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NEEDED TRUTH
VOLUME 3 OCTOBER, 1890.
"UNITY," NOT " CONFEDERACY."

HE is but a misguided man who fails to attach a fitting value to the criticism that almost
of necessity greets any proposition which requires and claims serious attention, more
especially if such proposition presents an element of apparent novelty, for it is said, and
rightly said, that '; what is true is not new, and what is new cannot be true; " and some are
apt to think that because what they hear is new to them, it must be new of itself, and hence
not true.

The value of criticism is twofold. It helps (1) to the discovery of weak places in that
which is advanced, or perhaps of errors in the manner of its presentation; and (2) it reveals
something of the mental condition of opponents, and of the real basis of their opposition.

To this must be added the fact that criticism of a seemly kind has upon it the stamp of
appointment by God, for it is written, " let the others discern," ! (or consider critically);
and after many years of much blessed labour Paul himself went up to Jerusalem® to
submit the gospel which he preached " to them which were of reputation," and this by
direct revelation and by divine command.

The matter of the FELLOWSHIP OF Assemblies as propounded in these pages and
elsewhere has been the subject
"1 Cor.14:29 RV *Gal.2:2.
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of much adverse critical comment, in some cases the criticisms being, as we gladly
acknowledge, couched in grave and comely terms; while in others the vehemence of the
critics has caused them to forget what we would fain call even yet their good manners.

It is indeed remarkable how very little of the criticism has been directed against the
matter itself. On the contrary, it would almost seem as if as a principle every one believed
in the fellowship of assemblies, and as if; still as a principle, independency was without a
champion or an advocate worthy of the name.

We say "as a principle," for, alas! that we should have to acknowledge it, too often it is
found that former habit and custom, or present association and desire, or perhaps both
combined, are allowed to sway the minds and fashion the ways of men of God, and that
principle, though admitted and confessed, appears to have little or no influence on
practice in certain lines.

Yet if those professedly brought back by God to " the old paths " are not men of principle
to the last degree, what are they? and what is their profession worth?

The objection that is taken then is not, professedly, to the fellowship of assemblies, but to
a federation of assemblies -a "human confederacy," or, in other words, the formation of a
sect-which some think they detect in that which is said or written, which others (who
admit that this cannot be found in any words, whether of utterance or of writing, probably
because they have heard or read such words) imagine they can discern in that which is, in
a feeble way, being done; and which others again fear will be the outcome, not so much of
that which is taught and done as of a development of such teaching and doing, which their
alarm anticipates in future days."

' We write for honest men who really desire to know the truth, and therefore avoid
allusion to criticism and to opposition, but too common, which are neither honest nor
sincere, but which spring from mere selfish considerations on the part of those who
wwould of necessity lose positions which they occupy and prize if due order were attained
to through a "right knowledge of the truth"
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Alarms are difficult to meet, and with alarmists it is impossible to reason; but it is well to
say plainly that we endorse and commend all that can be urged against any "Confederacy
" of human devising and maintenance, or against any " Federation " of assemblies, by
those who most strongly object to this.

Having said this, it becomes necessary to define the meaning of each of these terms, as
they are largely used by persons who seem to have but the vaguest notion of their
significance.

A Confederacy is a league or alliance of those whose interests are diverse, perhaps
conflicting, entered into by mutual consent, and for mutual advantage.

A Federation is a league or alliance of different authorities still entered into by mutual
consent for the sake of governmental unity. An example of this is being presented by the
different colonies in Australasia at this present moment.'

Neither hint of Confederacy nor suggestion as to Federation is to be found in the Word of
God. Both require for their composition the presence of distinct and independent units or
powers, which are merged into a group in one or other of them, whether it be of kingdoms
or states in a Confederacy, or of colonies or districts in a Federation.

Therefore such groupings are outside the Scriptural horizon, for in it are no independent
unities and no varying authorities; hence the alternative of Confederacy or Federation is
not Independency, which is as utterly opposed to

" A further example of the use of the two terms is to be found in the history of the Civil

War in the States of America At the time of that war the Northern States proposed
Federation, the Southern, Confederacy
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the teaching of the Word of God as either of them, is as much the offspring of the
ignorance and rebellion of the human heart, and may as correctly be placed in opposition
to " Divine Power."

The Scriptural unit is in the first place the child of God, the individual believer; but even
such an one is not independent, and is not allowed to be a law to himself. On the contrary,
it is laid down for him that " none of us liveth to himself, and no man dieth to himself;"1
and that even in matters which are left within the sphere of conscience, the conscience is
to be not only his own, but-that of any other who is affected by his action.?

Again, the unit is the assembly of God, the called-out company or companies in any
particular town or city, perhaps " assemblies " many, still " assembly of God " one, and
forming one house for God, one habitation-for Him by His Spirit. Much turns on this at
the present time and in the present controversy. It is often denied and sometimes derided,
yet the man is still wanting, though often asked for, who is prepared to show from his
Bible (1) that the church of God in any town is composed of any but the " called-out " and
" gathered-together " saints in that town, who can receive into and put away from their
fellowship those whom the commandment of their Lord has marked as to be so received
or so put away; or (2) that it is ever described in Scripture as anything but one and
indivisible, however many meeting-places those who are of its number may be wont to
use.

Still, this unit is not one of independent standing or position. It is the will of God that
individual believers should be " builded-together " * into one, and being thus builded, that
they, few or many, should form this second unit; but it is also His will that " each several
building,

'Rom.14:7. %1 Cor.10:29. * Eph.2:22.
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fitly framed together," ' should grow into a holy temple in the Lord.

