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Introducing . . .                   July 
SEPARATE FROM SINNERS
A reader might suppose that the first 
half of Lamentations chapter 1 is the 
work of an observer and the second 
half, from verse 12, the work of a 
different writer who is personally 
involved. But that cannot be so when 
the literary integrity of the work is 
highlighted by having successive verses 
start with each of the letters of the 
entire Hebrew alphabet in order; it is a 
coherent and distinct poem, a discrete 
work by a single author which has a 
single theme. Should we then–since 
the entire work is an entity–apply not 
only verses such as Lamentations 1:12 
which speak of supreme sorrow to the 
Saviour but also (in His capacity as a 
vicarious and substitutionary Sufferer) 
verses such as 14 and 18 in which  

personal sin and failure are recorded? 

The writer (we assume Jeremiah) is so 
identified with the city and the city 
with him in the second half that they 
are indistinguishable. It is remarkable 
that the observer is the same person at 
the same time. Indeed, he has already 
cried to the Lord in verses 9 and 10.  

In the Lord Jesus, we also see one who 
is separate from sinners and at the 
same time identifies with them.  In 
considering the question above, we put 
the point the other way round. He 
identified with sinners but He was 
separate from them, and come to the 
same conclusion as our contributors 
that the answer to the question is ‘no’.
            P.D.

 

From Study Groups . . . 
LAMENTATIONS 1: THE DESOLATION OF THE CITY 
From Aberkenfig: The Desolation of Jerusalem  The predictions by Jeremiah and 
others of Jerusalem’s downfall because of the spiritual decline of Israel and Judah, 
are fulfilled in this chapter. The superscription to this Book according to the 
Septuagint says, ‘And it came to pass, after Israel had been carried away captive and 
Jerusalem had become desolate, that Jeremiah sat weeping and lamented with this 
lamentation over Jerusalem’. Etymologists inform us that history of the elegies such 
as we have in this book were common, and the Sumerians were probably the first 
to write in a dirge about the fall of their cities to their enemies; e.g., the destruction 
of Ur (see S.N. Kramer, Ancient Near Eastern Texts 1950 p.455). 

Each verse has three lines making the stanzas in the first three chapters (except 
1:7 and 2:19, four lines); each stanza following the twenty-two consonants of the 
Hebrew alphabet in succession to form a dirge (chapter), and the first four chapters 
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are in acrostic form. The fourth poem has only two lines to each stanza, whilst the 
fifth is not an acrostic but resembles Psalms 44 and 80 in terms of a lament. It is 
significant to note that chapters 1, 2 and 4 all start with the word ‘How’, which is 
typical of a Hebrew lament (see also Is. 1:21). 

Worldly sorrow is apparent in the first half of this chapter where Jeremiah 
laments over the ruin of the city, but we can also see the elements of godly sorrow 
as he expresses personal sin on behalf of the people. Jerusalem would have been a 
bustling hive of activity, a focal point of worship; but because of sin, despite the 
pleadings of the various prophets, it was now a desolate ruin, likened to a widow 
bereft of her husband and children. Nearly 600 years later, in a parallel lament, the 
Lord Himself would grieve over Jerusalem (Mat. 23:37-38 and Luke 13:34-35) and 
their house [not God’s house] would be left desolate. 

Jerusalem had once been dominant, ruling over Moab and Edom, and extending 
northwards towards Syria, but is now in captivity, ravaged and in ruins. She had 
tried to make allies of Egypt, Tyre and Sidon, and the peoples east of Jordan, but 
those ‘friends’ betrayed her in the hour of need, even to helping the Babylonians to 
her destruction. So great was the affliction that she was weeping sore; the fulfilment 
of Jeremiah 9:1 where he weeps with such intensity that it becomes a fountain by 
day and night. His sorrows were so acute and real, the imagery of a bereft widow 
shines through. 

We are caused to consider the affliction of the Man of Sorrows in the appeals of 
verses 11 and 12 from one who is presented as being abject and in unparalleled 
sorrow. 

