tudies

Bibtes

A magazine for tw‘mQ of the Word

e ]

-

I Songs

e Introducing

All Scripture Without Exception
Has Plain Meaning

From Study Groups

Spiritual Insight and Expression
(Song of Songs 6 & 7)

Feature
The House of God in Philippians

I went down into the garden of nuts,
to see the green plants of the valley...
Song of Songs 6:11a NKJV






Introducing . . .

May

ALL SCRIPTURE WITHOUT EXCEPTION HAS PLAIN MEANING

In Galatians 4 Paul writes against the

foreground of a situation in which the
truth of salvation by faith under the
new covenant is being obscured by
the introduction of old covenant
practice wrongly applied. To make his
point crystal clear and vivid he points
to Genesis 21 verse 10 ‘Get rid of that
slave woman and her son, for that
woman’s son will never share in the
inheritance with my son Isaac.” The
slave woman and her son had to go
and in exactly the same way the
wrongly applied old covenant
teaching had to go. Now, in the
process of presenting that Paul writes
that Genesis 21 ‘may be taken
figuratively’ or as other versions have,
as ‘an allegory’ or ‘as an illustration’
or similar. That is for the purpose of
preparing his readers and hearers to
look at Genesis 21 and realise that it
was being used because it illustrated
so exactly the need to ‘get rid’, not that
its plain meaning did not exist.

The false teaching of the Judaizers
obscured. Paul made use of Old
Testament scripture to clarify. Some
use the Song of Songs to illustrate
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Christ and the church and even state
that itis an allegory of such. We know
they mean that there is a plain
meaning of this Old Testament
scripture and that, just as in the
example pointed above, it is being
used figuratively for a current purpose
but that its plain meaning still exists.

We fear, however, that Song of
Songs can sometimes be treated as
though it does not have a plain
meaning and it was written as an
allegory. That is not so. There is a
plain meaning. That is of marriage, so
precious to God and so important and
fundamental to Him that he
introduces it in His word ‘from the
beginning,” which has an ideal
outworking in the Song of a human
relationship between a man and a
wife that amidst all challenges of
separation and interference and
insecurity stays steadfast and loving
and grows as God desires and intends.
Such should never be lost and
obscured by a spiritualization of the
word. P.D.



From Study Groups . . .

SPIRITUAL INSIGHT AND EXPRESSION (SONG OF SONGS 6 & 7)

From Buckhaven: The Shulammite reposes in a reciprocal tie of love with her
beloved. The shepherd is her beloved (and she is his beloved). ‘He feedeth his
flock among the lilies’ (Song 6:3). The RV supplies ‘his flock” as being the implied
meaning—which is indeed indicated in Strong’s dictionary—the word ‘feedeth’
bearing the sense, ‘to pasture’. What was the shepherd pasturing? He was
pasturing his sheep. The flow of thought indicates the shepherd is the one she
belongs to—bound by mutual love. ‘Il am my beloved’s, and my beloved is mine’
(6:3). The narrative of the poem would seem to flow more cohesively by viewing
the shepherd as her beloved rather than King Solomon [Comment 1]. Thus, we
can rejoice in the parallel preciousness of our close bond with Christ — ‘our
fellowship is with the Father, and with his Son Jesus Christ’ (1 John 1:3). Christ is
our shepherd, and looks for us to abide in Him, and He in us (John 15:4).

The closing verses of chapter 7 (by way of suggestion) might be interpreted as
follows: in verse 10, the bride is speaking, but in verses 11 — 13, the bridegroom
is speaking [This is consistent with the gender of the speakers — P.D.]. In such an
interpretation [Comment 2], ‘And at our doors are all manner of precious fruits,
new and old, which I have laid up for thee, O my beloved’ (v.13). This brings to
mind the anticipation disclosed in the New Testament concerning the inheritance
which is ‘reserved in heaven’ for us (1 Pet. 1:4), and the prospect, ‘that in the ages
to come’ - God will show ‘the exceeding riches of his grace in kindness toward
us in Christ Jesus’ (Eph. 2:7). James Johnson

From Cromer: No ulterior motive There is no reason to impugn the motives of
the people of Jerusalem; they could see that the young lady was lovelorn and they
offered to help her.

