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Introducing . . .                March 
PSALM 30 SUPERSCRIPT – WHAT HOUSE?
Different versions / translations of Holy 
Scripture present us with opposing 
views of the event and circumstances 
in which this psalm was written by 
David the king, under the inspiration 
of the divine Spirit. The RV and NKJV 
in the superscript have David’s own 
house, the royal palace, in mind, 
whereas ESV, RSV and NIV have 
God’s house / temple as the setting.  

   Examining statements David makes 
in the psalm might help us to come to 
the right time period. For instance 
verse 4, ‘Sing praises to the Lord, O 
you saints of His, and give thanks to 
His holy name’ (ESV), might more 
expectedly lead us to consider he is 
thinking of God’s dwelling place and 
the joyful praise of His people, at a 
time when God again took up 
residence on earth among His people, 
effectively in the tent which David 
pitched for the eventual housing of 
the ark of God in Jerusalem, and later 
in the temple Solomon built  (1 Chr. 
15:1; 16:1, 7-36; 22:1,6; 2 Sam. 
6:14-15) 

   On the other hand, we can be sure 
there would be some sense in which 
David would have dedicated his own 

house to the Lord. It was built largely 
with all the materials and men 
supplied by Hiram, king of Tyre (2 
Sam. 5:11-12; 7:1; 1 Chr. 14:1). 
David’s rejoicing in Psalm 30 for what 
the Lord had achieved for him in 
giving him victory over his enemies 
(v.1b); his supplication for healing in 
verse 2; God’s anger (v.5a) and 
David’s sense of being overwrought in 
verses 5c, 7b and 11, resonate more 
with David’s sinful numbering of the 
people of Israel that had been 
challenged by Joab (1 Chr. 21). 
However, the balance of evidence of 
scholars favours the authentication 
and inspiration of the headings, where 
they appear in the Psalter, despite 
difficulties at times linking them to 
actual experiences in biblical history.  

It should be kept in mind that the 
Psalms are not in chronological order 
and there is an argument that some 
superscripts of certain psalms are 
actually more fitting as subscripts of 
the previous psalm. Most headings are 
part of the text in the Hebrew Bible 
and were incorporated, of course, at a 
later date than the writing of the psalm 
itself.           R.B.F. 
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From Study Groups . . . 
PSALM 30: AT THE DEDICATION OF THE HOUSE 
From Aberdeen: Psalm 30 seems to have been written after David had been 
established in his kingdom, having recently taken the stronghold of Zion. The 
uniting of Israel had already taken place because more than seven and a half years 
had passed since David began his reign in Hebron. Hiram, King of Tyre, had by 
this time recognised David’s prominent place at the head of the nations, and had 
therefore sent cedar trees, carpenters and masons for David to build a royal house 
in the recently captured City of David (2 Sam. 5:6-12). So perhaps David would 
have been about forty years old when he composed this Psalm. 

We are familiar with the expression prayer changes things. In Psalm 30 (AV) we 
have an example of this in David’s prayer, ‘Hear, O LORD, and have mercy upon 
me; LORD be thou my helper’.  And the answer to his prayer is, ‘Thou hast turned 
for me my mourning into dancing; thou hast put off my sackcloth, and girded me 
with gladness’ (Ps. 30:10-11). From Strong’s dictionary the word ‘turned’ is similar 
to the word ‘changed’. God turned about (changed) David’s depressing 
circumstances from being a fugitive hunted by Saul to being settled in the royal 
house in Jerusalem and being exalted to head of the nations. 

However, David realised that all such blessings came from the LORD and that 
the continuation of all his prosperity depended on the favour of God (vv. 6-7). 
Jesus changed water into wine when in Cana of Galilee He manifested His glory. 
The outworking of the changes that God brings about in our lives is through the 
influence of the Holy Spirit, by which we are changed while ‘beholding as in a 
mirror the glory of the Lord’ (2 Cor. 3:18 NKJV). 