There are further links to the sufferings of our Lord, especially the lack of 
comforters referred to in Psalm 69:20. Various illustrations are employed by 
Jeremiah leading in intensity to the suffering he had to pass through as also did the 
nation. For instance, in verses 14 and 15 where the yoke of ‘our transgressions’ is 
so heavy as is the winepress crushing the young men. Judah had indulged in the 
depraved and sensuous rituals of the Canaanite religion. The persistence of her 
continued rejection of covenanted responsibilities brought punishment from a 
righteous and holy God. So, the judgement and the consequent sufferings continue; 
yet there is no indication of contrition until verses 18 and 20 where he states that 
he has ‘grievously rebelled’. 

Jerusalem at that time did not have the comfort enjoyed by believers in time of 
crisis, making her sad fate all the more poignant. The language becomes more 
personal as we proceed through this chapter, and the imagery reflects the thought 
that the believer must rely on Christ alone for sufficiency to prevent a fall when they 
are faced with temptation (1 Cor. 10:12-13). What a lesson for us today in this day 
of grace!                        Bill Paterson 
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From Buckhaven: In chapter 1 we have before us the lament in poetic form and the 
deep sorrow of the prophet who witnessed the state of Jerusalem after its downfall. 
His weeping seems to foreshadow the Lord in His deep sorrows. ‘How doth the city 
sit solitary...!’ (v.1 KJV). Even the city itself, (the woman), cries out in grief as she is 
bereft of her husband and her children. In the days of Solomon there was a godly 
order of things: the throne, the house of God, the priesthood and the covenant; 
now this was no more. The king (Zedekiah) has been taken into captivity and his 
family slain. The recurrence of the word ‘all’ throughout the chapter, seems to signify 
the totality of the city’s destruction – ‘all her gates are desolate’ (v.4); ‘all her beauty 
is departed’ (v.6); ‘The Lord hath trodden under foot all my mighty men’ (v.15). 

The glory and the grandeur of her past is no more. She who was the princess 
and chief among the nations is now a widow deserted by all her former friends (vv. 
1 - 2). The judgement of God has come upon her because of her transgressions, and 
there is none to comfort her. The prophet witnessed and described the destruction 
of the city by the Babylonians. The Lord Jesus in His day foretold the destruction of 
Jerusalem, for they knew not the time of their visitation (Luke 19:44). In 
Lamentations, however, there is hope for the city in a future day. 

God had been longsuffering with His covenant people, but they had broken the 
covenant. Repeated warnings of judgement were ignored. God had now 
abandoned them and handed them over to the Gentile nations. Jerusalem’s enemies 
scorn at her state; the ways to Zion are now desolate; no longer do the people come 
up to the set feasts (v.4). The gates of the city where people gathered are broken 
down; the priestly service has ceased and there are no offerings upon the altar of 
God. No sweet-smelling incense ascends, and there is no continual song in the 
temple. The sanctuary has been plundered and defiled, the sacred vessels removed, 
and Judah has gone into exile. Her enemies take pleasure in the city’s plight, the 
people sigh and murmur because of hunger and they barter for food (v.11). Her 
young men and maidens have gone into captivity; her princes are slain and her once 
powerful army is no more. The priests perish through hunger. In her despair, 
through the intercessory pleadings of the prophet, the city cries out to God asking 
His forgiveness, confessing their sins to Him who has brought judgement upon them. 
Only He can save them from the present situation. Their judgement is just because 
God is righteous (vv. 14-22). 

Despite the misery of his experience the prophet stays himself on God’s 
faithfulness and compassion, ‘For he doth not afflict willingly nor grieve the children 
of men’ (Lam. 3:33)                   Martin Notman 
 
From Cromer: Godly and worldly sorrow; definitions  As its result, godly sorrow 
breeds its repentance, and its consequent reformation, returning to do the will of 
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God which has been ignored. Worldly sorrow has more to do with the restoration 
of reputation in the eyes of others, apparently atoning for one’s wrongs by the good 
which one does subsequently. Lamentations 1 doesn’t fit precisely into either of 
these categories, because the writer recognises that the desolation is deserved, and 
only a reversal of God’s vengeance could change it. The beginning is in verse 18 
‘The Lord is in the right, for I have rebelled against his word’. It does not seem 
proper to apply these verses to the Lord, because His suffering was vicarious and 
substitutionary, whereas that of Jerusalem resulted from defiance of the will of God. 
It is valid, of course, to contrast the two, since the redemption was the consequence 
of the rebellion. 