The garden The motif of the ‘garden’ pervades the Scriptures, from the very
beginning in Eden, where Adam and Eve ‘walked with God in the garden’. It
signifies a place of seclusion, peace, and separation from common affairs. In
chapter 6:1,6 it is the place of assignation for the two lovers, where they can share
their appreciation of each other. This has its spiritual application too, expressed
in the rather sentimental hymn:

| come to the garden alone,

While the dew is still on the roses;
And the voice | hear, falling on my ear,
The Son of God discloses.

Refrain
And He walks with me, and He talks with me,
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And He tells me | am His own,
And the joy we share as we tarry there,
None other has ever known.

(C. Austin Miles).

The gardens of Scripture are not what most of us think of as a garden; they are
cultivated plots, sometimes with trees (e.g. Gen. 3:8; Eccles. 2:5; Amos 4:9) and
sometimes incorporating a vineyard.

Gethsemane The disciples had often gone to this garden (John 18:2), but this time
the only communion was between Father and Son. Jesus, knowing what was to
happen, prayed in anguished anticipation. We, knowing what has happened, can
only express our love and thanksgiving for the One who loved us and gave
Himself for us. Peter Hickling

From Glasgow: The ‘friends’ keen to assist (S. of S. 6:1) The ‘friends’, called
‘daughters of Jerusalem’ (1:5; 5:8), who belong to the king’s court (1:12; 3:7,11),
have listened to fine words of the Shulammite appreciating her royal lover (5:10-
16) [others would insist, with good reason, the beloved is the shepherd, not the
king, as made abundantly clear in many ‘Comments’ from the first issue of Bible
Studies this year — R.B.F.]. They have experience of seeing courtly lovers, and
agree that he is outstanding, so again they wish to help her (6:1; cp. 1:8). She is
likely to become queen (4:8, 5:1), and soon they say they wish to gaze on her,
implying that they are singing her praise, and dearly wish to be of service to them
both (6:13). In our view, there is no evidence of envy or any desire to separate
them (cp. 7:5) [Comment 2].

Love for gardening, flowers, and care for animals of the field (6:2-3,5-7; 7:8,12-
13) This second topic in our study-guide asks what lessons we may learn, as
Christian believers, from these matters in the Song. First, the loved one invited her
royal lover to take time with her in his garden (6:1-3), with its fragrance and choice
fruits, surely chosen and planted there by him, since he called her a garden (4:12)
‘locked up’ (ESV, NIV, NASB), with fragrance (4:10-11), and he lists its fine fruits
(vv.13-14). Solomon had planted gardens and orchards (Eccles. 2:3-6 NKJV), so
the garden in the Song was doubtless one of his [A reasonable inference—/./.]
[Comment 3].

Lessons for believers There is the reminder of the pleasure and peace we may
find in planning and planting a garden, or enjoying another’s that we may visit.
We can recall the pleasure that God took in forming the first garden as a setting
for communing with Adam and Eve. Our thoughts could be of how precious that
was for them and for us today, and we will be well rewarded with what we find
in His word—His love and truth, rebuke when needed, and encouragement to
heed the lessons He lays upon our hearts and minds by the Holy Spirit. Then we
should be equipped for sensitive mention of those things to others we have
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fellowship with in the church, or for witness to contacts, and the Lord’s call to
believe, confess, and follow. Martin Archibald

From Melbourne: Symbolism When the Shulammite finally opened her door to
welcome her beloved, he was gone. She frantically sought him and called for him,
but she could not find him. She went out into the streets seeking him and met the
daughters of Jerusalem. After enthusiastically telling them of her beloved in such
lovely, descriptive language, the daughters of Jerusalem were desirous to see this
altogether lovely one. They ask her where he has gone, ‘so that we may seek him
with you’ (6:1). Is this not an analogy of our bridegroom, the Lord Jesus? The
members of the bride should enthusiastically speak of their ‘altogether beloved’
to all whom they meet, so that others should want to seek him and know him. Are
we ashamed or reticent to speak of our Beloved, or do we tell others
enthusiastically? Paul was bold in proclaiming his Lord and Saviour, ‘For | am not
ashamed of the gospel of Christ’ (Rom.1:16). On the other hand, the Lord Himself
said, ‘For whoever is ashamed of Me and My words, of him will the Son of Man
be ashamed’ (Luke 9:26).