Thus there is a BUILDING-TOGETHER for the saints and a FRAMING-TOGETHER
for the assemblies, and so a threefold temple character is presented.

Ist. That of the individual believer whose body is " temple of the Holy Spirit. 2

2nd. That of the assembly of God which is " temple of God." *

3rd. That composed of the fitly-framed-together assemblies, which grows into a "holy
temple in the Lord."

But whatever be the character of the presentation, that which is presented is always a
UNITY, of which terms in the singular) can be used as descriptive. Whether it be an
individual saint, a single assembly of God or many assemblies linked together (as were
the curtains of the Tabernacle of old), still it is A temple, it is AN house.

How much the determination not to see accounts for the inability of some to discern this
in the Scripture no man can say. " God knoweth."

What can be plainer than the divinely ordained unity amongst the many thousands of
scattered saints in Judea Galilee and Samaria?-A unity such that the divine description of
those saints is " the assembly throughout " * that district of 4,000 or 5,000 square miles; or
what again than that of the later scattered saints in the much larger district covered by the
first letter of Peter (the same Peter who was so intimately and personally connected with
the unity of assembly in the case just referred to), who were told in the words of God and
by the commandment of the Lord that they, all of them, were built " A SPIRITUAL
HOUSE *?

' Eph.2:21 RV (See also " Newberry's Englishman's Greek Testament." )
21 Cor.6:19; °1 Cor.3:16; * Acts 9:31 RV; ° 1 Pet.2:6
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These matters have been urged before, but we crave the indulgence of those taught in the
Word as we thus go back to them again. It is necessary to do so, and will remain
necessary until they are either accepted or answered; and answered they should be if they
and their consequences are not accepted, unless critics and objectors are willing to lay
themselves open to the charge of trifling with or opposing the truth of God

It is no answer to lay stress on the word " spiritual " as used by Peter. Did any one ever
suggest that it was material in any way? was the Corinthian temple of God material? or
was it spiritual? and did the fact of its being purely spiritual at all militate against the co-
existent fact that it was a God-made unity which could be seen, which men could corrupt,
and in which men had immense mutual responsibilities and obligations of a reciprocal
sort?

As with individuals in the first letter to the Corinthians so with assemblies in the first
letter of Peter, and point is given to this by the letter Paul addressed to the assemblies in
Galatia, one of the districts covered by Peter's first epistle. " Unto the assemblies of
Galatia" ' is the superscription of that letter, covering all that is written under it; and yet
these assemblies are addressed in terms so precisely similar to those employed in the same
apostle's letters to saints in an assembly that inquiry will show that many yet think of
Galatia as a single town, and look upon the words as written to a single assembly.

These " churches of Galatia " are addressed as one, their difficulties were the same, their
troubles and their temptations alike throughout, their troublers-whom the apostle wished
"would cut themselves off "-the same persons (who had established themselves among the
group of assemblies, and whose mischief-making was in that group as a whole) and,
flinally, the fellowship of the assemblies was so close, the

Gal.1:2.
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links that bound them into unity so real and so definite, that it was possible for them to
"bear one another's burden, and so fulfil the law of (the) Christ." '

As with the " churches of Galatia " so with the " churches of Macedonia," this latter
district (a European province of the Roman Empire) embracing the assembly of God in
Philippl:and that in Thessalonica, with how many others none can say; but what can be
said-and by none gainsaid- is that the Spirit of God has left on record an absolute example
of united action on the part of these Macedonian assemblies-" they of Macedonia"
testified to it, and the brother who was chosen * by the stretching out of the hands of the
representative men of those assemblies at a time when they were together as such remains
a recorded embodiment of their united administrative action.

So with Achaia. The action of Macedonia was indeed presented to them by way of
example and incitement, but with them it goes beyond this and takes a form which is
much resented by some to-day, which is scoffed at by ignorance and scouted by prejudice,
but which we humbly submit is plainly discernible in the Word of God.

It is well known that the epistles to Corinth (where the firstfruits of Achaia were reaped3)
have each a twofold superscription and address: in the first-(a) " to the assembly of God
in" the city, (b) " together with all that call upon the Name of our Lord Jesus Christ, in
every place," and in the second-(a) still " to the assembly of God in Corinth," (b) "
together with all the saints which are in all Achaia."

Sufficient consideration has not been given to the fact that the commandments and
injunctions in both letters are necessarily addressed to the two circles there described. An
example will be enough to show what this involved,

' Gal.6:2; 22 Cor.8:19 (See " Needed Truth Vol. II, pp. 38 and 64.);* 1 Cor.16:15

1890-7



as well as what, under certain conditions, its working would be.

In the first letter, sharp distinction having been drawn between "those within" = and
"those without" the first forming a sphere of judgment for the assembly of God wherever
it may be found, the second, one in which God Himself judges personally, imperative
commandment was given to put away a certain man for a given reason. What was the
operation of this? First, the command came to the " church of God in Corinth," and they
obeyed it, they acted upon it, for the man who was " within " was put " without." Without
what? Without (a) the church of God in Corinth, but also without (b) those who were "
together with " it- that is, those calling upon the Name of the Lord IN EVERY PLACE:
outside in Corinth, outside everywhere. Even so called "open brethren" have in their
practice been constrained to yield to this in some measure.

But what if the Corinthian assembly had not taken action? had not obeyed the command
that came, in the first place, to them? Then necessarily-as we have said-action would
devolve upon the second circle of address, obedience to the commandment wanting in

(a) would lie with (b). The man in question ought to be " without " that circle likewise,
and constraint would be upon them to put him out.

