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Introducing . . .              October 
THE CRY OF THE CITY AND THE CRY OF THE SERVANT 
In the earlier chapters of our study 
book, as well as the latter part of the 
historical books of Kings and 
Chronicles, the city of Jerusalem, 
following the siege of the city by the 
Chaldean military force under the 
command of Nebuzaradan, was no 
longer the popular and populous 
place it had been for such a long time. 
God’s house was desecrated, the 
monarch’s palace set alight, and the 
homes of its citizens burnt to the 
ground. Even though the city was 
filled with sorrow, there was no relief 
whatsoever for its inhabitants, most of 
whom went into captivity in Babylon 
(see 2 Kin. 25:8-12; 2 Chron. 36:19; 
Lam. 1:1-2; 2:2). 

Now, in this chapter, we come to 
the deep pathos of God’s prophet 
who has keenly felt the disciplining 
hand of the Almighty against his and 
God’s people on account of their 
stiffening of the neck and hardening of 

the heart to God’s pleading for a 
change in their ways before Him. It 
had affected the prophet’s health 
mentally as well as physically; even his 
prayers seemed to hit a brick wall. The 
Lord had almost appeared to him in 
the likeness of expert predatory 
creatures of the animal kingdom, 
ready to pounce on their prey from 
the hidden undergrowth. Jeremiah, in 
his mind’s distress, had become the 
target of an imagined oppressor, yet 
hope had not completely perished. 
The Lord’s mercies never had and 
never will fail (Jer. 3:4, 6, 8, 10, 12, 
22, 32). 

God’s call is to repentance when 
there has been departure from Him 
and His ways, and by that taking 
place, we can be assured He will 
respond by saying to our souls ‘Fear 
not’, despite all that we feel may be 
against us (vv. 40-42, 57).         R.B.F.

From Study Groups . . . 
THE AFFLICTIONS OF THE PROPHET AND THE CITY 
(Lamentations 3) 
From Aberdeen: When we linger over the deeply felt and humbling experience of 
Jeremiah, we find ourselves relating to his mental anguish. Many saints down the 
decades have gone through painful personal trials and have wrestled with feelings 
of distance from God: ‘He hath hedged me about, that I cannot get out; he hath 
made my chain heavy. Also when I cry and shout, he shutteth out my prayer’ (3:7-
8; Authorised Version, New Scofield Reference Edition). Jeremiah tells us honestly, 
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exactly how troubling an experience he is going through. In chapter three, all the 
way to verse twenty, Jeremiah expresses his immediate, sorrowful circumstances.  

   But then he lays aside the present troubles of his soul and looks forward to the 
bigger picture of hope: ‘This I recall to my mind; therefore have I hope’ (v. 21). 
His intimation of ‘hope’ captures in a nutshell the bigger picture of reality, in 
which Jeremiah recalls to mind the LORD’s mercies and his compassions: ‘They 
are new every morning; great is thy faithfulness. The LORD is my portion, saith my 
soul, therefore will I hope in him. The LORD is good unto those who wait for him’ 
(vv. 22-24). What are new every morning? It’s the LORD’s mercies. Why is this? 
It’s because His compassions fail not. So, when Jeremiah reminds himself of the 
LORD’s faithfulness and grasps afresh the LORD as ‘his portion’ he is better able 
to see his and Israel’s immediate circumstances in perspective. Paul reminds us 
that, ‘the things which are seen are temporal but the things which are not seen are 
eternal’ (2 Cor 4:18).                 James Johnson 
 
