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Introducing . . .

June

SAMUEL RUTHERFORD’S TRIBUTE TO DIVINE LOVE

What better way to close our study of

the incomparable Song of Solomon,
than to delight in the parallel thoughts
so beautifully expressed by Samuel
Rutherford (a highly regarded Scottish
Presbyterian minister), whose words
were rendered in poetic form by Mrs
Cousin in the hymn ‘The Sands of
Time are Sinking’. The hymn resonates
interactively with Solomon’s love-
poem and, in spirit, lift us into heaven
itself:

‘The sands of time are sinking;
the dawn of heaven breaks;

The summer morn I've sighed for,
the fair sweet morn awakes;

Dark, dark has been the midnight,
but dayspring is at hand,

And glory—glory dwelleth

In Immanuel’s land.

There the Red Rose of Sharon
Unfolds its heart-most bloom.
And fills the air of Heaven
With ravishing perfume;

Oh, to behold its blossom,
While by its fragrance fann’d
Where glory—glory dwelleth
In Immanuel’s land.

The King there in His beauty,
Without a veil is seen:

It were a well-spent journey
Though seven deaths lay
between:

The Lamb with His fair army,
Doth on Mount Zion stand;
And glory—glory dwelleth

In Immanuel’s land.
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Oh! Christ He is the fountain,
The deep sweet well of Love!
The streams on earth I've tasted,
More deep I'll drink above:
There, to an ocean fullness,

His mercy doth expand,

And glory—glory dwelleth

In Immanuel’s land.

But flowers need night’s cool
darkness,

The moonlight and the dew;

So Christ, from one who loved it,
His shining oft withdrew;

And then, for cause of absence,
My troubled soul I scann’d—
But glory, shadeless, shineth

In Immanuel’s land.

Oh!'I am my Beloved’s,

And my Beloved’s mine!

He brings a poor vile sinner
Into His “house of wine:”

I stand upon His merit,

| know no other stand,

Not e’en where glory dwelleth
In Immanuel’s land.

The bride eyes not her garment,
But her dear Bridegroom'’s face;
[ will not gaze at glory,

But on my King of Grace—

Not at the crown He giveth,
But on His pierced hand:

The Lamb is all the glory

Of Immanuel’s land.’

(‘The Sands of Time Are Sinking’.  —based on
the Letters of Samuel Rutherford (1600-1661);
from “Immanuel’s Land and Other Pieces’ by

Anne Ross Cousin,1857.) /.J.



From Study Groups . . .

THE LANGUAGE OF LOVE AND DESIRE (SONG OF SONGS 8)

From Buckhaven: Assessing the closing chapter of the Song of Songs, and after
reviewing the entire poem, some of us borrow the words of the Ethiopian
eunuch when he was asked if he understood what he was reading, and his reply
was, ‘How can I, unless someone guides me?’ (Acts 8:31 ESV).

Perhaps as in a field, just like the gleaners, we gather a few insights from the
metaphors and similes strewn on the sacred page. Very strong conviction is
contained in Solomon’s closing observations about the nature of love: ‘Many
waters cannot quench love, neither can floods drown it’ (8:7). So we are caused
to ponder the factthat ‘God is love’ (1 John 4:16). Paul’s searching words on love,
brings to the fore the importance of love above all else: ‘love never ends’ (1 Cor.
13:8).

Was Solomon acknowledging in verses 6 & 7 of the final chapter, that in spite
of all his material wealth yet the one most precious thing he could not buy was
love? Is this an explanation of Solomon’s admission, ‘If a man offered for love all
the wealth of his house he would be utterly despised’ (8:7)? [Comment 1]. Lack
of this special love in Solomon’s experience would be to him a real void amidst
all his delights and would tie in with his refrain in Ecclesiastes, that ‘all is vanity’.