How could this be done? Only in one way, the assembly that had refused to deal with the
man had made itself partaker of his guilt, and in order that the one judged of God as being
"without" might be put into that place the assembly of which he was a part must itself be
treated as " without."

In this preceding action of the Lord Himself would but be followed, for it is evident that
had the assembly in Corinth disobeyed the plain, definite command given to it, it would

1

"1 Cor.5:12,13.
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have lost its place as " assembly of God," the Lord would have been driven from the place
" in the midst," the lampstand would have been removed, and those desiring to walk godly
in Christ Jesus would have had to depart from it as iniquity.

The circle (b) in the second letter is much smaller than the corresponding circle in the
first letter (which is indeed worldwide), and is clearly defined. It is the circle of
administration is that which is capable of taking united action, and that of which the
assembly most directly concerned formed part. Therefore, upon it would be laid the
burden of the action through which, in the second place, the person judged of God would
be put " without "; and those "in every place" acknowledging such action and owning
themselves bound by it would thus yield obedience to the commandment addressed to
them, and free themselves from the responsibility that the superscription of the first letter
puts upon them. That is to say, " Achaia " could deal with Corinth, and thus clear itself,
for responsibility was laid on it, and those in " every place " could acknowledge and act
upon Achaia's dealing, and thus be clear likewise of the responsibility laid on them.

We would fain go on to Asia, with its seven assemblies; but space fails here, and Asia
must remain for a still future time, if the Lord will.

Enough has been given to show that the mandate of the Scriptures, which is the mandate
of the Lord, for unity of administration in an assembly of God in any town, or among the
assemblies of God in any district, is stronger, clearer and plainer than the mandate for the
breaking of read on the first day of every week, and most of those who read these pages
will acknowledge that this latter is so lain that no honest heart can fail to understand it,
and no willing spirit can shrink from obeying it.

W. H. Hunter.
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" THINGS THAT DIFFER."
CAREFUL observation will satisfy any one that no confusion equals that which is caused
by those who use the same words to express totally different things, the bitterness of such
confusion lying in the fact that both speaker and hearer, writer and reader, are usually
deceived and misled thereby. To this is due much of the perplexing differences that are
found among those who desire the Lord's glory in the common good of those who are His.
Nay, more, destructive errors have their origin and energy in such a blameable manner of
dealing with Scripture. From these, nothing can so effectually preserve and deliver as a
careful attention to the holding fast of the form of sound words in all our learning and
using of the Word of truth rightly divided.
It is a long time since wise counsel was offered in the words-" Distinguish the times, and
the Scriptures will agree together."
None of the things God expresses differently are without significance in their
distinctiveness. Wherefore it was that the Apostle prayed that the love of saints might
abound in knowledge and all sense, that they might prove and so approve excellent things
that carry different ways. As the one wind may be seen driving vessels on the same sea in
entirely different yet equally excellent directions, being according to the list of the
helmsman. Thrilling examples of these instructive differences abound in God's Word. We
suggest a few:
The coming of the Son of God-i.e., to the air-for such as are the dead and living in Christ.
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The coming of the Son of man-i.e., to the earth-unto Israel and all mankind.

The Holy Spirit: the SPIRIT OF GOD.

The SPIRIT OF MAN which is in him, and may or may not be sanctified! ' in those who
are the sons of God the Holy Spirit of promise also is.”> They supposed they had seen a
spirit (a phantom).

Try the spirits, because many false prophets are gone out into the world.

The rich man died, and as man speaks, he was put into a grave; > while as God speaks of
such prior to the last resurrection, he was ALSO put in Hades place of torment.* In the
grave there is neither knowledge nor consciousness. In Hades there is both.

The Christian is at home IN the mortal body. If that body be killed, the Christian is then
out of the body and at home with the Lord.

The Church, which is the Body of Christ. Into that the Living One alone brings, and of it
Christ Himself is the Preserver.

The church or churches that are of God among men. Into these, saints are expected to be-
to bring-to keep or to put out from, as the Lord Christ has ordained in the Scriptures.
Regarding the being in Christ, it is an absolute truth that- Once in Christ, in Christ for
ever; Thus the unchanging covenant stands." For which reason there is no such thing as
exclusion on from

'1 Cor.2:11
21 Cor.6:19
* Lk.16:22
4 Lk.16:23
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that position or relationship. The being in Christ is in nowise and in no sense dependent
upon the manner of life the born-again live, nor yet upon the doctrines they hold or teach.
Here we warn all by Rom.3:8. And beseech the saints with Tit.3:8,14. Furthermore, all
they whom God, in the present accepted time, is pleased to save THROUGH FAITH are
also in one Spirit baptized into one Body, and all made to drink one Spirit.'

Though certain expounders of Scripture assert otherwise, no Scripture can be cited that
says or implies that man puts into Christ; neither is there any that says certain are put in
Christ by God, so that if peradventure they misbehave in walk or err in doctrine, God will
expel them from being in Christ. Nay, nay, the being in the Church which is His (Christ's!
Body is abidingly continuous and eternal, and is indeed beyond either the making or
marring by man or any other creature. Here, some readers will doubtless readily think-

Of those who are to be put away by and from saints according to 1 Cor.5.

Of those who are to be left, as 2 Tim.2 appoints.

Of those who are not even to be admitted into one's house, as 2 Jn instructs.

Or, of those who should be dealt with as Rev.2:14-20 speaks.