From Aberkenfig: Prophet and City afflictions  The author (Jeremiah) continues his 
poetic style in this chapter. His outpouring gives a sorrowful commentary of the 
afflictions experienced by the Judeans in the fall of Jerusalem and the reasons for 
such destruction. The first portion (to v. 21) is personal to himself. He feels utterly 
forsaken, there being no comfort or hope. God’s wrath is now turned against him 
and broken his bones: he is in terror of the wild animals waiting to tear him apart. 
He uses another metaphor to portray his feelings of abandonment with God’s 
arrows entering into the vulnerable organs, his reins, i.e., his kidneys. In Levitical 
offerings the kidneys of the sacrifice were of significant value. Other scriptures 
would bear out the emotional attributes of the kidneys, e.g., Job 19:27, Psalm 
73:21, and Proverbs 23:16. The kidneys have a fundamental role in life itself. 
Verses 14 and 15 would tie in with verse 12 of the Messianic Psalm 69, to 
becoming a derision of His people and the song of the drunkards. 

It was a recognised form of punishment, especially in Egypt, that small gravel 
stones were mixed with food, the result being, as shown in verse 16, broken teeth. 
In many ways we can see the passion of Christ shining through in such passages as 
Isaiah 53 and Psalm 22. We can see in this part of the chapter a reflection of the 
situation with Job when he could say, ‘Though He slay me, yet will I wait for 
(‘hope in’ NIV; ‘trust’ NKJV) Him’ (Job 13:15 RV). 

However, the tone changes from verse 22, becoming a tendency to be a group 
of the people instead of individuals. We must not, however, take a single verse out 
of context because 2 Chronicles 36:17 should be read with surrounding verses. 
This verse could be read as ‘the Chaldeans slew their young men with the sword. 
having no compassion upon them ….’ Whether it was the Chaldeans or it was 
God having no compassion, Scripture clearly says that God’s compassion never 
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fails. It depends on where the emphasis of the punctuation is placed; this is also a 
matter of what is meant in the original text which is understood not to have any 
punctuation. 1 Kings 8 gives us a summary of Solomon at the dedication of the 
temple, where he mentions the action of the Lord which includes captivity, should 
the nation sin. The preceding verses of 2 Chronicles 36 show how far they had 
sinned; ‘… it was an abomination in their trespasses … there was no remedy’ (vv. 
14-16). They were brought into captivity; sadly, there was no repentance. God 
will not be mocked. We can liken this to the future situation in Revelation 21:15, 
where there will be no compassion towards the Christ rejector who is to be cast 
into a lost eternity in the lake of fire. They have been warned. They’ve had their 
opportunity. God cannot change, otherwise He’s not God. 

Again, the tone changes: we see the compassion of the Lord showing forth and 
the full extent of the covenant clearly brought out. Despite all the mischief and 
evil that the nation’s enemies would inflict upon them, Jeremiah could say that 
‘the Lord will have mercy on His people’, and exhorts them to turn again to God, 
confessing that they have transgressed and rebelled. His pleading is that of an 
individual on behalf of the nation. He emphasises the unchanging nature and 
limitless constancy of God, that repentance would lead to the Lord hearing their 
cause and recompensing them, and in anger will destroy their enemies. [Comment 
1] It is a reminder to us today that we have the victory through our Lord Jesus 
Christ (1 Cor. 15:57). 

’The victory is ours! For us in might came forth the Mighty One; 
For us He fought the fight, the triumph won. The victory is ours!’  (PHSS 31). 

                        Bill Paterson 
 
From Buckhaven: Jeremiah is truly named ‘the prophet of tears and broken heart’, 
because his faith in God and rebuking of sin brought him reproach and great 
suffering. 

Lamentations 3 continues in the same vein of destruction, despair, grief and 
sorrow, but there is hope. The writer is consumed with grief in such a way that his 
whole being is affected. He bares his heart, revealing his despair and weakness. 
He laments because God has given His people into the hands of their enemy. 
Their sin was the cause of this judgement from God, and only God could save 
them. 