The beloved’s love beyond all others Chapter 6 is a tender, lovely description of
his love for the Shulammite. She is the only one among 60 queens, 80 concubines
and virgins without number’ (v.8). Christ’s love for His bride is far beyond any
human-like love as described here and is beyond what we will ever understand.
He loves His bride/church and ‘gave Himself for her” (Eph. 5:25). This sacrificial
love suffered the shame and agony of the cross and the Lord Jesus willingly offered
Himself as a sacrifice for sin on our behalf. God's wrath could not be
compromised even to His only Son, and therefore He loved even unto death. This
singular, individual and intimate love for all the members of His body surpasses
the love of the beloved for the Shulammite. In Isaiah 53:11 it is prophesied that
‘He shall see the travail of his soul and be satisfied’. He is satisfied and will be
satisfied when His church is raptured to Himself, having been made ‘a propitiation
for our sins’ (1 John 4:10).

The call of His beloved There appears to be three calls to the Shulammite:

Firstly: Song 2:10, 13 - ‘Rise, my love ... come away with me’ in the spring of a
new life with Him. This would appear to speak of salvation [Alternatively, we can
also enjoy the lover’s call to his beloved as a poetic reference to the glad shout of
the Lord Jesus when He descends to the air for His bride (1 Thess. 4:16-17)—/./J.].

Secondly: chapter 4 verse 8 - ‘come with me from Lebanon, my spouse.” | would
suggest this to be a separation from the world unto Christ.

Thirdly: 7:11: ‘come my beloved, let us go to the field’ (v. 13) - ‘to see all manner,
new and old, which I have laid up for you’, possibly speaking of the rapture (John
14:2-3).
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In chapter 8, she is calling to ‘make haste, my beloved, and be like a gazelle
or a young stag on the mountains of spices’ (v. 14). The final verses of the book
of Revelation seem to be an answer from her bridegroom, ‘surely | am coming
quickly” (22:20). Ron Busby

From Mount Forest: Song of Songs 6:1 seems to respond to chapter 5:6-8 and
poetically seems to reinforce the desire of reunion between the Shulammite and
her beloved. The preceding description was hers, of him, but the enquirers
emphasize her beauty. It echoes Esther 2:7,9,15. Either before, or immediately
after, this interjection, the scene changes and now she knows where her beloved
is and seems assured of her relationship.

Then the scene changes again, with the focus in chapter 6:4-9 on Solomon’s
admiration of her. His reference to queens and concubines, and his personal
knowledge of their evaluation of the Shulammite, strongly suggest Solomon is
indeed the speaker. Likewise, the agricultural metaphors, here and in 7:1-8, fit
quite well with Solomon’s known interests in those matters (Eccles 2:4-8; 1 Kin.
4:32-33), shared with the Shulammite [Comment 4].

We noted priority in verse 4 is given to the beauty of Tirzah before Jerusalem,
in contrast to the godly captive’s view in Psalm 137:6! As a result of Solomon’s
waywardness, Tirzah (Heb. meaning ‘delightsomeness’ — Strong’s) would become
the northern tribes’ capital after their rebellion led by Jeroboam, Solomon’s
idolatrous opponent (1 Kin. 14:7-17).

‘The only one ... * of chapter 6:9 seems initially to conflict with the Shulammite
having brothers and a sister (1:6; 8:8), though the words could simply mean a
favourite. Anyway, we may conclude Solomon’s fanciful words indicate a
monogamous marriage to a pure bride would have been incomparably better than
the polygamous ones in which he engaged. This aspect, among others, makes
difficulties for commentators who in allegory wish to see Solomon as a type of
Christ in the Song. An anonymous shepherd is with difficulty sometimes
postulated instead [as stated a number of times up till now in the series, in the
mind of other writers, it is the unidentified shepherd who is speaking such words
in a number of passages. These have been notified to Solomon through hearing
them from others in the palace who would keep him informed of ‘goings - on’ -
R.B.F.].

In Song of Songs 7, some see first a description of the Shulammite as she
dances before her beloved and others who watch (6:13?), with several prominent
features of her anatomy evident through her clothing. Others see the depictions
of the body itself, seen in its beauty and in privacy. Although some of Solomon’s
metaphors are not self-evident to the western mind there is no doubt that they
portray very intimate appreciation, and sexual desires [Comment 5].
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‘For me’ in 7:10 may hint either concern about sharing her beloved with
others, or confidence he is hers alone. The Shulammite then indicates a
preference to get away (from palace and harem? [- ‘Yes” absolutely, as her heart
is with the shepherd who is in the ‘outside’ place from the king’s palace with all
its finery — R.B.F.]) to the countryside, with an ultimate objective of lovemaking
(7:12). If 7:13 refers to superstitious use of mandrakes as aphrodisiacs (cf.
Gen.30:14-17), itwould be questionable (cf. contrast in Ps. 45:8) [That would not
be in mind here — R.B.F.].

