West Mesopotamia. 
Here he stopped at an unnamed place for an overnight rest (27:42-43; 28:1-
2,27). A number of important points arise from a consideration of what was a most 
remarkable and spiritual revelation, firstly, in the patriarch’s dream/vision, and 
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then afterwards, when he awoke. Both have a bearing on our lives as believers 
individually and in the collective service of the people of God in the house of God 
today. We look at: 

1. The interconnection of what takes place on earth with what takes place in 
heaven and the ministry and activity in that regard of angelic beings (Gen. 28:12; 
cp. Heb. 1:14; 12:22; 1 Pete. 1:12; Rev. 22:16). 

2. The voice of God speaking in promise and prophecy to His servant (Gen. 
28:13-15; 2 Pet. 1:4; Rev. 1:3; 22:19). 

3. The realisation of God’s presence where he was at that time, in God’s will, 
meant everything to Jacob. Thereafter, he endeavoured to give God the prime 
place in his life by seeking Him to know what he should do and where he should 
be (Gen. 28:16-17, 20). The scriptures in John 7:17 ‘If anyone wills to do His will, 
he shall know concerning the doctrine, whether it is from God … ‘, and John 
12:26: ‘… where I am, there My servant will be also …’ (NKJV) are reflected in 
Jacob’s feeling and experience at that time.  

Knowing the Lord's will in relation to where and how we should serve Him is 
one thing; following through on it is quite another. It takes a heightened spiritual 
conscience to produce the level of personal commitment needed to carry out 
what the Spirit of God has revealed in His word. 

Being linked in corporate visible testimony with others who share the same 
fundamentals of ‘the faith which was once for all delivered unto the saints’ (Jude 
3) is of paramount importance. It is actualised by being built alongside others 
upon the foundational teaching of the Lord given to the apostles and prophets, so 
that, as living stones, we are built in according to the divinely given pattern, and 
become an integral part of the place where He is its chief corner stone and also 
Son over God’s house (Acts 1:2; Heb. 3:6; Eph. 2:20; 1 Pet. 2:6). 

New Testament Counterparts 

The inclusion in the narrative of stone, pillar and oil takes us to clear spiritual 
teaching in God’s word, as found in 1 Peter 2: 4,6 concerning Christ, the living 
and chief corner stone; 1 Timothy 3:15 where God’s house is described as a pillar 
and ground of divine truth; Ephesians 2:21-22 telling how the Spirit of God 
resides in the churches of God collectively, which in divine testimony, unitedly 
comprise God’s temple.                   

R.B. Fullarton. Bathgate 