The prophet makes the miseries and the despair of the people his own, but out 
of the midst of all his grief he stays himself upon the faithfulness and great 
compassion of God who does ‘not afflict willingly nor grieve the children of men’ 
(v. 33). ‘It is good that a man should hope and quietly wait for the salvation of the 
LORD’ (v. 26). It would seem he had learned the ways of God from his youth, 
which taught him discipline and matured him for future days. 
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The prophet had pleaded long with his people concerning obedience and 
keeping the way of God. God had spoken to the people saying ‘But this thing 
commanded I them, saying, ‘‘Obey my voice”’ (Jer. 7:23 KJV), as He had spoken 
to the people at Sinai (Ex. 19:5). But they hearkened not to the voice of God until 
the Babylonians were moved to come up to burn, destroy and kill. Now, the 
dwelling place of God is burned and the sacred vessels have been carried away to 
adorn the court of Babylon. 

As Jeremiah pleaded in his day with his people, the Lord Jesus also pleaded in 
His day, and still His ancient people refused to listen. Ultimately the Romans 
plundered Jerusalem and destroyed and killed them, as did the Babylonians in the 
day of Jeremiah. 

Jeremiah’s lamentations reflect the ‘strong crying and tears’ (Heb. 5:7) of the 
‘man of sorrows’ in the days of His flesh, for like Jeremiah, our Lord wept over His 
errant people (Luke 19:41; cp. Mat. 23:37). Jeremiah learned to trust and hope in 
God who sees and hears (vv. 56 & 59) and who had spoken words of comfort, 
saying ‘fear not’ (v. 57; cp. Jer. 30:10). He knew God would make a new 
covenant with the house of Israel (Jer. 31:33), and bring them back into divine 
favour through the one ‘whose name is The Branch’ (Zech. 6:12), who is called 
‘The LORD our righteousness’ (Jer. 23:6), and from whom blessing will go out to 
all the people of the earth.               Martin Notman 
 
From Cromer: The afflicted prophet and city  It appears that the prophet 
personifies the sufferer for the sins of the city, being cut off even from the help of 
God—‘He shuts out my prayer’ (v. 8), ‘so I say my endurance is perished; so has 
my help from the Lord’ (v. 18). 

Yet they are not cut off, because ‘The steadfast love of the Lord never ceases’ 
(v. 22). It is a constant theme throughout Scripture that God is faithful. Even 
though He sometimes chastises when it is deserved, He keeps His promises, 
because He knows the nature of the men He is dealing with. This illustrates, of 
course, what our own attitude should be to those who fail. 

Verse 27: ‘It is good for a man that he bear the yoke in his youth’ encapsulates 
a real truth: a younger man has the energy and stamina to do what he finds more 
difficult 60 years later. Do what you can while you can!    Peter Hickling 
 
From Glasgow: Chapter 3—Overview  The previous chapter closed with the 
prophet writing in the first person—‘Those whom I held and raised my enemy 
destroyed’ (2:22 ESV). The first person is continued in chapter 3 verse 1—‘I am 
the man who has seen affliction under the rod of his wrath;’—so it seems to me 
that Jeremiah could  be expressing not only his own woes and assurance in verses 
21 to 27, but also those  of other survivors of the siege and of exile. 
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Comfort and hope from a covenant-keeping God   When God reveals Himself as 
‘Jehovah’ or ‘LORD’ those titles denote His character as the God who keeps His 
promises. Though He acts in judgement when He deems that sin or failure needs 
correction, He also assures us of His love and undeserved mercy (see Lam. 3:21-
25). Compare how David the king sinned in his dealings with Bathsheba and 
Uriah, and though in consequence the child born to Bathsheba died, the Lord in 
mercy kept His promise that David’s seed would succeed him on the throne of 
Israel. 

Reconciling 3:22—‘his mercies never come to an end’ with 2 Chronicles 36:17—
‘had no compassion’  Whereas God is forgiving and merciful where true 
repentance is shown in action (e.g. in Manasseh’s works of repentance—2 Chron. 
33:19, 23), the sin of generations of Judah and their failing kings, such as Amon, 
had to be followed in due course by the judgement of a righteous and holy God (2 
Chr. 33:22-24; 36:17; cp. Moses’ prophecy in Deuteronomy 6:13-15). 