In other words, perhaps Solomon was this very man, longingly watching
another couple’s shared love, intrigued as he saw them grow stronger in their love
toward one another. Yet here was he, the wealthiest of kings, who wanted for
nothing - nothing was withheld from his wayward appetite - except this winsome
and sweet love that somehow had eluded his grasp [Comment 2]. James Johnson

From Cromer: Song of Songs 8 Commitment and consummation The Song of
Songs traces the developing relationship between a lover and his beloved, which
was not always completely smooth: as the English proverb says, ‘there’s many a
slip “twixt cup and lip’. Chapter 5:2-8 implies that the girl was not always ready
to receive the lover. However, in the end they were ready to commit themselves
to each other, and she was willing to bring him to her mother’s house, where he
would learn what a married life entails.

The whole book illustrates God's plan for his creatures, which mirrors His own
purpose towards them. Love between man and woman is within God’s plan (Gen.
2:18,24), and God intended to extend His love to the whole world (John 3:16).
Satan, of course, will pervert whatever he can, and so is presenting mere lust and
carnality as love. We who have understood what the love of God is like must try
to recover the true meaning of the Word with the help of the Holy Spirit.

Peter Hickling
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From Glasgow: The maiden having her beloved in her family circle—the benefit
(S. of S. 8:1-4) This article again takes the view that the lover is King Solomon,
thinking the Shulammite worthy in beauty, stature, and character to become his
queen, as reasoned in January and later issues [Of which ‘view’ many reasons
have been shown in all the issues evidencing the maiden’s lover is the shepherd
— R.B.F.] [Comment 3].

The maiden asked in 7:11 (NIV), ‘Come ... let us go to the countryside, let us
spend the night in the villages.” A probable purpose may be to have more privacy,
and this is shared by her lover, as appears from his response to the appeal of the
‘friends’” (7:13). We could understand from 6:2-3,10-11 that when in their
courtship they met in the king’s gardens, they were observed to be going there,
and though the friends praised the woman so highly (v.10), and her lover would
be accustomed to attendants, they would both now wish to go for walks by
themselves. Company together for such a fine couple would be so very rewarding
that they could wait for marriage to enjoy more [Comment 4].

Why, then, did the woman say, ‘If only you were to me like a brother’? She
could greet him in public—'outside’ (8:1)—with a kiss ‘and no-one would despise
me’: she understands people so well, in the villages or the palace, that she knows
she could be unfairly criticised for her dark skin, or being a vineyard servant (1:6),
or be suspected of asking favours from the king. If he were a brother, there would
be no such troubles (except perhaps the last one), and she would enjoy
welcoming him on his return from directing work in the fields, or service he had
been entrusted with for the king (see Eccles. 1:12; 2:4-6). These are possibilities
consistent with Scripture and secular information about life in Solomon’s times
[Comment 5].

What lessons might we draw in displaying to others what our Lord and Saviour
means to us? Disciples of our Lord Jesus can learn from the example of the Eleven
who became His apostles, whom He honoured by calling them ‘friends’. We may
speak to others in our churches in a way that shows we remember that His Father
drew us to the Saviour, and He gave His disciples the ‘new command’ (John
13:34), to love one another. That requires each of us to take care lest we make
remarks that could be perceived as unloving, whereas we do well to encourage
whenever we can, helped by the counsel of the Holy Spirit. The Lord taught His
own that this would affect our witness, saying that by such love ‘all men will know
that you are my disciples’ (v.34).

‘Place me ... like a seal on your arm’ (8:6-7) The Lord desires us to speak of Him
with sensitivity when the unsaved will listen, showing them, in the Word, God’s
design for salvation by grace and trust in Christ alone, and for service in churches
committed to the faith, forming one house as His dwelling-place (Acts 2:41-42;
Eph. 2:19-22; 1 Pet. 2:1-10; Heb. 3:1-6). Martin Archibald
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From Melbourne: Love relationships are not static, they develop, mature, or sadly,
wither. The Song’s lovers have expressed their commitment, indeed their passion,
in chapter 7 and now it is as though they feel a need for others to recognise the
joy they have together. It does not mean that the love is waning, but can be added
to by others coming to appreciate what they have expressed to one another. She
can see him now as a brother, as well as a lover, and desires her mother’s
recognition of the one she loves. Two together is good, yet our human nature is
also pleased by loved ones expressing joy at what we have found. The imagery
continues to intrigue: ‘spiced wine” and ‘juice of pomegranate’, which may refer
to emotions such as deep satisfaction and warmth of heart, as though earlier
difficulties are over. Still, she knows his closeness and protection repeating what
she said at the outset of their love (2:6 ESV), ‘his left hand is under my head and
his right hand embraces me’ (v.3), followed again by the refrain to the daughters
of Jerusalem to ‘not stir up or awaken love’. (It will be a long and painful
‘awakening’ for them).