Our experiences in prayer are undoubtedly somewhat lacking. Nevertheless, 
we take heart from the fact that although ‘we know not what we should pray for 
as we ought … the Spirit Himself maketh intercession for us with groanings which 
cannot be uttered’ (Rom. 8:26). While in these lowly bodies the Christian is 
reminded of the need to be changed, ‘… be transformed by the renewing of your 
mind’ (Rom. 12:2).                      James Johnson 
 
From Aberkenfig: The heading of the Psalms sometimes gives us a good indication 
of the main thoughts and circumstances of the Psalmist. Some commentators use 
the closing of chapter 3 of Habakkuk’s prayer-song ‘For the Chief Musician, on 
stringed instruments’, as suggestive that the headings belong to the previous psalm. 
This could suggest that the first part of the heading of Psalm 30 lends itself to 
Psalm 29, leaving only ‘a Psalm of David’. This is further seen in the language of 
Psalm 30, which is in personal pronouns except for verses 4-5. Psalm 29 is praise 
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and worship collectively to God where we see the power of God displayed 
through ‘the voice of the Lord‘, a phrase repeated seven times, giving various 
attributes revealing the Creator’s power. This is despite that fear that could be 
generated by a typical tropical thunderstorm. 

In 1 Chronicles 16 we are brought to the scene where the whole nation, a vast 
congregation from all the tribes of Israel, were gathered when the ark was brought 
from the house of Obed-Edom the Gittite, into the tent that David had prepared. 
Before this the ark having been brought back from the Philistines, had been placed 
on ‘a new cart‘ to transport it from the house of Abinadab to Jerusalem. However, 
Uzzah had been smitten by God for using his hand to hold the ark when the oxen 
stumbled. Three months later the ark was borne by staves upon the shoulders of 
the Levites, as Moses commanded according to the word of the Lord. David was 
thanking and praising God on behalf of the nation. They had kept the word of the 
Lord precisely, and at the end of his thanksgiving all the people said ‘Amen’ and 
praised the Lord. 

On the other hand, in Psalm 30 David is praising God for lifting him up and 
not allowing his enemies to rejoice over him. Whether it was mental depression or 
physical weakness we are not told, but David had cried unto God and He had 
healed him, kept him alive and restored him. He had been delivered from the 
brink of death, so he had been rescued by the grace of God from the pit. He was 
now able to praise God and encourage others to join him in giving thanks unto His 
holy name. It is a sobering thought that we too, as believers, have been rescued by 
the One who went into Sheol for us.  

‘He hell in hell laid low, made sin He sin o’erthrew, 
Bowed to the grave, destroyed it so, and death by dying slew’. (PHSS 45) 

David had the reassurance, shown by the words ‘Thou hast’ repeated 3 times, 
that God had done great things for him. Again (v. 4) he encourages his readers to 
join him in praise and thanksgiving, possibly because he felt so inadequate himself 
at the greatness and awe of God’s holiness. None but ‘saints’ are fit to sing of 
God’s holiness. (The ‘Davidic choir’ would consist of sanctified believers who 
could rightly sing from their hearts.) 

The emphasis changes to describe the anger of God: He is slow to anger and 
swift to end it. He doesn’t harbour it. But what a contrast: ‘Anger is for a moment 
yet His favour is for a lifetime’! What fearful wrath will be poured out upon all 
God’s enemies in eternity! Truly we are thankful that ‘it is of the Lord’s mercies we 
are not consumed’ (Lam. 3:22). We may weep when we reflect on the temptation 
and trouble we feel at the end of a day, when we consider how unworthy we are 
of God’s grace and forgiveness; but joy comes when we awake fresh in a new 
morning. What a picture of the believer who ’falls asleep in Jesus’ (1 Thes. 4:14)— 
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no more pain or suffering; toils, struggles and perpetual conflict ended when God 
as it were grants to them sleep (Ps. 127:2); then on that resurrection morning they 
awake to eternal joy! 

David was enjoying the favour of God as he thought about all God’s mercies; 
but just as he was about to gloat about his prosperity giving him confidence in 
peace and tranquillity, ‘he was troubled and he cried unto God’. Then he states 
the rhetorical question ‘that even when he passed away, “can the dust praise 
Thee?”’.  Both portions of Scripture finish with praise to God for what He has 
done. In 1 Chronicles it is collective for all the people, whereas Psalm 30 is 
individual. 