What is meant by 3:27—‘It is good for a man that he bear the yoke in his youth’  
This appears to be advice that holds good independently of the fact that Jeremiah 
was called to service, or his commission was foretold, in his early years (Jer. 1:4-7).  

 Martin Archibald 
 
From Greenock: To understand what Jeremiah’s comprehension of the event was 
we need to look at the knowledge available to him from history and not from our 
perspective. Jeremiah would know that God initiated redemptive covenants with 
the patriarchs. These show His grace and mercy which was clear at the time, 
Joseph and his brothers being a supreme example (Gen. 50:20). The same event, 
seen from the different viewpoints, appears impossible to reconcile, but God’s 
plan was fulfilled and the promises given to Abraham secured. 

Before they knew the conditional aspects of the covenant of God, Israel 
claimed they could keep the statutes (Ex. 19:8). Throughout the times of the 
Judges the nation did not regard God as their ruler. The phrase ‘every man did 
that which was right in his own eyes’ shows how far they had gone from the 
covenant. The period of David and Solomon was better, but short-lived and 
deteriorated quickly. The final destruction of Jerusalem and the death of the 
scoffers who railed against the prophetic messages was inevitable (2 Chr. 36:16). 
The negative clauses of the covenant between God and the embryonic nation at 
Sinai were being fulfilled again (Ex. 24:7). Those who were left alive seem to be 
the common people living outside of the city of Jerusalem, outside the priestly and 
regal circles (2 Chr. 36:19-21). The destruction of Jerusalem would leave a 
remnant, who after 70 years of exile would return to the land (Jer. 29:1-14). The 
promise of a King in the lineage of David was still possible.  Jeremiah could be 
confident that the Lord would keep His promises. 
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At the advent of Christ, Mary sang the Magnificat, in which she rejoiced in the 
mercy of God that is ‘from generation to generation’. She sang of the 
remembrance of God’s ancient promises to the patriarchs (Luke 1:46-55). 

We also can be confident that the remaining promises made to believers will 
be fulfilled.  ‘Surely I come quickly. Amen. Even so, come Lord Jesus’ (Rev. 22:20 
KJV).                  Steve Henderson 
 
From Mount Forest: The stanzas in this poetic chapter are in triplets, each 
beginning with a successive letter of the Hebrew alphabet. This may suggest the 
words were carefully constructed to even more emphatically and memorably 
declare the horrors through which the writer passed. Although there are no direct 
quotations from Lamentations in the Gospel accounts, it is to such passages we 
look when we are contemplating the horrors of Gethsemane, Gabbatha and 
Golgotha (John 18:1; 19:13,17). In Lamentations the sufferings are seen as 
imposed by a holy God, acting in judgment on His guilty people, and Jerusalem in 
particular. As we hear the words from the lips of Jeremiah, his personal innocence 
of Israel’s backsliding accentuates the painful sorrow. Yet even though forewarned 
he did not flee, but suffered alongside the guilty during the siege, and continued 
to warn the leaders to acknowledge why they must follow divine direction to 
surrender to the Babylonians, despite his counsel being repeatedly rejected. The 
slaughter that ensued took the lives of each of Zedekiah's sons; the last thing he 
saw before being blinded, and we must assume he would always vividly 
remember that scene. The opening words of this chapter show Jeremiah’s own 
enduring recollection of every awful detail. 