But, please observe. Are these directions written to tell what God Himself does? Or, are
they written to tell what God requires some to do at His bidding? Have we not read how
the church of God in Corinth did put out from among themselves one whom they had
been accustomed to call brother?” And how in after time he was still neither in nor of that
church of God, notwithstanding that he was in the city of Corinth a restored and saved
spirit; yea, a child of God and in fellowship with God? Note well also that

"1 Cor.12RV *1 Cor.5
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while that one was " within" they were church of God." And when he had been put away
those whom he had been put away from remained intact the church of God in Corinth.
Indeed, as such they were written to that he might be forgiven, and so received back, as
see 2 Cor.1:1; 2 Cor.2:1-11, and 2 Cor.7:11,12.

Besides, who has not known of such as long behaved worthy of their "birth position" in
Christ (which is not dependent on walk): yet, alas! by-and-bye across their path the
Tempter has come, and they have fallen, grievously fallen, even requiring to be put out
from among such as were kept in the church of God by the same Lord that ordained the "
wicked person " to be put out: through mercy of grace these have been restored, their
testimony, meanwhile, being that the fulcrum God used in their heart and conscience to
bring them back to Himself was this, that they were His, and not their own?

On the other hand, some have not so fallen. Nevertheless, though long known as brethren
beloved, have at length been seduced from " the Faith," and ensnared by destructive
heresies. Therefore have need to be separated from, and no longer called by the holy name
of brother, but rather stood in doubt of and away from, even though their life is
exemplarily removed from such sins as 1 Cor.5. describes. While solely because of what
they hold or teach they are refused a place in house of God, which is church of living
God, pillar and ground of the Truth.

Who will dare to say that none of such subverted, seduced ones are in Christ? Who will
demand, as the will of the Lord Christ, that such holders or teachers of erroneous doctrine
should nevertheless be received in, or kept in, house of God? Or who will affirm that
these non-receivable or rejected persons have not been received by God unto their
salvation from perdition? It is worthy of most careful

1 Cor.1:2; 1Cor.5:12,13 RV
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attention that in the keeping of the Passover Feast after the days of Ex.12, it was not the
only business of caretakers there to see that none but Israelites were present. Did God not
require that only clean ones should keep that feast? Might a man, because an Israelite,
demand, or be encouraged to take as his rightful place, to keep that feast irrespective of
his personal condition, despite the fact that his birth-position involved consequent
relations, with corresponding responsibilities? Let the Scriptures answer, and read
Num.9:6-12. These words were given on the first month of the second y ear after they had
come out of Egypt. Hear what God said in the month that followed (Num.1:1): Jehovah
spake unto Moses, saying, Command the children of Israel that they put out of the camp
EVERY leper, etc. (chap. 5).
Were these not Israelites? Who violated the covenant then? Those who kept the defiled
back, who put the leper, etc., - outside I the camp; or those who may have contended that
these were Israelites, and therefore, with Ex.12 in their mouth, demanded that none should
or could disallow, or deny to them ' their place " in that feast?
Preposterous! says the reader. No one could have been so ignorant and wayward. If not
then, similar contenders are hot uncommon now, who also speak and act, yea, even write,
as if Acts 2: were the only Scripture to guide in due behaviour in house of God.
The legislation for the intercourse of saints given in Rom.14 to Rom.15:7 is very helpful
when so learned and practised. But when taken out of its sphere of operations in which
JUDGMENT IS NOT PERMITTED,

and used in the circle where judgment is an imperative necessity, as witness

DO NOT YE JUDGE THEM THAT ARE WITHIN?
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such misappropriation of Scripture is then only productive of destructive heresy!

That God has received all who have believed to the saving of themselves by Him, is clear
and undisputed. But that there are other receptions within possible reach of the believer is
as clear, although doubted and even disputed by certain. We say within reach of the
believer, because the Scriptures show that, only as the believer is obedient so is he
received in. And if he become disobedient, though received in by command of the Lord
Christ, yet by the same command shall he be put out and away from.

Referring to 2 Cor.6:16,18, with 2 Cor.7:1, we ask, Are those words not spoken to ONLY
such as were, and are, in Christ? Are these so received whether they heed or do not heed?
whether they obey or disobey? If any think so, what meaneth, "Come ye out, AND I
WILL receive you in"? (ewodeopat, eisdexomai). Observe the very conditional
FUTURITY of the reception.' Is that the same as being in Christ, where God has placed
all the born again of present day grace? Is there none in Christ among those enumerated in
verses 14-16? Is not their having been received by God as sinners their very fitness to hear
and heed this call of the Lord Almighty? Oh! mark well that we are temple of living God
ACCORDING AS God said, " I will dwell among them," etc. How, then, did God say He
would so do? Does not Lev.26 show most plainly that all was dependent upon Israel's
obedience? As, alas! by-and-bye their disobedience brought about their forfeiture and loss
thereof.

Just so now. For we, we are temple of living God, according as God said, I will dwell in
them, and walk in them, and I will be their God, and they shall be of Me a people,...as
they who come out are for sons and daughters to

! This futurity is like the well-known and accepted futurity of the Lord's " I WILL build,"
of Matt.16:18.
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the Lord Almighty, who cries, Come out; be ye separated; touch not the unclean, and I
will receive you into, and be for a Father unto you. For still upon the earth may be known
the wondrous grace, mercy, love, and peace of-" For WHERE ARE two or three, having
been (and being) gathered together into My name, THERE am I in the midst of them."
JOHN BROWN