Drawing spiritual parallels can be fraught with difficulties, yet perhaps we can
see that to share our adorable Saviour with our families must be a burning desire,
and for them to see a deep satisfaction in our love for the Lord.

The one coming up from the wilderness (v. 5) is female, (‘leaning on her
beloved’) whereas in 3:6 it is clearly Solomon. Do we conclude that the espousals
are complete, and here they are together? Christ and His church? Christ and
restored Israel? [May well be the case — Eds].

Verses 6 and 7 are surely some of the most powerful statements about love,
and its effects, its power to motivate and to even lead to destitution. If it is so in
human experience, what can be said about the motivational love of God, which
totally eclipses all that we can feel, and the cost to the One who expressed it?
John 3:16 and Romans 8:38-39 reveal.

The ‘little sister’ of verse 8 is somewhat of a puzzle, suggesting one who has
no relationship similar to that of the Shulammite, nor prospect of such. How far
does one attempt to develop the symbolism of ‘a battlement of silver’ or ‘boards
of cedar’? This writer is reluctant! [Comment 6]. But we end the Song with a
vineyard, with which she is utterly fulfilled (ESV suggests ‘she’ is speaking) for it
is ‘her very own’. The thought of the Lord who is the True Vine springs
immediately to mind, so we can say in similar vein ‘Whom have | in heaven but
you, and there is nothing on earth that | desire besides you’ (Ps. 73:25).

The final verse of the Song ‘Make haste, my beloved’ is echoed in Revelation
22: ‘the Spirit and the Bride say “come” and let the one who hears say ‘Come’
(v.17). ’Surely, I am coming soon’ “Amen. Come Lord Jesus’” (v.22).

Roy Dickson
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From Mount Forest: Reading the Song often leads to abstracted consideration of
the delightful beauties of Christ, and His unmerited love we enjoy. The prior
knowledge of His surpassing loveliness is easily brought to verses such as chapter
8:7. Other aspects of this closing chapter do present different challenges. They
include diverse translations or, as in Jewish targums, interpretations. Earlier
metaphors recur without further clarification. Assumptions inevitably are needed
to identify those speaking or those addressed, especially in the staccato closing
statements. The Song begins and ends with Solomon (1:1; 8:11-12), a conclusion
problematic for the so-called ‘shepherd hypothesis’ [Not so: there can be no
question as to its authorship, and it ends with the yearning voice of the one who
is loved so deeply for her beloved — R.B.F.] [Comment 7].

Chapter 8:1-4 echoes the Shulammite’s desires of 3:4-5. She wants instruction
(likely from her mother, but perhaps Solomon (RVM) seemingly about how best
to conduct her relationship). Public kissing, etc., could bring rebuke, but fond
embraces in private are rather to be desired (cf. 2:6). She also contemplates
enjoying spiced wine (cf. Prov. 9:2 metaphor). Song 8:4 indicates they are
still/again in Jerusalem. NASB questionably assumes the groom adjures, others the
Shulammite, to stop the women urging her to seek pleasure in an untimely way.
Sexual pleasure requires due restraint of course (cf. David contrasted to Uriah: 2
Sam.11:2-4,11; 12:8-9) [Comment 8].

Bible version sub-titles ascribe 8:5b to the Shulammite, or a relative (NKJV).
The context is memories of the couple’s earliest arousal of love, occurring near
her birthplace, likely near vineyards Solomon owned (8:11), near where she had
laboured (1:6).