Is the Spirit’s intent in Song of Songs to identify the ideal kind of love in a valid
human relationship? That is understandable, but such a context/purpose is not
explicit and is usually read into the text. There is regrettably no reference to a
lasting, loving, procreative marriage, or any hint of spiritual priorities. Though
Song of Songs shows poetic licence, the extravagant metaphors used are
controversial and the characters (king, harem, shepherd, country girl) are atypical
of everyday saints pursuing spiritual goals. Is Song of Songs therefore, simply
supplementing Ecclesiastes, showing by related examples regarding human
passions, ‘the flesh is no help at all’ (Eccles. 2:10-11; 11:9; John 6:63; Rom. 8:5;
1 Pet. 4:2)?2 [Comment 6]. Geoff Hydon

From Surulere: A Jove for gardening and the beauty of flowers (vv. 2-3) In the
famous words of the English poet John Keats: ‘A thing of beauty, is a joy forever’.
Few things evoke this soothing admixture of beauty and joy than a well laid out
garden, with an astonishing array of flowers. The luxuriant outlay inspires peace
and sweetness. In the Song of all Songs, the garden consisted not only of flowers
but contained a sweet blend of spices, herbs, fruits and was a haven for tending
sheep: ‘My beloved has gone to his garden, to the bed of spices, to feed his flock
in the gardens, and to gather lilies’ (S. of S. 6:2. NKJV).

In that first garden designed and executed by the eternal architect we catch a
glimpse of the divine plan; Eden was not only a place for habitation, it was a
concourse for the most intimate communion between God and Adam and Eve:
‘The LORD God planted a garden eastward in Eden, and there He put the man
whom He had formed. And they heard the sound of the LORD God walking in
the garden in the cool of the day ...  (Gen. 2:8; 3:8). Although we do not know
the timeline from creation of mankind to the tragic fall, yet we can assert safely
that there were many joyful walks in the garden in the cool of the day that perhaps
drew both the envy and ire of the fallen archangel, Lucifer, to this uncommon
relationship.

Our God was described by our Lord Jesus as a vinedresser or gardener and
who better than Him possesses all the wonted delicateness and skill required for
such intimate task: ‘I am the true vine, and My Father is the vinedresser’ (John
15:1).
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The Lord Jesus in addition to being the true vine also referred to Himself as the
good shepherd: ‘I am the good shepherd. The good shepherd gives His life for the
sheep” (John 10:11). It is remarkable that both Father and Son are personally
involved in the business of tending gardens and caring for sheep.

It is most inspiring and exulting to reflect on the deeply intimate knowledge of
the lover of where her beloved was and what he was doing. This was not just a
spontaneous assumption or lucky guess. The lover, undoubtedly, must have
beaten several paths to the garden of the beloved, either in his company or alone,
to have such a good grasp of where he was and what he was about. She equally
must have been enthralled by this garden of delight and pleasure and also one of
security and rich provisions.

How much of the Lord do we know? How often have we tarried in His
presence, in His vineyard of alluring enchantments? Of old Isaiah declared: ‘For
the vineyard of the LORD of hosts is the house Israel, and the men of Judah are
His pleasant plant’ (Is. 5:7). The Lord Jesus told His disciples: ‘No longer do | call
you servants, for a servant does not know what his master is doing, but | have
called you friends, for all things that I heard from my Father | have made known
to you’ (John 15:15). Fred Ntido