The appeal ‘is it nothing to you?’  This appeal in verse 12 is put into the mouth of 
Christ in Stainer’s Crucifixion. It is very effective there, but it is quoted out of context. 
In Lamentations 1 it exhorts the passers-by to take pity on the ruination of the great 
city which has encompassed its own downfall, whereas the bystanders of Christ’s 
crucifixion mostly jeered at someone whom they rejected. 

Who is the speaker?  Verses 9b, 11b -16, 18-22 are all in inverted commas. Are 
these spoken by a personification of Jerusalem? They express her desolation, and 
feeling that those on whom she has heretofore relied have deserted her      
[Comment 1].                Peter Hickling 
 
From Greenock: Lamentations is classified as a poetic book. Anthropomorphism is 
used with great effect as Jerusalem is spoken of as ‘sitting alone’ and as a ‘widow’ 
in the opening verse. 

The humiliation of the Babylonian captivity was short (70 years), but the 
dispersion of the Jews from their homeland lasted from AD 70 to AD 1948.  The 
coinage issued by the Roman Emperor Vespasian has this image on the obverse: 
Jerusalem sits alone under a palm tree in abject sorrow whilst a soldier looks on. 

 

 

 

 

 

 

 

 

 
Vespasian coin images, courtesy of Classical Numismatic Group, Inc. http://www.cngcoins.com 
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The explanation is very clear:  Jerusalem, as representing all its inhabitants, has 
sinned ‘grievously’. All sin is against God even if others are victims. We read that in 
the words of Joseph to Potiphar’s wife (Gen 39:9). Other examples are Pharaoh, 
Achan and the people of Israel (Ex. 10:16; Josh. 7:20). The people’s sin has been 
against God and against their fellow citizens—e.g., market place transactions must 
be honest (Lev. 19:36; Deut. 25:13). Israel and Judah both rebelled against the law 
given to them; however, the pain is both godly sorrow and worldly sorrow. The 
sorrow arising from exposed sin could be public humiliation, which we are told we 
should avoid so that Christian witness is not compromised (Heb. 6:6).  This is 
contrasted with suffering as Christians—should that happen to us, we can rejoice in 
it (1 Pet. 4:15-16). [Comment 2] 

We can see a similarity between the events at the crucifixion and the appeal in 
verse 12. Those who had come to the spectacle passed by mocking the Lord Jesus 
(Mat. 27:39).  Stainer used this verse in his oratorio ‘The Crucifixion’ written in 
1887.  G. F. Handel in the ‘Messiah’ (1741) used ‘Behold, and see if there be any 
sorrow’ (Lam. 1:12) and also ‘He was cut off out of the land of the living’ (Is. 53:8). 
With the advantage of hindsight, we see the fulfilment of these prophetic verses [see 
Comments 1 & 3, and Surulere paper, last two paragraphs—Eds]. 

We cannot work for salvation, but we should work hard after salvation not to 
bring shame on our Lord Jesus.          Steve Henderson 
 
From Mount Forest: Jeremiah precisely recorded the previously indiscernible 
thickness of the temple columns (Jer. 52:21), revealing something of how acutely 
he felt the loss, as the temple deserted by God was destroyed by Gentiles. He noted 
the number of sculpted pomegranates encircling them, which now that they lay in 
the dust could be counted more carefully. When someone we love dies, we may 
look upon them in disbelief that the event has occurred, and we may acutely sense 
the absent smile or the dishevelled hair, contrasting them with preciously 
appreciated former vibrant beauty. Surely, Jeremiah was like the Psalmist who 
would condemn himself: ‘If I remember thee not; If I prefer not Jerusalem Above 
my chief joy’ (Ps.137:6 RV). It is Jeremiah’s love of the things precious to God that 
provides the background to griefs expressed in Lamentations. 

The anger of God against His people’s rebellion was matched by His unbounded 
love for them, even as they rejected Him and turned to idols. God’s dire judging 
activity against His people had been previously shown to Jeremiah, but that did not 
lessen the sorrow for it having to occur (Lam.1:8). If tragedies that happen are 
avoidable it makes them even harder for us to accept. If only Judah had repented, 
Jerusalem could have been spared; but God knew true repentance was not in their 
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hearts, and their self-justification necessitated His justice. So, Jeremiah must 
describe Jerusalem personified as a widowed woman (contrast Is. 61:10). 