The Shulammite at last speaks of visible long-term commitment, not just short-
term desires. She surrenders all to him, from love with a vehemently jealous
aspect (8:6 NKJV—other translations have ‘flame of the LORD’), as Solomon
should expect (Prov. 6:34). God is righteously jealous (Deut.6:14-15), certainly in
matters where Solomon’s loves led him astray. Notably, Solomon does not echo
the Shulammite’s sentiments. A promise of lifelong devotion or a monogamous
relationship is absent [Comment 9]; in Scripture the Shulammite passes into
oblivion. Does her anonymity indicate that lessons about her are not exclusive to
her? [It would be hard to give a definitive answer to such a question — Eds.].
Chapter 8:8-10a, rich in obscure metaphors, cryptically considers how her sister’s
love life might be managed.

Chapter 8-10b mentions peace. In Hebrew, ‘Solomon’ and ‘Shulammite’ are
words suggesting peace. ‘Shulammite’ could be Solomon’s pet name for this lover
[Comment 10].
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God'’s name for Solomon was Jedidiah, ‘beloved of the LORD’ (2 Sam.12:24-
25). His early love for the house of God showed reciprocation of that divine love,
a priority sadly missing in the Song. Chapter 8:6-7 provides delightful expressions
of human love but no hint that this particular relationship was blessed in united
devotion to the Lord, nor given divine approval [and no hint to the contrary either!
J.J.]. Oh that the Shulammite was shown to be God’s Matthew 6:33 promise
fulfilled! But we know eventually 1 Samuel 2:30 would have application to
Solomon (1 Kin. 11:9-11). Perhaps the Song’s key challenge is to discern what
vital aspects are missing, and what may instead so easily replace them.

Chapter 8:13-14 ends with the Shulammite singing at Solomon’s request,
about him hastening (back?) to the enjoyment of natural beauties (cf. 2:8, 17 RV).
Thus, the enigma draws somewhat abruptly to a close, leaving sufficient
encouragement to contemplate higher love and seek Song’s elusive interpretation
[Comment 11]. Geoff Hydon

From Surulere: A maiden’s love for her beloved (S. of S. 8:1-3) It is with hushed
breath we approach this last chapter in the tale of an eminently ethereal love
story. And the flames of desire rather than waning, roar with fervent heat and
force. The besotted maiden conjures compelling scenarios by which she can
indulge her heart’s deepest desire, without incurring the wrath of family or the
scorn of friends: ‘Oh that you were like my brother, if | should find you outside, |
would kiss you; | would not be despised’ (v. T NKJV).

In a clime of discordant tunes and perverted languages, the innocence and
purity permeating the discourse of the maiden regarding her beloved is redolent
of the zenith of love exemplified in our Lord Jesus Christ. She unashamedly
wished that he was like a brother to allow for an unfettered, yet genuine display
of love.

She longed to be identified with him, within the most sacred circle of hers, her
home and family: ‘I would lead you and bring you into the house of my mother’
(v.2) Her desire to bring him within her circle was not solely for identification but
also to shower him profusely with acts of undiluted love: ‘I would cause you to
drink of spiced wine, of the juice of my pomegranate’ (v. 2). This is the pristine
example of an untarnished and unvarnished love.

The call to discipleship by our Lord is fundamentally a call to identification:
‘And Jesus, walking by the Sea of Galilee, saw two brothers, Simon called Peter
and Andrew his brother, casting a net into the sea, for they were fishermen. ‘Then
He said to them, “Follow Me, and | will make you fishers of men”. They
immediately left their nets and followed Him’ (Mat. 4:18-20).

The Lord’s overriding interest in us is not only whether we profess to love Him
but whether we are ashamed of Him or not: ‘For whoever is ashamed of Me and
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My words, of him the Son of Man will be ashamed when He comes in His own
glory, and in His Father’s, and of the holy angels’ (Luke 9:26).