It is often said that God turned His back on the suffering Saviour, based on the 
cry from the cross ‘My God, My God, why have you forsaken Me?’ (Mat.27:46 
NKJ). But the Lamentations' cry ‘...He shuts out my prayer’ (v.8) may reflect a 
different reality, because the prayer of the Lord concerning His own suffering had 
been qualified by the words: ‘...not my will, but Yours, be done’ (Luke 22:42). 
Jeremiah was three times told by God not to pray for the people (Jer. 7:16; 11:14; 
14:11). However, it is not clear if Jeremiah's words indicate he felt he had been 
ignored by God in an appeal for personal relief, or that a final request for mercy to 
be shown to the disobedient people had been denied. [Comment 2] Revelation 
6:10-11 and 8:3-5 is revealing, in the sense that apparently unanswered prayers 
may prove to be justly made, but the right time for divine action may have to wait. 
We may feel we are in need of immediate answers to our prayers. Sometimes it 
may mean a whole lifetime, or even beyond, to understand why God had to 
respond in a certain way in His eventual answer. And then we will be able to 
glorify Him for His decision-making. 



 
116 

This chapter is structured somewhat similarly to Psalm 22, with an initial 
declaration of terrible suffering, followed by a remarkable statement of ongoing 
faith. Repeatedly, Jeremiah calls on ‘the Lord’, Yahweh, the Name of the 
covenant-keeping God (Ex.19:8; Deut. 7:9) on whom he must rely. The Psalmist 
did likewise, introducing that Name as he turns to positive conclusions. Here in 
Lamentations it is as though Jeremiah manages to regain confidence in verses 22, 
24, 26 after the despair initially expressed in verse 18, where it seems almost a 
contradiction to suggest the One who always keeps His promise would fail to 
respond.                     Geoff Hydon 
 
From Ravulapalem: The reconciliation of verse 22 ‘His compassions never fail’ 
with 2 Chronicles 36:17 ‘had no compassion’  is very clear: the Lord’s love never 
ends. His mercies never stop (Jer. 31:3). They are new every morning. Just as 
people live with the certainty that the sun will rise in the morning; believers can 
trust and know that God’s strong love and faithfulness will greet them again each 
day and His tender mercies will be renewed every dawn. Every day is a new day 
in which we can move in a direction that defines our eternity. Our contentment is 
not found in the things of the world but in God’s constant and consistent mercy 
and His saving grace. The prophet is remembering the nature of God. His mind 
becomes peaceful when he remembers the character of the Lord. He knows that 
they are liable for a greater punishment than that already faced (Ps. 103:10). Only 
God’s grace will give them a good hope for the future (Rom. 8:37-39).  He is full 
of compassion (Ps. 78:38). 

The character of the Lord can be explained as merciful, compassionate, faithful 
(v.23), good (v.25), just and righteous (v.31), long-suffering (v.33) and kind. We 
are not consumed. Here Jeremiah spoke as the messenger of all the suffering 
Israelites pointing them to the character and good dealings of the Lord (vv. 21-38). 

The Lord carried the remnant into exile to Babylon, who had escaped from the 
sword, and they became servants to the Babylonian king and his successors until 
the kingdom of Persia came to power (2 Chr. 36:17). God brought the king of 
Babylon upon Judah, who killed their young men with the sword in the sanctuary 
and did not spare young women, the elderly or the infirm. God let him kill 
everyone in the city. God gave them all into the hands of Nebuchadnezzar. The 
king took home to Babylon all the articles, large and small, in the temple of God 
and the treasures from both the Lord’s temple and from the place of the king and 
his officials. They had no pity on the people and killed without compassion. They 
set fire to God’s temple and broke down the wall of Jerusalem, burning all the 
places and destroying everything of value there. This is all because of 
disobedience.                S.J.M. Edward 
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From Surulere: Comfort and hope from knowing the Covenant-keeping God  The 
torrent of unrelenting and distressing lamentations which poured out of the mouth 
of the prophet Jeremiah had deeper pathos on account of the Lord God seemingly 
being the source of the afflictions: 