From Victoria BC: The first question asked is why the court ladies were interested
in helping the Shulammite find the lover of this ‘love-smitten’ young lady. In
chapter 5:9 they asked her why he was more beloved than any other beloved. She
responded with a detailed description of her beloved, followed by their response
in 6:1-2, asking where she thinks he may have gone so they can go and seek too.
She says he has gone to his garden, to his bed of spices where he feeds, or as the
Hebrew language indicates, it is a place where he puts his flock to pasture. It is
the same word as in Psalm 23 - ‘The Lord is my shepherd,” with ‘shepherd’ being
the same word as ‘feeds’. We all were led to question whether we speak about
the Lord like those in Malachi 3:16 (KJV) where ‘they that feared the LORD spake
often one to another, and the LORD hearkened, and heard ...” The Lord is
listening to and watching us, and making a record like He did of those mentioned
in Malachi. The Shulammite’s mind is intent on seeking her beloved. Are we the
same? Do we seek time and a place with the lover of our souls? He is found at the
prayer and ministry meeting; He is found in the Remembrance, and He is found
in His saints fellowshipping and growing and loving together. He is where He
feeds His flock. It is the same word in verse 3, meaning pasturing or shepherding.
She wants to be where He is active with the animals under his care. We are God’s
husbandry in churches of God, and God'’s building (1 Cor.3:9) and it is where we
love to serve Him and He in turn cultivates the fruit of the Spiritin us, and prunes
us to get more.
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In chapters 6 and 7 in the Song we see now the beloved’s view of the
Shulammite. He sees her as fruitful and pleasant. He describes her hair which in
their culture was only for the husband to see. Her teeth and mouth are balanced
and pretty, speaking of how our speech should tell whose we are. Pomegranate
temples remind us of fruitful thought (S. of S. 6:7). He sees her as a virgin undefiled
and innocent. 7:1 mentions her feet which appear beautiful to him and protected
by shoes. Her legs are decorated with jewels and can be seen as a picture of
walking and following after our Saviour. Our walk in life should be merciful,
quick to forgive and seeking the same when erring. Our lives should reflect the
Lord Jesus. Ephesians 5:27 tells us, ‘that He might / will present it to Himself a
glorious church, not having spot or wrinkle or any such thing ... holy and without
blemish’ - something of incredible beauty. The body of Christ is incredibly
beautiful.

We are thankful that we are saved and are God’s workmanship, or poetry (Eph.
3:10). We can and should want to embrace all He wants for us [Comment 7].
Rodger Lefevre

COMMENTS

1. (Buckhaven): Throughout the Song when it is the maiden who is speaking, she
addresses her lover as ‘the beloved’, or as the one ‘whom my soul loves’ (1:7,13-
14,16; 2:3,8-10; 16-17; 3:1,4; 4:16; 5:2b, 4-6,8,10,16; 6:2-3; 7:10-11,13; 8:14),
whereas when it is the lover, the shepherd, he simply says of her, ‘my love’, or
‘my dove’ (1:15;2:14-15; 4:1,7; 5:2¢; 6:4,9; 7:6).

Very differently, whenever Solomon is brought into the picture, he is always
referred to as ‘the king’ (1:4b,12; 3:11) or ‘Solomon’ (1:5; 3:7,9,11; 8:11-12). He
is not the beloved. R.B.F.

2. (Glasgow): King Solomon in the Song is totally different in character, nature,
interests and preoccupation from the lover. He says absolutely nothing
whatsoever about the Shulammite, for there is nothing about her person and
character and beauty that interests him, whereas that comprises all that her lover
speaks about. She is aware of the king as one with majesty, power, possessions
and prestige but her lover, the shepherd, is in his own person, all her joy and
delight. Some suggest that the king is a shepherd, that is to say, the shepherd, so
that there is one individual male character in the Song, rather than two. This might
suit the idea of the lover being a type of our Saviour who of course is both King
and Shepherd, but in reality, it presents the lover as a kind of Jekyll and Hyde
character or at least one characterised by dissimulation. Imagery used that is
recognised, rightly, as being both pastoral and courtly, and indeed more besides,
should not be brought into the argument to justify that shepherd and king and
lover are but one and the same person against all the evidence otherwise. The
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imagery used helps to enrich and sanctify the Song but would not be a way of
saying to us ‘ignore the obvious and emphasise the incidental’. P.D.

The passage of the Song in chapter 7:10-13 in its expressiveness of love shared
between two persons espoused to each other would be more than surprising if it
related to Solomon than the shepherd. A king being invited by one of his prized
female ‘possessions’ (see 6:8) to demonstrate his love for her by going into the
fields; residing overnight at times in different villages, then rising early to his
vineyards to fulfil his intense yearnings for lovemaking; and finally meeting
outside the house doors surrounded by fresh and uneaten fruits, just seems so
surreal and extremely unlikely. Going to such lengths, word would soon get
around to all his subjects of his increased self-crazed obsessions and infatuations
with the opposite sex.