We are called to be intentional, as the maiden was, in our willingness and
eagerness to proclaim the praises of Him who called us out of darkness into His
marvellous light: ‘But you are a chosen generation, a royal priesthood, a holy
nation, His own special people, that you may proclaim the praises of Him who
called you out of darkness into His marvellous light’ (1 Pet. 2:9). One key way to
show the world we love the Lord is to keep His commandments: ‘If you love Me,
keep my commandments’ (John14:15). ‘He who has My commandments and
keeps them, it is he who loves Me. And he who loves Me will be loved by My
Father, and I will love him and manifest Myself to Him’ (John 14:21). There is no
greater expression of love than to receive the manifestation of the Son in our lives.

Fred Ntido

From Victoria BC: In our study of the final chapter of Song of Songs, we examined
the matter of the maiden’s desire to have the ability to demonstrate her affection
for her lover, even while out in public. In previous studies we saw that she was
assailed by the watchmen when she searched for him in the city at night, as they
assumed she was up to no good. Young ladies in love need to tell someone about
it and here she says in verses 1 and 2 that if he were family, like a brother, then
no one would think it strange or immoral for her to kiss family in public. No one
would despise her for this. In verse 3 she relates a wish to be held by his left arm,
which would put her ear right above his heart, and embraced with his right arm.
She wants nearness and affection from him. It's the same for us who love the Lord
Jesus. We want to be associated with Him, read of Him and be near to Him and
to be His ‘salt of the earth’ (Mat. 5;13). A Christian once said salt makes one seek
water. If we are being ‘tasted” and a person tastes the sweetness of ‘salt’ of the
Lord, it should compel them to seek ‘water'—the One who provides the ‘water of
life’. One brother shared that a person at his work noticed he was different and
asked what it was. The Saviour was the difference. Sometimes the opposite
happens. We offer abooklet, like one brother did, and was turned down. Another
brother at dinner noticed the conversation turn cold when the topic of Lord Jesus
came up. No matter; we are compelled like the Shulammite to speak of the lover
of our souls.

Verse 6 - the Shulammite is asking to be ‘placed like a seal over your heart, like a
seal on your arm’ (NIV). We thought of two seals. Joseph, who was rejected by
his brothers and sold, became next unto Pharoah and carried his seal. Joseph took
faith in God seriously and responsibly in all aspects of life, so God promoted him.
Judah used his seal, staff and bracelets for a promissory note to hire what he
thought was a prostitute. When he couldn’t find her to trade a kid to get his things
back, he wrote them off. Do we do that with the Lord’s things? Do we treat them
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with respect and gravity, or are we flippant and half-hearted in our walk with our
Saviour?

As we wait for His return to call us in the rapture or in our personal rapture -
death, we should be living lives that reflect Him. The Lord Jesus needs to be seen
operating in our lives. Galatians 2:20 says ‘we are crucified with Christ’. The life
seen being lived in us should be His, not ours. We should exhibit the fruit of the
Spirit as we abide in the Vine. Rodger Lefevre

COMMENTS

1. (Buckhaven): Verse 6 of chapter 8 would be, in my mind, the words of the
shepherd regarding his loved one, while verse 7 could well be those of Solomon,
viewing the whole situation at this point as one that was now fully made known
to him.

2. (Buckhaven): Your paragraph summarises exactly what Solomon has learned
through this experience of a betrothed maiden being forcibly brought into his
court as an addition to the many ladies already there for his pomp and pleasure.

R.B.F.

3. (Glasgow): Despite what others may opine, there is as much justification in the
Song (if not more!) for the view that the lover is king Solomon, as there is for the
view that the lover is an unnamed shepherd. This is one of several instances in
scripture where we cannot be dogmatic and must leave it to each Bible student
to make up their own mind, having considered the arguments for and against.
There can also be value in not completely dismissing the opposite point of view,
since it is possible that one can enjoy selected thoughts from each of the
propositions presented by their respective advocates in the thoughtful papers
submitted over the last few months. 1.

This being Holy Scripture, there will not be ‘as much justification in the Song
... for the view that the lover is king Solomon, as there is for the view that the
lover is an unnamed shepherd’, nor will it be ‘for each Bible student to make up
their own mind’. Although we might cheerfully end up in brotherly love
disagreeing and being of different minds it is not because Scripture is written with
that intention — entirely the opposite. P.D.