Jerusalem should always have been the epitome of Judah’s blessed portion in 
bifurcated Judah/Israel, with the temple gloriously identifying the Place of the Name. 
But God must reject His rebellious house, and the surviving people must experience 
captivity in a foreign land. God-fearing Daniel included himself in the confession of 
the sins of God’s people that resulted in that captivity (Dan. 9). In Jeremiah’s lament 
there is likewise no hint of self-justification, nor even something similar to what the 
Lord had to negatively note about the man who ‘…was praying this to himself: 
“God, I thank You that I am not like other people”’ (Luke 18:11 NASB 1995). We 
can see from 2 Corinthians 7:10 that it is the result of grieving that manifests whether 
it was godly or worldly. Israel may well have displayed self-centred worldly sorrow, 
but Jeremiah was sharing in the sorrow felt by God, and sadly from Lamentations 
1:12 it seems he may have been one of few seeing it from a divine perspective. ’You 
who pass by’ may be commenting on spiritually blind Israelites, as well as the 
enemies of Israel who saw and applauded the destruction. We are bound to ponder 
the Lord’s experience, expressed in Matthew 23:37 and Luke 19:41-44. 

Jeremiah memorably expressed the loss of good king Josiah (2 Chr. 35:25) and 
he was familiar with laments (Jer. 7:29; 9:17). The Spirit could have moved him to 
reuse here parts of his earlier texts, as some think (e.g., Lam. 4:20 is more easily 
applied to Josiah than to Zedekiah). The loss of the temple was far worse than even 
Josiah’s passing, and unforgettable. Jeremiah often wrote using poetry, a great assist 
to memory. Here this is further enhanced using acrostic. The Hebrew ayin and pe 
reverse their expected order in chapters 2-4. Some scholars say this change reflects 
ordering first according to Hebrew then Chaldean alphabets, assuming the book 
was compiled from time to time, but this seems unlikely given one prevailing context 
for the book as a whole.               Geoff Hydon 
 
From Ravulapalem: Godly sorrow brings repentance; it changes the life and cleanses 
it from sin. Worldly sorrow brings death (2 Cor. 7:10).  Lamentations is in the form 
of poems. Its intent is to express grief and sorrow, to pour out before God the horror 
and bitterness of what has happened. Chapter 1 shows that sin is the cause of sorrow 
in verse 5. The two types of sorrow are described in it. 

Worldly sorrow  The prophet is lamenting and expressing his sorrow, how the once 
crowded city of Jerusalem became lonely like a widow (v.1). No one came to her 
rescue or comfort while tears were passing down her cheeks of weeping (v.2). There 
is no rest. The beauty of the daughter of Zion has faded and Jeremiah remembered 
the affliction of the olden days. Jerusalem turns back sighing. 

Godly sorrow  From verse 12 the prophet is comparing Jerusalem with a person 
(vv.12-14). Here is a call to passers-by to see the sorrow, as ‘Behold, and see if there 
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be any sorrow like unto my sorrow, which is done unto me, wherewith the Lord has 
afflicted me in the day of his fierce anger’. He sent fire from above into his bones. 
God made him desolate and faint all the days of the yoke. He wept because the 
comforter is so distant.  Jeremiah is in distress; his bowels are troubled; his people 
die; they suffered public shame; their enemies were glad (v.21); abroad the sword 
bereaved; his sighs were many and his heart was faint (v. 22). This can be aptly 
compared to Jesus, the Man of Sorrows, who was clearly described long ago by 
Isaiah in chapter 53 [Comment 3]. 

Man of Sorrows   It is notable in the gospels, that Jesus wept but did not laugh. How 
can one smile or laugh when the people whom He wanted to help and save reject 
and refuse Him? (Mat. 26:37-44; John 11:35)? He was rejected ... (Is. 49:9). He 
suffered. (Ps. 69:7) [Comment 4]. He bore disease and sickness in the sense of being 
able to discern, and actually bore them in His own body when hanging on the cross 
and becoming a substitute for others [Comment 5]. People did not treat him well 
(Acts 3:13-14). 