We are never in a more vulnerable state than when we drop our guard, 
becoming self-confident. ‘Pride goeth before destruction and a haughty spirit 
before a fall’ (Prov. 16:18) are so true. It has been said, ‘Enjoyments beget 
confidence; confidence brings forth carelessness; carelessness makes God 
withdraw and gives Satan the opportunity to work unseen (Richard Gilpin: A 
Treatise on Satan’s Temptations).’.             Bill Paterson 
 
From Buckhaven: David penned this prophetic psalm, which was set to music for 
the dedication of the temple he never saw. David was a man after God’s own 
heart (1 Sam. 13:14). He loved the God of the house of God and he declared, 
‘LORD, I love the habitation of thy house, and the place where thy glory dwelleth’ 
(Ps. 26:8 RV). When his kingship was established, he sought the ark of God, 
something king Saul never did during all the years of his reign. The ark signified 
the centre of the divine presence in the midst of a covenant people. David 
brought it to the place of divine choice, introducing an order of service 
accompanied by song. 

Psalm 30 appears to have been written not long after David sinned in his 
presumptuous act of numbering the people against God’s will. His error kindled 
the anger of God against him and the people, but the sword of divine judgement 
was stayed at the threshing floor of Ornan the Jebusite. Like Jacob of old, David 
had cause to say, ‘This is the house of God’. It was the place of the divine 
presence, where God would have His sanctuary. 

David had a sickness which threatened his life. In his distress he cried, ‘Oh 
Lord my God’ (v. 2). He appealed to the great covenant-keeping God, who healed 
him, brought him up from Sheol, and kept him alive. David’s joy was great. He 
extolled the name of God, exhorting the covenant people—the saints (v. 4)— to 
join in praise and adoration, to be mindful of the covenant and consider His 
wondrous doings and His holiness. Only saints can sing of God’s holiness. 
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The covenant was the instrument by which a people were reconciled to God 
through faith. It was ratified by a blood sacrifice. In a later psalm, Asaph expressed 
God’s great desire to have communion on that basis, with a worshipping people: 
‘Gather my saints together unto me; those that have made a covenant with me by 
sacrifice’ (Ps. 50:5). 

Today, the people of God have a similar responsibility Godward, exercising 
obedience in relation to the sanctuary. Ezekiel recalls the wonderful example of 
‘the priests, the Levites, the sons of Zadok’, who faithfully ‘kept charge of the 
sanctuary’ when the children of Israel went astray from God. For them, a future 
reward is assured in millennial days (Ezek. 44:15). As we continue to hold the 
pattern of sound words in our day, it is precious to know that God always rewards 
faithfulness to Him. He ‘is a rewarder of them that diligently seek after him’ (Heb. 
11:6). 

David’s great fear was to fall into the hands of his enemies, but God spared 
him and turned his mourning into dancing, for God was his helper (vv. 10-11). 
David ends his psalm in the way he began, by extolling the name of God in song 
and giving thanks to Him forever. 

‘The LORD will bless His people with peace’ (Ps. 29:11).     Martin Notman 
 
From Cromer: David’s eulogy  David’s words in 1 Chronicles 16:3-34 are very 
suitable to the occasion. He extols the Lord for His mighty works and the majesty 
of His glory; for His constancy and His faithfulness to His covenants. David does 
not refer to his own inadequacies, but rather to what God has done for His 
people. 

The Lord as Rescuer and Defender  It seems in this Psalm that David always has at 
the back of his mind his own failure. Whereas there is no reference to this in 1 
Chronicles 16, here in each stanza David speaks of being ‘healed’ or ‘drawn up’ 
or ‘restored’. Perhaps David recognised the truth of the saying ‘Pride comes before 
a fall’, for he wrote ‘As for me, I said in my prosperity “I shall never be moved”’. 
When David sinned over the matter of Bathsheba, he realised that he could not 
be self-confident, and in sincere repentance pleaded to the Lord for mercy. 

What is the House of God for?  Primarily, it is a place for God’s dwelling amongst 
His people; as a consequence of this it is a place where people can go to pray to 
Him. The Lord Jesus taught ‘Is it not written, My house shall be called a house of 
prayer for all the nations?’ (Mark 11:17 ESV). That prayer may take many different 
guises, of course; the principal mode is perhaps worship—that is, the 
acknowledgement of the supreme worth of the Most High. We, as redeemed 
people, are very thankful for what has been done for us, but the zenith of our 
worship is the praise of God for who He is—‘Oh come, let us worship and bow 
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down; let us kneel before the LORD, our Maker! For he is our God, and we are 
the people of His pasture, and the sheep of His hand’ (Ps. 95:6-7). These thoughts 
are reminiscent of a hymn often sung at school years ago: 

O worship the King, all glorious above, 
O gratefully sing His power and His love; 
Our shield and defender, the Ancient of Days, 
Pavilioned in splendour, and girded with praise. 