Notice also the marked contrast between the one look from the Shulammite’s
eyes that captivated the shepherd’s gaze and heart (4:9), while the king is
transfixed, and almost disturbed by the effect of her eyes upon him (7:5).  R.B.F.

3. (Glasgow): The shepherd likewise was prolific in his attention and time to his
gardening interests (see 6:2). R.B.F.

4. (Mount Forest): These words in verses 6:4-9 could equally well, if not more so,
be spoken by the shepherd responding to the appreciation of the Shulammite for
him, her beloved, as in all likelihood she would be aware of his present
engagement in full-time shepherding of the flock. The king would have a
multiplicity of other tasks to take care of. Likewise, the shepherd would be fully
cognizant of the constitution of the court ladies-wise and the esteem in which she
was held by her companions. R.B.F.

5. (Mount Forest): Verse 13 of Chapter 6 could possibly signify the desire of the
lady attendants of the palace to have the Shulammite back again in their midst.
Her return to the royal court, with her unostentatious beauty, would reflect the
beauty of the dance teams that visited the palace to perform the dance of
Mahanaim. R.B.F.

6. (Mount Forest): It is far more than you suggest. R.B.F.

Don't lose sight of what the Holy Spirit has revealed to you and to so many
others who have taken time to study this book. You have seen that that
‘monogamous marriage to a pure bride’ has been ‘incomparably better’ than any
other life for you, and that she whom you love and cherish and commune with
and delight in with all your heart is very much a spiritual priority for you. And you
for her. Not a ‘project’ of course but a relationship. And remember that the Song
is celebratory, and that it is ‘purified seven times” as much as all Scripture is. There
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is no eroticism. The litany of body parts is to point to intimacy that the marriage

bond alone has but the imagery that is always used is not to eroticise your marital

intimacy but to help you see also the beauties of your own beloved’s character.
P.D.

7. (Victoria B.C.): The precious thoughts in your last two paragraphs take us
beyond the merely physical and open our eyes to appreciate hidden gems of
divine truth. How indebted we are to the Holy Spirit, who reveals these things to
our hearts. JJ.

Feature
THE HOUSE OF GOD IN PHILIPPIANS

Introduction

The background to Paul the apostle’s letter to the church of God in Philippi,
located in the district of Macedonia in the north east of Greece, is found in Acts
chapter 16. It contains a remarkable account of all that God was doing through
the spiritual workforce of His dedicated servants in their undeterred and
outspreading evangelisation of Europe. This was despite sometime setbacks and
militant opposition from civil authorities, as well as ruthless charlatans. It is one
of Paul’s prison epistles, written around AD 62.

Timothy, a long-standing co-worker of the apostle, joins him in his opening
greetings to the whole church, and Paul is glad to make mention of those among
the saints who occupy roles of responsibility as overseers / elders and deacons
(Phil. 1:1, 13-14).

Burden for the Gospel and the ‘Faith’

Being in a church of God, and therefore part of the house of God, the apostle
expresses his appreciation for the Philippian church’s gospel outreach to their
fellow human beings. He also delights in their abounding Christian love and care
for each other. Furthermore, he encourages them to pay close attention to the
matter of growth in the knowledge of God and His revealed will, which will result
in their making progress and finding joy ‘in the faith’ (Greek: definite article before
faith), i.e. the teaching of the truth of God (Phil. 1:5,9,25; cp. Rom. 6:17).

The Imperative of Unity of Mind and Purpose

Through the revelations given to him by the Spirit of God, Paul gained a deep
understanding of the profoundest recesses of the mind of Deity, in particular that
of his Saviour, Christ Jesus. With these insights in mind, he encourages the saints
to be united as to how they approach their collective service for the Lord. In the
majestic passage of verses 5-8 of the second chapter of Philippians, he sets out
the exemplary attitude and actions of Christ in what He came to do for ‘others’.
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Sadly, near the end of the letter, we find there is an issue in the church which
has affected two ladies, who at one time, were faithful and diligent co-workers in
gospel outreach with Paul, when they laboured in the spiritual harvest field of the
city. From the tone of his appeal, we can be sure he had got to know them well
and had become very appreciative of their company. We would like to think that
on hearing the reading of his letter, the prompting of the Spirit of God through the
word of God produced the desired results of restored unity in the assembly.

R.B. Fullarton, Bathgate
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Pomegranate flower Image by JamesDeMers from &(abay

. to see whether the vine budded, and the
pomegranates were in flower.
Song of songs 6:11b NKJV
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