Though the fact of Jerusalem’s destruction came as a result of sin, it prompts 
quiet hope based on the character of God.            S.J.M. Edward 
 
From Surulere: Godly and worldly sorrow The affairs of mankind are often 
intertwined with unsettling sorrow filled with overflowing poignant pathos. The 
grave and dark scenes of the ruined city of Jerusalem evoke a heart-wrenching 
outpouring of grief by the prophet Jeremiah. The sorrow expressed acknowledges 
the city’s fate as the inevitable consequence of its abandonment and rebellion 
against the God of Israel: ‘For the LORD has afflicted her Because of the multitude 
of her transgressions’ (Lam.1:5 NKJ). 

The key determinant and parameter for evaluating and ascertaining whether 
sorrow is godly or worldly is the acknowledgement of guilt by the subject, and 
whether there is an acceptance that the judgment or punishment is just and at the 
instance of a holy God: ‘Against You, You only, have I sinned, and done this evil in 
Your sight  ̶  That You may be found just when You speak And blameless when You 
judge’ (Ps. 51:4). This does not in any way or sense negate the impact of our actions, 
particularly the negative ones, on humans, but recognizes the Lord God as the Judge 
of all the earth who always does right (Gen.18:25). 

A clear case of worldly sorrow in its darkest form is that disclosed in the early 
annals of human history regarding Cain, who though bearing the infamy of the first 
to shed human blood, that of his brother Abel, took thought only for his own safety: 
‘And Cain said to the LORD, “My punishment is greater than I can bear! Surely You 
have driven me out this day from the face of the ground; I shall be hidden from 
Your face; I shall be a fugitive and a vagabond on the earth, and it will happen that 
anyone who finds me will kill me”’ (Gen. 4: 13-14). 
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We are given very helpful nuggets in Lamentations 1 showing how godly the 
sorrow is expressed therein: 

• There is remembrance and longing for that which is lost through sin: ‘In the days 
of her affliction and roaming, Jerusalem remembers all her pleasant things’ (v.7). 
 

• There is an acknowledgement of sin and its consequences: ‘Jerusalem has sinned 
gravely, therefore she has become vile. All who honoured her despise her’ (v.8). 

 

• There is a genuine appeal to God for respite and restoration and not necessarily 
vengeance: ‘O LORD, behold my affliction, for the enemy is exalted!’ (v.9). 

 

• There is a regret over the things of the LORD that have been lost: ‘The adversary 
has spread his hand over all her pleasant things; for she has seen the nations 
enter her sanctuary, those whom You commanded not to enter Your assembly’ 
(v.10). 

The Man of Sorrows can be discerned to some extent in verses 12 and 13 of 
Lamentations: ‘Is it nothing to you, all you who pass by? Behold and see if there is 
any sorrow like my sorrow, which has been brought on me, which the LORD has 
inflicted in the day of His fierce anger. From above He has sent fire into my bones 
and it overpowered them’. 

However, like a number of the messianic prophecies in the Old Testament these 
do not fully apply to our Lord, who was pure, holy, unblemished and sinless: ‘For 
He made Him who knew no sin to be sin for us, that we might become the 
righteousness of God in Him’ (2 Cor. 5:21). These lines in verse 14 could never 
apply to our Lord who declared that His soul was exceedingly sorrowful, even to 
death (Mat. 26:38): ‘The yoke of my transgressions was bound, they were woven 
together by His hands and thrust upon my neck. He made my strength fail’ (Lam. 
1: 14).                     Frederick F. Ntido 
 
From Victoria B.C.  If Jeremiah is the author of this book of Lamentations, then at 
this point the ten tribes in the north have been transplanted out of the land, and 
another people have come in and mingled with the remnant, creating the Samaritan 
people. Jerusalem had been oppressed by Pharoah and a king, Jehoiakim, was 
installed. Nebuchadnezzar invaded the land, and Jehoiakim became his servant 
until his death. His son, Jehoiachin, reigned until he and all his retinue, with the 
articles of temple service, were removed to Babylon. Another king, 
Mattaniah/Zedekiah was installed. He rebelled against Babylon and so the city was 
besieged and decimated. 