Frail children of dust, and feeble as frail, 
In Thee do we trust, nor find Thee to fail; 
Thy mercies how tender, how firm to the end,  
Our Maker, Defender, Redeemer and Friend. 

Peter Hickling 
 

From Glasgow: The authorship and context of Psalm 30  This paper assumes 
that the psalm was composed by David, since the heading is very ancient, and the 
topics and style resemble the work of David in Psalm 22 (e.g., vv. 1-5, 19-24: cp. 
30:4-5), and in the psalm appointed by David to be sung when the ark was set 
inside the tent that David had pitched for it (1 Chr. 16:1,7 ESV—cp. v.9 with 
30:4; and v.35 with 30:12). 

The context of Psalm 30  It may be that Psalm 30 began as an expression of his 
experiences at the hand of Saul or later rejection by the northern tribes, since it is 
so very personal in its phrasing. It could then be revised by David for the proposed 
dedication of the temple Solomon was yet to build, with the service of song David 
set up in accord with the Lord’s direction (see 2 Chr. 8:14; 1 Chr. 23:5, 25:1). 

Striking similarities with other Psalms  The early appeal against the hostility of 
enemies and the cry for healing (30:1-2) is echoed in Psalm 25:2, and other 
psalms of David, echoing also other experiences of illness or extreme distress 
through the Book. Verse 9 resembles other pleas when facing illness and death 
e.g., 6:5, 115:17, characteristic of the outlook of the period, that the dead do not 
praise or serve God, with exceptional glimpses of revelation e.g., of resurrection 
joys in 16:10-11. 

Distinctive passages in Psalm 30  We wonder freshly at the beauty and style of 
verse 5 (ESV), with its Hebraic parallels of thought and phrasing: 

   ‘For his anger is but for a moment, and his favour is for a lifetime. Weeping may 
tarry for the night, but joy comes with the morning.’ 

In verse 7, David is relieved to remember when God helped him to have faith 
as stable as a mountain, while acknowledging that there were times when God 
turned from him, perhaps because David had turned away first, in self-reliance or 



 
35 

other failure. We note the anguished questions of verse 9 when facing the 
possibility of death, and the resounding close in verses 11-12. ‘My glory’ may be 
the honour and unity that came from being recognised by Israel as their king, as 
also by other rulers of his time. 

Comparisons with 1 Chronicles 16:8-36  Others will have noted the series of 
resemblances to Psalms 105:1-15, 96:1-13, and 106:1, 47-48, as listed in the NIV 
heading. This may suggest that the psalm of 1 Chronicles 16 was formed by 
drawing those other passages together, with consultation and revision by David. 1 
Chronicles 16:35 and Psalm 106:47—‘deliver’, or ‘gather us from the nations’—
suggest exilic times, but could rather be God-given foresight on the part of David. 
1 Chronicles 16:7 leaves no doubt about David’s authorship. 

M. Archibald 
 

From Greenock: This psalm helps us to explore the scriptural view of the afterlife. 
The Hebrew word ‘sheol’ is translated ‘grave’, and ‘bor’ as ‘the pit’. The Hebrew 
for grave is ‘queber’. The translators do not stick to one word in English, which 
clouds the meaning. 

The statement, ‘the Eskimos have fifty words for snow’ is correct. If our survival 
in winter conditions depended on correctly identifying a particular type of snow 
for shelter or mobility, we would have far more words in our vocabulary. Likewise 
discerning what the original language words mean is a positive advantage in our 
study of the hereafter. 

A comparison of how sheol (Strong’s No H7585) and queber (H6900, H6913) 
are used reveals eight points of contrast that tell us that they are not the same 
thing: 

1. Sheol is never used in plural form. Queber is used in the plural 29 times. 
2. It is never said that the body goes to Sheol. Queber speaks of the body going 
there 37 times. 
3. Sheol is never said to be located on the face of the earth. Queber is mentioned 
32 times as being located on the earth. 
4. An individual’s Sheol is never mentioned. An individual’s queber is mentioned 
5 times. 
5. Man is never said to put anyone into Sheol. Individuals are put into a queber 
by man (33 times). 
6. Man is never said to have dug or fashioned a Sheol. Man is said to have dug, or 
fashioned, a queber (6 times). 
7. Man is never said to have touched Sheol. Man touches, or can touch, a queber 
(5 times). 
8. It is never said that man is able to possess a Sheol. Man is spoken of as being 
able to possess a queber (7 times).  
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These eight points of comparison are adapted from “Life and Death” by Caleb J. 
Baker, Bible Institute Colportage Ass’n, 1941. 