Agreed—only one of the two views represented here can be compatible with
the true meaning of the divinely inspired writer. | would simply point out,
however, that even though most traditionally conservative Bible scholars favour
the view that the bridegroom in the Song is king Solomon, (including Barnes, J.N.
Darby, Gill, Jamieson-Fausset-Brown, Matthew Henry and William Kelly, among
others) others are more cautious (e.g., Clarke, and Ellicott) and very few (e.g., The
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Cambridge Bible for Schools and Colleges) favour the ‘shepherd hypothesis’.
Therefore, | stand by the remarks | have made in Comment 3 above and in other
related Comments over the last six months. /).

There are other writers, too many to name, and not so well known as some
names mentioned, plus a number of ‘present day scholars’ who strongly support
the view of the shepherd being the lover of the Shulammite. Therefore, it is
inaccurate to make the statement there are ‘very few’ who favour the ‘shepherd
hypothesis’. To quote one: ‘While it is true that Solomon is in some respects a
type of Christ, the type breaks down repeatedly’ (as has been shown throughout
the BS Issues in many Comments from January onwards) ‘and never more glaringly
than in his possession of 60 queens, 80 concubines, and innumerable virgins
which Solomon wrote about at one stage (S. of S. 6:8), which was later multiplied
to 700 wives / queens and 300 concubines (1 Kin. 11:3), who ‘turned away his
heart”. R.B.F.

There are no perfect types of Christ. All fall short to a greater or lesser degree.

/).

No one would make that claim as no human being is perfect, but Joseph would
surely be a ‘standout’ (see Acts 7:9-10; Heb. 11:22) and also David, Solomon’s
father — ‘... David ... , aman after my heart, who shall do all my will” (Acts 13:22
RV). Solomon’s heart was often led in the wrong direction through his desire for
the opposite sex, many of whom were idol worshippers (1Kin. 11:2-4). R.B.F.

4. (Glasgow): Re. chapter 7, verse 10, the simple fact is at no time does the maiden
address Solomon the king as her ‘beloved’. That moniker is reserved for the
shepherd, as proven in Comment 1 of last month’s BS Issue.

Secondly, there is no ‘privacy’ aspect whatsoever in the language of 7:11,
where the king and his consort meet in the fields and villages, which are open
places as well as family dwellings. Security issues, so important to Solomon,
would be non-existent in these circumstances (see 3:6-9).

Thirdly, 7:13 is a continuation of the maiden’s suggestion of the preparation
she has already made for this so-called clandestine get-together; nothing to do
with the friends’ appeal.

Fourthly, why are we to assume from 6:2-3, the garden/s belong to the king
and not to the shepherd? R.B.F.

5. (Glasgow): This is a village setting, not a king’s palace. She is back home in
familiar territory. She has ‘escaped’, albeit with the permission of the king, the
splendours of his court.
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The kiss would be one of welcome for her shepherd returning from a day’s
work. He too, like her, would be well-known to neighbours and friends. Her
burning desire though was to have him to herself in the quietness and solitude of
her family dwelling where her affection would be more deeply shown (v. 3).

R.B.F.

6. (Melbourne): The brothers of the Shulammite would be speaking here. They
are the ones in the Song who have a sister (1:6), a sister whom they have not
particularly esteemed, saying ‘her breasts are not yet grown’ (v 7). But now they
must a set a value on her, for ‘the day she is spoken for’ (v8) her marriage to her
own true love, the shepherd, is approaching. We are talking of a dowry. They
consider the valuation in property terms (v 9) and she, picks up on this in verse
10, saying ‘l am a wall, and my breasts are like towers’. That is to say, their original
view of her and their updated view of her were both lacking. She then elevates
the subject to talk of how her lover views her; the defensive wall of the town that
her brothers brought into the conversation, which, if applicable would speak of
peace and security for the town, is certainly applicable in its way. Indeed, for her
husband it is supremely applicable for the wall is fortified with towers. ‘I was in
his eyes like one who brings peace’ she says in verse 10. P.D.