1890-16



DANGERS AND DIFFICULTIES.
IT is well that we should have the dangers of our pathway pointed out to us, and it is
doubly so when this is done by those who are themselves conscious of their own danger-
by those who mistrust themselves, and who have learned from Scripture, at least in some
measure, the solemn lesson, that it is in our strong point we are likely to break down, and
going astray, lead others with us.
Luther, whilst thundering at the Church of Rome, and fearlessly exclaiming that though
there were as many " devils " ' as tiles upon the houses he would go to Worms, was yet
the man who (unconsciously it may be to himself) builded a system in the darkness of
which thousands of souls are to-day ensnared.
We could multiply instances, but we refrain. Scripture is full of them, and they are
written for our learning.
In contending for the Faith, we must do so in the meekness and gentleness of Christ, or
we may be found contending for our own place amidst God's saints.
Samuel was deeply conscious that his rule had been set aside. Perhaps he did not realize
this until the solemn words of Jehovah, "They have not rejected thee, but they have
rejected Me, that I should not reign over them," * sounded in his ears, and even then he
may not have seen how his own conduct was helping Israel in the pathway of rebellion.
That union is strength is an undisputable fact, and that this union and strength may be and
often is used to a bad end is also a fact that none can dispute; yet because this is 80 let
none suppose that of necessity there can be no such thing as a divine unity of action. In
the kingdom past,

' Meaning demons
*1 Sam.8:7
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the kingdom present, and the kingdom to come, there has been, should now be, and will
yet be, a divine unity of action; therefore to argue to-day that evil can alone be the result
of a united oversight is to prove nothing.

To picture something which is called a human confederation, and then to point out the
evils which must necessarily result from such a system, may be most misleading, as many
untaught and simple ones will be led to reject the truth because error has been depicted.

That a united oversight in a town or district may misapprehend its functions and abuse its
position we do not question; so may also the oversight of any individual assembly (which,
indeed, is only too often the case), but that such misapprehension and abuse is the
necessary result of brethren in a district coming together for united prayer, and as having a
godly care for the flock among which they have been made overseers, we deny. And until
such coming together be shown from Scripture to be contrary to the will of God we
cannot accept the conclusion that only evil can arise from so gathering; and let it be here
clearly understood that we do not refer to oversight meetings as they have been and are
carried on by many, but to such as would be gathered were the principles we seek to
advocate in these pages carried out.

But some will say, " Win not such gatherings as these lead to legislation?" Certainly not
necessarily, we reply; for the position of a godly united oversight in a town or district
would be much the same as the position of an oversight in an individual assembly. Can
this latter legislate for the assembly? Yes, it may do so, and, alas! too often does; but this
is the failure and not the necessary result of that which is of God-the misuse of a position
God has given.

But what is the duty of the oversight in each case? Is it not to seek that the will of God
may be done in the
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company among which they are and which is among them, "to put before the saints what
that will is, and to exhort them to act it out? And this is exactly what the united oversight
of a district can do; they cannot force the various assemblies which they may represent to
act out that which they see to be the will of God, but they can put that will before them,
and this as revealed in the written Word. Then unless it can be shown that their teaching is
contrary to the Word of God, the duty of the flock will be to obey them that have the rule
over them,” and be at peace among themselves. *

Alas that the dangers of misrule should only now be pointed out as they have been. Is it
that there has been no misrule in the past? Is it that God-given power has never been used
so as to scatter instead of to gather saints? Is there no danger in the hastily gathered
company called from all parts of the country (as we have known in our own experience),
hearing but one side of a matter, and then lending their moral power to support the wrong,
although they cannot legislate? Is there no danger in a well-known brother getting a one-
sided view of matters from those who are first in their own cause, and because he lives at
a distance, and has no opportunity of coming and searching out the matter, and thus
finding his mistake, so again he is found lending his influence to support those who are in
the wrong'? Yet again: may not, and do not, wrong men take to themselves this place, and
use it to accomplish their own purposes and wills? Clerisy is as far from the will of God
as democracy. And the one man allowed to receive into fellowship and to act on behalf of
the assembly, and to whose judgment there is the constant appeal, may, unknowingly to
himself even be destroying the individual conscience of the saints, while he himself stands
in the

"1 Pet.5:1,2

> Heb.13:17
® 1 Thess.5:13.
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greatest danger, for the love of power is bound up in the heart of man, and is seen even in
the child.

" Obey them that have the rule over you "-not him who has the rule-is written for our
guidance by our Father and God; equally far is it from His will when all rule and there are
none to obey.

Again, while we would not shut out the wise counsel and godly advice of any brother
from a distance, yet who can be better acquainted with all the facts of a case than those in
an assembly who have watched it from the first, and know, or should know, the character
of those they are closely and continually associated with? So, also, who are more likely to
know the facts of any matter causing trouble in a district than those who meet, or should
meet as we believe from time to time, to speak of and pray over those things which
concern the welfare of the assemblies with whom they gather?

We need not occupy space or time in supposing a line of things which no one has
advocated, and we trust no one ever will advocate in these pages. Let us deal with facts as
they do exist. Perhaps one of the greatest difficulties of the day, and the one we feel most
perplexing, is the danger of putting power into the hands of men who have not been fitted
of God to use it for His glory. Such men may for a time favour the truth, thinking that by
so doing they will gain a place or, better, hold that wwhich they have already gained,
among fellow-saints, yet as they find that the fuller teaching of that truth will put them in
their right place and that perhaps a very small one, they will become the most bitter
opponents of what they once appeared to advocate.