In this psalm David speaks of his soul being brought up from Sheol, which is 
clearly poetic language. The soul lives on in Sheol after death; yet the extreme 
depression that he conveys here, and in many of the psalms, could be described 
as being dead (Ps. 30:9) [Comment 1].        Steve Henderson 
 
From Mount Forest: The Psalm title, if inspired Scripture, and the inclusion of the 
psalm in this place in the collection, are the first reasons for considering David the 
author, though David was of course not present when Solomon constructed the 
temple. The Hebrew psalm title is ambiguous, and could refer to the house of 
David; but it seems more likely the title’s author was referring to the song used at 
the temple [see Introducing-Eds]. 

In the historical books there is no record of a potentially fatal illness afflicting 
David. The healing in verse 2 may therefore be spiritual, as in e.g., Psalm 41:4, 
although the psalm does seem to be focussing mainly on avoidance of physical 
death. The lack of such an account of illness would not mean Psalm 30 could not 
be ascribed to David, but leaves us without an assured context to help explain the 
psalmist’s words. Someone like Hezekiah might seem a more likely author (see 2 
Kin. 20; 2 Chr. 32:24ff; Is. 38, especially vv. 9-20). However, it may well be that 
Hezekiah (or others like him) were influenced by the earlier personal statements of 
the one who loved God’s house, brought the ark to Jerusalem and prepared for 
temple building and dedication. 

Psalm 30:4 appeals to saints to sing, basing their praise on what God had done 
for the psalmist himself (most of the psalm is personal). These saints are people 
whose actions are pious (godly) and kindly. The sacred holiness of saints is 
expressed in a different Hebrew word often translated ‘holy one(s)’ (e.g., Ps. 89:5, 
but also translated ‘saints’ as in Ps. 34:9). Such holiness should typify the 
‘congregation’ (Ps. 1:5). In David’s days their congregational singing was initiated 
by the man after God’s own heart (1 Chr. 15:16,27; 16:4,7). It is appealing for us 
to note Hebrews 2:12 in connection with our holy priesthood service, involving 
the Lord Himself. 

A principal theme of the Psalm is the psalmist’s recovery from mistakes that 
nearly resulted in his death. He had misplaced faith in his own strength, but when 
the Lord took away support, he saw his need to be rescued. Bodily weakness in ill 
health is noted, but spiritual weakness in self-reliance was potentially more deadly. 
Having come to his senses, the psalmist appeals for prolonged life so that God may 
continue to receive praise from him here. The foregoing conclusions are borne out 
by the acknowledgment that the Lord’s anger was being experienced (v. 5); there 
was false reliance on prosperity (v. 6); ‘my mountain’ was only strong because of 
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the Lord’s favour, and an appeal for mercy was needed if he was to survive (vv. 7-
8,10). 

‘My mountain’ could refer to Zion or be metaphorical. The mountain of the 
City of David would be a reasonable conclusion, whether we surmise the psalm’s 
initial context is 2 Samuel 12:13, or perhaps the fatal error when first trying to 
bring the ark to Jerusalem (2 Sam 6), or more likely when the plague he 
precipitated stopped at Jerusalem (1 Chr. 21:22). Surely David would have been 
relieved when on merciful divine direction he sacrificed at Ornan’s threshing floor, 
and appointed the temple must be built there (1 Chr. 21:28; 22:19). 

Geoff Hydon 
 
From Ravulapalem: Comparisons/Contrasts with 1 Chronicles 16:8-36  In Psalm 
30 David exalted the Lord for   lifting him and sparing him from going down into 
the grave (pit). The questions ‘What gain is there in my destruction in going down 
into the pit? Will the dust praise you and proclaim your faithfulness?’ shows his 
love and commitment in praising and thanking God. He is remembering God for 
turning his wailing into dancing. 