1. I am the man who has seen affliction by the rod of the LORD’s wrath (v. 1 NIV) 
2. He has driven me away and made me walk in darkness rather than light (v. 2) 
3. He has made my skin and my flesh grow old and broken my bones (v. 4) 
4. He has besieged me and surrounded me with bitterness and hardship (v. 5) 
5. He has made me dwell in darkness like those long dead (v. 6) 
6. He has walled me in so I cannot escape (v. 7) 
7. He has weighed me down with chains (v. 7) 
8. He shuts out my prayer (v. 8) 
9. He has barred my way with blocks of stone (v. 9) 
10. He has made my paths crooked (v. 9) 

With the grave litany of woes supposedly orchestrated by the good Lord, not 
only on the prophet but also on the city of Jerusalem, it is inconceivable that the 
distraught Jeremiah should look to the Lord for any sort of respite, or comfort. Yet 
such is the inscrutable workings of the almighty God, that though He allows 
afflictions, His innately good and pure nature is such that no evil can be associated 
with Him. Yet He provides comfort and respite: ‘Though He brings grief, he will 
show compassion, so great is his unfailing love’ (Lam. 3:32). 

God is eternally sworn to keep His covenant with Israel, and that of the greater 
new covenant founded on the death and resurrection of our Lord Jesus Christ. 
This is a safety net for all who trust in Him: ‘God did this so that, by two 
unchangeable things in which it is impossible for God to lie, we who have fled to 
take hold of the hope set before us may be greatly encouraged’ (Heb. 6:18). 

Unarguably, Jeremiah’s flagging confidence was reinvigorated by his remembrance 
of the permanence and reality of the covenant-keeping God: ‘Yet this I call to 
mind and therefore I have hope: Because of the LORD’s great love we are not 
consumed, for his compassions never fail. They are new every morning; great is 
your faithfulness. I say to myself, “The LORD is my portion; therefore I will wait 
for him”’ (Lam. 3: 21-24 NIV).                  Frederick F. Ntido 
 
From Victoria BC: In looking at this chapter our group saw in the opening verses 
the suffering of the Lord Jesus for our sins. Jeremiah uses language such as ‘rod of 
wrath’; ‘my flesh and skin He hath made old’; ‘hedged in and can’t get out’; 
‘pulled in pieces’. God was to him as a lion or bear lying in wait. Jeremiah was full 
of bitterness; arrows were in him and he was a joke or a derision to the people. 
We saw that through all this Jeremiah remembered that ‘It is of the Lord’s mercy 
that we are not consumed, because His compassions fail not. They are new every 
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morning’ (vv. 22-23 KJV). In other verses Jeremiah reminds himself and the reader 
that the Lord is our portion, and that He is good to those who wait for His 
salvation. Jeremiah takes great comfort in these thoughts, and so can we. 

Reconciling 2 Chronicles 36:17  where God had no compassion on any one of 
any age, and Lamentations 3:22 where His compassions fail not, in the time of the 
Chronicles, God had been sending prophets and His word for the people to heed 
and obey, but they refused.  One brother mentioned Elisha being called ‘Baldy’ by 
a group of young people. The result was them being torn by she-bears. Also, in 
speaking to Abraham, God mentions that He had been working with the Amorites, 
and would continue to do so until He decided that He had enough of their 
iniquity [Comment 3]. An individual or church today would do well to heed these 
words and be careful to walk circumspectly and obey the Lord, and not sin 
willfully. You can’t stop stealing, disobeying parents, lying or adultery?  Then God 
will put a stop to it. 

Looking at verse 27, a brother mentioned Matthew Henry’s comment on it. In 
a young man bearing the yoke in his youth, as young Jewish men going into 
captivity, God was encouraging them to live godly lives in the captivity and to bear 
the captivity joyfully. It wouldn’t be easy, but with God’s help it could be done.  
Jesus tells us to take His yoke upon us, because His burden is light. He is doing 
most of the burden-bearing. It still is not easy, but much easier than doing it all 
yourself. When we try to live for Christ in our own power, we are bound to fail. 