Lamentations is called by the Jews ‘How’ in the Hebrew, and opens with ‘How 
doth the city sit solitary that was full of people, how is she become as a widow’, and 
‘how is she become tributary’ (KJV). Paul, in 2 Corinthians 7:10, speaks of a godly 
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sorrow to repentance and a worldly sorrow to death.  Looking at study point one, 
we agreed that both types of sorrow can be seen here: a worldly sorrow, where the 
world has an expectation of a religious person. They look for holes in the testimony. 
They take advantage of naivety. They observe hypocrisy and use it to their 
advantage. The world ends up directing pseudo-godly people as to what they say is 
holy. In the meantime, true believers are sorrowing for sin [Comment 6]. Verse 8 
touches on this:  there is removal from service, despising instead of honour, 
nakedness instead of robes of righteousness and garments of salvation. Ungodliness 
leads to want, leanness in spirit and sighing. Verses 11-15 mention fire in the bones, 
affliction, anger, a yoke of transgression, failing strength. These truly can be seen as 
prophetic in regard to our Saviour’s suffering for our sins on the cross [see Comments 
1 & 3 and the last two paragraphs of Surulere’s paper—Eds]. The appeal ‘is it nothing 
to you who pass by…?’ makes the reader consider the utter destructiveness of sin, 
and the horror of the consequence of sinful actions.   

According to the second point of the study, we can see in verse 18 the prophet’s 
attitude to sin. ‘The Lord is righteous, and I have rebelled against His 
commandment’. God hates sin and there are consequences for continued sin. As 
we read these words, we see that everything noble and good is gone. There is no 
one to comfort and the enemies of God gloat. 

As to the question of the acrostic properties of the construction of the writing, 
each chapter cascades from aleph to tov.  One of our study members has been 
learning Hebrew and confirmed the alphabetical construction [See also Mount 
Forest paper, last paragraph—Eds]. The purpose could be to show that from A to Z 
the complete judgement on sin is from God.  It is a reminder that Jesus had to 
experience in full, the anger of God towards sin in His body at Calvary. The wages 
of sin is death, and Jesus collected that wage in full on that terrible day.    
                            R. Lefevre; P. Williamson  

 
COMMENTS 
1. (Cromer): The verses quoted appeal to the present writer to be related to the 
despair felt by Jerusalem at her predicament, especially with expressions such as ‘all 
my mighty men in the midst of me’ (v. 15); ‘my children are desolate’ (v. 16); and 
verses 18c, 19a & b; and 21. On the other hand, such verses as 12 and 21 surely 
can be rightly applied to the experiences of the Lord Jesus in His physical and mental 
anguish.                     R.B.F. 
 
2. (Greenock): The suffering, whether for that which is appropriate for the believer 
(1 Pet 4:14) or inappropriate (1 Pet 4:15) is not the sorrow but that which engenders 
the sorrow. It is not only sorrow it engenders of course; as you rightly say, scripture 
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encourages rejoicing, not sorrow, when the suffering of 1 Peter 4 verse 14 is 
experienced. See Comment 3.                       P.D. 
 
3. (Ravulapalem): Since scripture uses the term ‘godly sorrow’ for a proper response 
to exposed failure I would not use the term to describe that which the Man of 
Sorrows experienced even though there was none so godly as He and no greater 
Sufferer than Him. The term ‘Man of Sorrows’ suffices for me.         P.D. 
 
4. (Ravulapalem): We can note that there is record of the Lord’s weeping but not of 
His laughing or smiling and draw conclusions concerning His mission, but we would 
not want to aver that He neither smiled nor laughed. I am sure that such an utter 
impossibility is not what you intend here.                  P.D. 
 
5. (Ravulapalem): The bearing of our sins in His body on the cross is to be 
distinguished from the bearing of our sickness and diseases there, in that the former 
results in immediate forgiveness if sought but the latter will be an ultimate 
consequence for the believer.                       P.D. 
 
6. (Victoria B.C.): This is indeed godly sorrow but in my own mind if I think of 2 
Corinthians 7:10 of a godly sorrow manifest as a proper response to exposed failure 
I must have a different phrase to express sorrow consistent with growth in grace of 
which the hymnwriter Sir E Denny wrote: 

‘Oh, give us hearts to love like Thee, 
Like Thee, O Lord, to grieve 
Far more for others’ sins, than all 
The wrongs that we receive.’ 

I would call that the sorrow of godliness (not its only characteristic of course). I see 
that the behaviour you call worldly sorrow obscures the sorrow of godliness but 
perhaps your term of pseudo godly better describes it.           P.D. 
 