In 1 Chronicles 16:8-36 David first committed to Asaph and his associates this 
psalm of thanks to the Lord at the time of the dedication of the house. This 
passage is divided into 3 parts: 

a) 16:8-22   … Psalm 105:1-15; 
b) 16:23-33 … Psalm 96:1-13, and 
c) 16:34-36 … Psalm 106:1, 47-48.  
[see Glasgow’s paper, last para, for a suggested explanation of how these passages 
were drawn together in 1 Chronicles 16—Eds] 

Why it is important for a covenant people to remember  Three times David added 
in the pattern of praise and thanksgiving  handed over to Asaph and his associates:  

1) to remember the wonders He has done; 
2) to remember the marvellous works of God and judgements; 
3) to remember the everlasting covenant confirmed to Jacob as a decree. 

It is important because the descendants of Jacob are chosen as God’s people. It 
is important because the Lord remembers the covenant and the covenant people 
forever for a thousand generations. The covenant He made was with Abraham, 
the father of believers, and with Isaac. It is important because God promised the 
land of Canaan as an inheritance to them. 

According to the New Testament we are to remember to offer spiritual service 
with thanksgiving to our Lord (1 Pet. 2:5, 9). ‘By Him therefore let us offer the 
sacrifice of praise and thanks to God’ (Heb. 13:15 AV). So let us offer our bodies 
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as living sacrifices, holy and pleasing to God (Rom. 12:1). It is good to remember 
the commandment of Jesus: ‘Do this in remembrance of Me’.   S.J.M. Edward 

 
From Surulere: The importance of both being associated with the Sanctuary The 
constant and consistent rendering of praise and worship by a divinely chosen and 
called out people has always been an integral and central part of God’s dealings 
with mortals: ‘Afterward Moses and Aaron went in and told Pharaoh, “Thus says 
the LORD God of Israel: Let My people go, that they may hold a feast to Me in 
the wilderness”’ (Ex. 5:1 NKJV). A man who knew more than most the cadence 
and essence of psalms and hymns, king David captured the tone as follows: ‘Praise 
is awaiting You, O God in Zion: And to You the vow shall be performed’ (Ps. 
65:1). 

It was an exhilarating blend of the corporate and individual exercise: ‘Serve the 
LORD with gladness. Come before His presence with singing. Know that the 
LORD, He is God. It is He who has made us, and not we ourselves; We are His 
people and the sheep of His pasture. Enter into His gates with thanksgiving and 
into His courts with praise’ (Ps. 100: 2-4). ‘Bless the LORD, O my soul; and all 
that is within me, bless His holy name! Bless the LORD, O my soul and forget not 
all His benefits’ (Ps. 103:1-2). It is against this backdrop and fascinating milieu as 
to the transitioning from the individual to the corporate expression of praise and 
worship associated with the sanctuary or temple that king David’s actions in Psalm 
30 and the more extensive narrative in 1 Chronicles 18:9-36 are to be considered. 
A person disinclined or unaccustomed to praising and worshipping God in private 
is unlikely to be imbued or infused with the passion to do so publicly. In the 
puzzling event that public effusion of praise and worship is out of sync with a 
private hesitancy to worship, the trappings of hypocrisy are not far away. 

Psalm 30 is the individual outpouring of praise and gratitude by David and is 
replete with the personal pronoun ‘I’. He was never slack in recounting before the 
Lord in His sanctuary the manifold deeds of which he was the direct beneficiary. It 
is revealing that the wordings of Psalm 30 expressing the king’s personal gratitude 
over the LORD’s various acts of mercies and kindness comes in the context of the 
dedication of the sanctuary upon the return of the ark of the covenant to 
Jerusalem. The king’s experiences are ever so closely and keenly tied to the house 
of God and the place of His name and the things pertaining thereto. 

The worship of God by His people in the sanctuary and temple of old and in 
the spiritual house of today is the zenith of spiritual experience for God’s people. 
It is in this collective sense that God can be appropriately said to be ‘enthroned in 
the praises of Israel’ (Ps. 22:3). In 1 Chronicles 16, David, having first appointed 
some of the Levites to minister before the ark of the LORD, to commemorate, to 
thank, and to praise the God of Israel, delivered this Psalm into the hand of Asaph 



 
39 

and his brethren, to thank the LORD. In the 1 Chronicles outpouring of praise the 
plural possessive adjective ‘our’ was used extensively. 