God’s heart is manifested in this portion and is summed up in verses 57 and 
58. Like Jeremiah, we can feel like life has put us in the low dungeon. We may 
have sinned, or run from the Lord due to some circumstance. We end up at our 
lowest point, our low dungeon.  We have had tears, heartache and affliction. We 
hit bottom. We’ve used up our resources.  Now God can help. Like the prodigal 
we can be put right again. Thank God for His daysman, our Lord Jesus!    
                        Rodger Lefevre; Jack Young 
 

COMMENTS 
1. (Aberkenfig): Verses 31-33 underline the truth of what you say, viz., that God 
responds with compassion to those who turn to Him in repentance but brings 
judgement appropriate to their sin, upon those who reject His mercy. This is 
consistent with His righteous character, as revealed to Moses on Mount Sinai: ‘The 
LORD, the LORD, a God full of compassion and gracious, slow to anger, and 
plenteous in mercy and truth; keeping mercy for thousands, forgiving iniquity and 
transgression and sin: and that will by no means clear the guilty; visiting the 
iniquity of the fathers upon the children, and upon the children’s children, upon 
the third and upon the fourth generation’ (Ex. 34:6-7 RV). 
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God would far rather show compassion to His fallen creatures, than 
judgement: ‘For he doth not afflict willingly, nor grieve the children of men’ (Lam. 
3:33). Other scriptures which express this marvellous aspect of God’s character, 
include Ezekiel 18:23,32; John 3:16,17, 36, and 1 Timothy 2:4. See also 
Glasgow’s penultimate paragraph.               J.J. 
 
2. (Mount Forest): In the three instances you quote, the first two chapters begin 
thus: ‘The word that came to Jeremiah from the LORD’ (Jer. 7:1; 11:1). In both 
chapters, the admonition ‘not to pray for this people’ follows on from the detailed 
charges which the Lord lists against His people. In those instances, Jeremiah’s 
voice is silent. He is simply the messenger who delivers the word of the Lord to 
His errant people. In Chapter 14 however—which begins, ‘The word of the LORD 
that came to Jeremiah concerning the drought’ (v. 1)—Jeremiah speaks of the 
devastating effect of the drought on God’s people and pleads that the Lord would 
not forsake them (vv. 2-9). It is then, in verses 10 and 11 that the Lord responds to 
Jeremiah’s pleading, and for the third time, repeats the admonition: ‘Pray not for 
this people for their good.’ This seems to indicate that the Lord denied Jeremiah’s 
request to show mercy to the people, because of the reasons He laid out in 
chapters 7 and 11.                     J.J. 
 
3. (Victoria B.C.): We appreciate that the overall thought in your mind is the 
inevitability of divine judgment against consistent rebellion, but this summary of 
Genesis 15:16 obscures what it reveals as to what had already been decided as to 
the fact and timing of the divine judgment of the Amorites.         P.D. 
 
Genesis 15:16 is variously translated: ‘the sin of the Amorites has not yet reached 
its full measure’ (NIV); ‘the sins of the Amorites do not yet warrant their 
destruction.’ (NLT); ‘the iniquity of the Amorites is not yet full’ (KJV); ‘the iniquity 
of the Amorites is not yet complete’ (NKJV); ‘the wrongdoing of the Amorite is not 
yet complete’ (NASB).  

Would it not be more accurate to say, that because God foreknew the 
Amorites’ moral direction of travel, He also foreknew that the time for judgement 
would arrive with the fourth generation of Abraham's descendants when, as 
recorded in Joshua chapter 10, He used Israel to remove them from the land? God 
may well have been working with the Amorites, but since scripture doesn't 
explicitly say so, we are careful not stray too far into the realms of conjecture.  J.J. 
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Feature 
THE HOUSE OF GOD IN 1 & 2 SAMUEL 
Introduction  
In the original Hebrew text, the two books we have in our various Bible versions, 
were one single volume. They cover the period of time between the coming to the 
end of Israel’s rule under appointed judges, the last two being Eli and Samuel, to 
the establishment of kingship over the nation politically and the introduction of 
recognised spiritual leaders and visionaries, viz. prophets. Samuel was the first in a 
line of succession, though Abraham, Moses, and Deborah, plus a few unnamed 
others, also held that role (Gen. 20:7; Deut. 18:15; Judg. 4:4; 6:8). 
 