Feature 
THE HOUSE OF GOD IN THE BOOK OF JUDGES 
Introduction 

We first come across the name of this book in the second chapter, where God raised 
up influential men and an outstanding woman, named Deborah, who became 
judges in the nation of Israel. God’s presence was with each of them during their 
lifetimes, giving Israel victory after victory over their enemies. Sadly though, as soon 
as they died, the people slid back into their abominable practice of idolatry, 
incurring the wrath of the Lord. It was only when the people of Israel as a whole 
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repented in heart that God brought to the fore another judge who would be their 
saviour and deliverer (Judg. 2:16, 18-19; 3:7, 9). The conquest of Canaan took 
place around 1250 – 1200 B.C. and the record itself in all probability was authored 
by Samuel after the monarchy was established.   

A Sad Commentary of Departure from God’s Will 

When we reach chapter 17 we read the deplorable statement ‘every man did that 
which was right in his own eyes’. Everything that could go wrong with Israel’s service 
for God as a result of their recalcitrance to God’s will, went wrong. People and priest 
did as they pleased without any thought for the consequences of forsaking God’s 
way and work. Even Moses’ grandson Jonathan and the sons of his family, became 
enmeshed in untoward practices in the land, setting up graven images of worship 
despite the house of God remaining in Shiloh (18:31). The warnings of Paul and 
John, the Lord’s apostles, to churches of God in their day was solemn and strident. 
They had to have no truck with idolatry in any shape or form; so doing would 
profane the testimony of God (1 Cor. 3:16-17; 2 Cor. 6:16; 1 John 5:21).      

An evil incident took place when a Levite, returning to Shiloh from Bethlehem 
with his concubine, was shown hospitality by an old man who took them in for the 
night. However, they fell foul of a group of depraved men who threatened to 
sexually abuse the Levite. In desperation, the old man offered them his daughter in 
place of his guest. Instead, those creatures of perversion seized the Levite’s 
concubine, and molested her sexually throughout the night. The Levite found her 
lifeless in the morning, lying at the threshold of the house where he had been shown 
hospitality. He cut his concubine’s corpse into twelve parts and sent the pieces 
throughout the borders of the land occupied by the tribes of Israel (Judg. 19:1-2, 
15, 18, 25, 27-29).   

Violation of Divine Law incurs Retribution 

This vile incident against the woman and the distribution of her body parts 
throughout the territories of Israel evoked the wrath of the other tribes against the 
tribe of Benjamin, in whose jurisdiction the murderous mayhem had taken place. 
Justice had to be seen to be done, therefore swift judgement must be carried out 
against the sinning tribe. This would be no mean task (19:22,25). 

First, the tribes had to agree a united plan of action. Such open, outright sin in 
Gibeah had to be dealt with swiftly and decisively. Despite seeking the counsel of 
the Lord three times at Bethel, north of Shiloh, the eleven tribes of Israel, over a 
period of three days, lost 40,000 thousand men of war in battle, while Benjamin 
suffered fatalities of over 45,000. Why so? More than likely, the climate of self-
pleasing had not changed one whit. Benjamin had fiercely and unjustly defended a 
great wrong. This had to be rectified, because it had affected the Lord’s people 
throughout the promised land (20:1, 8, 11,18, 23, 26-27; 21:25). 
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The Present Time 

Is there not a lesson for God’s people today? Instead of allowing a situation to 
develop, as it did in the days of the judges, where every man ‘did that which was 
right in his own eyes’ (21:25), each saint in the house of God today, needs to 
wholeheartedly desire the things that are pleasing to God, following in the steps of 
our captain and leader, the Lord Jesus, rather than pleasing ourselves. This applies 
to our individual and collective testimony before men and women of this world and 
also fellow-believers in the body of Christ (John 8:29; 1 Thes. 4:1; Rom. 15:1).                                             

R.B.Fullarton, Bathgate 





Photo: ‘Desert Crater, Mitzpe Ramon, Israel’ Boaz Katan, Unsplash

'Is it nothing to you, all you who pass by?
Look and see if there is any sorrow like my sorrow,

which was brought upon me,
which the LORD inflicted

on the day of his fierce anger.
“From on high he sent fire into my bones ...'

(Lamentations 1:12,13 ESV)
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