As in the Old Testament, likewise in the New Testament, the house of God 
and temple of God exhorts and encourages personal and collective worship: ‘How 
is it then, brethren?  Whenever you come together, each of you has a psalm, has a 
teaching, has a tongue, has a revelation, has an interpretation. Let all things be 
done for edification’ (1 Cor. 14:26). ‘But you have come to Mount Zion and to 
the city of the living God, the heavenly Jerusalem, to an innumerable company of 
angels’ (Heb. 12:22).                Frederick F. Ntido 
 
From Victoria B.C.  It was noted that in the verses a reader can see the people of 
Israel, David, Jesus and ourselves reflected in them. Psalm 30 seems to focus on 
the aftermath of a severe trial that the writer experienced, and the rejoicing that 
follows after being brought through it. 1 Chronicles 16:18-36 rehearses the history 
from the selection of Abraham as God’s chosen one, and on through confirming 
God’s choice in Isaac, Jacob and with Jacob’s sons, and the following generations 
that suffered in slavery in Egypt. It also touches on God’s protection and guidance 
to the point that David’s kingdom was settled, and now the process began of 
bringing up the ark of God to Jerusalem. 

In our lives we will need chastening from time to time. Hebrews 12:11 states 
that these times do not seem joyous but instead grievous. The natural man is 
attracted to things of the world, and we need to be educated in trials by God. 
James 1 tells us to count it all joy because the aim of such chastenings and trials 
are to make us more Christlike. Hebrews 12 tells us that Jesus had the long view, 
and counted it worth it, in view of the consequent joy He would receive from the 
fruit of His work on the cross. Israel enjoyed a land and a kingdom as a result of 
God’s covenant with Abraham and with the people of Israel. God never breaks His 
covenants, and has shown Himself to be absolutely loyal to Israel, to us and to 
anyone who is a follower of the God of Israel. 

God is one for remembering. He remembered Noah in the ark. He remembers 
not to flood the whole earth, and sets the rainbow as a reminder to Himself. He 
remembered Rachel when she couldn’t conceive children, and as a result Joseph 
and Benjamin were born. All the ceremonial offerings and sacrifices were 
reminders of the work of the Lamb of God, and spoke of sin being dealt with by 
Jesus. It was pleasing to the Lord to smell these sacrifices and to think of His Son. 
We can read in Luke 3:22 that God said, ‘Thou art my beloved Son: in Thee I am 
well pleased’. Is it any wonder that God the Son would institute a feast of 
Remembrance until He comes back? (1 Cor. 11:23-26). We know, too, from 
reading in the closing chapters of Ezekiel that in the millennium, the final 
generation of Jews which the Lord saves as individuals, and who as a nation will 
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worship God in a reconstituted temple service, will look back, not forward, in 
regard to the work of Christ. 

Today God has a kingdom, the kingdom of God. It consists of saved people 
who are called to baptism, and being added to the Fellowship. They are loyal to 
God and to each other.  They are united in the Lord Jesus Christ.  Jesus’ disciples 
truly live out ‘Semper Fidelis.’              Rodger Lefevre; Phil Williamson  

 
COMMENTS 
1. (Greenock):  John Miller, in his commentary on 1 Corinthians 15, notes: ‘In 
contrast to what was true in the past dispensation, prior to the death and 
resurrection of the Lord, when all the dead went to Hades or Sheol, the wicked to 
the place of fiery torment therein, and the righteous to the place therein called 
Paradise, the place of comfort and rest (Lk.16: 19-31; 23:42,43), no saint in this 
dispensation goes to Hades. All saints in this dispensation of grace go to heaven at 
death to be with Christ which is very far better, and to be at home with the Lord 
(2 Cor.5:6-9; Phil.1:23). In their case death holds the body, but has no claim or 
hold upon the soul or person as Hades had in the past, prior to the Crosswork of 
the Lord. A complete and permanent victory will be won over death when the 
bodies of the saints are taken from its power.’ (Notes on the Epistles, p.173).  J.J. 
 