1 Samuel: Shiloh – A Place of Worship, Sacrifice, Priestly Service, and Family 
Gathering 
Most families in Israel would have their domicile at some distance from the house 
of the Lord in Shiloh, and would only manage an annual visit to the place where 
He chose to dwell on earth, to pay homage to the God of Israel. This was the case 
with Elkanah the Ephraimite, the father of Samuel, though it should be kept in 
mind that the males of all the nation’s families were obliged to attend the place of 
God’s presence among His people three times in the year, to keep and celebrate 
three of the set feasts of Jehovah. So, a lesson we learn from this is the importance 
of families assembling together at God’s place of worship, to enjoy fellowship and 
friendship in the service of God, where there is time for prayer and differing 
aspects of social activity (1 Sam. 1:3, 7, 9-10, 21; Ex. 23:14-17). 

Sadly, the two sons of Eli, despite a lame plea from their father to desist their 
evil practices, demeaned the person and office of their father by their atrocious 
behaviour in acts of avarice and debauchery. This resulted in judgement from the 
Lord upon the house of Eli and the premature death of every male throughout the 
generations following, before reaching old age (1 Sam. 2:17, 22-25, 29-31,33). 

It is an ever-present danger to promote and favour family members above 
others in the things of the Lord. Turning a blind eye to serious wrong, and leaving 
it undealt with as Eli did, is a high-risk strategy that is doomed to fail eventually 
and end calamitously (1 Sam. 3:13; cp. 1 Tim. 3:15; Heb. 10:31). Even Samuel 
himself in later life, despite being a well-loved and long-established judge of the 
nation and a prophet of the Lord, fell foul of the sin of nepotism in elevating his 
financially corrupt sons to the position of judges over Israel (1 Sam. 3:20; 7:15; 
8:1,3,5) 
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The Place of Vision and Revelation 
In the temple of the Lord in Shiloh was the ark of God, that hallowed symbol of 
the divine presence, where God would meet with His people from above the 
mercy-seat. Here the Lord revealed Himself to Samuel in the early part of his life, 
reinforcing His judgement on the house of Eli and foretelling other events that 
would take place in future times (Ex. 25:21-22; 1 Sam. 3:3, 15).   
 

2 Samuel: David’s Deep Desire to Build a House for God to Dwell Among His 
People  
At long last, David, in God’s perfect timing, taking over the role of king over Israel 
after Saul’s death, knew respite from the long conflicts in defending God’s people 
from enemies round about who sought her extinction. He was now able to reflect 
on God’s goodness to him in providing a palatial home for His servant, but was 
disturbed at the thought of the temporary and transient places of God’s dwelling 
up till now in the fabric of a tent (2 Sam. 7:1-7). 

David’s heart-longing for God’s house to be a permanent structure was 
pleasing to the Lord, but its construction would be left in the hands of one of his 
male offspring (7:12-15). The remainder of this book is taken up with the king’s 
engagement in more battles with Israel’s foes;  his great sin in allowing his morality 
and integrity to be compromised; trouble within his own family circle that 
threatened his life and endangered his kingdom; a three year famine in the land; 
and war yet again with Israel’s nemesis – the Philistines; and finally a plague lasting 
three years that came upon the nation from God, claiming the lives of 70,000 
people, as a result of David’s numbering of Israel’s population.      
                                 R.B.Fullarton, Bathgate 
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'Is it nothing to you, all you who pass by?
Look and see if there is any sorrow like my sorrow,

which was brought upon me,
which the LORD inflicted

on the day of his fierce anger.
“From on high he sent fire into my bones ...'

(Lamentations 1:12,13 ESV)
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