7. (Mount Forest): If the Shulammite was giving herself to Solomon in love her
vineyard would not continue to be a possession that was hers and for which she
decided what the rental should be and what the management costs would be.
This is not affirmation that the King is the lover, but confirmation that he is not.
P.D.
8. (Mount Forest): Verse 8 (R.V.) says: ‘stir not up, nor awaken love, until it
please’. Other versions replace ‘until it please’ with ‘until the time is right’. While
this warning can be construed in the narrower context of physical and sexual
desire, it could equally be applied to the first flush of love, where one’s whole
being is enraptured with the beauty and attractiveness of the whole person, as
exemplified by the commonly used phrase ‘head over heels in love’. J.J.

9. (Mount Forest): The whole book has been the record of a commitment of love
between the Shulammite and the shepherd. Solomon has taken the Shulammite
against her will that has not diminished or deflected their love nor their
commitment. But until now they cannot speak of ‘settling down’. It's different
now. She is ‘spoken for’ (v 8) and a dowry valuation is considered by her family
(v 9) and the Friends or Daughters of Jerusalem, using the same language as in
Chapter 3 verse 6, speak of her in verse 5 as ‘leaning on her lover’, indicating true
marriage commitment between the two. P.D.

10. (Mount Forest): The Hebrew word for ‘wall” in verse 10a (chowmah) is a city
wall, one for protection and defence, and could suggest a legitimate form of
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resistance from the maiden to the approaches of the king when she was brought
to the palace; having bravely described her commitment to another. As a result,
in the king’s eyes she was favourably looked upon, and he granted her request
from being part of his harem. In this she found peace (v. 10b). On the other hand,
it could be she was asserting she was solely for her beloved, and a wall to any
other suitors.

Additionally, Solomon (Heb. shelomo) can include the meaning of one who
gives peace, while Shulammite (shuwlammiyth) can also incorporate the idea of
being a recipient of peace. Both words are derived from shalom meaning peace.

11. (Mount Forest): In the mind of others, including present writer, itis simply the
heart’s desire of the Shulammite to hear the sweet and powerful voice of her one
and only — the beloved shepherd, which covers both verses 13-14 and there is
nothing enigmatic about such a simple request, nor mystical interpretation. R.B.F.
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Feature
THE HOUSE OF GOD IN COLOSSIANS

Introduction

This letter from Paul, the apostle to the Gentiles, also known to Jews as ‘the
uncircumcision’, although the ambit of the apostle’s preaching and teaching
included those of Jewish nationality, would have been written around the same
time as his message to the church of God in Ephesus. Peter’s apostleship, on the
other hand, was principally to Jews/ aka ‘the circumcision’ (Acts 9:15; Gal. 1:16;
2:7-8; Col. 4:3).

He also makes reference to his strong feelings for those in the church of God
in Laodicea, almost ‘next door’, in distance from Colossae, which we find
mentioned in Revelation 2:1.

Creation and Redemption; Faith and ‘the Faith’

As in the book of Ephesians, Paul takes up the sublime scriptural truth of the
Church which is the body of Christ, of which the Saviour is the Head, and all
those who belong to Him are His members. He is absorbed with the person of the
Son in the vastness of His creatorship of the universe and the wonderment of His
reconciliatory work on the cross of Calvary (Col. 1:15-22).

Paul heartily commended them as a church of God in their desire to please
Him in the way they went about matters in God’s work. They were settled and
stable in what they believed, maintaining a rightness of order and demonstration
of steadfastness. This can be summed up in Paul’s exhortation that they ‘continue
in the faith’ (definite article before faith), denoting the body of teaching which
they faithfully observed, and like Moses under the Old Covenant, they were,
‘faithful in all God’s house’ (Col. 1:23; 2:5,7; Heb.3:5 NIV).

R.B. Fullarton, Bathgate.
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If a man would give for love All the wealth of his
house, It would be utterly despised.
Song of songs 8:7b NKJV
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