Feature 
THE HOUSE OF GOD IN THE BOOK OF LEVITICUS 
Introduction 

The Hebrew meaning of the title of this book is ‘and He called’. It describes God 
calling His people to have fellowship with Himself and be involved in His service. 
Particular roles would be assigned to the tribe of Levi. Many times throughout this 
book we have the expression, ‘And the Lord spoke unto Moses’, telling us that this 
man of God would be God’s mouthpiece to the nation of Israel, the person to 
whom close attention had to be paid and due honour given, because of the 
position of leadership to which God had appointed him. Levi, the son of Jacob, 
was Moses’ great grandfather.    

   The book principally contains instructions and duties to be carried out by the 
people, in conjunction with the heavier responsibilities of Aaron and his sons, the 
priests of the Lord, in bringing certain animals from their flocks and herds as an 
oblation to the Lord. Along with these, they also had to present particular food 
ingredients and other products. With the benefit of insight, as revealed by the 
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Holy Spirit in the New Testament writings, we understand that these things 
contain images and perceptions of the character, personality, lifework, and 
sacrifice of God’s Son, our Saviour, the Lord Jesus Christ, as well as expressing the 
people’s appreciation of all the Lord Jehovah was to them and had done for them 
(Luke 24:27, 32).  
The Offerings Made, the Animals Brought and the People Affected 

The offerings to be presented were the burnt offering, the meal offering, the peace 
offering, the sin offering, and the guilt or trespass offering. The animals were 
bullocks, sheep including lambs, goats and doves or pigeons. The main foodstuff 
ingredient was fine flour mixed with oil and frankincense, and the products were 
cakes and wafers baked without using leaven or honey. All animals had to meet 
various criteria such as gender differentiation and the absence of defects. Every 
oblation had to be flavoured by salt.  

   Individual Israelites, including priests and rulers, were liable to sin; the whole 
congregation as an entity could also be guilty of committing wrong. Consequently, 
atonement was made available to all, by the shedding of sacrificial blood for 
forgiveness of sin (e.g., Lev. 1:4; 4:20). Moreover, the blood of those animals had 
to be applied to various parts of God’s dwelling-place, such as the altar of burnt 
offering in the outer court and the altar of incense before the veil in the inner 
sanctuary. The number of times the blood had to be sprinkled on such furnishings 
was also stipulated (4:6). Every sacrifice was carefully examined to ensure it met 
with the regulations before being deemed acceptable to the Lord.    
   Moses and Aaron were instructed by the Lord to ensure the children of Israel 
observed laws as to what they could eat. Certain animals were determined to be 
either ‘clean’ or ‘unclean’ according to their design, their habits and their 
movement on the earth, in the air, and in the seas (Lev. 11:46-47).      
Tent of Meeting & Tabernacle Holiness and Cleansing 

The Tent of Meeting was the place outside the encampment of Israel where the 
Lord arranged to meet and speak with His servant Moses, and Joshua, his aide-de-
camp, and also the people from time to time, prior to the tabernacle being 
erected. While the sons of Aaron had access to the holy place on certain 
occasions, only Aaron himself, the high priest, once in the year, on the Day of 
Atonement, was permitted to enter through the veil into the most holy place, with 
the blood of sacrifices for sin offerings and burnt offerings to atone for the 
transgressions of himself, his family, and the whole assembly of Israel, God’s 
people. He also had to make atonement for the holy place itself, as well as God’s 
dwelling place at that time (Ex. 29:32-43; 33:7-11; Lev. 16:11, 16-17). 

Everything about the Levitical law emphasised the holiness that pertained to 
the tabernacle, the house of God on earth where He dwelt among His people. 
They were not at liberty to ‘be creative’ in the way they approached His dwelling 
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place or about the types of sacrificial offerings through which they came before 
Him, because they were types and shadows of something far greater. 

What took place then was prescient of our own great high priest, the Lord 
Jesus Christ, acting in mercy and grace for us in God’s presence, in making 
propitiation for the sins of the people of God today in their service for Him. He 
does this on the basis of the perfect sacrifice of Himself at Calvary through the 
shedding of His most precious blood and the giving of His most precious body as a 
sweet savour offering and sacrifice to God (Heb. 2:17; 9:1-3, 6-7, 11-14; Eph. 
5:2).                                                                           

 R.B.Fullarton, Bathgate 

 

Please note, there was a printing error in BS Issue February 2022. Page 27 
was printed between pages 24 and 25, instead of in the correct numerical 
order. This will be rectified when the volume is printed. 

 