The teaching and practice of the last fifty years have led to the front, we fear, many such
in the assemblies of God's saints. Here lies our greatest and most solemn difficulty, and
we may well ask, Can the will of God be accomplished by
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those who seem never to have been of a broken and a contrite heart-in other words, in a
repentant condition-nor to have judged the sectarianism that is natural to us all? They may
have been troublers in the sect they were in because they could not get the place or power
they desired, or they may have quarrelled with their minister, and so left the chapel; then
have come to a gathered company of saints, and been brought in by some well-known
brother, in whose judgment all have confidence, to break bread. Their own wills have.
brought them in, and in a short time they make this manifest in the assembly. They are
fighting men, having been trained to it in that human system in which they were:
educated, and soon they get the place they desire, those who cannot meet them with their
own carnal weapons are silenced, and such men as these may become leading brethren,
ruling with a strong hand and holding down all that oppose them.

But what of those who are trained under such rule? Win they not become imitators of
their teachers? Yes verily, and as soon as opportunity offers, in some little assembly, may
be, that in weakness is seeking to act for God, they will carry out their self-will, as others
have done before them. Is there no danger here, we would ask? Is there not enough in all
this to appal a godly soul that is inquiring after the things of the Lord? Is it not because of
these things, often but too clearly seen by dear fellow-saints who are not gathered with us,
that many spiritually: minded ones are repelled from the fellowship and driven to form
those so-called " Christian alliances " which are springing up in these latter days on every
side, while those who have never been separated in heart to God, never humbled on
account of their own failure and sin in being associated with sectarianism, find a ready
access to our assemblies? Are there, we ask, no dangers here? Truly we feel pressed in
spirit to cry aloud as to those things, and to seek to show
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the Lord's people their sins, as did Isaiah.' If these things be so, can we wonder at the lack
of power in our midst? Win our God set His seal on such a state of matters? Win not
young and earnest ones be either chilled or driven out to seek for that power without that
they fail to find within. Nay, worse, will it not become a recognised principle that as this
power is lacking with us we must seek it where it is to be found, we must send our
children to be converted without, because the converting power is lacking within-send
them into those associations that we have professedly left and judged as evil? Is it any
wonder if such children, even of brethren who are taking an active part in work for God,
should be found perfectly happy in a sect, and not ashamed honestly to own that they only
" broke bread " to please their parents? We ask, Are not these things so? and if they be
true, why has not the warning voice been raised long ago by those who had the power to
do it? Why only now are we warned of these dangers when seeking to point out the old
paths and to teach saints to walk therein.

But before we close this paper we would like, in the spirit of " considering thyself, lest
thou also be tempted," * to point out one of the dangers to which those who are godly and
who rightly hold a place in our esteem as leaders of the saints, but who are yet subject to
like passions as we are,’ are exposed. A brother may have wronged us, or even we may
have wronged another in harshly judging his conduct, and then, although conscience tells
us we are wrong, we may not like to be identified with such; there is no real heart
forgiveness, no true fellowship, and, Jacob-like, we may make our care for the flock an
excuse for allowing our brother to go on alone. Let us remember where Jacob went and in
what trouble he soon involved himself.

We are not told why some of the nobles of Israel put not

! 15a.58:1
? Gal.6:1
? Jas.5:17
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their necks to the work, but we are told that the work prospered without their help, that it
was finished and that there in the light of day things had to be done according to the will
of God.'

J. A. BOSWELL.

' Neh.7:3
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RECEPTION TO FELLOWSHIP.

HAVE we scripture for a person to break bread occasionally before being received into
fellowship by the assembly?

The writer remembers this question being asked in a conference eighteen years ago; it has
been asked again and again since, but hitherto there has not been found any word of God
to support the practice. Arguments, opinions, and references to old customs have been
given profusely; but when these have been placed alongside the only reliable guide in
everything-the Scriptures-it is found to be a practice which, while perhaps originating in
large-hearted and generous impulses, is nevertheless without scripture warrant. Generous
feelings are not always safe guides, as witness the case of Israel and Gibeon (Josh.9).
Almost always, if not altogether, brethren do, in the case of young converts, mention
them to the assembly for reception into fellowship before they actually break bread. In the
scripturalness of this there is a very general concurrence; but side by side with this goes
the custom of others being permitted to break bread, if, indeed, not encouraged to do so,
occasionally, who have never been recovered from their sectarian position. It is this latter
practice which now very many have been brought to consider as not only inconsistent, but
unscriptural. Much of the disorder and weakness in assemblies and mixing up with the
sects so true of many, seems to be due to the disregard of the light way of reception into
fellowship. It is because this subject, now so long before saints, goes to the very root of
religious worldliness, and is bound up with loyalty to Christ, that brethren are besought to
bring it to the test of scripture, and abandon a practice for which
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neither precept nor precedent can be found in the Word of God.

Turning to 1 Cor.5:12, a word is found that makes most distinct those who are separated
off from the world-" them that are within." Not only by the gospel of the grace which at
the first had reached them as individuals, and which by bringing them to God had
delivered them from this present evil age, but now in a collective sense having been
gathered unto the Name, and thereby becoming an assembly which God acknowledged "
the church of God in Corinth."

It is to such, and to all such gathered ones alone, the word " within " applies, and
therefore outside such companies of God-constituted churches is the " without" (1
Cor.5:13). It is of the utmost importance to discern the application of those expressions, "
within, ' " without," that it does not apply to the Church which is His body, but simply and
purely to the churches of God, where evil could arise, where a fornicator must be judged,
and put away, for a church of God is a sphere where saints now have to exercise
judgment. With the world in judgment they have nothing yet to do, but the " within" is a
circle where His presence demands discipline, even as it is the guarantee of power to
effect it. To apply that expression, " within," to the Body is to bring in confusion. When
the fornicator was put away he was notwithstanding a child of God, as the Second Epistle
shows, but a child of God who had ceased to be associated with those who were "within,"
and till repentance and restoration were effected was in identification with those who
were " without."

If it be said we have now a third thing-the sects-we reply there is but the within and the
without still, that ' within " applying wherever exists a God-gathered assembly, that "
without " to everything else. What, to all the churches and chapels of Christendom? Yes,
to all of them.
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Is that objected to? Then when did sectarianism cease to be a carnal thing (1 Cor.3), and
of the flesh (Gal.5)? and when did God ever sanction it as a thing of Himself or ever unite
it with the " within "? No! sectarianism, in its blackest or in its fairest, can never be
reconciled with what God's Word teaches a church of God to be. Its profession but speaks
its character-a counterfeit. Is this thought to be taking too high a ground in a day of
difficulty (2 Tim.3), and much rubbish (Neh.6) for the twos and threes gathered into the
Name? Faith can take no lower while the Word of God remains unrescinded as to what a
church of God is, nor will that Word admit of any excuse for disobedience thereto. The "
without" included those who had never been " within," and those who had been put away
in Paul's day, even though children of God; and the same is true now.

Let but that distinction of "within and " without " be seen, and it goes a long way to
answer the question at the commencement of this paper. The one who comes for the day,
keeping on with the " without," yet wishing to be with those of the " within,"-is that one
accepted on such conditions? Then what a breaking down of the wall that separates the "
within " from the " without," and what an indifference to ecclesiastical sin from which
God has separated us. Repentance was the way back for the immoral man of 1 Cor.5.
Repentance is the way back for others who have turned aside to man's systems of error (2
Tim.2).

Now let me call attention to three things. 1st, God's part in adding; 2nd, the part of the
added ones in joining; 3rd, the part of those to whom the additions were made.

First. Turn to Acts 2:41,47, Acts 5:14, Acts 11:24, and note it is the Lord adding to the
assembly in Jerusalem and to the assembly in Antioch, both as to Jewish converts and
Greeks; in either case it was the same-they were added to
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the Lord and to the church. Mark that word " added."; There is no agreement between that
and the "occasional; fellowship," as it is called. Those who come for the day and for that
one act, do not come as added ones, nor with any wish to be added, God has not added
them to a definite and distinct church of God, nor do they in numerous instances
themselves want to be. Whatever the motive, whatever the circumstance, connected with
their coming, it is not an adding. Mark that.

God sets up a church in Jerusalem and adds to it; a church in Antioch and adds to it:
adding is the work of God, and as far as our observation and belief goes, nowhere in
Scripture do we find God acting otherwise.

The coming in and out at will, now and then, for a Sunday, is of man, though it may be
bound up with a great deal of amiability. Doubtless, there are exercised ones, who desire
to break bread, who need instruction as to the order of the house, and need to be shown
God's way of according fellowship. Such, as a rule, will readily respond to the love and
care shown in guiding them, and learning that the breaking of bread is within the
fellowship, will wait until their place in that fellowship can be acknowledged.

Secondly. As God has His part in adding, the saved ones have their part in joining. Acts
5:13 shows some who dared not join, Acts 9:26 the case of Paul, who assayed to join
himself to the disciples. Both establish the fact that there was an action on the part of
added ones. Those who dared not join in the fifth chapter evidently absolutely remained
unconnected; in the case of Paul, he assayed to join, and as absolutely and decidedly
connect himself with the disciples. It was either a not joining or a positive uniting. An
occasional participating together was not thought of. It was one thing - or the other-either
with them altogether or separated from them. The force of the word " join " is further seen
when we remember its use in 1 Cor.6:17; Eph.5:31,
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and the same word in the original' rendered " cleave," in Rom.12:9. If in these instances
the joining to the Lord, a husband to his wife, and a cleaving to good is understood to
imply permanency, in the same sense Paul's desire to join disciples must be interpreted.
Of him it is said that, his position having been established by competent testimony, he
was with them, coming in and going out at Jerusalem: there was complete identification.
Occasional fellowship cannot be made to reconcile with this, nothing could be more at
variance.

Thirdly. The part of those who receive. Rom.14:1 treats of this so far as the reception of
the weak one is concerned. It does not contemplate any in association with evil -2 Tim.2
does that; but here it is purely the welcoming of weak ones in the faith; and " Receive ye "
(Rom.14:1) - instructs the whole assembly to accord its fellowship. " Receive"-a totally
different thing to a mere assent to one breaking bread; indeed, the breaking of bread is not
once mentioned in the chapter, though doubtless included in the fellowship of saints; and,
indeed, reception to the breaking of bread is nowhere taught. As the boards of the
tabernacle were added together that within might be placed the table, so in Acts 2
believers are added, then continue steadfastly in the teaching, and in the fellowship, and in
the breaking of the bread, and in the prayers. Ask one who had been breaking bread in the
so-called occasional fellowship if he considered himself received, and what would his
answer be. " Oh, no! I don't want to be with you always; I only want to break bread
occasionally. "Receive YE" The fellowship is to be accorded by the whole, the reception
is to be by the church. As with the putting away in 1 Cor.5, it is by the assembly-" Do not
ye judge "- so here the assembly is responsible to act in receiving, the reason for
according the fellowship being " God has received him " (Rom.14:1).
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Is there anything temporary in all that? is there anything approaching it? is it not exactly
the reverse? when God received was it not for ever? when Christ receives have we not His
own word, " I will in no wise cast out "? Satisfied that God has received the sinner, we
welcome him as a brother beloved, that Christ has received him to the glory of God, and it
is our privilege-yea, our joy-to say nothing of our bounden duty, to receive him to the
glory of God. " To the glory of God! " What a word to have written over the very porch of
the fellowship! Can it be to the glory of God to encourage an unrepentant brother from
some church or chapel to break bread while yet he has given no indication of having
repented and been restored? would it be considered to the glory of God that one
unrepentant with regard to immoral conduct should be received? Then why urge
repentance in the one case and not expect it in the other. Is not the filthiness of the spirit
as bad as, if not worse, in God's sight, than that of the flesh. Is not repentance alike
connected with doctrinal evil and immorality? (1 Cor.5; 2 Tim.2)
And yet again, " that ye may with one mind and one mouth glorify God "-that is the
object in the church and mutual reception: God glorified in the oneness of mind and
mouth of those received and those who receive. An object that cannot be attained in the "
occasional fellowship," where sectarian sin is passed over in silence, and the one coming
for the day allowed to take his place at the Lord's table as if he were all right in his
sectarian fellowship, and to depart to his denomination opposing himself and uninstructed
in his error. What discord! what a failure as a church of God in its responsibility as to
discipline! what an injury to the one whom we might have gained! and what a dishonour
to the Name it should be our earnest care to glorify.

CHARLES MORTON.
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Fragments

"I AM vicar of the parish, but if I came among you I would be taken for what I am worth
So said an honest man. There are many who resist truth, not because they conscientiously
believe it to be error, but because they see that it would do away with the false position
that they occupy and the authority that they have assumed. The one who holds a God-
given place among a God-gathered company of saints need never fear truth, as it will but
show more clearly that he is in the place God has put him.

"FAR be it from me to slight beloved sisters or to under-estimate their influence. A
brother after a meeting where he has been tried and perhaps slighted by his fellows returns
to his home and his wife hearing of his troubles, tells him that she wouldn't go to that
meeting to be treated like that-to be insulted by such as they; and words of this sort
coming from the lips of the one he loves are the very temptation of the Devil to him, and
if he does go back to that meeting it may perhaps be in no right frame of mind, and he
may become a very hindrance instead of a help."

WHEN some express their purpose of heart to go in for the whole Truth of God, and seek
to lead others also to do the same, there are those who say that they tremble to hear such
words: they would not dare to make such a profession. But let us reverse the proposition,
and say I will NOT go in for the whole Truth: I will go in for and contend for what meets
my needs and circumstances and wishes, or what I think will tend to the building up of the
dear saints. Is it not this that we should rather tremble at?

WHAT a commentary on unity-" that they may be One?"-all the victory which follow its
manifestation is furnished by the contrast between the books of Joshua and Judges.
Joshua, the book of national action, of the conflict of Israel as a whole is a record of
triumph, of victory for the people and of glory for their God. Judges, on the other hand,
the book of tribal action Judah, Simeon, Ephraim, Manasseh, and so on through the
twelve, each for himself acting as a tribe, in independency and as losing sight of the whole
of which he formed part, tells of disaster to the people and reproach to the Name of the
Lord.
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SKETCHES OF ANCIENT HISTORY.
V. THE CIRCUMSTANCES LEADING UP TO THE EXODUS

ONE of the most distinguished historians "and philosophers of the century wrote years
ago, that "History was born in that night when Moses with the Law of God--moral and
spiritual-in his heart led the people of Israel out of Egypt;" so great from his point of view
and so far-reaching in its results was the event known throughout the civilized world as
"THE EXODUS" the "Going-out," ever spoken of thus definitely other migrations and
goings-out, of which there have been many in the world's history, being in its presence as
completely lost sight of as the moon or the stars in the blaze of the summer sun.

To children of God the Exodus is still greater in its interest and importance, for to them it
is not simply an epoch in history, or even the point from which history dates: it is that
which was the occasion of the first manifestation which this earth saw of the Kingdom of
God and of the rule of the Sovereign JEHOVAH; and that through which men were put
into a place wherein they could, for the first time, sing of an Habitation, a Sanctuary in
which the Lord God could dwell among them.

In this way the " Going-out " teems with spiritual instruction clear as the day and plain as
the sunlight, to regenerate men and women, to whom a Divine and primary command -
alas but little heeded-is ever "Get thee OUT"; and from this again its circumstances and
surroundings acquire new importance and gather fresh interest. From the monumental
records preserved by the providence

! Baron Bunsen in Egypt's Place in Universal History.
? Ex.15:2; Ex.25:8.
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of God and the many inscriptions deeply cut by ancient Egyptians into the hard rock of
their rainless land, which have been in modern days interpreted and deciphered, tabulated
and translated, by men of learning and of skill, who by devoting the treasures of their
energy and erudition to the work have made mankind their debtors, together with the
remains of the writings of some old Egyptian and Greek authors, it is now possible to
arrive at some conclusions concerning the main outlines of the stirring events that led up
to and paved the way for the Exodus.

The history of ancient Egypt as a united kingdom is divisible into three great sections.

1. That of the OLD EMPIRE.

2. That of the MIDDLE EMPIRE (frequently described as the HYKSOS PERIOD).

3. That of the NEW EMPIRE.

Each of these divisions or sections has been sub-divided into dynasties, lines of kingly
races who successively reigned over the land; for hereditary succession seems to have
been the recognised order in Egypt from most remote times; and thus the long period
covered by them, at one time as little known as " Darkest Africa" was until recently, has
become fairly well mapped out.

The history of the East or Old Empire begins with that of one MENES or M'NA, who
brought the whole land under his own sole sovereignty, and who founded a powerful
house, which held sway in Egypt for centuries.

Some have identified this monarch with the Mizraim of Scripture, the second son of
Ham, and the undoubted progenitor of the Egyptian race; but it seems as if the very high
order of civilization which had been reached in the time of Menes would require a